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News : - 
SEDOS SEMINAR PROGRAMME 

 OCTOBER'^^ - MARCH184 

The Sedos Executive Committee finalised the October183 - March'84 
Seminar Propramme at its recent meetings. Dates and topicsare as 
follows:- 

Dialogue with Buddhists Tuesday October, 11, 1983 

Dialogue with Post-Christians Tuesday November 8. 1983 

Mission in Sit. ations of Conflict 
(in conjunction with the Sedos 
Annual Genernl Pleeting) . Tuesday, December 13, 1983 

Ministries for a Dynarnic Local Church March 20-24, 1984 

Other meetings and consultations will continue as usual. 

PROGRAMMA DEI SEMINAR1 DI SEDOS -- 
OTi'OBRE 1983 - MAF.ZO 1984 

Durante le sue recenti riunioni il Comitato Esecutivo di SEDOS 
ha stabilito il calendari definitive del programma del Seminario 
dell'ottobre 1983 fino a marzo 1984. Le date ed i temi sono i 
seguenti : 

Dialogo con i Auddisti Martedi, 11. ottobre 1983 

Dialogo con i post-cristiani Martedi, 8 novembre 1983 

Missione in situazioni di conflitto Martedi. 13 dicembre 1983 

(in conessione con la riunione 
annuale eenerale della SEDOS) 

Ministeri per una ch'csa locale dinamica dal 20 a1 24 marzo 1984. 

Altre riunioni e consultazioni seguiranno come a1 solito. 



J B I E E  - A EKIDEL FOR MISSION 

Moortimer Arias 

(Notre guide duns c e t t e  Qtude bibZique e s t  Mortimer Arias, un 
eccZlsian-tique de renom6e mondiaZe. Mortimer h a s  e s t  un Qv&que 
de Z'EgZise MZthodiste de BoZivie, e t  Z'un Jes dirigeants du Comeil  
des Eglises drAmQrique Latine. 1 2  e s t  QgaZement membre de Za 
Cornmiss-kn sur la  Missw.n mondiale e t  Z1EvangQZisme du Ze ConseiZ 
Oecum&ique des EgZises, e t  pmfesseur d Z'EcoLe de ThQoZogie de 
CZaremont, en Californie. Le RQv. Arias e s t  exiZ6 de ZIUmguay, son 
pays mtaZ, e t  de BoLivie, son pays d 'adoption. 

ilious donnans ci-dessous un ex t rn i t  de Za confQrence don&@ par 
Ze Rev. Arias sur Ze tGme du JubiZQ pendant Ze Congrds Missionmire 
organis6 par ZIAssociation CnthoZique des Missions des Etats-Unis qui 
s lest tern 2 BaZtirno~e, PIaryZand (U.S.A. ! Ze 19 mars 1983.) 

"1.1ission begins with Jesus '  Jub i lee  proclamation i n  Nazareth. 
I t  was Jeslls' f i r s t  d isc losure  of i den t i t y  and mission. Quoting 
from Isa iah  61:l-2 and I s a i ah  5876, Jesus i d e n t i f i e s  himself with a 
herald prophet, anointed by the S p i r i t  t o  proclaim the  f a ~ u r a b l e  
year of t he  h r d .  This was jubilee language wrapped i n  the Messianic 
and eschatological  v is ion and promise of the proghet a f t e r  t he  b i t t e r  
experience of exi le .  And now, Jesus i s  sea l ing  the reading of t he  
Scr iptures  with the inc red ib le  aff irmation t h a t  these  promises an3 
a l l  the  hopes of t h e  end of time were taking place r i g h t  the re ,  
before t h e i r  eyes, i n  his own person. The Scr ipture  is being fu l -  
f i l l e d .  The time i s  now. The place i s  here. 

Jesus and Jub i lee  - 
We can f e e l  the s p e l l  of the  moment. Luke says: "The eyes of 

a l l  were fixed on H i m . "  A l l  spoke well of h i m  and wondered a t  the 
gracious words t h a t  proceeded from h i s  mouth.The audience was both 
pleased and puzzled. Jesus '  f r iends  tu rn  from a puzzled but  recept- 
i ve  audience i n t o  an angry mob. This change occured from verse  
22  t o  29. FJhat happened? Scholars say t h a t  it was the  spec i f i c  
appl ica t ion Jesus made of the I sa iah  passage. I t  was Jesus '  pro- 
phe t ic  hermeneutic challenging h i s  own people and pointing beyond 
i ts borders t o  God's deal ing and workings amng the  pagans, that 
offended them i n  such a way t ha t  it almost co s t  him h i s  l i f e .  I t  
forced him t o  leave h i s  home town. 

Jesus uses freedom with the Scriptures.  For instance,  he s tops  
h i s  quotation of  I s a i ah  61 with the words, " to  proclaim the  year 
of the  I a rd ' s  favor ."  H e  l e f t  ou t  the  phrase, "and the day of ven- 
gence of our God." In his inaugural p roc lamt ion ,  Jesus s t ressed  
t he  l i be r a t i ng  grace of God, the  announcement of t he  acceptable year 



of the  Lord, the  year of l iber ty  and forgiveness. He closes with 
a quotation from Isaiah 58. Jesus thus makes a collage of these 
two passages which scholars t e l l  us a re  jubilee passages. 

THE MESSAGE OF JUBILEE 

I f  Jesus' message is, i n  some way, a jubilee proclamation, then 
w h a t  is the meaning of jubilee fo r  Christian nission today? What 
was the jubilee year a l l  about? Jubilee comes from jobel, the Hebrew 
word for the ram's horn, which was used t o  proclaim the i n i t i a t i o n  
of the jubilee year prescribed i n  the Book of Leviticus, Chapter 25. 
I t  i s  t o  be celebrated every 50 years. The central  provision of the 
jubilee code, and one t h a t  belongs uniquely t o  it, was the periodical 
return of the people t o  t h e i r  t r i bes  and families. This was a funda- 
mental provision to preserve theoriginal  agrarian democracy of the 
t r i b e s  and families of Israel .  

There were other re la ted laws about the rest ing of the  land 
every seven years, the redemption of slaves,  the recovering of pro- 
perty, o r  i t s  redemption by a member of the family, and the celebration 
of the  day of the atonement. A l l  of the jubilary provisions a r e  
determined by the theological principle t h a t  God i s  the owner of the 
land.  h he land sha l l  not be sold i n  perpetuity f o r  the land is 
Mine. For you are  strangers and sojourners with me, and i n  a l l  the  
country t h a t  you possess you s h a l l  grant a redemption of the land." 
We a r e  used t o  the redemption of our souls, but we do rnt often thlnk 
about the redemption of the land. The use of the land was granted 
for  a l l ,  but not without l imits .  To use the contemporary expression 
of John Paul I1 "property has a social  rmrtgage". This is jubilee 
language. 

JUBILEE LEGISLATIOI4 

The jubilee year was a time of levell ing o f f ,  of correction am3 
restructuring, to compensate for  the e f fec t  of s i n  i n  soc ia l  l i f e ,  
to preserve the l i f e  of the people am3 just ice  i n  society. It was 
a time of new beginnings, a time of joy and celebration. The question 
has been asked, was the jubilee ever r ea l ly  applied? I t  is d i f f i c u l t  
t o  prove t h a t  a general and regular application of the jubilee took 
place. But there a re  several  strands of the jubilee legis la t ion,  am3 
instances of specif ic  applications. 

The jubilee legis la t ion i s  found i n  a l l  the s t r a t a  of the Mosaic 
law i n  the Old Testament, and the main prophets pick it up for  the 
proclamation of a new jubilee. For instance i n  Exodus, Chapter 21, 
i n  the covenant code, there i s  another important provision, the release 
of a l l  Jewish slaves every seven years. Nhen you buy a slave,  he sha l l  
serve s i x  years and in  the seventh he shall go f r ee  f o r  nothing. So 
not only land was sold, but a l so  p e o p l e ,  sometimes the whole family 
in  order t o  respond t o  debts. But the slavery should m t  be for  l i f e .  
Leviticus, chapter 25:42 says, "For they a re  my servants whom I brought 
fo r th  out  of the land of Egypt. They sha l l  not be sold as  slaves." 



