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The present  i s sue  has two a r t i c l e s  deal ing  with development i n  the  
diocese of Rulenge, Tanzania. In t h a t  Church the  growth of new m i n i s t r i e s  
is  leading t o  a re-examination of t h e  r o l e s  t r a d i t i o n a l l y  assigned t o  
p r i e s t s  and o f  the  theology gradually evolving around the  ca tech i s t .  
Father Boivin descr ibes  what i s  taking p lace .  

Bishop Mwoleka has no h e s i t a t i o n  i n  wr i t ing  t h a t  Local Churches w i l l  
always need missionaries.  H i s  understanding o f  t h e  r o l e  of t h e  missionary 
leads  him t o  d iscern  "two miscalculat ions" which missionaries a r e  making. 
One i s  t h e i r  too  g rea t  emphasis on disengagement and the  other  t h e i r  
tendency t o  i d e n t i f y  themselves through works of f r o n t i e r  o r  f i r s t  
evangelination. He s e e s  t h e  f o s t e r i n g  of evangelical  l a y  communities as  
the most s i g n i f i c a n t  task  o f  the  Local Church and it i s  e s s e n t i a l  for  the 
missionary t o  co l l abora te  i n  t h i s  work. 

Father  Rayan descr ibes  the  o r i g i n s  and development of a s i g n i f i c a n t  
ecumenical theologica l  development from t h e  South. 

The Bishops of Quebec i n  t h e i r  message underl ine t h e  new s t y l e  of  
today ' s  mission. I t  i s  a mission i n  a l l  cont inents  s t i l l  urgent ,  s t i l l  
r equ i r ing  a 'departure '  and must take i n t o  considerat ion the  changed 
s i t u a t i o n s  i n  which t h e  Gospel of Jesus  Chr i s t  i s  proclaimed. 
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News : - 
Agenda para una PZani f i cac iBn  y E s t u d i o  sobre  Za Miston 
(Documento f i n a l  deZ Seminario de Sedos de Marzo 1981) 

Tenemos ahora d isponible  en l a  o f i c i n a  de Sedos l a  edici6n 
espafiola de l a  AGENDA. Comuniquenos por favor cu ln tas  
copias neces i ta .  

Sedos Spr ing  Seminar 1983: 16th-19th hlarch 

Please note  t h a t  t h e  da te  f o r  t h i s  annual Seminar has been 
moved t o  t h e  t h i r d  week of March each year .  
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-- 
NEW MINISTRIES: 

FROM DREAM TO REALITY 

Marcel Boivin 

(Cet ar t ic le  a t t i re  l 'at tent ion SUP la &cessi@ de distinguer 
antre sacerdoce e t  minist6re. IZ e s t  bas6 stcr ce qui est  
expdriment.4 au dioc6se de Rulenge, en Tanzanie. Une Bquipe de 
sept ministres renpzace les  Conseils Paroissiaux qui gtuient 
organisds sous la ccnduite d'un Pr.4sident. Gn a dii revoir la 
situation de ces ministres par rapport Ct ce qui e s t  tradition- 
nel lemat attribud a m  pr8tres. C'est plutdt Za pratique, e t  
non la thdorie, qui inspire ces e f for t s .  Tres paroisses ont 
d l j& m e  religieuse come pasteur. u s  ministares s a t  reconnus 
come t e l s  par les  conmnmautBs e t  iZs ont 2eur origine 
i W d i a t e m n t  en e2Zes. N.d. 2.R. 

Somehow, 6he sub jec t  of new m i n i s t r i e s  always c a l l s  up t o  my mind 
the p i c t u r e  of those hundreds o f  young people who, i n  the  course of an  
ecumenical sess ion  held i n  Manchester i n  1970, had f i l l e d  a vas t  aud i to r -  
ium t o  hear Canon John V. Taylor g ive  an address on poss ib le  new forms of 
ministry.  Expectations were running high. On the  Pro tes tan t  s ide ,  t h e r e  
was the  widespread fee l ing  t h a t  the  pas to ra te  was welded t o  t h e  e s t ab l i sh -  
ment r a t h e r  than i n  l i v e  contac t  with people. On the  Catholic  s i d e ,  t h e r e  
was t h e  vexing combination o f  decreasing numbers of vocations t o  t h e  
priesthood and growing nwnbers of res ignat ions  from it. The Canon's 
address was challenging and one could f e e l  t h a t  the  crowd was o f  one mind 
w i t h  him: indeed the re  was a v i t a l  need t o  re-assess t h e  Church's 
m i n i s t e r i a l  s t r u c t u r e s  and t o  r e -d i s t r ibu te  e c c l e s i a l  functions. 

