


Sedos Executive Committee Meeting Friday, Feb.18, 16.00 hrs. at Sedos. 

Sedos Residential Seminar: Tuesday, March 1st. 18.00 hrs. 
Experiences in and Guidelines for to Saturday Flarch 5th, 14.00 hrs. 
Dialogue in Mission To-day. at Villa Cavalletti. 

News: - 

Corso di Aggiornamenb eDi Formazione Permanente per Missionari e 
Missionarie Reduci, Roma, 16 maggio - 4 eiugno 1983. 
I1 Corso s organizzato dagli Istituti Missionari Italiani per i 
Missionari e le Missionarie reduci dalle Missioni. 
E' aperto a tutti gli Istituti e alle Organizzazioni missionarie anche 
laicali. Prenotazione - Chi desiderasse partecipare a1 Corso s pregato 
di notificare a1 presto la propria adesione a Direttore del Corso 
P. AugusLo LUCA - Missionari Saveriani Via Aurelia. 287 - 00165 ROMA. 
Tel. (06) 633.770. 

P.M.V. Bulletin: This is a quarterly review appearing in English. 
French, Spanish, German and Dutch. Each Bulletin 

deals with a topic of interest to Church leaders throughout the world. 
Recent Bulletins which we have received deal with: Dialogue between 
Hindus and Christians in India; and The Future of Religion in Latin 
America: Civergences in Brazil. The Eulletin normally contains 32 
pages and is available from Pro Mundi Vita, Rue de la Limite 6, B-1030 
Brussels, Beleiurn. 

Christian - Muslim Relations - New Bulletin. The Centre for the Study 
of Islam and Christian - 

Nuslim Relations at Selly Oak have begun publishing a quarterly Review: 
"Bulletin on Islam and Christian - Muslim Relations in Africa". The 
first-Issue runs to 40 pages. Initially, the Bulletin will be distri- 
buted complementarily but it will be available also on request at Selly 
Oak Colleges, Birmingham B29 6LE, United Kingdom. 

Dean of Mission The appointment of Dr. Marcella Hoes1,a Maryknoll Sister 
from the USA to the post of Dean of Mission, by the 

nine constituent Colleges at Selly Oak may be unique. The nine Colleges 
are all of the Refom tradition. Sr. Plarcella replaces the outgoing 
dean Dr. Ian Fraser who had completed his term of office. 

EATWOT The Ecumenical Association of Third hrorld Theologians had its 
first meeting with theologians of Europe and North America at 

Geneva in January 1982. 



PREPARATIDN FOR THE SEMIS SEMINAR 
DIALKUE IIJ MISSION 

Background to the Choice of Theme: In looking at the "HOW" of mission 
today the Sedos Research Seminar of 

1981 found four activities outstanding: 

- proclamation 
- inculturation 

- dialogue - liberation of the poor. 

Amr.lamation: In the context of proclamation the following question 
emerged for exploration in the future: "14hat are the cri- 

teria to use in order to evaluate an authentic proclamation of the 
Gospel in different regions of the world today, whether it be by word, 
by action, or by silent presence?" The same question could be explored 
for each of the four main activities or "how's" of mission today. The 
ending of the above question: "by word, by action, or by silent presence", 
actually points in that direction. 

Inculturation: Over the past years a lot of thought has been given to 
the aspect of inculturation so much so that today it 

could be said that inculturation is generally accepted as a 'conditio 
sine qua non' for any missionary activity. 

Dialogue: On the other hand we feel that dialogue is an aspect that 
is far less generally understood or practised, rather it is 

to a great extent, still restricted, - to the "specialists" who carry this out in a certain isolation 
from the lived realities of ordinary people; 

- to some charismatic persons as e.g. Bede Griffiths who has the 
gift of combining the former with a total immersion in a Hindu 
environment. 

We therefore feel that the time has come to focus on dialogue, in 
the light of the question quoted before: 

"What are the criteria to evaluate-an authentic dialogue in 
different regions of the world today, whether it be by word, by 
action, or silent presence?" 

Accordine to the Sedos Research Seminar of 1981, dialogue 
- seeks to find Christ already present in a given situation 
- effects a conversion by a deeper submissiveness in both parties 

to the truth and brinzs about a kind of mutual 'incorporation' 
- transforms persons and through them becomes transformative of 

society and culture 
- is a self-evangelization of christions. 

This is the background to the choice of the theme for this year's 
Sedos Seminar DIALOGUE IN MISSION. 



Methodology: Lived experiences will be shared by the resource persons 
and participants will have an opportunity to question 

reflect on and discuss these experiences in groups and in General Ass- 
embly. 

Aim: The aim of the Seminar will be to arrive at criteria for - 
authentic dialogue in Mission situations to-day. 

Aspects of Dialogue: The programme will include these main aspects of 
Dialogue : 

1. Dialogue with World Religions - particularly Hinduism and 
Islam, 

2. Dialogue with Traditional Religions - with the focus on Africa, 
3. Dialogue with Popular-religion ( r e t i g i ~ s i d a d  popuZar) with 

Brazil as starting point. 

PREPARATORY NEIGHBOURHOOD GROUP MEETINGS 

The Executive Committee decided to convene small neighbourhood 
group meetings of Sedos members in preparation for the Seminar and the 
Seminar Preparatory Conunittee drew up the following guidelihes. 

Nhy meetings in neighbourhood groups: It is thought that these meetings 
will help: 

- to sharpen the prospective participants' understanding of the 
issues involved; 

- to let the resource people know from the very beginning what 
interests the participants; 

- to allow the seminar to address more speedily the criteria for 
fruitful dialgnue in mission. 

Questions for neighbourhood groups: 

1. \fiat - shape is dialogue in mission taking in your Institute 
today? 

2. Ghat are the main issues which this dialogue had raised for 
your Institute? (v.8. with regard to for-mation, community life, 
new commitments .... ) 

The answers to these questions should be based on experience, the 
personal experience of the participants, but also the collective exper- 
ience of the Institute. 

Reports from meetings: Reports should come from these meetings. These 
would help the resource persons and the steering 

Committee. The Executive Secretary will ask for your help and co-operation 
in arranging these group mectinzs. They will be held in mid-February. 



SW)S SEMINAR - DINWAJE IN MISSION 

Villa Cavalletti, 1st - 5th March, 1983 

RESOURCE PERSONS FOR TIIE SEMINAR 

Africa: Experience of Traditional Religions 

Mgr . Jean Zoa. Archbishop of YaoundL,Cameroon, West Africa. 

Asia: Experience of Hinduism 

Sister Ishiprya, RSCJ. Bombay. 
Father Ignatius Hirudayam, Madras. 

Asia: Experience of Islan: - 
Sr. Eugenia d'Costa, OLM. Bangladesh. 
Fr. Mike Fitz~erald, WF. Rome. 
Fr. Desmond Hartford, 86C. Marawi, Southern Philippines. 

Latin America: Experience of dialogue in the call to a 

Consecratedl apostolic life among rural people. 

Sr. Maria de Lourdes Rodrieuez, Joao Pessoa, 
Northern Brazil. 



MJSLIM-CHRISTIAN RELAT1CNS.A PASTORAL L E l T R  

George E.  Dion,  0.PZ.I. Bishop-Vicar of  Sulu  

and Tawi-Tawi ( P h i l i p p i n e s ) .  