This is  t he  fundamental, theological  bas i s  f o r  the covenant, t he  
Decalogue, f o r  mercy t o  our neighbours, especia l ly  toward t h e  s t rangers .  

This i s  a l s o  t he  ra t iona le  f o r  j u s t i c e  i n  the soc i a l  order. I n  
Exodus there i s  a c l e a r  provision about the seventh year a l so  -- t o  
l e t  the land l i e  fallow. T h i s  was m t  j u s t  ou t  of an imp l i c i t  
ecological  concern, which may well be the  material  bas i s  f o r  ro ta t ion  
and f e r t i l i z a t i o n  of the land i n  agr icu l tu re .  I t  was ou t  of humani- 
t a r i an  and soc i a l  concerns f o r  the landless  people: "For s i x  years  
you s h a l l  sow the lam3 and gather i n  i ts  y i e ld ,  but  the  seventh year 
you s h a l l  l e t  i t  r e s t  and l i e  fal low, t h a t  t he  p o r  of your people 
may e a t ,  and what they leave, the wild beas t s  may eat ."In Deuteronomy 
the  jubilee is  ca l l ed  t h e  year of remission, where the c r ed i t o r  
"releases" what he has l en t .  This type of r e l i g ion  has soc i a l  and 
e th i ca l  implications! 

VARIED It#FERPRETATIONS 

Sp i r i t ua l i z i ng  the  Message: One way of i n t e rp r e t i ng  Jesus '  proclam- 
a t i on  a t  Nazareth i s  to s p i r i t u a l i z e  it 

a s  we have done s o  often.  I t  i s  very simple. !.!ho a r e  the poor? The 
s p i r i t u a l l y  p o r .  I.lho a r e  the captives? Those s p i r i t u a l l y  capt ive  
of  sin. 7rh0 a r e  the bl ina?  of course, t he  s p i r i t u a l l y  b l ind  who do 
not know the Gospel. Who a r e  the oppressed? The s p i r i t u a l l y  oppressed, 
the s l avesof  s i n  andvice .  There i s  t r u t h  i h  t h i s  in te rp re ta t ion .  I n  
h i s  Gospel, Luke s t r e s s e s  re lease  from s in s ,  and Pe te r ,  i n  h i s  pro- 
clamation i n  the  house of Cornelius, preached about Jesus who went 
about doing qood and healing a l l  t h a t  were oppressed by t h e  dev i l .  
But we cannot s p i r i t u a l i z e  this t e x t  too much. We need to s p e l l  
ou t  the meaning and the  scope of s i n  - t h e  s o c i a l  and t he  s t r u c t u r a l  
dimensions of it, because a s  Paul says ,  "We a r e  not contending aga ins t  
f l e s h  and blood, but  agains t  the P r inc ipa l i t i e s ,  agains t  the Powers, 
agains t  t he  r u l e r s  of the present  darkness." (Ephesians 6:12). 

Globalizing the ilessage: Together with this s p i r i t u a l i z i n g  tendency, 
we a l s o  tend t o  generalize and global ize  

i n  such a way t h a t  we l o se  spec i f i c i t y .  we do not name the  s i n s  by 
t h e i r  names, nor by t he  shape they take i n  society.  We do not exorcise 
t he  pwer s  and demons of persons and soc i e t i e s .  We do M t  unmask the  
i do l s  entrenched i n  our cu l tu re .  We do not  denounce the  powers t ha t  
a r e  ru l ing  our socie ty .  I f  Jesus was ta lk ing only of a s p i r i t u a l  
l ibe ra t ion ,  and of s i n  i n  general ,  how can you explain the angry re- 
ac t ion of h i s  fellow c i t i z ens?  

Jesus was not rejected by the  town people because of h i s  s p i r i t u a l  
p la t i tudes .  They d o n ' t  h a m  anybody, nor offend anybdy.  And he was 
no t  nai led  t o  the  c ross  because he was t a lk ing  of s i n  i n  general.  
Nobcdy i s  c ruc i f i ed  fo r  t a lk ing  of s i n  i n  general.  The powers a r e  not 
touched a t  a l l  by t ha t  kind of s p i r i t u a l  Gospel. The p w e r s  a r e  very 
happy when we keep our  preachinq t o  re l ig ious  things and s t i c k  t o  
the s p i r i t u a l  Gospel. Is i t  t h i s  way i n  your own missionary work today? 
-- your missionary place? Is not t h i s  precise ly  what the mi l i t a ry  
p w e r s  a r e  asking of us i n  Latin America, i n  the Phil ippines,  and i n  
Korea, and elsewhere? Preachers of tlie s p i r i t u a l ,  imlividual Gospel 



have m problem wi th  d i c t a t o r s h i p s  and repress ive  regimes. They 
g e t  a l l  kinds of ccoperation -- he l i cop te r s ,  p r e s i d e n t i a l  breakfas ts ,  
and crowds f i l l i n g  t h e  stadiums. 

The Sinned Against: There is  another major gap i n  t h i s  s p i r i t u a l ,  
g lobal iz ing  i n t e r p r e t a t i o n  of Jesus '  j ub i l ee  

proclamation. We address people a s  s inners ,  b u t  not a s  t h e  Sinned 
aga ins t  a s  it has been powerfully p u t  by t h e  present  Secre tary  of  
Evangelism of t h e  World Council of Churches. He reminds us t h a t  
i n  our  evangelism, we have been looking a t  people and addressing them 
wi th  only one anthropological  category -- a s  s inners .  Surely,  a l l  
of us a r e  s inners ,  b u t  the re  a r e  a l s o  the sinned aga ins t  -- t h e  vict ims 
of  t h e  s i n s  of o the r s ,  and of t h e  shameful s t r u c t u r e s  of Sin. This  
i s  p rec i se ly  w b t  Jesus is saying i n  his jub i l ee  nessage. I t  i s  an  
o f f e r  of grace,  of forgiveness f o r  s inners ,  the  acceptable  year of 
t h e  Lord. Cut look a t  h i s  l i s t ,  t h e  s p e c i f i c  l ist  of those addressed 
i n  H i s  j ub i l ee  message. They a r e  t h e  -mar, thebrokenhear ted ,  the 
capt ives ,  t h e  b l ind ,  th? opresscd -- a l l  of them t h e  sinned aga ins t .  

Another In te rp re ta t ion :  On t h e  o the r  hand, t h e r e  a r e  some at tempts 
t o  il-.terpret J e s u s '  message a s  a l i t e r a l  

i ~ u g u r a t i o n  of a jub i l ee  year  i n  Pales t ine .  Some say t h a t  Jesus  
was demanding t h e  r e s t o r a t i o n  of t h s  jub i l ee  i n  p rac t i ce .  I n  h i s  
speech, Jesus sudden1.y demanded t h a t  the  law b e  put  i n t o  e f f e c t  through 
expropr ia t ions  and thn l i q u i d d i n g  of the  system of usury. I f  so ,  
t h i s  r a i sed  the  enthusiasm of  .tho poor and t h e  rage of  t h e  r i c h  land 
ownzrs and the  money lenders i n  the synagogue. This  would explain 
t h e  mixed reac t ion  Jesus  received a t  t h e  t ime of h i s  p roc lamt ion .  
Jesus  attempted a s o c i a l  revolut ion  based on Moses' j ub i l ee  law. 
This  revolut ion has a p o l i t i c a l  charac ter .  