The t roub le  began when he went on t o  propose h i s  l is t  o f  reformed 
min i s t r i e s .  These turned o u t  t o  be a s e l e c t i o n  from t h e  wide choice 
of fered  by the New Testament, and theyreee lbedno  one; t o  some they 
appeared to be no match f o r  t h e  priesthood,  t o  o the r s  they seemed t o  be 
too  anc ien t  t o  again deserve a d a c e  under t h e  sun. The question-period 
soon degenerated i n t o  a high-pitched barrage o f  objec t ions  and confusion 
was t h e  ne t  r e s u l t  of t h e  day. 

Ten years  have passed. In the  Cathol ic  ChUCh a t  l e a s t ,  t h e  ques t ion  
of priesthood and minis t ry  has been s tudied  from a l l  angles  and t h e r e  i s  
a growing consensus on t h e  need t o  d isentangle  the  two. Some concrete 
s t e p s  have been taken i n  t h a t  d i r e c t i o n ,  a s  witnessed by a recent  i s s u e  of  
Pro Mundi Vi ta  Dossiers  (June 1980). The problem, however, i s  a mighty 
one. Its source i s  the  complex evolut ion o f  t h e  Church which gradually 
produced a gross ly  i n f l a t e d  type o f  priesthood cramped with the  monopoly o f  
most o t h e r  m i n i s t r i e s .  

The episcopate had come t o  be understood a s  a high-priesthood, the  
diaconate and a l l  minor o rde r s  had been channelled towards the  a l t a r  and 
made i n t o  stepping-stones t o  the  priest-hood, wide-ranging s t u d i e s  had 
pushed p r i e s t s  i n t o  t h e  pos i t ions  of Church-administrators and o f  overseers  
of r e l i g i o u s  teaching,  t h e  vow ( o r  oath?)  o f  c h a s t i t y  had s u b t l y  brought 
t h e  monastic i d e a l  i n t o  t h e  p r i e s t l y  o f f i c e  and so on. I n  t h a t  kind o f  



s i t u a t i o n ,  how could you go about reducing the  p r i e s t s '  sphere o f  author- 
i t y  without them g e t t i n g  t h e  fee l ing t h a t  t h e i r  vocation was threatened? 
And even when circumstances turned some sharing of powers i n t o  a necess- 
i t y ,  what new services  would you ac tua l ly  es tab l i sh  once you had opted 
for  r e - d i s t r a u t i o n ?  

WHEN REAL NEEDS INSPIRE SERVICE 

Quite possibly,  the  l a t e  s i x t i e s '  dream of d ivers i fy ing min i s t r i e s  is 
slow i n  becoming a r e a l i t y  p rec i se ly  because it is too much bound up with 
t h e  decentra l iz ing process of  a given datum: what new you c rea te  
( m i n i s t r i e s ) ,  you must detach from the  o ld  (priesthood).  To be successful ,  
however, t h e  exerc ise  must break out from t h a t  narrow framework i n  which 
what is gained by B is f e l t  as a l o s s  by A and it must bravely begin with 
what comes f i r s t  i n  the very notion of ministry,  namely the  people to be 
served and t h e i r  ac tua l  needs. There i s  something ref reshingly  sponta- 
neous and y e t  consonant with f a i t h  i n  the  S p i r i t ' s  guidance i n  the follow- 
ing episode of the ea r ly  Chr i s t i an  community: wise and responsible men 
were needed t o  look a f t e r  the  d a i l y  d i s t r i b u t i o n  of common goods s o  a s  t o  
put  an end t o  grumbling, t h e  community met and chose seven people, the 
Apostles prayed and l a i d  t h e i r  hands upon them...and thus the  Church had 
i ts  first deacons (Acts 6.1-6) . 

