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In this issue: John Bonzanino in his article, which will 
be continued in the next Bulletin, describes the situation 
in Ethiopia from his personal experience and offers some 
guidelines for missionary activity there. A parallel 
situation in Mozambique is described by J. Heijke of the 
~epartment of Missiology in Leiden. The Statement of the 
CATWOT Conference at New Delhi continues. 

News: In Mozambique two Consolata Fathers and five Consolata - 
Sisters have been abducted from Muvanga, north of Maputo. We 
assure them of our prayers for their safety. 

Congratulations to Sister Helen Mc Laughlin of the 
Religious of the Sacred Heart, Father MacAulay of the Scar- 
boro Foreign Mission Society and Right Rev. Cornelio de Wit 
of the Mill Hill Missionaries on their elections atrecent 
General Chapters. 

General Chapters are at present being held by the 
Society of the Divine Word at Nemi and the Society of St. 
Columban in Peru. We pray for the guidance of the Holy Spirit 
on their deliberations. 
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MISSIONARY ACTIVITY I N  PRESENT DAY ETHIOPIA 

John BONZANINO, IMC. 

(Cette conference a e te  donnee au cours d'une reunion de Religieux 
d'Ethiopie, en mars 1982. Le confp~enc ier  exmine 2es reactions des 
t ro i s  principales Eg2ises chretiennes vis-a-vis de l a  Revolution. 
CeZZe-ci a in trodui t  des t r a n s f o m t i o n s  radicales en Ethiopie. S i  
2'on compare son passe avec la s i tuat ion presente, on ne trouve guere 
d'explications sat is faisantes .  Pour la premisre fois,  nous noas t m u ~ o n s  a 
face de choses absolument nouvel2es, d i f fgren tes ,  e t  m8me en contmd- 
i c t i o n  avec Z'eqolrience du pass8. Les changements d 'autrefois  
pamissent ins ign i f ian ts  par mpport d ceux d'aujourd'hui.,  Coment 
alors r e s t e r  f ideles b l a  Mission dans I'Ethiopie moderne? Lasi tuat ion 
suggere ce que l 'auteur appelle m e  "sobri6td charwmtique".  I2 
examine l ' ac t i on  e t  l a  rzaction des missionnaires catho2iques dans 
Z'EgZise b a l e  e t  i n s i s t e  sup l e  raze de Z'Oecumlnisme, compte tenu 
de l'importance de premier pZan de 2'EgZise orthodoxe. I2 conclur en 
parZant du coeur du problame: la recherche d'une soci&t@ oii chacun 
contribue s e b n  ses capacitss e t  r e ~ o i t  s e l a  ses b a o i n s .  Le 
missionnaire q u ' a - t i 2  a dire, e t  surtout d faire, dam c e t t e  re- 
cherche? 

Cet a r t i c l e  come ce lu i  qui parle de Mozumbique, prdsente un 
int&rEt part icul ier  en vue du Sdminaire 6 u r  l e  marxisme e t  la mission 
en Afrique aly'ourd'hui. N .  D. L. R. 

1N I'RODUCTION 

During t h e  l a s t  seven years  we,  missionaries and r e l i g i o u s  i n  
Ethiopia,  have been d n i s t e r i n g  i n  a s i t u a t i o n  o f a r e v o l u t i o n  which 
i s  of  Marxist parentage. Marx is a b a f f l i n g  and formidable opponent 
of  Chr i s t i an i ty .  Baffl ing,  because h i s  message contains pr i l lc ip les  
which a r e  Chr i s t i an ;  formidable, because he has gained contro l  of  one- 
t h i r d  o f  humanity. Where he  a r r i v e s ,  t h e  Chr i s t i an  f a i t h  is usually 
pushed ou t  of t h e  way i n  a rude and impatient  form. 

Now, t r a d i t i o n a l  Ethiopia has been ca tapul ted  i n  no time i n t o  the  
s o c i a l i s t i c  system of Marx, with an event uprecedented i n  h e r  2,000 
years o f  h i s t o r y  wllichwqs~dominated by a more o r  less benevolent des- 
potism o f  monarchies. Chr i s t i an  churches found themselves u t t e r l y  
unprepared t o  f ace  t h i s  type  of revolut ion ,  and feared  a confrontat ion 
based on t h e  f a c t  t h a t  atheism is a fundamental p i l l a r  of  Marism, while 
Fai th is a fundamental p i l l a r  of Chr i s t i an i ty .  When the two meet, t he  
c lash  seems to be inev i t ab le .  Besides t h i s ,  Coptic  C h r i s t i a n i t y  of  
Ethiopia has been kep t ,  a t  l e a s t  i n  t h e  l a s t  century,  within t h e  s a f e  
confines of a pr iv i leged ecc les ia s t i c i sm,  divorced from t h e  r e a l i t i e s  
of l i f e  and very much one with t h e  imperial  power. In f a c t ,  r e l i g i o n  
was a kind of t r a i l e r  o f  the  f e u d a l i s t i c  machine. 

Revolutionaries,  and not only t h e  revolut ionar ies ,  were r a t h e r  
d i s i l l u s i o n e d  and i n t o l e r a n t  of t h i s  type  of C h r i s t i a n i t y  which was a 
cheap s u b s t i t u t e  fo r  t h a t  contained i n  t h e  Gospel, where there  is no 
separa t ion  of t h e  s p i r i t u a l  from t h e  physica l ,  of e t e r n i t y  from time 



of  prayer from prac t i ce ,  of thought from act ion .  History shows that 
man tu rns  from r e l i g i o n  t o  revolut ion.  (which can take the  form of  
r e l ig ion)  whenthis  proves t o  be ine f fec tua l  and regress ive  i n  pro- 
viding answers and solu t ions  t o  the  many problems bese t t ing  him. The 
d i f f i c u l t i e s  confronting Ethiopia could not  be solved any more by a 
power which claimed t o  be Chr i s t i an  and which kept  the  na t ion  i n  t h e  
bondage of the  p a s t  while C h r i s t i a n i t y  seemed t o  be 'pure ly  decora t ive '  
(EN 20). 

Inorder t o  evangelize, we missionaries,  have to take i n t o  account, 
I quote from EN 29,  " the  unceasCng interplay .of-the Gospel and of m n ' s  
concrete l i f e ,  both personal and social .  .. Evangelization involves an 
e x p l i c i t  message, adapted t o  the d i f f e r e n t  s i tuat ions ,  constantly being 
actualized...' 

In t h e  s h a t t e r i n g  o f  t h e  revolut ion we remained r a t h e r  confused 
and marginalized. The reason for  t h i s  incapaci ty  t o  f ind  an incar- 
na t ional  s t y l e  of  the  message o f  the  Gospel i n  the revolut ion is qiven 
by Harvey Cox in  h i s  book:""The Se,cular City". "The s tar t ing  point 
for any theology of the Church, today", he writes,"must be a theology 
o f  social  chaange. The Ehurch i s  f i r s t  o f  a l l  a responding c o m i t y ,  
a people whose tusk i s  t o  discern the action of God i n  the world, and 
to join i n  his  work.. . This i s  just the trouble. Our doctrines o f  
the Church have come to us from the frayed-out period of  the c lass ical  
Christendom and are in fec ted  wi th  the ideology of  preservation and 
pemnence.  They are almost en t i re ly  past-orientated.. . A Church 
whose l i f e  i s  defined and shaped by what God i s  now doing i n  the world, 
cannot be imprisoned i n  such antiquated speci f icat ions . .  . Ne are 
try ing t o  l i v e  i n  a period o f  a revolution without a theology o f  a 
revolution. The development o f  such theology should be the f i r s t  i tem 
i n  the theological agenda o f  the day". (Page 105) 

We must add t h a t  t h i s  i tem should a l s o  be the f i r s t  one on the  
missionary agenda. There i s  a f i lm of G i l l o  Pontecorvo ' t h e  B a t t l e  
of  Algiers '  during which the  head of  the  revolut ion explains t o  h i s  
men the  d i f f i c u l t i e s  they have t o  face. "To s t a r t  a revolution", he 
t e l l s  them, " i s  a concerted e f f o r t  which may be m t h e r  d i f f i c u l t .  To 
h e p  it going, becomes d i f f i c u l t .  To f in i sh  it, i s  going to  be even 
m r e  d i f f i c u l t .  But the most d i f f i c u l t  task w i l l  be t o  maintain it 
a l i ve .  " 

We a r e  now going through t h i s  'most d i f f i c u l t  t a sk '  which poses 
a dec i s ive  challenge t o  our missionary a c t i v i t y  and we s h a l l  have t o  
l e a r n  t o  p a r t i c i p a t e  cons t ruct ive ly  i n  t h e  rapid  and consulsive t rans-  
formation of  the country. 

THREE REACTIONS TO THE REVOLUTION 

Today, i n  r e t rospec t ,  t h r e e  d i f f e r e n t  types of reac t ions  t o  t h e  
revolut ion can be evaluated: t h e  Orthodox, t h e  Catholic  and the Protes t -  
ant .  

The Orthodox Church., absorbed in  the  t r a d i t i o n a l  task  of  a proclamation 
which i s  above the  mater ia l  development of  l i f e ,  

faced t h e  revolut ion  with a p m s i v e  and resigned a t t i t u d e .  The pos i t ion  
of t h i s  Church was t h a t  o f  guardian o f  t h e  Ethiopian c u l t u r a l  Chr i s t i an  
t r a d i t i o n .  The country, caught i n  t h e  b l i zza rd  of s t rugg le  aga ins t  the  
o l d  system, could not  f ind  very much help  in the gu6rdian of t h i s  very 
system. Neither d i d  it f i n d  opposi t ion.  In t h e  Ethiopian c u l t u r e  there  



is plenty t o  preserve. The Orthodox Church would do this work o f  pre- 
servat ion  by keeping the  ' s t a t u s  quo',  while the  revolut ion wanted to 
use t h e  values of t h e  p a s t  as  an insp i ra t ion  f o r  change and moderniz- 
a t ion .  To this t h e  Orthodox Church has submitted, bu t  without a 
capacity f o r  ac t ive  pa r t i c ipa t ion .  Her t r a d i t i o n s  and e t h i c s  could 
not m n t r i b u t e  very much t o  t h e  revolut ion.  Her confidence is r a t h e r  
concentrated i n  t h e  conviction t h a t  Ethiopia has been a Chr is t ian  
country f o r  2,000 years  i n  f a c t  the  o ldes t  Chr is t ian  empire of the 
world and nothing could a l t e r  he r  f a i t h .  Her prominence i n  sha r ing  
p o l i t i c a l  power is no more. She is now being pressed i n t o  a na t iona l  
symbol stamped with t h e  Cross, bu t  t h e  Gospel expects t h e  Church t o  
be much m r e  than a na t iona l  symbol. She is t o  be  t h e  s a l t  and the 
l i g h t  of t h e  world. (Mt.5:13-14) 

The Catholic  Church, is a minori ty Church i n  Ethiopia.  She d i d  not 
f ind  he r se l f  incapsulated i n  t h e  pas t .  Her re- 

ac t ion  t o  the  revolut ion  was one of ac t ion  and involvement. We 
missionaries,  coming mostly from t h e  Western World, must a h i t  t h a t  
a t  times we have found h e r  r eac t ions  too  caut ious .  We would have gone 
f o r  a more denouncing pos i t ion .  I t  would have been a blunder. The 
guidance o f  t h e  loca l  Bishops has been f o r  us t o  adopt a q u i e t ,  
vigorous and a c t i v e  ro le .  I t  has been t h e  r i g h t  answer. The Bierarchy 
was no t  prey t o  a quick reac t ion ,  more t y p i c a l  of t h e  P ro tes tan t  
r eac t ion ,  o r  t o  a passive acceptance, more t y p i c a l  of the  Orthodox. 
P ro tes t s  a r e  f u t i l e  in an ebu l l i en t  revolut ion and furthermore, the  
forms of Western c r i t i c i s m  a r e  not  accepted in  Ethiopia,  while resig-  
nat ion is use less .  There has been no confrontat ion,  a s  some of U s  

missionaries would have l i k e d ,  bu t  a reac t ion  of quest ioning the 
s i t u a t i o n  while p a r t i c i p a t i n g  i n  t h e  work of r e l i e f  and s o c i a l  ac t iv -  
i t ies where t h e r e  was a need. Perhaps f o r  t h i s  reason, t h e  revolut ion  
has t r e a t e d  t h e  Catholic  Church wi th  respect  and considerat ion,  and 
we missionaries seem t o  have a b e t t e r  s tanding now than i n  pre-revolu- 
t ionary  days. 

