


News : - 

General Chapters: Congratulations and good wishes t o  F e t e r  Hans 
Kolvenbach S.J. of Holland who succeeds Pedro 

Arrupe a s  Superior General of the J e s u i t s .  Also t o  John Malley 
O.Carm. of  t h e  U.S.A... who succeeds Falcu m u i s  O.Carm a s  Superior  
Gereral of the  Carmelites. We wish both  of  the  new Superiors  well  
and thank t h e i r  predecessors s ince re ly  f o r  t h e i r  generous collabor- 
a t i o n  i n  Sedos. 

New J e s u i t  Ass is tants :  The following were e lec ted  Ass is tants  a t  
t h e  J e s u i t  Congregation: Sirmn Decloux, 

Belgium; Juan Ochagavia, Chi le ;  Michael Amaladoss, India ;  John 
O'Callaghan, USA. 

"Nrtyanjal i" :  Francis  Barboza, SVb, w i l l  p t e sen t  a  programme of 
C lass ica l  Indian Dance (Bharata Natyam) i l l u s t r a t i n g  

b i b l i c a l  themes a t  the  Auqustinian Ha l l ,  Via d e l  S. Uf f i z io ,  25, on 
October 30 a t  5.00 p.m. Nrtyanjal i  has been widely acclaimed by t h e  
p ress  i n  India .  Fr.  Barboza has been g iv ing dance r e c i t a l s  i n  Austr ia ,  
Germany, Belgium, France and Holland. The Show i n  Rome i s  j o i h t l y  
sponsored by t h e  SW and the CIIS (Centre f o r  India  and In ter - re l ig ious  
S tud ies ) .  i.lghly recommended. 

Christian-Buddhist Dialogue. Fur ther  readings: 

BOUDDHISME ET CHRSSTIANISME;Concilium No. 136 (French language 
e d i t i o n ) .  

THE HEART OF BUDDHIST MEDITATION b y  Nyanaponika Thera 

MANUAL OF ZEN BUDDHISM b y  D.T. S u z u k i  

THE ZElV DOCTRIhE OF NO-MIND b y  D. T. S u z u k i  

( R i d e r  Pocket  E d i t i o n s  k ( S t e r l i n g ) 2 . 9 5  e a c h ) .  "nlrmst c lear -g lass  
versions of  we l l - t r i ed  manuals of e a s t e r n  r e l i g i o n  and philosophy, 
containing such d e l i g h t s  a s  the "flowers o f  del iverance",  "brushing 
o f f  no-dust", "emanating from no-where", and t h e  "p rac t i ce  of mindful 
walking". (Tablet ,  London). 



Marcello Zago. OMI 

(This i s  a very u s e f u l  swnnaiy prepared special ly  by 
F r .  Zago, as an Introduction t o  t h e  Semillar on "C%stian- 
Buddhist Dialogue" which w i l l  be  held on n ~ e s d a y ,  October 11, 
2983. (See Coming Events).  He outZines the  pr inciple  forms 
o f  Buddhism, i t s  world wide c k r a t e r i s t i c s ,  the d i f f e r e n t  
f o m s  o f  Owistian-buddhist dialogue and the  motivations 
for  dialogue. He d r w s  a t t e n t i o n  t o  a very u s e f i l  Biblio-  
graphy i n  h i s  "La Chiesa i n  Asia Oggi", o b t ~ i n a b l e  now i n  
Rome bookshops. See Book Notes. Ed.). 

I1 buddhism s i  d i f fe renz ia  secondo l e  scuole e secondo i paes i  
e  questo ha un'incidenza s u l  dialogo s t e s s o ,  anche s e  il Fondatore 
s t o r i c o  comune e il nucleo c e n t r a l e  de l  messaggio danno u n i t 2  a1 
mvimento buddista. 
Buddhism Theravada: I1 buddhism de l  sud e s t  a s i t i c o ,  chiamato 

theravada c ioe  ..:rcGi anziani  o dei  primi d iscepol i ,  
ha un c a r a t t e r e  prevalentemente mnost ico .  I bonzi o bhikkhu sono i 
leaders  n a t u r a l i  d e l l a  comunitd che 6 abbastanza un i t a  prima di t u t t o  
s u l  piano nazionale e poi internazionale.  E ' l a  r e l ig ione  u f f i c i a l e  
d e l l a  Birmania, S r i  Lanka, Thailandia,  Laos e Cambogia. 
Mahayana: I1 buddhism d e l l ' a r e a  cinese o d e l l l A s i a  c e n t r a l e  e or ien-  

t a l e ,  chiamato Me1;ayar.i o d e l l a  grande v ia ,  d?i maggior spazio 
a i  l a i c i  eA F, anm crm;ett.c r r a .  a i ~ l  91- r;,eionale che in temazionale .  
Ogni uomste ro  e ogni scuola ti- l a  sua s t ruLtura  e i suoi  adept i .  E '  
d i f fuso  i n  C i ,  Mongolia, Vietnam, Giappone. 
Tibetano: I1 Buddhism t i b e t a m  a nord-indiano e sopra tu t to  nepalese 

6 una forma maggiomente accomdata a l l a  r e l ig ione  previa e 
a l l e  c u l t u r e  d i  quei paesi .  

BUDDHISM0 NEL MONDO 

I n  Occidente: I n  Occidente il buddhism s t a  avendo c e n t r i  considerevoli  
e  con una c e r t a  incidenza i n  gruppi importanti .  S i  i s p i r a  

a t u t t e  l e  forme sopra indicate ,  ma mette l ' a c c e n t o  s u  metodi d i  meditaz- 
ione. Negli S t a t i  U n i t i  ha imparato ad organizzars i  anche finanziariamente 
e i n  funzione d i  inc ide re  e p r o s e l i t i z z a r e .  

N e i  paes i  C o m n i s t i :  La s i tuazione de l  dialogo var ia  semndo i paesi .  
Innanz i tu t to  nei  paesi  a  regime comunista non 6 . 

ammesso il dialogo a1 d i f u o r i  de l  sostegno incondizionato comune a l l a  
p o l i t i c a  d e l  governo. Le l imi taz ion i  sono ovunque p resen t i ,  anche se i n  
Cina c ' 6  UM c e r t a  l ibe ra l i zzaz ione .  

(Continued on Page.. .276) 



HAS ?HE -PEL RE-ECHOED IN ASIA7 

Marcello Zago O.M. I .  
PART I1 

B. I N  SEARCH OF THE BUDDHIST ENDEAVOUR 

( I 2  s ' ag i t  i c i  d 'une deuzie'me partie de l ' a r t i c l e  de Marcel20 
Zago. I2 comports une bre've aralyse de l 'espri t  de l 'enseignernent 
de Buddha, qui rns'ne vers une libe'ration de' f init ive.  Cet a r t i c l e  
indiqus ensuite un essai  d'esquisse du contenu e t  de l a  me'tode d ' u w  
QventuelZe prbsentation du message cizrstien. aux Bouddhistes). 

I f  the message is  t o  be the  "Gmd News t o  t h e  Buddhists", it 
mtlst l i n k  up with the  fundamental aim o f  Buddhism. I t  must be inse r t ed  
i n t o  t h e  most authent ic  development of t h i s  human and r e l i g i o u s  quest .  

Toadaptonesel f  to Buddhist ca tegor ies  without a t t a i n i n g  t o  i ts  
s p i r i t  and without va l ida t ing  the  inner hope t h a t  quickens its search 
would be t o  i n v i t e  Buddhists t o  don an ou te r  garment which a t t r a c t s  
them by the  beauty o f  i ts  colours  bu t  i n  no way changes t h e i r  l i v e s .  
Consequently, we must s t r i v e  t o  understand and recognize the  s p i r i t u a l  
tens ion o f  Buddhism, s o  t h a t  we m y  be ready t o  be summoned by it, t o  
appropr ia te  it i n t o  our C h r i s t i a n  experience and t o  present  it i n  terms 
of i ts  own fu l f i lmen t ,  r e a l i z e d  i n  and by Chr is t .  I be l ieve  t h a t  this 
pro jec t  can be detec ted  i n  the  experience o f  the  "Founder", i n  h i s  
fundamental message and i n  the achievements of h i s  b e s t  d i sc ip les .  

The Founder, Sicldharta Gautama, having previously known t h e  r i ches ,  
honours, pleasures and s a t i s f a c t i o n s  

of l i f e ,  abandoned everything and s e t  o u t  a s  an a s c e t i c  i n  search of 
l i b e r a t i o n .  H i s  relinquishment of pleasures was rad ica l .  He re jec ted  
a l l  vocabulary connected with them; he even re jec ted  the  perspective 
of a  s a l v a t i o n  rea l i zed  through heavenly p leasures ,  which he regarded 
a s  an  a l i e n a t i n g  sublimation. 

