


I n  t h i s  issue:  This i s s u e  contains t h e  t e x t s  of t h e  t a l k s  given 
by M s .  Chr is t ine  WeizBcker-Radtke am3 Fr. Jean Yves 

Calvez, SJ a t  the  Seminar on Dialogue with Non-Christians together  
wi th  some o f  t h e  points  t h a t  a rose  i n  the  d iscuss ion with t h e  
Speakers. 

A t  a time when s o  many s igns  of gloom point  with p a r t i c u l a r  
weight t o  t h e  e f f e c t s  of mans' inhumanity t o  man and t h e  i n a b i l i t y  
of t h e  human race  t o  l i v e  i n  peace, t h e r e  a r e  hopeful s igns  a l s o  
t h a t  women and men both of t h e  o l d e r  and younger generat ions,  a r e  
re-discovering 1:inqdom values and learning t o  seek them. 

There a r e  cautionary remarks about the  dangers of a fundamental- 
ist development when turrling away from the  condit ion charac ter ised  a s  
pos t -chr is t ian  and a s a l u t a r y  warning t h a t  t h e  opt ion  of t h e  Church 
f o r  t h e  _war i n  Lat in  An~erica does not replace the  need f o r  a well 
informed and educated Chr is t ian  leadership i n  t h e  Community. 

Read the  piece on "Rooftop Fiddlers".  It w i l l  d i s p e l  glooml- 
and t h e  excerpt  from Jan s c h o t t e ' s  notes on peace. Czn we ignore 
t h e  demands on our Chr i s t i an  involvement? 
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Chris t ine  von Weizszcker 

(Voici  l e  t e x t e  de Z'alZomtion donde  a3c Sdminaire de SEDOS 
sur l e  dialogue avec l e  monde postchrdtien. !*be M.S. Christine von 
k'eizsZcher rappelle l e s  rapports entre re l ig icn ,  gconomie, poli t ique 
e t  science. Elle prevd ensvite La science e t  la re l ig ion  come  des 
exemples en m e  d'une ana2yse plus qpro fondie .  Elle continue en 
examinant pourquoi aty'ourd'hui t an t  de jeunes r e j e t t en t  l e  s ta tu  quo 
entre ces deux forces. E t  e l l e  conclut en discutant l es  aspects 
re l ig ieux  sous-jacents dam les  mouvements pour l'accomplissement de 
soi-msme, pour la protection de l'environnement e t  pour la pakc.) 

1. SUMMARY 

The follcwing essay is  meant t o  be t h e  cont r ibut ion  of a re- 
source person hopeful1 of s t a r t i n g  off  a d iscuss ion ra the r  than a 
well-polished profess ional  l i d  on a pot  of long es tabl i shed contro- 
versy. 

I s h a l l  f i r s t  t r y  t o  r e c a l l  t o  your mind the  modus vivendi 
between re l ig ion ,  economy, p o l i t i c s  and science.  Since I am most 
f ami l i a r  with them, I s h a l l  take  science and r e l i g i o n  a s  my examples. 

The next point  t o  be discussed w i l l  be t h e  disregard of many 
young people f o r  the  es tabl i shed s t a t u s  quo between these  forces.  

Religious aspects  i n  t h e  movement f o r  se l f -pe r fec t ion ,  t h e  en- 
vironmental movement and t h e  peace novement w i l l  be discussed. 

2 .  THE STATUS QUO OF NODERN SECULAR SOCIETY 

The idea  t h a t  p o l i t i c s ,  economy and science have ideologica l  
aspects  w i l l  su rp r i se  very few people nowadays. Philosophical ly 

1 
inc l ined persons may even recognize t h e  l inge r ing  notions of t m t h  
and power i n  the tangle of i n t e r r e l a t i o n s h i p s  of these  t h r e e .  Their  
mythologies, however, have been l a r g e l y  overlooked. So l e t  us dwell 
a l i t t l e  on t h e  mythology of science. 

Science presents  a whole Olympus f i l l e d  with t h e  f inder s  of new 
s c i e n t i f i c  paradigms. Their  s to ry  is coherent but  

each one has h i s  own s p e c i a l  t r a i t s .  We have the  year ly  canonisation 
by Nobel-prizes f o r  l e s s e r  heroes and who does not know and recognize 
t h e  s c i e n t i s t  by h i s  r i t u a l  o u t f i t ,  t h e  f lapping white lab-coat and 
t h e  test- tube.  Science can a l s o  pr ide  i t s e l f  on one of t h e  most ela- 
bora te  i n i t i a t i o n  r i t e s .  Only t h e  temples of banking, perhaps, a r e  
nowadays more numerous o r  glorious.  

Is it not q u i t e  su rp r i s ing  t h a t  a t  a time when vernacular  language 
i n  the  churches has gained uncramped acceptance and even acclaim, 
science should ga in  s imi la r  acceptance f o r  a s ingu la r ly  un-vernacular 
language. 

A t  ye t  another point t h e r e  is a s t r ange  inversion between the  
churches and the  sciences. I n  any church i n  my country I would not be 
su rp r i sed  t o  hear the p r i e s t  s t r e s s  i n  h i s  Sunday sermon t h a t  h i s  



teachings do not con t rad ic t  s c i e n t i f i c  f indings.  100 years ago the re  
a r e  touching, e l abora te  prologues t o  s c i e n t i f i c  papers proving t h a t  
t h e  f indings and t h e i r  i n t e r p r e t a t i o n  do r m t  con t rad ic t  any teachings 
of t h e  church. 

The task  of l eg i t imisa t ion  has been reversed. The quest ion now 
is :  Since science replaced r e l i g i o n  i n  some f i e l d s ,  i s  it re l ig ion?  

Is Science nut  t ranscendental  i n  i t s  promise of ever increas ing know- 
ledge and well-heing? But d i d  it  

r e a l l y  promise t h a t ?  S c i e n t i s t s  themselves, knowing t h e i r  job, have 
been q u i t e  content  with t h e  descr ip t ion t h a t  they know more and more 
about l e s s  and l e s s  u n t i l  they know everything about nothing. One of 
t h e  g rea t  f e a t s  i n  sicence i s  t o  be able  t o  def ine  t h e  l i m i t s  of t h e  
condit ions under which a statement i s  val id .  Since Popper even t h e  
word v e r i f i c a t i o n  is on t h e  index. Unsuccessful f a l s i f i c a t i o n  i s  a l l  
the re  is l e f t  t o  do. 

Although t h e  s c i e n t i f i c  community may give warmth and a sense 
of belonging t o  t h e  i n i t i a t e d  s c i e n t i s t ,  science never promised t o  
make sense o r  t o  give sense t o  peoples l i v e s  o r  t o  t h e  universe. 
Some inhabi tants  of countries wi th  a longer h i s to ry  i n  science and 
technology used it t o  boost t h e i r  pos i t ion  of grandeur i n  t h e  world. 

Truce: On t h e  whole there  was a s o r t  of t ruce  between science and - 
re l ig ion .  They d i d  not r e a l l y  invade each others  t e r r i t o r i e s  

i n  a threatening way. I t  may be,  however, t h a t  under thj.s wary, but 
peaceful s t a t u s  quo t h e  q u a l i t a t i v e  d i f fe rences  between t h e  d i f f e r e n t  
spheres got l o s t .  P r i e s t s  and professors  a l l  were seen a s  p o l i t e  
s p e c i a l i s t s .  

I:arxism: It i s  necessary t o  exclude Pfiarxism in  its combination of 
world i n t e r p r e t a t i o n  and s c i e n t i f i c  foundation from c l o s e r  

s c r u t i n i t y ,  not because it i s  i r r e l e v a n t  but  because it w i l l  keep us 
so  busy t h a t  we cannot look a t  o the r  movements. Let me j u s t  f l a t l y  
s t a t e ,  t h a t  desecular isa t ion proved very successful  there .  

3. THE QUEST FOR WHOLEIJESS I N  A FRAGMENTED SOCIETY 

Our r e l i g i o u s ,  s o c i a l ,  economic, p o l i t i c a l  r e a l i t y  i s  fragmented 
and people do not l i k e  it. Thay blame it f o r  beinq unemotional, cold ,  
f u l l  of s t a t i s t i c s  but  void of i r r ep laceab le  individuals ,  l i k e  t h e  
pieces of a  puzzle t h a t  never w i l l  make any complete p ic tu re .  The 
new myths of science a r e  a f t e r  a l l  q u i t e  simple and crude, lacking i n  
the  complexity o l d  myths offered.  Well, these  myths are  only a by- 
product a f t e r  a l l .  

