


N e w s  : - 
Nicaragua U p d a t e :  S r .  EIarlene de  Nardo, SNDtJ, A s s i s t a n t  t o  t h e  

Supe r io r  General spoke t o  t h e  nine people  r ep re se -  
i n g  s i x  s o c i e t i e s  who met on Mov.10, 1983 a t  Sedos t o  s h a r e  t h e i r  
concern about  r e c e n t  developments i n  Nicaragua. They a l s o  shared  
in format ion  from t h e  r e c e n t  meeting on Nicaragua of  t h e  Leaders Con- 
f e r ence  of Women Rel ig ious  (LCWR) he ld  i n  Chicago, USA, a t  which 
t h e r e  were r e p r e s e n t a t i v e s  of  twenty-cne Religious S o c i e t i e s  of  Women. 
The Conference i s  i n  cons t an t  c o n t a c t  w i th  t h e  Nicaraguan s i t u a t i o n .  

The group meeting i n  Sedos w i l l  a t t empt  t o  p o l  in format ion  and 
co-ord ina te  c o n t a c t s  w i t h  t h e i r  meiubers working i n  Nicaragua. For 
f u r t h e r  in format ion  c o n t a c t  S r .  Marlene de  Nardo, SNDN, Tel.  892.24.73 
o r  Sedos,  57.13.50. 

South Af r i ca  Up-date: F r .  :gnaz Dekkers CSSR, A s s i s t a n t  t o  t h e  
Supe r io r  General addressed  a  group of  twenty 

r ep re sen t i ng  twelve S o c i e t i e s  working i n  South Afr ica .  F r .  Emmanuel 
Rakaki of Bloemfontein Diocese w a s  p r e sen t .  Fr .  Dekkers shared  h i s  
impressions of  t h e  Country and t h e  r o l e  of  t h e  Church w i t h  p a r t i c u l a r  
r e f e r ence  t o  apa r the id .  l 'here is apparen t  evidence o f  some s l i g h t  
imvement towards a change i n  app1.ying t h e  more r i g i d  forms o f  t h e  
p o l i c y  b u t  t h e  suppor t  o f  t h e  Dutch Reformed Church and of  Some o t h e r  
C h r i s t i a n s  i nc lud ing  some Ca tho l i c s  remains a scandal .  

The l e a d e r s h i p  of  Archbishop Hurley i n  opposing a p a r t h e i d  p l ace s  
him and t h e  Church i n  a  cons t an t  s i t u a t i o n  of  tensi.on. The d i s c u s s i o n  
which followed under l ined  t h e  d i f f i c u l t y  o f  a n  a u t n e n t i c  p r e s e n t a t i o n  
of  t h e  C h r i s t i a n  message i n  t h e s e  c i rcumstances .  There is a d r i f t  
towards v jo l ence  as t h e  on ly  remaini.ng p o s s i b l e  answer t o  t h e  i n s t i -  
t u t i o n a l i s e d  v io l ence  of  a p a r t h e i d .  

The School. S i s t e r s  of S t .  F r anc i s  who a t t ended  t h e  meeting are 
r e sea rch ing  a  p o s s i b l e  work i n  South Afr ica  o r  e lsewhere i n  Afr ica .  

The group w i l l  keep i n  c o n t a c t .  F u r t h e r  in format ion  a v a i l a b l e  
from Sedos. 

Sedos Execut ive Committee m e t  on Noveuber 16, 1983. 
Items o f  I n t e r e s t :  

1. Seminar: Dialogue wi th  Pos t  C h r i s t i a n s .  The meeting a s se s sed  t h e  
Seminar a t  which t h e r e  

were seventy  p a r t i c i p a n t s  r e p r e s e n t i n g  over  t h i r y  S o c i e t i e s .  This  
b r i n g s  t o  a  conc lu s ion  t h e  p r e sen t  series o f  Seminars on Dialogue. 
The speakers  were e x c e l l e n t ,  p a r t i c i p a t i o n ,  numerous and l i v e l y .  The 
meeting widened hor izons  and revea led  some va luab l e  insights. The 
December 15 i s s u e  of  SEEOS B u l l e t i n  w i l l  c o n t a i n  t h e  r e p o r t  of  t h e  
Seminar. 

2. Seminar: M i n i s t r i e s  f o r  a  dynamic Local Church: The Execut ive 
Committee c ? n f i r m d  

t h a t  F r .  Bob S c h r e i t e r ,  C.P.S. w i l l  be  one of  t h e  main speakers  a t  t h e  
Seminar. 

3. Annual General  Assembly and Seminar: " S p i r i t u a l j t y  f o r  Conf l i c t " :  

I t  was confirmed t h a t  t h e  Assembly 
w i l l  t a k e  p l a c e  i n  t h e  1,uge h a l l  a t  t h e  FSC Genera la te .  Con t r i bu t i ons  
f o r  t h e  day ,  i nc lud ing  lunch ,  w i l l  be  l i r e  7,000. 

4. Date f o r  Sedos Events f o r  1984 were approved and w i l l  be  c i r c u l a t e d .  



THE mm OF .rlLSSIoi~! 

Simon E.  Smith,  S.J.  

PART I1 

La prise de conscience de l a  s ign i f i ca t ion  de l ' i w u l t u r a t i o n  
peut nous amener 2 ezamimr ce que nous entendons p m  foi ,  d accepter 
entie'rernent l e  pluralisme qwi a t o u j m r s  caractQrisd Z'EgZise catholique, 
d pratiquer l e  dialoque do fagor. d reconmCtre l'arrogance e-ffrayante qui 
a soitvent caract ir is& votre approche des autres religions,  a r m s  rendre 
conpte quz l e  seul fncteu? .inrportaitt de notre sp i r i tua l i t6  es t  La f a ~ o n  
dont nom prenorm p m t  6 la v i e  des pauvrus. 

1 n  o r d e r  t o  unders tadd what I am t r y i n g  t o  say ,  l i s t e n  t o  t h i s  
conve r sa t i on  I had a  few y e a r s  ago i n  Af r i ca  w i th  a  group of Afr ican  
t heo log i ans  (I s a y  Afr ican  t heo log i ans ,  no t  t heo log i ans  i n  Afr ica ) .  
When one speaks o f  i n c u l t u r a t i o n  i n  Af r i ca ,  one ha s  t o  recognize t h e r e  
t h e  primacy o f  c u l t u r e .  We North Americans a r e  accustomed t o  stress 
r e v e l a t i o n  o r  dogma or some o t h e r  g iven  t h i n g  when w e  speak of i ncu l -  
t u r a t i o n .  But f o r  Afr icans  it is  c u l t u r e  which is  primary. 

An Afr ican  d i s t i n c t i o n :  I n  any c a s e ,  t h e s e  Afr icans  began by  d i s t i n g u i s h -  
i n g  f a i t h  from t h e  f a i t h .  ( I  know it is  d i f f i c u l t  i l l  French; one does  - 
n o t  u s u a l l y  use  t h e  term " f a i t h "  without  a n  a r t i c l e ;  bu t  t h i s  con- 
v e r s a t i o n  was a c t u a l l y  i n  French!) 

'The f a i t h ,  s a i d  one, is what you mi s s iona r i e s  brought  us:  a 
whole complex of Gospel,  d o g v ~ s ,  symbols, p r a c t i c e s ,  customs, and i t  
was a l l  wrapped up  i n  your  Western c u l t u r e .  As a matter of f a c t ,  we 
a r e  very  g r a t e f u l  f o r y o r ~ r g i f t ,  your a c t i v i t y ,  a l l  t h a t  you have g iven  
us .  The f a i t h  you hrought  u s  is p rec ious  and i r r e p l a c e a b l e ,  b u t  i t  i s  
a l l  t h e  same somethinq i n e v i t a b l y  wes te rn ized .  And w e  have t o  d i s -  
t i n g u i s h  t h i s  g i f t  which i s  t h e  f a i t h ,  from t h e  a c t  o f  f a i t h  ( o r  f a i t h  
i t s e l f 1  which is something q u i t e  o t h e r ' .  

' F a i t h  ( o r  t h e  a c t  o f  f a i t h )  means t h e  exper ience  o f  recogniz- 
i n g  an6 accep t ing  J e s u s  a s  my s a v i o u r ,  my mediator  w i th  t h e  Father-C&. 
And f o r  me, an  Af r i can ,  t h a t  exper ience  of f a i t h  is d i f f e r e n t  t han  
yours.  That is, simp1.y a s  an  Afr ican ,  I encounte r ,  I exper ience  J e s u s  
i n  an Afr ican  tray, s u b t l y  d i f f s r e n t  from you. N o t  b e t t e r ,  n o t  worse . . . j u s t  d i f f e r e n t !  And when I t r y ,  a s  an  Af r i can ,  t o  exp re s s  my 
exper ience  o f  f a i t h ,  my fundamental  encounter  wi th  e s u s ,  I cannot use  
your languages (Eng l i sh ,  French, Portuguese,  L a t i n  o r  Greek) because 
t h e y  cannot  b e a r  t h e  s u b t l e t y  of  my exper ience .  I cannot a r t i c u l a t e  
t h e  nuances of  ny profocnd exper ience  of  f a i t h  o t h e r  t h a n  through my 
own indigenous language. '  

Such a pos i t i on  r e l a t i v i z e s  o u r  own thought  about  f a i t h .  I t  reminds 
u s  t h a t  we of  t h e  West do  n o t  pos se s s  a l l  

t h e  t r u t h ,  t h a t  we have passed ( h i s t o r i c a l l y  speaking)  by  way of t h e  
same r o u t e  o f  a fundamental exper ience  o f  encounte r  w i t h  J e s u s ,  through 
t h e  a r t i c u l a t i o n  of t h a t  exper ience  i n  o u r  own languages and t h e  re-  
f i n i n g  of our  concepts  and o u r  terms d u r i n g  2 0  c e n t u r i e s  of Counci ls  



and theologica l  research.  And these  Africans ask of us t h e  same 
r i g h t :  t o  experience Jesus  a s  Africans,  t o  express t h a t  i n  t h e i r  own 
terms, t o  a r t i c u l a t e  t h e i r  experiences i n  t h e i r  own languages and t o  
systemlee t hese  a r t i c u l a t i o n s  i n t o  t r u l y  African theologies.  