Having s tudied  and p rac t i sed  the  quest f o r  s a l v a t i o n  i n  the  school 
o f  t h e  g r e a t  masters,  Siddharta Gautama a l s o  abandoned t h i s  path. I n  
t h a t  very a c t  he r e j ec ted  o r  went beyond the search  f o r  l i b e r a t i o n  on 
a specula t ive ,  s c h o l a s t i c ,  r i t u a l  and cornuni tar ian  plane. Each person 
must fashion h i s  s a l v a t i o n  by h i s  own e f f o r t s ,  without re ly ing on the  
help  o f  o the r s  and by seeking his own path. To fol low another  can only 
be a beginning. 



Austere exercises:  He then s e t  o u t  on  the  path of  yoga snd pract ised  
the  most aus tere  exercises.  After  s i x  years  of 

rigorous m r t i f i c a t i o n s  Gautama understood t h a t  extremes w i r e  to  be 
avoided, t h a t  ex te rna l  c o n t m l  d i d  not s u f f i c e ,  and t h a t  s p i r i t u a l  
powers were ambiguous and dangerous. Taking t h e  middle path he pro- 
ceeded towards an i n t e r i o r  progress, which is expressed i n  varioris 
s tages  of "meditation" o r  b=,bnd. This inner  progress transcends 
t h e  search f o r  good and e v i l  i n  order  t o  a t t a i n  t o  man's u l t imate  depth, 
his i n t e n t i o n ,  which must be wholly cleansed of every roo t  of e v i l .  
Af te i  t e r r i b l e  ordeals  ~ i d d h a r t a  Gautama, s i t t i n g  beneath a t r e e ,  
a t t a ined  t h e  l i b e r a t i n g  awakenfng whereby he permanently becdme known 
as the Buddha, the  Awakened, t h e  Enlightened One. The Buddha was 
aware of the  wretched, impermanent and incons i s t en t  nature of every- 
th ing  t h a t  e x i s t s  and can be taken up i n t o  o u r  human experience. He 
discovered t h a t  the deep-seated cause of  t h i s  l i e s  i n  ourselves.  He 
discovered a t r u e  l i b e r a t i o n  f o r  which he d e f i n i t e l y  opted, and he 
experienced its q u a l i t i e s .  H e  saw the  path which must be covered i n  
order t o  r e a l i z e  it, the  only path v a l i d  f o r  men. 

This pe r fec t  l i b e r a t i o n  was the  fu l f i lment  of  h i s  quest1 he could 
have stopped there. Raving hes i t a t ed  a long 

t i m e ,  t h e  Buddha decided t o  t h e  Good News  of t h e  l i b e r a t i o n  
he had achieved and which was poss ib le  f o r  o t h e r  men. Out of  com- 
passion f o r  men and the  gods the  Buddha spent  the  next fo r ty - f ive  
years a s  an i t i n e r a n t  missionary and the  master of a growing community, 
i n  order t o  witness t o  h i s  experience and to show the path of l ibe ra t ion .  
This l a s t  phase has been developed i n  t h e  schools of M a h g y d ~  Buddhism 
and it is  emphasized by modern th inkers  of t h e  Theravdda School who 
seek t h e  s e l f l e s s  dimension demanded by t h e  present  s i t u a t i o n .  F ina l ly ,  
the Buddha a t t a ined  p a r a n i r v h ,  leaving t o  t h e  world h i s  teaching and 
t h e  example of h i s  d i sc ip les .  

This experience of the Founder remains an example and a paradigm 
of the  s p i r i t u a l  e x p r i e n c e  of Buddhism, a f i g u r e  of the  Buddhist en- 
deavour, a c a l l  and a manifestat ion of the hope of Buddhists, within 
which his message must be understood. 

The Four m b l e  Truths: The Buddhist message, expressed i n  t h e  four 
Noble Truths,  i s  addressed t o  t h e  man i n  search 

of sa lvat ion.  I t  d i sc loses  to h i m  t h a t  a l i e n a t i o n  and l i b e r a t i o n  a r e  
wi th in  h i s  power and wi th in  h i m .  By t h a t  very f a c t  the  message i n  its 
exp l ica t ion  and its means of  r e a l i z a t i o n  i n v i t e s  him to advance beyond 
t h e  domain of  r i t e s  and b e l i e f s ,  of cosmogenies and heavens, of 
s a c r a l i z a t i o n s  and theologies - i n  shor t ,  t o  transcend every s e l f -  
grasping and a l i ena t ing  expression, which it regards a s  a camouflaging 
of the  r e a l  human problem. Man remains the p o i n t  of  departure,  where 
t h e r e  is  the  deepening a rd  fu l f i lment  of t h e  q u e s t  f o r  sa lva t ion  and 
i ts  rea l i za t ion .  

As a f i r s t  s t e p  we must note espec ia l ly  through meditation, t h a t  
misery, su f fe r ing  and impemnence a r e  not simply ex te rna l  to us b u t  have 
t h e i r  m o t s  i n  our inmost depths. Their  cause a l s o  res ides  i n  us. The 
Buddhist message reminds man, who always t r i e s  t o  run away from himself 
and always seeks the  cause of e v i l  external ly ,  t h a t  he must now look 
f o r  it wi thin  himself and h i s  own ac t ionr ; , andf ina l ly  within h i s  own in -  
t e n t i o n a l i t y .  This cause i s  var ious ly  expressed a s  des i re ,  ignorance, 



attachment: terms which must be interpreted within the Buddhist 
perspective. 

In  h i s  actual experience of this cause man has a glimpse of dis- 
a l i e m t i o n  o r  l iberat ion,  t h i s  f i n a l  goal of h i s  desigmted by the 
terms mru& (ext inct ion) ,  bodhi (i l lumination),  vimuddi ( l iberat ion) .  
In  the face of the ultimate meaning of human l i f e  it i s  not important 
to uncover i t s  nature, to describe i ts  character is t ics  o r  t o  form a 
c l ea r  idea of it. The message asser t s  t h a t  we have to s e t  ou t  on a 
path f o r  its attainment; i n  shr t ,  t o  adopt an a t t i t ude  that  i s  ex- 
i s t e n t i a l ,  not speculative. This inward and progressive advanoe is 
indicated by the l a s t  noble t ru th ,  which can be expressed i n  d i f fe ren t  
ways: by taking the eightfold path, o r  by the t r i p l e  duty (8i&- 
prnnas&i), o r  f i na l ly  by the opposition of wordly-transcsdent 
(lokiya-lokuttam) which s t resses  the primacy of intent ional i ty .  

I t  i s  within t h i s  fundamental message tha t  one must understand 
Buddhist philosophy as a whole and some of i t s  asser t ions,  l ike:  
"There i s  no Atta o r  Atman on the ihdividtlal o r  universal plane"; 
"eferything is  suniat ta  o r  void" 1 "salvation is extinction o r  n i rvha" ,  
e tc .  A l l  t h i s  has a s p i r i t u a l  meaning, even i f  non-spiritual men of 
every religious t rad i t ion  seek to absolutize these concepts and hence 
t o  shield themselves. 

The enterpr ise  of def ini t ive l iberat ion,  realized by the Master and 
expressed i n  the Buddhist 

message, continues to be the ideal  and hope of countless Buddhists. 
The meubers of the Buddhist monastic order (sangha) see i n  the aim 
of t h e i r  l ives.  I n  e f f ec t ,  they are  s p i r i t u a l  men who t r y ,  especially 
through the practice of meditation t o  transcend an e th i ca l  practice 
based on the search for  merit,  who seek progressive in te r ior iza t ion  
and the purif icat ion of every root of e v i l  i n  man's heart. The majority 
of Buddhists remains r i t u a l i s t i c  and animistic, and y e t  a r e  responsive 
to the values of i n t e r i o r i t y ,  as  expressed i n  the current saying: "Hell 
i s  i n  the breast ,  paradise i n  the heart". For them, too, man remains 
the centre of the problem of salvation. 