The p r o t e s t a n t  reac t ion  was r a t h e r  r a d i c a l ,  a t  times even prophetic.  
Here and the re ,  the re  were c lashes  of words 

with the  revolut ion.  Our brothers ,  the  P ro tes tan t s ,  may be admired 
f o r  t h e i r  courage, but  can be quest ioned whether the type of s t rugg le  
they put  up recent ly  i n  o rde r  t o  r e t a i n  t h e i r  property is the one to  

-pursue  in a revolut ion .  Besides t h i s ,  some P r o t e s t a n t  groups found 
themselves accused of p o l i t i c a l  impl ica t ions ,  and t o  t h i s  e f f e c t  the  
Minister  f o r  Foreign Af fa i r s  in  a statement of 2nd December 1981 c a l l e d  
missionaries " to  p r a c t i c e  i n  accordance with t h e i r  b e l i e f s  provided 
t h a t  they do not  i n t e r f e r e  with the  Government a f f a i r s " .  The Minis ter  
even used church language t o  emphasize h i s  p o i n t ,  when he sa id :  " I t  
is s t a t e d  i n  t h e  Church laws t h a t  anybody who v i o l a t e s  laws w i l l  be 
excommunicated. In t h e  same way, people who do not obey t h e  r u l e s ,  
w i l l  be s t r i c t l y  punished. This  i s  what they do i n  Rome and i n  the  
Middle East  a t  t h e  present  time ..." 

Advice from a Pro tes tan t  Theologian, Karl Barth, m y  be o f  he lp  
t o  us missionaries:  "You have t o  deny t o  the  S t a t e  t h e q u a l i t y  o f  b- 
divine. . .  But you cannot deny t o  the  S t a t e  your moral cooperation". 
(Rom.12) Mother Teresa of Calcut ta  t o l d  the  Mayor o f  Dire Dawa t h a t  
we missionaries make our  revolut ion of love and o f f e r e d  him a Bible 
as  t h e  witnessing t o  the  Gospel of the  r4issionaries o f  Chari ty.  This 
is a good react ion  t o  t h e  revolut ion.  



A PANORAMIC VIEW 

Examining t h e  various rmments of missionary a c t i v i t y  during t h e  
years  of t h e  revolut ion i n  Ethiopia,  w e  can speak of 'p ressur ised '  
years  of s t r e s s  and tens ions ,  of anx ie t i e s  and l imi ta t ions  of ac t iv-  
i t y  a s  well a s  a more s t a b l e  s i t u a t i o n  which allowed more organized 
work and more p a r t i c i p a t i o n  i n  soc ia l  a c t i v i t i e s ,  even i f  here and 
the re  we experienced t r i a l s  t o  prevent o r  to "pr iva t i ze" ,  a s  one says 
today, expressions of r e l i g i o n .  We have t o  remember t h a t  t h e  Gospel 
has never been a "comfortable" good news, and i n  a revolut ion  which 
i s  marxis t - lenin is t  or iented ,  it i s  always d i f f i c u l t  t o  work a s  
bearers  of t h e  message of God. 

The danger is  t o  f a l l  i n t o  t h a t  kind of t r a n q u i l l i t y  of s p i r i t  
which concludes by saying "we leave everything i n  t h e  hands of God, 
and we wait  and see".  During d i f f i c u l t  times, one leaves events i n  
the  hands of G c d ,  but  does not "wait and see". One plans and a c t s  i n  
the  dimension of f a i t h .  Therewereat tacks  on t h a t  form of r e l i g i o n  
"which preaches f a i t h  i n  t h e  might, and not f a i t h  i n  the  Almighty". 
Nobody would revere t h i s  r e l ig ion .  We shared t h e  su f fe r ing  of  t h e  
missionaries who had to leave t h e i r  missions. Recently, and even a t  
present ,  we a r e  subjected t o  some forms of contes ta t ion  i n  some areas.  
From time t o  time we hear of episodes of missionaries who a r e  i n  
d i f f i c u l t y .  Here a mission is threa tened with c losure ,  the re  a 
missionary is  questioned f o r  hours. 

The Labour Proclmation' i s  of a nature which favours always the  
workers. we a r e  c a l l e d  t o  cour t  cases with accusations of  being ex- 
p l o i t e r s  and d i s c r e d i t e d  by a number of charges which a r e  untrue. We 
do not  have t o  dramatize, but one cannot be expected t o  smile spon- 
taneously a t  these  types of abuses. 

We must a l s o  arimit t h a t ,  considering events i n  o ther  coun t r i e s  
of s i m i l a r  revolut ions ,  l i k e  Mozambique, we missionaries i n  Ethiopia 
have been t r e a t e d  well.  

Our a t t i t u d e ,  a s  I sa id ,  has not  been t h a t  of a s leeping Church. 
of a b l ind  church, of a fr ightened church, but  t h a t  of  a prudent and 
ac t ive  church. In a revolut ion,  missionaries have t o  use a combination 
of opposi tes:  of d i s c r e t i o n  and enthusiasm; of meekness and s t rength;  
of m d e r a t i o n  and ac t ion;  of wisdom and courage; of ca lcu la t ion  and 
optimism. 

Some of us f e e l  t h e  consequences of  these  tens ions .  There a r e  
missionaries who a r e  t i r e d ,  disappointed, exhausted, b i t t e r ;  the re  
a r e  some who had t o  leave a f t e r  having spent a l i f e  of dedicat ion.  

I t  is  t r u e  t h a t  freedom o f  r e l i g i o n  i s  granted,  but  it i s  a marxist 
freedom where the  space f o r  God i s  very much reduced within the  temple. 
Teaching of  r e l i g i o n  in mission schools i s  normally not forbidden, but  
even here we experience d i f f i c u l t i e s .  In some areas  missionaries have 
been t o l d  o r a l l y  o r  by l e t t e r s  t h a t  they a r e  not  t o  teach r e l i g i o n  i n  
schools ,  o r  t h a t  they a r e  d iscr iminat ing  by promoting only those who 
pass t h e  r e l i g i o u s  examination. 



These,and o the r s ,  a r e  d i s tu rb ing  f a c t o r s  and we cannot j u s t  
solve t h e  problem by appealing t o  t h e  t r a d i t o n a l  sense of  r e l i g i o n  
of  the  people. Our capacity t o  e labora te  a  pas to ra l  work fo r  these 
condit ions i s  s t i l l  r a t h e r  t imid.  

There is  the o the r  s ide  of the  coin which we have t o  take  i n t o  con- 
s ide ra t ion .  During t h e  years  Of the  revolut ion,  

i n s p i t e  of d i f f i c u l t i e s ,  t h e  expressions of Chr is t ian  proclamation have 
been considerable. I f  we may make a comparison, we could say t h a t  t h e  
Church has grown more during t h e  years  of t h e  revolut ion than i n  many 
decades before. We have to.acknowiedge t h i s ,  while admitt ing the  
inev i t ab le  d i f f i c u l t i e s  and the  uncertainty of  t h e  fu ture .  We have 
been allowed t o  keep schools and h o s p i t a l s ,  seminaries and convents, 
while i n  o t h e r  countr ies  these  have been nat ional ized .  Despite the  
heavy burden of  f inance and t rouble  with teachers ,  which a t  times make 
us wish t o  g ive  up schools, we should not  leave them while we a r e  no t  
asked t o  do so .  They remain a f i e l d  of  r e l i g i o u s  teaching and of  
formation of youth. They a r e  indeed a heavy adminis t ra t ive  c ross ,  
but  t o  keep them u n t i l  such t i m e  a s  a  r e l ig ious  s i s t e r  o r  lay  teacher 
can teach r e l i g i o n  w i l l  remain a s p e c i f i c a l l y  missionary a c t i v i t y .  
We must a l s o  n o t  ignore the  f a c t  t h a t  i n  a  Marxist soc ie ty  a l l  edu- 
c a t i o n a l  establishments end up by being nat ionalized.  While we s t i l l  
have t h e  schools we have t o  f ind  o u t  a l t e r n a t i v e s  fo r  teaching 
Chr i s t i an i ty .  

Religious a c t i v i t i e s :  The revolut ion has  a l s o  l e f t  open t h e  doors t o  
purely r e l ig ious  a c t i v i t i e s .  There has been a 

continuation of r e l i g i o u s  se rv ices  i n  a l l  a reas .  Many new Churches 
and Chapels have been b u i l t ,  and i n  them the re  a r e  usually good con- 
gregations.  Our h e a r t  is i n  t h i s  work, because here we f i n d  an open 
f i e l d  f o r  our proclamation of  t h e  good news and t h e  formation of 
bas ic  Chr i s t i an  communities. And t h i s  is exc i t ing  f o r  a  missionary! 
While we a r e  g r a t e f u l  f o r  t h i s  we must be moving towards new forms of 
meetings of Chr i s t i ans ,  because it might become necessary t o  gather  
informally and not necessar i ly  on Sunday morning f o r  the Euchar is t ic  
Celebrat ions.  

Medial work: The missionary ministry o f m n y S i s t e r s  i s  done i n  c l i n i c s  
and hosp i t a l s .  This  is one of  the  points  which t h e  

Minis ter  fo r  Foreign Af fa i r s  touched on i n  h i s  address t o  the  Church 
leaders .  He sa id :  "In general  we apprecia te  what missionaries have 
done. They have b u i l t  schools and h o s p i t a l s ;  they have a l s o  a s s i s t e d  
the  psor  i n  a l l  poss ib le  ways, during the  war and i n  peace time. ..". 
There a r e ,  only around Addis Abeba, eleven c l i n i c s  where S i s t e r s  spend 
t h e i r  days car ing  f o r  t h e  s i c k .  This may be one of  the  b e s t  examples 
of a  f u l l  time 'missionary profession'  done i n  a  revolutionary context .  
And it i s  c e r t a i n l y  well  accepted. 