I t  i s  not up t o  u s ,  t h e  missionaries,  t o  deny them o r  con t rad ic t  
them. I t  is up t o  u s  t o  f a c i l i t a t e  them i n  t h i s  very demanding task.  
!Je cannot do it outselves because we a r e  not Africans (nor Indians,  
nor Japanese, nor Latin Americans, e t c . ) .  We can he lp  them by our 
minis t ry  of support,  furnishing them some means fo r  r e f l e c t i o n  and 
research (books, courses,  l i b r a r i e s ,  advanced s t u d i e s )  o r  f o r  d i s -  
semination of ideas (commdnications media, conferences) ,  e t c .  We can 
help them by our e f f o r t s  t o  l i s t e n ,  t o  r e f i n e  our own understanding 
of our own f a i t h .  And e s p e c i a l l y  can we help  them by our a t t i t u d e  
of t r u s t  based on respect  and love. 

Not only  an African pheqomenon: I would add t h a t  t h e  primacy of c u l t u r e  
of which t h e  Africans a r e  t h e  most 

aware and on which they  i n s i s t  t h e  most, i s  not a  purely African phen- 
omenon. I t  e x i s t s  a l s o  i n  Asia and Latin America, i n  India  and t h e  
Pac i f i c  Is lands .  This  search f o r  a u t h e n t i c i t y ,  which t h e  primacy of 
c u l t u r e  impl ies ,  was a l ready underlined by Pope Paul V I  i n  1969 a t  
Kampala where he  s a i d  t o  t h e  Africans: 

"You can and you must be missionaries t o  yourselves;  you can and 
you must have an  African Chr i s t i an i ty ;  we have need of your experience 
of negritude. " 

These key words have been repeated hundreds of  times i n  Africa,  
even i n  t h e  f ace  of some e f f o r t s  t c  r e s t r a i n  o r  even impede the  pro- 
cess  of i n c u l t u r a t i o n ,  e.g. duri-ng recent  v i s i t s  t o  Africa o r  even 
i n  t h e  t h r e e  recent  a l locu t ions  t o  Zairean bishops during t h e i r  ad 
limina v i s i t s  wi th  t h e  ins i s t ence  on t h e  con t ro l  and c e n t r a l i z a t i o n  
of t h e  whole process by Rome. 

Pluralism: But look a t  t h e  African bishops who have asked a t  each 
Synoc? and a t  each reunion of SECAM t h e  r i g h t  t o  be and t o  

remain Africans, t h e  r i g h t  t o  t r e a t  publ ic ly  and openly t h e  most 
burning sub jec t s  f o r  Africans: marriage, ce l ibacy,  heal ing ,  a p s t o l -  
a t e  t o  nomads, e t c .  I t  comes down t o  a quest ion of r a d i c a l l y  accept- 
ing  today t h e  plural ism which hqs always charac ter ized  t h e  Catholic  
church. I t  is enough t o  be aware of the  p lura l i sm a l ready present  
i n  the New Testament ( i . e .  tb.e d i f f e r e n t  ecc les io log ies ,  Chr is to logies ,  
e t h i c s  of t h e  Gospels, Acts,  Ep i s t l e s )  a s  well  a s  throughout the  whole 
long h i s t o r y  of theoloc~ical .  development. across t h e  cen tu r i e s  . . . t h e  
Synods and Councils r i g h t  up t o  today. The Catholic  church i s  recog- 
nized among a l l  Chr i s t i ans  worldwide a s  t h e  i n s t i t u t i o n  which i s  most 
supple,  most p l u r a l i s t i c ,  which can embrace a t r u l y  formidable v a r i e t y  
of theologica l  expressions. IVny then now, p rec i se ly  i n  t h i s  period 
of such f e r t i l e  blossoming of theology and of  p l u r a l i s t i c  rooting of 
f a i t h  .... why t r y  t o  s top ,  t o  su f foca te  t h i s  opening s o  r i c h  and 
enriching,  so authent ic  and r e l a t i v i z i n q ?  

A s  f o r  me, I have confidence t h a t  t h e  Africans (and t h e  Asians, 
Lat in  Americans, indigenous people of t h e  whole world) w i l l  forge a 
C h r i s t i a n i t y  t r u l y  Africanized o r  indigenized and during t h e  process 
they w i l l  t each  us t o  r e l a t i v i z e  our own f a i t h  which i s  a l ready too 
westernized. Neither Rome nor we ourse lves  can play with c u l t u r e  o r  
t h e  incu l tu ra t ion  of f a i t h ,  because c u l t u r e  means i d e n t i t y  and one 
should not play wi th  t h e  i d e n t i t y  of someone e l s e .  



DIALOGUE 

This dimension of r e l a t i v i z i n q  pluralism reaches i t s  peak i n  
t h e  considerat ion of dialogue o r  t h e  encounter with t h e  great  re- 
l ig ions .  Despite t h e  succesive waves of missionaries s e n t  t o  t h e  
Orient  during a t  l e a s t  four  centur ies ,  d e s p i t e  a l l  our e f f o r t s  t o  
p lan t  the  church i n  India ,  China, Japan, Korea, e t c . ,  desp i t e  a l l  our 
Chr i s t i an  propaganda about g r e a t  successes t h e r e ,  the  very simple f a c t  
i s  t h a t  we have fa i l ed .  Indeed, t h e r e  a r e  thousands and thousands of 
Chr is t ians  i n  India ,  china ,  e t c . ,  but i n  r e l a t i o n  t o  t h e  b i l l i o n s  of 
people who l i v e  i n  these  regions,  t h e r e  a r e  only two percent - less 
than two percent - who profess  t h e  name of Jesus. Outside t h e  Phil-  
ippines,  t h e  proport ion is only one percent! 

This means t h a t  C h r i s t i a n i t y  (and I a m  speaking here of a l l  
Chr i s t i ans ,  not j u s t  Catholics)  i n  t h e  Orient was, is ,  remains and 
w i l l  remain a minority, not a  d n o r i t y  among pagans, bu t  a  bel iev- 
ing minority among bel ieving peoples. That is, the  peoples of the  
Eas t ,  whether Hindus, Buddhists o r  Muslims, already bel ieve  i n  God. 
Of course, they don ' t  be l i eve  perhaps i n  Jesus  Chr i s t ,  bu t  the  one 
God i s  unique and the  ways of bel ieving i n  t h i s  one God d i f f e r .  I f  
w e  approach o the rs  supposing t h a t  they know nothing of God, t h a t  they 
a r e  barbar ians ,  pagans, t h a t  they a r e  t o t a l l y  lacking i n  r e l i g i o n  o r  
f a i t h  (and t h a t  was, a s  a  matter  of f a c t ,  our approach not t o o  long 
ago) ,  we condemn ourselves no t  only t o  i n s u l t i n g  others ,  but especia l ly  
t o  contradic t ing,  even p e m e r t i a  the  work, the  c a l l  and the  approach 
of Jesus  Chr is t  i n  whose very r m e  w e  approach others .  

The s t r i k i n g  f a c t  which emerges from the  e f f o r t s  during t h e  l a s t  
decade, e spec ia l ly  i n  India ,  t o  re th ink our r e l a t i o n s  with t h e  
be l i evers  i n  t h e  o ther  g r e a t  r e l i g i o n s ,  i s  t h a t  God, the s o l e  unique 
God, is already a c t i v e  ~ m n g  them . . . and d o n ' t  fo rge t  t h a t  God's 
ac t ion  i s ,  by def in i t ion ,saZuif ic .  I n  o ther  words, God is  already 
present  among Hindus, Buddhists and Muslims, doing h i s  own work, h i s  
"business," which i s  nothing l e s s  than sa lvat ion.  I f ,  then,  God is 
a l ready present  and ac t ive ,  if God is already saving these  people, 
what i s  our task?  

The f i r s t  task  i s  t o  recognize God where he is; To open ourselves t o  
l e a r n  from others  how 

Cad operates amonq them, what a r e  the  s iqns  of h i s  presence, what a re  
the  nuances, t h e  n o d a l i t i e s ,  the c h a r a c t e r i s t i c s  of h i s  i d e n t i t y  which 
he reveals  t o  o thers?  There e x i s t s  r i g h t  t h e r e  a source of f a n t a s t i c  
enrichment f o r  ourselves:  t o  l e a r n  c e r t a i n  ways by which God com- 
municates himself t o  mon, waysp~f iaps  unknown among u s ,  t o  s e n s i t i z e  
ourselves t o  t h e  values and re l ig ious  synbols which a re  not very 
appreciated among ourselves,  t o  render ourselves more a t t e n t i v e  t o  the  
immense v a r i e t y  of l i n e s  of communication between God and men, l i n e s  
which he Himself has constructed! 

Then, the  second t ask  i s  t o  share our own experiences and knowledge 
of cod, of course by way of f a i t h  

i n  Jesus Chr i s t ,  b u t  an experience and a knowledge a l ready enriched 
and already a l i t t l e  r e l a t i v i z e d  by the  exchange already undertaken. 
What I a m  descr ib ing here is  obviously what we c a l l  "dialogue". 
Dialogue supwses  a fundamental openness of the  two p a r t i e s  who ex- 
change; it a l so  supposes t h a t  t h e r e  a r e  no non-negotiable elements 



or pos i t ions .  Everything i s  put  on t h e  t a b l e ;  nothing is hidden. 
The p a r t i e s  t o  t h e  dialogue search  together  f o r  t h e  t r u t h ;  they search 
toqether  f o r  t h e  ways God reveals  himself t o  men of today. 

But, you w i l l  say,  God and e s p e c i a l l y  Jesus a r e  hardly negotiable1 
Obviously! But what we say and what we bel ieve  about God and Jesus - 
a r e  indeed negotiable and have been o f t e n  negotiated! That ' s  the  
whole h i s t o r y  of the  Councils and of Chr is t ian  theologies across  t h e  
cen tu r i e s ,  - t h e  search  f o r  God and h i s  meaning f o r  men of each epoch, 
t h e  search  f o r  t h e  ways by which God reveals  himself t o  men whom he 
wishes t o  save. Of course, God has already revealed himself i n  Jesus  
C h r i s t  and we a r e  very su re  of this revela t ion .  Of course! But God 
operates a l s o  today and f o r  a long time among be l i eve r s  of o t h e r  re- 
l i q i o n s  and it behooves u s  t o  l e a r n  from t h e i r  experiences and c l a r i f i -  
c a t  ions.  