According t o  Buddhist conception and the fudamental hope of Bud- 
dhis t s  the ultimate meaning of human l i f e  resides neither i n  happiness, 
which is al ienat ing ard fa l se ,  nor i n  a cosmlogical order ( tha t  i s ,  
i n  worlds s imilar  t o  our awn called the heavens), nor i n  the desire  of 
reward, which i s  a worl~ly and se l f i sh  i n t e r e s t ,  nor i n  the domsin of 
explicative knowledge, which i s  often an *-<asion, nor i n  a change in- 
duced by external a c t i v i t i e s ,  such as rites and yoga positions, nor i n  
a g i f t  received from without which i s  a subst i tut ion for  human commit- 
ment, nor i n  a cosmic automatism which can only be alienating. 

The real izat ion of human l i f e ' s  t o t 4  m a  -g i s  percsived (rs a 
def in i t ive  l ibera t ion  from everything tha t  'exists" and is  "wordly"; 
a s  an opposition t o  everything t h a t  is conditioned; a purif icat ion of 
everything tha t  is p l l u t e d ;  an immediate knowledge t h a t  f rees  man 
from a l l  i l lus ion .  

Man, who is the centre of the quest  and i t s  advancement must make 
a furdamental, i n t e r i o r  and ex is ten t ia l  choice i n  order to rea l ize  i n  
h i s  imst depths tha t  ~ranscendent(2ckuttarn which is the only de- 
f i n i t i v e  l iberation. 



This object ive ,  which, is the fundamental value of Buddhism, 
c o d i t i o n s  the meaning of the  specula t ive  ca tegor ies  and the  language 
adopted i n  the  Buddhist s e t t i n g .  That i s  why God, who i s  too o f t e n  
presented i n  "worldy" and anthropological ca tegor ies ,  is not per- 
ceived as the Absolute and a s  t h e  Goal o f  m n ' s  ul t imate quest.  Christ 
i s  seen a s  an "exis tent"  who has not y e t  a t t a i n e d  f i n a l  l i b e r a t i o n .  
Chr i s t i an  sa lva t ion  is seen as a "worldy" and non-definitive s t age  
and C h r i s t i a n i t y  a s  an ex te rna l  r e l i g i o n  t h a t  is wordly, m a t e r i a l i s t i c ,  
and s o  on. 

I V .  THE PRESEIWATION OF TME MESSAGE 

Having analyzed t h e  problem of language and sought the com- 
ponents of a so lu t ion ,  w e  ind ica te  i n  broad o u t l i n e  the content  and 
m e t M  of a kerygma which can be addressed to Buddhists, s o  t h a t  
they may grasp t h e  v a l i d i t y  of the Chr i s t i an  message, and have the  
opportunity t o  recognize t h a t  they a r e  summsned - and therefore  are 
f r e e  - t o  make a personal choice which can lead them to a s e l f - f u l f i l -  
ment i n  l i n e  with t h e i r  own i n t e r i o r  behaviour. 

T h i s  presenta t ion can also help Chr is t ians  express t h e i r  witness 
i n  a Buddhist s e t t i n g ,  t o  rhanifest i n  a krnwledgeable way t h e  hope 
they car* within them, and t o  accept  and pur i fy  within themselves 
a re l ig ious  growth t h a t  seems harnoniods with t h e i r  c u l t u r a l  t r ad i t ions .  

And f i n a l l y ,  this b r i e f  survey, which i s  necegsarily l imi ted  and 
defect ive ,  can provide a new v i e w p i n t  and a new s t a r t i n g  p i n t  f o r  a 
more de ta i l ed  presenta t ion of C h r i s t i a n i t y  t o  Buddhists, and f o r  a 
ca teches is .  a s  wel l ,  addressed to Chris t ians .  I t  i s  i n  this d i r e c t i o n  
t h a t  I w u l d  sometime l i k e  to pursue my own research and re f l ec t ion .  

I n  order  t o  present  the content of the  kerygma i n  a Buddhist 
perspective I s h a l l  start with man, h i s  conscient iza t ion and h i s  search 
f o r  sa lvat ion,  having a s  my aim a l i s t e n i n g  t o  the sumnons o f  C h r i s t ,  
who "reveals" t o  us t h e  Ultimate Goal, which Chr is t ians  c a l l  God, and 
who i n v i t e s  us t o  e n t e r  i n t o  the experience o f  this d e f i n i t i v e  
l i b e r a t i o n  with him. For each of these points  I s h a l l  ind ica te  the  
l i n e s  of  presenta t ion;  then I s h a l l  expla in  t h e  "why" of t h i s  approach; 
and f i n a l l y  I take  note of c e r t a i n  questions which s t i l l  remain. 

1. STARTING WITH MAN'S SEARCH 

a )  Man, t h a t  is to say,  each one of us ,  acquires an  experience 
of mlsery, l i m i t a t i o n ,  impermanence, imperfection and 

e v i l .  Around us,  i n  world and soc ie ty  i n j u s t i c e ,  egoism, s lavery  and 
misery prevai l .  I n  what we f ind surrounding us  t h e r e  can be no t r u e  
refuge; the re  is no t o t a l  and authent ic  l ibe ra t ion .  Likewise, each 
one of us  i s  a f fec ted  by misery; the experience o f  su f fe r ing  touches 
every manthroug i l l n e s s ,  o l d  age, death. But t h i s  misery l i e s  within 
us ,  a s  our d i s s a t i s f a c t i o n  and the impermanence o f  our  f ee l ings  and o f  
our joys make c l e a r .  I t  touches our  very exis tence ,  which is t r a n s i t o r y  
and a l s o  -ncapable o f  being a d e f i n i t i v e  refuge. 

The roots  o f  this misery a r e  not  simply external  to us ;  they l i e  
mainly within us ,  i n  an attachment which is  a l i e n a t i n g  f o r  us  and our  



experiences, i n  a blind and never s a t i s f i ed  concupiscence, i n  a dis- 
quieting aversion to many things and persons, i n  a laziness and an in- 
Cecieion r t i c h  prevent us from seeing the path of l ibera t ion  and 
following it. I t  is  because of these deep roots of e v i l  t ha t  there 
is so much misery i n  the  world and i n  ourselves, despite changes i n  
socio-poli t ical  and religious s t ructures  and despite programmes of 
betterment and the  good w i l l  of men. And ye t ,  deep down each one of 
us f ee l s  tha t  it should be possible to  achieve t rue  l ibera t ion  and 
tha t  an escape must be within our reach. 

Our good w i l l  alone does not suf f ice  t o  achieve this l iberat ion.  
Because of our imperfection and blindness, we need a guide, a master, 
who shows u s  the path and a l so  psints  out  the f i na l  goal and the 
means tha t  are  equal t o  this individual and soc ia l  transformation. 
A l l  peoples have had s p i r i t u a l  men: these have t e s t i f i e d  t h a t  t h i s  
l ibera t ion  is possible and realizable.  Those who followed the i r  
teaching have undoubtedly progressed i n  goodness and have at ta ined 
salvation.  But although many men affirm tha t  they have a master, 
fundamentally they do not take the trouble to understand his teaching 
o r  t o  follow h i s  example; they are  content to belong to a religion 
o r  t o  follow an easy religious pract ice ,  without wishing to change 
t h e i r  hearts. This does not suff ice .  

Today, because of our means of comunication and because of 
cu l tura l  changes - and especially because of new problems - every 
man must choose h i s  master anew i n  order t o  accomplish t h i s  l ibera t ing  
journey. The Buddha, whom we a l l  admire and honour, was a great  
m s t e r .  He helped and continues t o  help countless people t o  a m i d  
ev i l ,  t o  do good, t o  purify t h e i r  hearts.  

b) The presentation indicated here propsses t o  s t a r t  with man i n  
order t o  respect and build upsn 

the s p i r i t u a l  development of our Buddhist brethren, who themselves 
start with man, discover i n  him the roots of e v i l  and recognize tha t  
l ibera t ion  is psssible for  h i m  only by eliminating passions, trans- 
cending e th ica l  pract ices ,  opting for  the Absolute, aiming a t  the Goal 
with pure intent ion,  and progressing i n  the i n t e r io r  l i f e .  We must 
therefore begin by respecting the fundamental hope of Buddhists and 
t h e i r  basic design about the ultimate meaning of human l i f e .  We do not 
start with God, becavse he i s  not the f i r s t  experience and erpecial ly  
because such an approach would be interpreted negatively i n  Buddhist 
t radi t ion.  We do not speak of or ig ina l  s i n ,  because the Buddhist seeks 
the or ig in  of e v i l  within himself and other men; to  seek it elsewhere 
would be t o  avoid personal commitment. 

