


Coming Events (Continued) : 

SEDC6 SEMINAR 
DIALOGUE WITH "H)ST-CHRISTIAN" 

On Tuesday. November 8 ,  1983. 9.30 - i7.30. Eucharistic-Celebration,l6.30. 
F.S.C. Ceneralate ,  Via Aurel ia ,  476. Te1.62.01.01. Lunch Available. 
"Is pos t -Chr i s t i an  youth on t h e  verge of de-secularisat ion?" 

This seminar w i l l  present  t h e  r e l ig ious  aspects  o f  t h e  movements f o r  
ind iv idua l ,  bodi ly  and emotional pe r fec t ion  wi th in  t h e  ecologica l  move- 
ment and w i l l  d i scuss  and assess  t h e  Chr i s t i an  answer towards these  "un- 
c i v i l i s e d "  r e l ig ious  experiences. 

.?EMS "UP-DATES " 

MOZAMBIQUE: Speaker: Fr. Sa lva tore  Calvia,  Super ior  General, MCCJ, who 
,,--L 7 a \  spent  J u l y ,  1983 i n  Ebzambique. tucr. 14) - 

Meeting on Friday,  Oct.14, 16.00 hrs .  a t  t he  
Comboniani Generalate.  Via Luini L i a l i o ,  80. .hletro. - - 
t au ren t ina .  Tel.  (KCCJ) 59.11.450 o r  Sedos, 57.13.50. 

SOUDAN : 

(Oct.19) 

SOUTH AFRICA: 

(Nov. 2 1 )  

Speaker: S i s t e r  Giuseppina Tresold i ,  Assistant 
Superior  General, SMC., who is a t  present  i n  Soudan; 
returning,  Oct. 13,  1983. 
Meeting on Wednesday, Oct. 19, 16.00 hrs .  a t  t h e  
SVD Generalate,  1, Via d e i  Verb i t i .  
Metro. Pyramide. Tel .  (SVD) 63.84.609 o r  Sedos 57.13.50 

Speakers: Frs.  Ignaz Dekkers and James Nc Grath, CSSR, 
Ass i s t an t s super io r  General, who a r e  a t  present  i n  
South-Africa, re turn ing  Mv.12, 1983. 
M e e t i n g o n v . 2 1 ,  16.00 hrs . ,  a t  Sedos. Metro. 
Pyramide. Tel.  (SVD) 63.84.609, o r  Sedos 57.13.50. 

A l l  a r e  welcome t o  these meetinqs. 

News: - 
Sedos "Up-dates". Superiors  General and t h e i r  Ass i s t an t s  a r e  i n  constant  

contac t  wi th  mission s i t u a t i o n s .  Many members have 
suggested t h a t  Sedos could provide a v a l u d l e  s e r v i c e  by arranging meetings 
with those who have returned from s i t u a t i o n s  o r  p laces  of s i g n i f i c a n t  
i n t e r e s t  f 3 r  o the r  Sedos members. We have arranged th ree  such informal 
meetings i n  October and Mvember. De ta i l s  above. (See a l s o  B u l l e t i n  
14/83, coming Events) .  

w l o g i e s  f o r  t h e  e r r o r  i n  t h e  French in t roduct ion  t o  t h e  a r t i c l e  on 
Conanunity Educatiorr i n  this Issue.  The Conference r e fe r red  

to  was-La Quatrieme Confgrence IntarnationaZe de Za "Conmncnity Education 
Association". 



Gerry Pant in  CSSp. 

(-Le P8re Gerard Paxtin e s t  directeur administrati f  de SERVOL, 
en Trinidad. !bus prbsontons i c i  un ex t ra i t  de .son discours 
d' introduction d l a  matrieme Conference InternatiomZe de la 
" c o m i t y  Association'' qui: s ' e s t  terme 2 Dublin (Irlandel du 8 au 
22 aoiit 1983. Duns ce t t e  allocution, i l  met l 'accent sur l'inportance 
de l 'dcoute des autres duns un projet comiiunautaire e t  sur i es  
d i f f i cuz td s  insidieuses que l 'arroga~ce  cuZtureZZe peut opposer d 
ce t t e  essen t ie l le  capacit6 d'bcoute. ) 

What I want t o  t a l k  to you about is h o t  family, heal th ,  un- 
employment, l i f e l o n g  learning o r  spec ia l  education. These w i l l  be 
comprehensively discussed i n  your workshops and I w i l l  r e f e r  to them 
on ly  i n  a s  much a s  they i l l u s t r a t e  t h e  po in t s  I am t r y i n g  t o  make. 
I have e lec ted  to take  the  common denominator of a l l  these  sub jec t s ,  
t h e  community and focus my a t t e n t i o n  on t h i s  c e n t r a l  theme. Whatever 
d i s c i p l i n e  i n t e r e s t s  us ,  it is always people with whom we have to 
dea l ,  t h a t  group l a rge  o r  small ,  en thus ias t i c  o r  h o s t i l e ,  whom we 
a r e  accustomed t o  r e f e r  t o  a s  t h e  community. How do we deal  with 
these  people? What appraoch should we take? Are t h e r e  e r r o r s  t o  be 
avoided? These a r e  b a s i c  questions which must be answered even 
before  we start speaking hea l th ,  education o r  employment. 

I n  1970, t h e r e  were very se r ious  r i o t s  i n  my country, Trinidad 
and Tobago, culminating with a mutiny wi th in  t h e  army and an attempt 
t o  overthrow t h e  Government by force  o f  arms. As a d i r e c t  r e s u l t  
o f  this and a f t e r  some months of soul-searching, I decided t o  q u i t  
my job teaching s c i e l ~ c e  a t  S t .  Mary's College and t o  go i n t o  t h e  
ghet to  a reas  of the  c a p i t a l  c i t y ,  Fort of Spain, t o  s e e  whether I 
could "help" the community. After t h i r t e e n  years  I am s t i l l  t r y i n g  
to "help", the  only d i f fe rence  being t h a t  the  f l edg l ing  organiza t ion  
c a l l e d  SERVOL which I s e t  up i n  '70 with twenty housewives, a dozen 
volunteers  from t h e  army and navy and no money, has evolved i n t o  a 
group of ninety paid workers w i t h  s eve ra l  l a rge  cen t res  b u t  s t i l l  
with no mney.  Everything I w i l l  t e l l  you today I l e a r n t  from Servo1 
o r  wi th  Servo1 (which, by the way, s tands f o r  "Service Volunteered 
f o r  A l l . " ) .  You w i l l  r e a d i l y  perceive, t h a t  though t h i s  paper deals  
wi th  a number of themes and ideas ,  it a l so  represents  my own personal 
journey from a s t ruc tu red ,  r i q i d ,  a u t h o r i t a r i a n  experience of education 
i n  a t r a d i t i o n a l  High School, to  a broad, f l e x i b l e ,  pa r t i c ipa to ry  
view of  education a s  something we accomplish through a process of 
dialogue wi th  the  community. 



'I8E PHILOSOPHY OF IGN3RANCE 

A l l  teachers a r e  born ignorant;  I have had t h e  unusaul experience 
of having ignorance t h r u s t  upon me a t  t h e  age of  forty-two; Imagine 
what i t  is l i k e  t o  have an honours degree i n  Science, adiploma i n  
education and a l icence  t o  teach theology, and t o  walk i n t o  t h e  
ghet to  world of switchblades, guns and sudden violence i n  an attempt 
to "help" t h e  community. Suddenly, I was a c h i l d  again ,s t r ipped of 
a l l  pre tent ions  and i l l u s i o n s ,  confronted by naked h o s t i l i t y  and 
suspic ion and having no idea where t o  begin. 

"Ask them!": There and then,  under the  i n s p i r a t i o n  o f  sheer  panic, I 
discovered my philosophy of  ignorance. A l i t t l e  voice 

wi th in  me whispered, "Why not  a sk  - them how they wanted you to help? 
I l e a p t  u p n  this a s  from an Archimedean bathtub and f o r  the  l a s t  
t h i r t e e n  years ,  it would be t r u e  to say t h a t  p r a c t i c a l l y  everything 
we have t r i e d  t o  do with the community has been prefaced by t h e  
simple question: "How can we he lp  you?" 

I t  was a s b r t  s t e p  from t h i s  experience to p r a c t i c a l l y  
i n s t i t u t i o n a l i z e  this bas ic  s tance  when confronted with a group of  
people: - never presume t h a t  you know the needs and p r i o r i t i e s  o f  
people; confess your u t t e r  ignorance of  t h e i r  background, t h e  way 
t h e i r  minds work, t h e  reasons f o r  t h e i r  a t t i t u d e s  and ask them how 
they would l i k e  you t o  help. A quotat ion from our  very f i r s t  booklet  
i n  1975 w i l l  i l l u s t r a t e  how f a r  we were prepared to push this: 

" I f  S e m l  privately feels  that unemployment i s  the major 
problem but a group ins i s t s  that a basketball court i s  t ~ p  priority, 
it w i l l  work k t h  the group to build a basketball court. I f  a 
village really needs water, but ins i s t s  that it wants e lec tr ic i ty ,  
Servol w i l l  work with the village to  obtain e lec tr ic i ty .  

This i s  based on the conviction that once a c m n i t y  succeeds 
i n  implementing any idea that i s  genuinely i t s  own, they w i l l  always 
take a second and a third step towards f ~ r t h e r  development, whereas, 
should the idea come from outside, often enough it w i l l  be en- 
thusiastically accepted a t  f i r s t  only t o  fail  subsequently; and 
even i f  it does not succeed through the dedicated e f for ts  of the 
social worker, the development procyss does not continue, for the 
simple reason tht it never began." 