Work with the  poor: Another missionary investment, which i s  wi l l ingly  
l e f t  t o  the missionary by t h e  revolut ion is work 

among t h e  handicapped, t h e  b l ind ,  t h e  l epe r s ,  and with t h e  poor i n  
genera l .  T h i s i s  our p r iv i l eged  f i e l d  because it expresses i n  an exis -  
t e n t i a l  way t h a t  e s s e n t i a l  a spec t  of t h e  Gospel which is love. One is 
inc l ined  t o  th ink t h a t  t h e  very exis tence  of t h e  Church and h e r  
'kerigmatique' ac t ion  is very much t i e d  up with t h i s  type of a c t i v i t y .  



Social  development: Another very much accepted and v i s i b l e  form of 
our se rv ice  i s  our involvement i n  the  s o c i a l  work 

of development. Social  p r o j e c t s  and i n  general  human promotion have, 
a s  the  EN puts it, "profound l inks  with evangelization". For this 
reason we would l i k e  t o  have functioning again the  " soc ia l  department" 
in  t h e  Catholic  Sec re ta r i a t ,  a s  it was during the days of Fr. Kevin 
Daheny. 1t may well  be the most important department i n  a revolut ion.  

FIDELITY TO MISSION 

There have been cases of f a i l u r e  i n  communicating t h e  Good N e w s  
i n  t h e  context of t h e  revolut ion,  due i n  t h e  case of missionaries t o  
our western background which condit ions us i n  many ways; and i n  the  
case of local  missionaries,  t o  t h e i r  t radi t ionalbackgzoundin  which 
they put  a l o t  of confidence. It  is  t h e  duty o f  both these  groups 
t o  make the  d s s i o n  re levant  i n  the new c u l t u r a l  context  which r e j e c t s  
many of our western values and many o f  the t r a d i t i o n a l  l o c a l  values. 

Before we come t o  a c r i t i c a l  ana lys i s ,  l e t  us c a l r i f y  t h e  
p r i n c i p l e  of E.N. according t o  which, any missionary a c t i v i t y  has to 
be f a i t h f u l  both t o  t h e  inner t h r u s t  o f  Chr is t ian  Revelation and 
a l s o  t o  the  need t o  be encultured among t h e  people who receive  the  
message. (EN 63) 

Missionary endeavour should y i e l d  a harves t  a s  we can c l e a r l y  
see from Mark 4:26-30. This does not  mean numerical success,  o r  
v i s i b l e  r e s u l t s ,  but a harves t  i n  the  making of the  people of God. 
And t h i s  i s  t h e  ac id  tes t  f o r  missionaries.  I f  the missionary is  
f a i t h f u l  t o  his mandate something i s  always bound t o  happen. 

We a r e  usually ready t o  s u f f e r  persecution,  i f  necessary, b u t  we 
f ind  it d i f f i c u l t  t o  organize ourselves and t o  undergo the  r igorous 
d i s c i p l i n e  of incu l tu ra t ion  which means learning t o  comunicate  t h e  
Good News e f f e c t i v e l y  with "adaptat ion and f i d e l i t y "  a s  described i n  
EN 63. Lacking t h i s ,  our way o f  communicating the  Gospel w i l l  be 
i n e f f e c t i v e ,  misleading and w i l l  c r e a t e  negative reac t ions  towards the  
Church, which i n  t h i s  country, when these  th ings  happen, is "sealed". 

In Ethiopia,  with t h e  coming o f  the revolut ion,  we can speak of 
the coming of a new cu l tu re ,  which does not t o t a l l y  d is regard  the o lder  
one, b u t  which is determined t o  p r e v a i l  even i n s p i t e  of the o l d e r  one. 
New Ethiopia might well be a blending of the o l d  and new cu l tu re .  The 
Ethiopian genius which has emerged from many h i s t o r i c a l  c lashes  of 
c u l t u r e s ,  may succeed, even t h i s  time i n  joining the  bes t  of  these  two 
cu l tu res .  For t h i s  t o  happen, t h e r e  must be t h e  cont r ibut ion  of a l l  
inc luding t h e  churches. We have t o  keep i n  mind t h a t  i n  t h e  bimillena- 
r i a n  h i s to ry  o f  Ethiopia the re  has never been an experience s i m i l a r  t o  
t h e  present  one. 

Radical Transformation: We a r e  i n  t h e  process of a r a d i c a l  transform- 
a t i o n  and Ethiopia has never had t o  face the  types of problems which 
she has t o  face  now. Her p a s t  h i s t o r y ,  a s  a term of  reference,  does 
no t  he lp  t o  f i n d  so lu t ions  f o r  the  present .  For t h e  f i r s t  time t h e r e  
a r e  th ings  t o t a l l v  new, d i f f e r e n t ,  and even a n t i t h e t i c  t o  the  previous 
experience. P a s t  changes seem r a t h e r  i n s i g n i f i c a n t  compared w i t h  the 
present  ones. 



We missionaries have t o  respond t o  t h e  d i f f i c u l t  demands o f  t h i s  
present  transformation, without disappointment, without negative approach 
and without t h a t  kind o f  involvement which i s  ac t ive  but  not re levant .  

O w  m$ssionary duty i s  t o  respond t o  t h i s  new c u l t u r e  with a 
radiant  v i k a l i t y ,  nurtured i n  the  meditation of the  Word o f  God, so t h a t  
we may succeed i n  being f a i t h f u l  witnesses of C h r i s t  i n  t h e  present  time 
and i n  present  Ethiopia. 

Examples; I had mentioned handicaps for  us, expa t r i a t e  misafonaries,  and 
f o r  the  l o c a l  ones. I shall exemplify: 

There w a s  a  missionary who had t o  spend a time i n  pr i son because he 
go t  involved i n  a  discussion t y p i c a l  o f  a  western mental i ty.  He 
meant t o  defend a western approach t o  democracy. The result was a 
confronta t ion  of two systems and an accusat ion o f  being anti-revol-  
ut ionary,  with a s h o r t  time i n  prison.  

Our western ideas  of freedom of t a l k  and the p ress  a re  not  accepted 
and it is not  within the  scope of our mission t o  denounce those chosen 
he re  and propose ours  a s  b e t t e r  ones. The missionary concerned s a i d  t h a t  
he was ready t o  s u f f e r  f o r  h i s  ideas .  But t h i s  would not  have been for  
the Gospel. We may be c a l l e d  t o  pay a high p r i c e  f o r  our f i d e l i t y  t o  
C h r i s t ,  but  we a r e  not  expected t o  pay anything f o r  our attachment t o  a  
p o l i t i c a l  systemwhichis  proper to t h e  c o w t r y  where we cone from. 

In Addis a  missionary was t r a v e l l i n g  by c a r ,  with th ree  Ethiopian 
f r iends .  They passed i n  f r o n t  o f  a  bakery where t h e r e  was a l i n e  of 
people wait ing f o r  bread. The missionary smil ingly s a i d ,  "You s e e ,  
these  th ings  happen only i n  c o m u n i s t i c  s o c i e t i e s  ..." 
The western soc ie ty  canonizes t h i s  form of c r i t i c i s m ,  while the  

eas te rn  one o s t r a c i z e s  it. The r n m r k  is a mistake i n  a  s i t u a t i o n  which 
demands a d i f f e r e n t  approach.. The na t iona l i za t ion  of t h e  building Of 
Mekane Yesu produce s t rong and b i t t e r  i n t e r n a t i o n a l  declara t ions ,  because 
i n  t h e  western world p r i v a t e  property i s  absolute ,  is upheld by law and 
is c r u c i a l  t o  t h e  system. In  a s o c i a l i s t i c  soc ie ty  t h e  a t t i t u d e  towards 
p r i v a t e  proper ty  is very d i f f e r e n t .  I t  is considered an a c t  of urwpa- 
t ion .  The emphasis is on the  corporate r e s p o n s i b i l i t i e s  of the  s t a t e  and 
on nat ional  cont ro l .  

There a r e  f a t h e r s  of t h e  Church l i k e  St.Jerome and St.chrysostom who 
a r e  not f a r  from t h i s  same view: 

S t .  Chrysostom wr i t e s  on t h e  subjec t :  "From where d i d  you receive 
your wealth?.. How is  it t h a t  you a re  r ich? . .  From your grandfather ,  
you say,  from your f a t h e r .  By climbing the genealogical  t r e e  a re  
you able  t o  show t h e  j u s t i c e  of t h i s  possession.  Ofcourse not ,  you 
c a m o t  - r a t h e r  i t s  beginnings and roots  have necessa r i ly  come Out 
of i n j u s t i c e " .  

And St.Jerome wri tes :  "Unless one person has l o s t ,  another cannot f ind.  
Therefore I be l i eve  t h a t  t h e  popular proverb is  t r u e :  ' t h e  r i ch  person 
is e i t h e r  an unjust  person o r  t h e  h e i r  to one". 
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(Continued) 

I r rup t ion  of t h e  Third World 

26. Over agains t  t h i s  dramatic picture of poverty, oppression, and 
t h r e a t  o f  t o t a l  des t ruc t ion  has a:isen a new consciousness among the  
downtrodden of  t h e i r  s t a r k  s i t u a t i o n .  This growing consciousness of 
the t r a g i c  r e a l i t y  o f  t h e  Third World has caused an i r rup t ion  o f  t h e  
exploi ted  c la s ses ,  marginalized cu l tu res  and humiliated races .  They 
a r e  b u r s t i n g  from t h e  undersloe of h i s t o r y  i n t o  t h e  world long dominat- 
ed by theewest. I t  is an irruption expressed in  revolut ionary s t rugg les ,  
p o l i t i c a l  upr is ings ,  and l i b e r a t i o n  movements. I t  is an i r r u p t i o n  of 
r e l ig ious  and e t h n i c  groups looking f o r  aff irmation of their au then t i c  
i d e n t i t y ,  o f  women demanding recognition and equa l i ty ,  of youth pro- 
t e s t i n g  the  dominant s y s t e m  and values. It  is an i r r u p t i o n  o f  a l l  
those who s t rugg le  f o r  f u l l  humanity and f o r  t h e i r  r i g h t f u l  p lace  i n  
h i s to ry .  

27.- Since the  vas t  majori ty o f  t h e  Third World people a r e  those of 
o t h e r  f a i t h s ,  the  i r r u p t i o n  of the Third World i s  an i r r u p t i o n  of a 
world t h a t  is not Chr i s t i an .  It  i s  burs t ing  i n t o  h i s to ry  with a voice 
of i ts  own demanding j u s t i c e  and equa l i ty ,  reaff irming i ts  age-old 
r e l i g i o n s  and cu l tu res ,  and challenging the  West-oriented and narrow- 
l y  Chr i s t i an  understanding of t h e  world and o f  h i s to ry .  No s o c i a l  
revolut ion i n  t h e  Third I,lorld can be e f f e c t i v e  o r  l a s t i n g  unless it 
takes  i n t o  account and incorporates t h e  celigiouseup&riwce.of-me 

'people.  This dawned upon our  conference with a tremendous impact. 