C)  The questions raised with regard to the presentation proposed here 
a r e  many. One may ask whether it is  opportune 

to invoke the memory of the Buddha, e i t he r  as a witness t o  the  pos- 
s i b i l i t y  of salvation o r  as a guide. One can undoubtedly use the 
Buddhist ressage i n  i ts  bearing upon s p i r i t u a l  development but would it  
not a lso be wise t o  point out a t  the same time its l imitations o r  
ambiguities? Every people has had i t s  own path to salvation. Yet we 
may ask ourselves how we should present the here and now i n  which a 
choice must be made before Christ .  Does it  suff ice  t o  remind our 
l i s teners  of the soc ia l  changes which permit of a choice. Should we in- 
dicate  t ha t  t h i s  is  the propitious time willed by God - which would 
bring us back t o  the impasse tha t  we are seeking to  avoid? Should we 
allow the option for  Christ  t o  remain on the same plane as  the  option 
for  the Buddha? 

Ref. Omnis Terra Ih.138,May. 1903 



Arnulf Camps 

(Le Zivre rdcent d 'AmncZf Camps "Partners i n  DiaZogue" a come 
sous-t i tre: "Le christianisme e t  Zes actres reZigionsl'. Nous 
reproduisons ci-dessous un ex t ra i t  du chapitre consacrd au Bouddhisme, 
02 Z 'auteur pose brie'vement la question s i  te  Christianisme e s t  dam 
une s i t ua t ion  Zui pene t tan t  d 'entrer  en diaZo.pe avec Ze Bouddhisme.) 

EXPLORATORY QUESTIONS 

I n  the  teaching and p r a c t i c e  of the  Buddha i s  t h e t e  a God o r  
something d iv ine  t h a t  s tands  over aga ins t  humanity? If so,  what does 
t h a t  s i g n i f y  f o r  human beings? Chr i s t i an  t r a d i t i o n ,  the  thought of 
Western Europe, ahd a l l  humanity a r e  i n t e r e s t e d  i n  t h i s  quest ion,  a3 
t h e  h i s t o r y  of r e l ig ions  teaches us. The Buddha himself is s i l e n t  
on t h i s  quest ion,  y e t  it is not proper t o  c a l l  h i m  an a t h e i s t .  
Cer ta in ly  he i s  not  an a t h e i s t  i n  the  sense of &ern materiaiism, 
which ac t ive ly  o p p s e s  God. The Buddha never d id  t h a t ;  he simply 
kept s i l e n t .  

IYe can t a l k  about the  Buddha's a-theism, i n  the  sense t h a t  we 
f ind  no conception of God i n  h i s  teaching. There is c e r t a i n l y  no 
notion of a personal God who addresses and summons human beings, who 
chooses t o  appear a s  t h e i r  par tner .  Neither is the re  negation o r  
den ia l  on this score.  The Buddha's a t t i t u d e  is t h a t  r i g h t  now the 
i s s u e  is of no importance because hunnn beings must f r e e  themselves 
from suf fe r ing  and e n t e r  nirvana. What comes l a t e r  is  something we 
s h a l l  see  l a t e r .  

Nirvdna: To be s u r e ,  nirvana is presented i n  negative terms. But t h i s  
wholly Other i n  which humn beings a r e  t o  lose  themselves is  

merely the  negative expression of an i n f i n i t e  fu l f i l lmen t .  Thus i t  
a l s o  s i g n i f i e s  hope and happiness, even though the re  a r e  no proper words 
f o r  i t  i n  human language. So c l e a r l y  the  Buddha'a aflei.ce has nothing 
t o  do w i t h  modern atheism, and h i s  nirvana i s  not  t h e  rruchingness of a 
n i h i l i s t i c  material ism devoid of hope. A s  one might inngine, various 
schools  and currents  of Buddhism have sought t o  explore these i s s u e s  more 
deeply over the  course of time. 

I should point  ou t  t h a t  the  Buddhist doh- indeed l i v e  an experience 
of transcendence. The r e a l i t y  o f  i n f i n i t e  f u l f i l l m e n t ,  which s i g n i f i e s  
hope and happiness, has served as the  i n s p i r a t i o n  f o r  many thoughts. 



Whereas t h e  monastic Buddhism which took shape i n  Hinayana Buddhism 
has concentrated on one ' s  p e r s o m l  experiencing of this t r a n s i t i o n ,  
t h e  emphasis i s  d i f f e r e n t  i n  Mahayana Buddhism. Widespread i n  the 
Far East ,  t h e  l a t t e r  reveres those who postpone t h e i r  entrance i n t o  
nirvana i n  o rde r  t o  br ing  a s  many o t h e r  people a s  poss ib le  i n t o  
nirvana wi th  them. They a r e  known a s  bodhisat tvas.  One could say  
t h a t  i n  t h e  nothing the  Buddhist seeks something. 

Sometimes a un ive r sa l  Buddha is placed above the  h i s t o r i c a l  
Buddha. Sometimes t h e r e  i s  t a l k  about an Absolute Buddha. Male and 
f e m l e  b d h i s a t t v a s  he lp  people to g e t  t o  nirvana, t o  t h e  Absolute 
Buddha. I n  Japan we f ind  many d e i t i e s  enter ing  t h e  p i c t u r e ,  of which 
I w i l l  mention two here. Amida is t h e  Buddha of Boundless Light. 
J i z o  is a bodhisat tva who d e l i v e r s  the sou l s  of t h e  dead from s u f f e r i n g  
i n  h e l l .  Thus one could say t h a t  the  c l o s e r  Buddhism has drawn to 
the  average person, the  m r e  it has f e l t  a ~ w - l  t o  answer t h e  u l t imate  
quest ion ... . . 

So the r e s u l t  has been p ie t i sm and reform mvements, which i n  
t u r n  have been challenged by such l a t e r  movements. I t  simply means 
t h a t  t h e  problem has not  been solved,  t h a t  ques t ions  remain on people 's  
minds. We f i n d  many such developments i n  Chinese and Japanese Buddhism, 
n o t  only i n  t h e  p a s t  b u t  even today. People a r e  studying whether 
t h e r e  i s  something transcendent  i n  Buddhism and what it is exact ly ,  and 
various e f f o r t s  a r e  being made to discuss  and w r i t e  about t h e  matter.  

The "Great Doubt"; the  "Great Death". I s h a l l  c i t e  only one such 
d iscuss ion here,  t h a t  of a noted 

Japanese philosopher of r e l ig ion .  Professor K e i j i  Nishi tani  of  Kyoto 
wr i t e s  about the "great  doubt" which a r i s e s  i n  human beings a s  they 
experience the m g a t i v e  r e a l i t i e s  of l i f e :  e.g., human worthlessness 
and death.  This r a i s e s  t h e  ques t ion  of the  meaning of exis tence ,  of 
one ' s  own l i f e  and t h a t  o f  o t h e r s ,  and one succumbs t o  a l l  t he  d i s t r e s s  
associa ted  with t h e  i ssue .  The process goes so  deep t h a t  one loses  
the  d i s t i n c t i o n  between t h e  doubter  and what is being doubted, between 
the  sub jec t  and o b j e c t  of  doubt. That d i s t i n c t i o n  is transcended, and 
t h e  human being i t s e l f  becomes the  "great  doubt." The person thus 
e n t e r s  i n t o  the "grea t  death ,"  where t h e  b i g  change o r  turnabout  takes 
place. 

Once the g r e a t  death takes p lace ,  t h e  whole universe is made new. 
Under the  g r e a t  death l i e s  t h e  g r e a t  enl ightening,  and Professor 
Nishitani  t a l k s  about transcendence i n  this connection. I t  is an  en- 
l ightening of the s e l f ,  b u t  i n  such a way t h a t  t h e  ego is no longer 
t h e  opera t ive  force .  Joy and re jo ic ing  e n t e r  t h e  p ic tu re .  Standing 
before the abyss, one l e t s  go with both hands, f a l l s  i n t o  t h e  deep, 
and thus the s e l f  i s  annihi la ted .  One thereby escapes s l a v i s h  bondage 
and f inds  l i b e r a t i o n .  From this b a s i c  s tandpoint  Professor Nishitani  
o f f e r s  h i s  c r i t i q u e  o f  the  philosophy of being and of in terpersonal  
r e l a t ionsh ips .  

I n  t h e  l a s t  ana lys i s  it i s  a matter  of car ry ing through a r a d i c a l  
negation t o  the  end i n  o d e r  t o  a r r i v e  a t  the  u l t imate  r e a l i t y .  This  
u l t imate  r e a l i t y  l i e s  beyond and ou t s ide  a l l  such opposi t ions  a s  
beginning and end, exis tence  and nonexistence, something and nothing. 
Otherwise i t  would e n t a i l  l i m i t a t i o n  of some s o r t .  I t  is hard t o  say 
m c h  about it, b u t  it i s  something l i k e  an absolute  nothing i n  which a 



a wondrous s t a t e  of being o r  existence i s  revealed. But this s t a t e  
of being should not  be viewed i n  d u a l i s t i c  terms as something posssss- 
ing ontological  p r i o r i t y  over aga ins t  nonbeing. 