Our f r igh ten ing  arrogance: The r e s u l t  of such an undertaking (a l ready 
well  underway i n  t h e  East)  is t o  recognize our frightenirig arrogance 
i n  supposing t h a t  t h e  Catholic  Church is t h e  s o l e  means of sa lva t ion ,  
i n  supposing t h a t  God can save men s o l e l y  through e x p l i c i t  f a i t h  i n  
Jesus Chr i s t ,  i n  supposing t h a t  our own western Christology and 
Soteriology a r e  t h e  only p o s s i b i l i t i e s  f o r  explaining t h e  saving 
ac t ion  of God. People a r e  already now, e spec ia l ly  i n  Ind ia ,  engaged 
i n  t h e  process of re-thinking, o r  re-doing our theor ie s  of sa lva t ion  
and of t h e  meaning of Chr i s t  whether i n  Christianity o r  i n  the  o t h e r  
rel igioris .  Pnd a l l  of t h a t  is properly t h e  work of theologians,  bu t  
what i n t e r e s t s  us here i s  t h e  f a c t  t h a t  it i s  a l ready underway. They 
engaae i n  t h i s  task  wi th  prudence, with many d j : f f i c u l t i e s ,  with some 
uneasiness and espec ia l ly  desp i t e  some e f f o r t s  t o  d e r a i l  t he  p ro jec t .  
But t h i s  new e r a  of dialogue breathes a v i s ion  a s  l a rge  a s  J e s u s ' ,  a 
deepening of our own f a i t h ,  an enlarged s e n s i t i v i t y  toward tiie work 
of God i n  our world and h i s  d e s i r s  t o  save a l l  humanity i n  h i s  own 
way. 

SPIRITUALITY 

A s  I s a i d  a t  t h e  beginning of my remarks, I don ' t  have much t o  
say on the  t o p i c  of a s p i r i t u a l i t y  Eor the  fu tu re .  I n  so  f a r  a s  it 
is s p i r i t u a l i t y ,  i t  i s  no t  something t h a t  one c r e a t e s  o r  makes up i n  
advance, put together  from ideas ,  des i re s ,  thoughts ,  abs t rac t ions ,  
e t c . ,  completely up i n  t h e  a i r .  On t h e  cont rary ,  i t  flolvs from the  
experience of God and of the  Chr is t ian  l i f e  l ived and r e f l e c t e d  upon. 
One cannot here i n  advance, then,  descr ibe  a s p i r i t u a l i t y  f o r  t h e  
f u t u r e  of mission. 

On t h e  o the r  hand, here  a t  t h i s  Congress we have already perceived 
and sketched ou t  some p r inc ipa l  l i n e s  of t h e  f u t u r e  of mission and it 
i s  enough f o r  us now t o  gather  together  some of t h e  key elements of 
our r e f l e c t i o n  which could se rve  us as  both on o u t l i n e  of a s p i r i t u a l i t y  
and a general  resume of t h i s  ? resenta t ion .  

A Shared Life :  A s  f o r  myself, I would say t h a t  t h e  f a c t o r ,  both mater ia l  
and s p i r i t u a l ,  which can b e s t  express this new s p i r i t u a l -  

i t y  and the  experience whence i.t comes would be t h a t  of shared Life 
(back t o  b a s i c s ! ) .  A l i f e  shared among t h e  F o r ,  and r e a l l y  shared i n  
t h e  sense of mutual enrichment. I say t h i s  i n  c o n t r a s t  t o  a western 
s p i r i t u a l i t y  which searches f o r  God outs ide  t h e  normal l i f e  of men and 



wonren. W e  a r e  s o  accustomed t o  make r e t r e a t s  away, d is tancing our- 
se lves  f r m  so-called "d i s t rac t ions , "  and looking f o r  God i n  so l i tude ,  
t h a t  we have unfortunately forgot ten  t h a t  Gad i s  t h e r e  where one l e a s t  
expects him t o  be - t h a t  is,  i n  t h e  normal d a i l y  l i f e  of human beings, 
i n  t h e  marketplace, i n  business,  i n  in terpersonal  r e l a t i o n s ,  i n  t h e  
suffer ings  of t h e  poor, i n  dialogue, i n  crowds . . . where t h e  way 
of the  Cross is. We need, my f r i ends ,  r e t r e a t s  of inse r t ion ,  not of 
withdrawal. I am i n  no way opposing t h e  necessi ty of prayer and of 
discovering God through h i s  Son Jesus i n  s i l e n c e  and so l i tude ,  but  
we must complement our  quest f o r  God i n  i s o l a t i o n  with an equally 
a c t i v e  and open search t o  f ind  him where he ac tua l ly  is. 

He works amng the  poor: H e  functions amng men of o the r  cu l tu res  
who a l s o  search f o r  him i n  t h e i r  own way. 

He is ac t inq  i n  every place where today's  people a r e  c o m i t t e d ,  where 
they approach others ,  share with o thers .  Such a s p i r i t u a l i t y ,  open, 
f r e e ,  humble, committed, displaced,  g i f t e d  with respect  and love of 
o the r s ,  s t r e tch ing  i t s e l f  out t c  horizona a s  broad a s  Jesus '  own. is  
(and p rec i se ly  f o r  t h a t  reason alone) more worthy of A i m .  

Such a s p i r i t u a l i t y ,  open and cu t  of f  from our normal s e c u r i t i n s  
of i s o l a t i o n ,  protec t ion,  concern, f e a r ,  self-centeredness, is qu i t e  
r i sky  anr! dangerous . . . but  who o r  what is i n  danger? Xothing 
but  our  closedness and our pe t t iness ,  our  s e l f t e n t e r e d n e s s  and s e l f -  
suff ic iency.  

Ambiguity: Such a s p i r i t u a l i t y  is f u l l  of ambiguity. Blessed be 
Godl The world which He created is equally ambiguous1 

Human r e l a t i o n s ,  oppressive s t r u c t u r e s ,  d i f f e r e n t  cu l tu res ,  various 
witnesses of  God. .... everything is  f u l l  of ambiguity. Ambiguity i s  
t h e  hunan condit ion (assume3 and saved by Jesus  Chr i s t )  a s  wel l  a s  
the  very fourdation of our search f o r  God and therefore  of our con- 
temporary s p i r i t u a l i t y  of mission. 

The b a s i c  a t t i t u d e  t o  adopt, then, i s  t o  accept t h e  danger, the 
challenge, t h e  r e a l i t y  of ambiguity -- because t h a t ' s  the  way G o d  
made it. Anong us  i n  the  USA, i n  our very r i c h  slang,  t h e r e  is  an 
expression which sums up both the  problematic o f  ambiguity and our 
a t t i t u d e  i n  t h e  face  of it. I ' m  not aware o f  an equivalent i n  French 
and s o  1'11 have t o  give it t o  you i n  English . . . . We say  "Hang 
loosel" Don't worry, f e e l  f ree ,  have confidence, everything w i l l  
s e t t l e  down, give yourself some rope . . . Hang loosel God  is t h e r e  
where one l e a s t  expects  H i m  . . . Hang loose! He loves us ,  Be awaits 
us,  He is  f u l l  of s u r p r i s e s  f o r  us  . . . Hang loose! The fu tu re  is 
t o  be invented. I t  i s  a l ready made! We looked f o r  H i m  and l o ,  he 
was r i g h t  i n  our  midst . . . Hang l w s e l  
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En ddcrivant un r i t e  de r Q c o ~ c i l i a t i o n  t rad i t ionne l  ?ans la  
cul ture  i ~ b o ,  l e  "Bre Uzuhu  4mmDre des kle'n!ents inrportant8:le 
sens comrnu?iautaire, la  parole qui  tue  e t  sauve 6 la  fo is ,  la  place 
du r i t e  e t  de l a  part icipctior!  e t  finalement la ne'cessite' d'une 
c i ldbra t i cn  de re 'concil iat ion e t  de p d r i s o n .  I l  examine ensui te  d m  
conclusions pour unc the'olcgie b ien  adaptde de la  r B c o n c i l a t i o n .  

The following r e f l e c t i o n s  were put together  i n  view of t h e  Synod 
of Bishops, with its theme "Reconcil iat ion and Penance i n  t h e  Mission 
of t h e  Church". Their aim i s  t o  o f f e r  some suggest ions f o r  research 
and d iscuss ion concerning incu l tu ra t ion  a s  it app l i e s  t o  Igbo Christ-  
i ans  i n  t h e  matter  of tho sacrament of Penance. 

THEOLOGY I N  CONTEXT 

Let us begin by emphasising t h e  importance of incu l tu ra t ion  a s  
it app l i e s  t o  theology " i n  context". Every theology i s  contextual ,  
and the  d i s c i p l e s  of so-cal led "universa l  theology" - by which is 
i m p l i c i t l y  understood "western theology" - a r e  not even l i s t e n i n g  t o  
developments i n  contemporary western thought. Universal theology i s  
a f a i r y  t a l e .  Paul Ricoeur, among o the r s ,  has noted t h a t  t h e  f i r s t  
presupposi t ion of hermeneutics i s  t h a t  t h e  i n t e r p r e t e r  i s  always 
standing on t h e  t e r r a i n  of a  p a r t i c u l a r  t r a d i t i o n  and does not speak 
from no-where! H.-G Gadmer has s t r e s sed  t h e  r o l e  of what he c a l l s  
"prejudice" i n  human knowing: we "know" when our p a r t i c u l a r  t r a d i t i o n a l  
and e x p e r i e n t i a l  "bias" encounters t h e  world i n  dialogue. Unfortun- 
a t e l y  those who would l i k e  t o  impose what they  c a l l  a  "universal"  
o r  "perennial"  mode of thought r a r e l y  t e l l  us t h e i r  p r e s u p p s i t i o n s :  
perhaps they a r e  not even aware of them. 