These a r e  t-do opposi te  i n t ~ r p r e t a t i o n s ,  t h e  s p i r i t u a l i s t i c  and 
t h e  soc ia l -e th ica l  i n t e r p r e t a t i o n .  Instead of reducing Jesus '  pro- 
clawation t o  a  pir ritualistic o r  m a t e r i a l i s t i c  interpretation, we 
might be a b l e  t o  develop a missionary v i s ion  and a model i n  a jub i l ee  
perspect ive ,  taking t h e  jub i l ee  a s  an image and motive, a horizon, 
a s ign ,  a middle ac t ion ,  i f  you w i l l  -- use fu l  f o r  Church mission 
and f o r  t h e  human task .  This i s  one way of saying t h a t  the  jubi lee  
i s  a s o r t  of dynamic, working utopia. Utopia i s  an  expression of t h e  
passion f o r  the  th ings  y e t  t o  be, and works a s  a c r i t i c a l  p r i n c i p l e  
of th ings  a s  they a r e .  Jesus cane t o  Nazareth saying, "This Sc r ip tu re  
has been f u l f i l l e d  i n  your hearing." The eschata logica l  event was 
a l r eady  experienced. The Kingdom of Cad has come, was coming, breaking 
i n ,  and would cone i n  t h e  end. I t  i s  from this perspect ive  of t h e  
kingdom, it seems t o  nie, a s  suggested i n  t h e  jub i l ee  notive t h a t  we 
respond t o  t h e  F e s t i o n  of f a i t h  i n  the  midst of human endeavour, 
and mission r e l a t e d  t o  t h e  l i b e r a t i o n  of crea t ion .  A t  t h i s  p i n t ,  we 
can only menticn very quickly scxe implicat ions f o r  mission. 

IC4PLICATIONS OF JUBILEE FOR MISSION 

What a r e  the  impliczt ions of a jub i l ee  mission today? What a r e  
your jub i l ee  experiences? Let r e  suggest four  p i n t s .  



1. tUssipn a s  Liberat ion:  I n  the  perspective of the  reign of God, 
and following the  paradigm of the  jubi lee ,  

mission i s ,  i n  t h e  f i r s t  p lace ,  the  proclamation of l ibe ra t ion ,  t h e  
announcement o f  the  Lord's year of l i b e r a t i o n ,  of freedom. This is 
the key concept o f  the  jubi lee  -- a  t o t a l  l i b e r a t i o n ,  h i s t o r i c a l  
and e t e r n a l ,  u a t e r i a l  and s p i r i t u a l  -- a  l i b e r a t i o n  f r o m t h e  concrete 
forms of oppression. I t  is economic i n  the  re turn  of t h e  land and 
the  cancel la t ion  o f  debts .  I t  i s  s o c i a l  l i b e r a t i o n  i n  the  eman- 
c ipa t ion  o f  t h e  s laves ;  l i b e r a t i o n  a l s o  from the  f i n a l  m o t  of 
oppression, t h e  inner  bondage of s i n  through forgiveness as  on the  
day of atonement. 

But YNS forgiveness is a  double forgiveness -- from God to t h e  
neighhour -- forgiveness of s i n s  and cancel la t ion  of debts ,  a s  i n  the  
jubi lary  teaching of Jesus i n  t h e  parable of the  unforgiving servants  
o r  i n  t h e  Lord's prayer,  "forgive us  our  s i n s ,  a s  we forgive  those 
who a r e  indebted t o  us." I3ow i s  it tha t  we have t r ans la ted  debts  
a s  t respasses?  This i s  an i n t e r e s t i n g  hermeneutic. Jesus '  proclam- 
a t i o n  of l i b e r a t i o n  d id  not s top  i n  the  forgiveness of s i n s ,  but  
went on to l i b e r a t i o n  from sickness and f a l s e  re la t ionships .  So, 
mission cannot l i m i t  i t s e l f  t o  the ministry of absolution -- the  
power of the keys, so t o  say. We a r e  c a l l e d  to declare  God's re lease ,  
which is a  t o t a l  r e lease  from a l l  bonds o f  oppression, the  inner  ones 
and the  o u t e r  ones, t o  unbind those bound i n  concrete,  h i s t o r i c a l  
shackles of oppression, which a r e  a l l  o f  them, expressions of s i n .  
There is no fu ture  f o r  humanity without forgiveness. How much o f  
t h e  su f fe r ing  of our  world, and the  root  o f  t h i s  madness of the  
arms race and nuclear escala t ion,  is jus t  the f r u i t  of t h e  s p i r i t  of 
r e t a l i a t i o n  -- t o  s t r i k e  f i r s t ,  o r  t o  s t r i k e  back? 

To proclaim l i b e r a t i o n ,  then, means t o  dea l  with the  concrete 
forms of oppression. I t  has t o  deal  with s p e c i f i c  measures i n  
h i s to ry  about land reform,agrarian reform, and s o c i a l  laws -- t h e  
change of s t r u c t u r e s  and the  change of the  in te rna t iona l  ecommic 
order. The world w i l l  demand it from u s  even i f  it is not i n  our 
c h a r t e r  formation. 

This was p a r t  o f  the  economic cor.text o f  the  Tope's v i s i t  to 
Central  America, f o r  example. The expectation of t h e  oppressed people 
of those countr ies  was something more than a  general absolution.  
They wanted to know on whose s i d e  the  Pope was. J u s t  the o the r  day 
i n  Rome, Pope John Paul I1 seemed t o  be answering the  expectation 
i n  more s p e c i f i c  terms than he d i d  during h i s  v i s i t .  He c r i t i c i z e d  
t h e  policy of t h e  super powers i n  Central  America, and sa id  t h a t  
t h e r e  i s  no so lu t ion  the re  without dealing w i t h  t h e  unjus t  economic 
and s o c i a l  s t ruc tu res .  This is  the  Pope's lanquage. I t ' s  jub i l ee  
language. This is the center  of t h e  drama i n  E l  Salvador, today. 
We cannot solve  the  problem of hunger with b u l l e t s ,  and we w i l l  not 
so lve  it with b a l l o t s ,  e l t h e r .  

A s  the  jubilee l e g i s l a t i o n  reminds us, t h e r e  is no r e a l  freedom 
without l i b e r a t i o n .  The aim of mission, then, is l i b e r a t i o n  -- t h e  
t o t a l  l i b e r a t i o n  o f  the  oppressed -- t h e  l i b e r a t i o n  of crea t ion.  



2. Wission a s  Rect i f ica t ion:  I n  the  perspect ive  of t h e  Kingdom, a d  
following thepa::digm of the  jubi lee ,  

mission means t o  proclaim t h e  r e c t i f i c a t i o n  of th ings  a s  they a r e ,  
that is, t o  announce t h e  yea r  of God's amedment which i s  l i t e r a l l y  
t h e  meaning o f  the  jubi lee  and t h e  atonement. Human s i n  produces 
s o c i a l  i n e q u a l i t i e s  -- t h e  accumulation of power and wealth. It i s  
i n t e r e s t i n g  to see ,  e spec ia l ly  f o r  P ro tes tan t s  f o r  whom t h e  word 
j u s t i f i c a t i o n  i s  so  dea r ,  t h ~ t  j u s t i f i c a t i o n  l i t e r a l l y  means rec t i f ioa -  
t: 1. God i s  t h e  g r e a t  r e c t i f i e r  o f  h i s to ly .  H e  i s  the mighty God 
of Nary who has brought down t h e  nighty from t h e i r  thrones and l i f t e d  
up t h e  lowly. Jesus  cece proclaiming a kingdom of  r eve r sa l s  where 
the  l a s t  w i l l  b2 f i r s t ,  and the f i r s t  w i l l  be 1-st. We need t o  
read the  Beati tudes aqain and Jesus '  parables  with t h e  eyes of t h e  
jubi lee .  

The announcerEnt of the  r e ign  o f  God, t h e  new order ,  God's main 
amendment, comes with a c a l l  t o  repentance. The time i s  f u l f i l l e d ,  
t h e  Kingdom of God is  a t  hand, repent  -- not only  personal repentance, 
b u t  s o c i a l  repentance -- nat ional  repentance -- race repentance -- 
c l a s s  repentance -- sex repentance -- put everybody and everything 
i n  l i n e  with the  I'ingdom. 