28.- The s t rugg les  of  t h e  oppressed for  l i b e r a t i o n  throughout h i s t o r y  
a r e  no t  acc iden ta l  o r  i s o l a t e d  events;  they a r e  p a r t  of a d i a l e c t i c a l  
process. They a r e  a r eac t ion  t o  overwhelming oppression, and a s  a 
consequence, they e l i c i t  t he  v i o l e n t  counter-reaction o f  the oppressors.  
Threatened by t h e  r i s i n g  t i d e  o f  the  Third World, t h e  powerful cen t res  
of capi ta l i sm,  together  with t h e i r  l o c a l  a l l i e s  i n  our countr tes ,  have 
used every means t o  squelch a l l  e f f o r t s  towards l i b e r a t i o n ;  they have 
stepped up repression and redoubled t h e i r  capacity t o  destroy and to 
k i l l .  Human and s o c i a l  r i g h t s  have been suppressed. Imprisonment 
wihhout t r i a l ,  t o r t u r e ,  disappearances and o u t r i g h t  murder have become 
comnonplace i n  many o f  o w  coun t r i e s .  Mil l ions o f  our  people have been 
displaced,  expel led ,  o r  forced i n t o  refugee camps, uprooting them from 
home and famil ies .  In  many countr ies  of the  Third  World, under t h e  
ideology of the na t ional  s e c u r i t y  s t a t e ,  m i l i t a r y  and d i c t a t o r i a l  regimes 
have been s e t  up t o  counteract  t h e  i r r u p t i o n  of t h e  masses. The p o l i c e  
and para-mil i tary groups a c t  with impunity aga ins t  t h e i r  own people, 
s trengthened by t h e  l a t e s t  technology and systems o f  amassing informa- 
t i o n  and t h e  most modern instruments o f  t o r t u r e  and repression.  To 
aggravate matters  f o r  Chr i s t i ans ,  the re  has been an upsurge of react ionary 
forces  within C h r i s t i a n i t y  t h a t  have opposed l i b e r a t i o n  s t r u g g l e s  of 
a l l  forms and reinforced t h e  repress ive  s tance  and p o l i c i e s  o f  t h e i r  
governments. 



29.- Our analysis of the world s i tuat ion and especially of the 
Third World looks grim and discouraging. But as believezs in  the 
person, message, and power of the Risen Christ,  we see a t  the same 
time signs of l i f e  and hope amidst the presence of darkness and in- 
jus t ice .  We see hope i n  the r i s e  of popular movements and the growth 
of basic Christian communities in  Latin America, the arlti-colonial 
struggles and the revival of t rad i t iona l  reiigions and cultures i n  
Asia and Africa. We see some hope in the pressure for a New Interna- 
t iona l  Economic Order and the demand for an effect ive North-South Dia- 
logue. We see as promising some of the s o c i a l i s t  experiments i n  the  
Third World and the movement towards people's democracies with a strong 
anti- imperialist  th rus t .  

The struggle against  racism and sex i s t  domination has become 
reinforced. Marginalized cultures and religions a r e  assert ing the i r  
w i l l  t o  autonomy and freedom. Communities of Christians and of the 
other f a i t h s  by t h e i r  commitment t o  the  poor and oppressed are - 
p X O ~ g b h e a  religion is not the  opium of the people. Bonds are 
deepening between the  oppressed of '  the Third World and the exploited 
minorities of the  rich countries. We are encouraged by the  develop- 
ments in the F i r s t  World such as  the feminist movement, the search 
for  a l te rna te  l i fe -s ty les ,  the ecological defense of nature, anti-war 
and anti-nuclear organizations and the networb of so l ida r i t y  with 
Third World causes. 

30.- Lastly, we are strengthened by the reaffirmation of our 
commitment t o  the Gospel of l i f e ,  love, and just ice .  We believe tha t  
l i f e  can be more authentically human and i n  keeping with Biblical  
revelation through a more ega l i ta r ian  and cornunitarian reorganiza- 
t ion of our soc ie t ies .  We believe t h a t  the fundamental in tu i t ions  
of p r i s t ine  socialism a re  closer t o  the Gospel teaching than the 
tenet9 of capitalism. Yet we a re  c r f t i c a l  of the weaknesses of the 
exist ing and h i s to r i ca l  experiences of socialism while appreciating 
the i r  accomplishments. Socialism has t o  face these weaknesses which 
need to be ser iouslyanalyZdand evaluated, and where possible,  
challenged by prophetic witness t o  the  Gospel values. 

3 1 . -  We re j ec t  capitalism tha t  h-ls been responsible for  most of 
the ev i l s  of our soc ie t ies  both from within and outside.  ~he-cha.ll@aee$ 
to the Third World countries is t o  work out  viable forms of socialism 
tha t  would bring about economic development as  well as respect t h e i r  
re l igions,  cultures,  and human freedom. We commit ourselves t o  t h i s  
search with hope and determination and i n  collaboration with a l l  peoples 
struggling for  the  same ideal .  

Inadequacies of Traditional Theology 

32.- After the study of our r e a l i t y  and its challenges, we looked 
a t  the response of the Church and theology. We saw tha t  the o f f i c i a l  
mainstream theology of the Christ ian churches continues t o  be Western 
with l i t t l e  relevance t c  our 'Third World s i tua t ion .  Though t h i s  t rad i -  
t iona l  theology has provided an impetus for  personal s p i r i t u a l i t y  and 
for  tremendous missionary expansion, it has been incapable of responding 
to the  social  problems of the F i r s t  World and t o  the challenges of  
the Third World. For the Third World, t h i s  theology has been alianating.  
I t  has not provided the motivations for  opposing the ev i l s  cf racism, 
sexism, capitalism, colonialism, and neocolonialism. I t  has fa i led  t o  
understand our re l igions,  indigenous cul tures ,  and t rad i t ions ,  and to 
r e l a t e  t o  them i n  a respectful  way. 



33.- The t o o l s  and ca tegor ies  of t r a d i t i o n a l  theology a r e  inadequate 
f o r  doing theology in  context .  They a r e  st i l l  too  wedded t o  Western 
cu l tu re  and t f&cap i t a l i s t  system. Trad i t iona l  theology has not  
involved i t s e l f  i n  t h e  r ea l  drama of t h e  people 's  l i v e s  o r  spoken i n  
t h e  r e l ig ious  and c u l t u r a l  idioms and expressions of  the  masses i n  a 
meaningful way. I t  has remained highly academic, specula t ive  and 
i n d i v i d u a l i s t i c  without regard fo r  the  s o c i e t a l  and s t r u c t u r a l  aspects  
of  s i n .  

34.- The Bible i t s e l f -  not always been used t o  convey t h e  l ibe r -  
a t i n g  meesage of  Jesus .  Oftentimes it has been used t o  l eg i t imize  
Chr is t ian  p a r t i c i p a t i o n  i n  oppression, and t o  b e n e f i t  t h e  dominant 
race ,  c l a s s ,  and sex. 

35.- Theology has  o f t e n  been unable t o  dialogue with o the r  world 
r e l ig ions  i n  such a manner a s  t o  be enriched by t h e  cen tu r i e s  of 
wisdom and profound f a i t h  experiences of t h e i r  followers. I t  has 
frequently f a i l e d  t o  recognize the  worldviews t h a t  do not  correspond 
t o  w w  of the  West. 

36.- To make theology re levan t  t o  the l i v e s  of our people, new 
approaches and p e r s p c t i v e s  a r e  necessary. I n  recent  years  the re  have 
been attempts i n  the Third World t o  evolve a theology based on 
Bib l i ca l  r e f l e c t i o n  on s t rugg les  f o r  l i b e r a t i o n .  There a r e  a l s o  e f f o r t s  
toward the incu l tu ra t ion  of theology from the  cultural-anthropological  
perspective.  

37.- In  t h e  F i r s t  World these  p a s t  f i v e  years  w e  have noted some 
changes i n  theologica l  approach. For the f i r s t  time, some European 
theologians a r e  t a l k i n g  about European theology over aga ins t  t h e  o ld  
concept of universa l  theology. Some theologians i n  t h e  USA a r e  
reviewing t h e i r  thology and accepting t h e  challenge of  l i b e r a t i o n  
theology from Lat in  America. They a r e  responding t o  the  demands o f  
t h e i r  owl s i t u a t i o n  as the  center  of t h e  c a p i t a l i s t  world and a t  the  
same t i m e  t h e  home of many oppressed minor i t ies .  Churches and 
Aseemblies i n  both t h e  F i r s t  and Third Worlds have begun t o  undertake 
the t a s k  of  revampingthedugyto  make it more re l evan t  t o  t h e  times 
and to their const i tuencies .  

Elements of an Emerging Methodology 

38.- W e  have rea l i zed  the  inadequacies of t r a d i t i o n a l  theology, and 
In t h e  l a s t  f i v e  years ,  we have made some e f f o r t s  to develop soue 
general  c r i t e r i a  t h a t  w i l l  m k e  our theology r a r e  relevant .  In  our 
conference, we both r e i t e r a t e d  and reformulated some of the  elements 
of  our emerging methodology. 

39.- Action i n  se rv ice  of t h e  people i s  necessary f o r  genuine theo- 
l o g i c a l  r e f l e c t i o n ,  but  equally necessary i s  s i l e n t  contemplation. To 
be commited t o  the people 's  s t rugg le  f o r  s o c i a l  j u s t i c e  and t o  con- 
template God wi th in  t h i s  involvement - both form t h e  e s s e n t i a l  matr ix 
of theology. Without t h i s  p rayer fu l  contemplation, God's face i s  only 
p a r t i a l l y  seen and God's word only p a r t i a l l y  heard within t h e  p a r t i c i -  
pa t ion  i n  God's l i b e r a t i n g  and f u l f i l l i n g  ac t ion  i n  h i s to ry .  

40.- The poor and oppressed a r e  emerging from t h e i r  c u l t u r e  of  s i l ence  
t o  speak their word i n  t h e  world t h a t  has  long t r i e d  t o  deny t h e i r  
exis tence .  They have the  elementary r i g h t  t,> think.  To r e f l e c t  on 
t h e i r  own l i v e s  and t h e i r  o w  f a i t h  in God, the  Libera tor ,  is p a r t  of 

- . - 



t h a t  r i g h t  t o  thlnk and e x i s t .  In t h i s  context,  to do theology is no 
academic exerc ise .  Many groups of  grassroots  Chr i s t i ans  a r e  r e f l e c t -  
ing  thus  from t h e i r  own l i b e r a t i n g  p r a x i s  - a t  t imes together  with 
persons of o the r  f a i t h s  and persuasions. 

41.- The faith-based l i f e - in te rp re ta t ions  of  the g rass  roots-expressed 
i n  their c u l t u r a l  idioms, l i t u r g i e s ,  workshops, s to ry - t e l l ing ,  drama, 
songs, and p o e n s , a o r d A ! e g e n u i n e  theology. In i ts  formal sense ,  
a s  an a r t  and a science,  theology is a d i s c i p l i n e  which requi res  tech- 
n i c a l  o r  academic competence - but  both forms of  theology a r e  relevant  
only i f  they stem from involvement and a l i b e r a t e d  consciousness. 