Wholeness: ?Tow it happens t h a t  a  l o t  of  young people burdened with the  
task  of f inding t h e i r  individual  i d e n t i t y  and t h e i r  place i n  

the  world des tab l i ze  t h e  above mentionecl s t a t u s  quo. They a r e  i n  t h e  
quest  f o r  wholeness of boc?y, mind and sou l ,  i n  t h e  search f o r  a  meaning- 
f u l  coherent universe. They a r e  not s t a rv ing  f o r  p o l i t e  s p e c i a l i s t s '  
conversion but  f o r  s trong inner  p ic tu res ,  s t rong emotions, s trong ac t ions .  
They a r e  i n  urgent need of t h e  hidden, i f  need be occul t  l i n e ,  t h a t  g ives  
everythinq i t s  r i g h t  place and meaning. 

You may meet cersons,  who, with i r r i t a t i n g  irreverence f o r  
d i s c i p l i n e  w i l l  perform breathtakinrj juggling t r i c k s :  One person may 
take t h e  thermodynamics of non-equilibrium systems by Prigogine 



a s  t h e i r  book of r eve la t ions ,  use yoga f o r  saving on doctors '  b i l l s  
and use a s p e c i a l  d i e t  t o  f i g h t  aggression and t o  procure a loving 
hear t .  The same person might, t o  make th ings  even more complicated, 
s i n g  i n  a church choi r  f o r  i ts  euphorizing e f f e c t ,  have psychotherapy 
because t h i s  i s  t h e  conventional t h i n g  t o  do, and f i n a l l y  work f o r  
a t h i r d  world group because she o r  he loves one of t h e  co-workers 
the re .  Since t h i s  person w i l l  th ink  so ,  l e t  us  a l s o  assume, t h a t  
t h e r e  is  cohesion between a l l  t h i s .  Since t h e  c h r i s t i a n  r e l i g i o n  
makes up p a r t  o f  t h e  fragmented world, it is t r e a t e d  l i k e  t h e  o ther  
p a r t s ,  one of t h e  b i t s  and p ieces  which go t o  make a new attempt a t  
a f i t t i n g  whole. 

I s h a l l  now t u r n  t o  t h e  t h r e e  examples of movements, not q u i t e  
a s  e r r a t i c  a s  my indiv idual  of t h e  sec t ion  above. 

4. THE SELF-PERFECTIONIST; BETWEEN MYSTIC AND PHRRISEE 

That se l f -pe r fec t ion  i s  a movement indeed, I r e c e n t l y  saw i n  
Central  Park, Manhattan, on a Sunday. Everybody moves. Everybody 
undergoes a d i f f i c u l t ,  judging by the  f a c i a l  expression,  even pain- 
f u l  exerci t ium, dressed i n  r i t u a l  robes. The robes c l e a r l y  ind ica te  
whether somebody is a member of t h e  order  of t h e  b i c y c l i s t s ,  t h e  
joggers ,  t he  ro l l e r - ska te r s  o r  t h e  foo tba l l e r s .  A l l  t h i s  could,  of 
course,  be taken merely a s  an  i l l u s t r a t i o n  of t h e  saying, hanging i n  
every shop: You never can be too  r i c h  nor t o o  t h i n .  

The mst fasc ina t ing  person I saw was a young man around t h e  
well- t rained legs  of whom, hung the  aura of the  p in-s t r iped  t r o u s e r s  
of a Wall S t r e e t  apprentice.  He was a l l  by himself moving i n  a 
s t r anqe  way under t h e  autumn t r e e s .  He t r a i n e d  and executed t o  
pe r fec t ion  t h e  whole a r ray  of ges tu res  of se l f -express ion  and com- 
munication. They were f u l l  of bodily grace,  emotional assurance. 
He played on the  s c a l e s  of human body-language l i k e  a vir tuoso.  
When he passed, one could d e t e c t  t h e  earphones, giving him ins t ruc -  
t i o n s .  So the  tape-recorded programme was t h e  oniy pa r tne r  of a l l  
t h i s  b e a u t i f u l  communication. S t i l l ,  he enjoyed himself;  he enjoyed 
being c l a y  i n  h i s  own hands, making himself i n  h i s  own image. He 
h a d a  good programme f o r  g e t t i n g  r i d  oE t h e  l a s t  imperfections. 

blystic: Behind t h i s  bodybuilding and soulbuilding is an  inner  search  
f o r  t h e  r e a l  s e l f  and an  inner  v i s ion  of an a t t a i n a b l e  s t a t e  

of grace. This s t a t e  of grace may be  c a l l e d  pe r fec t  h e a l t h ,  f r e e  
flow of energy, s a t i s f a c t i o n ,  happiness, real ism, success. A s  s t r ange  
3s it nay seen, these  a r e  t h e  elements of a n y s t i c  experience hidden 
somewhere. Some ~ e o p l e ,  who would never dream of c a l l i n g  t h e i r  
experience r e l i g i o u s ,  go a long way i n  thi.s experience. Their r e a l  
disadvantaqe a s  conpared t o  c h r i s t i a n  s a i n t s  l i k e  Theresa of Avila 
o r  John of the  Cross is, t h a t  they  do not look f o r  anybody but  
themselves. 

Pharisee? However, t h e r e  is not only  t h e  mystic t o  be found bu t  a l s o  
t h e  pharisee.  Like the  phar isees  of o l d ,  t h e  new pharisees 

be l i eve ,  t h a t  i f  only they observe the  r u l e s ,  they w i l l  be r i g h t  and 
j u s t i f i e d .  So they  f a u l t l e s s l y  attend; t h e i r  psychosessions, e a t  t h e i r  
non-cancerogenic slimming d i e t ,  exe rc i se  t h e i r  muscles and do t h e i r  
r e l axa t ion  i n  a very r ighteous  manner. I f  somebody has unhappiness 



with a par tner ,  t h i n  l e g s  o r  cancer, t h i s  isa.punishment f o r  not 
following the  r i g h t  ru les .  Old age and death,  though admittedly a 
problem, have a l s o  been success fu l ly  d e a l t  with. There i s  an o ld  age 
i n  pe r fec t  hea l th  and sexual  happiness t o  be expected. Even death  
has l o s t  i t s  s t ing .  The r i g h t  a t t i t u d e s  t o  heal thy,  pe r fec t  dying 
have been described i n  books. This death  has t h e  smell  of re incar-  
nat ion hanging aroursl it, presumably t o  a ye t  bigger and b e t t e r  
s t a t u s  i n  l i f e .  Beauty, power and harmony a r e  the  s igns  of t h e  r i g h t  
kind of people. Who w i l l  c a re  f o r  t h e  hopeless dropouts? 

The wide t ens ion  between mystic and pharisee is  a f i e l d  i n  which 
t h e  church has gained q u i t e  a  working knowledge over many centur ies .  
I t  is worth a dialogue. 

Let us now t u r n  from the  i n t r o v e r t  t o  t h e  ext rover t .  While the  
persons of the  previous s e c t i o n  a r e  deal ing mainly with themselves, 
t h e  people i n  t h i s  s e c t i o n  see  themselves a s  one knot i n  a  magniiicent 
but endangered network. They have the  s t rong b e l i e f  t h a t  everything 
i s  contingent with everything. I f  o ther  people e a t ,  it does not mean 
t h a t  they a r e  communicating with t h e  universe. For environmental is ts  
it i s  so. They do not want t o  dominate but  t o  f i t  in.Humility is one 
of t h e i r  v i r tues .  

Whether it is  whale o r  f r o g ,  t h e  Amazonas jungle o r  t h e  weed 
i n  t h e  backgarden, the  laboratory r a t  o r  t h e  r a r e  b u t t e r f l y ,  o r  even 
s o i l  bac te r i a ,  environmental is ts  a r e  ready t o  serve  in  an empathic way. 
Service i s  a l s o  an a t t i t u d e  t h a t  had grown ou t  of fashion and i s  i n  
aqain. 

Comon Origin? When human beings de f ine  t h e i r  place i n  nature they 
very o f t e n  s t r e s s  e i t h e r  t h e i r  uniqueness, s i n g u l a r i t y  

and dominance o r  they s t r e s s  t h e i r  common r o o t s ,  common d i g n i t y  and 
belonging. I f  I may I s h a l l  make a shor t  h i s t o r i c a l  annotation: I 
doubtwhetherDarwin would have wr i t t en  h i s  Origin of Species t h e  way 
he d i d ,  if he had not been linked v i a  h i s  m t h e r  t o  the  Wedgewood 
family who had been pioneers i n  the  f i g h t  aga ins t  s lavery.  Slavery 
meant t h e  r e f u s a l  t o  accept a  c o m n  roo t  and common d ign i ty  to  some 
persons. For rnany environmental is ts  NAWRE is  the  matrix of t h i s  
d ign i ty  and cohesion. 