The jubi lee  and experience suggest t h a t ,  i f  t h i s  t a s k  of r e c t i f i c a -  
C L  ". . is t o  GO on, it hss t o  be done again a d  again. There i s  no 
permanent o rde r ,  no f i n a l  revolut ion u n t i l  we reach the  f i n a l  jubi lee  
of t F r j  Kingdom of God. To be i n  a i s s i o n  is t o  be i n  revolut ion.  
M t u r a l l y ,  t h i s  p s e s  t o  us very painful  quest ions on our  opt ions  
i n  today 's  revolut ions.  We cannot avoid, nor can we s t o p  revolut ions.  
But we have t o  ask  ou+selves, i n  what d i r e c t i o n  is t h e  revolut ion  
going? Does it h e l p  t o  r e c t i f y  i n j u s t i c e s  -- even some i n j u s t i c e s ,  
though not a l l  o f  them? Does it represent ,  a s  the  jubi lee  suggested, 
a moment o f  j u s t i c e  i n  h i s t o r j ~ ?  

On t h e  verge of t h e  co l l apse  o f  t h e  World Banking system, t h e r e  
a r e  some who a r e  asking i f  it is no t  p rec i se ly  a jubi lee  of cance l l a t ion  
of ex te rna l  deb t s  t -kt  i s  the  on1.y way o u t  "or the  world economic 
order .  1 . b  8 - c i e t y  can  go on i r a l e f in i t e ly  without r e c t i f i c a t i o n ,  nor 
can t h e  Church r e m i n  ur,-hangd. Mission is done by a p i lgr im Church 
i n  a c h ~ n g i n g  world. l l ission is r e c t i f i c a t i o n .  The challenge then 
f o r  individuals ,  i n s t i t u t i o n s ,  and s o c i e t i e s  i s  only one, t h a t  is ,  
repent.  

3 .  Mission a s  Re5 ra t ion :  I n  t h e  perspective of t h e  r e i g n  of God, -. -- 
a rd  following the  p r a d i c p  of  t h e  jub i l ee ,  

mission means res to ra t ion ,  t h a t  is, the  announcement of the year  of 
t h e  Lord's re-cres t ion .  The jubi lee  was a proclamation of renewal -- 
t h e  r e s t o r a t i o n  of people, o f  s o c i a l  r e l a t ionsh ips  of nature i t s e l f .  
The preservat ion  of humm l i f e  an3 the  na tu ra l  resources f o r  human 
l i f e  a r e  a t  t h e  cen te r  of t h ~  jub i l ee  proclamation -- economic j u s t i c e  
and ecologica l  t Lance. Indeed, God, Chr i s t i ans  an< t h e  whole of 
humanity a r e  par tners  i n  t h i s  d e l i c a t e  stewardship of crea t ion .  This 
mission has no f r o n t i e r s .  I\lhsrcv?r ve  s t r u g g l e  f o r  j u s t i c e ,  o r  f o r  
environmental r e spons ib i l i ty ,  we a r e  engaged i n  mission. 

J e s u s '  ministry was a jub i l ee  ministry f o r  t h e  r e s to ra t ion  of 
l i f e ,  and the anannour.ccmcnt of tt.o f u l l n o s s  o f  l i f e .  And he sen t  
h i s  disciples t o  ~.nnsu:-.c~ l i f e ,  t o  defend l i f e ,  to r e s t o r e  l i f e ,  t o  



ce lebra te  l i f e .  There is no more d e l i c a t e  i s s u e  today than tine i s sue  
of  l i f e .  T h a t  is why the  defense of human r i g h t s  has become such a 
p r i o r i t y ,  a matter of r ad ica l  witness f o r  Chr is t ians .  This is why 
p a c e  and nuclear disarmenent a r e  not merely fashionable p s t u r e s ,  
but e s s e n t i a l l y  missionary i s sues ,  probably the  l a s t  missionary i s s u e  
rhe l a s t  epitome, a s  it has been ca l led .  The preservation of l i f e  
and the  continuation of  the human h i s t o r y  of  the  planet  -- no l e s s  
than this is tl-- .  context  of  mission -- t h e  l i b e r a t i o n  of crea t ion.  

4 . n .  I n  the  perspective of t h e  
re ign of God, anri following 

t h e  p a r a d i m  of the jubi lee ,  mission can be seen a s  inauguration, a s  
an t i c ipa t ion ,  a s  the announcement of t h e  new year of  the Lord. The 
jubi lee  was not merely a going back to primrCiiai pdradise, o r  an 
i d e a l  e g a l i t a r i a n  socie ty ,  but an eschatological  vision,  bc th  i n  the  
prophets a d  i n  Jesus. It was a projec t ion towards a f u t u r e  a c t i o n  
of Gccl. Jesus '  proclamation a t  Nazareth narks the inaugurat ion of 
t h e  Kingdom of God -- a new order  already present  i n  Jesus '  ministry,  
already workinq and breaking through h i s to ry ,  bu t  not y e t  f u l f i l l e d ,  
not y e t  consummated i n  t h e  end. 

Jesus i n v i t e s  h i s  d i s c i p l e s  t o  en te r  i n t o  the  lCingclom, i n t o  t h e  
new order ,  the nerr movement of the jubi lee ,  to witness t o  t h e  Kingdom 
through preaching, and teaching, and healing,  and through Chr i s t i an  
community a s  a s i q n  of the  Kingdom, t o  announce the coming Kingdom 
of God i n  the  parousia. The jubi lee ,  then, i s  both h i s t o r i c a l  a d  
eschatological  -- a hope and an experience -- f a i t h  and human endeavour. 
While w e  work f o r  a jub i l ee  i n  socie ty ,  a moment of j u s t i c e  i n  o u r  
s i t u a t i o n ,  we can e n t e r  already,  and t h i s  i s  the Good News -- t h i s  i s  
t h e  Gospel, w e  can e n t e r  already i n t o  t h e  new order of God. We can be 
pa r t  of a jubi lee .  Ple can accept  our  own jubilee.  We can accept t h e  
challenge of t h e  jubi lee ,  the challenge t h a t  the  young r u l e r  was not 
a b l e  t o  respond to, the  challenge t h a t  zaccheus responded t o ,  the  
challenge t h e  d i s c i p l e s  net when they l e f t  everything behind then  
t o  follow t h e  one who represented t h e  jub i l ee  i n  h is tory .  

While we wait  f o r  the  f i n a l  jubi lee ,  w e  can ce lebra te ,  i n  
an t i c ipa t ion ,  the  coming o f  t h e  new year  of  the  Lord. This is t h e  
source of Chr i s t i an  joy and Chr is t ian  hope. Jubi lee  is joy and 
freedom and hope, though i t  implies a cross  of r e jec t ion .  The s t y l e  
of missionb"c?- -7cl iscigleship.  Our mission then, is t o  announce t h e  
Kingdom of God i n  a jubileean s t y l e .  This i s  the  day of t h e  Lord: 
L e t  u s  blow t h e  trumpet! 



Sedos Seminar 1-5 mars 83 

Par t  11 Fr. Joseph G r o s s  CSSp. 

(This i s  the second part of F r .  Gross ' ref  Zection for the General 
Administratim of his  Congregation following the  Sedos Seminar, 
"Dialogue i n  Mission". He concludes by asking them some questions: 
Are they s u f f i c i e n t l y  open t o  dialogue and i s  the pzSoper place being 
given to dialogue i n  the r e f l e c t i o n s  and discussions of the General 
Council o f  the Congregation? I s  the Congregation sens i t i zed  t o  the  
demands of dialogue and suf f i c ien t zy  engaged i n  dialogue?) 