Les MusuZmans ne const i tuent  au'une faibZe partie de l a  poput- 
a t ion des PhiZipines. Mais duns Ze Vicariat  ApostoZiaue de SuZu e t  
T & - T m i  iZ s  sont 95%. Dans sa Zettre pastoraze, Ze Vicaire Apos- 
toZique lance un appeZ potrr Ze respect des MusuZmans de Zeur re t ig ion  
e t  de Zeur cut ture .  Leur cuZture a souvent et; t m i t z e  avec peu d ~ .  
respect e t  de sympathie de la part du monde chrgtien,  duns Ze passe. 
De plus, Z ' i n t ~ g r a t i o n  des musuZmans duns Ze monde poZitique a ren- 
contre de Z'opposition, parce aue ceZa Z ta i t  c o n s i d ~ r e  come une 
assimiZution e t  une incutturation.  "Nous devons nous &barasser de 
Z'idZe qu'un Phizipin f a i t  necessairement partie d'une cuZture chrgt- 
ienne", gcrit-iZ. Cet te  Zettre soute've des questions interessantes 
sur la d i s t i nc t i on  e t  Ze rapport entre re l ig ion  e t  m t t u r e ,  e t  sur 
Z 'at t i tude d'une majorit; chretienne envers une popuZation musuZnnne 
en minorite. 

My d e a r  Peop le  of  God, 

T h i s  p a s t  February  o u r  c o u n t r y  enjoyed t h e  tremendous b l e s s i n g  
of a  v i s i t  by t h e  Holy F a t h e r ,  John P a u l  11. While i n  t h e  South  h e  

went o u t  of  h i s  way t o  g r e e t  our  t lusl im f r i e n d s ,  i n  t h e s e  words: "Dear 
B r o t h e r s ,  i t  i s  a lways  a  p l e a s u r e  f o r  m e  t o  meet t h e  members of t h e  

Muslim c o r n u n i t i e s  d u r i n g  my j o u r n e y s ,  and t o  r i v e  them my p e r s o n a l  
g r e e t i n g s  and t h o s e  of a l l  t h e i r  C h r i s t i a n  b r o t h e r s  and s i s t e r s  through- 
o u t  t h e  world .  I d e l i b e r a t e l y  a d d r e s s  you a s  " b r o t h e r s " ,  t h a t  i s  
c e r t a i n l y  what we a r e ,  because  we a r e  members of t h e  same human f a m i l y ,  
whose e f f o r t s ,  whether peop le  r e a l i z e  i t  o r  n o t ,  t end  towards C.od and 
t h e  t r u t h  t h a t  comes from R i m .  But we are e s p e c i a l l y  b r o t h e r s  i n  God, 
who c r e a t e d  u s  and whom we are try in^ t o  r e a c h ,  i n  our  own ways, through 
f a i t h ,  p r a y e r  and worsh ip ,  through t h e  k e e ~ i n g  of h i s  law and t h r o u ~ h  
submiss ion  t o  h i s  d e s i g n s . "  

Such a n  a t t i t u d e  might come as a  s u r p r i s e  t o  n o t  a few among us  
when we r e c a l l  t h e  300 y e a r s  of c o n f l i c t  between t h e  C h r i s t i a n s  and t h e  
Muslims of t h e  P h i l i p p i n e s .  A s  t h e  p a s t o r  of a  V i c a r i a t e  where 95% of 
t h e  peop le  are Muslims. we would l i k e  t o  make everyone aware of t h e  
remarkable  change i n  t h e  Church ' s  approach.  The Church i s  d i v i n e ,  b u t  i t  
i s  composed of human b e i n o s  who make m i s t a k e s .  F o r t u n a t e l y  t h e s e  members 
a r e  open t o  c o r r e c t i o n ,  a lways  ready  t o  re fo rm them&elves ,  f o r  t h e  Church 
i s a c k u r c h  t h a t  grows, one t h a t  i s  e v e r  t h e  same y e t  e v e r  d i f f e r e n t .  
J u s t  a s  a  l i t t l e  c h i l d  i s  v e r y  d i f f e r e n t  from t h e  a d u l t  h e  w i l l  e v e n t u a l l y  
become and y e t  t h e  same j u s t  s o  d o e s  t h e  Church have c o n t i n u i t y :  t h e  



same pe r sona l i ty ,  the  same c h a r a c t e r i s t i c s ,  the  same i d e n t i t y .  The 
new s tance  of the Church then was o f f i c i a l l y  s t a t e d  i n  the  Second 
Vatican Council and we b r ing  t h i s  t o  a l l  our good people i n  i t s  solemn 
dec la ra t ion ;  "Upon the Muslims, too,  the  Church looks wi th  esteem. They 
adore one God, l i v i n g  and enduring, merciful  and all-powerful,  Maker of 
heaven and e a r t h  and Speaker t o  men. They s t r i v e  t o  submit whole- 
hear tedly  even t o  His insc ru tab le  decrees ,  j u s t  a s  did Abraham, with 
whom the  Ielamic f a i t h  i s  pleased t o  a s soc ia t e  i t s e l f .  Though they do 
not  acknowledge Jesus a s  God, they revere  H i m  a s  a  prophet. They a l s o  
honour Mary, His v i r g i n  mother, a t  times they c a l l  on he r ,  too, with 
devotion. I n  addi t ion  they await the day of judgement when God w i l l  
give each man h i s  due a f t e r  r a i s i n 8  him up. Consequently, they p r i z e  
the  moral l i f e ,  and g ive  worship t o  God espec ia l ly  through prayer.  
a l m s g i v i n ~  and f a s t i n e .  

Although i n  the course of cen tu r i e s  many quar re l s  and h o s t i l i t i e s  
have a r i s e n  between Chr i s t i ans  and Muslims, t h i s  most sacred Synod urges 
a l l  t o  fo rge t  the pas t  and t o  s t r l v e  s ince re ly  f o r  mutual undetstanding. 
On behalf of a l l  mankittd, l e t  them make connon cause of ~ a f e - ~ u a r d i n ~  
and foateriup, s o c i a l  jufitice, moral va lues ,  peace, and freedom. 

Thus spoke the  Synod of Rome t o  the  whole world. The Synod held 
i n  Manila October 21-26, 1979 sooke i n  no d i f f e r e n t  terms. "A v i c a r i a t e  
f o r  Muslims s h a l l  be eventual ly  e s t ab l i shed  i n  the archdiocese.  I t s  
main funct ion s h a l l  be t o  f o s t e r  eenuine dialogue with our brother  
Muslims, awakening s ince re  concern f o r  t h e i r  problems, both soc io log ica l  
and r e l i g i o u s ,  p a r t i c u l a r l y  i n  the  areas  of s o c i a l  j u s t i c e  and family 
l i f e .  This  w i l l  help i n  overcoming the comunica t ion  gap e x i s t i n g  
between Chr i s t i ans  and Vuslims i n  the  archdiocese." 