Ae a p r i e s t  of Rulenge Diocese, it has  been my pr iv i l ege  t o  l i v e  i n  
recent  years a community experience which i n  its s impl ic i ty  and i ts  bold 
f a i t h  is a c lose  r e p l i c a  of the  one narra ted  i n  Acts. There we were: 
giving baptismal b i r t h  t o  an always swell ing Cathol ic  populat ion,  ye t  
without a chance of s p i r i t u a l i t y  feeding and educating them through t h e  
e x i s t i n g  services .  For missionaries were g e t t i n g  older  and fewer while 
diocesan p r i e s t s  were increas ing a t  a r a t e  much i n f e r i o r  t o  the  one of 
t h e  Cathol ic  community. Those of the  f lock who managed t o  resist i n d i f f e r -  
ence were becoming vocal i n  t h e i r  demands f o r  t h e  p r i e s t  t o  a t  l e a s t  v i s i t  
them and t o  bapt ize  t h e i r  children.  In  1975, Bishop C. Mwoleka and h i s  
p a s t o r a l  team went around a l l  t h e  pa r i sh  communities of the diocese and 
discussed the matter  with them. Here is t h e  tableau which gradually 
emerged both of the  c o m u n i t i e s '  Chr is t ian  needs and of the  m i n i s t r i e s  
Which should come i n t o  existence t o  answer them: 

(1) Prayer: Chr is t ians  a r e  sons and daughters of God, hence a dialogue 
with H i m  ca l l ed  prayer which a s  a community they hold weekly 

and on important :occasions. Thus you have your f i r s t  community se rv ice  
and its holder is the  prayer-leader ( i n  Swahili: Msalishi) .  

( 2 )  Education: Schools a r e  crowded with k ids ,  post-primary l eavers  with- 
out  jobs abound i n  towns and v i l l ages .  W h o  w i l l  take 

respons ib i l i ty  f o r  organizing r e l i g i o u s  education and youth counselling? 
The answer is: the education-animator ( M l s a i ) .  

( 3 )  Material  welfare: Foreign ass is tance  cannot forever be brought i n  t o  
cancel  the  excess o f  t h e  community's expenses, s e l f -  

Support i n  t h e  Church is imperative. Sunday co l l cc t ions  m u s t  be fa t tened 
by p r o f i t s  coming from communal p r o j e c t s  designed t o  simultaneously a s s i s t  
development. Here is a job f o r  t h e  provider who not only keeps t h e  accounts 
but  plans the  c o m u n i t y ' s  overa l l  mater ia l  welfare. 



( 4 )  S p i r i t u a l  l i f e :  A depressingly high proport ion of t h e  baptized s t o p  
praying, while o the r s  who a r e  barred  from the Euchar- 

i s t  slowly become marginal. The s p i r i t u a l  counselor (Mhuiski) has t o  
f ind ways of v iv i fy ing the  tenaous bonds t h a t  s t i l l  remaih between them 
and t h e  Church. 

(5) F ra te rna l  love: Sa in t  Paul i n  h i s  tame was a l ready complainihg t h a t  
" t o  have lawsui ts  a t  a i l  with one another was a 

defea t"  f o r  c h r i s t i a n s  ( I  Cor. 6 , 7 ) .  Conf l i c t s  within t h e  community, 
whether o r  not they a r e  brought before a c i v i l  judge, give the  l i e  t o  
C h r i s t ' s  bas ic  comandment o f  brother ly  love. I t  is the  peacemaker 
( M j i m a ) ' s  duty t o  t r y  and reconci le  opponents. 

( 6 )  Marriage: Youngsters who co-habit before marrying i n  t he  Church a r e  
legion. And marriages which f a i l  to l a s t  o r  which make 

room f o r  a second wife a r e  not  a r a r i t y .  To m k e  Chr is t ian  marriage 
a t t r a c t i v e  and t o  a s s i s t  married couples i n  t rouble  is the  matrimonial 
adv i se r  ( M n y d a )  's formidable task. 

(7) Unity: For a l l  those volunteers  t o  work harmoniously a s  a team and 
f o r  the community a s  a whole t o  cwpeaa te ,  a cen t re  o f  uni ty  

is required. This  is t h e  servant  ( M t u m i s k i ) ' ~  minis t ry ,  a ministry which 
is s o  much more rncaningful than the  former one of  P res iden t  and which is 
o r i e n t a t e d  towards l i f e  r a t h e r  than towards meetings. 

