


News : - 
General Chapter. Xaveriani: Congratulations t o  Fr. Gabriel F e r r a r i ,  SX 

e lec ted  t o  a second term of  o f f i c e  a s  
Superior  General of the Xaveriaru a t  t h e i r  r ecen t  General Chapter, 

Dominicans: Oongratulations a l s o  t o  Fr. Damian Byrne O.P. e l ec ted  a s  
P r i o r  General of the Dominicans. He succeeds Fr. V. de 

Couesmngle O.P. t o  whom we express our apprecia t ion  of h i s  col labor-  
a t i o n  with Sedos during h i s  years  i n  o f f i c e .  Both Congregations a r e  
members of Sedos. 

Oblates: Sincere thanks t o  t h e  Oblates f o r  the copy of t h e i r  New 
Const i tu t ions  - now ava i l ab le  i n  Sedos Documentation. 

FAOLTA D I  MISSIOLCGIA: P o n t i f i c i a  Unive r s i t i  Gregoriana: Cattedra 
Petms Donders: Un muovo corso accademico 

s u l  ca r i sua  missionario d e l  s e r v i z i o  a g l i  anmalati .  

Ne l l ' anm accademico 1983-1984, un c o n f r a t e l l o  d e l  Beato Petrus 
Donders, il R.P. Bernhard Haering C.SS.h., s a r a  il p r i m  professore R 
d e l l a  nuova ca t t ed ra .  Egl i  d a r l  un corso  d a l  t i t o l o :  I1 futuro  d e l l a  
evangelizzazione e d e l  minister0 t e rapeu t i co  d e l l a  Chiesa. 

I1 corso si a r t i c o l a  i n  12 l ez ion i :  due ogni mercoledi d i  
novembre 1983 (2-9-16-23-30) e il 7 dicembre, sempre d a l l e  o r e  16.00 
a l l e  17.45. L ' i sc r i z ione  pu6 e s s e r e  f a t t a  presso l ' u f f i c i o  d e l  
decanato d e l l a  Facolt2 d i  Missiologia. Tel. (06) 6701 - 1. 

Regrets: I n  Sedos B u l l e t i n  83/No.9 t h e  source reference to "Background 
t o  Incu l tu ra t ion"  by Luke Mbefo, CSSp., was inadver tent ly  

omitted. 'Ihe a r t i c l e  was from The Catholic  Witness a m n t h l y  review 
published by The Pas to ra l  I n s t i t u t e ,  Bodija, Box 1784, Ibadan, Nigeria. 

Sedos Executive Committee: A meeting of the Committee was held  a t  
Sedos on Tuesday 13th  September. Main items 

were t h e  preparat ions f o r  t h e  Seminars to be held i n  October, November 
and December, 1983. (See Coming Events f o r  d a t e s ) .  

"Partners  i n  Dialogue: C h r i s t i a n i t y  and o t h e r  Religions': Orbis Books 
have j u s t  published t h i s  English t r a n s l a t i o n  

of t h r e e  books by Arnulf Camps who has lec tured  on Dialogue a t  t h e  
Catholic  Univers i ty  o f  Nijnegen s ince  1963. The o r i g i n a l  books were 
published i n  Dutch i n  1976, 1977 and 1978. This is an  i m p r t a n t  
cont r ibut ion  to the theology of dialogue i n  mission. 



m ~ Z A T I o N  TO Dm BUMZIISTS. 

HAS m Gcsm RE-mm IN ASIA? 

By Rev. Fr. Marcello Zago O.M.I. 

(Le Pdre Zago, qui v i en t  d 'g t re  m d  secrdtaire ac S e c r d t h a t  
pour l e s  Religions non-chrGtiennes, au Vatican, ezamine Zes raisons 
pour lesquelles Za "Bonne Nouvelle" n'a trmvG que peu d'dcho en 
Asie; particuZiBrement duns l e  coeur des Bouddhistes d cause d ' in-  
comprGhenswns, e t  d ' id&es prdconmes. I2 ddcri t  conunent, person- 
nellement, i Z  a expdrimatd lee d i f f i c u l t d s  du dialogue; i l  pmpose 
quelques cr i tdres  pour une solution, spGciaZement pour l e  problhe  
du language; i l  suggBre les  grrmdes lignes du contenu e t  de l a  
mGthode d'un "kerygme" qui pmrra i t  Etre prdsentd aux Bouddhistes. 
N.d.2.R.). 

The Good News has not ,  perhaps, re-echoed i n  t h e  r e l i g i o u s  
cu l tu re  of Asia. Many have not heard it physica l ly  and o t h e r s  have 
misunderstood it. I n  Hong Kong t h e r e  i s  an e ~ ~ r e s s i o n ' t h a t  i s  very 
s i g n i f i c a n t .  They say  "nei gong Ltesd" (speak of Jesus)  t o  mean 
"say th ings  incomprehensible". Thus many C h r i s t i a n  ca tegor ies  seem 
incomprehensible t o  t h e  non-Christians, even when they a r e  expressed 
i n  t h e  l o c a l  languages. There a re  many reasons why t h e  message is 
not  understood, and language i s  one of them. Here we dwell on t h e  
Buddist c u l t u r e s ,  b u t  t h i s  p rob lemof incu l tu ra t ion  i s  v a l i d  a l s o  f o r  
the o t h e r  r e l i g i o n s  and e thnic  groups. 

Religion and Culture: m i t e  a  few of these  Asian peoples i d e n t i f y  
r e l i g i o n  with t h e i r  cu l tu re .  According to the 

general  menta l i ty  t h e  Sinhalese,  a s  a l s o  t h e  Thai ,  t h e  Laotian and 
t h e  Khmer, i s  a rd  must be a  Buddhist; i f  one ceases to be a  Buddhist, 
one is no longer wholly a  Thai o r  a  Khmer. This f e e l i n g  i s  o f t e n  
shared by Chr is t ians  o f  t h e  same e thn ic  group. And t h i s  i d e n t i f i c a -  
t i o n ,  combined with the  awareness t h a t  Buddhism i s  super ior  t o  o t h e r  
r e l i g i o n s  and t h a t  Asian c u l t u r e s  a r e  super ior  t o  Western c u l t u r e s ,  
hardly makes C h r i s t i a n i t y  a t t r a c t i v e .  Religion i s  a n  inher i t ed  
value t h a t  one r e t a i n s  and with which one l i v e s ,  even i f  one does 
not  p r a c t i s e  it. The r e l i g i o n  of o the r s  i s  the re fo re  something that 
belongs t o  o the r s  and t o  t h e i r  cu l tu res .  

C h r i s t i a n i t y  has a l s o  f a i l e d  t o  rouse Buddhists because these  
have seen it a s  joined t o  Western cu l tu re .  The majori ty of miss ionar ies  
was, and s t i l  is, white; t h e i r  formation, t h e i r  rmdes of l i f e ,  t h e i r  
i n s t i t u t i o n s ,  the  company t h e y  keep, t h e i r  means o f  subs is tence  and 
ass i s t ance  a r e  associa ted  with t h e  Western and co lon ia l  system. For 
example, the  schools a r e  o f t e n  famous f o r  the  teaching o f  fo re ign  
languages; t h e  c h r c h e s  and c e r e w n i e s  evoke another cu l tu re .  
Buddhists do not regard missionaries a s  " re l ig ious  md':  t h e  absence 
of a  d i s t i n c t i v e  h a b i t  o f  d r e s s  and of r e l i g i o u s  r u l e s  l i k e  f a s t i n g  
and p v e r t y ,  t h e i r  p a r t i c i p a t i o n  i n  f e s t i v a l s ,  receptions and spectac les ,  
s o c i a l  funct ions  and a l l  kinds of a c t i v i t i e s  he lp  t o  s u p p r t  t h i s  
impression. 

Those who a r e  i n  contac t  with Chr is t ians  and with Catholic  and 
Pro tes tan t  i n s t i t u t i o n s  o f t e n  admire the s o c i a l  work o f  t h e  missionaries,  
t h e  c p a l i t y  of t h e  education given i n  the  schools ,  t h e i r  care o f  t h e  



s i c k  and of l e p e r s  i n  p a r t i c u l a r ,  t h e i r  i n t e r e s t s  i n  e thn ic  groups. 
Those who have had access t o  t h e  Bible admire the  s p i r i t  o f  renun- 
c i a t i o n  s b w n  by C h r i s t ,  even i f  they  a f f i rm t h a t  they have no t  en? 
countered it a w n g  Chr i s t i ans .  They regard C h r i s t i a n i t y ,  i n  genera l ,  
a s  a  r e l i g i o n  t h a t  r e s t s  more on f a i t h  than on a personal e f f o r t ,  
on r i t e s  m r e  than on innner s p i r i t u a l  progress. They consider  t h e  
i d e a l  of s a l v a t i o n  proposed t o  them t o  be worldy and a l i ena ted  by 
i l l u s o r y  happiness. They bel ieve  that i ts  conceptions of t h e  d i v i n i t y  
and of man's r e l a t i o n s h i p  wi th  it a r e  an imis t i c  o r  m a t e r i a l i s t i c .  