From such remarks it is cleat t h a t  we cannot maintain t h a t  those 
who came a f t e r  Buddha have no t  gone any f u r t h e r  i n  t r y i n g  to r e f l e c t  
u p n  nirvana. I t  is  we who w i l l  have to re-examine and rev i se  our 
notions about the nothingness of Buddhism. Cer ta in ly  i t  contains an  
experience of transcendence. The r e a l  quest ion is whether we, w i t h  
ou r  Western notions,  can r e a l l y  g rasp  a d  comprehend it a r i g n t .  

IS CHRISTIANITY I N  A rnSITION 

TO ENTER A bIAL0GUE WI'M B~R)~H~'SM? 

What contr ibut ion does Buddhism have to o f f e r  i n  any o p n  dialogue 
wi th  Chr i s t i an i ty?  Buddhism can make us Chr is t ians  i ecep t ive  once again 
t o  the  notion t h a t  a l l  e x i s t i n g  things psssess no ul t imate  worth. Even 
our own being an3 personhood, viewed i n  themselves, a r e  ~t i r reduc ib le  
o r  Underived values. Buddhism can s t imula te  us t o  g ive  d e e p r  con- 
s i d e r a t i o n  t o  the words of Jesus: "Anyone who loses  h i s  l i f e  f o r  my 
sake w i l l  f ind  it" (Matt.10:29). I t  can h e l p  us  to see  what a t r u l y  
kenotic way o f  l i f e  means, what i t  means t o  l i v e  wholly f o r  o the r s ,  and 
p a r t i c u l a r l y  f o r  t h e  Father. 

Buddhism may help  us to s e e  more c l e a r l y  what it means to be t r u l y  
l i g h t ,  an image t h a t  is o f t e n  mentioned by John the  Evangelist and Paul: 
"You were darkness once, b u t  now you a r e  l i g h t  i n  the Lord" (Eph.5:8). 
It seems to me t h a t  a Buddhist w i l l  have l i t t l e  d i f f i c u l t y  i n  understand- 
ing  t h e  kenotic a t t i t u d e  of o u r  Lord Jesus Chr i s t ,  as Paul describes 
it: " H i s  S t a t e  was d ivine ,  y e t  he d i d  not c l i n g  to his equa l i ty  with God 
bu t  emptied himself t o  assume the condit ions of a s l ave ,  and became a s  
men a r e ;  he was humbler y e t ,  even w accepting death ,  death on a cross .  
But God ra i sed  him high and gave him the  name which i s  above a l l  o t h e r  
names". (Phi l .  2:6-9). 

I n  dialogue withBuddhism, therefore ,  w e  can recover a l o s t  aspect  
of Chr i s t i an i ty .  W e  can recover a healthy a s c e s i s  bathed i n  t h e  l i g h t  
of kenosis o r  self-emptying. This w i l l  lead t o  a deepzr self-knowledge. 
Such self-knowledge was evident  i n  S t .  Francis  o f  A s s i s i ,  who i s  grea t ly  
admired by Buddhists. Empty of a l l  craving and d e s i r e ,  Francis  opened 
up to h i s  Lord and discovered him i n  a l l  h i s  c rea t ion  i n  some mysterious 
and ine f fab le  way. 

There is a second p i n t  with which Buddhism can h e l p  us to g e t  on  
the r i g h t  t rack again. Our Western mental i ty and our  Western philosophy 
and theology a r e  r idd led  with a f f i rmat ive  pronouncements about God. W e  
know how t o  d e f i r e  God so  w e l l ,  and w e  can f i l l  whole t r e a t i s e s  on t h e  
subject .  Buddhism teaches us  to be cautious and circumspect. The mystery 
of the ul t imate  is r e a l l y  incomprehensible and ine f fab le .  I t  can only be 
al luded t o  i n  a negative way. When we think o r  t a l k  o r  meditate about 
God, we can usua l ly  be found q u i l t y  o f  an  excess ively  antrlaopmorphicnpprwch. 
There is much f o r  us  t o  l e a r n  from a dialogue with a worldview t h a t  des- 
c r ibes  the  ul t imate as Nothingness o r  Emptiness. For a l l  too  long w e  
have shuddered over such an approach, o r  merely shrugged our  shoulders a t  
it. Only now, a f t e r  much experience and study,  is  it becoming poss ib le  
f o r  us t o  glimpse what Buddhism is r e a l l y  d r iv ing  a t .  Real dialogue can 
now begin, and it promises to o f f e r  us unexpected f r u i t s .  



C h r i s t i a n i t y  must a l s o  ponder t h e  image and example of t h e  
bodhisat tvas.  They sostphone t h e i r  own at tainment of  sa lva t ion  as 
long a s  poss ib le ,  i n  order  t o  br ing  a s  many o the r  human beings a s  
poss ib le  along with themselves. One cannot avoid t h e  impression t h a t  
modern Chr i s t i ans  a r e  so  preoccupied with fashioning t h e i r  own i d e n t i t y  
and developing themselves i n  courses and t r a i n i n g  sess ions  t h a t  they 
never r e a l l y  reach o u t  o r  touch o thers .  But Jesus '  words remain t r u e :  
"Anyone w h c  lo ses  h i s  l i f e . . . w i l l  f i n d  it." ..... 
Ref. Par thers  i n  Dialogue: C h r i s t i a n i t y  and o the r  World Religions. 

Arnulf Camp. New Ycrk. Crt,is Books, 1983. 

- end - 

Joseph M A  ~ i c a r d i ,  &M. 

(Lee Missionmires de Maryknoll sont en t ra in  d 'accorder une 
attention spkciale B Zeura mernbres avaqds en b e .  L'un des Pe'res 
de MaryknoZZ nats prdsente quetques aperws intkreseants sur les  
pkhomdnes l i Q s  au viei l l issement , )  

Walt Whitman s a i d  it b e s t ,  
"Youth l a rge ,  l u s t y ,  loving- 
Youth f u l l  of grace,  force ,  f a c i m t i o n ,  
do you know t h a t  o l d  age may come a f t e r  you wi th  
equal  grace, force ,  f a s r i m t i o n ? "  

I F  YOU ARE ACTIVE AND INTERESTED AT 30, 
W,Kl IYI1.L RE mR.? C? AT 70. --. - 

Recently, a study was completed i n  which ind iv idua l s  were i n t e r -  
viewed along w i t h  t h e i r  c lose  r e l a t i v e s  over a per iod  of  40 years. 
This  s tudy i l l u s t r a t e d  t h a t  people adapt  from youth as heal thy  personal- 
i t i e s  o r  as p e r s o n a l i t i e s  t h a t  w i l l  f i n d  themselves agonized over being 
old.  I n  short, i f  you a r e  a c t i v e  and i n t e r e s t e d  a t  30, you w i l l  be m r e  
s o  a t  70. 

Socie ty  has t augh t  us t h a t  65 years  of  age s i g n a l s  the  beginning 
of the  end. What makes 65 m g i c a l  o r  r a t h e r  d i sas t rous?  I t  i s  simply 
t h a t  t h i s  age which was chosen a r b i t r a r i l y  a s  a time when people should 
be rewarded f o r  long y e a r s c i s e r v i c e ,  has been turned i n t o  a negative 
aspec t  of our  l i v e s .  



THERE IS NOWING MAGICAL NOR 
TRAGIC ABOUT BEING 6 5 .  

When Bismark was s e t t i n g  up the  welfare s t a t e  i n  Germany he 
believed t h a t  people who were e l d e r l y  should be somehow rewarded by 
t h e  s t a t e  f o r  long years of service  and of l i f e .  Since a t  that t i m e  
so  few people reached 6 5  years of age, he chose it a r b i t r a r i l y  as the  
p i n t  where people would be rewarded f o r  long l i f e .  While not  pu t t ing  
a burden on the s t a t e ,  s ince  so few people reached t h a t  age, the  
impression would be given t h a t  the e lde r ly  were being rewarded and 
taken care  of .  Later  on many countries and s o c i e t i e s  adapted 65 years  
as t h c  t i m e  when ret irement should formally begin, thinking t h a t  the 
age cutoff  had been well researched. However, h is tory ,  science and 
our own experience has taught  us t h a t  the re  is nothing magical nor 
t r a g i c  about being 6 5 .  Being 4 0 ,  50 o r  6 5  i n  i t s e l f  says nothing 
about how a person is aging o r  how they have achieved t h e  l i f - long  
goals t h a t  they s e t  o u t  f o r  themselves. Ihr does it s igna l  a time 
when mental, physical  o r  s o c i a l  a b i l i t i e s  a r e  beginning t o  diminish. 
The f a c t  remains t h a t  we a r e  a l l  aging from the time of our b i r t h  and 
the  way we age to a g r e a t  ex ten t  depends upon choices t h a t  we make 
throughout our e n t i r e  l i f e  o r  upon choices t h a t  we make t o  change our  
l i f e - s t y l e  f o r  the b e t t e r  a t  some p i n t  i n  our  adu l t  years. 