For tunate ly  our Muslim brothers  share these sentiments.  CThen the 
th ree  Muslim communities i n  Lanao. Maeuindanao and Sulu spoke t o  the 
Holy Father through t h e i r  respect ive  r ep resen ta t ives  they assured him 
t h a t  was t h e i r  new s p i r i t  too.  They i n s i s t e d  tha t  the recent  c o n f l i c t  
was never one of r e l i g i o n s .  I n  f a c t  the  c o n f l i c t  e x i s t s  i n  Samar, 
Leyte, even i n  Luzon, and the re  the r e l i g i o n  is the same. They pro- 
posed u n i t y  i n  many f i e l d s  and mentioned the  co l l abora t ion  of "Muslim 
8 Chr i s t i an  organiza t ions  i n  p ro jec t s  of human welfare ,  f o r  community 
extension se rv ices  so a s  t o  pave the  way f o r  p r a c t i c a l  comitment  to  
genuine r e c o n c i l i a t i o n ,  understanding and compassion." \:Thy did t h i s  
s p i r i t  of mutual understandine and cooperation not  come sooner? 
Because a s  our Holy Father sa id  while i n  the  Ph i l ipp ines ,  " the c l imate  
of mutual esteem and t r u s t  had too o f t en  de te r io ra t ed  i n  the pas t .  
There i s  no reason, however, why t h a t  pas t  should continue being w r i t t e n  
today. I f  a t  a l l  we should look back with pain a t  the p a s t ,  i t  is i n  
order  t o  ensure the  establ ishment  of a  b e t t e r  fu ture ."  

Let us review tha t  p a s t  b r i e f l y  t o  f ind  the causes t h a t  brought 
on such a  d i v i s i o n  between Muslims and Chr i s t i ans  so t h a t  we can take 
s t e p s  t o  remedy the  s i t u a t i o n  f o r  the  peace and happiness of both 



cormrmnities invo lved .  I n  do ing  s o ,  however, l e t  u s  r e n d e r  our  judg- 
ments humbly, remembering t h a t  it i s  s o  e a s y  t o  c r i t i c i s e  from where 
we s t a n d  today ,  w i t h  a  knowledge and c l i m a t e  t h a t  cou ld  n o t  be  t h a t  of  
our  p r e d e c e s s o r s .  The Span ia rds  and Americans were c r e a t u r e s  of t h e i r  
t ime and of  a  t y p i c a l  c o n d i t i o n i n g .  They cou ld  n o t  p o s s i b l y  jump o u t  
of  t h e i r  s k i n s ,  o r  o u t  of t h e i r  v a l u e s ,  t o  s e e  m a t t e r s  a s  we s e e  them 
today. Yet a  s t a t e m e n t  must be made. The f e u d s ,  n o t  t o  s a y  t h e  wars, 
between t h e  C h r i s t i a n s  and t h e  Muslims d a t e  back t o  t h e  Middle Ages. 
For c e n t u r i e s  mutual  r e s p e c t  was n o n - e d s t e n t  and d i a l o g u e  imposs ib le  
between t h e  two. When t h e  Americans came t o  t h e  P h i l i p p i n e s  a f t e r  t h e  
S p a n i a r d s  they  were n o t  consc ious  enough of Muslim c u l t u r e  t o  hand le  
t h e  s i t u a t i o n  f l a w l e s s l y .  F i n a l l y  wheh t h e  p h i l i p p i n e  I s l a n d s  were 
d e c l a r e d  independent  i n  1946, it happened t h a t  too  many confused i n t e -  
g r a t i o n  w i t h  a s s i m i l a t i o n  and a c c u l t u r a t i o n .  

It i s  n o t  my i n t e n t  t o  review t h a t  p a s t  i n  d e t a i l  b u t  j u s t  enough 
t o  d i s c o v e r  t h a t  t h e  s o l u t i o n  t o  o u r  problems l ies i n  t h e  c o r r e c t i o n  
of  a  few confused and b i a s e d  i d e a s  and a change o f  a t t i t u d e  on bo th  
s i d e s .  T h i s  change o f  a t t i t u d e s  must f i l t e r  down t o  t h e  masses bo th  
t h e  C h r i s t i a n s  and t h e  Muslims. We a r e  hereby t r y i n g  t o  r e a c h  a l l  t h e  
C h r i s t i a n s  of t h e  V i c a r i a t e  hop ing  t h a t  perhaps  t h i s  might  r e a c h  a l l  
C h r i s t i a n s  and Muslims throughout  t h e  P h i l i p p i n e s .  

We e x h o r t  a l l  C h r i s t i a n s  t o  r e s p e c t  t h e  Muslims, t h e i r  r e l i g i o n  
and c u l t u r e .  

F i r s t  t h e i r  r e l i g i o n .  It i s  m o n o t h e i s t i c  l i k e  o u r s ,  i.e. bo th  
o f  u s  m a i n t a i n  t h a t  t h e r e  i s  b u t  one God. He must be  t h e  same God o r  
we'd have two Gods, one f o r  each r e l i g i o n .  It  i s  o n l y  t h e  approach 
t h a t  i s  d i f f e r e n t .  We go up t o  t h e  mountain on one  s i d e ,  they  on t h e  
o t h e r .  One God, a l l  b r o t h e r s !  I n  t h e s e  days  of  m a t e r i a l i s m  and 
Godlessness  i t  i s  w e l l  t h a t  we do n o t  d i v i d e  f o c e s ,  b u t  w i t n e s s  t o  God 
t o g e t h e r .  R a t h e r  t h a n  u n d e r l i n e  our  d i f f e r e n c e s  why d o n ' t  we s t r i v e  
t o  f i n d  o u r  s i m i l a r i t i e s ,  similsri-tries t h m  w e  rn knew 
e x i s t e d .  Both h o l y  Books t h e  Koraan and t h e  B i b l e  mention Abraham a s  
our  f a t h e r  i n  f a i t h .  Both mention Gad a s  c r e a t o r  of  t h e  world ,  bo th  
look forward t o  t h e  n e x t  l i f e  where v i r t u e  w i l l  be  rewarded and e v i l  
punished.  The k o r a n i c  t e x t s  mention: Adam, Noah, Jod3ph and h i s  
b r o t h e r s .  Moses, David, Solomon, John theBngti .zer,  even J e s u s ,  a l though  
i n  a  d i f f e r e n t  way, and Mary. I n  f a c t  t h e  V i r g i n  Mary o c c u p i e s  a  
s p e c i a l  p l a c e .  He; l i f e  is cons idered  by t h e  Muslims a s  complete ly  
e x c e p t i o n a l .  A s  found i n  t h e  Koraan s h e  was s e l e c t e d  by God i n  a  v e r y  
s p e c i a l  way and by h i s  h e l p  was never  s o i l d  by any s i n .  Popular  d e v o t i o n  

i n  c e r t a i n  Muslim c o u n t r i e s  i s  found f o r  " L e i l a  Keryam". Both t h e  
C h r i s t i a n s  and Kuslims b e l i e v e  i n  p r a y e r ,  n lmsg iv ine  and f a s t i n p .  Both 

r e f e r  t o  God as " t h e  Merc i fu l " ,  " t h e  Compassionate1' ,  " t h e  Glor ious" .  
Both l i v e  t o  do H i s  w i l l .  IThat could  bc more b e a u t i f u l  t h a n  t h i s  t e x t  
from Surah  49:lO " B e l i e v e r s  a r e  n o t h i n g  e l s e  t h a n  b r o t h e r s .  T h e r e f o r e  

make peace between your b r e t h r e n  and observe  your  d u t y  t o  Al lah" ,  and t h i s  
o t h e r  t e x t :  " A l l  men a r e  equa l  l i k e  t h e  t e e t h  of a  comb on t h e  loom". 