"Listen": The second s t e p  is j u s t  a s  c r u c i a l :  you LISTEN to what they 
say. N o t  i n  t h e  abs t rac ted ,  prefunctory manner of  one who 

is  j u s t  humuring a ch i ld ,  b u t  w i t h  the single-minded in ten tness  af 
an advocate hanging on t o  each word of a key witness. Here is how 
I expressed it  i n  an unpublished manuscript: 

"First, you get i n  there and you l i s ten  t o  the people. You l i s t en  t o  
them for periods varying frm a year to three years before 

attempting any organized project. I n  fact, even when you start  doing 
something with them, you never stop listening. You l i s t en  un t i l  you 
are tired of listening m d  then you l i s t en  some more. You l i s t en  
unt i l  a l l  the cultural arrogance has been drained from your mind and 
- 

1/ "Servol: 1970-74" p.5, Superservice Press,  Por t  of  Spain. 1975 - 



you real ly  begin t o  hear t h e  voice of the  people as - the  important 
element i n  t he i r  m n  developnent and as f a r  more important than the  
wonderful schemes and ideas tha t  ore turning aroma' i n  your b ~ s y  
l i t t l e  b m i n .  
Second, you then begin t o  se t  up t i n y  low-cost projects which the  

people have said they want. You are content wi th  a shoe- 
s t r ing  budget which i s  best  covered by the economic resources of the  
people themselves and you r e s i s t  the temptation o f  ily'ecting large 
sums o f  money a t  t h i s  stage. Above a l l ,  each s tep  i s  ovrly taken 
a f t e r  numerous discussions wi th  the  people, thus ensuring the i r  in-  
volvement i n  both the  planning and impZementation o f  the  project. 
This i s  not t o  say tha t  you totalZy disregard your own views and your 
own approach; far  from it. But these v i m s ,  t h i s  approach, i s  sinply 
one which you allow t o  impinge gently on the  views and approaches 
of  the  c o m n i t y ,  both sides having respect for the other, both 
shadng i n  the learning process. 
TMrd, you l e t  the tking grow i n  i t s  own way and i n  i t s  own time. 

Sometimes it remains a omall but s tgni f icant  project; other 
times, it simply leaps i n t o  prominence as an al ternat ive  educational 
model; most of the  time, it osc i l la tes  between these extremes; not  
infrequently,  it cotlapces. Whatever the r e su l t ,  there i s  nearly 
a b a y s  a d i s t i n c t  but intangible r e su l t  i n  terms of  the  t o t a l  dmelop- 
ment process among the  comnu~ity,  i.i which you a2.e merely o m  of 
m y  i n f l u e m e s  and which stretches over a much longer period of  time 
than your involvement wi th  the people." 
Process rather than Content. Ne attached so much importance t o  t h i s  

l i s tening stance that we o f t e n  became 
more involved i n  the process rather than the  content of  educational 
models and used established structures as too ls  i n  our dialogue wi th  
the ccmmmity. Here i s  how Flcth Montrichard puts it i n  the most 
recent o f  the Servo Z publications: 

"All o f  Servo2 ' s  work begins by the intervent ion of the organiz- 
at ion i n t o  a c o m m t y  of poor people. The l ~ t t e r  are nearly a b a y s ,  
and understandably, suspicious and hos t i l e  t o  the  newcomers, since 
the fabric of t he i r  l i ves  has been woven aroundcountlessthreads o f  
broken promises, disillusio7ment and exploi tat ion by strangers who 
have come smiling i n t o  t he i r  area. 

The process of  overcoming the  suspicion and h o s t i l i t y  i s  o f t e n  
a long a d  wearisome one; that  i s  why Servo2 has sought for  and d i s -  
covered a short-cut method: you s t a r t  a mrsery  school. 

TO t h i s  nursery school come parents wi th  t h e i r  chiZdren; a r d  
i t s  doors suunter the  '%oys on the  block" curious t o  see what "scene 
yuh on"; i n  fact ,  a cross section of  the c o m n i t y  i s  quickly en- 
countered by thq simple fact  of opening a nursery scFool. 

The school then becomes a sor t  of  l i s ten ing  device through which 
you ccm l i s t e n  a t t en t i ve l y  t o  what t h e  people t e l l  you about themselves, 
t he i r  area, t h e i r  leaders, t he i r  Fnpes, t he i r  disappointments and 
the i r  plans for the future. I t  e ~ a b l e s  you t o  intervene res  ect  u l l  
i n  the  l i v e s  of t h i s  o m n i t y  by l istening t o  them and ensumng a t 
they play an i n t e g m l  prt i n  both the  planning and the  implementation 
o f  the  proposed project. J t  saves you from the c u l t u m l  arrogance 
where-by you assume that  you understad the problems of t h i s  c o m n i t y  
and presume t o  o f f e r  l/our solutions an? your pr ior i t i es  as r e a d m e  
answers t o  a complex s i tuat ion.  



In s b r t ,  it prevents you from making a lot of m i s t a k e a . ~ ~  

Cul tura l  Arrogance: What bas ic  e r r o r ,  what fundamental charac ter  
d e f e c t  do w e  overcome by this a t t i t u d e  of  p a t i e n t ,  

humble l i s t e n i n g ?  I t  i s  t h e  f a t a l  flaw of  CULTUFAL ARROGANCE. To 
assume t h a t  because a man comes from a c e r t a i n  country, o r  belongs 
to a s p e c i f i c  e thnic  group o r  has benef i t t ed  from a c e r t a i n  type of 
education t h i s  automatical ly makes h i m  super ior  t o  another  is what 
I term c u l t u r a l  arrogance. Nor does the  individual  i n  quest ion 
necessari ly have t o  be an unpleasant,  aggressive person. Very o f t e n  
t h e  worst mutants o f  t h i s  v i rus  a r e  t o  be found i n  gen t l e ,  kind-hearted 
people who have been brought up i n  a background which has so  blandly 
assumed t h e  i n t e l l e c t u a l ,  moral and t echn ica l  super io r i ty  of  h i s  
type over o t k r s ,  t h a t  he takes  it f o r  granted. Such a person walks 
i n t o  a community s i t u a t i o n  not only with t h e  calm assurance t h a t  he 
has a l o t  t o  o f f e r  b u t  with t h e  absolute c e r t a i n t y  t h a t  he can help. 
Were anyone to ask him whether he thought t h a t  he might be helped 
i n  t h e  encounter,  t h e  answer would very p robab lybe  a puzzled look 
and a p o l i t e ,  "I beg your pardon?" The m o s t  he would concede (were 
he an academic) was t h a t  t h e  year  spent  i n  the community d i d  he lp  
him i n  t h e  wr i t ing  of h i s  t h e s i s  on "Sociological aberra t ions  en- 
countered i n  group dynamic experiences w i t h  disadvantaged people." 

I f  the re  is  no genuine dialogue between the  worker and t h e  group 
then you can be qu i t e  c e r t a i n  t h a t  c u l t u r a l  arrogance is  present .  
I f  the  worker becomes the  teacher and t h e  group a bunch of  doc i l e  
pupi ls  t h e  same appl ies .  Cul tura l  arrogance is el iminated only when 
both s i d e s  recognize t h a t  they have a s  much t o  receive as t o  give 
and i f ,  the  longer t h e  dialogue continues, each begins t o  a c t u a l l y  
f e e l  g u i l t y  a t  having benef i t t ed  f a r  more from t h e  encounter than 
t h e  o ther .  I t  i s  only when t h i s  ins id ious  a t t i t u d e  is recognized and 
overcome t h a t  the  worker can au then t i ca l ly  and s e n s i t i v e l y  i n t e r f e r e  
i n  the  l i v e s  of others .  

Respectful In tervent ion:  When you have become converted t o  your 
philosophy of ignorance, e s t ab l i shed  a 

l i s t e n i n g  s tance  a s  an  i n t e g r a l  p a r t  of  your approach and banished 
c u l t u r a l  arrogance ( a t  l e a s t  to some e x t e n t ) ,  you f ind  yourself  
developing an  a t t i t u d e  t o  your work wi th  people which I c a l l  
RES PECITUL I WERVENTION. 

Anthropologists,  s o c i o l o g i s t s  and such l i k e  people have debated 
endless ly  t h e  pros and cons of  i n t e r f e r i n g  i n  the  l i v e s  of  o t h e r  
people. Some f e e l  it i s  the r i g h t  and duty of  those who have acquired 
knowledge o r  technology t o  "help" o t h e r s  by handing it on to them. 
Others, dismayed a t  the  r e s u l t s  of crude and i n s e n s i t i v e  in te r fe rence  
i n  t h e  l i v e s  of simple people, maintain s t o u t l y  t h a t  the b e s t  way w e  
can he lp  them is  t o  leave them alone. I n  f a c t ,  t h e  debate i s  only of  
academic i n t e r e s t .  Whether we l i k e  i t  o r  not,  approve it o r  not,  
people w i l l  always i n t e r f e r e  i n  the  l i v e s  of  o t h e r  people. I f  this i s  
so ,  it would be downright s i l l y  f o r  those who meditated deeply on the  
sub jec t  and a r e  acute ly  aware of the problems involved, t o o t o p  aa ide  
and allow the greedy, t h e  avar ic ious  and t h e  i n s e n s i t i v e  t o  have a 
c l e a r  f i e l d  i n  t h i s  a rea .  So it b o i l s  down t o  an at tempt to hammer 

2/ Ruth Motrichard: "Servol Faces t h e  Eight ies"  p.13 - 
Servol P r i n t i n g  Services ,  Por t  of  Spain, 1980. 



out  a theory of in ter ference  which w i l l  do the l e a s t  harm and the  
maximum amunt  o f  good. I t  i s  t h i s  theory which I r e f e r  to as res- 
pec t fu l  in tervent ion.  Here is how it works i n  p rac t i ce :  

You a r e  a man who has decided t o  do some community work i n  a ghet to  
area. You have no i l l u s i o n s  about the task.  The mixture of h o s t i l i t y ,  
cynicsm and amusement which you can read i n  the faces  o f  the  group 
fac ing you, i s  an  uncomfortable reminder t h a t  you a r e  not the f i r s t  o r  
even the  twentieth person who has s a t  with them t o  attempt to "help" 
them. They have seen it a l l  before and the a t t i t u d e  which comes across 
is:  how long w i l l  this one l a s t  and t o  what extent  can we r i p  him o f f  
before he goes? 

So you ask t h e  now t r a d i t i o n a l  Servo1 question: "How can I help  
you?" and you a r e  given a v a r i e t y  of  requests ,  some of which a r e  genuine, 
o thers  being m r e  i n  the nature of a t e s t  to s e e  whether y o u a r e  genuine. 
You a r e  ca re fu l  to promise nothing except t h a t  you w i l l  t r y ;  i n  f a c t  
you recognize t h a t  t h e  l e s s  you say a t  t h i s  s tage ,  the  b e t t e r ;  ac t ions  
speak louder t h a n  words. 