AS w e  a l s o  have a s t o r y  o f  comon o r i g i n  and d i g n i t y ,  
our c rea t ion  by GOD a s  w r i t t e n  down i n  Genesis. unhappily t h i s  has 
so  long been in te rp re ted  a s  a  s t o r y  s o l e l y  concerned wi th  proving 
human s u p e r i o r i t y  t h a t  it i s  ambivalent reading s t u f f  f o r  ecologis ts .  
S t .  Francis  however is  anunspoi1t.pleasure. L e t  me p i n t  o u t  t o  you 
the  curious f a c t  t h a t  S t .  Francis  was mentioned i n  publ ica t ions  i n  
the  Luther Year i n  Germany near ly  a s  o f t en  a s  Luther himself. 

The New Goddess: The merging of t h e  o ld  goddess Demeter with pantheism 
and t h e  b jo log ica l  d i s c i p l i n e  of ecology has produced 

a new goddess Nature and i t s  myths. A golden age of p e r f e c t  harmony 
between humans and Nature i s  assumed. This  age was followed by some 
not well-defined s i n ,  may it bz the  invention of a g r i c u l t u r e ,  the  end 
of matriarchy, overpopulation, t h e  use of pes t i c ides  o r  the  invent ion  
and app l i ca t ion  of nuclear  physics; money, capi ta l i sm and overheating 
may a l s o  have contr ibuted.  The plagues by which we a r e  ridden a r e  



seen,  not q u i t e  without reason, a s  t h e  consequences of our  s i n s .  A 
conversion, an a l t e r n a t i v e  l i f e - s t y l e  is asked f o r .  Since I f e e l  
myself belonging t o  t h a t  movement, a  l i t t l e  s e l f - c r i t i c i s m  may be  
allowed: t h e  elerrent of penance is  a l s o  t h e r e  with scra tchy wool- 
k n i t s  and unnecessar i ly  t a s t e l e s s  food. 

I s e e  a  g rea tweakness in  a  not ion t h a t  the re  i s  a  p e r f e c t l y  
harmonious ecosystem i f  humans do not i n t e r f e r e .  The not ion  of a  
p e r f e c t l y  at tuned eco log ica l  system s e e m  too much l i k e  t h e  p e r f e c t  
mega-machine which it i.s s u p p s e d  t o  f i g h t .  Environmentalists very 
o f t e n  do not find. it a e s t h e t i c a l l y  s a t i s f y i n g ,  t h a t  a  one-eyed r a b b i t  
wi th  g a s t r i c  t r o u b l e  should r a i s e  i ts  l i t t e r  a f t e r  a l l .  Sa lva t ion  
by a l l  t h a t  i s  na tu ra l  from a l l  t h a t  i s  unpleasant  i s  a  very simpl- 
i s t i c  view c f  t h e  problem. 

The r e a l i s a t i o n  t h a t  humans and nature sha re  something sacred 
is  t h e  common ground on which t o  s t a r t  d iscuss ion  with environ- 
menta l i s t s .  Genesis ends with t h e  s to ry  o f  Noah, does it not ,  with 
t h e  s t o r y  of s p e c i a l  human r e s p o n s i b i l i t y ?  

6 .  THE PEACE-MOVEYEIIT AND THE SERMON OM THE MOUNTAIN 

Macy people s e e  t h e i r  engagement f o r  t h e  environment and f o r  
a s  l o g i c a l l y  linked. B u t t h e r e  is a  d i f ference .  The ecomove- 

ment can p lace  i t s  f i ends  much more e a s i l y  ou t s ide ,  a s  an unnatural  
agent ,  w h i l s t  t hey  f e e l  t h a t  they a r e  na tu re ' s  advocate. The peace- 
mvement cannot bu t  s e e  the  problem a s  one inhe ren t  i n  human nature;  
they a r e  t h e i r  own problems. The ecomovement could hope t o  e s t a b l i s h  
new and l a s t i n g  !larmony with orie conversion, not s o  t h e  peace-mve- 
ment. Thei rs  i s  a  problem t o  l a s t .  For an e c o l o g i s t  t h e  idea  t h a t  
Nature w i l l  s l a y  the  s i m e r s  has i ts  appeals ,  not so f o r  a  mercber o f  
t h e  peace-mvement. No wonder t h e  Kew Testament is c i t e d  s o  o f t e n  
i n  t h e  peace-movement. 

One of t h e  bes t - se l l ing  books i n  my country is  hy Franz A l t  and 
it is c a l i e d :  Peace is  poss ib le ,  t h e  p o l i t i c s  o f  t h e  Sermon on t h e  
Mount. I know a  l o t  of young people f o r  whom t h i s  was t h e  f i r s t  - 
reading of the  Sermon on the  :,lonnt i n  t h e i r  l i v e s .  I r r e s p e c t i v e  of 
demographers pu t t ing  them i n  t h e  r e l i g i o u s  o r  i r r e l i g i o u s  ha l f  of t h e  
youth of t h e  EEC, they  darer1 t o  take i t  a s  a p r a c t i c a l  manual. The 
Cross and the  p resen t ing  of t h e  second cheek make sense  t o  somebody 
who l e a r n s ,  t h a t  un les s  he can do the  i m p s s i b l e ,  i . e .  love h l s  
enemies, t h e r e  w i l l  be  a nuclear holocaust.  I n  this movement t h e  
d i s rega rd  f o r  the  l i m i t s  s e t  by secular ized  soc ie ty  is b l a t a n t .  
Rel iq ion  might not  l o s e  the  youth b u t  it might l o s e  some o f  i t s  com- 
f o r t s .  
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(Duns une aZZocution fai te  au Sdmiaire  de SEDOS sur Ze dialogue 
avec l e  mode postchrdtien le  P.CaZvez ezptique Zes diffGrentes si-mi- 
f i ca twns  que peut avoir 1 'nd jec t i f  "postchrdtien" dam Ze mode 
occidental. I2 ddcrit  ensuite quelque camctdris t iques  du dialogue 
demandant une approche spbcifique, 2 compris p ~ r f o i s ,  ceZZe de la 
premidre CvangdZisation. En discutant du diaZogue avec des "post- 
chrdtiens" drAfn'que cu dPArnerique Latine, i Z  a t t i r e  l 'a t ten t ion  sur 
la faibZesse drun apostolat basd seuZement sur la jus t ice  sociaZe en 
Amdrique Lutine, i t  i n s i s t e  sur l'importance de Z'dducatwn e t  du 
ta tca t  adutte en Afrique e t  en Asie, e t  sur les dangers du fondamenta- 
Zisrne tlans tous Zes continents.) 

'Post-Christ ians '?  The term sounds a b i t  s t r ange  t o  me. Plot 
t h a t  I am n o t  f ami l i a r  w i t h  it, but  I f e e l  t h a t  I heard i t  used a 
l o t  some 10 t o  15  years  ago, much l e s s  i n  recent  times. When I make 
this comparison i n  time, however, I may be thinking t o o  exclus ively  
of Western Europe o r  m r t h  America. Probably t h e  term 'Post-Christian'  
i s  coming of age somewhere e l s e  today. A s  a  matter  o f  f a c t  I th ink 
tiiat the  r e a l i t y  i f  not t h e  term, i s  c e r t a i n l y  coming of  aqe even i n  
Afr ica  and Asia. 

I s h a l l  begin with some c l a r i f i c a t i o n  of t h e  meaning of 'Post- 
Chr i s t i an '  making reference  mostly t o  t h e  West. Then i n  t h e  second 
part of my t a l k  I s h a l l  t r y  t o  address myself more t o  t h e  s i t u a t i o n  
i n  the  South and East. 

I POST-CHRISTIANS NiD DIALOGUE W I T H  
POST-CHRISTIANS I N  THE WEST 

C l a r i f i c a t i o n s :  A pos t -chr is t ian  can f i r s t  be someone who has been a 
Chr i s t i an  bu t  i s  no longer so ,  one who has l o s t  h i s  

o r  her Chr i s t i an  f a i t h  and genera l ly  has become, not necessa r i ly  a  
Muslim o r  a  Buddhist, b u t  perhaps a n  agnost ic ,  an a t h e i s t  o r  a 
marxist.  