For these  reasons and o the r s  the Buddhists f e e l  ne i the r  i n t e r e s t e d  
i n  mr  concerned wi th  t h e  Chr i s t i an  message: they a r e  not on t h e  
r i g h t  wave-lenqth t o  hear t h e  message. When the message does reach 
them, it remains incomprehensible t o  them. O r  e l s e  they understand 
it according t o  t h e i r  own ca tegor ies  and i n  a  sense that d i s t o r t s  the 
Good News, with the r e s u l t  t h a t  t h e  l a t t e r  does not fit i n  with t h e i r  
own fundamental e n t e r p r i s e  of l ibe ra t ion .  

1. A MESSAGE Tf3AT IS UNIMlELLIGIBLE OR DISTORTED 
BY BUDDHIST PRECONCEPTIONS 

I n  t h e  Buddhist environment one notes a s  t y p i c a l  the lack  of 
understanding of t h e  Chr i s t i an  message a s  i t  is  expressed i n  cate-  
c h e t i c a l  o r  b i b l i c a l  ca tegor ies .  m e  problem of language becomes 
r e a l l y  acuteand the re fo re  bas ic . fo l lowingthe  b c q t c a t e c h e t i c a l  theory,  
w e  present  t h e  message according t o  b i b l i c a l  ca tegor ies .  

The handing-on o f  t h i s  message presents  se r ious  problems a t  the  
l e v e l  of language and vocabulary. For example, it i s  not a s  simple 
a s  one may imagine t o  t r a n s l a t e  t h e  words God, incarnat ion ,  s i n ,  
baptism, s a l v a t i o n ,  heaven, and the  l ike .  For the hea re r  understands 
each of these  words according t o  h i s  own general  v i s i o n  and experience. 
It is the t o t a l  language which nuances i ts  p a r t s .  Hence t h e  message 
is urderstood incor rec t ly .  Here a r e  a  few examples from within our 
present  d iscuss ion of Buddhism. 

1.ODD:Godis not understood a s  a n  absolute  value b u t  a s  an e x i s t e n t ,  
a  temporary being who is s t i l l  sub jec t  ta t ra rsmigra t ion ,  

and who has not  y e t  a t t a i n e d  d e f i n i t i v e  l i b e r a t i o n .  The comparison 
with Bra- is made i n s t i n c t i v e l y ,  and the re fo re  with a God who i n  
Hinduism i s  t h e  personal  manifestat ion of Brahman, t h e  transpersonal  
Absolute, b u t  who i n  Buddhism is d e w t e d  to t h e  po in t  of having no 
w r e  than a temporary funct ion  a s  the  head of beings who have not  
y e t  progressed bepncl t h e  s t a g e  of t h e  world of pleasure (kamaldka!, 
even i f  he does r e s i d e  i n  one of the  s i x  temporary heavens. 

For man t r u e  s a l v a t i o n  cannot be communion with B r a h d ,  nor 
i d e n t i t y  o f  l i f e  wi th  him, because he himself is s t i l l  i n  t h e  order  
o f  a l i ena t ion ,  misery and transmigration. To a t t r i b u t e  the c rea ted  
world t o  God i s  not a  perfec t ion:  the Buddhist canon i n t e r p r e t s  
c r e a t i o n  a s  an i l l u s i o n  o f  Brahms and a deception f o r  o t h e r  men. The 
t r u e  cause of every "being-in-the world", i n  t h e  Buddhist pers- 
pect ive ,  i s  d e s i r e  and ignorance; the re fo re  God, understood a s  t h e  
c r e a t o r ,  would be t h e  pe r son i f i ca t ion  o f  d e s i r e  and ignorance. Further- 
m r e ,  God's qua l i ty  a s  person, t h e  peak of t h e  Judeo-Christian re l ig ious  
experience, i s  equally incomprehensible because person is not  d i s -  
t inguished from ind iv idua l i ty  and by t h a t  very f a c t  it ind ica tes  



p s s e s s i o n  of s e l f ,  a f a l l i n g  back on t h e  s e l f  egoism. That i s  why 
a personal  character  i s  not  a t t r i b u t e d  to beings who have reached 
the  last s tages  of t h e  pyramid of existence.  

The concept of providence a l s o  leads Buddhists to s i t u a t e  God 
a m n g  t h e  p ro tec t ive  d i v i n i t i e s ,  who a r e  well-kmwn i n  p p u l a r  ani -  
mis t i c  r e l ig ion ,  even i n  its evolved forms, l i k e  Shintoism. Then he 
i s  envisaged a s  a kami, a deva, a nut, aneak  o r  a p k i ,  depending on 
t h e  b e l i e f s  of  the various peoples. A l l  t h i s  i s  already c l a s s i f i e d  and 
re in te rp re ted  by Buddhism a s  something intramundane i n  its nature and 
function. 

2. C h r i s t :  C h r i s t  is e a s i l y  understood a s  a temporary manifestat ion 
of  a god who is merciful t o  h i s  fol lowers,  some thing 

t h a t  is f a i r l y  well-known in  t h e  l i t e r a t u r e  of  Hindu o r i g i n  l i k e  the  
RamayEina, o r  even i n  Buddhist s c r i p t u r e s  and animis t ic  b e l i e f s .  He 
is in te rp re ted  by the  more c lea r s igh ted  a s  a kind and merciful 
boddhisattwa, but  one who has not yet  a t t a ined  d e f i n i t i v e  l i b e r a t i o n  
and awakening. H i s  death on the  c ross  can be understood a s  an a c t  
of  goodness b u t  i n  the Hina6na environment it is seen mainly a s  a 
punishment f o r  his personal s i n s  committed i n  previous existences.  
H i s  r e su r rec t ion  and g l o r i f i c a t i o n  a t  the  r i g h t  hand of t h e  Father 
a r e  in te rp re ted  a s  s igns  of a m t h e r  exis tence ,  a t  the rmst , s imi lar  
t o  t h a t  of t h e  boddhisattwas w'-3 devote themselves t o  t h e  sa lva t ion  
of o thers  before a t t a i n i n g  nirvr5na. 

3. Salvation:  Buddhists regard t h e  sa lva t ion  brought by Chr i s t  a s  a 
r e l i g i o u s  a l i ena t ion ,  a relinquishment of personal e f f o r t .  

Man, indeed, is responsible f o r  and t h e  a r t i s a n  of h i s  ac t ions ;  h i s  
own s i n s  cannot, therefore ,  be eliminated o r  washed away by another. 
Each person must  s u f f e r  a l l  t h e i r  consequences. To follow C h r i s t ' s  
example and teaching may be good bu t ,  a s  one gradually grows i n  
perfec t ion,  one must f r e e  oneself from him. Now i n  Chr i s t i an i ty  the  
contrary  is taught. For Buddhists, t o  receive l i f e  from Chris t  and 
t o  share h i s  l i f e  increas ingly  i s ,  i n  some way, a regress ion t o  t h e  
round of r e b i r t h s .  

The fu l f i lment  of sa lva t ion ,  expressed i n  ca tegor ies  of happiness, 
heaven and even personal communion, reminds them of the  i l l u s o r y  
s t a t e  of the  various heavens where one res ides  u n t i l  personal merits 
a r e  extinguished. Fundamentally, t h i s  s t a t e  is l e s s  pr iv i leged than 
t h a t  of men here;  enjoyment prevents one from understanding t h e  t r u e  
r e a l i t y  of misery and from opt ing f i n a l l y  f o r  sa lvat ion.  Salvat ion 
a s  t h e  f r u i t  of  C h r i s t ' s  nrerits can only  be understood wi th in  t h i s  
mundane l o g i c ;  they consdier  it t o  be t a i n t e d  by egoism and by a 
closed na tu ra l  e t h i c .  

The movement of sa lva t ion ,  then,  seems t o  them t o  indicate  merely 
the  f i r s t  s t e p s  towards s p i r i t u a l  progress. Precepts and sacraments 
a r e  only  props, o r  the bark of a t r e e  a s  compared t o  i t s  sap. Even 
c h a r i t y  appears t o  then t o  be of the  ex te rna l  order .  

11. THE GOING-FORWARD OF A QUEST 

The presenta t ion of the  Chr i s t i an  message rendins incomprehen- 
s i b l e  t o  Buddhists, o r  l e t  us say t h a t  it is understood i n  a d i s t o r t e d  
fashion. 