You come back a few days l a t e r  t o  repor t  on the  homework given 
you by the  group: you have obtained jobs f o r  "Big Red", "Shooter" and 
"Ball"; you have secured the use o f  a school h a l l  f o r  t h e  group to have 
a fund-raising dance and one department s t o r e  w i l l  knock ha l f  the p r i ce  
off  a f o o t b a l l  if the group comes up with t h e  o t h e r  h a l f .  There i s  
grudging agreement t h a t  you have t r i e d  and the dialogue deepens: what 
they r e a l l y  want i s  a basketbal l  court!  You re turn  two weeks l a t e r  with 
plans drawn, an est imate o f  four  thousand d o l l a r s  and with the demand 
t h a t  they must r a i s e  ha l f .  Loud p ro tes ta t ions ,  much cursing: the  man is 
mad, we a r e  poor people, why c a n ' t  he g e t  some of  h i s  r i c h  f r i ends  to 
donate i t ?  Pa t i en t ly ,  you explain t h a t  t h i s  has to be a community e f f o r t  
and t h a t  we (it  has become w e )  can r a i s e  e i g h t  hundred d o l l a r s  from t h e  
dance and another twelve hundred from some o t h e r  function. What function? 
A r a f f l e ,  and eventually it is  agreed t h a t  i f  you c o l l e c t  three  p r i z e s ,  
they w i l l  s e l l  the  t i c k e t s .  Two months l a t e r  we have two thousand 
d o l l a r s ,  you have twisted a businessman's arm t o  put the  o t h e r  two thous- 
and and t h e  cour t  i s  b u i l t .  

I n  a l l  t h e  d iscuss ions  and t h e  ac tua l  work you keep on l i s t e n i n g  
t o  what they have t o  say about themselves, t h e i r  l i v e s ,  t h e i r  hopes, t h e i r  
f ea r s .  You a r e  t ry ing  to get  under t h e i r  s k i n  t o  t r y  and understand the  
reason f o r  t h e i r  behaviour pa t t e rns ,  t h e i r  s t r eng ths  and t h e i r  weaknesses. 
You a r e  f u l l y  aware t h a t  you a r e  only scra tching the surface  and t h a t  
deeper things must follow bu t  pat ience and working a t  the  speed of the  
commnity a r e  v i t a l  fac tors .  Each time a goal has been achieved they 
come up with another scheme, another idea ,  which is what they r e a l l y  
want. Because what they r e a l l y  want is t o  be independent men and women 
i n  t h e i r  own r i g h t ,  t o  make t h e i r  own decisions and t o  have access to 
those s t r u c t u r e s  of power, influence and f inance,  which a r e  e s s e n t i a l  
f a c t o r s  i n  g e t t i n g  anything accomplished i n  t h i s  rodern world. They re-  
cognize however, t h a t  f o r  the  moment, they can only work through you and 
through small p ro jec t s ;  but  i t  i s  t h e i r  hope (and i t  should be yours) 
t h a t  one day they w i l l  be able  t o  function on t h e i r  own without any he lp  
from you o r  ary ~ n e  e l se .  



LES *NO- PNEIB" 
ET IA MISSION 

Jean Vernette 

(Post-Christian "paganism" i s  nct a character is t ic  only of 
European and North-American Society. I t  i s  found a l so  i n  Asia, 
Africa and Latin America perhaps i n  a special way among " inte l -  
l ec tuab" .  I t  does not necessarily mean a turning r n ~  from re- 
l ig ion,  but i s  o f ten  marrifested i n  an a t t rac t ion  for forms of Hin- 
duism and Buddhism which have l i t t l e  t o  do with the authentic and 
venerable tradi t ions  of the Vedas or the Buddha, a return t o  
t rad i t ion  or  t r i b a t  religions and a turning t o  new rel igions  and 
sects .  This s l i g h t l y  abbreviated a r t i c l e  frm Missi can serve 

1 as rm introduction t o  the topic o f  the Sedos Semnar on Dialogue 
wi th  Post-Christians which w i l l  be held on Novewber, 8,1983.,Ed.! 

"TL SE PASSE DES CHOSES" UN PEU NEUVES 
XCb7mW 'IIOI :>IS :,E CIm.P nu. if.7lCZI;ijx. . . . . - - - -, - . .- . . . - . 

~ u j o u r d ' h u i  - e t  c e l a  e s t  nouveau - l ' occ iden t  e s t  soumis un 
double muvement, de depBrissement des Egl ises  sous ce r t a ines  de 
l e u r s  formes i n s t i t u i o n n e l l e s ,  e t  de  surgissement d 'une mult i tude de 
r e l i g i o n s  sauvages. Hier l e  phi.mm6ne "re l ig ieux"  majeur B t a i t  c e l u i  
de l ' incroyance ,  sous l e s  formes b ien  connues de l ' a the isme m i l i t a n t  
("Dieu e s t  mrt!") , de l ' a g m s t i c i s m e  p o l i  ("Dieu? connais pas!") ,  
de l ' i n d i f f e r e n c e  ("Dieu? ca  ne m' in ts resse  pas") ,  ou du matsrialisme 
p ra t ique  ("Dieu? 5 quoi Fa peut b ien  s e r v i r ? " ) .  Celle-ci  demeure. 
Mais des courants de  recherche s p i r i t u e l l e  conmencent l a  s i l l o n n e r ,  
dans un contexte p s t - c h r s t i e n .  E t  l ' o n  d iscerne  d ' importants  dBplace- 
ments de mental i t6:  r e tour  du re l ig ieux ,  deplacement du sacre ,  e t  
t o u t  par t icul ierement  r e v e i l  des paganismes. S i  b ien  que l ' o n  peut 
p a r l e r  aujourd 'hui de 1 'appar i t ion  du "n6o-paien occidental" .  

"Retrouver l a  v ra ie  v ie" ,  l o i n  de l a  v i l l e  e t  de  s e s  rythmes 
fous. s e  plonger dans l a  mer pour s ' y  p u r i f i e r  e t  s ' y  reg6nBrer: 
"Vous en s o r t i r e z  t o u t  neufs!" promet l e  Club Mlditerranee. Le 
symbolisme re l ig ieux  point  2 f l e u r  d'image. Symbolisme de  l a  mer- 
mere qu i  feconde e t  p u r i f i e .  mis  auss i  mythologie du Dieu s o l e i l  
p res idan t  au d e s t i n  des hommes, dlAphrodite e t  Bacchus fondant l e  
c u l t e  du corps e t  du p l a i s i r ,  de l 'Age d ' o r  oc  l ' o n  retrouve l e  bon 
vieux temps d ' au t re fo i s .  Resurgence du vieux fonds paien d e  l'homme 
occidenta l .  

C ' e s t  de ce la  que je  w u d r a i s  p a r l e r  ici-et-maintenant.  Parce 
que c ' e s t  l e  mment d ' e n  pa r l e r .  "I1 s e  passe des  choses aujourd'hui" 
dans l e  champ du re l ig ieux .  Des choses un peu neuves. 

Cela i m p r t e  directement d l a  mission, c a r  l e s  formes d'annonce 
d e  1 'Evangile  son t  p a r f o i s  2 r ecen t re r  en fonct ion  des Bvolutions 
soc ia les .  E t  c e l a  ne concerne pas seulement l a  mission en Europe, mais 
b ien  l a  mission s u r  tous l e s  continents:  c a r  l e s  courants  c i r c u l e n t  



rapidment dans l e  marche-comn du r e l i g i e u x  contemporain. 

Les gens ne s o n t  plus chre t iens :  s o n t - i l s  devenus i r r e l i g i e u x ?  En 
e f f e t ,  

ce n ' e s t  pas parce que l e e  ~ q l i s e s  on t  perdu de  l e u r  vigueur que 
" la  r e l ig ion"  a d ispam.  ~ l l e  s ' B s t  mSme engouffree pa r fo i s  dans l e s  
espaces l a i s s 6 s  vacants par l e u r  r e t r a i t .  R e t r a i t  voulu, au nom d'une 
volonte de p u r i f i e r  l a  f o i  ch rk t i enm des scor ies  d'un s a c t e  ungiquet 
ou r e t r a i t  aubi ,  sous l e s  cmps  de  bou to i r  de  l a  s6cu la r i sa t ion  e t  
de l ' incroyance.  Les gens ne sont  plus c h r l t i e n s :  c e l a  ne s i g n i f i e  
pas q u ' i l s  s o i e n t  devenus i r r e l i g i e u x .  Peut-Btre s o n t - i l s  dwenus 
"pafens": c 'est-&-dire e t  r e l ig ieux  e t  non-chretiens. 

On d i s a i t  l'homme occidenta l  def in i t ivement  l i b e r e  de  l ' a l i e n -  
a t i o n  r e l i g i e u s e  par l a  desac ra l i sa t ion  du mnde: on ne s e  f i e  p lus  a 
l a  p r i e r e  - de-demande des Rogations, mais 3 l ' e f f i c a c i t 6  technique 
de l ' i r r i g a t i o n  ... O r ,  M i c i  que, d€eu par  les mythes d e  l a  r a t i o n a l i t & ,  
de l ' e f f i c a c i t 6 ,  de l a  r e n t a b i l i t e ,  il se m e t  a l e s  con tes te r  
radica1aret t .d rever  d'un Tout-Autre e t  d'un Ai l leurs .  

Mais c e  rgve prend souvent des formes paiennes. Car l a  faim 
d 'aventure s p i r i t u e l l e  conduit auss i  b ien  l ' adora t ion  qu'a 
l ' l d o l d t r i e ,  d l ' i c d n e  qu'3 l ' i d o l e .  E t  c e l a  concerne directement 
l a  mission. 

Une f l o r a i s o n  de  re l ig ions  muve l les :  Le paganism a b u j o u r s  Lte 
une r e l i g i o n  f l o r i s s a n t e .  La 

p r o l i f e r a t i o n  des  secten en e s t  un des  sympGmes rev6la teurs  aujourd'hui.  
Mais on l e  v o i t  s u r t o u t  poindre dans l e s  crehx e t  l e s  crCtes d 'une 
puissante vague de religions-de-remplacement qui camence a transformer 
singulierement l e  paysage re l ig ieux  contemporain. Les nouvelles 
sagesses dlOccident connaissent  un developpement rapide,  repondant a 
un besoin de  rites i n i t i a t i q u e s ,  de s e c r e t  e t  de sacr6: Rose-Croix, 
G r a d ,  Nouvelle A c m p l e .  Un f a i t  s i g n i f i c a t i f s  depuis v ingt  an6 
leS Loges masoinques o n t  double l e u r s  e f f e c t i f s .  11s viennent s u r t o u t  
de l a  jeune g6neration. E t  la parole  des nouveaux i n i t i e s  e s t  f o r t  
Bcla i rante  s u r  l e s  motifs de l e u r  adhesion. 

F u r  un a u t r e  r e g i s t r e ,  w i c i  l e s  gnoses s c i e n t i f i q u e s ,  cornme 
c e l l e  N e  Princeton: des  savants  d e  reno& m n d i a l e  Blaborent une 
v i s ion  r e l i g i e u s e  du mnde d a m  une approache qui  s e  veut s t r i c t e m n t  
s c i e n t i f i q u e :  "nous devoffi poser l ' ex i s t ence  de Dieu au t e m e  de  nos 
recherches". C ' e s t  une s o r t e  d e  sp i r i tua l i sme  pantheis te .  