42.- The Bible is an i n t e g r a l  b a s i s  of  our f a i t h  r e f l e c t i o n s .  There 
have been at tempts t o  re-read Scr ip tu res  from the underside of  h i s to ry .  
Some c r i t i c s  consider  t h i s  method of  i n t e r p r e t i n g  the  Bible a s  sub- 
j ec t ive .  With t h e  he lp  of the  b i b l i c a l  scholars  a t  the  conference, 
we examined t h e  broad p r inc ip les  of  hermeneutics. Among o t h e r  th ings .  
we were reminded t h a t  a r e l i g i o u s  t e x t  is based on an event ,  t h e  prax- 
i s  of  a s p e c i f i c  group,fcr example, t h e  Exofius. 

t e x t  however does no t  exhaust t h e  meaning o£ an event.  Every 
reading is done from the perspect ive  o r  mind-set of  the reader.  Even 
the  t echn ica l  scholar  reads o u t  of a p a r t i c u l a r  perspective.  The 
Exodus i t s e l f ,  a s  t h e  foundationalevatr tof  t h e  l i f e  of I s r a e l  was read 
d i f f e r e n t l y  a t  d i f f e r e n t  s tages  in t h e  h i s t o r y  of t h e  Jewish people, 
in  t h e  Old and New Testaments. So today t h e  reading w i l l  be condi- 
t ioned by our h i s t o r i c a l  experience. And even our p resen t  reading w i l l  
n o t  exhaust t h e  meaning of  t h i s  event.  

43.- Soc ia l  ana lys i s  is an indispensable mediation an2 bas ic  equip- 
ment f o r  a l i b e r a t i n g  theology. It ind ica tes  t h e  way i n  which the  
values of the  King2om of  love,  j u s t i c e  and t r u t h  a r e  being rea l i zed  
o r  denied i n  our s i t u a t i o n s .  Without an adequate understanding of our 
s o c i e t i e s ,  theologians cannot i n t e r p r e t  t h e  w i l l  o f  God for  our 
s o c i e t i e s  and our. times. 

44.- We a r e  convinced t h a t  a r e l evan t  theology f o r  t h e  Third World 
should include both t h e  c u l t u r a l  and socio-economic aspects  of  t h e  
people ' s  l i v e s .  In most theologica l  e f f o r t s  today, s t r e s s  is on one 
t o  t h e  near  exclusion o f t h e o t h e r .  Most of t h e  Lat in  Americans 
r e a l i z e  t h a t  t h e i r  l i b e r a t i o n  theology has f a i l e d  to include t h e  Cul- 
t u r a l  dimension of t h e i r  people and t h e  a s p i r a t i o n s  of marginalized 
groups of  t h e i r  continent .  Some Africans, on t h e  o t h e r  hand, in 
s t r e s s i n g  anthromlogy,  t r a d i t i o n a l  c u l t u r e s  and r e l i g i o n s  tend t o  give 
l i t t l e  considerat ion t o  t h e  contemprary  economic and p o l i t i c a l  p l i g h t  
of  t h e i r  peoples. A t  t h e  A s i a n  Theological Conference i n  1979, it 
was s t rong ly  propounded t h a t  Asian theology must focus both on Asia ' s  
poverty and r e l i g i o s i t y .  Clear ly  t h e  synthes is  of  t h e  r e l i g i o c u l t u r a l  
and socio-emnomic elements remains a necessary t a s k  of Third World 
theology in t h e  future.  

Theology from t h e  Oppressed 

45.- The s t a r t i n g  po in t  of  the theologies  of t h e  Third World is 
t h e  s t rugg le  of  t h e  poor and t h e  oppressed aga ins t  a l l  forms of  i n j u s t i c e  
and domination. The involvement of Chr i s t i ans  i n  t h i s  s t r u g g l e  provides 
a new locus fo r  theologica l  r e f l ec t ion .  This p a r t i c i p a t i o n  i s  f a i t h  
i n  ac t ion  and t h e  manifestat ion of  Chr i s t i an  commitment which c o n s t i t u t e  
the  f i r s t  a c t  of theology. (Dar-es-Salaam Btatement). 



46.- The s t rugg le  f o r  a j u s t  world and f u l l  humanity is a pa r t i c ipa -  
t i o n  i n  God's c rea t ive  plan.  God t h e  Creator ,  Father/MDther of 
humanity, ent rus ted  the e a r t h  to t h e  whole human race  t o  be developed 
as means of  l i f e  and fu l f i l lmen t  for  a l l  (Gen. 1:28-21), It is a l s o  a 
p a r t i c i p a t i o n  i n  Jesus '  mission t o  bring t o  humankind l i f e  in  abundance 
(Jn. 10:lO). It i s  one of  t h e  highest  expressions of Christ ian love 
inspi red  by f a i t h  leading even unto death f o r  the  sake of the o the r  
(Jn.  15:12-13). I t  i s  a new Simension of a long t r a d i t i o n  of  love 
and service  t o  one ' s  neighbour t h a t  goes t o  the  b i b l i c a l  roots  (Lev. 
19:9-18;l Jn. 3 : l l ) .  Effec t ive  love and the  work toward a world of 
j u s t i c e  f o r  our n e i g h b u r  i s  more acceptable t.o God than holocausts and 
burnt o f fe r ings  (Hos. 6:6; J e r .  6:20; Mk. 12:33). 

47.- Poverty a s  experienced by t h e  majority of  God's chi ldren is a 
degradation of t h e  divine image on e a r t h  and a diminishment of human 
d ign i ty  and personhood. It is a s o c i a l  s i n  t o  be a t tacked and era-  
d ica ted .  The exigencies of t h e  Gospel of love and sharing can be b e s t  
experienced and a r t i c u l a t e d  by those who a r e  in  need, by those who 
s u f f e r ,  by those who a r e  abused. It is t h e  wounded who knows the  pain 
of woumds. The oppressed a r e  those who b e s t  understand and a r e  recep- 
t i v e  t o  t h e  promises of  the  Kingdom ( M t .  5:3-11; Lk. 10:21). The 
oppressor is i n s e n s i t i v e  t o  t h e  demands of  j u s t i c e  and love. 

48.- Poverty and oppression a r e  universal  phenomena i n  t h e  Third World. 
The groanings, yearnings, and c r i e s  f o r  l ibe ra t ion  of the masses reach 
o u t  t o  heaven, and a s  i n  t h e  days of Moses, God continues t o  be Yahweh 
t h e  Libera tor ,  who sees  t h e  a f f l i c t i o n  of t h e  people and comes t o  
d e l i v e r  them. (Ex. 3:7-9). In t h e  s t rugg le  aga ins t  oppression, God is 
revealed t o  be the  saving God who a c t s  i n  h i s to ry .  The experience of 
the  Third World a s  a source of theology must be taken ser ious ly .  

49.- Women a r e  e spec ia l ly  discriminated aga ins t  i n  t h e  Third World. 
Theology both in  t h e  F i r s t  World and Third World has f o r  too  long 
been a male, white theology and should be l i b e r a t e d  from these  con- 
s t r a i n t s .  The s e x i s t  i n t e r p r e t a t i o n  o f  Sc r ip tu re  t o  l eg i t imize  t h e  
subordination and oppression of -,,onex? must be recognized a s  s i n f u l  and 
se r ious ly  impairing b i b l i c a l  revela t ion  t h a t  God crea ted  t h e  human 
beinq according t o  the  d iv ine  image: "Male and female God crea ted  
them" (Gen. 1:27). Theology and the  Church shomld be s ince re  in ex- 
press ing  t h i s  a c t  of divine c rea t ion ,  and n o t  merely making more room 
f o r  women in d i s c i p l i n e s  and i n s t i t u t i o n s  t h a t  continue t o  be p a t r i a r c h a l  
a t  h e a r t .  The common human experience of  women i n  t h e i r  l i b e r a t i o n a l  
s t rugg le  c o n s t i t u t e s  a t r u e  source o f  theology. Chr is t ians  m u s t  s e r ious ly  
consider  the  grave i n j u s t i c e  toward womankind i n  t h e i r  ac t ion  and include 
the women's perspective i n  t h e i r  theologica l  r e f l e c t i o n .  Otherwise 
the re  can be no t r u l y  re levant  theology, no genuine s o c i a l  transform- 
attar  no h o l i s t i c  human l i b e r a t i o n .  

50.- Racism i s  another form of oppression fo r  mi l l ions  of men and 
mmen a l l  over t h e  world. It i s  espec ia l ly  f e l t  i n  Soutin Africa wnere, 
t o  many Blacks, C h r i s t i a n i t y  is t F L  r e l i g i o n  of the  oppressor which has 
long supported t h e  prevai l ingl&nbgy of apartheid.  When Black people 
s tcuggle  t o  regain t h e i r  humanity both by t h e i r  f i g h t  aga ins t  t h e  socio- 
p o l i t i c a l  s t r u c t u r e s  of  apar the ld  and by t h e i r  challenge t o  t h e  d i s -  
t o r t e d  image of  C h r i s t ,  God is involved i n  t h a t  s t r u g g l e  aga ins t  racism, 
and theology cannot ignore t h i s  dimension of God's presence. God works 
j u s t i c e  f o r  a l l  who a r e  o p ~ r e s e d .  (Ps. 103:6) 



51.- God has expressed judgement on oppression and r e j e c t i o n  o f  every 
form of  in jus t i ce .  God assumes the suffer ing of the  weak and power- 
l e s s  i n  Jesus  C h r i s t  (Is. 53:4-6 ) .  The oppressed a r e  t h e  presence 
of  the c ruc i f i ed  God. But the c ruc i f ix ion  is not  the culmination of  
Jesus '  l i f e  o r  of  our f a i t h .  He was ra i sed  from the  dead and once 
and f o r  a l l ,  he pronounced vic tory  over the  fo rces  of darkness and 
death. In  the s t ruggle  of t h e  weak and powerless f o r  l i g h t  and l i f e .  
t h e  resurrec t ion o f  Jesus becomes a h i s t o r i c a l  experience and the  
resurrec t ion o f  the  downtrodden begins. 

52.- This is t h e  l i b e r a t i v e  p r a x i s  of  t h e  oppressed o f  the  Third 
World. The f a i t h  r e f l e c t i o n  on t h i s  experience is authent ic  theology 
and theology born of p rax i s  is theopraxis. In  the Third World, the  
poor and oppressed themselves a r e  beginning t o  a r t i c u l a t e  t h e i r  own 
r e f l e c t i o n s  i n  both o r a l  and non-verbal forms. Though unsystematic 
and non-professional, t h i s  theopraxis - t h i s  faith-based in te rp re ta -  
t ion  of the  s t ruggle  and re l ig ious  experience of  the poot by the 
poor - i s  a r i c h  foundation of  theological  formulations i n  the  Third 
Wotld. Since t h e  poor a r e  t r u l y  i r rup t ing ,  then the  God-image and 
expression of  the poor must equally i r r u p t  a s  t h e  most meanigful 
i m g e  and expression o f  God i n  today's world. 