EACH SFP OF YEARS HAS ITS 
OWN SPECIFIC CDALS AND WODS 

We f e a r  growing old.  We have c e r t a i n  negative perceptions about 
aging and t h e  e l d e r l y  and these  very f e a r s  and perceptions w i l l  dictate 
t h e  way we ourselves age. I f  our  a t t i t u d e  i s  one t h a t  l i f e  continues 
throughout t h e  years and t h a t  each s e t  of years has i t s  own s p e c i f i c  
goals and goods, we w i l l  remain people who a r e  i n t e r e s t e d ,  a c t i v e  and 
thinking throughout our  l i f e  span. I f  we look a t  the  years a s  caus- 
i n g  steady decl ine  i n  body, mind and emotions we w i l l  begin t o  c lose  
ourselves o f f  e a r l y  i n  l i f e  from t h e  p o s s i b i l i t y  of growth. We w i l l  
f u l f i l l  our own propehcy o f  doom. 

We must dare  t o  explore and to r e t a i n  con t ro l  of our  l i v e s .  We 
must enjoy the  o p p r t u n i t y  t o  f e c l .  to think and t o  be nq matter  what 
age we are. Joy and sorrow a r e  par tners .  From pain comes a g r e a t e r  
apprecia t ion of pleasure. The highs and lows of l i f e  a r e  water marks 
t o  measure the  p i n t s  in-between. 

The longer a body works on developing f i t n e s s  and the  longer a 
mind explores,  the longer one f o r e s t a l l s  t h e  d e t e r i o r a t i o n  of aging. 
I t  i s  never too l a t e  t o  begin. We m u s t  dismiss the  s tereotypes  of o l d  
age. Me must continua to a c t i v e l y  pursue goals ,  t o  take up new res -  
p o n s i b i l i t i e s  and t o  l i v e .  

We must continue t o  fo rb id  negative s tereotypes  of t h e  e lde r ly .  
We must accept  the contr ibut ions  o f  the e lde r ly  because we must an t i c ip -  
a t e  the  f a c t  t h a t  they have a g r e a t  deal  t o  contribute.  I f  we r e j e c t  
t h e i r  contr ibut ions  because we a n t i c i p a t e  none we lose  the lessons of 
t h e i r  survivorship.  



OLD AGE IS KIT A DISEASE 

Old age is not  a  d isease ;  o l d  age is m t  mindless; o ld  age is 
not  s e x l e s s ;  o l d  age is m t  use less ;  o l d  age is m t  pwerless. 
Living c a l l s  f o r  a  f u l l  measure of doing. I t  is boredom t h a t  is the 
f a t a l  disease.  Feel ing is e s s e n t i a l .  Li fe  i t s e l f  is an adventure i n  
foregiveness. Being h u r t  is no t  t h e  worst th ing  t h a t  can happen. 
Never having e x p e r i e n c e d h r t i s  f a r  worse. 

TO LIVE I N  TWE PAST IS 'TU 
SETTLE FOR STERILITY 

Living i n  the  p a s t  and t a l k i n g  about the  way things used t o  be 
is not l iv ing .  Relying on o l d  h a b i t s  and never attempting to lea rn  
anything new is not  l iv ing .  We must remember e a r l i e r  experiences 
b u t  not l i v e  them. To l i v e  i n  the  p a s t  i s  t o  se t t l e  f o r  s t e r i l i t y .  

Everyone needs a d i r e c t i o n  i n  t h e i r  l ives .  We must a l l  he lp  
o t h e r s  through and example t o  achieve joy. I t  i s  m t  l imi ted  t o  t h e  
young t o  work f o r  t h i s  goal ,  nor t o  experience t h e  e m t i o n s .  M a l s  
can be s e t  and must be s e t  a t  any age. We must take charge of our 
own l i v e s .  L i fe  has no time l i m i t  u p n  it. N o  one ever died of o l d  
age. Realize t h a t  t h e  e l d e r l y  have a f u t u r e  a s  well a s  a  pas t .  The 
e l d e r l y  a r e  not unpeople nor a r e  they expendable. 

The e l d e r l y  ha l f  be l i eve  t h e  myths t h a t  people pe rpe t ra te  u p n  
them. They a r e  indoct r ina ted  i n t o  t h e  prejudices t h a t  s o c i e t y  has 
a g a i n s t  t h e  e l d e r l y  before they a r e  even old.  It is fmt  t h a t  there  
a r e  more s o c i a l  e f f e c t s  la aging than the re  a r e  b io log ica l .  Aging 
has no e f f e c t  upon us a s  persons. "Oldness" is a p o l i t i c a l  i n s t i t u t i o n  
and a s o c i a l  convention based on a system which expels people from 
useful  work a f t e r  a  s e t  number of years. We a r e  crea ted  "old" by 
soc ie ty .  Cicero s a i d ,  " foo l i sh  and thoughtless men charge o ld  age 
wi th  weaknesses and f a u l t s  t h a t  a r e  r e a l l y  t h e i r  own." He went oh 
to say ,  " i t  is not by the s t rong  back o r  the  nimble f o o t  o r  t h e  mus- 
c u l a r  physique t h a t  i m p r t a n t  ques t ions  a r e  s e t t l e d ,  but  by consult-  
a t ion ,  by personal inf luence ,  by expression of opinion, and from these 
a c t i v i t i e s  old age i s  not o r d i n a r i l y  c u t  o f f ;  on t h e  cont rary ,  it 
usual ly  acquires an even g r e a t e r  s t o r e  i n  them." And furthermore, 
" t h i s  is how o l d  age becomes an honorable e s t a t e :  by standing up f o r  
its own r i g h t s ,  by refus ing t o  s e l l  o u t  t o  anyone." 

Go t o  s c r i p t ~ r c  Look a t  Abraham and Sarah, look a t  Anna the  
Prophetess and Simeon who saw the  dawn of Salvat ion.  These people, 
held up before our  eyes a s  examples of  f a i t h ,  t e l l  us t h a t  aging and 
o ld  age a r e  r n t  t h e  end b u t  new beginnings. We a r e  never o l d  unless 
we wish t o  be. We a r e  e l d e r l y  because of our  years  and because of  our  
a b i l i t y  t o  survive. 

Ref. Maryknoll Formation Journal.  ~ 0 1 . 4 ,  No.2, Summer 1983. 



P. Ezio Sor io ,  WCJ 

I L  SUPERIORE GENERALE I N  VISITA A I  
COEC3ONIANI DEL MOZRMBICO 

( F r .  Salvatore Calvia, Superior General of  the  Vemna Fathers, 
has j u s t  returred from a month-long v i s i t  t o  Mozambique. I n  t h i s  
s b r t  m t i c e  he describes the  t a c t i c s  of t h e  guerrilZas who, w i t h  
the  a c t i v e  support of Pretoria, are attempting t o  s trangle  the  
government o f  Samora Machel. He t e s t i f i e s  tha t  missionaries have 
i d e n t i f i e d  themselves more and more wi th  t h e  people and s h r e  t h e i r  
l o t  and i s  a l l  the  more surprised a t  the  imprisonment of  t h e  Portuguese 
missionary, F r .  Manuel dos Ar,ios Martins. Fr .  Calvin w i l l  s h o r t l y  
meet in teres ted  members o f  Sedos for a f i r s t  hand account o f  the  
s i t u a t i o n  i n  Mozambique as he saw it. (See Coming Events. i n  t h i s  
Issue  and n l s o  Sedos B u l l e t i n  8 2 / ~ 0 . 9 ,  82/No.15 and 82/h'o. 18. Ed.) 

Per comprendere l o  s t a t o  d'aniuu d e i  missionari ,  occorre sapere  
che cosa s t a  succedendo i n  que l lo  che oraG il pi6  povero d e i  Paesi 
de l l tAf  r i c a  a u s t r a l e .  