B. UN AUTRE REGARD 

(D'OO DECOULECIT AUTRES APPROCHES) 

1. Deux Conceptions: Dans l a  conception ancienne de 1 ' E g l i s e  ("Hors 
de.. . . , des r e l i g i o n s  (des gens a conver t i r  

pour Ctre sauves) ,  du s a l u t  p a r  t r o p  " s p i r i t u e l " ,  des r 8 a l i s s  
t e r r e s t r e s  e t  humaines ( l e  nature1 coup6 du s u r n a t u r e l ) ,  l e  dialogue 
t r o u v a i t  peu de place. E t a i t - i l  d ' a i l l e u r s  n6cessaire? En s impl i f i an t ,  
1 '6vangel isa t ion s e  r 6 s m i t  dans: Proclamation conversion Salut .  

Un a u t r e  regard, donne p a r  Vat. 11, s u r  l e  wnde ,  l a  personne 
humaine, l ' a c t i v i t e  humaine, l a  comunaute humaine, l e s  r e l ig ions ,  l a  
l i b e r t 6  re l ig ieuse ,  c e  regard renouvel6 a c re6  de muveaux espaces 
d 'evanq6lisat ion.  d ' au t res  a t t i t u d e s .  Le dialogue est reconnu comme 
voie importante de ces dvolutions (cf Sedos Seminar 81) .  

Pr6sentons brisvenent  c e t  a u t r e  regard, qui  c o m n d e  d ' a u t r e s  approches 
e t  a t t i t u d e s .  On l e  trouve principalement dans Lumen Gentium, Ad 
Gentes, la  dec la ra t ion  s u r  les Religions, l a  dec la ra t ion  s u r  l a  
l i b e r t e  r e l ig ieuse .  E t  auss i :  "Evangelii hbntianti" .  

2Avant  L'Annorice d e  l ' h rang i l e :  Reconnaissance des valeurs e t  de 
l ' a c t i v i t e  s a l v i f i q u e  de Dieu dans d 

l e  m d e ,  e t  p a r t i c u l i e r  clans l e s  r e l ig ions ,  avant  l 'annance de 
1 'evanqile . 

-Etre associe au m y s e r e  pascal  du C h r i s t  "ne vaut  pas seulement pour 
ceux qui  c r o i e n t  au C h r i s t ,  na i s  bien pour tous  l e s  homes de bonne 
volontB, dans l e  coeur desquels, invisiblement,  a g i t  l a  grace ..... 
Nous devons t e n i r  que 1 'Espr i t -Saint  o f f r e  tous ,  d'une f a ~ o n  que 
Dieu connaft,  l a  p s s i b i l i t 6  d ' 8 t r e  associ6 au UIystsre pascal" (L.G. 
NO. 22,  par .  5 c f .  auss i  A.G. I .  7 ,  par  1,; Ev. Nunt. No. 80). 



-On mentionne auss i  "L'Espri t  qui  pr6vient  visiblement l ' a c t i o n  
apss to l ique"  (A.G. 4 ,  l a  f i n ) .  Les  Actes des Ap5tres l e  mentionne 
auss i :  A.A. 10 44-47; 11.15; 15.8. Jesus trouve une grande f o i  chez 
le Centurion e t  l a  Canandenne. 

-"Les chre t i ens  doivent  Otre famil iers  avec l eurs  t r a d i t i o n s  nationales 
e t  r e l ig ieuses  (groupes humains) d6couvrir avec j o i e  e t  respect  l e s  
semences du Verbe qui  s ' y  trouvent cachees" A G ;  par. 2; cf auss i  
Ev. t ~ n t .  W. 53.) 

3. Religions non chr l t iennes .  L3. dec la ra t ion  s u r  l e s  r e l ig ions  non- 
chre t iennes ,  dahs l e  prGambule, donne 

les raisons des r e l a t i o n s  avec el1es:"pronouvoir l ' u n i t e  e t  l a  
c h a r i t e  e n t r e  l e s  homes,  e t  meme e n t r e  l e s  peuples. . .vivre ensemble 
des t inee  humaine....une seu le  o r ig ine  e t  f i n  derniPre: Dieu..." 
( N 0 . 1 ) .  

Le Concile reconnair ensui te  l e s  valeurs des Religions, affirmant: 
"Depuis l e s  temps l e s  plus recul8s jusqu 'A aujourd'hui,  on t m u v e  
dans l e s  d i f f e r e n t s  peuples une ce r t a ine  s e n e i b i l i t e  B c e t t e  force  
cachee qui  e s t  prdsente au cours d e s  choses e t  aux evenements de l a  
v i e  humaine, pa r fo i s  mOme une reconnaissance de l a  Divinit6 supreme, 
ou encore du PSre. Ce t t e  s e n s i b i l i t b  e t  c e t t e  connaissance pens t ren t  
l e u r  v i e  d  'un profond sens re l ig ieux"  (Ib. 2) . En p a r t i c u l i e r :  
hindouisme e t  boudhisme (Mo.2) - Islam ( lW.3)  - R-1 ig ion  Juive  (No.4) - 
Fra te rn i tE  un iverse l l e  (No.5) ( c i .  Ev. Nunt Iio.53). 

"L'EgliSe exhorte donc s e s  f i l s  pour que, avec prudence e t  char i t6 .  
pa r  l e  dialogue e t  pa r  l a  co l l abora t ion  avec ceux qui suivent  d ' a u t r e s  
r e l ig ions ,  e t  t o u t  en tBmignant  d e  l a  f o i  e t  de l a  v i e  chrdtienne,  
i ls  reconnaissent,  preservent e t  f a ssen t  progresser  l e s  valeurs 
s p i r t i t u e l l e s  w r a l e s  e t  socio-cul ture l les  qui  s e  trouvent  en eux" 
010.2, de rn ie r  par . )  . 
4. Sa lu t  incarne dans l e s  r d a l i t 6 s  hunaines e t  t e r r e s t r e s .  Le regard 

renouvelB 
de Vat. I1 s u r  l a  personne humaine, l e s  r e l a t i o n s  e n t r e  personnes, 
s u r  l a  comunaut6 humaine, avec un f o r t  accent  s u r  l a  f r a t e r n i t 8 ,  
s u r  tou tes  l e s  r e a l i t &  t e r r e s t r e s ,  s u r  l e s  i n s t i t u t i o n s  e t  organisa- 
t i o n s ,  ce regard s i t u e  autrement l ' l v a n g 6 l i s a t i o n  e t  crOe l ' e space  
de dialogue. Q u ' i l  nous s u f f i s e  de  c i t e r  quelques t e x t e s  importants: 

a )  Toute l ' a c t i v i t b  humaine dans l e  mnde,  dans l a  v i e  quot id ieme 
e s t  prbsentBe c o m e  "don de  Dieu", "pro- 

longement de l ' a c t i v i t e  de Dieu", " r 6 a l i s a t i o n  du dess in  de Dieu". 
L'BvangBlisation s e  s i t u e  dans c e  contexte;  e t ,  o r i e n t e r  l ' a c t i v i t d  
humaine selon l e  dess in ,  de  Dieu, est &vanq&lisat ion:  

"Pour l e s  croyants,  une chose est cer ta ine:  consid6ree 
c o l l e c t i v e ,  ce gigantesque e f f o r t  par lequel  l e s  hommes, t o u t  au 
long des s i i ic les ,  s 'acharnent  5 a n e l i o r e r  l e u r  condi t ion  de v i e ,  

ucorrespond au dess in  de Dieu.....Cet fnseignement vaut a u s s i  p u r  l e s  
a c t i v i t e s  les plus quotidiennes. Car ces  hommes e t  ces femmes qui ,  
t o u t  en gagnant l e u r  v i e  e t  c e l l e  de l e u r  f ami l l e ,  ni.~ient l e u r  
a c t i v i t e  de manisre 2 bien s e r v i r  l a  s o c i & t 6 ,  son t  fond6 5 v o i r  dans 
l eu r  t r a v a i l  un prolonqenent Ze l 'oeuvre  du C r h t e u r ,  un se rv ice  de  



l eu r s  f r s r e s ,  un apport p e r s o m e l  l a  r e a l i s a t i o n  du p lan  pro- 
v i d e n t i e l  dans l ' h i s t o i r e . . . "  L.G. No.34 (cf  a u s s i  L.G. No. 23; 
L.G. 38).  " . . . . . l e  peuple de Dieu s ' e f fo rce  de d i sce rne r  dans les 
evgnements, les exigences e t  l e s  requetes de not re  tenps,  auxquels 
il p a r t i c i p e  avec l e s  a u t r e s  homes,  quels  son t  l e s  s ignes  v6r i t ab les  
d e  l a  presence ou du dess in  de Dieu" L.G. No. 11. 