It is comnonly s a i d  today t h a t  t h e r e  i s  some kind of c r i s i s  i n  
t h e  sacrament of Penance. o r  Reconcil iat ion.  Even t h e  words seem t o  
show t h i s :  whi.le "Reconcil iat ion" has been t h e  favoured word s ince  
Vatican 11, "Penance" i s  t h e  name given t o  t h e  sacrament i n  t h e  
Working Paper f o r  t h e  Synod. The f a c t  t h a t  a  Synod is going t o  pay 
spec ia l  a t t e n t i o n  t o  t h e  sacrament i s  another ind ica t ion  of the  
" c r i s i s " .  The ser iousness  wi th  which some l o c a l  churches a r e  t r e a t -  
ing  t h i s  quest ion i s  shown i n  t h e  r ep ly  t o  the preparatory document, 
t h e  "~ineamenta", ' f ron t h e  church i n  Chile .  This is a synthes is  
represent ing  2500 responses cominv from a s  many pa r i sh  communities. 
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The Church i n  Igboland, and throuqhout Afr ica ,  should adver t  t o  t h e  
problem being ra i sed  by t h e  p a r t i c u l a r  context regarding t h e  celebra-  
t i o n  of t h i s  sacrament. 



A recent  seminar on Reconcil iat ion held  i n  Enugu (26  Apr i l  1983) 
concentrated on how t o  deepen f a i t h  and i n t e r n a l i s e  t h e  reception of 
t h i s  sacranent. But t h e  bas ic  model i s  t h e  e x i s t i n g  church d i s c i p l i n e  
which i s  overburdened by western individualism. The Seninar could 
accomolish very l i t t l e  because the  contextual  theological  foundation 
i s  not there :  theological  work and pas tora l  response a r e  done by 
proxy, merely repeating what o thers  have done before. It i s  t o  be 
feared t h a t  t h e  same flaw w i l l  diminish t h e  relevance of t h e  Synod 
of Bishops: a t  l e a s t  t h i s  i s  t h e  impression given by both t h e  prepara- 
to ry  document and t h e  working paper. 

WHAT IS  INCULTURATION? 

Incu l tu ra t ion  means taking a people, a c u l t u r e ,  i n  a s p i r i t  of 
deep t r u s t  and then meeting t h i s  people, t h i s  cu l tu re ,  a t  t h e  depth 
ZeveZ, where the  foundational  quest ions of the  world, man, God, t h e  
i n v i s i b l e  h ie ra rch ies ,  l i f e  and death,  e t c . ,  a r e  posed. This depth 
l e v e l  (sometimes c a l l e d  " s t r u c t u r a l  h i s to ry" )  is t h e  base which 
generates the  most predic table  react ions  of a people t o  c r i s i s  s i tua -  
t ions  ( " t o  be o r  not t o  be") - giving r i s e  t o  r i tes of passage. 

To incu l tu ra te  C h r i s t i a n i t y  i n t o  Africa would then mean a con- 
f r o n t a t i o n  a t  depth l e v e l  between the  furdamentaz message of C h r i s t -  
ianity(Kingdom of God, Death-Resurrection of Jesus  a s  it i s  c a r r i e d  
by t h e  l i v i n g  church community, which i s  the  normative witnessing 
instrument given by Jesus ,  and by the  i r r ep laceab le  New Testament, 
which is the  r e f l e c t i o n  of t h e  Jesus  event i n  i ts  e f f e c t  on a group 
of people) and the fcundatwns of African Zife ( t h e  quest ions of 
u l t imate  r e a l i t y  and meaning). 
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Confrontation: Such confrontat ion would necessar i ly  y i e l d  a theolog- 
i c a l  and pas to ra l  o r i en ta t ion  d i f f e r e n t  from t h e  

present theology and pas to ra l  policy among the  Igbo. Brandishing a 
Gospel supposedly cu t  off  from c u l t u r e  and philosophy ( i n  t h e  l ikeness 
of t h e  e a r l y  E a r t h ) ,  o r  arming oneself with the  most recent ecc les ias t -  
i c a l  pronouncement on impdiments (see  t h e  new code of canon law), 
does not a l t e r  the  f a c t  t h a t  i n  crisis s i tua t ions ,  Igbo Chr is t ians  
a c t  from the  ground on which t h e i r  l i f e  i s  based (Igbo t r a d i t i o n ) .  

The c le rgy  and re l iq ious  a r e  not excluded from t h i s :  the  s t ~ g g l e  
f o r  and exerc ise  of power i n  t h e  church could be  an example. 

Chr i s t i an i tv  inc iden ta l?  This could imply, e i t h e r  t h a t  t h e  message of 
Chr is t  i s  merezu incidentaz t o  t h e  l i f e  of 

t h e  Igbo when foundational  quest ions of i i f e  and death  a r i s e .  The 
numerical s t r eng th  of t h e  baptised is  i r r e l e v a n t  i n  t h i s  matter. No: 
Igbo (and African) c u l t u r e  must be evangelised, even i f  it means 
d is turbing our  m s t  cherished c e r t a i n t i e s .  After  a l l ,  t h i s  i s  what is 
meant by conversion, and Vatican I1 has s t r essed  t h a t  conversion is an 
onqoing r e a l i t y  i n  a l l  Chr is t ian  l i f e .  But the  confronta t ion between 
Gospel and culkure must be diaZogicaZ: a d i a l e c t i c  of mutual acceptance 
and re jec t ion .  

THE GOSPEL OF RECONCILIATION 
AND IGBO RECONCILIATION I N  COIJFROt~TATION 

I s h a l l  b r i e f l y  na r ra te  a recent ly  cancluded t r a d i t i o n a l  r i t e  of 
r econc i l i a t ion  (1982-1983) , t h e  major i ty  of pa r t i c ipan t s  being Chr is t -  
ians ,  and t h e  r i t e  being presided over by a Catholic p r i e s t ,  



Rev. D r .  M.Nwabuisi. ( I  have Fr. Nwabuisi's permission t o  use t h i s  
s t o r y ,  though the  names of o the r  p a r t i c i p a n t s  a r e  not mentioned.) 
Since 1975, t h e  town of Ebe was divided i n t o  two fac t ions ,  because 
a  son of  Fbe (X )  was accused of rece iv ing money f o r  a  piece of land 
given t o  t h e  government. Factionalism cut  across v i l l a g e s  and 
famil ies .  Comruunication broke down. L i t iga t ion ,  s t o r i e s  of poison- 
ing and sudden deaths were r i f e .  I n  1978, an abor t ive  attempt was 
made by p r i e s t s  and r e l i g i o u s  of Fbe t o  e f f e c t  a  r econc i l i a t ion .  

Seeing the  dangerous d r i f t  of  a f f a i r s ,  an age group f@b0 
Ipebrrike) from a  v i l l a g e  most af fec ted  decided t o  withdraw i ts  
support f o r  any of t h e  fac t ions .  Back from t h e  United S t a t e s  (1982). 
Nwabuisi he:d t a l k s  with members of t h e  f ac t ions ,  preached un i ty  and 
reconc i l i a t ion  durina church se rv ices ,  became convinced of X ' s  innocence, 
and persuaded Ogbo I p e h i k e  of the  innocence of X ,  which t h e  members 
accepted before  X (who could. hardly contain himself f o r  joy) .  Ogb0 
Iqwebuike convinced t h e i r  v i l l a g e  of t h e  innocence of X,  who w a s  then  
pub l i c ly  declared innocent. But because of the se r ious  wounds 
i n f l i c t e d  by t h i s  c r i s i s  on l i f e  i n  t h i s  v i l l a g e  and o the r  quar t e r s  
of Fbe, t h e  v i l l a g e r s  declared t h a t  r econc i l i a t ion  must be e f fec ted  
before they could hold meetings and d iscuss ions  with o the r  v i l l ages .  

The reconc i l i a t ion  was i n  the form of igba d u  (covenant).  The t e r n s  
are:  no one should cause any bodily o r  s p i r i t u a l  

harm t o  another ,  nor see  harm coming and allow it t o  touch another; 
t h e r e  w i l l  be no be t raya l  of a  fel low v i l l a g e r .  The Chr is t ians  took 
t h e  oa th  on the  Bible,  while adepts of ances t ra l  reli .gion swore on 
t h e i r  c u l t  symbols. The ceremony was preceded by a  b i b l e  se rv ice  and 
preaching, and the r i t u a l  breaking and ea t ing  of the  kola-nut. When 
t h i s  r econc i l i a t ion  r i t u a l  was concluded with a  meal, v i l l a g e r s  could 
e a t  toqether ,  ce leb ra te  t h e  taking of ozo t i t l e  (when someone i s  
i n i t i a t e d  i n t o  a  leadership  pos i t ion  i n  t h e  c l an )  together ,  and so  on. 

STRUCTURES WHICH ARE 
RELEVANT I N  THIS IGBO RECONCILIATION RITUAL: 

(1) Community: Whether a s  individual  v i l l a g e s  o r  a  whole town, t h e  
consciousnesk of heing a  people with a  common o r i g i n  

and purpose, protected by the s a m e k n d  i s  t o  the  fore .  The suspicion 
t h a t  X was unfaithf.21 t o  t h i s  r e a l i t y  led t o  fac t ional ism;  and the 
f e a r  t h a t  t h e  community would d i s i n t e g r a t e ,  leading t o  a  "groundless" 
l i f e  (belonging t o  nowhere) is a  f ac to r  motivating clialogue and 
reconci l ia t ion .  Belonging t o  the Chr i s t i an  community of  i t s e l f  provided 
no s u f f i c i e n t  motive f o r  r econc i l i a t ion :  Chr i s t i an  ce lebra t ions  went 
on throughout the  period of the c r i s i s ,  but  t h e  c r i s i s  pe r s i s t ed .  

( 2 )  Word: I t  k i l l s  and saves! I t  led t o  fac t ional ism - t h e  word of 
( f a l s e )  accusat ion - and t o  r econc i l i a t ion  - word of d i s -  

course between Nwabuisi and t h e  f a c t i o n s ,  word declar ing  X innocent,  
word of X confessing h i s  innocence, word of prayer accompanying t h e  
breaking of the  kola-nut, word of t h e  Bible and preaching, e t c .  The 
word is performative and ef f icac ious .  