( To be concluded 

POPE JOHN PAUL I1 AT CWPONOV, BENIN, FEBRUARY 1982 

To evangelize then means t o  inculcate  the  s p i r i t  of the  
Beatitudes-simplicity of  l i f e ,  uprightness, pur i ty ,  jus t i ce ,  peace, 
courage, and above a l l  e l s e ,  love-the d a i l y  re la t ionsh ips  of  persons 
with each o the r  and with God, of groups with each other ,  i n  famil ies  
and i n  socie ty ,  so  a s  t o  transform profoundly from within and by t h e  
l i g h t  and s t rength  of  the Gospel, the  deepest and most abiding r e a l i -  
ties t h e  customs, t h e  c r i t e r i a  of judgement, t h e  value system, the 
concerns, the  l i n e s  o f  thought, t h e  sources o f  insp i ra t ion  and models of 
l i f e ,  a s  well a s  the  i n s t i t u t i o n s  which influence them, in  a word, the  
cu l tu re  (cf Apostolic Exhortation Evangelii  Nuntiandi, nos 19-20). The 
g r a f t ,  which the Gospel is,  brings new f r u i t s  t o  the  t r e e  nourished by 
African sap. It is thus t h a t  men and women acquire  their authent ic  
human and Chr i s t i an  personal i ty ,  cons i s t en t  with t h e i r  o m  r e a l i t y ,  
t h a t  is  t o  say, t h e i r  African soul .  

Reference: Extrac t  from the  Holy Fa the r ' s  Homily during Mass. 



WRfCAN COWIRIES WITKAMARXIST-LENINIST ORIENTATION 
MOZAMBIQUE 

(Duns un e c r i t  dont c e t  e x t r a i t  e s t  pris, Heijke f a i t  m e  anatyse. 
qui in t rodui t  a L1etude du capituLisme e t  du socialisme duns quel- 
ques p a p  d9Afrique.  Ensuite i L  parZe de L ' a t t r a i t  part icul ier  
q?ct exerce Le sociaLisrne sur Les mouvemt s  qui Luttent pour I t  in- 
dependance. Pour ceZa, i Z  s'appuie sur Zes consti tut ions de pays 
sociaListes teLs aue ZIAZgerie, Ze Congo-BmzzaviZLe, Le Mozambique, 
l1AngoLa e t  LIOuganda sous Obote en 2968. Ensuite, i 2  etudie 
longuement Le sociaZisme de la Tanzanie du President Nyerer, i l  
s ' in teresse  en f i n  a m  pays dlAfrique qui ont une orientation 
marxiate-Z&inbte aui  c a t m s t e  avec ceLZe de la Tanzanie. 
Les e s t r a i t s  de c e t  a r t i c l e  sont pris duns son analyse de la 
s i t ua t i on  au Mozambique. IV. D. E. R) 

A number of  countr ies  i n  Africa - Like Ethiopia,  Angola, Congo 
Brazzavi l le  and Mozambique - have opted f o r  so-cal led s c i e n t i f i c  socia-  
l i s m .  They f e e l  p a r t  of world-socialism and repudiate any form of 
African socia l i sm a s  being utopian and n a t i o n a l i s t i c .  Comparing the  
set-up of these  marxist s o c i e t i e s ,  and looking a t  t h e i r  cons t i tu t ions ,  
t h e  s i m i l a r i t i e s  a r e  s t r i k i n g ,  so  much so ,  t h a t  it is d i f f i c u l t  t o  
a m i d  the  impression t h a t  t h e  e labora ted  models fo r  such cons t i tu t ions  
were ready-made beforehand and hardly  conceived on t h e  spot .  Of course 
these countr ies  do d i f f e r  because of t h e i r  previous h i s t o r y  (French 
O r  Portuguese colonisal ism, o r  independent feudalism) and because of 
t h e i r  socio-geographic s i t u a t i o n .  Unfortunately it is not  possibLe 
t o  dea l  with a l l  t h e  countr ies  sepa ra te ly  and i n  d e t a i l .  Ins tead  we 
have chosen one of them f o r  a more d e t a i l e d  presenta t ion .  The d i f f e r -  
ences i n  these  countr ies  w i l l  be e labora ted  when discuss ing t h e  ps i -  
t i o n  of t h e  churches. 

Mozambique: Af te r  a prolonged g u e r i l l a  warfare under t h e  leadership  of 
FRELIMO (Liberat ion Front Mozambique) t h e  country became 

independent i n  1975. So, unlike Tanzania, Mozambique had t o  pay fo r  
i ts autonomy with much bloodshed. Nevertheless, from t h e  very beginning 
the  FRELIMO-leaders had t h e  same high i d e a l s  i n  mind a s  those charac ter is -  
t i c  of Tanzania. 
Let us summarize some po in t s  of FRELIMO'S programme. The Liberat ion 
Front ( l a t e r  on transformed i n t o  a par ty)  aims a t  destroying the  o l d  
man ( t h e  type o f  man propagated by colonial ism) i n  order  t o  l e t  l i v e  
t h e  new man: l i b e r a t e d ,  s o l i d a r y ,  f ee l ing  and ac t ing  communally. 
Individualism must make room f o r  a common e f f o r t ,  p r o f i t e e r s  must give 
way t o  t h e  people, who have t o  determine t h e i r  own l o t  and destiny.(A New 
People, 16-17). For the  present  a c t i v a t i n g  groups represent  these  
people: they transform them i n t o  a r e a l  power by means of o l d  African 
methods: t h e  ' p a l a v e r ' ,  t h e  meetings where f a u l t s  a r e  discovered and 
discussed,  and 'communalism', which c r i t i c i z e s  individualism and r e j e c t s  
a l i e n a t i n g  obscurantism. 

These methods are espec ia l ly -app l i ed  in t h e  r u r a l  areas, where the  
population w i l l  be regrouped i n t o  "Aldcias ~ o ~ & ! ! " ~ w r " C ~ ~ t h ~ t l ~ : ' ,  
&ere a coorrmnal s t y l e  of  l i f e  w i l l  bc developed and where the people w i l l  
work part of t h e i r  time on collective f i e l d s  (30,31). Thc JL-Called 



scholars  m u s t  l e a r n  from the  people, because the ordinary  people are 
not ignorant.  The s o c i e t y  m u s t  be organized i n  such a way t h a t  exp lo i t -  
a t i o n  of one man by another w i l l  be impossible. Therefore it cannot 
be accepted that a small  p a r t  o f  t h e  population enr iches  i t s e l f  through 
the labour of the  remaining p a r t .  Both the land and t h e  means o f  pro- 
duction belong to t h e  people (37-38). According t o  Art.27 of the  
cons t i tu t ion  a l l  c i t i z e n s  o f  t h e  people ' s  republ ic  o f  Mozambique have 
the r i g h t  t o  p a r t i c i p a t e  i n  t h e  building-up o f  dewcracy.  

Emnomic s i t u a t i o n  (54):  Repeatedly t h e  pres ident ,  S m r a  Machel, 
i nd ica ted  the  (im)mral weapons used by i n t e r -  

n a t i o n a l  cap i t a l i sm t o  confuse the people: individualism, ambition, 
egoism. Everyone dhould e x e r t  oneself  t o  serve  the na t iona l  s e c u r i t y ,  
by s igna l i z ing  sabotage and denouncing corruption.  The l eaders  of  the 
country t a k e  g r e a t  i n t e r e s t  i n  t h e  education o f  t h e  people. A t  cadre- 
schools t h e  yauth is being i n s t r u c t e d  on t h e  aims o f  the  s o c i a l i s t  
soc ie ty l  Of course schools  have been nat ional ized  (77-81). A l s o  i n  
o t h e r  ways the  people 's  mental i ty i s  being influenced, e . 9 ~  by pub l i c  
p o l i t i c a l  meetings, addresses,  sor.,-s. From 'popu la~So '  (population) 
the  people should develop i n t o  'povo' (people) .  (84) .  

Against t h e  background o f  t h e  country 's  d iv i s ion  i n t o  t e n  l a r g e  
e t h n i c  groups, 80 t r i b e s ;  6000,000 Muslims, 1,6000,000 R.Catholics, 
1,200,000 Pro tes tan t s ,  t r a d i t i o n a l  r e l ig ion ,  FRELIMO's achievement is 
remarkable. In comparison with Angola, where severa l  l i b e r a t i o n  
movements were a c t i v e ,  t h e  FaELIMO i n  Mozambique had the  advantage of  
being t h e  only par ty .  

Af te r  Independence various f a c t o r s  negat ive ly  a f f e c t e d  the develop- 
ment o f  the  country. Portugues exper ts ,  c i v i l  s e rvan t s ,  teachers ,  
t r a d e r s  and farmers had l e f t  t h e  country. Many had been wrecking on 
a l a r g e  s c a l e ,  had taken c a t t l e  and ca r s  over the border (Rhodesial, 
put  o u t  o f  action machinery and m a n s  o f  conveyance, taken away t h e i r  
fu rn i tu re ,  i n  shor t :  a scorched e a r t h  policy.  

As i n  Tanzania the  prosperous p a r t  o f  the populat ion was not  very 
suscep t ib le  t o  the  idea o f  a s o c i a l i s t  soc ie ty .  Moreover, i n  Mozambique 
a small upper-class had become Portuguese i n  o r i en ta t ion .  In  genera l  
they were exper ts  and s k i l l e d  people, who were indispensable f o r  t h e  
building-up o f  t h e  country. Some went t o  South Afr ica  or t o  - a s  y e t  
n o t  independent Rhodesia. Another p a r t  o f  t h i s  p r iv i l eged  upper-class 
s tayed i n  Mozambique. They were more e s p e c i a l l y  t h e  t a r g e t  o f  FRELIMO's 
e f f o r t s  a t  re-education. Af ter  Independence, f o r  a l l  s o r t s  o f  reasons, 
t h e  emnomic s i t u a t i o n  o f  t h e  country continued worsening. Cyclones, 
drought, f loods plagued t h e  country; following an appeal  o f  the UNO i n  
1976 Mozambique closed t h e  border with Rhodesia, t h u s  depr iv ing i t s e l f  
o f  an important source of income. Opposition within t h e i r  own borders 
could no t  be t o l e r a t e d  by t h e  pa r ty  and governmnt of Mozambique. The 
re-education-camps, sometimes sour ly  c a l l e d  ' convalescent homes', 
became crowded with people, who had been s e n t  t o  these  camps only because 
they belonged to a c e r t a i n  s o c i a l  group. 

Formation of c e l l s  was begun i n  firms. I t  was a l s o  e f fec tua ted  i n  
the  quar t e r s  o f  t h e  towns and i n  t h e  v i l l a g e s  ( l i k e  t h e  ten  houses system 
i n  s o c i a l i s t  Eth iopia) .  Also education was reorganized. Small u n i t s  
o f  20 to 25 pupils  together  wi th  one o r  more teachers,  formed groups 
t h a t  drew up week-programmes and p r a c t i s e d  c r i t i c i s m .  Wot the ind iv idua l ,  
bu t  the c o l l e c t i v e  achievement was emphasized, while a l s o  manual work 
and a g r i c u l t u r e  a r e  included in  t h e  process of learning.  