D i f f i c u l t i e s :  They do not discover i n  it t h e  l i b e r a t i n g  and joyful  
proclamation of d e f i n i t i v e  s a l v a t i o n  o r  of the  pa th  by 

which it can be a t t a i n e d ,  They do not regard this message a s  an 
answer t o  t h e i r  own i n t e r i o r  endeavour, t o  t h e i r  i d e a l  and to t h e  
quest  f o r  man's d e f i n i t i v e  l i b e r a t i o n .  They do not  recognize i n  it 
a genuine s p i r i t u a l  aim and tens ion,  having some re la t ionsh ip  - o r ,  
b e t t e r  s t i l l ,  convergence - with the  aim and s p i r i t u a l  tension of 
t h e i r  Master. According t o  t h e i r  viewpoint t h i s  message does not 
deserve t o  be accepted e i t h e r  by s p i r i t u a l  men, who a r e  caught i n  
a higher tens ion,  o r  by ordinary ~ u d d h i s t s  who f ind  an inner k r u n n y  
with w h a t  i s  proposed t o  them i n  t h e i r  own r i t e s  and b e l i e f s ,  even 
though the  p o s s i b i l i t y  is o f fe red  them of a t t a i n i n g  t h e  happiness 
of t h e  heavens and t h e  gods, 

I n  consequence, it  can be affirmed t h a t  the Good News of Chr i s t  
has not y e t  resounded i n  the  minds and h e a r t s  of Buddhists i n  such 
a way t h a t  they too can be s u m n e d  and can make a f r e e  decis ion  
before CHrist. The f a c t  t h a t  a few of them have been converted does 
not inva l ida te  this conclusion. The few genuine converts  whom I have 
known had already made deep contac t  wi th  Western c u l t u r e  and i t s z e l i -  
e i 0 U S  i d e a l  S O ,  t h a t  they  had overcome t h e  d i f f i c u l t i e s  which a r e  
s p e c i f i c  t o  Buddhists. 
Solut ions:  Bow,then, i s  one to proceed i n  sdch a s i t d a t i o n ?  The 

so lu t ions  which I i n d i c a t e  here  a r e  the f r u i t  o f  my own 
r e f l e c t i o n s ;  t h e i r  d i f f e r e n t  phases a l s o  tepresent  t h e  v iewwin t  of 
some o t h e r  missionaries.  

Entrusted with teaching i n  our  mission schools ,  I used t o  th ink 
i n t h e e a r l y  years t h a t  a knowledge of h i s t o r y ,  l i t e r a t u r e  and philosophy 
would h e l p  t h e  young t o  perceive t h e  t r u e  meaning o f  God, conscience, 
t h e  o r i g i n a l i t y  of the human person, and t o  grasp  t h e  oneness of our 
human exis tence ,  t h e  value of h i s t o r y  and of l o g i c a l  reasoning. I 
hoped thereby t o  accu l tu ra te  them t o  our  Western way of see ing th ings  
a n d u l t i n a t e l y t o  h e l p  them no t  t o  i d e n t i f y  c u l t u r e  with r e l ig ion ,  thus  
enabling them t o  o p t  f o r  the  Truth i n  a f r e e  and personal manner. 
Even i n  t h a t  perspect ive  I g r e a t l y  respected t h e i r  b e l i e f s ,  t h e i r  
f e a s t s  and t h e i r  r e l ig ious  values. But I soon came t o  understand t h a t  
t h i s  m e t b d  and perspective were ne i the r  va l id  nor s u f f i c i e n t .  

A s  I came i x r e a s i n g l y  i n  con tac t  with Buddhists, I had a d e s i r e  
to know them a s  they a r e  and to make them understand what C h r i s t i a n i t y  
is r e a l l y  a l l  about. W h a t  I had i n  mind was a cen t re  f o r  information 
and docunentation on t h e  Church and the  Chr i s t i an  message - an idea 
t h a t  I was unable t o  put i n t o  p r a c t i c e  because of a change i n  assign- 
ment. I bel ieved t h a t  an  ob jec t ive  knowledge o f  Chr i s t i an i ty  would 
render enorrmus se rv ices ,  bu t  I was st i l l  unaware of the more profound 
d i f f i c u l t i e s  involved i n  t h e  formulation o f  t h e  sessage. 
Vatican 11: U d e r  t h e  impulse o f  Vatican 11, a s  a r e s u l t  of a deeper 

understanding of missiology, and espec ia l ly  of a systematic 
s tudy of Buddhism i n  general  and of l a o t i a n  Buddhism i n  p a r t i c u l a r ,  and 
a l s o  by examining our  missionary presence and methods, I discovered t h a t  
another  type of ac t ion  was necessary i n  t.he Buddhist s e t t i n g .  Our 
presence had t o  be d i f f e r e n t  i n  its ways of opera t ing  and i ts  ob jec t ives  
I t  was necessary t o  be with t h e  Buddhists i n  o rde r  to l e a r n  from them, 
t o  incarnate  ourselves i n  t h e i r  cu l tu re  and v a l u e s t o h e o  leaven i n  t h e  
dough and t o  make it r i s e  from within. With t h i s  perspective I s e t  up 
the  cen t re  f o r  research and dialogue with Buddhists on behalf of t h e  
Episcopal Conference of Laos and Cambodia. 



L i r q u i s t i c  D i f f i c u l t i e s .  I t  was i n  car ry ing on dialogue t h a t  I en- 
countered increas ingly  acute l i n g u i s t i c  

d i f f i c u l t i e s .  For I was n o t  merely dea l ing  with a d i f f e r e n t  vocab- 
u lary  b u t  a l s o  with a d i s s i m i l a r  v i s ion  and approach and with wholly 
o t h e r  s p i r i t u a l  values. I n  add i t ion  external  r e l ig ious  manifesta- 
t ions ,  l i k e  t h e  r i t e s  and ce remnies  which charac ter ize  popular re- 
l i g i o n ,  the re  i s  t h e  inner  experience and t h e  fundamental opt ion  i n  
the  f ace  o f  s a l v a t i o n  - an  experience and opt ion  t h a t  a r e  e x p l i c i t l y  
found among c e r t a i n  s p i r i t u a l  Buddhists. 

I n  consequence, by gradually deepening the  r a t u r e  of the 
Chr i s t i an  kerygma I t r i e d  t o  understand t h e  profound meaning o f  t h e  
Buddhist message. I n  dialogue I w a s  obl iged t o  formulate my C h r i s t i a n  
witness8 by t r i a l  and e r r o r  I worked o u t  a c e r t a i n  approach, which 
I bel ievedto be a new o r i e n t a t i o n .  1 would l i k e  to s e t  it out  i n  
broad o u t l i n e  so  t h a t  those working i n  the same environment may r e a c t  
to it, c r i t i c i z e  and complete it. 

111. THE CRITERIA FOR A SOLUTION 

I n  order  to convey the  C h r i s t i a n  message i n t e l l i g i b l y  to Bud- 
d h i s t s  w e  have to rev i se  our  own language and e x p e s s i o n s .  

This e f f o r t  requi res  us to go more deeply i n t o  the nature  of the  
kerygm by r e f e r r i n g  to t h e  New Testament a s  to a paradigma. I t  a l s o  
c a l l s  f o r  a deep understarding not  only  of t h e  ca tegor ies  and t h e  
language of Buddhists b u t  a l s o  of t h e i r  s p i r i t u a l  quest ,  of their o v e r a l l  
p r p o s e ,  of their fundamental hope, and of t h e i r  a t t i t u d e  to sa lvat ion .  
On the  e x i s t e n t i a l  plane the  missionary and the l o c a l  Church must 
deepen ard l i v e  t h e i r  experience of C h r i s t  and h i s  message a r d  a t  the  
same time accept  and l i v e  the values of the  fundarrental Buddhist i d e a l .  
Then we s h a l l  be a b l e  to formulate and proclaim a message t h a t  i s  not  
only i n t e l l i g i b l e  News bu t  a l s o  Good News. 

The News i s  i n t e l l i g i b l e  when it i s  expressed according t o  the  ca te -  
gor i e s  o f  the r e c i p i e n t ,  who can a l so  grasp  

the meaning conveyed by t h e  message. 
- 

The News i s  good when it respords t o  profound expectat ions and 
appears a t  the  same time to be r e a l i z a b l e  f o r  the s e l f ,  because it 
has already been r e a l i z e d  o r  is i n  process of be.ing rea l i zed  i n  t h e  
one who proclaims it. 

For a man who i s  proud of h i s  c u l t u r e  and r e l i g i o n  t h e  N e w s  i s  
good when it not only respects  h i s  ances tors  i n  the  genet ic  and family 
o rde r  b u t  a l s o  respects  and honours the  heights  of  is wisdom and 
s p i r i t u a l i t y  and those  who represent  and incarnate  the mst sublime 
r e a l i z a t i o n s  of t h e s e  values. I n  our case  t h e  value o f  the  message 
and t h e  i n t e r i o r  experience o f  Buddhism must be respected and t h e  
Buddha must be honoured. 

F i ~ l l y ,  i f  t h e  message i s  t o  be Good N e w s ,  w e  have to present  
its newness and o r i g i ~ l i t y  and enable men t o  discover them. I f  these  
f e a t u r e s  do not emerge, the  person who i s  being summoned would have m 
reason f o r  opt ing  i n  favour of t h e  C h r i s t i a n  message. 

Thus we a r e  touching upon the  two poles o f  missionary experience 
and r e f l e c t i o n :  rupture and fu l f i lment ,  novelty and con t inu i ty ,  o r ig ina l -  
i t y  and communion. These two poles appear to be opposed bu t  a r e  i n  f a c t  
complementary. They a r e  found i n  the  formulation of the  kerygua, i n  the 
r e a l i z a t i o n  of conversion, i n  t h e  dynamism of adaption, and so  on. 



They f i n d  t h e i r  u l t ima te  reason i n  t h e  paschal mystery of Chr is t ,  who 
i s  "death and resurrec t ion" .  N o  one has t h e  r i g h t  t o  e l iminate  a s i n g l e  
element of them; Their  complementarity must be re ta ined.  