(3) Ri te  and pa r t i c ipa t ion .  T l ~ e  r i t e  hea l s  the wounds and helps t h e  
commuiity t o  rediscover i t s  purpose. There 

is a  high l e v e l  of p a r t i c i p a t i o n  i n  which community sol j .dar i ty  b e a u t i f u l l y  
in ter twines  with personal commitment - dialogue, d iscuss ion of reconcil-  
i a t i o n  mot i fs  i n  plenary assembly, i n t e r n a l i s a t i o n  of the common purpose 
by each person through oath-taking. 



(4) Healing ce lebra t ion:  From t h e  r i t u a l  pre-oath kola-nut t o  t h e  
concluding meal, c e l e b r a t i v e  heal ing is 

symbolised. The subsequent e a t i n g  together  and doing th ings  together  
denonstrates t h e  e f fec t iveness  of t h e  r i t u a l  process. 

FOR A CONTEXTUAL (IGBO) THEOLOGY OF RECONCILIATION 

Here t h e r e  is no quest ion of merely s e l e c t i n g  elements t o  be 
saved o r  u p l i f t e d  by Chr i s t i an i ty :  r a t h e r  one should i n s i s t  on t h e  
experience of an encounter wi th  t h e  vei l ing-unveil ing God of re- 
c o n c i l i a t i o n ,  a  God encountered a s  promise and hope, a s  t h e  escha- 
t o l o g i c a l ,  u l t imate  r e a l i t y  i n  every cu l tu re  and i n  t h e  dialogue 
between cu l tu res .  A contextual  theology of: r e c o n c i l i a t i o n  based on 
t h e  meeting between C h r i s t i a n i t y  Igbo cu l tu re  examines: 

( a )  The i n  t h e  Igbo world and t h e  Gospel 
message. 

(b)  The confronta t ion  between elements s t r u c t u r a l  t o  t h e  Igbo and 
t h e  Chr i s t i an  experiences of r econc i l i a t ion ,  

wi th  a i l  t h e i r  a t tendant  h i s t o r i c a l  deve lopen t s .  Here t h e r e  must 
be a confronta t ion  between t h e  Igbo experience of community l inked 
t o  i ts  s p i r i t u a l  o r ig ina to r s  and t h e  Chr i s t i an  e c c l e s i a l  community 
experience, between t h e  experiences of the two t r a d i t i o n s  o f  Word, 
Ri te-Par t ic ipa t ion ,  and Healing-Celebration i n  r econc i l i a t ion .  This 
confronta t ion  could prove negative,  with each then going its own way, 
o r  could lead t o  compenetration, through a d i a l e c t i c  o f  r e j ec t ion /  
acceptance. 

(c)  The f o r  t h e  o the r  should lead t o  
self-quest ioning on each s ide .  

For example, t h e  c r i t e r i a  f o r  jus t i fy ing  reconc i l i a t ion  i n  an individual-  
i s t i c ,  "my-you" system need t o  be examined, together  wi th  t h e i r  
e f fec t iveness  o r  non-effectiveness f o r  renewing community and soc ie ty ;  
and t h e  way t h e  individual  person and h i s  o r  her  r e spons ib i l i ty  may 
be absorbed i n t o  a d i f fused comuni ty  consciousness, i n  a  community- 
centred approach, needs t o  be complemented by a s t r e s s  on personal 
conversion. But t h e  main point  a t  i s sue  seems t o  be the  need of t h e  
Chr i s t i an  t r a d i t i o n  t o  allow i t s e l f  t o  be questioned by o t h e r  
t r a d i t i o n s ,  and not t o  assume t h a t  the western models of reconci l ia -  
t i o n ,  with t h e i r  presupposi t ion t h a t  human beings a r e  individual ised  
atoms and not i n t r i n s i c a l l y  caught up i n  r e l a t ionsh ips ,  a r e  t h e  
only o r  even the  b e s t  ones. 
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(These "convictionsff  are the  f ru i t  of a r i c h  colloquiwn held 
i n  September 1983 a t  Lgon i n  preparation for the French National 
Elissionary Congress which w i l l  be held a t  Lisieux i n  1984. The 
speakers were: 

Fr. Legrad,  MEP, France; F.!gr.Patrick dlSouza, Bishop o f  
Benares; .Mgr. Tessier,  Codjzttor Bishop of AZger; F r .  Eschlimann, SPA, 
Ivory Coast; Mgr. Nagae, one time Bishop of IIwara, Japan; Fr.Destombes, 
MEP, Brazil; F r .  PiBrlre Schouver, CSSp. Central African Republic. Ye 
thank the  s i s t e r s  of OL!r k d y  of the  Apostles for sharing t h i s  account.) 

Un colloque de th6oZogie mi9sionnaire s ' e s t  t e n u d  LYON en 
septernbre dernier. Parmi l e s  49 participants, essentiellement des 
missionmires (dvZques, prctres, rel igieuges e t  lacs), venant de 
2 2  pays des 5 continehts,  se trouvait  Sr AnntrMarie PAPBE, Sr. hlarciam 

O O ' K E E F E ,  en v i s i t e  en FRAII'CE, a in s i  que d'autres soeurs, ont participt! 
d l a  journ6e d la tourn6e "portes cuvortes" de c e t t e  rencontre.) 

Ce colloque avai t  d t d  organis6 en pre'paration au CongrBs 
Missionnaire National de FRANCE qui se tiendra en 1984 d LISIEUX. IZ 
avai t  puur but de prdciser e t  expliquer l e s  aspects mult iples de l a  
Miss<on, trop souvent ma2 connue e t  donmitt l i eu  d des re'flexions 
simplistes,  i r r i t a n t e s  e t  in jus tes .  

Le travaiL de rdflezioiz a abouti 2 l 'expression de CONVICTIONS 
qui nous semblent bier! r e j o i d r e  notre idde de l a  Edlission. Nous vous 
l es  prdseritons, pensant p ' e l l e s  puurront nous aider dam la recherche 
e t  l'approfondissement de notre charisme missionnaire que nous avons 
d puursuivre sans cesse, e t  particuZiBrement durant c e t t e  premiBre 
i tape rle notre programation. 

C O N V I C T I O N S  

1. L'Evanaile e s t  l a  Bonne Mouvelle - 
dec i s ive  pour t o u t  homme e t  t o u t  peuple. Malgre l a  p o s i t i o n  de 

minori t6 e t  l a  f a i h l e s s e  
de l ' E g l i s e ,  not re  presence au mi l ieu  d ' a u t r e s  peuples a renforcg en 
nous l a  convic t ion  que 1'Evangil.e e s t  d e c i s i f  pour toi l t  homme. 

L'home peut  S t r e  sauve 2 t r a v e r s  sa  r e l i g i o n  - c ' e s t  l e  souci  de Dieu- 
mais nous croyons que nous n'avons pas l e  d r o i t  de  garder  pour nous l a  
Bonne Nouvelle de Jgsus-Christ .  

Nous reconnaississons en  nous un dynamisme de l l Z s p r i t  qu i  nous pousse, 
e t  nous voyons l e  meme E s p r i t  v i v r e  e t  a g i r  en ceux que nous rencontrons 

Pous croyons que t o u t  chr6tit .n e s t  appele 2 tgrnoigner a i n s i  de  Jesus- 
Chr i s t :  il ne s ' a g i ~ .  pas d'abord d'une a c t i v i t P  o f f i c i e l l e  ou specia-  
l i s g e ,  il s ' a g i t  de met t re  dans l a  rencontre avec a u t r u i  l e  mei l leur  de 
nous-mgmes. 



2. La tache de l ' E g l i s e ,  peuple de Dieu, e s t  d'annoncer 
l a  Bonne Nouvelle de J6sus-Christ. 

Les Chrgtiens entrent a ins i  dclns l a  mission du Christ: 
Partout ol i  iZs  rejoignent Z'action de Z'Esprit par ZaqueZZe Ze 
rnonde deuient ce qu'il e s t  appeld 2 Ctre; 
CFaque fois qul?:Zs s'engagnnt auec Zes autres homes dans Zes 
gestes qui font venir Ze Royodrne de Dieu. 

L'Eglise e s t  s igne du Royaume de Dieu pour l e  monde de d i f f e r e n t e s  
manisres. 
L'annonce de  Jesus-Christ peut a t t e i n d r e  son s o m e t  dans une proclam- 
a t ion  e x p l i c i t e ,  quand l e  t-emps e s t  venu, en rdponse 
une demande, 2 un dEsir impl ic i t e ,  13 oii e x i s t e  une p o s s i b i l i t e  d ' accue i l  

Mais l ' e s s e n t i e l  de l a  tache de 1 'Eg l i se  s e  r e a l i s e  a u s s i  l a  oil l e s  
chrg t i ens ,  en l i e n  avec l ' E g l i s e ,  s 'engagent  dans l e s  t l c h e s  par les-  
quel les  v ient  l e  RPgne de Dieu: "Car l e  Regne de  Dieu ne s e  r e a l i s e  
pas seulement l a  oii l e s  hommes acceptent l e  baptEme. I1 vient  auss i  
partout  oii l'holme e s t  engage dans sa v e r i t a b l e  vocation, par tout  oil 
il e s t  airnE, partout  oO il crde  des  comunautEs dans l e sque l l es  on 
apprend d aimer: famil las ,  associa t ions ,  nat ions.  I1 vient  partout  
oG l e  pauvre e s t  t r a i t 6  come un homme, partout  oii l e s  adversaires s e  
r8conc i l i en t ,  par tout  oii l a  jus t i ce  e s t  promue, oii l a  paix s ' d t a b l i t ,  
oO l a  vdr i t6 ,  l a  beaut6 e t  l e  bien grandissent  l'homme"(DBc1aration 
des EvGques d 'b f r ique  du Nord). 