C ' e s t  l e  rax-de-maree de l ' o c c u l t e  et  de  1'Btrange. Les co l l ec t ions  
Qso t l r iques  toujours plus fournies  o f f r e n t  l e s  "secrets" des grands 
I n i t i e s  pour devenir  un e t re-super ieur  ou "real is&".  Retour en force  
de l a  Kabbale, de  l ' a s t r o l o g i e ,  du s p i r i t i s m e ,  de  l ' a lchimie .  La presse  
de  l 'occul t i sme a s a  f i d e l e  c l i e n t e l e .  E t  4 mi l l ions  de Franeais con- 
s u l t e n t  regulierement l ' u n  des 8 000 devins patent& de l'hexaqone 
(OU des 20 000 t r a v a i l l a n t  au no i r  ... 1,leu.r l a i s s a n t  chaque a n d e  quelque 
deux mi l l i a rds  d e  f rancs  d a m  l ' e s c a r c e l l e .  

La fasc ina t ion  de l ' o r i e n t :  C ' es t  l ' a t t r a i t  des Voies de & i t a t i o n  - 
Yoga, Zen, voi re  mkditation transcerdantale.  

C ' e s t  l a  f a sc ina t ion  de l ' o r i e n t :  on s e  detourne du chr is t ianisme 
occ iden ta l ,  dont on s e  dec la re  d e ~ u  avant rnem d'en connaftre l a  
t r a d i t i o n  mystique, pour s e  tourner  ve r s  l 'hindnuisme e t  l e  bouddhtsme, 



ccrmme dern ie r  refuge de l ' i n t e r i o r i t e  e t  de l a  sagesse. Mais beaucoup 
ne l e  rencontrent  malheureusement qu'au t r a v e r s  de s e s  sous produits  

usage de l ' occ iden ta l ,  qui  n 'on t  guere a v o i r  avec l ' au thent ique  e t  
venerable t r a d i t i o n  des Vedas e t  du Bouddha. 

Entendons-nous bien: je ne d i s  pas que tous  l e s  meubres des 
groupes que je viens de c i t e r  s o n t  paiens! J e  connais des ros icruciens ,  
des d d i t a n t s  de l a  Meditation Transcendantale, des antrlmposophes, 
qui s e  veulent  en  &me temps f i d e l e s  l e u r  appartenance chre t i eme .  
Je d i s  seulement que su rg i s sen t  aujourd'hui des formes de p lus  en plus 
nombreuses de d e i s m  qui ne s e  r e f e r e n t  plus au Vrai Dieu de Jesus- 
C h r i s t .  Cer ta ines  son t  c h r i s t i a n i s a b l e s .  D'autres ne l e  sont  pas. 

I1 e s t  urgent  d 'en  prendre ac te :  pour d iscerner .  Sinon l e s  
ch re t i ens  du XXe s i e c l e  s e  r e v e i l l e r o n t  un beau jour dans un wnde  
devenu paien, comme ceux du IVe s e  son t  r e v e i l l e s  dans un w r d e  devenu 
arien.  

Essayons donc de cerner ,  au-deli  des groupes cons t i tues ,  l e s  
grands courants  du n6o-paganism2 contemporain. 

C ' e s t  ce v i ta l i sme proford qui f avor i se  l ' i n t e n s i t e  de l a  v i e  
p lus  que s a  conversion: "Vivre! " " s t r e  s: mi meme!" E t  su r tou t :  "6 t re  
b ien  dans s a  peau!". C ' e s t  l 'expression-clef  du bonheur pour aujourd'  
hui... Beaucoup sont  a i n s i  l a  recherche d'unvivre+utrement, e t  
d 'un vivre-heureux. Tellement de gens son t  "ma1 dans l e u r  peau!", 
tendus, inqu ie t s ,  dans une soc ie te  asphyxiante. 

Du coup vo ic i  de r e tour  l e s  d i v i n i t e s  du Pantheon antique.  E l l e s  
r e p r e n n e n t p l u s  specialement d r o i t  de c i t e  i t raver s  l a  mythologie des 
l o i s i r s .  Adonis avec l a  r e l i g i o n  du corps e t  du p l a i s i r  sensuel ,  
Poseidon e t  l e  c u l t e  d e  l a  mer e t  de l a  plage, t o u t  l'olympe avec l e  
c u l t e  du c i e l  - bleu ,  b ien  scr! -. Le but  supreme de l ' e x i s t e n c e  e s t  
de "vivre 2 fond". Les reminiscences de Nietzsche l e  "superpaien" son t  
proches . 

Pour parvenir  i " e t r e  bien dans s a  peau", l e s  groupes de psychoth6- 
r ap ie  e t  de therapie  co rpore l l e  son t  li, devenus re l ig ions  de remplace- 
ment chez p lus ieu r s .  "On va chez son psychotherapeute comme on a l l a i t  
a u t r e f o i s  i l a  messe, p lus  anciennement chez l e  s o r c i e r  du v i l l a g e ,  
e t  l ' o n  a t t end  e t  o b t i e n t  l e s  memes e f f e t s " . .  . 

Le neo-paganisme, c ' e s t  une communion avec l a  Nature qui  l ' i d e n t i f i e  
Dieu, t e l  l e  r e tour  a l a  terre-mere al imentant  ce r t a ines  ferveurs 

ecologis tes .  Le c u l t e  de l a  Nature e s t  d ' a i l l e u r s  dans l e  d r o i t - f i l  des 
r e l ig ions  n a t u r e l l e s  e t  de l'animisme. 

Le wuvement ecologis te  l u i -  meme ne s e r a i t  pourtant  qu'un simple 
f a i t  s o c i a l  a c t u e l ,  n6 d'une deception de not re  nadele de s o c i e t e  du 
re fus  d 'un type de croissance absurde, e t  d'une volonte d 'ouvr i r  l a  m i e  
i un nouvel a r t  de v ivre .  P4ais c e t t e  sa ine  con tes ta t ion  r e v s t  pa r fo i s  
l e s  t r a i t s  d'un catastrophisme re l ig ieux  proche des  t e r r e u r s  de 1'An 
M i l ,  e t  des p r a i c t i o n s  ag i t6es  par  l e s  s e c t e s  m i l l e n a r i s t e s  t e l s  l e s  
Termins de Jehovah. 



"La d i f ference  avec l e  christianisme". Le nee-paganisme, c ' e s t  auss i  
ce pantheisme cosmique p u r  

lequel  Dieu n ' e s t  plus un S t r e  personnel, mais un "qa" i m p r k i s ,  
cornme dans l e s  techniques de meditation s ' i n s p i r a n t  du bouddhisme e t  
de l'hindouisme. Un Dieu iden t i f i i .  au s o u f f l e  de l'honrme. Un Dieu 
placd ii port6e de l a  main au bout  du chemin, de l a  Voie pour a t t e i n d r e  
l ' i n f i n i ,  l 'absolu.  On v o i t  l a  d i f ference  avec l e  christ ianisme,  oO 
c ' e s t  Dieu qui  va vers l ' h o m e ,  l ' i n f i n i  vers l e  f i n i .  

Autre expression du ndo-paganisme: un syncretisme souvent sen- 
t imenta l ,  qui r6cuse tou te  Revelation h i s to r ique  p a r t i c u l i s r e ,  sous 
couvert de toldrance re l ig ieuser  " toutes  l e s  r e l ig ions  s e  valent l"  
On va donc en f a i r e  l a  "syt-rthSse"C "syncretisme"). 

La "transcendance" de l a  Wvela t ion bibl ique  culminant en  JBsus 
de Nazareth, "Parole unique du P&rel', d i s p a r a f t  dans l e  f l o u  de ce  
qu'on appel le  l a  "tolbrance doct r inale" :  un refus  des  dogmes assFmil6s 
au "dogmatisme". "Pourquoi tou tes  ces d i f fdrences  e n t r e  l e s  r e l ig ions?  
Mettons e n  commun ce qu i  nous un i t !  Ce sont  l e s  dogmes qui  S6pd~EUIt!" 
Ce courant de pensee e s t  lafgement repandu aujourd'hui.  

Le n6o-paqanisme, c ' e s t  ::kt-.l:xSijme gCrfi~cux va?s rage,  sans es- 
perance d s f i n i a ,  sans o r ig ine  n i  f i n ,  qui attonil les lendemajns-qui- 
chantent ou l e  r e tour  ii l ' z g e  d ' o r .  Le mythe messianique marxiste 
en e s t  typique. Mythe "messianique" c a r  l a  l u t t e  des c l a s s e s  dans 
l a  penses d e  Marx e s t  comme un combat a p c a l y p t i q u e  en t re  l e s  forces  
du bien  ei: du mal, daouchant  au terme dans l a  soc ie t6  sansclasse ,  
qui e s t  paradisiaque. LBnine l ' a  sans cesse  repCt6: c e  s e r a  un 
rsgne de Dieu, sans Dieu, l a  const ruct ion r 6 e l l e  du regne m i l l h a i r e  
de paix etdct j u s t i c e  i l lusoi rement  pmmis pa r  l e  messianisme judCo- 
chret ien.  

" ' :  Le p r o p s  des thdor ic iens  n6opaien.s. - 
e t  je  l e  rdps te ,  ce terme n ' e s t  charge 

i c i  d'aucune nuance dkpr6ciat ive:  il dCsiqne simplement l e s  croyants 
s e  re fg ran t  ii un a u t r e  Dieu que c e l u i  de Jesus-Christ-,  n ' e s t  pns 
de p ra t iquer  un re tcur-en-arr iere .  I1 e s t  de permettre .3 l'homme 
occidental  de  s e  reapproprier  une p a r t i e  de lui-&me aujourd 'hui .  A 
l e u r s  yeux, l e  chr is t ianisme e s t  en e f f e t  une devia t ion de l a  s p i r i t u a l i t €  
e t  du sacrE. En coupant l e s  peuples e u r o g e n s  de l e u r s  t r a d i t i o n s  
re l ig ieuses  paiennes, le mmth8isme chre t i en  a u r a i t  e lo igne Dieu des 
hommes en l ' e x i l a n t  hors du monde. 