M.B. Relevons: presence, a c t i v i t e ,  dess in  de Dieu, dans l e  "dedans des  - 
c b s e s " ,  important pour l e  dialogue de v i e  e t  l e  dialogue comme evange- 
l i s a t i o n  ( a u t r e  approche) . 

b) La  d i g n i t 6  d e  l a  personne humaine. A maintes e t  maintes r e p r i s e s ,  
le Concile ( su r tou t  L.G.) p a r l e  

de l a  personne humaine e t  s a  d ign i t6 ,  des r e l a t i o n s  e n t r e  l e s  per- 
sonnes, de l a  f r a t e r n i t 6  e t  de l ' a m u r  e n t r e  l e s  personnes. En tout  
c e l a  s e  r e a l i s e  bien p lus  encore l e s  af f i rmat ions  ci-dessus ( 4  2 ) ,  
l a  r econc i l i a t ion  e t  l ' i n t 6 g r a t i o n  dans l e  Chr i s t .  

"Dieu...a w u l u  que tous  l e s  homes cons t i tuen t  une seu le  f ami l l e  e t  
s e  t r a i t e n t  en  f r e r e s .  Tous, en e f f e t ,  o n t  6tB cr66s a l ' image de 
Pieu.. .et tous sont  appel6s 3 une s e u l e  e t  m6me f i n ,  qui  e s t  Dieu 
Lui-meme. A cause de c e l a ,  l'amoUt de Dieu e t  du prochain e s t  l e  
premier cornmandement. ." (L.G. E0.21). (cf a u s s i  L.G. 37).  

I V .  LE DIALOGUE (DIVERS EmI!Eh'TS) 

Tenant compte des  t6rroignages, ref lexions ,  du Concile, e s t - i l  
poss ib le  de p r e c i s e r  l e s  d ive r ses  quest ions concernant l e  dialogue? 

1. Par tenai res  du dialogue (Qui?) I1 me senble que l e  dialogue ne 
peut pas simplement s e  l i m i t e r  aux 

adeptes des r e l i g i o n s  non-chretiennes. Pa r l an t  de l ' t?vang6lisation, 
Vat. I1 e t  hr. Iqunt, mentionnent tous c e w  qui  n 'ont  jamais entendu 
l ' h r a n g i l e ,  l e s  non-croyants, l e s  adeptes d ' i d h l o g i e s  (ex c o m u n i s t e s ) ,  
l e s  a t h e s  e t c .  Le Sedos Semifiar 81 suggere l a  meme extension (Ageda 
No.12). En s o m e ,  l e  d ia lo rpe  concerne l a  grande majorit6 de l'humanit.4, 
s i  l ' o n  accepte l ' ex tens ion.  

2. Dialogue pluriforme ( d i v e r s i t e ) .  S i  l ' o n  accepte l ' o p t i o n  ci-dessus,  
l e  dialogue prend a u s s i  d ' a u t r e s  

formes que l 'echange avec l e s  r e l ig ions  non chret iennes.  I1 prend 
a u s s i  l e s  formes, se lon  l e s  s i t u a t i o n s  e t  l e s  personnes, de: temoignage 
de v i e ,  de dialogue de v i e ,  ( c f .  111, Vat. I1 s u r  a c t i v i t e  humaine, 
r e l a t i o n  etc. . . )  . Certes ,  l e  dialogue e x p l i c i t e  de l a  f o i  e s t  l e  
d ia lo rpe  par  excellence. 

3. :-Wtivations (but)  ( l e s  deux s e  recoupent en  grande p a r t i e )  c f  111, A. 
(motivations 

fondamentales, c e l l e s  d e  not re  temps e t  du charisme des  I n s t i t u t s )  
Toujours dans l a  l igne  d e  l ' ex tens ion  du dialogue e t  des o r i en ta t ions  du 
Concile, ~ r 6 c i s o n s  des  motivations : 

p a r t i c i p a t i o n ,  pa r  l e  dialogue,  5 l a  t ransformation du monde, des person- 
nes, des r e l a t i o n s ,  des  s t r u c t u r e s  e t  des i n s t i t u t i o n s ,  se lon  l e  dess in  



de Dieu et  l e  r e e l i s a n t  en m6me temps; l e  tou t  or ient6  vers une 
soci6td  jus te  e t  f r a t e rne l l e ,  r -  Sisant  l e  dess in  d ' amur  de Dieu. 

dans c e t t e  dercarche, e t  par l e  reconnaissance des valeurs ,  de  l a  
uresence e t  de  l ' a c t i v i t e  de Dieu, de 1 'Espr i t  qu i  pr&&de, des 
"Semina Verbi", l e  dialogue devient  l e  chemin de  dGcouvrir, s u sc i t e r  
et  f a i r e  Bmerger t o u t  celo.  

l e  dialogue avec l e s  pauvres ( inse r t ion)  est l e  milleu p r iv i l (g i6  
de  la recontre du Chr i s t  e t  de 1'6mergence d'une Eglise des pauvres. 

4 .  At t i tude.  D e  l a  l i b e r t e  re l ig ieuse  decoule l e  respect  des con- 
vinctions re l ig ieuses .  Des valeurs des  re l ig ions  

ourvesture, reconnaissance, d i spon ib i l i t e ,  pr5t  a c c u e i l l i r  e t  B 
donner, recherche dans l a  f o i .  

Le dialogue suppose l a  f o i  en l a  presence e t  1 1 a c t i v i t 6  de  Dieu dans 
l e  dialoque s o . 1 ~  s e s  diverses fonnes. 

Le dialogue suppose une f o i  f o r t e  e t  d o i t  S t r e  soutenu par l a  p r i e r e .  
C f .  Agenda Sedos Seminar'81 No. 12-27. 

5. Le dialogue en t a n t  qu'Bvangdlisation. Le dialogue e t  l e  dialogue 
dans son extension,  e s t  

oeuvre d'dvang&Lisation ou a c t i v i t e  missionnaire. 

Si r e a l i s e r  l e  dessein  de Dieu (come l 'entend V a t .  11). si l a  
recherche e t  1'8meraence de l a  presence de Dieu e t  de l ' a c t i v i t s  de 
Dieu dans l e  rmnde, l e s  personnes, les r e l a t i ons ,  l e s  re l ig ions ,  s i  
l ' e f f o r t  de re joindre  l a  grande n a j o r i t e  de l 'humanit6 (non 6vangelisd),  
si l a  dennrche vers l a  periphgrie,  s i  t o u t  ce la  n ' e s t  pas a c t i v i t d  
missionnaire ou 6vang6lisation, a lo r s  nous demeurons l a  mental i t6 
pr6-vaitcane. 

Grace B Dieu: c 'e!  ( c f .  111 B)  

On a d i t :  "To dialoque inauqure un nouvel e lan  d e  l a  "cathol ic i t6"  
( tous l e s  homes e t  tou t  l ' h o m e ,  l ' home  en toutes  s e s  dimensions) 
de 1 'Eglise.  

Le dialoque s e r a i t  appele d devenir une voie p r i v i l eg i e  de rejoindre 
l e s  3/4 de 1 'hun3nit6. 

L'ORJECTIOK: FAUT-IL AbINJICER JESUS-CHRIST? 