Corresponding t o  t h e  re-grouping of peasants i n  Tanzania, 
involving 9 mill$&people, the government of Mozambique also aims 
a t  v i l l a g i s a t i o n .  I n  1979 1000 of these  s o c i a l i s t  v i l l a g e s  o r  ' a l e i a s  
comunais ' waref gx%sting. 

The Church in  Mozambique: The Roman Cathol ic  Church i n  Mozambique 
w a s  c lose ly  a l l i e d  t o  t h e  Portuguese govern- 

ment, enjoyed a l l  kinds of  p r iv i l eges  and r a r e l y  took s i d e s  with t h e  
people. I t  was mainly foreign re l ig ious  who became more and more 
c r i t i c a l  of the  co lon ia l  government during t h e  l a s t  years  before Inde- 
pendence. Well known a r e  t n e  demonstrative departure of t h e  White 
Fathers ,  the  exposure by foreign missionaries of  the  massacres commit- 
t e d  by government t roops  and the  courageous s tand taken by t h e  bishop 
o f  Beira, mgr. Pinto. After  Independence the  episcopacy of the  R.C. 
Church was h a s t i l y  a f r i can ized  (mgr. P in to  stayed) and t h e  church, 
a f t e r  a s h o r t  confession of g u i l t ,  was wise enough t o  promise support  
t o  the  new government. 

The r e l a t i o n  between t h e  churches and t h e  party/government can 
be looked upon from two angles. We s t a r t  from the  perspective of 
the  party/govemment. 

E'RELIMO: c r i t i c i s m  of churches: In  the  statements of  President  Machel 
and i n  t h e  p a r t y ' s  s tandpoints  one 

f inds  b t h  the general  cu r ren t  marxist objec t ions  aga ins t  r e l ig ion  and 
a reckoning of t h e  p a s t  of the  Mozambican church. 

Over and aga ins t  the  idea of Se l f  Reliance looked upon a s  an 
important ido log ica l  building-stone f o r  t h e  new soc ie ty ,  was placed 
the  obscurantism of a l i e n a t i n g  supers t i t ion .  Repeatedly E'RELIMO has 
a i r e d  i t s  fundamental objec t ions  t o  any form o f f a i t h  i n  God. A t  f i r s t  
it looked as i f  be l i eve r s  would no t  be allowed t o  join E'RELIMO. 
"Belief  i n  an Almighty c o n t r o l l i n g  t h e  des t in ies  of man was seen a s  
incons i s t en t  with belonging t o  a revolut ionary p a r t y  dedicated t o  
making man master of h i s  own dest iny" (47) .  and 

"The people defeated colonialism when they had exchanged 
b e l i e f  i n  God f o r  be l i e f  in  t h e i r  own capacity ..." (48) .  

In t h e  weekly Tempo a leading a r t i c l e  points  o u t  t h a t  "according 
t o  t h e  Bible t h e  j u s t i c e  of  God is nothing b u t  t h e  2 a s s i v i t y  of  t h e  
poor..." Tempo, no.372, 1977. In June 1978 t h e  pa r ty  and t h e  govern- 
nent were s t i l l  vely anxious t o  join b a t t l e  with t h e  church. The 
Resolution on Religious Questions passed a t  the  second Conference of 
the  Department of Ideology is unequivocal about t h i s .  Not only man's 
dependency on God was i n t e r p r e t e d  as an a l i ena t ion  by FRELIMO, b u t  a l s o  
t h e  churches' continued dependency on outs ide  support .  Dependency - both 
f i n a n c i a l l y  and i n  decision-making - on churches with t h e i r  heacquarters  
i n  Geneva, t h e  U.S.A. ,  o r  Rome, was thought " incons i s t en t  with FRELIMO 
which is  independent and depends on no one t o  make i t s  decisions".  

A number of  o t h e r  accusat ions regard the r o l e  of the  churches. 
e s p e c i a l l y  t h e  R.C.  Church, during t h e  colonia l  period of  Mozambique. 
The most important ones a re :  

1) during t h e  co lon ia l  period t h e  church has col labora ted  with t h e  
oppressor; 

2 )  t h e  church was (and s t i l l  is) European; 
3)  t h e  church preaches res ignat ion  and s e r v i l i t y ;  
4)  t h e  church - i . e .  its functionaries - is not  productive, but 

" p a r a s i t i z e s ;  " 



) t h e  chur -agates a s p r i r i t u a l i s t  view of  l i f e ;  
6) t h e  church a c ~ l l t a t e s  8ualism i n  t h e  i n t e r p r e t a t i o n  of l i f e ;  
7) t h e  church is  governed by p r iv i l eged  people, influenced by p r i v i l -  

eged people and intended f o r  p r iv i l eged  people; 
8) the church promotes individualism; 
9) the  church is supra-national and cannot back nation-building; 
10) the  church is oppor tunis t ic  and changes colour a s  circumstances 

acquire j 
11) t h e  church divides;  
12) the  church looked upon t h e  African cu l tu re  a s  immoral; 
13) t h e  church was absent during t h e  f i g h t  f o r  freedom; 
14) t h e  church's pleas for t h e  people and against t h e  colonia l  r u l e r  

were i s o l a t e d  plea ings o r  p r o t e s t s  and not  backed by t h e  eccles ias-  
t i c a l  

Beside t h e  o f f i c i a l  accusations agains t  t h e  church and the  conse- 
quent r e s t r i c t i n g  measures, t h e  a r b i t r a r i n e s s  which character izes  t h e  
middle cadre ' s  dealing with the churches should a l s o  be mentioned. 
Since t h i s  a r b i t r a r i n e s s  is a l s o  found in  Angola, Ethiopia and Congo- 
Brazzavil le  it can hardly be accidenta l .  It  implies unrestrained 
a r r e s t  and re lease  of missionaries,  unwarranted expulsion, conf iscat ion 
of goods, publ ic  burning of books, obs t ruct ion of d iv ine  se rv ices  es-  
pec ia l ly  on feast-days l i k e  Christmas, ins inuat ions  of t h e  complicity 
of r e l ig ious  in a l l  s o r t s  of offences o r  crimes an8 mmpulsory concen- 
t r a t i o n  of a region 's  personnel i n  a c i t y ,  thus  condemning them t o  
id leness  f o r  months. 

Lately t h e  government's a t t i t u d e  towards t h e  church(es)  seems t o  
have become nmre f lexible-"There a r e  s igns  t h a t  t h e  persecution of 
the church d-. t h e  f i r s t  few m n t h s  and years a f t e r  the  independence 
of t h e  country in 1975 has given way t o  a more f l e x i b l e  a t t i t u d e " .  
During conversations between t h e  Government and the  Dutch (R.C.) 
Missionary Council it was promised t h a t  f o r  the  education of church 
l eaders  new (fore iqn)  personnel would be allowed t o  en te r  t h e  country. 

The Anglican Church was allowed t o  found a second diocese i n  t h e  
country, f o r  t h e  north. The Pro tes tan t  United Theological Seminary 
of R i c a t l a  near Maputo has a high percentage of s tudents from t h e  
north. In  1980 t h e  f i r s t  candidates from t h a t  region got t h e i r  cer-  
t i f i c a t e .  Recently a delgat ion of  the  Prague Peace Conference under 
t h e  leadership  of a Russian Orthodox bishop was welcomed. . 

The churches' a t t i t u d e  towards FRELD~O: P r i o r  t o  Independence t h e  
a t t i t u d e  of t h e  R.C.  church had - - -  

not simply been one of submissive col labora t ion.  Yet, because of  a l l  
kinds of curtai lments it was not  yet  ready t o  embrace the  revolution on 
t h e  eve of Independence. Yet t h e r e  were many people, e spec ia l ly  among 
t h e  foreign p r i e s t s ,  who warmly welcomed FRELIMO-socialism on t h e  day 
of Independence. The Cathol ic  church's react ion t o  FRELIMO-socialism 
shows both approval and repar tee .  without pretending t o  give an 
exhaustive survey of a l l  themes involvec? I mention f ive .  

a )  C m :  1975: t h e  occasion of the  year of  Independence 
the episcopacy of Mozambique issued a Chr is t -  . . . 

ms message which s t a r t s  by r e f e r r i n g  t o  t h e  prophesy of  Zechariah: 
"Pra ise  t o  the  God of I s r a e l .  For he has turned t o  h i s  people, saved 
them and s e t  them free.." (Luke 1.68) and t o  t h e  so o f t en  quoted words 
i n  the  theology of  l ibe ra t ion :" .  .he has sent  me t o  announce gooB news 
t o  t h e  poor, to s e t  a t  l i b e r t y  those who a r e  s u ~ p r e s s e d "  (Luke 4.18). 
The message e x p l i c i t l y  r e f e r s  t o  t h e  opt ion for  t h e  poor: 



God was born poor and defenceless, wi th  nothing t o  give him 
importance. He only has h i s  poverty which led him t o  take the side 
of  the poor (Luke 1.52-53). So we, despoiled of  the material goods 
tha t  placed us on the side o f  the wealthy na, f ee l  ourselves able to 
give freely what w a s  freely given t o  US (Matthew 1 0 ) .  Without prestige 
md without power, we can now m r e  eas i ly  i den t i f y  w i t h  the people 
and share w i t h  them t h e i r  struggle and hopes for Liberation. 

This element of  t h e  Christmas message implies q u i t e  a programe 
f o r  considerat ion fo r  a l l  churches i n  s o c i a l i s t  coun t r i e s  a s  well  a s  
e l s w h e r e .  

b) Bishop of Nampula: O l i t  o f  the  individual  bishops it was t h e  white 
bishop of Nampula, Mgr. Pinto,  who mst pos i t ive ly  

supported the  FRELIMO l i n e  of thought. This  d id  not prevent him from 
being c r i t i c a l  when necessary. I n  J u l y  1975 he published an extens ive  
l e t t e r ,  i n  which he went i n t o  FRELIMO's accusat ions aga ins t  the  church, 
looking every time fo r  t h e  t r u t h  a s  much a s  poss ib le .  He recommended 
t h e  p o s i t i v e  th ings  i n  the  revolut ion and formulated a number of  prac- 
t i c a l  consequences f o r  the church. The bishop saw i n  t h e  new s i t u a t i o n  
a new chance f o r  the church. 

The Voice o f  Samora Machel is not  jus t  a voice, it i s  Providence. 
His voice does no t  announce the end o f  the  Church, but  m t h e r  the 
beginning ( A  new people.. . ", 101).  

In  1977 the  same bishop published a long l e t t e r .  He had become 
pres ident  of  the  Bishops' conference and enjoyed the  confidence of 
FRELIMO. Again he backed t h e  revolut ion h u t  from a Chr i s t i an  stand- 
point  he  f rankly  gave some s ~ e c i f i c a t i o n s .  The revolut ion is no t  
j u s t  a t r a n s i t i o n  from capi ta l i sm t o  social ism. I t  e s t a b l i s h e s  freedom 
and s o l i d a r i t y .  Without these  c h a r a c t e r i s t i c s  it is no t  a revolut ion.  