Un do-paganisme&issant I l a  rescousse d 'un christ ianisme 
decl inant?  C 'es t  a l o r s  que s u r g i t  un redoutable dilemme pour l a  

mission: f a u t - i l  combattre l e  paganisme? ou f a i r  a l l i a n c e  
avec l u i  contre l ' incroyance? Le i e t o u r  du re l iq ieux  appara i t  
en e f f e t  ce r t a ins  c o r n  une r.hance.6 s a i s i r  gar  l e  
chr is t ianisme en ce  s i d c l ~ :  dt wtdr.ial~.sme triomphant. D'o13 l a  ten- 
t a t io r ,  d 'ouvr i r  l a  p r t e  subrepticement nux s u p p l e t i f s  n6o-paIens p u r  
l e s  envoyer aux remparts repoussfr  l e s  vagues de fe r l an tes  de l ' incroyance. 

Mais l a  presence de ces  a l l i e s  de circonstance - quelque s o i t  l e  
s ince re  respect  que l ' o n  dprouve ii l e u r  e n d m i t  - renforce au c o n t r a i r e  
chez l e s  incroyants l a  conviction d6jZ bien ancree que l e  chr is t ianisme 
n ' e s t  finalement que 1 'un des nombreux sous-produits d'une mental i t6 
pr6-cr i t ique ,  de l a  r e l i g i o s i t e  e t  de l ' i r r a t i o n n e l .  



~e sacre  e t  l e  s a i n t ,  de l ' i d o l e  2 l ' i cdne:  De f a i t ,  l a  d i v i n i t e  
o b j e t  de ces mult iples 

quetes s p i r i t u e l l e s  e s t  sansvisage. Ce "sacre" n ' e s t  pas " sa in t " ;  
e t  il n ' e s t  pas toujours  sa in .  L ' a t t r a i t  a c t u e l  pour l ' i n s o l i t e ,  
l ' i r r a t i o n n e l  e t  l e s  sc iences-para l le les  t r a d u i t  c e r t e s  une r a e l l i o n  
cont re  un m d e l e  de soc ie te  qui  n ' a  pas tenu s e s  promesses. On ne 
peut vo i r  pour autant  dans l e  foudroyant succes des "Propheties de 
Nostradamus" - 650.000 exemplaires vendus - une " p i e r r e  d ' a t t e n t e  de 
Jesus-Christ".  

Mais c e t  appel  en  creux enprime a u s s i  l ' a t t e n t e  d 'un visage: du 
visage q u ' i l  nous appar t i en t  de rGvGler, c a r  il n ' e s t  pas l e  tenne 
ob l ige  du parcours. C ' e s t  l ' o b j e t  propre de l a  mission: passer  de 
l ' i d o l e  2 l ' i cdne .  

Les d i s p o s i t i f s  pastoraux s o n t - i l s  adapt&? Les d i s p o s i t i f s  pastoraux 
s o n t - i l s  adapt& & c e t t e  

s i t u a t i o n  assez inat tendue? Pas exactement. Lapastorale en cours 
s ' e s t  en e f f e t  appare i l l ee  2 l a  f i n  de l a  guerre,  - e t  avec une r a r e  
capac i t e  d ' invent ion  missionnaire,  pour l ' ~ v a n g 6 l i s a t i o n  d'un type 
d'homme incmyan t  secu la r i s6  dont  on a v a i t  t o u t e s  ra isons  de prevoir  
q u ' i l  s e r a i t  b i e n t 6 t  l e  modele doninant en Occident. E t  il l ' e s t  
devenu pour une p a r t .  E l l e  semble m i n s  a p t e  d annoncer 1'Evangile 
au &o-paien occidenta l  que l ' o n  n ' a t t e n d a i t  gu&re,& l a  f o i s  r e l i g i e u x  
e t  non-chretien. 

NOWEAU CHANTIER FOUR LA MISSION 

E t  des  ques t ions  un peu ir.Bdites commencent 2 s e  poser: 
L 'Eglise d o i t - e l l e  recommencer 2 ge re r  e t  evangel iser  un s a c r e  

e t  un r e l i g i e u x  qui  s ' i n v c s t i s s e n t  en de s i  pi toyables parodies, depuis  
qu'on l e s  a rendus 2 l ' e t a t - l i b r e ?  On v o i t  l e  grave danger d 'un re tour  
en a r r i e r e ;  on v o i t  a u s s i  l e  pourquoi de l a  quest ion.  

Quelle communaut6 a l t e r n a t i v e  o f f r i r  d des jeunes en recherche de 
c l i m t  mystique e t  de chaleur humine  qui  s ' o r i e n t e n t  vers  l e s  groupes 
r e l i g i e u s  marginaux? 

Comment r e v e l e r  l e  Dieu de Jesus-Christ  au nee-paien qui  s e  d e f i n i t  
explici tement par  l e  r e fus  d e  l a  t r a d i t i o n  judeo-chretienne? p l e l l e  
pas to ra le  mettre en p lace  pour re jo indre  l e s  gens q u i  ne s o n t  "demandeurs" 
de r i e n  2 l l E g l i s e ,  n l a i s  " chercheurs" de quelques chose? 

Vaste chan t i e r  s u r  l aque l l e  l a  mission va c o n s i s t e r  sans doute 2 
i d e n t i f i e r  e t  promuvoir  ce qui  e s t  c h r i s t i a n i s a b l e  - defense de l a  na ture ,  
redecouverte du corps, reapprentissage de l ' i n t e r i o r i t e  pa r  exemple, e t  
ce qui  ne l ' e s t  pas - c u l t e  de l a  Race e t  de l a  RBvolution, de 1 'Eros e t  
du P r o f i t ,  dont chacun peut V e r i f i e r  l e s  f r u i t s  amers de deshumanisation. 

h i s  l a  "mission au  neo-paien" d e v r a i t  nous appe l l e r  auss i  ti redecou- 
v r i r  l e s  r ichesses  de m t r e  propre patrimoine: de l a  t r a d i t i o n  f ranciscane  
de communion avec l a  c r e a t i o n  2 l a  t r a d i t i o n  mystique de S t e  Therese e t  
de S t  Jean de l a  Croix; d e  l a  t r a d i t i o n  des gums  chre t i ens  de 1'Ecole 
Franqaise 2 c e l l e  des  s t a r e t z  de l 'or thodoxie.  I n v i t a t i o n  pressante 2 
re t rouver  l e  courant  du grand f leuve de l a  Tradi t ion ,  apres  en avo i r  
desensable l e s  sources. 

I1 e s t  c e r t e s ,  d ' a u t r e s  problsmes importants pour l a  mission: l ' i n -  
croyance e t  1'6vancjelisation des nouvelles c u l t u r e s ,  l a  j u s t i c e  e t  l a  paix 
dans l e  mnde.  Celui-ci nous e s t  simplement moins f a m i l i e r ,  parce que 
plus neuf e t  m i n s  facJ.le 2 cerner .  

Mais il ne peut  a t t endre ,  c a r  il touche directement l a  jeune genera- 
t i o n ,  c e l l e  dont depend l ' a v e n i r  de l a  f o i  pour l a  f i n  de c e  s i s c l e .  ~t il 
n ' e s t  pas sans so lu t ion:  n ' a - t - i l  pas 6tB c e l u i  des  tou tes  premieres gene 
generat ions chret iennes? 

Ref. M i s s i ,  No.450. Novembre, 1982. 
- e~.rl - 



Fernand Jet te,  O M .  

("A merrure que l a  CongrEgation s 'universaZise, qu 'eZZe s 'ouvre 
d des peztples rwn occidentaux, e l l e  do i t  se Zib6rer de certaines 
J troi tesses  e t  pr6jugds. Un Oblat africain,  engag6 duns la f o m  
ation,  en fa i sa i t  l a  remarque demisrement: Certains secroient pro- 
pridtaires de l a  CongrSgation. D'cactres par contre, se sentent 
toujours 'chez Zes eu tres ' .  A1ous ne pouvons ouvrir nos portes aux 
ieunes d ' A f ~ l q u e ,  s ' i l s  doivent se s en t i r  des &?rangers chez 
nous............ Nous verwns avec une v i s ion  du monde di f fgrente:  
pour Z 'Africain, importance dzs re Zations; pour 2 'hropden, iniprtance 
de l a  tciche, du t rava i l " . . . ) .  

The Synod o f  Bishops w i l l  a ga in  be  i n  s e s s i o n  n e x t  September 
29th.  I t  w i l l  be t h e  s even th  time s i n c e  the Council .  The l a s t  f o u r  
s e s s i o n s  d e a l t  w i t h  " J u s t i c e  i n  t h e  World" and "The M i n i s t e r i a l  P r i e s t -  
hood" (1971) .  "Evange l iza t ion  i n  t h e  Modem World" (1974) ,  "Ca t eches i s  
i n  Our Time" (1977) and "The C h r i s t i a n  Family i n  Today 's  World" (1980).  

Ob la t e s  cannot  be i n d i f f e r e n t  t o  such meet ings .  They mani fes t  t h e  
Church's  l i f e  i n  a l l  i ts  d i v e r s i t y  and de t e rmina t i on  t o  f i n d  new, more 
e f f e c t i v e  ways o f  e v a n g e l i z i n g  t oday ' s  world.  

To p r epa re  f o r  t h i s  Synod, t h e  S u p e r i o r s  Genera l  m e t  a t  V i l l a  
C a v a l l e t t i ,  near  Rome, on May 25-28. They were ga the r ed  t o  r e f l e c t  c n  
t h i s  even t  t o g e t h e r ,  and t o  c o n s i d e r  how r e l i g i o u s  l i f e  may b e  cha l lenged  
by this S y m d ' s  theme - " R e c o n c i l i a t i o n  and Penance i n  t h e  Mission o f  
t h e  Church" -- and what r e l i g i o u s  l i f e  can c o n t r i b u t e  thereto. 

I n  p o i n t  o f  f a c t ,  s e v e r a l  r a t h e r  p o s i t i v e  e l e m n t s  emerged from 
t h i s  meeting.  I would l i k e  to s h a r e  w i t h  you t h e  t hough t s  this 
g a t h e r i n g  sugges ted  t o  me. 

R e c o n c i l i a t i o n  w i t h i n  o n e s e l f :  During t h e  y e a r s  f o l l owing  the Counci l ,  
a good number o f  r e l i g i o u s  were shaken 

i n  t h e i r  pe r sona l  l i f e  and deep conv i c t i ons .  The q u e s t i o n i n g  and t h e  
many changes s e r i o u s l y  a f f e c t e d  t h e i r  p r a c t i c e  of p r aye r ,  t h e i r  s t r i v -  
i n g  f o r  pe r sona l  d i s c i p l i n e ,  t h e i r  r e l a t i o n  t o  t h e  world. I n  most 
c a se s ,  a f t e r  t h e  i n e v i t a b l e  s ea r ch ing  and grop ing ,  t h e  proposed changes 
were Eound t o  be j u s t i f i e d ,  even necessa ry  f o r  an  a p p r o p r i a t e  renewal 
o f  r e l i g i o u s  l i f e .  