Individual  bas i s :  A post -chr is t ian  can a l s o  be someone whose parents  
were Chr i s t i an  but  who, himself o r  h e r s e l f ,  has 

never r e a l l y  been a pos t -chr is t ian ,  one who has i n  f a c t  never adopted 
Chr i s t i an i ty  even i f  he or  she received a Chr i s t i an  education during 
childhood. Maybe they reacted aga ins t  t h e i r  education. f b r e  f r e -  
quently, i n  recent  t imes,  they j u s t  seem t o  have been untouched by it, 
i n s e n s i t i v e  t o  it; C h r i s t i a n i t y  has made no impact upon them, it  has 
r emined  i r r e l e v a n t  f o r  them. This has been a frequent  occurence i n  
some t r a d i t o n a l l y  Chr i s t i an  countr ies .  I t  a f f e c t e d  t h e  ch i ld ren  of 
t h e  most m i l i t a n t  Chr i s t i an  fami l ies  durinq t h e  15 years following t h e  
Second !~!orld War. They have not broken off  with C h r i s t i a n i t y ,  they 
j u s t  d id  not  ca tch  up wi th  it. 

His to r i ca l  bas i s :  Th i s  ?henomenen, inrl icat ive of a  whole generat ion,  
comes c l o s e  t o  what  has been c a l l e d  "pos t -chr is t ian" ,  

M longer on an individual  b a s i s  only ,  but  on a h i s t o r i c a l  basis .  One 
thus speaks of a  p s t - c h r i s t i a n  e r a  o r  e p c h  not  s o  much i n  t h e  sense 
t h a t  people have 'lost t h e i r  Chr i s t i an  f a i t h  but i n  t h e  sense t h a t  t h e  



whole c u l t u r e  and a l l  t he  s o c i a l  i n s t i t u t i o n s  which used t o  be 
o f f i c i a l l y  Chr i s t i an  have ceased t o  be so  through t h e  well  known 
process of secular iza t ion .  

Post-Christendom: Post-Christian then,  i s  m r e  o r  l e s s  equivalent  t o  
post-Christendom, i f  by Christendom i s  meant t h e  - 

t r a d i t i o n a l  s i t u a t i o n ,  a  c lose ,  even i f  no t  profound, i n t e g r a t i o n  of 
C h r i s t i a n i t y  and of s o c i a l  o r  c i v i l  i r s t i t u t i o ~ s a s  well  a s  of c u l t u r e  
a t  la rge .  There a r e  Chr i s t i ans  i n  a  p s t - c h r i s t i a n  (post-Christendom) 
s i t u a t i o n  bu t  these Chr is t ians  a r e  d i f f e r e n t  Chr is t ians .  They a r e  
personally involved with t h e i r  f a i t h  and with t h e i r  community, more 
personally committed, used t o  l i v i n g  i n  an environment t h a t  does not  
e x p l i c i t l y  bear  the  mark of C h r i s t i a n i t y  o r  of c h r i s t i a n  values. I n  
such a pos t -chr is t ian  s i t u a t i o n  not  only a r e  they a d i f f e r e n t  type 
o f  Chr i s t i an ,  b u t  they a r e  i n  a  milieu which i s  no longer only 
Chr is t ian .  They find themselves i n  d a i l y  coexistence with non- 
be l i eve r s ,  o r  with people who have a t  l e a s t  become i n d i f f e r e n t  when 
t h e r e  was no longer a  soc io log ica l  pressure  t o  be Chr is t ian .  

What I am here describing has  obviously happened i n  varying 
degrees,  i n  many countr ies  of t h e  West which had cons t i tu ted  Christen- 
dom o r  some kind o f  ~hr i s t endom even a f t e r  t h e  Reformation. A t  times 
one tends t o  speak cf a  .wst-christ ian s i t u a t i o n  espec ia l ly  when t h e  
process has been c a r r i e d  t o  a n  extreme l i m i t ,  when t h e  Chr is t ian  
community has become a minority and v i s i b l e  t r a c e s  of C h r i s t i a n i t y  
have p r a c t i c a l l y  vanished, when C h r i s t i a n i t y  i s  no longer very v i s i b l e  
and t o  many i t  i s  j u s t  a  remnant of the  pas t .  This has happened, with 
o r  without persecution,  a s  we can see  from t h e  case  o f  France on the  
one hand and of t h e  Sovie t  Union on t h e  o t h e r  wi th  some d i f fe rences  
of course. 

CHAXACTERISTICS OF DIALOGUE 

L e t  me add some c h a r a c t e r i s t i c s  of d i a l o m e  i n  t h e  s i t u a t i o n s  
2 

I have described. 
Personal l o s s  of f a i t h :  D i a l o q e  i s  espec ia l ly  d i f f i c u l t  with persons 

who have themselves l o s t  t h e i r  Chr i s t i an  f a i t h .  
Pos t -chr is t ians  of t h i s  type a r e  general ly the mst  d i f f i c u l t  pa r tne r s  
i n  dialogue. They may have had personal d i f f i c u l t i e s  with t h e  
C h r i s t i a n  i n s t i t u t i o n ;  they have suffered  from these d i f f i c u l t i e s ,  they 
a r e  wounded. It needs a l o t  of patience t o  expla in  s o  many things 
t h a t  a r e  obs tac les  f o r  them. 

New Generations: nialogue i s  s t i l l  d i f f i c u l t  but  e a s i e r  with a new 
generat ion t h a t  has r e a l l y  never caught up with its 

p a r e n ~ s '  f a i t h ,  although complications may come from the f a c t  t h a t  
t h e r e  i s  an i m p l i c i t  c r i t i c i s m  of the  way i n  which the parent l i v e d  
( lacking s i n c e r i t y ,  lacking freedom...). But one should not give up 
dialogue with such youth, with a young man o r  woman although he o r  
she can be approached only with d i f f i c u l t y  by ordinary pas to ra l  means 
o r  parochial  care.  Spec i f i c  means have t o  be devised, by a l l  means 
having a c h r i s t i a n  l a b e l ,  hut not o f  a parochial  nature. 

C h r i s t i a n i t y  i r r e l e v a n t :  F i r s t  Evangelization: A post -chr is t ian  
populat ion i n  the  sense 

of a  populat ion f o r  which Christ iani . ty has become i r r e l e v a n t ,  in-  
s i g n i f i c a n t ,  i ncons i s t en t  f o r  many fol1ov:ing the crumbling away of a  
Chr i s t i an  s i t u a t i o n ,  can be approached only through a kind o f  new o r  



f i r s t  evangelization. One should here  r e f l e c t  on the  ways and means 
t h a t  have been used o r  a r e  s t i l l  being used i n  o ther  s i t u a t i o n s  of 
f i r s t  evangelizat ion i n  countries of  Africa o r  A s i a  bearing i n  mind, 
however, the  major d i f ferences  i n  l eve l s  of education. One should 
a l s o  r e f l e c t  on the way i n  which rmny s e c t s  succeed i n  g e t t i n g  i n  
touch with such people, even v e q  educated ones a t  times. They 
answer the need f o r  c lose  community re la t ionships  and a c e r t a i n  need 
f o r  esoterism. Religion has t o  go r e a l l y  beyond t h e  ordinary reaches 
of l i f e  which have shown t h e i r  l imi ta t ion ,  and t h e i r  incompleteness. 

The School: I t  is worth noting t h a t ,  a s  i n  'mission coun t r i e s ' ,  a 
school i s  o f ten  t h e  b e s t  place i n  which t o  reach the 

younger generat ions of such a p p u l a t i o n .  A Chr i s t i an  a tmsphere ,  
t h e  presence of  Chr is t ian  values,  may reach them even before the  
gospel proper i s  preached. But one should not r e f r a i n  e i t h e r  from 
proposing t h e  Gospel t o  these people because t h e i r  minds a r e  no 
longer burdened with those problems of  the p a s t ,  problems which 
perhaps t h e i r  parents  were incapable o f  overcoming. 

There is s t i l l  t h e  p o s s i b i l i t y  of  a much f resher  approach i n  
those s i t u a t i o n s  where C h r i s t i a n i t y  has nlore o r  l e s s  been erased,  
v io len t ly  o r  not ,  over a period of generations. I n  t h e  Soviet  Union 
two o r  th ree  generat ions have been kept a t  a d is tance  from C h r i s t i a n i t y  
b u t ,  while the ant i - re l ig ious  policy has succeeded it has not made 
many people deeply a t h e i s t i c .  Nowadays a nurnber of young people a r e  
l i a b l e  to discover C h r i s t i a n i t y  with a l l  i ts  new force  when reading 
a page of  the  Gospel f o r  the  f i r s t  time with a school companion, o r  
suddenly r e f l e c t i n g  on the  occasion of  some b r u t a l  event of l i f e  of 
death. 

They may become converts l i v i n g  with a l l  t h e  freshness of  a 
f i r s t  convert1 on!. 
They may be f r a g ~ l e  too. Even i f  the  means of evangelizat ion a r e  
extremely poor the re  i s  ohvious1.y a new Chr i s t i an  breed emerging 
from these s i tua t ions .  However, it does not appear t h a t  t h e  masses 
w i l l  be converted i n  such a manner, a t  l e a s t  f o r  the  present.  