Du f a i t  que Dieu o f f r e  5 tou t  homme l a  p s s i b i l i t e  de s e  sauver, 
en p a r t i c u l i e r  l e s  adeptes des re l ig ions ,  pourquoi annoncer encore 
J8sus-Christ? 

La not ivat ion e s s e n t i e l . 1 ~  c s t ,  h i e r  come aujourd'hui ,  l a  f o i  en J~SUS- 
Chris t ,  principe e t  f i n ,  "pl6nitudeU pour tou te  personne, pour 
l 'humanite e n t i e r e ,  pour c e  mn3e ( c f .  L.G. . 10; 1m.22; A.G. two.3; 
h b . 7 ;  D6claratian su r  l e s  re l ig ions  non chretiennes M.2; Ev. Nunt. No.80, 



rlentionnons encore l e s  valeurs pos i t ives  du dialogue,  d6velopp6es 
en ces  ?ages. 

Conqrggation e t  Dialogue 

1. Sommes-nous dans l a  Congregation assez ouver ts  au dialogue? 
Tient - i l  l a  place q ' i l  f a u t  dans not re  reflexion? Faudrai t - i l  
un &change s u r  l e  dialogue? 

2. En t a n t  que CongrBgation somes-nous assez s e n s i b i l i s 6 s  au 
dialogue? Pssez engages dans l e  dialogue? 

S i x  Groupes Cul ture ls  

- Les Arabes 209 seulement du mnde musulmanl 
du  Plaghreb a l o I r a n  : 150 mil l ions environ 

- Les Turcs dant  U.R.S.S. 50-70 mi l l ions  
Chine 10-15 mil l ions  - Les Iranieff i ,  Kurdes e t  Afghans 50-55 mil l ions  - Les Pakis tanais ,  Bengalis e t  I rd ien  180 mil i ions  - Les !.lalais e t  Indonesiens 150 mil l ions  

- Les msulrnans a f r i c a i n s  mirs 50-60 mil l ions  

2 

En Europe Occidentale : 13 mil l ions  de musulmns 
En France : environ 2 mil l ions  

THE WORLD : ITS RELIGIONS 

Chris t ians  - 1 b i l l i o n  
! l u s l i ~  - 800 mil l ion  
Hindus - 600 mil l ion  
Marxists and 
"secular  r e l i g i o n i s t s "  - 500 mil l ion  
Tradi t ional  Chinese - 500 mil l ion 
Buddhists - 250 mil l ion  
Animists - 200 mil l ion  
Other r e l ig ions  - 100 mil l ion  
Tradi t ional  Japanese - 60 n i l l i o n  
J e w s  - 1 5  t i l l i o n  



( An SVD E d i t o r i a l )  

There i s  a growing concern beinq f e l t  i n  r ecen t  y e a r s  as a 
r e s u l t  o f  t h e  f u l l e r  involvement of  priests and r e l i g i o u s  i n  t h e  work 
f o r  human development and s o c i a l  j u s t i c e .  While a f f i rming ,  on  t h e  one 
hand, t h e  need f o r  g r e a t e r  coani tment  to t h i s  kind of a c t i v i t y ,  as w e  
d i d  i n  t h e  1982 gene ra l  chap te r ,  t h e r e  i s  an  i n c r e a s i n g  awareness of 
t h e  r i s k s  a d  cha l l enges  which t h i s  involvement poses  t o  t h o s e  who 
a r e  more f u l l y  engaged i n  it. 

'l'he complexity of  t h e  t a s k  i t s e l f ,  t h e  u n c e r t a i n t y  a s  to t h e  
proper  course  o f  a c t i o n  to be followed, t h e  proper l i m i t s  t o  b e  observed, 
a l l t h e s e a s p e c t s  of t h e  work produce q u i t e  a s t r a i n  and r e q u i r e  con- 
s t a n c y  and a s t r o n g  s p i r i t u a l  r e se rve .  The drawing o f  a c l e a r  d iv id-  
i n g  l i n e ,  f o r  ins 'c ince,  between what i s  p l i t i c s  and what w e  a s  p r i e s t s  
and r e l i ~ i o u s  c a n  and should be l e g i t i m a t e l y  concerned with i s  a r a t h e r  
hopeless  exe rc i s e .  I t  i s  as h a i r s p l i t i n g  a s  the ph i lo sph ic  d i s t i n c t i o n  
between body and s o u l .  And y e t  t h i s  ang le  of  t h e  problem has  p r e c i p i t a t e d  
t h e  extreme r i s k s  i n  which a couple  of  o u r  con f r e r e s  now f i n d  them- 
s e l v e s .  The t a s k  is simply herculean.  

Here w e  a r e  n o t  concerned w i t h  avoid ing  r i s k s ,  much less wi th  
o p t i n g  f o r  t h e  l i n e  o f  l e a s t  r e s i s t a n c e  s o  a s  to have it easy f o r  our- 
s e l v e s .  I n  f a c t ,  C h r i s t  whi le  he d i d  not  advocate  v i o l e m e ,  was ready 
to  and d i d  s u f f e r  v io lence  on himself ,  ending u p  i n  a c r u c i f i x i o n  and 
dea th .  What we are concerned about is a C h r i s t i a n  stamp t o  o u r  a c t i v i t y  
and t o  ou r  response t o  problems. 

I f  t h e  s t a r t i n g  p o i n t  of o u r  involvement f o r  t h e  cause  of  j u s t i c e  
and peace is t h e  Gospel, then w e  o u p l ~ t  t o  f a l l  back on t h a t  same sou rce  
cont inuous ly ,  f o r  l i g h t  a r d  guidance i n  t h e  pursuance of  it. Time has  
t augh t  u s  t h e  hard lesson  t h a t ,  d ivorced from it, w e  a r e  bound t o  f a i l .  

Nowadays w e  speak s o  much o f  c o n s u l t a t i o n ;  t h e  nwre complex t h e  
p r o j e c t  and t h e  more t h e  u n c e r t a i n t i e s ,  t h e  g r e a t e r  t h e  need f o r  con- 
s u l t a t i o n .  But when confronted wi th  qrave  problems, be fo re  being swept 
away by emotions, how o f t e n  d i d  w e  t ake  t i m e  t o  g a t h e r  t oge the r  t o  
l i s t e n  t o  God's Word, r e f l e c t  on  it prayerfull:, and s o  seek  counse l  
towards a n  a p p r o p r i a t e  so lu t ion .  We have t o o  o f t e n  concerned ou r se lves  
w i t h  d i s c e r n i n g  lrare t h e  'what' o f  t h e  demands of t h e  Gospsl and not  so  
much t h e  'how' which determines t h e  form of  ou r  approach t o  problems 
and g ives  t h e  C h r i s t i a n  stamp t o  ou r  s e r v i c e ,  and, by consequence, t o  
o u r  wi tness .  Th i s  dimension is l i k e w i s e  t h e  source  o f  o u r  courage and 
s t r e n g t h ,  a s  a l s o  f o r  t h a t  o f  t h e  people we s e r v e  i n  their  s t r u g g l e s .  
Our r e f l e c t i o n s  a r e  h e t t e r  when they  a r e  communitarian, which presupposes 
a team-work approach. The s e n s i t i v i t y  and coraplexity of t h i s  type of 
work r e q u i r e s  t h i s  dimension a s  a safeguard.  

T h i s  concern is a c k l l e n q e  to the Soc i e ty  which has c o m i t t e d  it- 
s e l f  nore f o r c e f u l l v  i n  f avo r  of  working f o r  t h e  poor. I t  may be tha t  
t h e  f r u i t  o f  t h i s  search  could  from p a r t  o f  o u r  s p i r i t u a l i t y .  The 
Gospel i s  never  a dead l e t t e r ;  it is v a l i d  and r e l e v a n t  f o r  a l l  t imes .  
But its v a l i d i t y  and re levance  is inca rna t ed  o n l y  through ass iduous  and 
p raye r fu l  r e f l e c t i o n .  Play t h e  Lord send u s  h i s  Holy S p i r i t  t o  gu ide  us  
to t h e  t r u t h .  