A. BIBLICAL IANDFIARKS 

The New l'estament always remains a p r iv i l eged  paradigm and an 
i m p r t a n t  p o i n t  of reference f o r  theologica l  r e f l e c t i o n  and p a s t o r a l  
ac t ion .  I t  i s  m t  a matter  of searching the  Bible f o r  d e l s  t o  be 
copied subservient ly .  Yet i n  t h e  Bible we can discover ways of pro- 
ceeding which a r e  ca@able of  i l lumindt ing  our  ques t  and our p a s t o r a l  
a c t i v i t y .  A s  f a r  a s  tHe missiorlary keegnm is concerned, t h e  Bible 
g ives  us accounts of the  f i r s t p r o c l a t n d t i o n  t o  t h e  Jews and, i n  two 
cases,  to pagan groups. It does not give p rec i se  word-for-word accmnts  
of what was s a i d  i n  the circumstances indica ted  but  g ives  t h e  schembs 
used i n  s i m i l a r  s i t u a t i o n s .  I n  addressing t h e  Jews a c e r t a i n  schema 
was used; another  was adopted i n  speaking t o  animis t ic  pagans; and 
y e t  another  i n  addressing cu l tu red  Greeks. 

I n  tk Kerygm addressed to the  Jews the  d i s c i p l e s  express themselves 
i n  eschatologica l  terms. They 

r e c a l l  t h e  Jewish h i s t o r y  of sa lva t ion ;  they c i t e  s c r i p t u r a l  t ex t s .  
The kerygma adapts i t s e l f  t o  cschatologica l  ca tegor ies :  the  imminence 
of the  l a s t  days, the  presence of God's Kingdom, t h e  necess i ty  of 
conversion. I t  a l s o  adapts i t s e l f  t o  the conceptions and re l ig ious  
experience of  t h e  chosen people: God a c t s  i n  h i s to ry ,  he leads his 
people, he manifests  himself i n  important events ,  he sends and guides 
h i s  prophets ,  of whom C h r i s t  i s  t h e  summit. 

The Chr i s t i an  message i s  an  answer t o  t h e  ques t  and profound 
expecta t ion  of this people: the  fu l f i lmen t  o f  God's Kingdom and t h e  
coming of t h e  Messiah and Saviour. I t  i s  necessary t o  adhere t o  t h i s  
i n v i t a t i o n  of  God and t o  e n t e r  i n t o  this new h i s t o r y  i f  one does not  
wish to be c u t  o f f  and therefore ,  be l o s t .  Consequently, it i s  
necessary to accept  C h r i s t ,  t h e  s i g n  of  God's love and the  answer of  
t h e  saved man. A t  a l l  l e v e l s  of  the  kerygma we f ind  elements of  
rupture  and elements of  fu l f i lmen t :  i n  God's a c t i o n  and i n  man's answer, 
i n  t h e  expectat ion and i n  i ts  rea l i za t ion .  

The kerygma addressed by Paul to t h e  Athenians i s  (Acts 171, a wholly 
d i f f e r e n t  formulation. Here the  a p o s t l e  

does not appeal t o  eschatologica l  ca tegor ies ,  nor to t h e  sacred  h i s t o r y  
of  t h e  Jews, mr to b i b l i c a l  t e s t i w n i e s .  The teaching about God i s  
m r e  developed and the  presenta t ion  of  C h r i s t  i s  l imi ted  by t h e  Greek's 
lack  of  understanding of  the  mystery of the resurrec t ion .  Paul there-  
fore  r e l i e s  on the  r e l i g i o u s  experience of  t h e  Greeks: "You a r e  t h e  
mst r e l i g i o u s  of  men". He appeals  to t h e i r  l i t e r a t u r e  and quotes one 
of t h e i r  poets; he expresses himself i n  t h e  S to ic  ca tegor ies  of  t h e  
epoch. God i s  m t  presented i n  an h i s t o r i c a l  perspective b u t  i n  an  ex- 
i s t e n t i a l  S to ic  perspective.  A l l  t h i s  was bound t o  provide an answer 
t o  t h e i r  profound expectat ion and d i d  i n  the  case of  " the  few who 
joined him and embraced the  f a i th . "  The new formulation w a s  m t  only a 
c a p t a t i o  benevolentiae b u t  a completion of t h e  Greeks' s p i r i t u a l  d e v e l o p  
ment. 

Yet Paul ' s  message i s  charac ter ized  by its o r i g i n a l i t y ;  he d i sc loses  
t o  them "what they a l ready worship without knowing it", and presents  to 
them a d i f f e r e n t  God concerning whom they must make choices which c o m i t  
t h e m .  The r e s t r i c t e d  number of conversions reminds us of  t h e  d i e -  



i c u l t y  of proclaiming the Good News t o  a developed c u l t u r a l  environ- 
ment - a f a c t  well-known t o  a l l  missionaries working i n  s imi la r  
environments. But t h e  r e s u l t s  cannot be measured by quanti ty alone. 
Conversions i n  t h e  Greek world were d i f f i c u l t  f o r  severa l  cen tu r ies ,  
and y e t  the  Greek cu l tu re  influenced t h e  thinking,  t h e  expression 
and t h e  deepening of C h r i s t i a n i t y  more than any o the r  cul ture .  I 
bel ieve  t h a t  t h e  same holds t r u e  of t h e  encounter between C h r i s t i a n i t y  
and Buddhism. 

The second type of kerygma t o  t h e  Gent i les ,narra ted  i n  chapter  1': 
of  the  Acts of  the Apostles, . 

i s  addressed to a p p u l a t i o n  of Asia Minor, the Lycaonians. It  i s  
not a complete kerygma but  a presenta t ion of  God which is  made d i f f -  
e r e n t l y  from t h a t  addressed t o  t h e  Jews a d  t h e  Greeks. Cod i s  pro- 
claimed i n  animist ic  ca tegor ies ;  he manifests himself i n  the  rhythm 
of t h e  seasons and i n  atmospheric phenomena, a l l  of which corresponds 
t o  t h e  re l ig ious  experience of an a g r i c u l t u r a l  people l i k e  t h e  
Lycaonians. 

I t  i s  c l e a r ,  then,  t h a t  with regard t o  i t s  content  t h e  kerygma 
i s  a message addressed ta non-Christians i n  ca tegor ies  t h a t  a r e  
comprehensible t o  them a s  a continuation of t h e i r  religious experience 
and a s  an answer t o  t h e i r  profound quest ,  s o  t h a t  they may recognize 
t h e a c t i o n a n d  i n v i t a t i o n  of God i n  Chr i s t  and hence r e s p n d  to them 
by accepting him a s  t h e i r  guide and saviodr. 

Speaking always of the  content,.K.Rahner aff irms t h a t  t h e  concise 
message should present  the e s s e n t i a l s  of  Chr i s t i an i ty .  I bel ieve  
t h a t  when it i s  addressed to mn-believers,  i t s  content  i s  even more 
concise,  a s  the Ww Testament equally makes c lea r .  There a r e  three 
poles ,  a s  it were: God, Chr i s t  and man, perceived not a s  notions b u t  
a s  ac to r s  involved i n  man's l i b e r a t i o n  and sa lvat ion.  

I n  t h e  th ree  types of kerygma indicated  above, God i s  presented i n  
various ways which 

conform to the  ca tegor ies  and the  experience of the  hearers. What 
appears to be a commn fea tu re  c o n s t i t u t i n g  t h e  o r i g i n a l i t y  of  
C h r i s t i a n i t y  i s  t h a t  God is presented i n  h i s  r e la t ionsh ip  with the 
l i s t n e r s  who a r e  being summoned. God is  always shown to be present  
and a c t i n g  now i n  favour of the l i s t e n e r s ,  who by t h a t  very f a c t  a r e  
sumnoned by him. They have t o  answer him i f  they a r e  to take a 
pos i t ion .  This e s s e n t i a l  and exacting way of revealing God w a s  a l ao  
pract ised  by Chr i s t ,  wtm s p k e  of  God's providence and fatherhood, 
not so t h a t  his l i s t e n e r s  may gain a new notion of God but  s o  they 
may adopt new a t t i t u d e s  i n  r e l a t i o n  to God and towards mankind. 

C h r i s t  i s  t h e  summit of God's in tervent ion and presence on behalf 
of mankind and a t  the same time he is  the  guide and the way of salva- 
t ion .  From a theological  s tandpoint  C h r i s t  i s  t h e  cen t re  of the  
kerygma: i n  him God's i n i t i a t i v e  and t h e  answer of t h e  man who accepts 
sa lva t ion  and conversion encounter one another. 

Conversion: The message i s  a s u m n s  to the l i s t e n e r s .  Man does not  
en te r  i n t o  it a s  a d e f i n i t i o n  o r  a s  a means of discovery 

of s e l f .  W e  a r e  not presenting a new an thzop logy  but  we a r e  asking 
man t o  e f f e c t  a r ad ica l  change. This change is  variously c a l l e d  con- 
vers ion,  f a i t h ,  i l luminat ion,  char i ty .  