Theology does nothelpmuch here but  r a t h e r  f ac to r s  l i k e  s in-  
c e r i t y ,  a sense of humour, human r i g h t s  i n  t h e  concrete,  the  Church 
as a space of  freedom, a way of l i f e ,  prayer which changes one's 
outlook,  proximity, the  ki.nd of approach t o  persons t h a t  un i t e s  the  
human and divine. 

11. POST-CPRISTIANS AND DIALOGUE WITH FOST-CHRISTIANS 

I N  LATIN AMERICA, AFRICA, ASIA 

Thus f a r  my reference  has been vainly t o  t h e  Chr i s t i an  West, o r  
Chr i s t i an  East  (speaking of the  Sovie t  Union), where these  phenomena 
have o f ten  had a lonq h i s t o r y ,  and vhere answers t o  the  s i t u a t i o n  a r e  
by no means pe r fac r  hor, i n  mst cases ,  even adequate. Cn;. i s  groping. 
What about Asia, Africa,  Latin America? 



Lat in  America: Speaking f i r s t  of Lat in  America I note t h a t  p h e ~ m e n a  
f a i r l y  s i m i l a r  t o  those of Western Europe a r e  d e v e l o p  

ing t h e r e ,  although with some delays. I should add immediately of 
course, t h a t  Latin America is by no means one. I n  some countr ies  
t h e r e ,  s o c i a l  and publ ic  l i f e  has been nore secu la r i zed ,  i n  o the r s  
l e s s  so,  but  t h e  process is going on a lnos t  everywhere. Education too  
is progressing and whereas t h e r e  a r e  s t i l l  Chr is t ian  masses among l e s s  
educated people, t h e  evolut ion  is a l ready very varied and o f t e n  defin-  
i t e l y  "post-christ ian" i n  t h e  un ive r s i t i e s .  

The Church i s  not too  well  equipped t o  dea l  with t h e  s i t u a t i o n .  
She now enjoys a c e r t a i n  p res t ige  because of her  commitcent t o  jus t i ce .  
I am a f r a i d ,  houever, t h a t  t h i s  w i l l  not be so  f o r  long. There w i l l  
not be a s u f f i c i e n t  protec t ion  f o r  t h e  f a i t h  i f  we do no t  r a i s e  the  
l e v e l  of i n t e l l e c t u a l  r e f l e c t i o n  and i f  we cannot cope with a l l  t h e  
new quest ions a r i s i n g  f o r  people who a r e  rapid ly  receiving an education 
which is d e f i n i t e l y  super ior  t o  t h a t  of t h e i r  parents .  The e v i l  of 
i r re levance  o r  out-datedness of t h e  Chr is t ian  r e l i g i o n  could spread 
along with education, i n t o  wide l a y e r s  of the  populat ion,  a s  it has. 
dcne i n  o t h e r  t-imes i n  many countr ies  of o ld  Catholic Europe. Enquir- 
i e s  on t h e  r e l ig ious  a t t i t u d e s  and persuasions of un ive r s i ty  youth 
show t h a t  the re  i s  no immunity here from the  type of r e l ig ious  c r i s i s  
which has already taken place i n  o the r  Chr i s t i an  countr ies .  

Socia l  J u s t i c e  - a part i .al  answer: A c l e a r  comnitrnent t o  s o c i a l  j u s t i c e  
and t o  human r i g h t s  is very important 

i n  t h e s e  condit ions.  I want t o  s t r e s s  however, t h a t  it i s  only p a r t  of 
the  answer. There i s  need of a  deep dialogue,  i n t e l l e c t u a l  and s p i r i t u a l ,  
i f  C h r i s t i a n i t y  i s  no t  t o  become i r r e l e v a n t  f o r  t h e  generat ions awaiting 
f o r  education, p a r t i c u l a r l y  higher education. When I mention Lntel- 
l e c t u a l  dialogue I mean of course; t h a t  it takes  p lace  on a b a s i s  of 
a  very f r i end ly  and c lose  human re la t ionship .  Thinking of u n i v e r s i t i e s  
and schools ,  I would say  t h a t  to-day, the  Church (not  j u s t  p r i e s t s )  has 
t o  be present  the re ,  o r  has t o  be c lose  t o  tb.e youth t h e r e ,  more than 
anywhere e lse .  

Asia; Africa: What I have sa id  of Lat in  America i s  a lzo  s i g n i f i c a n t  i n  
my view f o r  Chr i s t i an  communities i n  Asia and Africa. True, 

C h r i s t i a n i t y  i n  these  Continents is genera l ly  a  minori ty,  a t  times a t i n y  
minority, but  t h i s  does not  guarantee however, aga ins t  the  s i t u a t i o n  
t y p i c a l  of t h e  moment i n  wtiich Christendoms col lapse .  I n  f a c t  the re  have 
been Christendoms i n  Asia and Africa,  small Christendoms which developed 
f o r  good reasons i n  the  pas t .  They a r e  los ing  ground very quickly today, 
and so ,  s i t u a t i o n s  t h a t  a r e  r e a l l y  pos t -chr is t ian  appear on a small s c a l e  
even wi th in  the environment of a  l a rge ly  non-christ ian o r  never chr is -  
t ianized country. 

The breaking up of  t r a d i t i o n a l  v i l l a q e  Chr i s t i an  communities on the  
one hand and on t h e  o the r  hand the spread of education with t h e  conse- 
quent l o s s  of t r u s t  i n  a  parent  generat ion which remains uneducated, a r e  
amonq t h e  f a c t o r s  t h a t  quickly lead  t o  t h e  growth of pos t -chr is t ian ,  post- 
christendom s i t u a t i o n s .  

Possible remeflies: One remedy l i e s  i n  a c t i v e  community building i n  t h e  
c i t i e s  while the  population i s  a r r i v i n g  the re  and this 

i s  not  inf requent ly  done. A second remedy, and one not so  frequently 
appl ied ,  i s  a s p e c i f i c  approach t o  the  newly educated younger generat ion 
o f t e n  ashamed of the  s i t u a t i o n  ( including the c u l t u r a l  s i t u a t i o n )  of i ts 



parents  and of what goes with t h a t ,  p a r t i c u l a r l y  t r a d i t i o n a l  v i l l a g e  
Chr i s t i an i ty .  

Spec i f i c  Approach: A s  soon as  C h r i s t i a n i t y  become associa ted  with a 
pas t  which has been overcome, o r  should be overcome, 

some kind of pos t -chr is t ian  s i t u z t i o n  s e t s  i n .  I n  Africa,  f o r  ins tance ,  
it has s e t  i n  f o r  a la rge  number of t h e  more educated sec to r s  of the  
urban population. Those who have gone t o  fore ign u n i v e r s i t i e s  have a l s o  
l e a r n t  from t h e  s i t u a t i o n  there .  I n  f a c t  the  process has been going on 
f o r  a long time i n  French West Africa from the  time t h a t  higher educa- 
t i o n  was ava i l ab le  only i n  t h e  Seminaries. 

If no appropr ia te  p a s t d r a l  e f f o r t  is devised, o r  i f  t he  l i t t l e  
t h a t  is done is not quickly increased, t h e r e  i s  a r e a l  danger t h a t  t h e  
rmre educated and, i n  m n y  ways, the  Fore i n f l u e n t i a l  sec t ion  of t h e  
population w i l l  become estranqed from Chr i s t i an i ty ,  o r  r a the r  h o s t i l e  
t o  it, even i f  t h e  process of conversion continues i n  the  v i l l ages .  

The p e r i l s  a r e  the re  i n  Asia too ,  but  I have a f ee l ing  t h a t  some- 
th ing  m r e  is  already being done. Perhaps the  resources o f  the  Church 
a r e  m r e  s i g n i f i c a n t  f o r  t h a t  type o f  apos to la te  there.  I n  some 
coun t r i e s  of Africa, however, t h e  process of a p s t - c h r i s t i a n  estrange- 
ment of the  educated e l i t e  has already taken on such proport ions t h a t  
as i n  much of Europe, t h e r e  is  a need f o r  a new s p e c i f i c  approach, 
d i s t i n c t  from what i s  o r d i n a r i l y  dono i n  t h e  parishes.  

A s  you may see. " soec i f i c"  is one of t h e  ad jec t ives  I have used 
q u i t e  a few times regarding the  pas to ra l  e f f o r t  needed t o  dialogue 
with pos t -chr is t ian  sons and daughters of Chr i s t i ans  who have been 
unable t o  t ransmit  t h e i r  f a i t h .  This means t h a t  the  problem has t o  
be approached f o r  i t s e l f ,  and not only within t h e  general  context  o f  
t h e  p a s t o r a l  ca re  of t r a d i t i o n a l  Chr i s t i an  communities. C h r i s t i a n i t y  
w i l l  have t o  grow i n  new circumstances not associa ted  with a pas t  t h a t  
has been overcome. 