Una g u e r r i g l i a  s i l e n z i o s a  ma feroce,  sostenuta da  r i b e l l i  so t -  
il nome d i  RNM (Resistenza Nazionale Mozambico) sta insaguinando e 
portando a110 s f a c e l o  economico nove d e l l e  d i e c i  province d e l  Paese. 

La nasc i ta  d e l l a  RNM r i s a l e  a g l i  anni d e l l a  decolonizzazione 
d e i  t e r r i t o r i  portoghesi i n  Africa a u s t r a l e ,  ed 6 l ega ta  a i  nomi d i  
Jorge Jardim, Orlando C r i s t i n a  (assassinate il 17 a p r i l e  scorso) e 
Evo Fernandes, t u t t i  compromessi con i l  regime s a l a z a r i s t a  e f e r v e n t i  
ant icomunist i .  

I1 Ruolo d i  P re to r i a :  I r e b e l l i  non pretendono creare  "zone l i b e r a t e "  
nel  Paese m a  s t r ango la re  l'economia, colpendola 

n e l l e  v i e  d i  comunicazione. Sos tenut i  i n  questo da Pre to r i a ,  s i  
limitam ad az ion i  d i  sabotaggio,  at taccano g l i  impianti  d e l l a  grande 
diga d i  Cabora Bassa, a s sa l t ano  t r e n i ,  d i s t ruggom l i n e e  e l e t t r i c h e ,  
ponti  e depos i t i  d i  carburante,  sequestrano i r e s i d e n t i  s t r a n i e r i ,  
saccheggiano i v i l l a g g i  terrorizzando l a  pop laz ione .  I1 t a g l i o  d e l l e  
orecchie ,  d e l  naso a d s l l e  labbra,  quando m n  si t r a t t a  deg l i  organi  
g e n i t a l i ,  B una p r a t i c a  d i f fusa .  

Per c o ~ i t r a s t a r e  validamente l a  g u e r r i g l i a ,  che opera su  un 
t e r r i t o r i o  d i  Kmg 783 mila e i cu i  e f f e t t i v i  sono v a l u t a t i  da  10 a 1 2  
mila uomini, sarebbe necessario - second0 g l i  e s p e r t i  m i l i t a r i  d i  



Maputo - un rappoxto d i  7 so lda t i  mzambicani per ogni combattente 
Cells resistenza,  mentre l ' e se rc i to  d i s p n e  d l  appena 35.000 uomini 
e d i  un armamento pesante, d i  fabbricazione sovietica,  p c o  adat ta  
a l l  'ant iguerr igl ia .  

Samora Machel reagisce con i mezzi che ha a d i sps i z ione .  Ha 
inviato l e  sue truppe migliori ,  addestrate da un migliaio d i  con- 
s i g l i e r i  sovie t ic i ,  tedesco-orientali e cubani, a presidiare 
l 'oleodotto d i  Beira che raqgiunge lo  Zimbabwe. Ha ottenuto dallo 
Zimbabwe 1.500 so lda t i  per pat tugl iare  l a  strada e l a  ferrovia Beira- 
Mutare che collegano i due paesi. Ha lanciato con success0 una 
campagna mil i tare  nelle province d i  Maputo e di Gaza. Ha assunto 
personalmente l a  guida de l le  forze armate e ha inviato come govern- 
atore nella provincia "calda" di Beira il numero due del FRELIFD, 
Marcelino dos Santos. 

Ma il tempo s t r inge.  La guerr igl ia  trova t e r r e m  f e r t i l e  nel 
malcontento che serpeggia t r a  l a  poplazione, delusa del fallimento 
dei piani economici del governo. E Pretoria sembra decisa a non 
a l len tare  l a  presa, per d i w s t r a r e  a l l a  maggioranza nera sudafricana 
l ' inconsistenza del  regime soc ia l i s ta  di Samora Machel a per 
vincolare il Mozambico a i  smi in te ress i  comerc ia l i .  

La stampa occidentale, o l t r e  a i  lavori  forza t i  de l le  cosidet te  
"aldeias do povo" (v i l laggi  del  p p l o ) ,  

depreca unanimemente c e r t i  metodi del "soc ia l i sm scient i f ico".  tbn 
solo il r i torno de l lo  scudiscio usato anche per anziani e donne, gid 
detestato nel period0 coloniale, ma anche condanne a m r t e  esequite 
i n  pubblico, perfino davanti a g l i  sco lar i  c o s t r e t t i  a presenziare e 
a danzare per ore scandendo slogans "progressist i".  

"Non s i ~ c d  negare l o  sforzo che il governo intende fa re  - 
comenta P. Calvia - per migliorare l e  condizioni de l  pop lo .  M o l t i  
cambiamenti som awenut i  dal  crol lo  sa lazar i s ta ,  ma a volte non s i  
Q proceduto ne l  nndo giusto,  come osservano g l i  s t e s s i  capi de l la  
rivoluzione. S i  sono s a c r i f i c a t i ,  a mio parere, valori  t r o p p  ca r i  
a l l a  tradizione del  p o p l o  mzambicano. 

10 stesso ho a s s i s t i t o ,  nel mio viaqgio, a s i tuazioni  d i  fame 
e d i  squallore; ho vis to  s t rade minate e soprat tut to  una diffusa 
insicurezza e spesso il te r rore  nel v o l e  d e l l a  p v e r a  gente, che s i  
vede i so la ta  e senza futuro". 

I Missionari: P. Calvia non larnenta tanto il f a t t o  che l e  scuole, 
chiese, case de i  missionari siano s t a t e  incamerate. 

"Per un verso questo f a t t o  c i  ha r e s i  poveri nel senso evangelico e ,  
senza s t r u t t u r e ,  l a  parte migliore dei c r i s t i a n i  ha preso l e  proprie 
responsabilit2 per mantenere il dono de l la  fede. Non 6 neppure 
proibi to  a i  missionari d i  entrare  nel paese e d i  realizzare un cer to  
minister0 a p s t o l i c o ,  anche s e  l imitato r i spe t to  a1 passato. I 
missionari hanno reagito con coraggio e s p i r i t o  d i  fede. Inserendosi 
ancora d i  pi6 nella v i t a  semplice a p v e r a  del  p p l o ,  vivono ora  
nel le  s tesse  case, del lo  s tesso lavoro. Cooperano a l l a  ricostmzione 
del  paese i n  t u t t i  i nudi, mentre si preoccupano di f a r  raacere 
"piccole cornnit& ecc les ia l i "  preparando dei leaders,  chiamati "anziani". 



Sono l a  speranza d e l l a  Chiesa mzambicana, che emerge da una dolorosa 
purif icazione" . 

Ci6 chebarmggiormente sorpreso il superior; de i  comboniani 
I? s t a t o  un c e r t o  comportamento contraddi tor io  d e l l e  a u t o r i t d .  Em- 
b l e m a t i c ~  6 il caso dell'imprigionamento d e l  missionario portoghese, 
P. Manuel dos Anjos Martins. "Ho potuto vederlo" - d i c h i a r a  P. Calvia 
- "per due vu l t e ,  anche s e  m i  da solo .  Ho a w t o  tra mam copia d e l l a  
l e t t e r a  che g l i  avrebbe meri tato l a  prigione.  Una l e t t e r a ,  a  mio 
a w i s o ,  innocua e che aveva i n d i r i z z a t o ,  e  mai r esa  pubblica, al capo 
d i s t r e t t u a l e ,  con copia a 1  governatore s o l l e c i t a n d o i n t e r v e n t i  per 
g l i  affamati  d e l l a  sua parrocchia. Anxetto che qualche espressione 
d e l l o  s c r i t t o  abbia r a t u t o  f e r i r e  l a  susce t t ib i l iO5  d i  un regime 
t o t a l i t a r i o :  comunque non e r a  a f f a t t o  i n f a r a n t e  p r  il governo". 