Ref: Arnoldus Mota. SW Generalate .  Eb.6 - June 1383 

- end - 



STATE%EIT OF W- SIXTH IAN I\EETIM; 
'X ?LIGI:IIJS ,!CIPC; 4s W R  V I  ) 

(There were 45  pa r t i c ipan t s  from 12 coiintries a t  
t h e  meeting held i n  Chengua, Taiwan, Apri l  7-17,1983) 

With preparatory s tud ies  on women done i n  our respect ive  countr ies ,  
we shared the  common experience of an exposure to the  various 
l i f e  s i t u a t i o n s  of women i n  Taiwan. 

We l i s t e n e d  to each country 's  repor t  and worked on t h e  case s tud ies  
presented by t h e  delegates  and we came t o  the  r e a l i z a t i o n  of 
t h e  g r e a t  in ter - re la tedness  of the  s i t u a t i o n  of women a l l  over 
Asia. 

We discovered t h a t  the  new ecomnic  p o l i c i e s  adopted by Asian countr ies  
(such a s  export-oriented indus t r i e s ,  c a p i t a l  in tens ive  production, 
heavy dependence on mult inat ional  corporat ions,  e t c . )  have g r e a t l y  
a f fec ted  the  t r a d i t i o n a l  l i f e  pa t t e rns  of Asian women. Ifhile 
oppor tuni t ies  f o r  advancement a r e  opening up t o  some, t h e  v a s t  
majority of women bear t h e  heaviest  burden of these chahges, 
e spec ia l ly  i n  the form of economic and sexual e x p l i t a t i o n  and of 
inequal i ty .  

We became more aware of the  negative and pos i t ive  aspects  of t r a d i t i o n a l  
s t r u c t u r e s ,  values, and a t t i t u d e s .  

I.7e discovered t h a t  amng  us and among o the r  Asian women, t h e r e  is  
inadequacy of  a c r i t i c a l  awareness of t h e  nature and t h e  implica- 
t i o n s  of  e x i s t i n g  economic, p o l i t i c a l  and c u l t u r a l  systems. 
While e x t e r i o r  forces  have a f fec ted  our l i v e s ,  t h e  s o c i a l  a t t i t u d e s  
towards women and women's perception of themselves as i n f e r i o r  have 
been slow t o  c h n g e .  However, amng  small groups of women, the re  
is  a growing awareness of t h e i r  s i t u a t i o n  and an awakening to 
t h e i r  own p o t e n t i a l i t i e s .  

The Word of  God challenged us t o  look a t  these r e a l i t i e s  c r i t i c a l l y  and 
quest ion both the t r a d i t i o n a l  and t h e  modern: 

- t o  play a prophetic r o l e  i n  regard to s o c i a l  change; 
- t o  rediscover t h e  beauty of womanhood; 
- t o  work together with f a i t h  arii hope t o  r e s t o r e  to womanhood 

t h e  d i g n i t y  wil led by God when H e  c rea ted  the  woman. 

Therefore, we commit ourselves 

- t o  share  t h e  ACiOR VI experience with our National Conference 
of Major Religious Superiors and with our S i s t e r s ;  

- t o  be i n  s o l i d a r i t y  with the  women of  Asia and t o  s u p p r t  the 
e f f o r t s  made t o  pronote j u s t i c e  and peace; 

- to continue this process of education through s o c i a l  ana lys i s ,  
through i n t e r a c t i o n  of s o c i a l  r e a l i t i e s  with Bib l i ca l  Fa i th ,  
and through sustained c r i t i c a l  r e f l e c t i o n ;  to deepen and enl iven 
our  contemplative awareness of God's presence and ac t ion  i n  
h i s to ry ,  i n  peoples, s i t u a t i o n s  and events, and of t h e  c a l l  t h a t  
comes to us within these s i t u a t i o n s .  



Eigh t  y e a r s  ago, Argimiro AWE2 w a s  a  s p e c i a l i s t  i n  educa t ion  
i n  h i s  n a t i v e  Spain;  a t  p r e sen t  he could q u a l i f y  a s  a s p e c l a l i s t  i n  
h igher  educa t ion  -- i n  how t o  s u r v i v e  at ove r  4,000 meters a l t i t u d e  
(13,000 f e e t ) .  

The 44-year-old O b l a t e ' s  f i e l d  o f  a p o s t o l a t e  is a vo lcan ic  zone 
i n  t h e m e 8  o f  nor thern  Chi le ,  i n h a b i t e d  by Aymara Ind i ans .  Working 
o u t  of Lquique a t  sea - l eve l ,  he s ays  he contends wi th  extreme 
changes o f  a l t i t u d e  by "a r i go rous  f a s t ,  zipped up i n  my s l e e p i n g  
bag f o r  24  hours  and emerging t h e  fo l lowing  day l i k e  a  weak phantom." 

I n  a  l e t t e r  t o  'XXOTROS, t h e  Spanish Province b u l l e t i n ,  he  
w r i t e s :  "Just  be fo re  Chr i s t aa s  I f i n a l l y  v i s i t e d  t h e  last remaining 
pueblo o f  my ' p a r i s h '  -- it took m e  t e n  m n t h s  t o  cove r  them a l l  -- 
and some of my v i s i t s  were a l l t o o b r i e f . "  

Besides  havlng to adap t  t o  t h e  he igh t s ,  Argimiro has  o t h e r  
problems. The misunderstanding a  missionary sometimes meets when 
he a t t empt s  t o  become a c c u l t u r a t e d  t o  h i s  people.  "This Aymara 
minor i ty , "  t h e  Obla te  w r i t e s ,  "s t i l l  r e t a i n s  c e r t a i n  customs (burning 
incense ,  s a c r i f i c i n g  llamas1 t h a t  some ,of u s  r e s c e c t ,  a p p r e c i a t e  
and approve. Others  however cons ide r  t h e s e  g e s t u r e s  to b e  b a r b a r i c  
and i d o l a t r o u s  bccause,  a t  times, they  are made to venera te  Pacha- 
I,lama .and he r  guard ian  volcanos.  

"My presence and s h a r i n g  i n  t h e s e  bloody s a c r i f i c e s , "  he adds,  
"have caused an  exp los ion  o f  s o r t s :  people  on the  c o a s t  and i n  t h e  
c i t y  view my conduct a s  t o t a l l y  unacceptable .  Lucki ly  f o r  me, t h e  
b i shop  knows what t h e  members o f  t h e  Andean P a s t o r a l  Team a r e  doing 
and he understands.  (Ph i s  team o f  c l e r g y  and l a i t y  has  a  c a t e c h e t i c a l  
p l a n  s p e c i a l l y  adapted t o  t h e  mi l i eu ;  i n  1902 i t  made 60 v i s i t s  t o  
t h e  A l t i p l ano )  . 

"So we're derounced as rnarxists t o  t h e  m i l i t a r y  police, who d o n ' t  
a sk  f o r  b e t t e r !  And I f i n d  myself defendinq o u r  p o s i t i o n  wi th  -- of 
a l l  t h i n g s  -- a Roman document: t h e  g u i d e l i n e s  t h a t  cane o u t  of t h e  
1977 Synod of Bishops! " 

Ref. I n f o r m t i o n ,  OMI, Play 1983. 

- end - 

"The mystery o f  t he  encounter idith God i n  consciem-e 
remains unj'athomable, but  the"wayl' that  Christ mzde 
loio~n t o  us is threouqh the  C h r c h  Therefore, 
in t h i s  Jubilee Year o f  the Redemption everyone nust  work 
30 t ha t  men know the C h r c h  and obtair, the fru.:t of the 
Redemption eJfected by Christ." John Pau l  I I  t o  the Plenary 
o f  ~ropzgundu Fide, A p r i  Z 22, 2983. 
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