Second, we must r e spec t  t h e i r  c u l t u r e .  Too o f t e n  Muslims have 

met with l i t t l e  sympathy from the C h r i s t i a n  world i n  the  pas t .  I n  
r e a l i t y ,  t h e i r  d re s ses  a r e  co lourfu l  and d i s t i n c t ,  t h e  ob jec t  of many 
a coloured shapshot by v i s i t i n g  t o u r i s t s .  Their dances have been in-  

corporated by the  Bayanihan Dancers who provoked admiration by showing 
them around the  world. I ' l l  mention but one I l i k e  very much myself: 

"The Singkil".  Their "Tullahs" a r e  o f t e n  masterpieces of ineenui ty  and 

emotion.   heir e x q u i s i t e l y  wrought brassware, bolos and k r i s o s  a r e  

scooped up by Connoisseurs & c o l l e c t o r s  f o r  t h e i r  beauty and craftsman- 

sh ip .  Only 3 lack  of sympathy prevents  anyone from seeing t h i s .  We 

w i l l  never d i a l o p e  i n  a  f r i e n d l y  way unless  w e  accept  t h e  Muslim a s  
t h e  s o r t  of man he chooses t o  be. Rela t ionships  a r e  born between 
human beings not  between systems. I t  behoves the  C h r i s t i a n  t o  make 
t h e  f i r s t  s t ep .  Let us love them f i r s t  and they w i l l  love us r i g h t  

back. Over the  p a s t  40 years  ve personal ly have crea ted  deep f r iend-  
s h i p  with many a t h s l i m  both from among the  r i c h  and the  poor. I f  
changes a r e  ever t o  come they must somehow come from WITRIN and never 
be imposed from ou t s ide .  Love i s  e l i c i t e d  not  cormnanded. It must be 
spontaneous. It must be earned. 

I n t e g r a t i o n  of the  Wuslims i n t o  t h e  body p o l i t i c  has met with 

oppos i t ion  because it wns confused with a s s i m i l a t i o n  and accu l tu ra t ion .  

G!e must get r i d  of t h e  concept t h a t  a  F i l i p i n o  i s  necessa r i ly  of 
Chr i s t i an  c u l t u r e .  We can be under the same f l a g  but have a  p l u r a l i s t i c  

soc ie ty .  I n  Belgium the re  a r e  Waloons and Flemish, P r o t e s t a n t s  and 
Ca tho l i c s ,  i n  Canada the re  a r e  French speaking and English,  and i n  t h e  
United S t a t c s  you f i n d  a  melt ing pot  of many e thn ic  groups and d i f f e r e n t  
r e l i g i o n s  but a l l  s o l i d l y  Americans. Let us be c a r e f u l  with the words 
we use f o r  they be t ray  our a t t i t u d e s .  "Fi l ip ino"  r e f e r s  to  a  country,  
"Chris t ian" r e f e r s  t o  a  r e l i g i o n  and so does "Muslim". 'Bisaya'  i s  not 

a  r e l i g i o n  but  r e f e r s  t o  an e thnic  eroup a s  does 'Don~o ,  Tao-Sue or Samal' 
Some Bisnyas have become Muslim without ceas ine  t c  be Eisaya which 

proves t h a t  "Bisayas" i s  not interchanceable with Chr i s t i an .  Likewise 
a  Badjao could be a  non-Muslim without ceasing t o  be Badjao. News- 

papers and radio  too o f t e n  confuse a l l  these  and much harm i s  done. 

With u s ,  the above doc t r ine  has not  been mere words. Wc have 

t r i e d  t o  l i v e  i t  ou t .  Since our a r r i v a l  i n  Sulu,  42 yea r s  ago, the 

Chr i s t i an  l eade r s  i n  the Vica r i a t e  of Sulu from the  Bishop and on, have 

worked i n  t h a t  very s p i r i t .  They s e t  up c l i n i c s ,  even a  h o s p i t a l  i n  
Boneao, where t h e  s i c k  and the  poor have been cared f o r  r ega rd le s s  of 
r e l i g i o u s  a f f i l i a t i o n s .  They have helped tha Ph i l ipp ine  Tuberculosis  
Society and the  Sulu Sanitarium as  much a s  could be done. I n  the  l a t t e r  

i n s t i t u t i o n  every s i n g l e  l lanseni te  is a  Muslim. To he lp  our Etuslim 
b ro the r s  take t h e i r  r i g h t f u l  pos i t i on  i n  s o c i e t y ,  schools  were brought 

t o  many of the i s l ands .  Again the  major i ty  of s tudents  a r e  Muslims, 
ranging from 80 t o  100 per cen t  a s  i n  Takewan and Sibutu.  Credi t  unions 
and co-ops of va r ious  types f o r  consumers, fishermen, sidewalk vendors ,  
pedicab d r i v e r s ,  farmers,  e t c .  have been of s e rv ice  t o  both Muslims and 



Christians indiscriminately. The same goes for the house to house 
visits of a medical team and the vast health and nutrition programs 
throughout the Vicariate and the Adult Literacy classes. Finally 
the colossal housing projects of Kasanyangan Kakuyagan, Kasalamatan 
and Kasulutan (about 1,500 homes) benefited both the Muslims aud the 
Christians. Discrimination or favoritism, on a religious basis has 
never been our policy. Christian faith demands that we love all men, 

regardless. 

We conclude. It is not easy to free ourselves from the prejudices 
that tun so deeply due to our reprehensible past but a change of atti- 
tude is our first priority. This has already begun among many of us, 
both Muslims and Christians. It must be pursued relentlessly. Human 
decency demands giving in on both sides. Since this is painful it 
will demand a large dose of understanding, tolerance, forbearance and 
self-scrifice. Again we quote the Holy Father from his trip to Mind- 
anao and Sulu: "Dear Muslims, my brothers, I would like to add that 
we Christians, just like you, seek the basis and model of mercy in God 
himself, the God to whom your Book gives the very beautiful name of al- 
Rahman, while the Bible calls him al-Rahum, the Merciful One. I wish 
you to be convinced of the fact that yovr Christian brothers and 
sisters need you and they need your love. And the whole world, with 
its longing for greater peace, brotherhood and harmony, needs to see 
fraternal coesistence between Christians and Muslims in a modern, 
believing and peaceful commnity". How true. It is necessary that we 
become brothers for "love gives new eyes". 

- end - 

The admonition o f  Francis t o  h i s  brothers " t o  l i v e  among them" 
(Muslims) i s  the d i rec t  consequence o f  h i s  choice t o  be "minor" a t  a22 
times and everywhere. For t h i s  reason he rejected signs of  power such 
as the  Crusades and other ways o f  being "maior" . I n  opposition t o  the  
Crusader mentality o f  conquering the Muslims, Francis wanted h i s  brothers 
t o  be subject t o  them for the  love o f  Cod, and so t o  bear witness tha t  
they are Christ ians.  This witness o f  l i f e  i n  "minoritas" i s  very much 
i n  accordance with the  exhortation o f  Evangelii Nuntiandi (No. 22).  . . 

"Minoritas" even a f f e c t s  our a t t i t ude  t o  re l ig ious  t ru ths .  I t  
opens our hearts and minds t o  perceive di f , ferent  emphases i n  a commonly 
shared doctrine,  e.g. God's transcendence i n  today's  world, reverence for 
the  Word, the  holiness o f  Cod's Name, ard t o  reconsider the  absoluteness 
o f  our own formulations o f  t ru th .  God i s  greater than a22 formutations. 