There i s  need of a s u f f i c i e n t  t r a i n i n g  i n  order t o  be able  t o  
dea l  with t h e  problems encountered by the  youth i n  educational  growth 
and development. 

Chr i s t i an  Communities: Communities a r e  a l s o  the  so lu t ion ,  o r  p a r t  of 
it, not s o  v.uch t h e  general  communities of the  

parents  a s  s p e c i f i c  communities open t o  t h e  pos t -chr is t ian  _wpulation. 
Such communities should be a t  t h e  same t i n n  thoroughly and e x p l i c i t l y  
Chr i s t i an ,  not hidden Chr i s t i an  cormunities. They should be welcoming 
i n  a f r a t e r n a l  way, without any kind of pressure ,  answering to human 
a s  well  a s  s p i r i t u a l  neeas which a r e  o f t cn  unnamed. Deep c h a r i t y  is 
t h e  key but coupled necessar i ly  with a l e v e l  of i n t e l l e c t u a l  competence 
which is needed i n  order  t o  help,  not  l e a s t ,  by understanding t h e  pro- 
blems o f  pos t -chr is t ian  youth. 

Adults: I have sp3ken much of youth because it is a dec i s ive  s e c t o r  bu t  
one should not  fo rge t  educated a d u l t s ,  people with s o c i a l  o r  

c i v i l  r e s p o n s i b i l i t i e s ,  profess ionals ,  w h o  o f t e n  have a f e e l i n g  t h a t  
they a r e  abandoned by the  Church, even i f  it is they themselves who have 
i n  some sense abandoned her .  I n  genera l ,  they have not become a t h e i s t s  
pos i t ive ly  nor agnost ics  b u t  they a r e  d r i f t i n q .  I n  f a c t  the  Church 
says  nothing t o  then] on t h e i r  own ground. 



One a d d i t i o n a l  r e f l e c t i o n  on how t o  under take  this work. P r i e s t s  
a r e  i n  f a r  t o o  s m a l l  numbers t o  be  a b l e  t o  under take  by themselves  much 
of  t h e  needed approaches  o r  d ia logue .  The coope ra t i on ,  even t h e  
i n i t i a t i v e  o f  l a y  C h r i s t i a n s  i s  necessa ry  and should b e  encouraged. 

Fundamentalism? This  i s  n o t  wi thout  i t s  problems, however, s i n c e  
educa ted  C h r i s t i a n s  o r  l a y  persons  who have remained 

C h r i s t i a n ,  may t end  t o  b e  fundamen ta l i s t s  t o  some degree,  i n  t h e i r  
r e l i g i o n .  Even i f  t h e y  have a good s c i e n t i f i c  c u l t u r e  t h e i r  r e l i g i o u s  
r e f l e c t i o n  i s  no t  on t h e  l e v e l  o f  t h e i r  g e n e r a l  c u l t u r e .  They p a r t i -  
c u l a r l y  l a c k  phi losophy and a t r a i n i n g  i n  t h e  h i s t o r i c  - e x e g e t i c a l  
s c i e n c e s  and very o f t e n  l a c k  h i s t o r i c a l  background. Thus, i f  we want 
t o  have good l a y  a p o s t l e s  f o r  d i a l o w e  ' i th  educa ted  p s t - c h r i s t i a n s ,  
o r  C h r i s t i a n s  on  t h e  way t o  p o s t - c h r i s t i a n i t y ,  p r i e s t s  should  d i r e c t  
much of  t h e i r  e f f o r t s  towards  forming t hose  l a y  peop l e  t o  a s e r i o u s  
and openminded r e l i g i o u s  ref .Lect ion t h a t  can  b e  a t  t h e  l e v e l  o f  t h e i r  
s c i e n t i f i c  c u l t u r e .  Th i s  would enab l e  them t o  d i a l o w e  with  t h e i r  
p o s t - c h r i s t i a n  con temporar ies  w i t h o u t  r i s k  o f  a furdamental ism which 
cou ld  probably o n l y  make matters worse. 

F e s t i o n s :  L e t  m e  conclude by propos ing  some q u e s t i o n s  t h a t  may h e l p  
f o r  f u r t h e r  d i s cus s ion :  

- Have you expe r i ence ,  p a r t i c u l a r l y  i n  A f r i c a  o r  Asia ,  o f  t h e  k ind  of 
p s t - c h r i s t i a n  s i t u a t i o n s  o f  which I spoke,  even s i d e  by s i d e  w i t h  
a f l o u r i s h i n g  C h r i s t i a n  community o f  l e s s  educated people?  

- Have you s een  p a s t o r a l  p l ann ing  f o r  such  s i t u a t i o n s ?  How w a s  it 
o rgan i s ed?  

- What f o r c e s  a r e  a v a i l a b l e  t o  approach t h o s e  educated people  who 
have d r i f t e d  away from C h r i s t i a n i t y  i n  t h e  p r e sen t  gene ra t i on?  - Clhat i s  your own expe r i ence  o f  d i a l o g u e  witt i  such  people?  o p p r t u n i t i e s ?  
d i f f i c u l t i e s ?  

- What do  you t h i n k  of t h e  i d e a  t h a t  t h e r e  is need of a s p e c i f i c  o r  
s p e c i a l  anproach,  s o  t h a t  C h r i s t i a n i t y  c an  b e  encountered,  d i s -  
a s s o c i a t e d  from s i t u a t i o n s  i n  which it is l i n k e d  o n l y  w i t h  t h e  p a s t  
o r  w i t h  in fancy?  

- What about  t r a i n i n q  l a y  a p o s t l e s  t o  b e  a b l e  t o  m e e t  their educa ted  
contemporar ies  w i t h  a k ind  of  f r e s h n e s s ,  a deep miss ionary  s p i r i t ,  
and a t  t h e  same t ime r e a l  competence i n  C h r i s t i a n  r e f l e c t i o n  i n  a 
more educa ted  world? 

- Do you t h i n k  one s b u l d  c o n c e n t r a t e  on  youth ,  t h a t  i s  on t h e  sons  
and daughte rs  r a t h e r  t h a n  on  t h e  p a r e n t  g e n e r a t i o n  a l r e a d y  invo lved  
i n  t h e  d r i f t i n g  prccess?  

- end - 



I .  I n  the  so-called 'Third World' especial ly  the  zducated Q l i t e  are 
associated w i t h  t h e  post-christ ian pheaomzrdn i n  contrast  t o  t h e  

mass o f  simple-mifidd fait!zf:;il. I s  it not t r u e  t h a t  wlzatever c h n g e s  
w i l l  take placz w i l l  be brouyht about precisely by members o f  the  
sducated groups, techers,  c a t e c f i s t s ,  c o m n i t y  leaders, professionals? 
I s  it not ,700si6Ze t o  brtnq t h e  tdo  together? 

There is  an obvious gap and i t  i s  unavoidable. The Church should 
t r y  t o  keep the  educated E l i t e  i n  contact  with t h e i r  o r i g i n s ,  t h e i r  
t r a d i t i o n a l  va lues ,  t h e i r  roo t s ,  t o  impress on them t h e i r  s o l i d a r i t y  
w i t h  t h e  r e s t  of the  people t o  achieve a balance between them. The 
Charismatic movement might play a r o l e  here. P r a c t i c a l l y  speaking we 
need t o  bring the  poor t o  a point  where they can t a l k  on a m r e  equal 
l e v e l  with t h e  6 l i t e .  We cannot continue t o  accept the  gap a s  inevi ta-  
b l e .  There ihas t o  he some balance o f  power hetween the  e l i t e  and t h e  
poor before they can dialocjue. 

Some p a r t i c i p a n t s  shared experiences of t h i s  happening: a school 
f o r  Brahmins i n  I r ~ d i a  which was opened t o  poorer c l a s ses  eventual ly 
involving t h e  Brahmins i n  working f o r  t h e  human r i g h t s  of t h e  _noor 
people; co-operation between a r i c h  and ncor par ish  i n  Caracas which 
d id  achieve some useful  i f  not  spectacular  r e s u l t s ;  t h e  p e r s i s t e n t  
inves t iga t ion  of the  Srvcso d i s a s t e r  a t  the I t a l i a n  chemical p l a n t ,  
which eventual ly  helped t h e  Vietnamese. 