Unfor tuna te ly ,  however, because o f  a c e r t a i n  wear iness  and l a c k  
o f  d i a logue ,  many r e l i g i o u s  have remained a t  a s t a n d s t i l l .  The f i r s t  
phase o f  renewal l e d  them t o  abandon s o m e  o f  t h e i r  former a t t i t u d e s ;  
today they  f e e l  t o o  exhaus ted  t o  embark on t h e  second phase ,  t h a t  o f  
i n t e g r a t i n g  t h e i r  l i f e  i n t o  a new ou t l ook .  Thus, f o r  example, because 
a  d e f i n i t i v e  e d i t i o n  o f  t h e  new b r e v i a r y  d i d  n o t  m a t e r i a l i z e  soon enough, 
t h e y  began t o  o m i t  t h e  r e c i t a t i o n  o f  t h e  d i v i n e  o f f i c e  a l t o g e t h e r ;  and 
today ,  when t h e  b r e v i a r y  reform is  accomplished, t h e y  no l onge r  manage to  
r e c i t e  it r e v l a r l y  and complete ly .  The same is  t r u e  f o r  mental  p r aye r ,  
the p r a c t i c e  o f  obed ience ,  and sacramenta l  confess ion .  



We ob la te s  have not escaped this phenomenon. To break ou t  o f  it, 
a f i r s t  s t e p  is e s s e n t i a l :  we need to be reconciled with o u r  own 
se lves  and with today's  Church. I n  the  l i g h t  of the  new Const i tu t ions  
and Rules and of Vatican I1 a s  i n t e r p r e t e d  by t h e  Church's au then t i c  
magisterium, we need t o  f a c e  t h e  t r u t h  and accept  to  be transformed by 
it. This i s  t h e  s t a r t i n g  poin t ,  t h e  only  s t a r t i n g  p i n t ,  f o r  true 
s p i r i t u a l  and missionary renewal. 

I n  t h i s  f i e l d  t h e r e  is a very i m p r t a n t  f a c t o r  f o r  us t o  contend 
with: we must rat saddle  the youhg men who jo in  us  with the burden 
o f  a t r i a l  t hey  themselves have not experienced. Yes, they too need 
r e c o n c i l i a t i o n  and conversion, bu t  i n  q u i t e  a d i f f e r e n t  l i n e :  they 
need t o  be converted t o  Jesus  Chr i s t  with a l l  the  e n t h u s i a s t i c  t h r u s t  
of their youth; they  do not need t o  be reconciled t o  t h e  new world 
whose sons they a r e ,  nor with today ' s  Church f o r  whose presence they 
have been lonqing. 

Reconci l ia t ion  with those around us: Being a r e l i g i o u s  a l s o  means 
being a promoter of un i ty  and 

r e c o n c i l i a t i o n  among those with whom we l i v e .  Daily, i f  we a r e  a l e r t ,  
we w i l l  perceive p a r t i c u l a r  c a l l s  i n  t h i s  sphere: t h e r e  is the  need 
f o r  r e c o n c i l i a t i o n  between the d i f f e r e n t  generat ions;  between persons 
o f  d i f f e r i n g  men ta l i t i e s ,  of varying a p o s t o l i c  o r  p o l i t i c a l  p s i t i o n s ,  
between persons of d i f f e r e n t  s o c i a l  c l a s s e s ,  b e l i e f s ,  co lour  and 
race ,  between persons possessing d i f f e r e n t  charisms a s ,  f o r  ins tance ,  
a group o f  r e l i g i o u s  and t h e i r  bishop i n  a given diocese. 

These c o n c i l i a t i o n  needs e x i s t  a s  much wi th in  r e l i g i o u s  l i f e  
a s  they  do ou t s ide  it. Sometimes a hardening of pos i t ions  has a r i s e n  
between r e l i g i o u s  o r  a p s t o l i c  groups which make a l l  dialogue and 
t m e  co l l abora t ion  very d i f f i c u l t ,  i f  not even i m p s s i b l e .  ?his 
i s  a scandal f o r  those who observe our  way of l i f e .  

A s  the  Congregation becomes m r e  universa l  and open t o  non- 
Western people, i t  needs t o  f r e e  i t s e l f  from c e r t a i n  a t t i t u d e s  o f  
narrow-mindedness and b ias .  An African Oblate,  engaged i n  formation 
minis t ry ,  r ecen t ly  made some comments i n  t h i s  regard. Re s a i d :  

Some th ink  they own the  Congregation. Others,  t o  t h e  
cont rary ,  always f e e l  they a r e  "s taying  w i t h  o thers" .  
We cannot open our  doors to young people o f  Africa i f  
they a r e  made to f e e l  themselves s t r anger s  i n  our  midst. 

The young people who come t o  us a r e  neophytes, and so  
we need t o  have some understanding. No one is helped 
i f  a l l  we rlo i s  c r i t i c i z e .  And i f  se tbacks  do 
occur,  a l l  of us  should bear  them together .  Cr i t i c i sm 
cannot f o s t e r  a r e a l  vocation. (. . .) 

Something we o f t e n  hear  i s  t h i s :  ' A s  f o r  him, w e ' l l  
see! '  This  i s  des t ruc t ive .  we a r e  content  to simply 
watch what another  does, i n s t ead  of coming to  
support and encourage him. 



Each of u s  come with a d i f f e r e n t  outlook on r e a l i t y .  
For Africans, r e l a t ionsh ips  a r e  important; f o r  
Europeans, i t  i s  work and t h e  job a t  hand. We can 
spend our  time c r i t i c i z i n g  each o ther :  each one becomes 
more c losed to t h e  o ther  and M progress is made. We 
need t o  be mutually converted. 

Dialogue needs t o  be achieved between us, Europeans and 
Africans. Unt i l  now you were the  only ones, and t h e r e  
has only been rnomlogue. A s  we accept  young Africans,  
we must achieve dialogue. I f  r e l ig ious  cannot come to-  
ge ther ,  who can? s e t t i n g  up separa te  communities (some 
f o r  Africans,  whites i n  o the r s )  would be a very grave 
s t ep .  

r:e need t o  be mutually converted and achieve communities 
t h a t  a r e  s igns  of love . . . Very o f t e n  we make 
mistakes, without t h e r e  being any malice. Good w i l l  i s  
not  enough. Often w e  remain i n  t h e  s t a t e  of monologue, 
closed within one ' s  c u l t u r e  and a t t i t u d e s .  We do not 
open up t o  t h e  o the r  person. 
(Excerpt from the  Cameroon-Chad newsle t ter ,  Entre NoUs, 
May 1983) 

Allow ourselves t o  be reconciled w i t h  God: A s  w e  can see ,  conversion, 
repentance, r econc i l i a t ion  

a r e  i s sues  t h a t  d i r e c t l y  concern us. I n  t h e  f i n a l  ana lys i s ,  a l l  
human reconc i l i a t ions ,  within o u r  own se lves  a s  well a s  with o t h e r s  
around us,  a r e  poss ib le  and l a s t i n g  only i f  each one of  us  admits, 
before God, t o  being b u t  an ordinary c rea tu re  and a s inner  with 
l imi ta t ions  and weaknesses. Reconcil iat ion i s  inseparably linked 
t o  hufnility. 

S i n  i s  stamped on t h i s  o r  t h a t  unjus t  s o c i a l  s t r u c t u r e .  The 
Church has been increas ingly  aware o f  t h i s ,  an awareness t h a t  is 
hoth  a g i f t  of  l i g h t  and a new missionary appeal.  B u t  i f  s i n  i s  
present  t h e r e ,  it i s  because it i s  f i r s t  of  a l l  present  i n  t h e  h e a r t s  
o f  ~ e o p l e .  "We implore you, i n  the name of Chr i s t ,  "St  Paul wrote 
to t h e  Cor in th ians ,  "be reconciled to God! " ( 2  Cor 5:20) . 

Pope John Paul I1 tends us t h i s  same i n v i t a t i o n  i n  t h i s  Jub i l ee  
Holy Year of the  Redemption. Taking my cue from him, I ,  i n  turn ,  
a l s o  extend it t o  you. 

Ref. Information: (English) No.201/83. September, 1983. 



mE ECCLESIAL SITUATION OF 'INE ILWRIhDIANS, 
PAST AND PRESENT 

(Ceci e s t  un e z t r a i t  2e'gBrement abrlge' du Bul le t in  Pro Mundi 
Vi ta  No. 93/2, 2983. L'originaZ a d'abondantes rdfdrences e t  un 
tableau inte'ressant qui indique 2es d i x  grmpes Zinguistiques wm- 
portant cinquante hit sous-grmpes Zinguistiques reconnus par 2e 
De'partement des Af faires  Indiennes du Gouvernement Canadien. Ces 
nk i f f res  se rQf2rent seutement a m  Irsiiens "enregistrls",  qui 
s 'd tevaient  2 u w  popu2ation de'passant 2es 300.000 au recesement de 
2980. Int lressants  pmr 2es lec tcu; .~  du Bul le t in  de Sedos sont les 
ressemblumes e t  contrastes avec 2es e f f o r t s  re 'atisis  a. d'autres 
parties du mode pour proctamer 2a Bonne Nmve2Ze.l 

?he beginning o f  Canada's missionary e p i c  coincided w i t h  t he  
establishment o f  Samuel de Champlain's f u r  t r ad ing  post  i n  Quebec i n  
1608 and the  a r r i v a l  of t h e  J e s u i t s  amng the  Hurons i n  1634. I t  
came to a symbolic end i n  1967 when the apos to l i c  v i c a r i a t e s ,  dependent 
on t h e  sacred Congregation of Propaganda Pide, were turned i n t o  
archdioceses and dioceses by decree of the Holy See. Thereafter ,  
there  were no "missionary t e r r i t o r i e s "  i n  Canada. I t  had taken th ree  
and a h a l f  centur ies  t o  implant the Cahtol ic  Church i n  an a r e a  s t r e t c h -  
i n g  from t h e  American f r o n t i e r  t o  the po la r  i c e  and from the At lan t i c  
t o  t h e  Paci f ic .  