The bishop a l s o  p ro tes ted  aga ins t  the  i d e n t i f i c a t i o n  of  r e l i g i o n  
with obscurantism and pleased f o r  t h e  admission of  Chr i s t i ans  to par ty  
membership o r  publ ic  functions.  

C )  Basic Chr i s t i an  Communities: Mgr. Pinto had :>leaded f o r  bas ic  
Chr i s t i an  communities each having its 

own in tegra ted  leaders .  Much i n  t h e  same way t h e  UniZo de Sacerdotes 
e Religiosos de Moqambique (USAREMO) declared during t h e  4th General 
Assembly (1975) i n  a workshop: 

The revolut ionary people a r e  our  novice-masters now. 
We have s t a r t e d  our second novciate ("A new people..", 1 2 3 ) .  

And elsewhere, during t h e  sane 4th General Assembly: 

We w i l l  have to accept  a s  a consequence of  t h e  revolu- 
t i o n  t h a t  values have changed. What we p r i e s t s  considered 
to be e s s e n t i a l ,  apos to la te  pure and simple, has become 
secondary, because manual labour takes  p r i o r i t y  now (120) .  

This  view c o r r e s p n d s  with what J u l i u s  Nyerere i n  Tanzania had 
asked from the  r e l i g i o u s .  Moreover, it f u l l y  harmonizes with t h e  
advice i n  1977 of the  Se rv iz io  d i  Documentazione a S tud i  (SEDOS) - the  
study group and b u l l e t i n  of  t h e  same name of  the  Major Superiors  of  
missionary orders  and conqregations - to those male and female re- 



l i g i o u s  who were working i n  marxist countr ies .  According t o  t h i s  
advice they should l e a r n  a profession a s  much a s - p s s i b l e  and accept  
a  job apparently of use f o r  the socie ty :  i .e .  they have t o  l i v e  from 
an earned income - a t  l e a s t  t h e  younger ones - and should be exposed 
t o  manual work. ( I n :  Sedos Bul l e t in  1977, 8, 183 and 1977, 13, 
334 - 339). 

d) Chr i s t i an  people: Since t h e  means of communication a r e  scanty it 
is d i f f i c u l t  t o  a s sess  the reac t ion  of the Chris- 

t i a n s  t o  the revolut ion .  They were represented a t  the  National Pas tora l  
Meeting held i n  Beira i n  1977, where bishops, p r i e s t s  and f i a t h f u l  i n  
a  s p i r i t  o f  se l f - c r i t i c i sm r e f l e c t e d  on the  s i t u a t i o n .  From the  f i n a l  
conclusions it becomes c l e a r  t h a t  the church f e l t  l i b e r a t e d  from f a l s e  
c e r t a i n t i e s  and knew i t s e l f  t o  be en route  towards a church a t  the 
grass-roots .  Here again the theme of an in teg ra ted  church of small 
communities with l ay  leaders  emerges. 

From sheer necess i ty  the  accent  s h i f t s  from ce lebra t ion  of t h e  
sacraments t o  prayer and se rv ice .  Also the  c a t e c h i s t ,  who, i n  the  
h i e r a r c h i c a l l y  s t r u c t u r e d  church was a 'prominent person' ,  is  becoming 
more anonymous. The respons ib i l i ty  of the  group p r e v a i l s .  The p r i e s t  
and bishops t r y  t o  a t tune  t h e i r  pol icy  t o  t h i s  development as much 
a s  poss ib le .  Yet the  bishops seem t o  be a b i t  worried s ince  the  
increas ing r e s p o n s i b i l i t y  of l a y  ?eople might become an i r r e v e r s i b l e  
process ins tead  of being an emergency measure. 

e )  Jus t i ce :  Approval of the  s o c i a l i s t  s t r i v i n g  a f t e r  a  more j u s t  
soc ie ty  of s o l i d a r i t y  and equal i ty ;  g iv ing up p r i v i l e g e s / r i g h t s  and 
prominency; s tanding up f o r  oppressed people; p r o t e s t i n g  aga ins t  
wrongful r e s t r i c t i o n s  of freedom; c u l t i v a t i n g  small communities w i t h  
i n t eg ra ted  leadership:- these  seem t o  have been t h e  most important 
i ssues  f o r  the  churches. One d o c t r i n a l  po in t  should perhaps g e t  
spec ia l  a t t e n t i o n .  Marxist-leninism i n  Mozambique and o the r  African 
coun t r i e s  considers  f a i t h  i n  God a f ac to r  of confusion and the re fo re  
propagates atheism. FRELIMO and s imi la r  2 a r t i e s  join-in a  wide-spread 
c r i t i c  of r e l ig ion :  r e l i g i o n  proclaims the  incapc i ty  of man toward 
emancipative s e l f - l i b e r a t i o n  and promises ins tead  sa lva t ion  from God: 
a  sedat ive .  

I t  remains t o  be seen whether it w i l l  be f r u i t f u l  f o r  t h e  r e -  
p resen ta t ives  of the  church(es)  i n  Mozambique t o  e n t e r  i n t o  d iscuss ion 
about t h i s  p i n t  of view. An exchange of thoughts ( t h e o r e t i c a l  a c t i v i t y )  
is always s i t u a t e d  i n  the context  of t h e  church's  a c t i o n s  i n  t h e  p a s t  
which a r e  s t i l l  so  f resh  i n  mind. It w i l l  t he re fo re  be important t o  
take  i n t o  account t h i s  o f f i c i a l l y  propagated view on God and r e l i g i o n  
i n  e .g .  ca teches is .  

Caution aga ins t  atheism - and espec ia l ly  i n  Mozambique, consider- 
ing FRELIMO's r eac t ions  - should not  only  be d i r e c t e d  aga ins t  t h e  
atheism of ' s c i e n t i f i c  soc ia l i sm ' ,  but  should be accompanied a l s o  (or  
preceded) by a warning a g a i n s t  the  hidden atheism of  t h e  c a p i t a l i s t  
system i n  so fa r  it s t r i v e s  a f t e r  an unlimited production/consumption 
for  t h e  good o f  a  pr iv i leged minority and a t  t h e  cos t  of everything. 
P r o t e s t  aga ins t  atheism - if s ince re  - should imply t ak ing  p a r t  i n  
the combat aga ins t  i n j u s t i c e .  The church(es1 i n  Mozambique a r e  usually 
conscious of t h i s .  

Reference: Exchange. No.30, December 1981. Vol X .  Dept. of  Missiology, 
Leiden. 



BOOK NOTES 

S p i n d l e r ,  M.R. cmd ?liddelkoop, P.R., Eds. 
BIBLE AM) MISSION: A p a r t i a l l y  Annotated Bibliography 1960-1980 
Dept. o f  M i s s i o b g y ,  I n t e r u n i v e r s i t y  I n s t i t u t e :  Leiden,  2983. 
Faperback, Dutch G u i l d e r s  20.00. 

This bibl iography forms p a r t  of t h e  In te rna t iona l  Study p r o j e c t  'Bib- 
l i c a l  S tudies  and Missiology' sponsored and coordinated by t h e  I n t e r -  
na t ional  Association for  Mission Studies .  I t  conta ins  more than one 
thousand e n t r i e s .  

The research was guided by c e r t a i n  assumptions among which t h e  bzs i c  
one was t h a t  re ference  t o  t h e  Bible is  e s s e n t i a l  t o  missiology every- 
where i n  t h e  world. I t  is t h e  t a sk  of miss io log i s t s  t o  explore t h e  
f i e l d s  of b i b l i c a l  scholarship  i n  order  t o  f i n 2  mater ia l  t h a t  can be 
used fo r  t h e i r  understanding of mission. Conversely, it might be the  
t a sk  o f  b i b l i c a l  scholars  t o  look fo r  miss io logica l  i n s i g h t s  t h a t  a r e  
r e l evan t  fo r  t h e i r  own work. The p resen t  bibl iography has been compiled 
in  t h i s  s p i r i t ,  t ak ing  i n t o  account t h e  growing e f f o r t  toward contextu- 
a l i z a t i o n  ~i b i b l i c a l  exegesis  and theology i n  a l l  cont inents .  

Aubin, P. MSC m d  C o t t e r ,  G.:fl4. 
AGENCIES FOR PROJECT ASSISTANCE. 
MissioLl P r o j e c t  S e r v i c e s ,  204 West 9 7 t h  S t r e e t ,  New York,  IVY 20025, 
2982. Paperback, US$ 45.00 ($2.50, Postage a d  handl ing;  i f  p a p e n t  
i s  e n c l o s e d  t h i s  may b e  d e d u c t e d ) .  

This i s  an invaluable a i d  t o  miss ionar ies  who seek funding fo r  Church 
sponsored p r o j e c t s  in "Third World" coun t r i e s .  I t  is the  r e s u l t  of 
twelve years  experience and p resen t s  information i n  a  concise and coherent 
way. The Manual is divided i n t o  th ree  sec t ion :  the  f i r s t  has ind ices  
which he lp  t o  i d e n t i f y  the  kind o f  p r o j e c t s  susported by s p e c i f i c  Agencies; 
t h e  second, divided accordinq t o  coun t r i e s ,  qives p r o f i l e s  of the  var ious  
agencies;  t he  t h i r d  p resen t s  usefu l  guide l ines  f o r  t h e  prepara t ion  of re-  
ques t s  fo r  a i d  f o r  p r o j e c t s .  Fa thers  Co t t e r  and Aubin have experience of 
working i n  "Third World" coun t r i e s .  They v i s i t e d  hundred of Agencies over 
t h e  years  and developed t h i s  guide. In a l l ,  283 Agencies a r e  l i s t e d  i n  
the  book. 

CIS! ANNUAL REVIEW 
-Cathol ic  I n s t i t u t e  f o r  In t e rna t iona l  Rela t ions ,  22 Coleman F i e l d s ,  
London N1 7AF. 1982. Pp 40: No  rice. 

The review conta ins  much i n t e r e s t i n g  information on the  a c t i v i t i e s  and 
publ ica t ion  o f  t h e  I n s t i t u t e .  Publ ica t ions  indlude : 

( 1 )  Comment. A S e r i e s  of pamphlets varying from Pp.12 t o  m . 2 0  Sam?le 
t i t l e s :  I ran;  Paraguay; The Ph i l ip ines ;  Eas t  T i m r ;  A New In te rna t iona l  
Economic Order. 

( 2 )  Church i n  t h e  World: A s e r i e s  of s i x  pagefolders  i n  l a r g e  format. 
Sam9le T i t l e s :  The poor; t he  Church's F i r s t  P r i o r i t y ;  J u s t i c e  i n  the World; 
The Church the  People Want; The Challenge t o  C h r i s t i a n s .  

( 3 )  J u s t i c e  Papers: Sample t i t l e :  Eucharis t  and P o l i t i c s  Pp.12. Other 
Publ ica t ions  include books and p a q h e l e t s  on Church top ics  r e l a t e d  t o  In te r -  
na t iona l  Rela t ions .  Some of these  a r e  published i n  col labora t ion  with the  
Mambo Press ,  Zimbabwe. 