3. L'EvangElisation e s t  l e  tsmoignage de  l ' i m e n s e  tendresse 
de  Dieu incarnde Lci e t  maintenant. 

Nous somnes amenes d remettre en question nos reprgsentat ions d'un 
Dieu "puissant". Le t r a v a i l  au milieu d ' au t res  peuplos nous rdv6le l a  
force  d 'un  Dieu cache. 

4.  L m e  t t c h e  plus g r a d e  que nous. 

EZZe a sa source duns tu  Parole de Dieu. 
EZZe porte Zn rnmque de la mort e t  de Zu r&6unaection du Christ.  
L'Esprit de Dieu nous pr6ltdde toujours. 

Nous ne sonunes pas maitres tie l ' a c t i o n  que nous menons. 

L1impr6vu dar~s  l e s  echecs e t  l e s  rGussites nous apprend concretement 
que l e  mystPre de  JGsus-Christ mort e t  r e ssusc i tg  e s t  au coeur de  l a  
tache de 1 'Egl ise .  

5 .  La v ie  au semi-ce de 1'Evangile e s t  une aventure qui faconne l e  
coeur de ceux qui s ' y  engagent. 

Le t h o i n  de Z'EvanodZe e s t  uq soyagar dont la uocatioi es t  l a  
rencontre. 

"Progressivernenf, l e  tdmoin de 1'Evangile slimprPgne de l 'humanit6 
du peuple qu i  l ' a c c u e i l l e  e t ,  ce f a i s a n t ,  il e s t  place devant l e s  choix 
fondamentaux qle 1'Evangile e t  donr:e sa rdponse aux quest ions l e s  p lus  
rad ica les  de JPsus 2 s e s  Ap6tres. 

"Tbmoigner de 1'Evangile e s t  un a c t e  de f o i  en l ' humi l i t e  de Dieu 
qui  dgploie s a  puissance dans not re  fa ib lesse ,  mais auss i  f o i  en l a  
grandeur de l'homme dont t o u t  l 'acharnenent du ma1 lui-meme ne v ien t  
jamais ?i bout. 



"Le temoin de l ' h r a n g i l e  rst l'homme de l a  double apparter.a.lce, 
du dechirement permanent, de 1 ' J c h e l l e  de valeurs  cons tament  remise 
en  cause. Le coeur du message d 'un  t 6 m i n  de 1'Evangile e s t :  'Allons 
ensemble plus l o i n ' .  

"Par son temoin, l e  Chr i s t  adresse 2 chacun un message: 'Tu 
comptes 2 mes yeux, j e  v iens  v iv re  avec t o i ! '  

"Le temoin de 1'Evangile s e  heur te  sans cesse  au mystere de l a  
toutepuissance d e  Dieu constamment mise en gchec. C 'es t  l1ex@rience  
de Jesus  pendant s a  passion. 

"Le temoin de l lEvangi le ,  c ' e s t  un voyageur dont l a  vocation e s t  
l a  Rencontre: avec l e s  a u t r e s  que l ' o n  i n v i t e  a f a i r e  un bout de rou te  
ensemble, .5 vivre  l e  partage; avec l e  Seigneur que j e  c r o i s  S t r e  l e  
Seul 2 p u v o i r  guider ma v i e  e t  combler mon coeur". 

(un missionnaire de Chine) 

6. Chercher 2 rencontrer  l e s  a u t r e s  e s t  p a r t i e  in teg ran te  d e  l a  f o i  
Chrgtienne en l lTncarnat ion .  

MSme s i  l e u r  dGsir d e  dialhgue n ' e s t  pas toujours  partage,  l e s  
chrPtiens ne peuvent s'empscher d ' a l l e r  2 l a  rencontre des a u t r e s  dans 
l a  v a r i e t 6  des c u l t u r e s  e t  des r e l i g i o n s  (Inde, Chine, J a p n ,  Afrique, 
Islam.. .) 

Selon l a  logique d e  l e u r  f o i ,  l a  recherche de Dieu passe par l a  
rencontre e t  l e  se rv ice  d ' a u t r u i .  Le dynamisme de l ' E g l i s e ,  qui  l a  
p u s s e  3 depasser tou tes  l e s  f r o n t i s r e s ,  e s t  1'Qcho de c e t  amour qui  
a p u s s 6  Dieu 2 venir  vers  nous par tager  notre existence.  

7. L ' e s s e n t i e l  de l a  tache do 1 'Eg l i se  e s t  de t r a v a i l l e r  5 mettre 
l'homme debout. Le s a l u t  q u ' e l l e  annorlce e s t  Four t o u t  l ' h o m e .  

- Urns a v o m  Ze dl-oit  e t  Ze devoir  de h t t e r  contre Zes obstacZes 
d Z'mour.  

- Nous ne pouvons r e s t e r  i v d i f f d r e n t s  d Za ddtresse  du monde. 
- Nous avorrs 2 &re psrteurs d'espdrance. 
- Nous devons prendre avec Zes cnltres Zes chemins de l a  Zib6ration. 

Cet te  t3che s 'accompli t  par  l e  dialogue e t  pa r fo i s  par  l 'affrontement.  
Cette  convict ion mobilise des hommes, des comunaut6s, des e g l i s e s ,  
dans tous l e s  cont inents .  

NOUS s o m e s  conscients  de l a  pauvretg de nos moyens e t  de nos propres 
deficiences.  Mais nous crayons qu'au coeur des i n i t i a t i v e s  de develop- 
pement e t  de l i b e r a t i o n ,  e s t  .3 l 'oeuvre l a  puissance de l 'amour de 
Dieu. 

3. L'option p r e f e r e n t i e l l e  pour l e s  pauvres e s t  l a  forme a c t u e l l e  d e  
l ' espgrance  que 1 'Egl ise  apporte au morlde. 

Les Gglises d'Andric1ue Latine s e  sont  engagees su r  ce chemin (Puebla) 
e t  l e  mEme appel lance des ch re t i ens  e t  des communaut6s du mnde e n t i e r  
su r  une route q u i  pa r fo i s  conduit au s a c r i f i c e  de l a  v ie .  

9. Toute 6 g l i s e  v i t  dans une s i t u a t i o n  pol i t ique .  A e l l e  d 'en t i r e r  l e s  
cons6quences. 

L 'Eglise n ' a  pas pour vocation de f a i r e  de l a  pol i t ique .  



Mais e l l e  cherche & poursuivre l a  mission l i b e r a t r i c e  de Jesus  
dans un contexte po l i t ique  q u ' e l l e  ne p u t  ignorer  e t  oil e l l e  d o i t  se  
s i t u e r .  

Aussi e s t - i l  important pour l e s  tenoins de  1'Cvangile de s a i s i r  
l e s  enjeux des dcanismes  econoniques e t  socio-poli t iques,  e t  d ' a g i r  
en consequence dans l ' e s p r i t  de  l ' l v a n g i l e .  

10. Une tache e s s e n t i e l l e  de 1 'Egl ise  est d 'enraciner l ' h r a n g i l e  dans 
l a  s p e c i f i c i t 6  de cha,que,culture e t  l ' h i s t o i r e  de chaque pguple. 

Une Bcoute a t t e n t i v e  et  respectuelrse de chaque cu l tu re ,  une analyse 
de l a  s i t u a t i o n  sccio-economique de chaque peuple, sont  une demarche in-  
dispensable & tou te  6vang6lisation, c a r  l a  naissance d'une Eglise n ' e s t  
pas importation d'un modSle prefabrique n i  adaptat ion de ce modele, 
mais incarnat ion d e  1'Evangile dans l e  genie de c e t t e  cu l tu re  e t  l ' h i s -  
t o i r e  de  c e  peuple. 

Chaque Eqlise d o i t  contr ibuer a i n s i  & l ' e d i f i c a t i o n  du ~oyaume de 
Dieu dans l ' u n i t e  de  s a  d i v e r s i t € .  

11. La theologie doic pouvoir se f o r l u l e r  dans l e  langage de  chaque 
cu l tu re ;  e l l e  s ' 6 l Jbore  a p a r t i r  de  l a  v ie  d.1 Peuple de Dieu c a r  
l a  v le  et l ' a c t i o n  precedent l a  theologie. 

Seul un contact  Q t r o i t  avec l a  base nous permet de d i sce rner  c e  
que v i t  l e  peuple chre t i en  e t  nous Gvite de  manier, sans prudence, un 
discours universel .  

C ' es t  l a  demarche de  l a  theologie d e  l a  l i b e r a t i o n  en AmBrique 
Latine, de l a  t h h l o g i e  indienne, de  l a  theologie a f r i c a i n e  qui s e  
cherche.... 

12. La demarche d 'evang6lisat ion consis te  B emprunter l e  chemin d e  
l ' a m i t i e  e t  du partaqe de l a  v ie .  

La demarche d 'amit id avec ceux qui nous accue i l l en t ,  l e  partage 
de l e u r  existence,  l a  s o l i d a r i t e  avec l e u r  d e s t i n  desamorcent tou te  
volonte de puissance. 

Cet te  amit ie  e t  ce partage de v i e ,  plus que des  paroles ,  temoiqnent 
du v r a i  visage du Dieu dont nous s o m e s  les envoy&. 

La p r i e r e  enracinge dans l a  v i e  e t  l a  cu l tu re  d'un peuple e s t  une 
contr ibut ion c a p i t a l e  a l'avenement de  l'homme nouveau en Jesus  Chr is t .  

La p r i s r e  partagee, l a  souffrance, en p a r t i c u l i e r  c e l l e  de ceux qui 
SOnt en  pr ison,  cornme l 'amitie, soutiennentt let .6moin de 1'Evangile dans 
son dynamisme. E l l e  e s t  auss i  exp5rience prophdtique de l ib6ra t ion,express-  
s ion  de l ' u n i t 6  d'amour. 

1 4 .  La force  de  1 'Eg l i se  n ' e s t  pas dans l a  r icpeur  de s a  d i s c i p l i n e  mais 
dans l a  parole de  Dieu, dans l a  mesure oCi e l l e  se f a i t  proche des 
hommes . 
La proximite aux hommes d a m  l 'oeuvre d 'Qvang6lisat ion prepare une 

modification de l ' exe rc ice  de  l ' a u t o r i t e  dans l l E g l i s e :  Cet te  a u t o r i t e  
devient ,  de plus en p lus ,  service .  