Ref. From the Let ter  o f  the  F irs t  Franciscan Confel'ence on Istam, Ass i s i ,  
5-22 October, 2982. 



CHRISWS IF1 RISHIKESH W I M  EEISTER ECKHART 

Sr. Vandana, P..S.C.J. 

( "Pene t t e z  que l e  F i l s  de Dieu naisse en vous" d i sa i t  ~ c z t r e  
Eckhart. Dans l a  region de 2 'In& out'vit Soeur vandcrrsl. t c u b  f e m e  
e s t  habituellement designee sous l e  nom de "Mataji", c'est-a- 
dire  mere. De plus, toute personne, e t  Dieu lui-meme, a quelque 
chose de maternel. "Tvameva Matacha ZJita tvameva" - "Vous Ztes 
ma mere e t  mon pere": t e l l e s  sont l es  premieres paroles d'une 
prie're tre's celebre, rec i tee  tous les  jours par un grand nobre 
un peu partout dans Ze pays. ~ a i t r e  Eckhart nous d i t  maintenant 
que chacun de nous, i-romrne ou feme ,  e s t  appe6,comne Marie, c i  

&re Theotokos, a' donner naissance a' f i n ,  a Ztre G C ~  parcntn.. . . 
Tel les  sont l e s  pensees de Sr. Vandana, a' 2 'occasion de Noel, m 
milieu des Hindous de Rishikesh. N.d.2.R) 

You night wonder bow I managed that: Let me explain. I spend a 
few months each year in this place holy to our Hindu brethren, where 
hundreds come to seek God. In fact, "seeking God" is sericus business 
here, whether the seekers are hdinns from different parts of this 
continent visiting "Mother Ganga", or foreigners from various other 
countries. The latter are invited at Christmas time, to one big Ashram 
here which is very open to all, as its founder Swami Sivananda had a 
very open mind, large heart and a very Christlike spirit. 

It is here that each year we too are invited to share "their" 
Christmas Eve celebrations. A crib is put up with magnificent decor- 
ations: lights, balloons, streamers, - all in the style they think 
Vesterners or Christians (often the two are synonymous for them) - 
would like it. They begin at about eight and till 11-45 p.m. there 
are chants, hymns (bhajans) carols, plays and a few speeches about 
Christ. One or two special Guest-Speakers are invited, - sometimes 
one 1.f our priest-friends, if present with us. Normally our part in 
the Satsan? consists of a presentation of the Nativity Story with 
slides, songs and talks lasting about an hour. At 11-45 there is Silent 
Meditation till midnieht. As the clock strikes 12, the Prologue of 
St. John is read and the chief Guru, Head of the Ashram or in his 
absence, the second, gives his talk on the meaning of Christmas. This 
is followed by the giving out of prasad when of course all the children 
who have been sleeping or yowling come awake and alive. 

Year after year I find myself thinking: I wonder how many Christians 
in India or abroad are preparin~ for Christ's cominr by a continuous 
four-hour prayer session? This is but the immediate preparation for 
His coming. About ten days before the 25th, there is the remote   reparation. 
The handful of Christians, usually mostly visitors to the Ashram, are 
invited to oreanise an "Akhand Kirtan" (non-stop praise of the name of 



Jesus  the Chr i s t )  or  a s  non-stop a s  poss ib le ,  - the  way they do f o r  the  
f e a s t s  of S h i v r a t r i ,  Navratr i  e t c .  Anyone who has pa r t i c ipa ted  i n  
hours-long sess ions  of r epea t ine  the same Name (Nama Japa ) ,  knows what 
a powerful impact such a prayer-experience can make on the  mind and 
hea r t  of the  lover of God. 

And what has a l l  t h i s  t o  do with Meister Eckhart? - the  long- 
forgot ten ,  unorthodox, e c c e n t r i c  German medieval mystic r ecen t ly  

become so popular? Waster Eckhart has always s t ruck  me as having a 

very wide and i n  some ways what might today be termed a "dialogical"  
s p i r i t ,  whose teachings seem t o  be i n t e l l i g i b l e  t o  educated and well- 
informed Hindus. So I chose t o  spend my Christmas prepara t ion  time i n  
h i s  company, with h i s  thought on the "Bir thing of Chr is t" ,  I t  i s  some 
of these thoughts of h i s  I should l i k e  t o  share with you. - thoughts 
which seem to  appeal  t o  o ~ I r  Hindu f r i e n d s .  

1. "Let yourself  give b i r t h  t o  the Son of God", said Eckhart.  Every 
woman i n  t h i s  a rea  i s  

normally addressed a s  " l~lataj i"  or  Mother. More, every person, nay, 
God Himself has something of the Mother. "Tvameva Matacha P i t a  tvameva" 
"You a re  my Mother and my Father" begins a famous prayer r e c i t e d  d a i l y  
by many a l l  over the  country.  Now Eckhart says whethertzaleor  female, 
we a r e  a l l  ca l l ed  l i k e  Nary, t o  be Theotokos, t o  give b i r t h  to  God, t o  
become   is parents .  "He must generate through you.. . . This i s  the 
fu lness  of time when the Son of God i s  begotten i n  you". For what 
p r o f i t  i s  t he re  i n  Chr i s t  having been born once upon a time i n  Bethlehem, 
i f  He i s  not  born anew i n  me, i n  you, i n  my b ro the r ,  i n  the  whole of 
soc ie ty?  This "b i r th ing"  however r equ i re s  an awakening o r  a break- 

through. 

2. "The ~ r e a k - ~ h r o u g h "  - f o r  which Eckhart coined a new word ("Durchbmch") 
i s ,  he says ,  g rea te r  than c r e a t i o n ,  f o r  i t  i s  

a "Birthing" of God t h a t  i s  an awakening. 1.Je wake up t o  see  t h a t  we 
can l e t  God be God i n  us - by " l e t t i n g  go" and " l e t t i n g  God." Thus God 
can happen i n  us.  He so badly wants t o  happen i n  us, be born i n u s .  

The b i r t h  and break-through i s  God's, ours the  l e t t i n g  go and the 
awakening. This le t t ing-go i s  the t r u e  renuncia t ion  of s e l f ,  t he  ego- 
s e l f .  This renunciat ion i s  the  t r u e  Sannyasa (Sam-perfect; nyasa- 
abandonment) a s  the  Bhagvad Gita  teach<*.  Living as  I do i n  a place 
where one cons tant ly  sees  men and women c lad  i n  sa f f ron ,  I am perpetua l ly  
reminded of what the  colour s tands f o r :  t h a t  the ego-self i s  meant t o  be 
t o t a l l y  burned up i n  these  people so tha t  they a r e  aflame with the  love 

of God. For t h i s  reason they a r e  not  cremated a t  death l i k e  t h e i r  o ther  

Hindu brothers  and s i s t e r s :  they a r e  a l ready meant t o  be burnt  up, and 
a l i v e  and awake t o  t h e i r  r e a l  Se l f .  They more than any o t h e r s ,  have 
heard the  c a l l  of the Upanishads: "Arise, awake, be enlightened . . . . I t  

And now they can see "the Self seated i n  the h e a r t  of a l l  things." 
By l e t t i n g  go, by t h i s  awakening o r  break-through, one i s  thus meant t o  
en te r  i n t o  the  Godhead. (And Eckhart d i s t i n g u i s h e s  between God and 
the  Godhead - again,  something which makes sense t o  the  Hindu). We 



let God happen in us, he says. And yet, it does not just "happen" - 
any more than a birth "happens". The ground has to be prepared for 
the seed. 