2 .  f a )  The Maes E4eJi.a of  Europe continue t o  project,  t o  youth 
specialZy, uri image of  a t t a i m b l e  Zumry, a Zumry they  w i l l  
never reach; they project an image of  education leading t o  
t h e i r  fu l f i lment  as members o f  soc ie ty  while i n  fac t ,  many w i l l  
be uramptoyed, ~raybe up t o  70%, t z n  years from now. 

f b )  They ~ r a ~ e n t  c : ~ a y  of l i v i n g  i n  soc ie ty  which caters  t o  every 
material need, bzit t h i s  i s  accompanied by a s o m e  o f  p m e r i e s s -  
ness ard f 'rmstmtion. 

f c )  Beaurocratic governments control  vast  areas of  l i v i n g  but  
po l i t i c ians  appear, t o  be powerlzss t o  contrdol the  e f f e c t s  of 
thc  n:ass media own?aiqn am! the  n u t e r i a l i s t i c  way of l i f e  it 
advocates. b J h a t  can one say about the challenge of  l i f e  t o  
people, Son example i n  Sweden today, where every material need 
i s  catered for? 

Vast changes a re  taking place i n  soc ie ty .  The f i r s t  pioneers of 
consumerism held out  promises of continuous s o c i a l  p r i v i l e g e s .  (e.g.,  
t h e  f i r s t  d r i v e r s  of c a r s  were held i n  esteem i n  soc ie ty ,  but they had 
open roads on which t o  d r ive ! )  The pioneers promised t h a t  s o c i a l  
b e n e f i t s  could and would be d i s t r i b u t e d  j u s t l y .  It is now necessary t o  
say  c l e a r l y  t h a t  these  promises cannot he kept. 

rlhile recognizi.ng t h e  c r i t i c a l  s i t u a t i o n  o f  past-christendom today 
it i s  necessary t o  look a l s o  f o r  s igns  of hope even where t h e r e  appears 
t o  be l i t t l e  space f o r  hcpe. The search fo r  meaning goes on. There a r e  
openings f o r  transcendence, f o r  r e l i g i o n ,  f o r  God. There i s  not j u s t  a 
one-direct ional  d r i f t  towards materialism. The s i t u a t i o n  i s  f l u i d .  Even 
from the  Soviet  Union come examples of deep f a i t h ,  of vocations t o  
priesthood and r e l i g i o u s  l i f e .  



A s ign  of hope and of a  tu rn ing  t o  r e l i g i o u s  motivation was 
t h e  unusual comernoration t h i s  year i n  Kassel,  Germany, on t h e  
anniversary of the  fire-bombing of t h a t  c i t y  dur ing  t h e  war when 
10,000 people burned t o  death.  Over the  years t h e  commemoration 
tended t o  t ake  on a more and more secular  charac ter  with p o l i t i c a l  
overtones. This year the  Chr i s t i an  Churches decided t o  commemorate 
the  deaths  by asking 10,000 people t o  l i g h t  and hold candles. The 
response was beyond t h e  Churches expectat ions.  !:ore than 10,000 
candles were lit and held i n  s i l e n t  r e f l e c t i o n .  More than ha l f  of 
those who joined i n  t h i s  demonstration were pos t -chr is t ians .  People 
a r e  tu rn inp  away from barren  p o l i t i c a l  confronta t ions ,  turning to a 
transcendent presence, t o  God. Only a shor t  time ago it would not 
have been poss ib le  t o  envisage such a happening. 

Another example, again from Germany, i s  t h e  c a r e f u l  way i n  which 
p r o t e s t s  for  peace a r e  being s tudied  and orqanized by people i n  such 
a way a s  not t o  provoke violence hy t h e  a u t h o r i t i e s .  These p ro tes t s  

1 a r e  inspi red  l a r j e l y  by t h e  Sermon on the  mount by Chr i s t i an  motives, 
by t h e  r e a l i z a t i o n  t h a t  one has t o  love one ' s  enemy. 

3. The promises are s t i t l  being made and more blatant ly  s t i l l  t o  
the  underdeveloped world. I n  a recent experiment eleven act o f  a 
group of twelve Coltdon sociologists  who were asked to  match a word 
wi th  "Africa" following t h e i r  v i s i t  t o  soma African countries, wrote 
"tramistor-radio"! Were the speakers not too opt imis t ic  i n  seeing 
signs of hope? 

I t  i s  a scandal - a d i r t v  t r i c k  - t o  go on promising t o  the  
"Third World" what does not work, what has proved a f a i l u r e ,  i n  t h e  
"West". A well  motivated study of t h e  d i f f i c u l t i e s  i n  Europe could 
help t o  avoid making f a l s e  promises i n  t h e  'Third World. More p r o f i t  
can he made from s e l l i n g  sophis t ica ted  goods t o  t h e  r i c h  than essen- 
t i a l s  t o  the  poor and t h a t  i.s what m t i v a t e s  t h e  m a t e r i a l i s t i c  approach 
of the"West" so  of ten .  There a r e  s t i l l  many s igns  o f  hope. It is 
important t o  recognise them. 

4. Hold can you diaZo,pe idith post-christian African youth when i n  
many areas from 755: t o  90% of t h e i r  parentsaresxcluded from a 

sacramental l i f e  hecause of ,marriage problems? 

C h r i s t i a n i t y  should not  be i d n e t i f i e d  with morality. Can the 
blest speak of marriaqe problems i n  Africa without acknowledging t h e  
c r i s i s  i n  marriage i n  t h e  countr ies  of t h e  West. The quest ion i s  
whether t h e  youth w i l l  l o s e  t h e i r  f a i t h  i n  C h r i s t i a n i t y  because of 
the  way they see  t h e i r  parents  have l ived  but the  problems of the  
parents  should not be v i s i t e d  on t h e  children.  Values a r e  changing 
continuously . 

The s t rugg le  f o r  human d ign i ty  i s  very important t o  Africans. 
There a r e  appal-ling misconceptions of " the  African" d i f fused and 
read i ly  bel ieved i n  t h e  West. A poor image of t h e i r  parents  can be 
very harmful t o  t h e  young who Feel t h e  need t o  prove t h e i r  intelligent= 
and t o  show t h a t  they have an ordered and d i s c i p l i n e  l i f e .  I t  is 
i n t e r e s t i n u  t o  note t h a t  an estimated 90% of African s tudents  i n  the 
USA a r e  studying e lec t ron ics  - perhaps t o  prove t h i s  point .  

A t  t h e  l a s t  two Synods, African Uishops s t r e s s e d  the d e s i r e  of 
youth from Africa t o  f ind  t r u e  values i n  t h e i r  own cu l tu res .  The 



Bishops asked t h a t  t h e  Church trust them and promote t h i s  process. 
They asked t h a t  t h e i r  pe3ple be respected while they want them a l s o  
t o  take respons ib i l i ty  f o r  t h e i r  own f a i l i n g s  and not jus t  blame a l l  
e v i l s  on the  e f f e c t s  of the  d i s p a r i t y  between the  Northern and Southern 
hemispheres. 

5 .  Are Schools such an important element i n  dialogue with Post-Chris- 
t ians? 

Schools a r e  even more important today than i n  t h e  pas t  when t h e  
influence of parents and f a n i l i e s  was s t i l l  considerable i n  moral 
formation. It is possible t o  be i n  touch with youth a t  a personal 
l e v e l  i n  schools whether they a r e  Church mnaged o r  not. There a r e  
problems. The q u a l i t y  of people working with t h e  young i n  schools 
is very important for  one can change t h e  curriculum of the  schools 
quickly t u t  not t h e  q u a l i t y  o r  a t t i t u d e  of the  teachara. 

Neither t h e  family nor t h e  school alone can cope with the  f a s t  
changing problems today. 0ppressj.ve s i t u a t i o n s  influence teachers 
who then oppress p u p i l s ,  a c l a s s i c  example heinq t h a t  the  s t ruggle  t o  
pass examinations becomes paramount. There i s  s t i l l  need f o r  the 
presence of  t h e  Church i n  schools perhaps more than be r e .  

Ye ourselves need t o  be evangelized. There is a constant tens ion 
between t h e  urqent need t o  be more global  i n  our  thinking and more 
precise ly  l o c a l  i n  our  appl ica t ion of t h i s  thinking. 

7. I n  an ej'fort t o  he more precisely local could Sedos perhaps 
perfomn an additional service? Where practical, b c a l  solutions 

are called for? h~oioutd it not be possible t o  investigate a small area 
lahere severat of the Ssdos r:embers are ~ o r k i n g  and i n v i t e  those members 
t o  collaborate perhaps i n  finding personnel for  a p ro jw t  where the  
needs are manifest or of great urgency for a Bishop or a Conference of 
Bishops? 