15. L'approfondissement de  l a  notion d 'evang6lisat ion impose une 
formation adequate des dvangdlisateurs e r  une evolut ion  permanente 
d e  l e u r  praxis .  

16. L'avenir de  1 'Bvangelisat ion passe par 1'6change e n t r e  Eglises.  

Toute Egl ise  loca le ,  p u r  ne pas s 'enfenner s u r  elle-meme, a besoin 
d 'e re  i n t e r p e l l e e  par  d ' a u t r e s  Eql ises ,  d ' a u t r e s  s i t u a t i o n s .  

L'6change e n t r e  Egl ises  provoque un.approfondissement e t  un enr i c -  
hissement mutuels. 
Pour un Bchange p lus  fructueux cen t re  Egl ises ,  l ' e f f o r t  de 

decen t ra l i sa t ion  d o i t  s e  poursuivre. 
Le dynamisme des  jeunes Egl ises  d o i t  6 t r e  partag6 aux aut res .  
L'Eglise qui a r e p  d o i t  donner d son tour.  

17. L'expgrience d s  l a  d i v e r s i t e  des cu l tu res  e t  des s i t u a t i o n s ,  les 
changements profonds auxqueis nous avon6 6tB amen6s dans no t re  tdche 

nous font  a f f  inner quei 
l t E s p r i t  n'a pas f i n i  de  nous surprendre. 

Ref: Compte Rendu du Colloque. 
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JKJSTICE AND FAITH WORKSAOP 

September 3 - December 15, 1984 

The workshop w i l l  provide opportunity f o r  miss ionar ies ,  l a i t y ,  
c l e r g y  and re l ig ious  t o  r e f l e c t  on t h e i r  commitment and involvement 
on behalf of j u s t i c e  whether i n  t h e  Third o r  F i r s t  World. 

Working i n  s i t u a t i o n s  of poverty, oppression o r  repression makes 
new and s p e c i a l  deman2s. The workshop w i l l  explore both these  demands 
and t h e  l i n k s  between Fai th  and work f o r  J u s t i c e .  Emphasis w i l l  a l s o  
be given t o  recognising and developin? t h e  supports needed f o r  i.nvolve- 
ment i n  t h e  promotion of Peace and J U S ~ ~ C P .  

While ou t s ide  resource people w i l l  be available, t h e  workshop 
process w i l l  draw heavily on t h e  slmring of experience, exper t i se  and 
i n s i g h t  by t h e  community of pa r t i c ipan t s .  

The workshop i s  open t o  men and women. Admission by appl ica t ion .  

Application forms and f u r t h e r  enquir ies  from: 

F r .  Eamonn O'Brien, S.S.C., 
S t .  Columban's College, 
Calgan Park, 
Mavan, 
CO. Meath 
Ireland.  



(Written on his 270th day i n  prison, where he spent almost eight 
years i n  sol i tary  confinement i n  the Philippines. ) 

I do not know what w i l l  happen t o  me. I have not been charged and 
t h i s  i s  nad my ninth moizth i n  capt iv i ty .  But I am no longer hoping t o  
be released because I know 1 won't stay free for long as long as the  
present dictatorship does not change. The moment I am reZeased avd I am 
interviewed, I knmi I w i l l  be rushed back t o  my c e l l  because I am my 
worst enemy because I have not learned h m  t o  keep m y  torgue i n  check 
with prudence. 

I marueled a t  yokr serenity during the months we were together. I 
think I have found your secret. You have long ago resigned t o  His w i l l .  
I ,  too, am n m  resigned t o  His w i l l .  I m t m s t  strongly i n  H i m  and 
have perfect hope i n  His mercy. Like you, I heard Him cay: 'When you 
think a l l  i s  los t ,  the greater rmard o f t en  follows: A l l  i s  not l o s t ,  
though some t h i q s  happen contrarg t o  your w i l l .  Y r n ~  s h u l d  not think 
o f  yourself w h o l l ~  forsaken hy ,l~le, t b u g h  I send you for a time some 
qr i e f  and trouble, for t h i s  i s  the surer way t o  the Kingdom o f  Heaven." 

And when Be sent His d i sc ip les  t o  the world, He sent them not t o  
hare temporal joys but t o  meet the great t a t t l e s ;  not t o  have honours, 
but inju~1:es; not t o  he id l e ,  but t o  labour; not t o  res t ,  but t o  bring 
forth  much . frui t  i n  patience and i n  good works, according. t o  a Kempis. 

And these words are true and cannot be denied. 
Ir. the loneliness o f  my sol i tary  confinement i n  Lmr, i n  the depths 

o f  my soli tude and desolation, durinq those long hours of  meditations, I 
found my inner peace. He stood me face t o  face w i th  myself a d  forced me 
t o  lookatmy emptiness aM*I rwthingness, and then helped me discover Him 
who has rea l ly  never l e f t  my side; but because pride shielded my eyes 
and the lus t  for earthly and temporal power, honour and joys drugged my 
mind, I failed t o  notice Him. 

As Paul wrote t o  the Corinthians: "For the sake of  Christ I am con- 
ten t  with weaknesses, insu l t s ,  hardships, persecutions and calamities; 
for when I am weak, then I am strovg." To t h i s ,  I say, Amen. Eorgiue me 
for  having taken too muck of  your time with t h i s  long l e t t e r .  But wi th  
nothing else  fo do, wi th  a l l  the time ir .  mg hards, the temptation t o  
aver-write i s  great, to ovel-pray, t o  over think. I f  I have been too  
harsh i n  my judgement of  our colleagues, I pray for the i r  forgiuenesc. 
I f  I ,  however, understated the t ru th  of our tragedy and have been want- 
i r q  i n  my denunciation of the tyrant who dragged back :dother Pil ipinas 
t o  her dungzon i n  chains, I hope God w i l l  forgive me for f a i l i ng  t o  r i s e  
up t o  the occasion. 

I hope you are i n  the best of k a l t h  and Ate Meding and the family 
Fave been freed frcm the ir  avxiety and tension. I do not know whel: you 
w i l l  have the cFance t o  read t h i s  l e t t e r .  But I could not wait t o  put down 
i n  writing my gratitude t o  a man who inspired me, when hope was almost gone, 
the 'monsignor" who steeled me with  a fai th  that  hns become my 'refuge and 
my s t a f f  '. 

So long, dear friend, 7 ~m7 sure we w i l l  meet again. I f  not here, i n  
that Kingdom where love i s  eternal. 

Sincerely, 

(Sgd. ) NIPIOY 
Postscript: niinoy Aquino was assasinated on Aug.82,this year, upon h i s  
return f r m  Self-exile i n  the iiS.~ef. Human Society Monograph,Sept.l983. 
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AFRICA'S O P W  REAGMY: 
M I S I I  AM) CmusTIAi'nTY 

EXCERPTS FROM PRO WNDI VITA DOSSIER 1982/N0.4 

Harry Hoeben. 

As LI poZiticaZ, ecommic arsl social  system socialism i s  no Zonger 
i n  i t s  infancy i n  Africa. A t  one time or another many, i f  not most, 
African govemer . t s  claimed t o  aim a t  " soc ia l i s t "  g o a k .  Very soon it 
became fashionable t o  speak of "African socialism" and a t  present the  
name i s  " s c i en t i f i c  socialism" or "Marzism-Leninism". However, there 
i s  no agreement on t he  precise contents of  these v a r i m s  concepts o f  
socialism. 

A POLICY OF DRIFT OR A COURSE OF ACTION 

I n  coming t o  terms with a  s p e c i f i c  r e a l i t y  t h e  Church should not 
conf ine  i t s e l f  t o  a t h e o r e t i c a l  o r  d o c t r i n a l  debate. From t h e  poin t  
of view of t h e  regimes such a debate would lead  t o  a  dead end: o f f i c i a l l y  
" re l ig ion"  i s  an enemy of people. However, i n  p r a c t i c e  these '  regimes 
o f t e n  i n t e r p r e t  the  o f f i c i a l  pos i t ion  according t o  t h e  circumstances. 
While it is u s e l e s s  t o  debate t h e o r e t i c a l  i s s u e s ,  it is  very advan- 
tageous f o r  church leaders  t o  d iscuss  with t h e  regime s p e c i f i c  mat ters  
of pragnat ic ,  na t ional  importance i n  which t h e  Church has experience 
and resources. It is very pa in fu l  when i n  such circumstances t h e  
Church's pas t  p rac t i ces  a r e  s c r u t i n i z e d  and denounced and much pat ience ,  
understandingandwisdom a r e  needed. Church l eade r s  should ask them- 
se lves  "whether t h e  opposi t ion  is  r e a l l y  d i r e c t e d  aga ins t  r e l i g i o u s  
values o r  aga ins t  perceived s t r u c t u r e s  of power and wealth and an 
a t t i t u d e  of foreignness and l ack  of sympathy foy t h e  new regime. Such 
may wel l  be the  perceived image of t h e  Church," I n  any case  it i s  
use le s s  f o r  t h e  Church and f o r  t h e  people t o  d r i f t  along with events .  
I f  t h i s  would be t h e  Church's a t t i t u d e  it very soon would be over- 
taken by more aggressive forces  t h a t ,  even i n d i r e c t l y  cannot be 
influenced,  con t ro l l ed  o r  opposed, 

For a l l  p r a c t i c a l  purposes the  only op t ion  l e f t  open t o  church 
l eade r s  is t o  pursue a cooperat ive a c t i o n  with t h e  government a t  l e a s t  
i n  a s  f a r  a s  the  p r i n c i p l e s  of f a i t h  and the  good of t h e  community 
allows it. I n  a reas  where t h e  Church's competence is beyond quest ion,  
t h e r e  should r e ign  an a t ~ o s p h e r e  of real ism, cons t ruc t ive  imagination 
and loya l  cooperation. 