3. "In the Grace of Btillness the World is Born in Us." Stillness is 
so holy, says 

Eckhart, because it is in stillness that birth is allowed to happen. 
"Nothing in all creation is so like God as stillness". And again: 
 he best and noblest of all I can come to in this life is to be silent 
end let God work and let God speak." This silence is active and pregnant. 
It means non-verbal comlmnication. Some Gurus like Sri Ramana Maharishi 
taught their disciples and gave them enlightehment, i.e. awakened them to 
their real Self, through "maun vyakhya", silent discourse. But to be 
able to do this, usually years of "dadhana" have to be put in, - serious 
spiritual striving and ascesis and hours of meditation, When I see here 
men and women, young and old, Indian and foreign, learning to sit for 
hours, motionless in Yogic Meditation, I realise a little why the psalmist 
calls us to "Be still and know that I am God". It is then that one 
forgets the little "self" and begins to understand a little St. Cather- 
ine of Genoa's "My Me is God". As Eckhart himself says, "It is in a 
forgetting and non-knowing that the tJord will come",-recalling to us 
the unknown mystic author of "The Cloud of Unknowing". "There is no 
question," he says, "that the proper way to hear the Word (and to give 
birth to the Word) is in a stillness and in a silence ... \"hen we allow 
ourselves to hold back, we become fuller than when we work." Meister 
Eckhart, I am sure, would have felt quite at home waitin:: in silent 
meditation for the fifteen minutes before the midnight hour of Christ's 
birth in the Hindu ashram. And yet, bein8 able to sit silent and still 
before God does not mean not being able to work and share. 

4. Without the Hard Work of ~uman-kind, God is not Continually Reborn 
and therefore God dies. Ire "lay God." IJe cannot live without 
some work as the Gita says: only we must work for "Loka sangrahal'- 

for the welfareof others, not only for ourselves. To work unselfishly 
without looking for any rewards or honour for oneself, is considered by 
Hindu masters, one of the most salutary ways for beginners in the spirit- 
ual life to purify themselves, to lose their ego selves. Only so the 
Real Self may be born. "Re must increase. I must decrease" is the law 
annunciated in the Baptist's words, he who came to prepare the Way for 
the coming of the Lord. The Lord Jesus was born to give us life and 
11 more abundantly." irlhen we have received something in abundance, we 
have to work, not only to keep it and not lose it, but it also behoves 
us to share it with others. And Christmas is known as the Feast 
of Sharing. What better Christmas gift can we give anyone than a share 
in this life, not in words but through our actions, our work! And this 
often means giving up something we enjoy - even if it is holy thing, a 
spiritual experience, an enjoying of God for oneself: And so Eckhart 
tells us: "!.Je should abandon rapture sometimes for the sake of a better 
love, which is to perform a loving ministry of work." 

Ref. The Examiner, Bombay, Dec. 18,1982. 
- end - 



Picshesa, 14 Fevrier, 1982 

Af t e r  severaL gears of exper imnts  and a f t e r  the  Eighth TheoL- 
ogical Week of Kinshasa i n  1973, which studied ~ J Y  minis tr ies  
and the  Africanisation of  the  Church, Cardinal MaLuLa off iciaLZy 
announced h i s  plan for pastoral renewat i n  the archdiocese o f  
Kinshasa. The nain Lines of  t h i s  i n i t i a t i v e  were: 

- we want t o  entrust  a fa, parishes compLeteZy t o  some lay lead- 
ers  who have followed a three-year formation and have given 
proof of t he i r  dedication. 

- pr ies t s  working i n  these parishes w i t 2  r e t i r e  from them. Indeed, 
Lay people need t o  be Le.ft on t he i r  own i n  order not t o  be hin- 
dered i n  t he i r  tasks  by t h e i r  f o n e r  parish pr ies ts .  

- pr ies t s  a f f e c t ed  b!d t h i s  change w i l l  be concentrated i n  a nearLy 
parish from where they w i l l  take care o f  one or  two pLaces o f  
worship i n  the  neighbourhood. Their m i n i s t ~  w i t 2  be exclusiveZy 
a priestLy v i n i s t ~ j :  ceLebration of the  eucharist,  penance, e t c .  
I n  addition they L I ~ Z Z  take care of  the  spiri tuaL guidance of  
the  Lay Leaders. 

- t h i s  plan should not Let us forget t h o  urgency o f  promoting 
other lay min i s t r ies  i n  a22 parishes, and make us ac t ive  i n  
promoting the training o f  Lay people i n  the pastomt work among 
the s ick .  

The bishop gcve those i n  charge o f  parishes a f i t 2  year for r e f -  
Lection and preparation: the  rroprame woittd s t a r t  i n  September 1974. 
Approved by the  hierarchy i n  t h i s  manner, the  movement was launched. 
During 2975 e igh t  bakambi were instaZLed o f f i c i a t t y .  There were 15 
bakambi i n  1981. Here i s  an account o f  the  instaLLation of  the  Latest 
mo kambi . 

Mous sommes 2 Mombele, quartier de Kinshasa, ce dimanche 14 
fevrier 1982, 9 heures du matin. Du czte gauche de l'enclos paroissial. 
debouche un cortege: d'abord dix beaux jeunes gens en aube blanche ornee 
de bandes d'etoffe chamarrGe de rouge et d'or; ensuite revetus des memes 
ornements, une femme portant le livre des Evangiles et deux homes, une 
sagaie 2 la main; puis un couple en costume civil (le futur "mokambi" et 
sa femme); enfin, simple et majestueux, la mitre bien ajustge, le cardinal 
Malula entour; de deux pretres: Le  ere Eugene Verhaert, pretre-animateur 
de la paroisse S. ~ 6 l i x  et le pere D. Delanote, animateur des bakambi 
pour ltarchidioc&e de Kinshasa. 

Le cortege p:nstre dans une egkise comble. L'assistance chante 2 
tuetete au son des tambours et des maracas. Au rythme entrainant des 
tamtams, le cortege avance sur un pas de danse discret, dessinant un lent 



mouvement ondulatoire. . 
~'assemblGe chante tou-jours de toutes ses forces en battant des 

mains. La messe d'installation officielle du mokambi de la paroisse 
S.Felix va commencer; elle est cElGbr& en rite zairois. Tout le 
cortege s'est rang; dans le choeur, autour de l'zvzque assis sur un - 
siGge de bois sombre erne d'entrelacs sculptis. Dans le choeur, a 
gauche, la chorale eroupe homes et femes de diffgrents Zges; elle 
entrainera et soutiendra les chants de l'assemblie, chants rythmEs de 
battements des mains et accompap~s de balancements du corps; quelques 
cris pareils 2 une trompette apportent des accents de fete. 