C i v i l i z e  t o  save: Yet a r e a l i s t i c  look a t  today's s i t u a t i o n  shows t h a t  
e s t a b l i s h i n g  the  Catholic  Church among t h e  Amerindians 

i s  f a r  from over. The p a s t o r a l  work of today 's  "missionaries" probably 
d i f f e r s  l i t t l e  from what p r i e s t s  and o the r  pas to ra l  agents  a r e  doing 
elsewhere i n  the  country: from the p o i n t  of view of s t r u c t u r e s  and 
pas to ra l  se rv ices ,  t h e  Church i n  the  polar  region is m r e  and m r e  
l i k e  the  Church i n  Halifax, Montreal, Edmonton o r  Vancouver, bu t  behind 
t h i s  i n s t i t u t i o n a l  resemblance l i e s  a r a t h e r  s p e c i a l  s i t u a t i o n  which, 
even though t h e  "whole Church i s  missionary" (Ad gentes 35 / ,  makes 
the  evangel iza t ion  of the  Amerindians s t i l l  a t r u l y  unique challenge. 

The e c c l e s i a l  s i t u a t i o n  of the Emerinclians i s ,  i n  s h o r t ,  this: 
the Church s e t  up among them is  the  Church of the Whites, with t h e  
2at ter1s  s t r u c t u r e s ,  organiza t ion ,  m i n i s t r i e s  and apos to l i c  pro- 
grammes. I t  is a Church t h a t  has l e s s  and l e s s  appeal f o r  t h e  vas t  
major i ty  of Emerindians i n  t h e i r  day-to-day l i v e s ;  a Church which 
has never q u i t e  succeeded i n  upse t t ing  the  t r a d i t i o n a l  r e l ig ious  universe 
of the Amerindians and which today f e e l s  i t s e l f  a t  a l o s s  i n  t h e  f ace  
of the r ap id  d e t e r i o r a t i o n  of t h e i r  s o c i a l  condition. 



We are  pa r t i cu la r ly  s t ruck  by three  fac tors :  
(i) The Amerindians' unresponsiveness t o  what i s  most s p e c i f i c  

t o  t h i s  Church of the Whites: its c l e r i c a l  character.  Despite 
very in tense  missionary e f f o r t s ,  there  i s  no Amerindian bishop 
i n  the  whole of the Catholic Church of North America, only 
t e n  o r  so Amerindian p r i e s t s ,  and a very l imi ted  number of 
persons i n  re l ig ious  l i f e .  

(ii) ?he astonishing survival  of nat ive re l ig ious  t r a d i t i o n s  (see 
below1 despi te  the  administrat ion of the  sacraments and 
ca techizat ion on a massive s c a l e ,  and desp i t e  the  discriminatory 
laws o f  the  Canadian government. 

( i i i l ? h e  a l w s t  ca tas t rophic  s o c i a l  s i t d a t i o n  of the  Amerindians, 
whether l i v i n g  on t h e i r  reservat ions  o r  i n  the  b ig  towns (alcohol, 
drugs, su ic ide ,  etc.) despi te  the  renaissance s p k e n  of above. 

?he men and women who s e t  ou t  three and a hal f  centur ies  ago t o  
e s t a b l i s h  the Church i n  Canada could hardly have envisaged t h i s .  Had 
they not come to c i v i l i z e  the  "savages" before admitting them i n t o  the  
Church? Had they not come to e x t i r p a t e  t h e i r  paganism before o f f e r i n g  
them t r u e  re l ig ion ,  revealed by Chr i s t ?  Henri Maurier's t h e s i s  t h a t  
the  spread o f  the  r h r i s t i a n  message has always been rea l i zed  w i t h i n  a 
framework of imper ia l i s t  S t a t e  expansion, with European missionaries 
imposing, i n  an aggressive manner, a v e r i t a b l e  change of c i v i l i z a t i o n  
on 'Iron-civilized" peoples of o the r  cont inents ,  i s  j u s t  a s  t r u e  i n  
North America a s  i t  i s  elsewhere, perhaps even m r e  true.  "Civi l ize  
t o  save" was the credo of the  g r e a t  majori ty o f  missionaries i n  North 
America. 

Contemporary h is tor iography i n  the  f i e l d  of missionary expansion 
i n  North America very broadly confirms t h i s  " c i v i l i z i n g "  s i d e  of 
mission. The most s t r i k i n g  examples of t h i s  a r e  to be found i n  the  
wri t ings  of t h e  g r e a t  nineteenth-century missionaries,  which con- 
t i n u a l l y  s t r e s s  the  four  bas ic  elements involved i n  e s t ab l i sh ing  the 
Church among the  Amerindians: ag r icu l tu re ,  education, morality and, 
more genera l ly ,  c i v i l i z a t i o n .  J u s t  a s  the Pilgrim f a t h e r s  considered 
themselves the  "chosen peopla", so  the  good French-Canadian (Catholic)  
famil ies  who, with encouragement from t h e i r  c lergy and help  from the  
ypovermnt, c a m  t o  l i v e  i n  the  v a s t  p l a i n s  o f  t h e  Canadian West, were 
given the  spec ia l  mission of helping to c i v i l i z e  and convert the  "poor 
savages", amng whom they were henceforth to l ive .  

" I t ine ran t"  mission: permanent mission "s ta t ion":  Another highly 
s i g n i f i c a n t  f a c t o r  

a s  f a r  a s  incu l tu ra t ion  i s  concerned, has been revealed by the  study 
of the  h i s to ry  o f  missionary expansion. namely, the  switch from an 
" i t i n e r a n t "  missionary l i f e  t o  t h a t  of the  permanent mission s t a t ion .  
I n  c e r t a i n  regions,  t h i s  came about only towards the  beginning o f  the  
present  century o r  even l a t e r .  I t  marks a change i n  m i s s i o ~ r y  con- 
cepts .  There was an  e a r l y  period during which the i . t inerant  missionary, 
l i v i n g  i n  c lose  contact  wi th  the  Amerindians and alrmst  t o t a l l y  de- 
pendent on them f o r  t r anspor t ,  food and s h e l t e r ,  p rac t i sed  a r e a l  form 
of incu l tu ra t ion  despi te  h i s  " f i a i s t "  idea  of the  Church. Then 
followed a period during which the  Church was es tab l i shed  through the 
c rea t ion  of missionary centres (with a church, presbytery, convent, 
r e s i d e n t i a l  school, c l i n i c ,  e t c . )  around the  c e n t r a l  f igure  of the  
p r i e s t  who was t o  become more and m r e  a functionary o r  administrator .  



The general idea  ly ing  behind t h i s  e m l u t i o n  is evangelizat ion 
seen i n  te rmsof implant ing  a Church along the l i n e s  of what is found 
i n  the  missionary's country of o r ig in .  Accordingly, even a f t e r  the 
mnvers ion of e n t i r e  populations - achieved i n  the period of the 
i t i n e r a n t  missionaries - evangelizat ion was s t i l l  incomplete a s  long 
a s  those new Chr is t ians  were not  i n s i d e  the  i n s t i t u t i o n a l  framwork 
o f  a proper church, with its proper school,  its proper hosp i t a l  and 
other  concrete i n s t i t u t i o n s  of the type f a m i l i a r  t o  us i n  countr ies  
of the christendom of  olden times. 

THE PEOPLE OF GOD I N  AMERINDIAN TERRITORY 

The Amerindians a s  seen by the missionaries:  The Church t h a t  was sown 
among the  & o r i g i n a l s  o f  

North America was the "unequal socie ty"  spoken of by P o p s  Leo X i 1 1  
and Pius X, who drew a r ad ica l  d i s t i n c t i o n  between hierarchy and 
f a i t h f u l .  The Church s ince  the  Council of Trent,  i n  l i n e  with t h i s  
d u a l i s t  "c lergy/ la i ty"  schema, had tended to s t r e s s  a l m s t  exclus ively  
the r o l e  of the  ordained a j n i s t e r  i n  the transmission of Revelation 
and the Church's sacrament-1 system. The Church was, then,  a h ie ra r -  
c h i c a l  i n s t i t u t i o n  which made Chr is t ians ,  r a t h e r  than a People o f  God 
made up o f  Chr is t ians ;  it was a Chllrch t h a t  asked the  l a i t y  t o  con- 
t r i b u t e  very l i t t l e  i n  the theologica l  o r  pas to ra l  domain. And t h e i r  
exclusion from these spheres was a l l  the more s t r i c t  by reason of 
the  c o l o n i a l i s t  a t t i t u d e  cowards Amerindians, evinced from the o u t s e t  
by most missionaries.  How could "hordes of formerly c r u e l  and 
barbarous men" be counted on to bu i ld  up t h e  Body o f  Chr is t?  asked 
Mgr. Tach6 (1823-1894). What, asked Mgr. Grandin (1829-1902), can be 
done with " the  poor savages among whom the missionaries l i v e "  i n  a 
Church whose universa l  mission has been en t rus ted  t o  t h e  c i v i l i z e d  
peoples of Europe? 

This mid-nineteenth-century missionary view tended to carry  over  
i n t o  the  20th century,  when more Catholic  missions were s e t  up. I n  
1969, a Catholic  missionary team i n  Buffalo Narrows (Keewatin) noted 
t h a t  C.E. Hendry i n  h i s  book, P e y c ~ r !  t rapl ines ,  described i n  b r u t a l  
b u t  r e a l i s t i c  fashion the  situaLi;~i of Indians and Eskimos i n  Canada, 
saying t h a t  c e r t a i n  missionaries continued t o  t r e a t  Indians a s  i f  
they were chi ldren .  They thought t h a t ,  although the book was w r i t t e n  
with the  Anqlican Church i n  mind, the re  was something the re  f o r  us 
t o  note too. 

From seeing the  Indians a s  ch i ld ren ,  i t  is an easy  s t e p  t o  see  
them a s  i r r e s p m i b l e .  I n  a r e p o r t  presented t o  the  Extraordinary 
General Council of the  Congregation of Oblates (1969), the  missionary 
team of the vice-province of Hackenzie, which was worried about the 
aging of i t s  personnel,  opted to promote the ro le  of the  Chr i s t i an  
l a i t y .  They noted, however, t h a t  while t h e  only pos i t ive  means they 
could employ was t o  e%ourogc t h e  Christ ian l a i t y ,  from the  very o u t s e t  
they were up a g a i n s t  " the  i r r e s p o n s i b i l i t y  of the  Indians on the  human, 
personal ,  family and s o c i a l  l e v e l s  ( a l l  the more, therefore ,  on t h e  
plane of the C h r i s t i a n  community) and t h e i r  lack  of thought f o r  the 
norrow and whatever e l s e  i s  no t  tangible  a t  the  moment". 