Ref. OMNIS TERRA No.138, May 1983. 
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Alfredo Marranzini 

( N e  2 1983, osserva Marnnzini pando ml Rahner s ta t0  e s ~ u b o  
dai Nazzstz, l u i  fu  b m  accozto da,  Card. I w . i t r ~ r  d i  Viema,  
cittci,  a t l e  quals Kart Rahner ha dato un suo importante contribute 
nel "CircoZo d i  Viema". Quanab questo "Circoto" fu c r i t i c a t o  per 
l e  sue "imovazioni",  Rahner ha r isposto  che l a  chiesa deue sempre 
fare i cont i  con i t  f a t t o  che i tempi cambiano. Non essere aggiornati 
s i g t i f i c a  per ta chiesa mettere a d i sagw festraniare) t a  giovane 
generazione, e non d o b b h o  nennneno essere sconvott i ,  per i t  fa t to  
che t e  or ig in i  det  c m b i m e n t o  partono da t te  radici:"ne i t  dogma 
ne l a  s t o h " ,  d ice  Rahner, "prournto che g t i  even t i  v i t a t i ,  per i t  
quali  t a  chiesa s i  adatta ininterrotamente a i  tempi, devono la toro 
origine unicmente aZZa gerarchia " ). 

The cur ren t  debate on the  community's r i g h t  t o  a p r i e s t  w i l l  not  
be solved by s t a t i s t i c s  alone. I n  a 1976 paper Karl  Rahner provides 
us wi th  a ready theologica l  ground and context  from which to assess  
t h i s  s t i c k y  problem. 

Rahner l ays  dcrn t h e  t h e s i s  t h a t  wi th in  the  present  o rde r  of 
s a l v a t i m  ( one embracing a l l  human beings and touching a l l  t h a t  i s  
human) the re  e x i s t s  a ho l iness  o r  consecrat ion t h a t  precedes and 
condi t ions  a l l  subsequent church consecrat ions.  These l a t t e r (  baptism, 
confirmation, orders)  function to a r t i c u l a t e  and guarantee t h i s  
p r i m r d i a l  consecrat ion.  Even before rece iv ing baptism, we a r e  not  
simply 'omfane ' bu t  have already been des t ined ,  i n  t h e  g i f t  of 
(human) l i f e ,  f o r  sa lva t ion .  

Baptism. Rahner argues h i s  t h e s i s  a s  follows: a l l  church consecrat ions 
necessar i ly  p r e s u p p s e  baptism. I s ,  then, baptism our f i r s t ,  

mst bas ic  encounter wi th  a consecratory love t h a t  communicates God's 
l i f e ?  

Rahner be l ieves  t h e r e  i s  a p r i o r ,  deeply i n t e r i o r  consecrat ion 
t h a t  so  determines our  exis tence  t h a t  we cannot avoid i t s  impact even 
before we have f r e e l y  adhered the re to  o r  even when we have s e t  our- 
se lves  i n  o p p s i t i o n  t o  t h i s  transcendent " e x i s t e n t i a l "  ( cons t i tuen t  
of human exis tence)  . 

What, then,  of magis ter ia l  s tatements t h a t  c r e d i t  baptism w i t h  
removing o r i g i n a l  s i n ,  infus ing sanc t i fy ing  grace, and t r a n s f e r r i n g  
us from darkness t o  l i g h t ?  Only those e f f e c t s ,  Rahner d i s t ingu i shes ,  
t h a t  p e r t a i n  t o  the  church's c u l t i c  and s o c i a l  order  can be conferred 
only by the sacrament. The mst  bas ic  ( e x i s t e n t i a l )  consecrat ion may 
well ,  a t  t i m e s ,  e x i s t  before  the  consecrat ion of baptism. 

Rahner's t h e s i s  implies a d e f i n i t e  view of humanity's c a l l  t o  
f r i endsh ip  with God, of the  r e l a t i o n  between h i s to ry  and sa lvat ion .  
Human, world h i s to ry  i s  not a process developing within i t s  own 'pro- 
fane '  t ime and spsice. God's ' s ac red '  h i s to ry  would not  then be co- 
extensive wlth and i n t e r n a l  t o  the whole course of human h i s t o r y ,  b u t  
would r a t h e r  be l imi ted  t o  i s o l a t e d ,  d i s p a r a t e  "points" ( r eve la t ions  



of Word, conferra ls  of  sacrament) tha t ' i nvade '  world h is tory .  The 
h i s t o r y  of  sa lva t ion  would be t h e  h is tory  of successive re l ig ious  
i n s t i t u t i o n s .  

H1STCP.Y: nrCWNTE3 W I T H  GOD 

Salvat ion his tory  i s  the evolution of God's encounter with every 
human being, an encounter t h a t  takes place a t  the  center  of  our being- 
human. Each human being has already been touched by the  holy (God's 
f r e e  o f f e r  of  grace) p r io r  t o  any personal ( f r e e )  decision accepting- 
o r  rejecting-God's o f f e r .  (Since, of course, t h e  h is tory  of human 
freedom is  d i rec ted  by God's providence, it is or iented  t o  God's 
culminating, d e f i n i t i v e  selfcommunication i n  Jesus C h r i s t ) .  

Sacraments: To come to the  sacramerlts a s  ( p l u r a l ,  d i spa ra te )  saving 
events: The theologian's  paradigm should m t  be i n f a n t ,  

b u t  a d u l t  baptism. Thus perceived, t h e  sacraments too (even baptism) 
presuppsse a r ec ip ien t  already touched by God's grace, already holy. 
The sacraments' s o c i a l  effects- incorporat ion i n t o  the cornunity of 
bel ievers  (baptism), witnessing to the f a i t h  (conf innat ion) ,  ordina- 
t i o n  t o  ministry-do not ,  i n  the  f i r s t  ins tance ,  r e s u l t  frou ce lebra t ing  
the  sacrament. These "special ized" consecrat ions,  though d l s t i n c t  
from, a r e  necessar i ly  l inked with our human, e x i s t e n t i a l  consecratior.. 
These three  sacraments g e t  t h e i r  fu lness  from and a r e  sus ta ined by 
sanct i fy ing (consecrating) grace-a spec i f i ca t ion ,  determination of 
God's f r e e  ( e x i s t e n t i a l )  o f f e r  of grace and of our  f r e e  human response 
t o  t h a t  o f f e r :  baptism, confirmation, orders  normally suppose (sanct i fy-  
ing) grace and m y  no t  be reduced t o  mere church confe r ra l  of a 
v i s i b l e  s t a t u s  o r  o f f i c e .  The sacraments a r e ,  a s  wel l ,  symbols, 
outward manifestations of the  f r e e  huimn being's  ever m r e  r a d i c a l  
acceptance of  God's holiness.  The church, i n  Chr i s t ,  i s  the r o o t  
sacred-symbol, t h e  Ursakrament of  both (a)  God's f r e e  o f f e r  and (b)  
m n ' s  e f fec t ive ,  p s s i t i v e  response t o  t h a t  o f f e r .  

Holy Orders: The consecration bestowed by Holy Orders should not be 
regarded as v i s i t e d  u p n  someone previously 'profane, ' 

a s  an external ,  quasi-magical ac t ion  t h a t  d is tances  the  rec ip ien t  
(now one of  an e l i t e )  from a massa profana. Holy Orders concre t izes  
an a l ready e x i s t i n g  state-of-consecrat ion offered by God. The con- 
secra tory  sacrament l e t s  the  rec ip ien t  become aware o f ,  experience, 
i n  a new ( soc ia l )  way, an e x i s t e n t i a l  consecration t h a t  he o r  she 
shares  with o the r  hurmn beings. 

Only thus w i l l  we understand how t h e  ordained a r e  both minis ters  
to and members of  t h e  church, only thus reconcile t h e  s o c i a l  hierarchy 
of s t a t u s  i n  t h e  church and the  e x i s t e n t i a l  hierarchy of r a d i c a l i t y  i n  
f a i t h ,  hope, love. Since thc Chr i s t i an  order  must r e a l i z e  i t s e l f  i n  
q u i t e  d i f f e r e n t  forms of l i ie  and profession,  ordained ministry is m t  
a supplementary task  t angen t ia l  to being-Christian, but  a concrete 
spec i f i ca t ion  of t h a t  being-Christian. 

Recent decades have seen the r i s e  of  pas to ra l  services  t h a t  pre- 
suppose no ordinat ion,  t h a t  bear a merely ' e c c l e s i a l '  commission. 
Hence: What i s  the  bas ic  meaning of (church) consecration? 

By way of background: pope and bishop belong, by d iv ine  r i g h t ,  
t o  t h e  church's abiding structure-though even t h i s ( j u s  divinum)has its 
his to ry  i n  t h e  church; and, beneath the bishop, the re  have always been 



subordinate (ordained) min i s t e r s  and min i s t r i e s .  But it per ta ins  t o  
t h e  church's  d i sc re t ionary  power to determine, to change t h e  l i m i t s  
and gradations of such aux i l i a ry  of f ices-conferr ing  (or  m t ) ,  e.g., 
t h e  charac ter  of sacrament on t h e  consecrat ion of deaconess.1 

There is ,  then, a s i n g l e  o f f i c e  t h a t  includes a u t h o r i t a t i v e  
teaching,  d i r e c t i o n  of church l o c a l  and un ive r sa l ,  confe r ra l  of 
sacred ( c u l t i c )  pswer. But t h e  church enjoys a wide range ok possib- 
i l i t i e s  a s  to how this one o f f i c e  i s  manifoldly shared. This fnanlfold 
touches: s t ruc tu r ing ,  a r t i c u l a t i n g ,  sub-dividing o f f i c e s ,  deterxdin- 
ing  t h e  holder  o r  bearer  of sacred power (man o r  woman, individuals  
o r  groups) and, f i n a l l y ,  speci fy ing the  sacramental i ty o r  non-sacramen- 
t a l i t y  of this p a r t i c i p a t i o n  i n  o f f i c e .  