La messe se deroule entisrement en lingala, quelques petites 
modifications a la structure traditionnelle m'obligent 2 demander 2 ma 
compagne ou l'on en est. Ainsi, la liturgie tlgbute par une invocation 
des saints: les ancstres, itant les saints du clan, sont igalemeilt 
invoques; le rite pznitentiel et le Eeste de paix se placent apr;s 
l';vaheile. A certains moments, les acolytes interviennent par des 
<volukidns, un balancement du corps, de gracieux mbuvements de bras: 
tout cela est trss digne et mesurz. ~ ~ r s s  lqEvangile, l1archevSqlle 
prononce l'homglie. Le ton est simple et direct: la foule interpel16e 
ripond, quelquefois en achevant des phrases laissges intentionnellement 
inachevies par le przdicateur. La fin est vivement applaudie avec des 
cris de fzte. 

Dans son homilie, le cardinal a souligni l'importance des minis- 
tsres laics, surtout celui de mokaucbi de paroisse, dans 1'Eglise parti- 
culiSre de Kinshasa. Unique en son genre et toute nouvelle dans la 
tradition de ltEglise, cette initiative pastorale suscite l'intErGt 
dans denmbreusrsEgl i ses -soeurs  d'Afrique et d'autres continents. Elle 
porte dGj2, pour 1'Eglise locale de Kinshasa, des fruits en abondance. 
Le cardinal insiste sur la collaboration necessaire de tous les baptisgs- 
confirmGs, unis autour du mokambi et du ~rGtreanimateur, pour transformer 
notre societi souffrante en Royaume de Dieu o; rzgnent la justice et la 
vzrit;, la paix et la charit;. 

~ ~ r z s  l'homglie, les acolytes vont en cortsge dansant 2 la rencontre 
des fidzles, homes et femmes, pcrtant les offrandes et les corbeilles 
pour la quzte. Celle-ci achevge, l~es fidsles remettent les offrandes dans 
les mains de l'gvzque en disant: "Voici, Tata, les dons que nous avons 
collect~s: ils sont l'expression de la charit: fraternelle qui rGgne 
parmi ncus". Les corbeilles sont alors dipos6es au pied de l'autel. 

Le rrakazbi et son Fpouse s c n t  assis cu premier ran8 entcpres 
de leurs enfants et des 15 hakambi dejz en fonction dans les paroisses 
de Kinshasa. Voici le moment de l'installation officielle du mokambi. I1 
se pEsente 2 l1archevzque assis sur son siZge, l'autel. Un dialope 
s' engage. ~ ' G v e ~ u e  s' adresse d'abord 2 la communaute paroissiale: "Mes 
freres bien-aim&, notre frire TSHIPMPA Kapita a comencZ une belle 
oeuvre au milieu de vous. Vous le connaissez, vous voyez comme il se 
donne 2 son travail: je suis oen,? lui confier la charee de mokambi dans 



cette paroisse de S. ~zlix. Etes-vous d'accord?" La foule donne son 
accord. 

L ' E V ~ ~ U ~  s'adresse ensuite au mokambi: "Mon fr&e bien-aim;, 
TSHIPAMPA Kapita, vous savee pourqcoi nous scums ici en ce jour; vous 
connaksez la tzche que ncus voulons voue ccnfier. Acceptuz-vccs d'ztre 
cokanbi nu sarvice 6u pcuple de Dieu qui tahite cetta pnyoisseu? te 
mokambi donne son accord. ~'6v^equc lui remEt son n~cuel et le livre des 
era agile^. Sa femme le Ifjoint et 1'~v;que s'rdtesoe alors ~e1lu:''~la soaur bien- 
aimge BUKATUSEKA, vous etes la campagne de vie de notre frzre TSHIPAMPA 
Kapita, soyez lqzpouse fidele et dgvouze, la mere de famille pleine 
d'amour, 5 l'exemple de ces saintes femmes dont nous parle la Bible: 
fidele c o m e  Sara, la femme dsAbraham; dzvouze c o m e  Rgbecca, la femme 
dlIsaac; aimable comme Rachel, la femme de Jacob. Servez le Seigneur 
comme Elisabeth, la femme de Zacharie ... Etes-vous d'accord que votre 
zpoux assume la charge de mokambi dans cette paroisse? ~ ' g ~ o u s e  acquiesce 
et rejoint sa place, et l'zvgque prononce la pri&e de bznzdiction: 
"Dieu tout-puissant, regarde avec bienveillance ton serviteur TSHIPAWPA 
Kapita; donne-lui la force de ton Esprit pour qu'il soit le guide deg 
chrztiens de cette paroisse; qu'il annonce 2 tous ta Parole de vGrit6; 
qu'il dirige et prEside les prizres des fidsles de ce lieu; qu'il 
rassemble ton peuple dans la charit;; qu'il leur dise 
toujours des paroles de sagesse. Qusil soit le guide de ton peuple ici 
rassemblg et le gardien fidzle du sanctuaire de ce lieu". 

Le mokambi reprend sa place 2 cGtz de son ;?ouse, et la messe con- 
tinue. Je m'y retrouve un peu mieux! Les deux pri;tres conczlzbrent 
avec le cardinal. L'hostie consacrze est longuement offerte aux regards 
des fidgles. Au moment de la comrrmnion, le mokambi sort et revient, 
revetu d'une aube pareille 5 celles des acolytes: il va aider les pret- 
res pour la distribution de 1'Eucharistie. Corps contre corps, de 
longues files ondulantes s'avancent vers les points de distribution. La 
messe achevze, le meme cortGge qu'au dzbut sort de l'zglise au pas de 
danse. 2 la tGte de la masse compacte des assistants. 

Les przsentations terminzes ainsi que les allocutions qui les 
accompagnent, nous entrons, . . . . un diner exquis nous est offert: du 
riz, de la chikwsngue (manioc longuement travaillz), des feuilles de 
manioc cuites, du poulet, des poissons frais et secs, une biere bien 
fraiche. Nous sommes une douzaine autour de la table. Mon voisin de 
gauche est un pasteur presbvtzrien, en meme tenps,llun des notables du 
secteur, il porte un "col romainl'l 

Dans la cour se dzroulent des jeux, des danses, des saynettes pour 
divertir les assistante. Le repas fini - pour nous - nous sortons de la 
maison pour laisser la place au groupe suivant. voila une faqon pratique 
de pallier le manque de places, de chaises; vaisselle et cowerts, lavzs 
entretemps, vont servir plusieurs fois, car tous les invitzs prendront 
leur part de ce repas de fete. Le cardinal s'attarde un peu avec les 
pri;tres et les bakambi,puis il regagne sa rgsidence 2 bord de sa petite 
VW blanche qu'il conduit lui-meme, tout simplement!. 
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SEDOS 
Code No. Title and author of document, article or book 

2.HCC.J Apostolo del Dial020 Islamo-Christian0 by Jean-Mohamed 
(blN225/00) Abd-El-Jalil. Pp.6. 

2.SX Islam e Cristianesimo by Roberto Bellani. Pp.4. 
(MO4181) 

5 .ME Chances et limites du dialogue Islam-Chretien apree 
(48/SO) Vatican I1 by Faurice Rortmans. Pp.14. 

2 .SJ 3ialogue of Life: Little Sisters of Jesus by Sister 
(JN3/1/82) Cecile Jeanne of Jesus. Pp.5. 

2. CICM Development, Dialogue and Evangelization by J.B. Che- 
(E13/7/80) thimattam. Pp.15. 

5.CD Consultation of Christians and Jews: Jews and Chris- 
(Sprinp,/82) tians on the way to Vancouver. Pp.6. 