The Amerindians' share  i n  e s t ab l i sh ing  the  Church: To c a l l  one of 
the o l d e s t  peoples 

i n  t h e  world i r r e spons ib le ,  on the human, personal ,  family o r  s o c i a l  



p l a m ,  seems unjust :  i f  the accusation were t rue ,  this people would 
ra longer exist. I t  seems important t o  stress once again t h a t  f o r  a 
long time the i t i n e r a n t  missionaries depended a l m e t  e n t i r e l y  on the 
abor ig inals  f o r  t r a n s p r t ,  food and s h e l t e r .  I t  i s  proper here to 
emphasise t h e  p a r t i c i p a t i o n  o f  the Ameri.ncKarii i n  the establishment 

' of t h e  Church among them. Ronda and Axtell p i n t  o u t  t h a t  it i s  
precise ly  t h i s  stress on the Indians playing an active part i n  
mission t h a t  c o n s t i t u t e s  a turning point  i n  contemporary historiography 
concerning mission development i n  North America. . . 

Such par t i c ipa t ion  went beyond the  giving o f  mater ia l  a s s i s t ance  
t o  the  missionaries: it involved an e x p l i c i t  option on the p a r t  of 
c e r t a i n  groups of Indians f o r  the  Catholic, o r  Anglican, o r  some 
o the r  Church, and a resolve t o  t ransmit  the  f a i t h  a f t e r  the  eventual 
departure of the missionaries. some groups of Amerindians chose to 
welcome Cathol ic  r a the r  than Protes tant  missionaries because they 
found i n  the  Catholic r e l i g i o n  c e r t a i n  e leeents  ( f o r  example, the 
c u l t  of the s a i n t s ,  t h e  wokld of the angels, the scope of the  l i tu rgy)  
which were b e t t e r  su i t ed  t o  t h e i r  s e n s i b i l i t y  and which corresponded 
t o  t h e i r  t r a d i t i o n a l  r e l i g i o n  (the c u l t  o f  ances tors ,  f o r  example, 
the  world of s p i r i t s ,  the  importance of r e l ig ious  c e r e m n i e s ) .  On the 
o ther  hand, it c o ~ l d  happen that the Amerindians would gent ly  explain 
t o d s s i o n a r i e s  why t h e i r  presencewas not  welcome, as can be seen 
from what Sa-go-yeu-wat-ha, chief of the Seneca, s a i d  t o  missionary 
trim of the Evangelical 3 i s s i o n  s ~ c i e t y  i n  1805: 

"Brother, we do not understand these things. We are told  
t ha t  your re l ig ion  w a s  given t o  your ancestors, and transmitted 
from father t o  son. Ne, too, have a re l ig ion  which our ances to~s  
received and have handed down t o  us, t h e i r  children.. . Brother, 
you haue now head our words, and we iiave nothing Tore t o  say for 
the monent. As we ere about to depart, we come t o  shake your hand, 
with the wis4 that the Great S p i r i t  protect you during your t r i p  and 
br ing you b a c ~  t o  your friends without ham. 

Tne implanting of the Church among the  Amerindians was therefore  
not due t o  chance, o r  to  the  i n i t i a t i v e  of t h e  missionaries alone,  
b u t  a l s o  to  t h e  a c t i v e  pa r t i c ipa t ion  of t h e  ebor ig inals .  

The same can be s a i d  about the  d r i n d i a n s  thenselves handing 
on t h e  Chr i s t i an  f a i t h :  There a r e  cases where t h i s  wqs done ins ide  a 
p a r t i c u l a r  group, o r  by one abor ig inal  group to another,  w i t h  no 
d i r e c t  in tervent ion from the u i s s ionar ies .  Margaret Denis r e p r t s  
t h a t  the T l i n k i t  Indians o f  Tes l in  (Yukon) had been evangelized by 
the monks o f t h e  Russian Orthodox Church when Alaska s t i l l  belonged t o  
Russia, and when the  l a s t  Russian Missionaiy wtts  leaving Tesl in 
[about 1900), he t o l d  t h e  fAithful  t o  expect the corning of the  Catholic 
missionaries.  They waited for  37 years  before  t h e  f i r s t  Oblates ar r ived,  
and the  l a t t e r  found t h a t  the  Indians had remined  f a i t h f u l  to t h e i r  
Orthodox f a i t h .  The re l ig ion  of the  o l d  people i n  the  v i l l a g e  s t i l l  
bears the  stamp  of the  Russian Orthodox Church.. . . . 

But the b e s t  e ~ m p l e  of ac t ive  pa r t i c ipa t ion  i n  mission is what 
Thomas Comolly c a l l s  t h e  "Iroquois connectlonu. I t  was Iroquois 
converts t o  Catholicism who, on t h e i r  canoe t r i p s  i n  t h e  west i n  the c 
se rv ice  of the Hudson Bay Company a t  the beginning of the 19th cent,- 



l a i d  the foundations of evangelizat ion among the  t r i b e s  on the  f a r  
s i d e  of  t h e  Rocky Mountains: the Coeur d ' N e n e  (S ta te  of Washington), 
t h e  Pend d ' o r e i l l e s  (Montana), t h e    lathe ad and t h e  Nez Perce. 

Conversions i n  a  s i t u a t i o n  o f  c r i s i s :  We have mentioned these  re- 
ac t ions  o f  t h e  Amerindians, i n  

order  t o  counteract  a  c e r t a i n  impression t h a t  the  mission was the  heroic  
work of missionaries alone. The t r a d i t i o n a l  p ic tu re  of the  Indian a s  
a  pass ive  c h i l d  o r  an i r r e spons ib le  a d u l t  came l a r g e l y  from persons 
thinking they represented a super io r  r e l i g i o n  (Chr i s t idn i ty )  and from 
h i s t o r i a n s  f a i l i n g  t o  analyse s u f f i c i e n t l y  t h e  ac tual  context  i n  which 
t h e  Amerindian t r i b e s  were c o n v e r t e d t o  Chr i s t i an i ty .  

We a l s o  th ink it worth s t r e s s i n g  t h a t  many conversions took place 
during a r e a l  soc io -po l i t i ca l  c r i s i s ,  f o r  t h e  missionaries undertook 
evangel iza t ion  a t  the  very t i m e  when, i n  many places ,  t h e  c u l t u r a l  
world of t h e  Amerindians Cs?! ~1rea t .y  wBr. dcstr;$od by t h e  t o l ~ d & l  
p w e r s ,  C h r i s t i a n i t y  being ;?re$errkd ~ i s e n i i d ! : ~  as r r e l i g l c n  35 
Salvat ion ,  the missionaries themselves, i n  those concrete cirn-UrzG~ncec, 
e p p a r e d  a s  v e r i t a b l e  saviours ,  o f fe r ing  t o  the  Indians what wa; 
necessary f o r  survival :  Thereaf ter ,  t he  Indians were t o  depend a h z t  
e n t i r e l y  on t h e  missionaries - though t h i s  does not  mean t o  say thar; 
the Amerindians s h u l d  necessar i ly  be regarded a s  " r i c e  Chr is t ians"  o r  
t h a t  t h e r e  were no authent ic  conversions. This situation o f  dependence, 
t h e  outcome of t h e  c r i s i s  r e s u l t i n g  from the  North American abor ig ina l s '  
f i r s t  contac ts  with Europeans, helps t o  expla in  how the  Amerindians 
became passive members, o r  bare ly  committed members (having nothing t o  
give and everything t o  gain)  of a  c l e r i c a l  Church, which, moreover, i n  
t h a t  epoch, d i d  not count much on t h e  multitude of t h e  f a i t h f u l .  

The s i t u a t i o n  today: How f a r  t h e  Amerindians r e a l l y  belong to the  Church 
depends on the c u l t u r a l  s i t u a t i o n  i n  which they f ind  

themselves. I n  t h e  f i r s t  place,  t h e r e  a r e  the  pr imi t ive  abor ig inals  ( i n  
t h e  b e s t  sense o f  t h e  word), conscious and proud of t h e i r  c u l t u r e ,  who 
have preserved a nomadic f i s h i n g  and hunting s t y l e  of l i f e .  Though they 
have become Chr i s t i ans ,  coloniza t ion  has had l i t t l e  e f f e c t  on t h e i r  l i v e s ,  
and they ha rd ly  f i t  a t  a l l  i n t o  e c c l e s i a s t i c a l  i n s t i t u t i o n s .  

Secondly, t h e r e  a r e  the  Amerindians who a r e  midway between t r a d i t i o n a l  
cYd Euro-Canadian cu l tu re .  With the  gradual cornpenetration of t h e  two 
c u l t u r e s ,  they experience profound c r i s e s  i n  t h e i r  e c c l e s i a l  l i f e :  they 
wonder how t o  reconci le  a n c e s t r a l  r e l i g i o u s  ceremonies with t h e  Chr i s t i an  
r e l i g i o n  and a r e  taken aback a t  the r e tu rn  of some Indians t o  t h e  o l d  
ways. They s u f f e r  g r e a t l y  from the  bad s i d e  o f  modern c i v i l i z a t i o n  
(alcoholism, drugs, sexual  pron~iscui ty ,  e t c . )  y e t  f ind  t h e i r  Chr i s t i an i ty  
o f f e r s  no so lu t ion  t o  these  e v i l s .  

Thirdly t h e r e  a r e  t h e  An~erindians who have taken a l l  they can from 
the White c u l t u r e  without ever  becoming t r u l y  a s s imi la ted  o r  in teg ra ted  
i n t o  White socie ty :  these  w i l l  always remain "Indians", and never f e e l  a t  
home i n  t h e  Church of t h e  Whites, even though they may have adopted a 
Western way of l i f e .  Surveys ca r r i ed  c u t  over the  p a s t  t e n  years  a l l  show 
t h a t  few abor ig ina l s  take  on, i n  any s i g n i f i c a n t  way, r e s p n s i b i l i t i e s  
a t  t h e  e c c l e s i a l  l eve l .  The n ~ a j o r i t y  of conversions took place i n  t h e  
time of th? i t i n e r a n t  missdonaries, few s ince ;  and t h e r e  have been very 
few t r a n s f e r s  from one Chui-ch t o  another (except recent ly  t o  the  char is -  - 
matical ly o r i en ted  Churches which a r e  enjoying g r e a t  popu la r i ty ) .  The 
main causes o f  t h e  inc rease  i n  the number of Catholics  a r e  child-baptism 
and the high b i r t h - r a t e  among Catholic  abor ig inals .  The i n s t i t u t i o n a l  
Church has grown i r i  s i z e ,  but  p a r t i c i p a t i o n  i n  e c c l e s i a l  l i f e  ht.; gone 
down considerably. . . . . . . . . 
~ e f .  Pro Mundi Vita.  Bu l l e t in  93 ,  19[13/2. 

- end - 