"ECCLESIAL COMMISSION" 

The b i g  quest ion is  not t h e  meaning of pas to ra l  se rv ices  
(min i s t r i e s )  implying sacramental o rd ina t ion ,  but  those implying 'merely' 
e c c l e s i a l  commission. These l a t t e r ,  grounded i n  t h e  r a d i c a l  con- 
s e c r a t i o n  of a l l  human existence and i n  Baptism, do c l e a r l y  d i f f e r  
from t h e  s p e c i a l  "consecration" of diaconate and priesthood. But t h e  
rmt  d i s t i n c t i o n  der ives  from the f a c t  that d iacoMte and priesthood 
c o n s t i t u t e  m r e  important p a r t i c i p a t i o n s  i n  the  church's unique o f f i c e  
than min i s t r i e s  cohferred by e c c l e s i a l  comnission alohe and t h a t ,  a s  
sacrament, such ordinat ion  confers  t h e  powef and the  graces needed 
f o r  exerc is ing  ministry.  

Should not  pas to ra l  se rv ices  of s p e c i a l  importance be t ransmit ted  
sacramental ly-part icularly when such min i s t r i e s  rank i n  importance with 
that of  p r i e s t  o r  deacon? Would we then run t h e  r i s k  of  reducing the  
' o f f i c i a l '  p r i e s t  t o  a c u l t  functionary,  s t r i p p i n g  him of h i s  r o l e s  of  
d i r e c t i n g  t h e  community and o f f i c i a l l y  procaliming the Gospel? We 
kmw today t h a t  episcopal  consecrat ion has always been a t r u e  sacramental 
o rd ina t ion ,  though m t  c l e a r l y  perceived a s  such i n  medieval theology: 
may m t  something analogous be occurring i n  today 's  church? 

=President? What about comnunities where the dea r th  of  vocations 
means t h a t  a l a y  person pres ides  over t h e  conmrunity? 

Since Pius X,  Rahner observes, we have prac t iced  a minimalism a s  to 
receiving t h e  euchar i s t  and a maximalism (ce l ibacy,  academic formation) 
a s  to pres id ing over t h e  euchar is t .  Many con tempra r i e s  f i r d  this 
u n r e a l i s t i c .  I f  conmrunity d i r e c t i o n  is  e s s e n t i a l  to the  priesthood 
(and i f  this involves pres id ing over the  e u c h a r i s t ) ,  then the church 
should confer ordinat ion  on a l l  who presicle over a comuni ty  deprived 
of a p r i e s t ,  thus recognizing sacramentally what i s  going on'de f a c t o ' .  

We c a n ' t  be su re ,  says Rahner, t h a t  the  present  combination of 
( a )  p r i e s t b o d  (with i ts  di rec t ional -and-cul t ic  funct ions)  and (b)  
cel ibacy and academic formation w i l l  always he  r e a l i s t i c a l l y  r ea l i zab le .  
H a s  t h e  c h r c h  been wrong i n  not demanding ce l ibacy of  t h e  Eastern 
churches? And i f  t h e  double s e t  of requirements i s  impract icable,  
mustn ' t  the church start thinking about new ways of t ransmit t ing  these  
p w e r s ?  

Thewhole quest ion has important consequences f o r  t h e  self-understand- 
ing  and s p i r i t u a l i t y  of w n y  who exerc i se  pas to ra l  min i s t r i e s .  Should 
t h e  l i n e  between l a i t y  and clergy r e s t , j o l e l y , o n  some formal theologica l  
conception of "off ice"? 



SOME VALUE JUDGEMIWIS 

Some w i l l  regard Rahner's s tudy,  especia l ly  w i t h  its implicat ions 
f o r  ordaining women, f o r  conferring pas to ra l  tasks  through sacra- 
mental ordinat ion,  f o r  separat ing priesthood from the demand of cel ibacy,  
with ra i sed  eyebrows. But Rahner recognizes t h a t  whatever is  dog- 
mat ica l ly  poss ib le  is ~t necessari ly t o  be recommended i n  p rac t i ce ,  
f o r  many o t h e r  considerat ions must a l s o  be taken i n t o  account. Never- 
the less ,  Rahner i n s i s t s ,  today 's  p r i e s t s  must make themselves responsible 
f o r  an  a c t i v e  i n t e r e s t  i n  t o w n o w ' s  priesthood and its concrete 
rea l i za t ion .  

'when Rahner wrote the above, he d i d  not know of I n t e r  ins ign io res  
(published Jan. 28, 1977). This Declarat ion s t a t e s :  " the  church, i n  
its f i d e l i t y  t o  the example of its Lord, does not consider i t s e l f  
authorized t o  admit women t o  sacramental ordination." - Author's 
footnote. 

Ref. Theology Digest. Vo1.30, Number 2/Summer 1982.("Sacerdozio 
comune e min i s te r i a le  e 'consacrazione' n e l l a  Chiesa secondo Karl 
Rahner," Iateranum 47 : 1 (1981) 173-89) . 

- end - 
LE SACERDOCE N'EST PAS LA SEULE VOIE POUR SERVIR DIEU. 

Kenya, Nairobi, l e  27 ju in  1983 - D . I .  - Le sacerdoce n ' e s t  
pas l a  seu le  w i e  pour s e r v i r  Dieu, d ' au tan t  p lus  que l e s  l a i c s ,  par 
l e  baptBme o n t  @alernent r e p  l a  mission de  promger l e  message 
6vang6lique. C ' e s t  ce qu'a declare  ['abbe NicodSme responsable du 
Departement de 1'Education au S e c r e t a r i a t  National Catlwlique du 
Kenya. Le p r e t r e  kenyan s ' a d r e s s a i t  a i n s i  des centaines de  
catholiques reunis recement  5 Thika prss  de  Nairobi pour l a  ~ 6 1 6 -  
b ra t ion  de l a  f e t e  de  s a i n t  Matia blulumba. 

Poursuivant son sermon l ' abbe K i r i m  a a joute :  "Nous pouvons 
Btre auss i  a c t i f s  que les membres du c le rge  dans l a  d i f f u s i o n  du 
message de  1'Evangile au s e i n  des fami l l e s  ou dans l e s  a u t r e s  milieux 
d 'Egl iseM.  

Ces paroles viennent a p r o p s  ca r  l e  Kenya, comme tous les 
au t res  pays de  mission, souf f re  de l ' i n s u f f i s a n c e  d 'ouvr ie r s  apostol iques 
face  au mmbre sans cesse  c ro i s san t  de f idSles .  En e f f e t ,  avec seulement 
776 p r s t r e s  pour 3.130.304 c?tholi.nres ( s o i t  1 prOtre pour 4.000 
ms), 1 'Eg l i se  du Kenya a in t6 r i i t  d favor i se r  l'engaqement des 
l a i c s  d m s  l a  pas to ra le  e t  a u t r e s  r J ~ s t C r e s  u e ' l l E g l i s e .  

Ref. Documentation e t  information Africaines;  BP 2598, Kinshasa, 
Zaire.27 Ju in  1983. 



Tn: IDX -TIOFI 1-K: A Guide to 
Appropriate Technology and Information Systems 

we would l i k e  to draw your a t t e n t i o n  to an i n t e r e s t i n g  document- 
a t ion  handbook based upon IDOC's experience i n  t h i s  f i e l d .  I t  is 
use fu l  e spec ia l ly  f o r  a c t i o n  groups and cent res  which pssess an 
i n f o m t i o n  se rv ice  on development subjec ts .  It explains t h e  Open 
Access Symbiotic Information System [OASIS) t r i e d  and t e s t e d  by IWC 
f o r  seve ra l  years  and cur ren t ly  i n  use i n  various non-governmental 
and intergovernmental cen t res  and i n s t i t u t i o n s .  This is a manual system 
based on the use of key words, u t i l i z i n g  computer logic .  I t  permits 
t h e  in te rc ross ing  of  various information segments ext rac ted  from d i f f e r e n t  
documents. I t  m y  be c l a s s i f i e d  i n  accordance with t h e  thesaurus t h a t  
is most adequate f o r  t h e  requirements of each c e n t r e  - a thesaurus t h a t  
is operi-ended and which coordinates the  information a g o s t e r i o r i .  

The O A S ~  system has a low economic cos t .  I t  is labour-intensive 
b u t  not technology-intensive. Hence it is recommended f o r  medium and 
small organizat ions,  e spec ia l ly  i n  t h e  Third World. It i s  sometimes 
c a l l e d  " the  manual computer". I t  combines g r e a t  complexity of  d a t a  
processing with a procedure t h a t  is easy to apply, l ea rn  and transmit .  
It is based on o p t i c a l  coincidences a s  the  c r i t e r i o n  of  information 
c l a s s i f i c a t i o n  and r e t r i e v a l ,  super imps ing  cards with various numbers, 
each one c o r r e s p n d i n g  to a concept, over a luminous screen. The 
perfora ted  numbers, according t o  where the  l i g h t  comes through, i n d i c a t e  
t h e  documents deal ing with the  sub jec t  sought. 