I t  does happen t h a t  personnel a r e  more urgently needed f o r  a 
projec t  i n  t h e  local Church than f o r  p ro jec t s  judged t o  be urgent by 
a p a r t i c u l a r  missionary Society. I n  f a c t  the re  a r e  collaborati.ve 
e f f o r t s  of t h i s  kind i n  existence a t  t h e  l e v e l  of research and study 
(c f .  Conference of Representatives of the Unions of Religious Superiors 
together  w i t h  SECAF!). Another example of such col labora t ion is t h e  
decis ion by the  Religious Superiors of Ghana i n  col labora t ion with 
the  Bishop t o  undertake pas to ra l  work among t h e  F o r  i n  Accra. 
In te res ted  grou;cls of Sedos member Soc ie t i e s  could be contacted about 
s imi la r  i n i t i a t i v e s .  

8. Regarding fundamentatism, - i s  therse not just  as much danger f m m  
funriamentalism of tke i :mzis t  and IsZarnLc variet ies? 

Yes, a vacuum of values is  i n  danger of being f i l l e d  by e s o t e r i c  
s e c t s  and movements Chr is t ian  o r  other.  I n  Chr is t ian  c i r c l e s  funda- 
mentalism provokes r i f t s  i n  the  Church between those who would use even 
nuclear arms i n  t h e  "s t ruggle  agains t  e v i l "  and those committed aga ins t  
such a development. It a p p a r s  a l so  i n  t h e  extreme posi t ions  taken up 
i n  feminist  movenients and between those who claim t o  defend l i f e  a t  a l l  



c o s t s  and those  who oppose such a s tance .  The e f f e c t s  of fundamen- 
t a l i s m  a r e  evident i n  t h e  churches of the USA and Europe and they 
appear a l so  i n  Afr ica ,  Asia and Lat in  America. I f  we do not succeed 
i n  giving t h e  means of s o l i d  C h r i s t i a n  r e f l e c t i o n  t o  young people 
the re ,  they w i l l  t ake  up s i m p l i s t i c  ideas and adopt fundamentalist  
a t t i t u d e s .  An example came from some dioceses i n  Holland where the re  
a r e  s p e c i a l  programmes for  t h e  t r a i n i n g  of lay people p rec i se ly  i n  
order  t o  avoid such a danger. Lay leaders  ( c a t e c h i s t s ,  l ay  apos t l e s )  
following a t h r e e  year course of formation i n  which t h e  f i r s t  year 
is  given t o  general  p r inc ip les  and t h e  following two years  a r e  
given t o  spec ia l i sed  topics  such a s  youth work, catechism, work f o r  
t h e  aqed e tc .  

Such e f f o r t s  a t  r e f l e c t i o n  h e e d  on Chr i s t i an  p r inc ip les  by 
an a d u l t - l a i t y  a r e  more than important to-day. 

- end - 

THE HYPOTHESIS OF PEACE 

Chr i s t i ans  and a l l  men of good w i l l  a r e  c a l l e d  t o  a  j o i n t  e f f o r t  
t o  work f o r  the  disavowal of t h e  hypothesis of warfare and i t s  replace- 
ment wi th  t h e  hypothesis of peace. That i s  t h e  premise which must 
inf luence  p o l i t i c a l ,  economi.~, and s o c i a l  leaders .  People must be 
convinced t h a t  peace i s  poss ib le  and this convict ion must mobilize a l l  
t h e  human, t echn ica l  and economic resources i n  t h e  world today. 

I t  i s  an  arduous t a s k  t o  make the  hypothesis of peace p reva i l  
because, a s  we can see ,  the  d i f f i c u l t i e s  a r e  c u l t u r a l  o r  c o l l e c t i v e  i n  
nature. It is therefore  necessary t o  t a c k l e  t h e  anti-peace a t t i t u d e s  
anchored i n  publ ic  opinion and i n  the  behaviour of S t a t e s  and i n s t i t u -  
t i o n s .  That is why a jo in t  e f f o r t  w i l l  be necessary i n  order  t o  
transform m e n t a l i t i e s  and a t t i t u d e s  and t o  a c t  on cu l tu re  i n  an  
e f f e c t i v e  fashion. I n  f a c t ,  it i s  necessary t o  work on behaviour 
models and t h e i r  underlying values. 

How can Chr i s t i ans  achieve t h i s  end? F i r s t ,  they can enl ighten  publ ic  
opinion with an i n t e l l i g e n t  and 

c r i t i c i s m  of  the  absurd p o l i c i e s  t h a t  generate a  -permanent s t a t e  of 
be l l ige rence  and b o l s t e r  t h e  psychosis o f  warfare. 

The Church has an  exceptional  network of inf luence  on public  opinion 
and t h e  ac t ion  undertaken can assume a determining e f f e c t  i n  ensuring t h e  
prevalence of t h e  hypothesis of p a c e  i n  na t iona l  and i n t e r n a t i o n a l  po l i -  
t i c s .  Trhough i t s  ordinary  ?reaching, i n  t h e  par ishes  and t h e  pas to ra l  
i n s t i t u t i o n s ,  t h e  Church can perform a task  of e s s e n t i a l  persuasion. I t  
is important t o  r e a l i z e ,  however, t h a t  i n  order  t o  a c t  e f f e c t i v e l y  on 
c u l t u r e  a s  a  c o l l e c t i v e  phenomenon, an ap2eal addressed t o  i s o l a t e d  indi -  
v iduals  does not s u f f i c e .  I t  is necessary t o  reach t h e  centers  of inf luence  
on menta l i t i e s .  I n  t h e  realm of c u l t u r a l  ac t ion  it is d i f f i c u l t  t o  t a l k  
d i r e c t l y  about "conversion." 

Ref. Fr .  J an  Schot te ,  CICM., Secretary of the  P o n t i f i c a l  Comiss ion 
" Jus t i ce  e t  Pax". 



The opening scene of the musical,  'F iddler  on t h e  Roof', is one 
of t h e  most beau t i fu l  i m g e s  of heaven on ea r th  tha t  modern t h e a t r e  
has given us. 

The leading character ,  Tevye, r e f l e c t i n g  on the l i f e  of a small 
Jewish cormnunity i n  an overwhelmingly h o s t i l e  Russian environment, has 
this t o  say: 

' A  f i d d l e r  on the  roof - sounds crazy, no? But i n  our l i t t l e  
v i l l a g e  of Anatevka you might say every one of us  is a f i d d l e r  on the  
roof,  t ry ing  t o  scra tch  o u t  a pleasant  simple tune without breaking 
h i s  neck. It i s n ' t  easy. You may ask ,  why do we s t a y  up here i f  i t ' s  
so dangerous? We s t a y  because Anatevka i s  our home. And how do we 
keep our balance? That I can t e l l  you i n  one word: t r a d i t i o n .  Because 
of t h i s  t r a d i t i o n ,  everyone here i n  Anatevka kmws who he is and what 
God expects him t o  do! 

What do these  f i d d l e r s  t e l l  us? Perhaps they t e l l  9s something 
very profwnd:  t h a t  the c l o s e s t  we can g e t  t o  heaven on e a r t h  is t o  
be perched precariously on a s l an ted  roof,  doing something no one would 
expect us  t o  be doing t h e r e  - t r y i n g  t o  sc ra tch  o u t  a tune without 
breaking our necks. 

But Tevye i s  r i g h t :  only people imbued with the  f a i t h  of a r e l ig ious  
t r a d i t i o n  t h a t  t e l l s  them who they a re  and what God expects of them 
w i l l  ever be able  t o  f i d d l e  on roofs.  

And f a i t h  t e l l s  us  t h a t ,  unpleasant a s  it i s  t o  be perched on a 
s lanted  roof,  a l l  t h e  seemingly more secure spo t s  i n  l i f e  a r e  even 
more dangerous. L i fe  i s  inev i t ab ly  precarious and requires  us t o  take 
r i sks .  

I t  is grace,  not human s t reng th  o r  ingenuity t h a t  w i l l  keep us  
from s l i d i n q  off  the  roof - no need then t o  c l i n g  t o  it. And we should 
play some music - f o r  our own enjoyment and t o  r a i s e  t h e  s p i r i t s  of 
those around us. We a r e  t o  s ing  the Good News from t h e  rooftops. The 
klngdom of heaven on e a r t h  is a co l l ec t ion  of rooftop f i d d l e r s .  

What a joy t o  be a member o f  t h i s  orches t ra l  

Glory t o  God i n  t h e  h ighes t  - 
Praise  him with tambourine and dancing, 
Pra ise  him with s t r i n g s  and pipe 
Let everything t h a t  has breath  p r a i s e  t h e  Lord. 

Ref. Woted i n  Arnoldus bbta,S\D E u l l e t i n  Xovember - December 1983 
from 'The Sign ' .  
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