PRINCIPLES TO BE KEPT I N  MIND 

Four major f a c t o r s  will. determine t h e  praxis:  

1. African Marxist s t a t e s  have en t rus t ed  t h e  t a s k s  of genera t ing  t h e  
na t ional  revolu t ion  t o  a  varguard p r t y , o r ,  a t  l e a s t ,  t o  avangurrrd 

mmement. Because of i ts  predomi.nance a l l  o t h e r  comuni ty  movements 
(youth, s tuden t s ,  women), unionsand zooperatives a r e  k c r i z o n t ~ ~ ~ y  in-  
s e r t e d  i n t o  the  revolu t ionary  process. :loreover, p o l i t i c a l  cadres 
s t ronqly  advocate c l a s s  ana lys i s  f o r  t h e  i d e n t i f i c a t i o n  and exclusion 



of internal enemies. Because p rac t i s ing  Chr is t ians  a r e  presuppsed 
t o  obs t ruct  this c l a s s  ana lys i s  they a r e  excluded from par ty  member- 
ship. Active church members a r e  supposed t o  support a  non-revolutionary 
and by t h i s  very f a c t  a  contra-revolutionary ideology. 

2. The revolut ion has crea ted  i t s  own e l i t e ,  whose members f e a r  
bishops and other  church leaders  who, i n  t h e i r  eyes,  have t h e  

appearance, i f  not the  c h a r a c t e r i s t i c s  of an es tabl ished e l i t e .  They 
f e e l  t h a t  the  e c c l e s i a s t i c a l  leaders  because of t h e i r  author i ty  occupy 
a pos i t ion  of power. Moreover the  church leaders  belong t o  a well 
s t ructured,  s t rong and exclusive body and, the re fo re ,  they a r e  supposed 
t o  have influence a l s o  on the  p o l i t i c a l  l eve l .  F ina l ly ,  because of t h e  
i n t e r n a t i o n a l  s t ruc tu res  o f  the  Churches and the i n t e r n a t i o n a l  connections 
of church leaders ,  the  l a t t e r  a r e  f e l t  t o  escape nat ional  control .  The 
new e l i t e  f e e l s  t h e  need t o  a t t a c k  such "pr iv i leges"  and t o  limit t h e  
influence of church leaders  hy new p o l i t i c a l  and ideological  regulat ions 
thus  c rea t ing  new i n t e r n a l  t i e s  and l imi t ing  external  influence. 

3. African Marxist s t a t e s  c l a i n  t o  accept t h e  Marxist-Leninist c r i t i c i s m  
of t h e  world order  i n  which t h e  p r o l e t a r i a n e x p l o i t e d a r e  p i t t e d  aga ins t  

t h e  c a p i t a l i s t  exploi ters .  A new and j u s t  soc ie ty  can be crea ted  only by 
giving control  over t h e  means of production t o  t h e  working c l a s s ,  thus  
el iminating t h e  exploi ta t ion  of man by m n .  However, t o  a l l  appearances, 
these bombastic statements refer  less t o  a dogmatic position tha t  t o  a 
conuaien t  orientation. Moreover, although these  regimes claim t o  s t a r t  
from a Marxist-Leninist model and vociferously declare  t h e i r  s o l i d a r i t y  
with t h e  whole s o c i a l i s t  world, i n  practice they assert  just as vigoracsly 
t h e t  they lmnt t o  real ize  the revolution i n  t he i r  own lmy. 

4. African church leaders  shoul8 admit t h a t  they a r e  e a s i l y  upset by 
t h e  Marxist vocabulary which t o  them is t o t a l l y  a l i e n  and, i n  a 

sense,  even offensive. Only church l eaders ,  who a r e  wi l l ing  t o  familiar-  
i z e  themselves with t h i s  jargon and become competent i n  i t s  use,  w i l l  
be capable of dialoquing e f fec t ive ly  with Narxists on a p r a c t i c a l  l eve l .  
Within t h e  framework of such a aialogue t h e  Church is urged t o  provide 
new and s p e c i f i c a l l y  Chr i s t i an  int .erpretat ions t o  the  i s sues  o f  change, 
s o c i a i  equa l i ty ,  l i b e r a t i o n  and the  f i g h t  agains t  opression. 

The following quest ions deserve c a r e f u l  consideration: 

1. To whom i s  the Churvlh addressing i t s e l f  i n  these countries? 
The answer i s  obvious and simple: t h e  people. But because it i s  So 

obvious, the f a c t  is e a s i l y  overlooked t h a t  these  people a r e  being 
educated and/or constantly subjected t o  Marxist propaganda. Therefore 
the  Church should address i t s e l f  t o  t h e  i s sues  which dominate publ ic  
opinion. 

2 .  What kind of message should the Chumh bring i n  these circwnstumes? 
The Church's c a l l i n g  does no t  depend on circumstances; it is  t h e  

Church's task  t o  preach the  gospel of thekirgdomof heaven. However, 
t h a t  message w i l l  be accepted only i f  it addresses i t s e l f  t o  t h e  needs 
of t h e  l i s t e n e r s  i n  such a manner t h a t  they can understand it. Therefore 
the  m j o r  challenge f o r  the  Church w i l l  be the  contextual iza t ion of its 
message t o  the s o c i e t a l  environment. 

3 .  What should be the goal of t h e  Criurch? 
Ultimately t h e  Church has only one aim: t o  witness t o  a v i s i o n  of 

f a i t h  i n  which God, the universe and man generate a t o t a l i t y  o f  love. 
This world v i s ion  necessar i ly  con t ras t s  with t h e  m a t e r i a l i s t i c  outlook 



of Parxism, bu t  presented i.n an a t t r a c t i v e  manner, it might open up 
avenues of dialogue.  

4 .  I n  what way can t h e  Church express i t s e l f  e f f ec t ive ly?  The answer 
t o  t h i s  

quest ion is narrowly l inked t o  t h e  Church's understanding of its mission 
a s  p a r t  of  t h e  community. The: Church cannot e x i s t  and opera te  apa r t  
from t h e  comuni ty .  Therefore it w i l l  have t o  adopt the  community's 
language and vocabuiary. 

CHRISTIAN ORIENTATIONS 

W h a t  ever  the  s o c i a l ,  p o l i t i c a l ,  economic o r  c u l t u r a l  circumstances 
the  Church shuuld s t r i v e  a t  becoming an in t eg ra ted  Church. The b e s t  
means of achievina t h i s  i d e a l  i n  a Marxist environment may well  be t h e  
proclamation of t h e  Church's message through a network of small C h r i s t  
i a n  communities. These communities can  f u l f i l  t h i s  t a s k  most e f f i c i e n t l y  
because they respect  t h e  party/government's t o t a l i t a r i a n  claim on 
s t r u c t u r e s  and organizat ions.  A t  t h e  same t ime these  communities s t r e s s  
t h e  personal r e s p o n s i b i l i t y  of  chi rch  members and e f f i c a c i o u s l y  propagate 
t h e  message of a j u s t  soc ie ty  b u i l t  on s o l i d a r i t y  and equal i ty .  While 
intecjrat ing themselves i n t o  soc ie ty  church members no doubt w i l l  a l s o  
f i g h t  aga ins t  atheism, not  only  th;:"doctrinal" atheism of s c i e n t i f i c  
soc ia l i sm but  a l s o  t h e  "hidden" atheism of the  c a p i t a l i s t  system which 
aims a t  unl imited production/consumption t o  t h e  b e n e f i t  of  a p r iv i l eged  
minori ty and a t  the  c o s t  of a l l .  

Thus Marxism may become l e s s  of a r i v a l  and lnore of a chal lenge t o  
the  Church i n  Africa. Continuous r e f l e c t i o n  and determined community 
e f f o r t s  t o  d i sce rn  t h e  Gospel demnds i n  s p e c i f i c  s i t u a t i o n s  may prove 
t o  be a boost  f o r :  

1. A C h r i s t i a n  theology i n  an African context .  The Church must always 
be "ready with its 

defence whenever c a l l e d  t o  account f o r  t h e  hope t h a t  is i n  i t " ( c f . 1  
Pe te r  3:15). I n  present-day Africa t h i s  hope w i l l  s u r e l y  r e f l e c t  man's 
d e s i r e  f o r  t o t a l l i b e r a t i o n  and s o c i a l  j u s t i c e ,  two themes which deserve 
t o  be p a r t  and pa rce l  of African Chr i s t i an  r e f l e c t i o n  and ca teches is .  

2 .  African C h r i s t i a n  p r a c t i c e ,  ~ i r g i n g  African Cl l r i s t ians  t o  l i v e  what 
they preach, t o  he i d e a l i s t s  of t r u t h  

and u l t ima te  hope. I n  a revolu t ionary  s e t t i n q  the  p rac t i ce  of poverty, 
s impli .ci ty and s t a r i n g  may p a r t i c u l a r l y  wel l  express t h e  Gospel 's 
f u l l n e s s .  The Church can au then t i ca te  t h i s  p r a c t i c e  by accepting "an 
evangel ica l  approach t o  na t iona l i za t ion :  ' i f  any one would see you and 
t ake  your c o a t ,  l e t  him have your cloak a s  wel l '  (Mt.5.40)". Th i s ,  no 
doubt,  would be a s i g n  of the  Church's in t eg ra t ion .  

3 .  An African public  dj.akonia. The Church cannot give exclus ive  support  
t o  any p o l i t i c a l  o r  economic system. 

Likewise i t  cannot remain s i l e n t  i n  t h e  f a c e  of s t r u c t u r a i  violence and/ 
o r  i n j u s t i c e .  In a l l  circumstances it has t o  put  God's i n t e r e s t  above 
i ts  own. I t s  proclamation has t o  be a se rv ice  charac ter ized  by modera- 
t i o n ,  and the  "kerygma" of  its members has t o  adapt i t s e l f  t o  s p e c i f i c  
s i t u a t i o n s .  I t  is not  t h e  t a s k  of t h e  Church o r  i ts  l eade r s  t o  mobilize 
t h e  masses f o r  a revoZutio~i:  t h i s  is p r e c i s e l y  t h e  monopoly of  p o l i t i c a l  
leaders .  Within such a context  t h e  primary t a s k  of the  Church may be 
t o  r e spec t  both the  p r i n c i p l e  of s u b s i d i a r i t y  and the  d i r e c t i v e s  of 
l eg i t ima te  au thor i ty .  

Ref. Pro Mundi Vita:  Dossiers  , 1982/4. 