The handbook not only presents the  OASIS system, it a l s o  provides 
a genera l  panorama o f  t h e  growing importance of handling d a t a  on 
ac t ion  t o  p r o m t e  development. An impressive F a n t i t y  of  unusable 
da ta  e x i s t s .  Hence t h e  need f o r  documentation work, which has t o  
a s s i m i l a t e  t h e  advances made i n  informatics.  Documentation cen t res  
and Ws should be a b l e  to handle a g rea t  quant i ty  of complex inform- 
a t i o n  and a t  the  same time t o  respond rc.pidly t o  the  requirements put 
to them by users .  

This handbook e d i t e d  by Foubert a l s o  o f f e r s  some bas ic  not ions  on 
informatics applied t o  documentation and p r inc ip les  of  documentary 
technique. I t  ind ica tes  i n  simple form how to go about running a 
documentation cent re .  I t  dea l s  with such top ics  a s  document ana lys i s ,  
information processinq,  systems and schemes of  c l a s s i f i c a t i o n ,  t h e  
cons t ruct ion  an6 use of  thesaurus, and archive organizat ion.  

For t b s e  who a r e  i n t e r e s t e d ,  t h e  hnadbook may be accompanied by 
a s e r i e s  o f  s l i d e s  i l l u s t r a t i n g  t h e  various phases of  documentation 
a c t i v i t y .  

The Idoc Documentation Handbook: A guide t o  Appropriate Technology 
and Information Technology and Information Systems. 
by Charles Foubert: Abailable from : IDOC In te rna t iona l ,  
V i a  S. Maria delllAnima, 30, 00186 Rome, I t a l y .  Published i n  1982. 
US$ 8. (English with summary i n  Spanish) .  

Ref. Development: Education Exchange: No.62/5;  FFHC/ Action f o r  Develop- 
ment, 00100 Rome. 
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JUSTICE A M  PEACE 

JESUIT INITIATIMS DISCUSSED AT T E  SW GENERAL CHAF'TER 

(Sur un t o t u t  de 35 sujets  trait66 b r s  de Zeur 128 Chapitre 
G & d m L ,  Zes Verbites en ont retem. cinq corns priom:tds jusqu 'a 
prochain Chapitre de 1988. Lu premiere d'entre e t t e s  e s t  l a  Justice 
e t  la Paix. I t s  i h t e ' r e n t  Ze P.  Ca.vbeZl-Johnson SJ, directeur du 
Secretariat pour la  Justice e t  l a  Paix de la  Compagnie de Jdsus, d'en 
parZer rma: ccrpitutants. Fbus donnons ici un court compte rendu de 
c e t t s  v i s i t e ,  paru duns Ze Nwnero Sp6ciaZ n.3 du But le t in  S.V.D. sur 
Zeur Chapitre C h P m Z ,  enmy6 d t a t s  Zes membres de La Soci6t6.l 

The J e s u i t s '  s e c r e t a r i a t  f o r  j u s t i c e  and peace was s e t  up 
towards t h e  end o f  Vatican 11 by Fr. Arrupe, s h o r t l y  a f t e r  his e lec-  
t i o n  a9 genera l .  This we were t o l d  by Fr. Michael Campbell-Johnston, 
SJ, t h e  head of that s e c r e t a r i a t .  He a r r ived  oh h i s  scoo te r  from 
Rome during a thunderstorm oh the afternoon of  25 October and l e f t  
f o r  home i n  t h e  r a i n  on the same vehicle a f t e r  21.00. What follows 
is a very b r i e f  and d i s c o ~ e c t e d  resume of what he sa id .  

Nine years  a f t e r  t h e  s e c r e t a r i a t  had been set  up, i .e .  around 
1974, t h e  J e s u i t s ' s  32nd General Congregation (as  they c a l l  a Chapter) 
s t a t ed :  'The p r o m t i o n  of j u s t i c e  i s  an absolute necess i ty ;  it must 
be a dimension of  a l l  apos to l ic  t h r u s t s ' .  Unti l  then  it  had genera l ly  
been regarded a s  a t a s k  f o r  s p e c i a l i s t s ,  b u t  now it was to  be t i e d  up 
with a l l  t h e i r  o the r  apos to la tes .  

Fr. Campbell-Johnston, a j o l l y  Sco t ,  t r a v e l s  f o r  some four  months 
of t h e  year, encouraging and coordinat ing the  work of h i s  confreres 
primari ly involver1 i n  this kind o f  work; they o f t e n  f e e l  r a t h e r  cu t  
o f f  from t h e i r  fel low SJs. There a r e  67 J e s u i t  priest-workers i n  
Europe; they meet y e a r l y  i n  Rome f o r  two days. Others a re  involved 
among refugees - Cambodia and elsewhere - and come under t h e  c a r e  o f  
t h e  SJ  Refugee Office.  Those engaged i n  t h i s  s o r t  o f  work need d i s -  
cernment and assessment a l l  the  way l e s t  they g e t  one-track minds. 
We must always be asking: why, what f o r ,  to where? 

S o l i d a r i t y  with t h e  poor is a matter  not  only  f o r  those working 
i n  shanty towns but  f o r  every J e s u i t .  I t  is  m t  j u s t  a mat ter  o f  
l i v i n g  a tmre aus te re  l i f e ,  doing without th ings  o r  o f  c h a r i t a b l e  
works. I t  is r a t h e r  the  at tempt to experience i n  one ' s  own l i f e  some 
of t h e  i n j u s t i c e  su f fe red  by t h e  poor. Each should g e t  ou t  of h i s  
own environment f o r  a while i n  order  t o  do t h i s .  Such an e x ~ e r i e n c e  
is a c r u c i a l  po in t  i n  one 's  bas ic  and ongoing formation. How is t h i s  
done? 

During n o v i t i a t e  SJs have to go o u t  and l i v e  f o r  a while w i t h  
the  poor, e .g.  with the  Hari jans i n  India.  They then re tu rn ,  r e f l e c t  
together  o n  t h e  experience and i n t e g r a t e  it i n t o  t h e i r  s p i r i t u a l  l ives .  



I n  USA, t h r e e  o r  four J e s u i t s  i n  each province give up f i v e  weeks o f  
summer vacat ion to go to Mexico o r  Central America and l i v e  the,re 
with the  poor l i s t e n i n g  to and learning from them. This i s  espec ia l ly  
important f o r  p res iden t s  of u n i v e r s i t i e s ,  heads o f  co l l eges  ard the  
l i k e ;  new provincia ls  should have had t h i s  experience. They l i v e  with 
t h e  poor f o r  four  weeks and then r e f l e c t  together  f o r  another week 
on t h e i r  experience. Some 30 USA J e s u i t s  do t h i s  every year ,  and 
200 of them i n  a l l  have p n e  through t h i s  t r a in ing .  I t  i s  now an  
i n t e g r a l  p a r t  of J e s u i t  formation and runs through from n o v i t i a t e  to 
t e r t i a n s h i p .  English and I r i s h  J e s u i t s  l ived  with t h e  poor i n  Iondon 
where they experienced, amng  o t h e r  th ings ,  the trauma o f  the race- 
r i o t s .  To r e f l e c t  on what they have been through and i n t e g r a t e  it 
i n t o  t h e i r  l i v e s  is v i t a l .  

East-Asian S J  Provincia ls  met i n  a slum, o r  a t  l e a s t  s t a r t e d  t h e i r  
meeting there .  (Someone suggested holding our SVD genera l  chapter  i n  
Calcutta:  a g a i n s t  such a background, t r i v i a l i t i e s  would be more e a s i l y  
recognized a s  such) ! While s o l i d a r i t y  with the  poor doesn ' t  (neces- 
s a r i l y )  mean t h a t  everyone has t o  work among t h e  poor - one can represent  
t h e i r  needs t o  t h e  b e t t e r  of f  - work f o r  j u s t i c e  does conmte  some 
kmwledge and experience o f  i n j u s t i c e  and mixing with those  who s u f f e r  
from it. 

With regard to t h e  use of violence i n  dea l ing  with i n j u s t i c e ,  
Fr. Campbell-Johnston s a i d  t h a t  we ourselves c a n m t  accept  going i n  
f o r  v io lence ,  nor can we encourage it. W e  don ' t  s ay  i t ' s  always 
wrong - i f  a l l  e l s e  has been t r i e d  and the  only remedy l e f t  seems t o  
be violence - b u t  it is not the Chr i s t i an  solu t ion .  This ,  of course,  
i s n ' t  popular wi th  o the r s  who a re  l e s s  prepared t o  s u f f e r  passively 
a s  Chr i s t  su f fe red  i n s t i t u t i o n a l  i n j u s t i c e .  (Cf. Populorum Progress io ,  
31). A s  Chr i s t i ans ,  more espec ia l ly  as  p r i e s t s  and r e l i g i o u s ,  we op t  
b follow C h r i s t  i n  t h e  way of mn-violence. 