"1.5 r i e sce  s o p r a t t u t b  incomprensibile il trat tamento che viene 
usato verso il pr ig ioniero .  Da o l t r e  qua t t ro  mesi P.I.lanuel si trova 
senza nessun pmcesso,  i n  uno s c a n t i n a b  che f a  da carcere  e da cui  
nun pu6 u s c i r e  neppure per  urn boccata d ' e r i a .  G l i  s i  proibisce  di 
d i r e  Messa e perf ino di pregare con il brcv ia r io  o con l a  Bibbia. 
Per m e  6 troppo d e l i c a t o  e n t r a r e  i n  p a r t i c o l a r i ,  anche perch6 vor re i  
che P. Manuel p s s a  ess-re mesro a1  ?ili p r c l t o  i n  1ibert.S. Per 
questo mi SOM d a m  d ' a t t o r m  presco a u t o r i t d  c i v i l i  e  r e l i g i o s e ,  
i t a l i a n e ,  portoghesi e  mzambicanc. C i  soxo d e l l e  speranze, m a  m n  
da pa r te  di queste  ul t ime,  che s i  t r incerano d i e t r o  il segre to  pro- 
fess ionale .  Mn c i  r ez ta  che preg-re perch6 P. Manuel possa tornare 
pres to  i n  l i b e r t 6  a a1 suo minister0 missionario". 

- end - 

Throughout Latin Amcrica Chr is t ians  a r e  reading t h e i r  
Bibles. These a r e  not b e a u t i f u l  leather-bound volumes 
i n  which a 400-year-old t r a n s l a t i o n  i s  p r in ted  so  small 
t h a t  i t  requires  a magnifyins g lass .  No: these  a r e  cheap 
paper-backs, ea r~ .a rked ,  ufiderlined and ba t t e red ,  i n  which 
the teachings of  Jesus  Chr i s t  a r e  r e l a t e d  i n  a language 
t h a t  ordinary pzople czn understand. What i s  l o s t  i n  
poetry i s  gained i n  understanding, and Chr is t ians  a r e  
discovering that! 

IJe were given a Gospel thp t  1 . 1 ~ 5  a wild t i g e r ,  we tame 
i t  and domesticate i t  i n t o  :\ p s s y  ca t .  

YP~OZIJS Cullinan, OSB. 
If the Eye be Sound 

Ref. Quoted from,Sheile Cassid:. A d a c i t y  to Believe: An Autobiography. 
London. Coll ins 1978. ?.309 
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(continued from Page 261) 

Nei paes i  Demcra t i c i :  Nei paes i  d e m c r a t i c i  il dialogo S l a s c i a t o  
a l l a  i n i z i a t i v a  deg l i  adep t i  d e l l e  d iverse  

r e l i g i o n i .  La Thailandia o S r i  Lanka favoriscono un c e r t o  d ia logo. .  
r e l i g i o s o  per  l a  pace s o c i a l e ;  il governo d i  S r i  Lanka s i  B f a t t o  
propulsore d i  un l i b r o  s u l l e  r e l i g i o n i  per  t u t t l  l e  scuole per f a v o r i r e  
una c e r t a  conoscenza mutua e una p i a t t a f o m a  comune d i  va lo r i .  

TIP1 D I  DIALOGO CRISTIANO BUDDHISTA 

P i u t t o s t o  che s o f f e m r m i  a l l a  s i tuazione  d e i  s i n g o l i  paes i ,  
r i c h i a m  alcuni  t i p i  d i  dialogo c r i s t i a n o  buddhista. 
C'S il dialogo propriamente r e l ig ioso ;  per  conoscenza mutua r e l i g i o s a  

- a l i v e l l o  d i  e s p e r t i  
- a l i v e l l o  d i  gente r e l i g i o s a  o rd ina r i a  
- a l i v e l l o  d i  responsabi l i  r e l i g i o s i  

C'S i l  dialogo d e l l a  collaborazione - s i a  per  m t i v a r l a  con i v a l o r i  r e l i g i o s i  comuni 
- s i a  per  r e a l i z z a r l a  nel  r i s p e t t o  reciproco 

C t 5  il diaiogo espe r i enz ia le  r e l i g i o s o  
-condividend0 esperienze r e l i g i o s e  spec i f i che ,  come meditazione 
-cordividendo e s ~ e r i e n z e  comuni 

C'5 il dialcqo d e l l a  v i t a  - fhtto nei  problemi concre t i  e ne i  c o n t a t t i  concre t i  
- n e l l a  col laborazione e nel  r i s p e t t o  quotidian0 

I IQTIVI DEL DIALOGO 

L'esperienza d e l  dialogo e l a  r i f l e s s i o n e  conseguente evidenziano 
i m t i v i  d e l  dialogo e l a  sua n e c e s s i t i :  

-per l a  mutua comprensione e per  il r i s p e t t o  
-_wr l a  collaborazione nei  comuni problemi umani 
-per l . ' incul turaz ione  d e l  messaggio e d e l l a  Chiesa 
-per l 'evengelizzazione comprensibile e i n t e r p e l l a n t e  
-per rendere l a  ch iesa  s e g m  e strumento d i  salvezza i n  v i s t a  

d e l  Regno g i i  presente e piir ampio d e l l a  Chiesa s t e s s a  e i n  
v i s t a  d e l  Regno escatologico.  

BIBLIOGRRFIA 

Bib l iogra f i a  s u l  dialogo n e l l e  d iverse  s i t u a d o n i  e nei  d i v e r s i  
paes i ,  s u i  d i v e r s i  a s p e t t i  d e l  dialogo e s u l l e  sue implicazioni  i n  
t u t t a  l a  pas to ra le  missionaria s i  pu6 leggere il mio l i b r o  LA CHIESA 
I N  ASIA OGGI,  EM1 Bologna 1983, Pp.103-112. 



(Excerpt from "Evangelisation" by Laurent Magesa i n  AFER Vo1.24, 
m.6, December 1982). 

As  a statement of bas ic  human fee l ings  o f  God-relatedness and 
longing, doctr ine can never be completely accurate o r  exilaustive i n  
giving t h i s  longing expression because o f  various l i m i t i n g  fac to r s .  
One of the wst severe i s  the l i m i t a t i o n  of language. It w i l l  be 
e a s i l y  appreciated t h a t  "even our most strenuous e f f o r t s  a t  neut ra l  
desc r ip t ion  a r e  stamped by the h i s t o r y  t h a t  forms us". 

T h i s  apprecia t ion of the  l i m i t s  o f  language has  important con- 
sequences f o r  the preacher-hearer d i a l e c t i c .  I t  means t h a t  while m t  
giving up Chr i s t  a s  the  Way to a t r u e ,  conscious God-relatedness f o r  
man - f o r  this is his wst c e n t r a l  claim - the evangelizer  w i l l  res- 
p c t  the f a c t  t h a t  d i f f e r e n t  people w i l l  respond t o  i d e n t i c a l  h w n  
gut-feel ings about God and the world i n  d i f f e r e n t  ways. They w i l l  
a l s o  use symbols and words to express these fee l ings .  I n  consequence, 
the evang8iizerwil.l be mst ready to ' r e l a t i v i z e '  and ' r ev i se '  h i s  
formulation of doct r ine  faced with this f a c t .  Because he claims f o r  
h i s  doct r ines  universal  v a l i d i t y ,  the foolproof t e s t  f o r  t h e i r  
Chr i s t i an  character  w i l l  be seen i n  t h e i r  recognit ion by t h e  hearer  
a s  "self-evidently t r u e " ,  meaning by t h i s  t h a t  they w i l l  command 
from t h e  hearer  "immediacy o f  assent".  m c t r i n e s  a r e  well  formulated 
i f  t h e  hearer  becomes aware o f  a correspndence between them and 
h i s  bas ic  f ee l ings  of God-relatedness. 

The evangelizer  must a l s o  bear i n  mind t h a t  doct r ine  cannot b u t  
be s e l e c t i v e  o f  experience. Doctrine is  coloured by the  h i s t o r y  and 
l o c a l i t y  of t h e  people formulating the doct r ine .  I t  depends on what 
f a c t o r s  of this experience of their-ry they choose t o  emphasize 
as being c e n t r a l  t o  t h e i r  r e la t ionsh ip  with God and thus b e f i t t i n g  o f  
doc t r ina l  enshrinement. Obviously, o ther  people o f  a d i f f e r e n t  world 
and h i s t o r y  have had experiences o f  re la tedness  t o  God which, q u i t e  
understandably, have escaped 'our'  doc t r ine  a s  it s tands  now. This 
is where t h e  evangelization-conversion d i a l e c t i c  a s  dialogue becomes 
evident .  The hearer  l is tem, evaluates and gains i n  t h a t  he is now 
aware of h i s  l i f e  o r i en ta t ion .  

The preacher l i s t e n s ,  evaluates  and becomes r i c h e r  i n  h i s  b e l i e f ,  
i n  t h a t  he has, thanks to the o the r  party i n  t h e  dialogue, discovered 
aspects  of human l i f e  r e la ted  to God which have h i t h e r t o  been un- 
expressed i n  h i s  statements o f  b e l i e f .  

- end - 
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