2. ICM Missionary presence in an islamic region by Delia 
(F2/8/81) Coronel. Pp.4. 

5.DQ P!emorandum of the Fourth National Vuslim-Christian 
(312182) Dialogue. Pp.12. 

5 .D The Nonks and the Asian reality by Lynn de Silva. 

(7/2/80) Pp.38. 

5 .JN Muslim-Christian Relations -- A Pastoral Letter. Pp.7. 
(213181) 

2.CSSp et al. L'incroyance a-t-elle quelque chose nous dire by 
(S86182) Georges Duperray. Pp.14. 

2.SX Africa: Yissione e dialog0 by Romeo Fabbri. Pp.5. 
(M03/81) 

5. R-A Cristiani ed ebrei 35 anni dopo by R. Fabris Pp. 7. 
(461182) 

5.O(B) Christ within cultures: Dialofye in Context by 
(4/1/8O) Richard Friedli, OP. Pp.3. 

2 .PA Orthodoxy and Mission by Frbnz Gils, PA. Pp.4. 
(PE4/81) 

5 .EAPR An attempt at a theological discernment ofidmlogies 
(17/4/8O) in Taiwan today by Luis Gutheinz, SJ. Pp.21 



SEDOS 
Code No. 

5.A 
(2411182) 

Title and author of docunent, article or book 

Dialogue and confrontation with Islam in Africa by 
Raymond Hickey, GSA. Pp.9. 

Interfaith dialope as a source of Christianism- 
Buddhist renewal (Creative Transformation) by Paul 0. 
Ingrzm. Pp.18. 

Is Islamic theistlc socialLsm a barrier to Christian 
missions? by Gznrg? J.Jeimicgs. Pp.11. 

A venture of Christien feith in view of dialogue with 
is la^: today by Jean-G3briel Eapnin. Pp.12 

Banzladesh: Teniativi di Dialogo. Pp.4. 

Les reletions entre Eglises d'0rient et Eglises 
D'Occidenc by P.omualc' Huller. Pp.45. 

Mutuality: Prerequisite fcr Dialogue by NCCC, USA. 
Pp.5. 

Evangelisation et Rnl.igions non chretiennes by Waly 
Neven. Ps.4. 

The Gospel a?ong the ~eligions by L.Newbigin. Pp.4. 

Hindu-Christian Dialor~c in Icdia. Pp.30 

Le Dialogue Islamo-Ckretien by Lucie Pruvost. SA. Pp.11. 

Comments on Conziliar Texts and Pastoral Perspectives 
of the Inter-Religious Dialogue by Pietro Rossano.Pp.19. 

Partner? in Community: Some reflections on ilindu- 
Christian relations today by Stanley J.Samartha. Pp.5. 

Missiology ?.s local theology and interreligious 
encounter bv Joseph K. 6?2e. (22) 

Dialogue: Does i; samplement, modify or replace mission? 
by Anton P. Stadler. Pp.9. 

Perspe$ctives i.c:lr u-: dialogue entre comunaut& en 
Afrique d e  l'0uesc by J.Stamer. Fp.10. 

Dialogvc: Spi:i:u-l Transfornation by Donald K. Searer. 
Pp.8. 

The d~pth-din~:nsi~n of religious dialogue by Abhishik 
Tar.an8a. Pi.. 19. 

The Pope cn OiaLogue with Muslims. Pp.5. 



SEDOS 
Code No. 

5. R-D 
(436181) 

Title and author~of document, article or book 

Dialogue in the Mission of the Churches of Asia by 
Marcello Zago, OMI. Pp.18. 

For a theology of dialogue by George Tavard. Pp.9. 

Christian-Moslem Dialogue Conference, Deirut, 1980. 
Pp.61 

The the3logical basis of intetfaith dialogue by john 
V.Taylot. Pp.11. 

Some theological dialoeues by M.M. Thomas. Pp.157. 

Questions Muslims ask Catholics. FABC Paper No.23. Pp.50 

Dialogue with African traditional religions by the 
Vatican Secretariat for Non-Christians. Pp.8. 

Ii Buddhismo, una religione che non 5? by Domenico 
Volpi. Pp.8. 

Recormendations from Mombasa Conference by GICC(CCJP). 
Pp.3. 

The Kingdom of God and Hunan Strugeles by GICC (CWME). 
Pp.12. 

Dialogo cattolici-ebrei: un bilancio positivo by Card. 
Willebrands. Pp.4. 

Reachine out in Dialogue in Asia. FABC. Paper No.25. 
Pp.40. 

See Also: 

Dawe. Donald G. and Carman, John B. 
CHRISTIAN FAITH IN A RELIGIOUSLY PEURAL T.!ORTLD. New York. Orbis Books. 
1978. 
Non-Christian Religions and Cultures in Third World Theology. Aloysius 
Peiris, S.J. in VIDYAJYOTI. April 1982. 

(This selection is only a small reflection of the copious documentation 
available on dialogue in the Doccnentation Centre.) 



BOOK NOTES 

ASPETTI PASTORAL1 DELLE PONTIFICIE OPERE MISSIONARIE : 
ATTI DEL IV CONCRESSO INTERNAZIONALE DEI DIRETTORI NAZIONALI DELLE 
PP.0O.m. ROMA 3-10 Elaggio 1981. 
(Pastoral Aspects of the Pontifical Elission Aid Societies) 
Rome, Sacred Congregation for the Evangelization of Peoples, 1981. 
Pp. 419. Paperback. 

LA PONTIFICIA COOPERAZIONE MISSIONARIA E LA SOLIDARIETA TRA LE CHIESE: 
RAPPORTO 1979f1980 p.185 RAPPORTO 198011981. Pp.180. 
Rome, Sacred Coneregation for the Evaneelization of Peoples, 1981. 

CATllOLIC MISSIONARIES AND LIBERIA: A Study of Christian Enterprise in 
\,lest Africa, 1842-1950. Cork, Cork 

University Press, 1981. Pp.268. Hardcover £17.00 

Lazarotto, Angelo, S. 
NASCE LA CHIESA NELLO ZAIRE 
Rome, Collecto Urbaniana, 1982. Paperback. Pp.273 

Mugambi, Jesse and Kirima, Nicodemus. 
THE AFRICAN RELIGIOUS HERITACE ( A textbook based on Syllabus 224 of 
the East African Certificate of Education). 
Nairobi, Oxford University Press, 1976. Paperback Pp.138. 
This book, although dating back to 1976, is of particular interest. 
It may still be the only available textbook in Africa to-day designed 
for an ecumenical Religious Syllabus agreed to by the Catholic and 
Protestant Churches in Kenya, and dealing with the African religious 
heritage. Traditional values which have been handed down through gen- 
erations are what the book examines. Many elements of the African 
religious heritage have come from God and are not to be dismissed as 
'Satanic' or the 'work of the devil' as so often happened The 
authors, one of whom, Nicodemus Nkrima, is now the Roman Catholic 
Bishop of Mombasa assert that as they Study Christianity, which has 
come to Africa in Western 'trappings' they must "separate the essential 
core of belief from Jewish, European or even American cultural values". 

UN MESE PER LA MISSIONE: Proposte per lfOttobre missionario e per la 
Quaresima di Fraternit:. 
Bologna, EPII, 1982. Pp.95 Paperback £30.00. 

ORGANIZED, RACIAL VIOLEHCE : MEI.1 TRENDS. 
Geneva, World Council of Churches, 1982fNo.15. Pp.81. 