A quota t ion  from Archbishop Helder Camara - not quoted by 
Fr. Campbell-Johnston - may not  be ou t  o f  place here: 'Personally I 
do m t  favour violence,  because of my re l ig ious  convict ions.  C h r i s t  
taught  peace. I bel ieve  i n  the force  of l i b e r a t i n g  moral pressure. 
But many young persons a r e  d i s i l l u s i o n e d  w i t h  t he  p o s s i b i l i t i e s  o f  
non-violence. They t e l l  me t h a t  a l l  we have done i s  wasted, and t h a t  
the  Church s t i l l  only  speaks i n  p l a t i t u t d e s .  m e y  say the  only  re-  
maining way is t h e  v io len t  way. I reply t o  them t h a t  a f u t u r e  of t e n  
o r  f i f t e e n  years  o f  violence is i n  i t s e l f  a waste, even by t h e i r  own 
c r i t e r i a  ' . 

Last ly ,  our  J e s u i t  l e c t u r e r  gave us some l i g h t  on Soc ia l  Analysis: 
One must analyze one ' s  s i t u a t i o n  i n  order  to plan  what one is doing. 
J e s u i t s  i n  Bolivia spent  f ive  yea r s  a m l y s i n g  the s i t u a t i o n  t h e r e ,  and 
97% of  those who worked on it g o t  a c o m n  v i s ion  a s  a r e s u l t  of t h e i r  
s tudy.  meetings, r e t r e a t s  and shared prayer. A s  a r e s u l t  a n  e f f e c t i v e  
apos to l i c  p lan  was worked out .  

A survey was he ld  among 80 J e s u i t s ,  mostly i n  3rd World countr ies ,  
on t h e  p o s s i b i l i t y  o f  using some Marxist ana lys i s  i n  one ' s  work. A s  a 
r e s u l t  o f  t h e i r  f indings ,  Fr. Arrupe wrote a much-publicised document 
on the  subjec t .  There i s ,  of course, t h e  danger of degenerat ing f m n  
accepting Marxist s o c i a l  ana lys i s  to accepting Marxist ideology. We 
need the c u l t u r a l  and r e l i g i o u s  dimensions which Marxism doesn ' t  have. 



m e r e  is no Chr i s t i an  s o c i a l  ana lys i s  a s  such - the  gospel 
doesn' t  lead to any s p e c i a l  type  o f  it. B u t  one must have gospel 
p r inc ip les  i n  mind when doing s o c i a l  work. I t  is  important not to 
g e t  hold o f  one ideological  gospel angle and r i d e  it t o  death. 

me J e s u i t  s e c r e t a r i a t  publishes ' P r o m t i o  J u s t i t i a e '  (40-50 
pages) f i v e  times a year  i n  th ree  languages (English, Spanish, French). 
I t  contains contr ibut ions  from those pronoting t h e  cause of jus t i ce  
a l l  over t h e  world. Obtainable from: Social  S e c r e t a r i a t  S.J., Bcrgo 
S. S p i r i t o  5, C.P. 6139, Rome. 

Ref. ~ r n o l d u s  Nota (SVD Bul le t in )  Specia l  Issue  Eb.3, on the  12 th  
General Chapter. December 1982. 

- end - 

UJELLE I~ISSION? KUX ASSERTIOlJS A~SICU& 

(This i s  a short extract  f rom the address given by Fr .  Cay, 
Superior General of  the rJhite Fathers t o  t h e i r  Plenary Council of 
October1982 on points arising from the i r  1980 General Chapter. 

To the two questions: What i s  our Mission to-day? and, Can w e  
hope for a renewal i n  c o m n i t y  l i f e? ,  the i r  1980 General Chapter 
answered that:  

- our mission, our apostolic project, i s  the p m c Z m t w n  o f  the 
Gospel t o  the peoples of the African and Muslim World; 

- i n  order to arrive  a t  t h i s ,  it i s  essential  t o  mzke a very serious 
e f f o r t  a t  restructuring our apostolic i n  a l l  the circumscriptions. 

I n  the course o f  h i s  address Fr .  Gay drew a t ten t ion  t o  what he 
considered ambiguities i n  the use of the  words "mission" and "missionary" 
to-day. ) 

Parmi les ambiguites auxquelles je  viens de f a i r e  a l lus ion ,  il 
en est deux qui sf manifestent frequemment en des  asse r t ions  qui 
peuvent dkrouter  non seulement ceux qu i  nous regardent mis c e r t a i n s  
de nos propres confri2res. C e s  a s se r t ions  s o n t  l a  rLsul tante  d'une 
l e c t u r e  s u p e r f i c i e l l e  d e  Vatican I1 d'une p a r t  e t  d'une reac t ion  face  
au phenodne & d 6 c h r i s t i a N s a t i o n  de nos pays d'Eumpe e t  d'Am6rique. 

a )  La premiBre assert ion e s t  que la  Mission e s t  l a  resporsabilitd 
de tats. C r  n ' e s t  donc plus l ' a f f a i r e  de s p e c i a l i s t e s  come l e s  
I n s t i t u t s  missionnaires. On comprend net teoent  1 'heureuse p r i s e  de 
conscience du mnde Chretien qui ,  depuis P i e  X I 1  e t  s u r t o u t  depuis 
Vatican X I ,  s ' e s t  6 w i l l L  5 s a  responsabi l i t6  miss iomaire .  Mais c e t t e  
v i s ion  de l a  r esponssb i l i t e  u ~ v e r s e l l e  de l l E g l i s e ,  r 6 a f f i d e  pour 
1'Afrique en 1969 par  Paul V I  Kampala, n ' a  jamais voulu S t r e  e t  ne 
s a u r a i t  jamais Btre une ra ison pour que l e s  "missionnaires p a r  profession" 
s o i e n t  degage55 de l e u r  r e s p n s a b i l i t 6 .  11 f a u d r a i t  a l o r s  d i r e  que l a  



r e spansab i l i tb  un ive r se l l e  de l a  p r i e r e  e t  de l a  contemplation ne 
l a i s s e  plus de  place aux professionnels  de l a  p r i e r e  e t  de l a  con- 
templat ion,  que s o n t  l e s  m i n e s  e t  l e s  m n i a l e s .  

S ' i l  e s t  + r a i  que l a  Mission d o i t  e t r e  conGue comme un va-et-vient 
e n t r e  l e s  Egl ises  des 6 cont inents  (reverse-mission),  il e s t  Bvident 
auss i  que c ' e s t  par des  hommes e t  des femmes qui p a r t e n t  e t  qui  viennent 
que c e t t e  mission s 'accomplira. Parmi tou tes  l e s  formules que nos 
Eg l i ses  peuvent inventer  paur r 6 a l i s e r  ce nscessa i re  partage de l a  f o i ,  
nous, l e s  Wres  Blancs, o f f rons  not re  cadre de  communautes in te rna t iona les  
d'hommes qui s 'engagent  2 vivre  c e t t e  d i s p o n i b i l i t 6  p a r  rappar t  aux 
6 g l i s e s  d'Afrique e t  ce la  pour t o u t e  l e u r  vie.  

b)  Une deuxie'me assertion, qui e s t  t r o p  souvent ma1 interprBtGe, 
s e  formule dans l e s  termes t r 5 s  simples e t  tres v ra i s :  "La Mission 
c ' e s t  i c i " .  Certes l a  Mission e s t  toute forme d ' apos to la t  qui  t 6 w i g n e  
e t  propage l a  f o i  en Jesus-Christ s u r t o u t  aux f r o n t i e r e s  mene de c e t t e  
f o i .  E t  il est merveilleux de cons ta te r  en Europe e t  en  Amerique c e  
renouveau du sens missionnaire qu i  f a i t  des c e l l u l e s  chr6tiennes,  m i n s  
des juges qui condamnent que des croyants qui  veulent  partager l e u r  
f o i  vivante avec l e s  p lus  marginaux. 

Mais i c i  encore, ce n ' e s t  pas parce que 1'Euro-Am&ique a d6couvart 
s e s  " patens", s e s  "non-croyants" ou s e s  "non pra t iquants"  que nos 
Egl ises  sont  p a r  l e  f a i t  meme dispensdes de l e u r  devoir  missionnaire 
envers l e s  Egl ises  d ' a u t r e s  cu l tu res  e t  des a u t r e s  continents .  Aujourd'hui 
dans tou tes  l e s  Eg l i ses ,  un des plus grands dangers ( t a n t  en Afrique que 
dans l e s  au t res  continents)  e s t  l a  tendanceau repliement s u r  s e s  propres 
besoins. 

Aucune Egl ise  ne peut a t t endre  d ' avo i r  p u r v u  2 tous s e s  besoins 
avant d ' a l l e r  plus l o i n  s ' o f f r i r  au partage. Au con t ra i r e ,  l e s  Eglises 
pauvres e t  qui  o n t  l 'audace d e  pa r t age r  l e  peu q u ' e l l e s  o n t ,  t rouvent  
toujours  d a m  ce ges te  missionnaire un renouveau de l e u r  propre v i t a l i t e ,  
une r g e l l e  r6surrec t ion .  
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