A s  a mat ter  of f a c t ,  it is no t  only the  former function of  President  
which i s  giving way to t h a t  of Servant,  it is the  whole body c a l l e d  
Parish-council which is  being replaced by t h e  team of  seven minis ters  
described above. One problem with t h e  Pa r i sh  counci l  a s  we knew it was 
i t s  very design,  geared t o  meetings, with t h e  r e s u l t  t h a t  too  o f t e n  t h e  
work of its members stopped with the  c los ing  prayer while p r i e s t s  became 
executors o f  t h e  c o u n c i l ' s  dec is ions .  Now we have a set-up which decid- 
edly  opens i n t o  l i f e .  

Another problem was t h a t  t h e  functions l i s t e d  i n  the  council  
(pres ident ,  vice-president ,  s ec re ta ry ,  e t c .  ..) had nothing s p e c i f i c a l l y  
C h r i s t i a n  i n  them; by c o n t r a s t ,  t h e  new m i n i s t r i e s  a r e  s u b s t a n t i a l l y  
insp i red  by the Gospel and a r e  a t  once f e l t  t o  f i t  i n  well  with t h e  
r e a l i t i e s  of the  Church. A fu r the r  noticeable improvement is t h a t  t h e  
new s t r u c t u r e  goes up a l l  t he  way from t h e  small communities (indeed, it 
was f i rs t  thought out  i n  Connection with the  planning o f  smll  commun- 
i t i e s )  t o  t h e  diocesan p a s t o r a l  team. A t  a l l  l e v e l s ,  inc luding those of 
o u t s t a t i o n s  and of pa r i sh ,  t h e  same seven m i n i s t r i e s  opera te ,  so t h a t  t h e  
persons holding the  same minis t ry  a l b e i t  a t  d i f f e r e n t  l e v e l s  can meet on 
occasions and help  one another by shar ing  experiences which a r e  b a s i c a l l y  
common. 

THE SHAPE OF MINISTRIES TO COME 

How do those  new m i n i s t r i e s  r e l a t e  t o  those t r a d i t i o n a l l y  assigned 
t o  p r i e s t s ?  Clear ly ,  a good dea l  of re th inking h a s  been necessary and 
t h e  road ahead is o f t e n  obscure. Guidelines a r e  r egu la r ly  proposed by 
the diocesan pas to ra l  team, then discussed i n  seminars t h a t  bring together  
p r i e s t s ,  r e l i g i o u s ,  c a t e c h i s t s  a s  wel l  a s  r ep resen ta t ives  o f  t h e  f a i t h f u l .  



Yet, it i s  p rax i s  r a the r  than theory which has been leading the  way and 
we a r e  learning a s  we go--sometimes pa in fu l ly ,  it must be admitted, a s  
p r i e s t s  a r e  forced t o  s a c r i f i c e  the  h a b i t  of doing almost everything by 
themselves while lay people a re  confronted w i t h  t h e  challenge of perma- 
neht and subs tan t i a l  commitments. 

The p ic tu re  w e  g e t  a t  t h i s  s tage  i s  t h a t  of a  twofold d iv i s ion  of 
min i s t r i e s  which i s  gradually replacing the d iv i s ion  which used t o  be 
termed c l e r i c a l  and non-clerical  functions. 

On t h e  one hand, we have the pas to ra l  min i s t r i e s ,  which tend t o  be 
modelled upon the episcopate, and t o  f ind  t h e i r  source i n  it. Like the 
episcopate,  although a t  lowlier  s t eps ,  t h e  p a s t o r a l  m i n i s t r i e s  encompass 
the  various sec to r s  of Church-life and a r e  intended t o  animate them. 
while the leadership they provide seeks t o  awaken and t o  c u l t i v a t e  a 
sense of co-responsibil i ty.  Furthemore,  minis ters  i n  t h a t  category a r e  
se lec ted  from above, ul t imately by the  bishop whom they represent ;  they 
a re  known i n  soc ie ty  t o  have one chief  duty i n  l i f e ,  t h e  se rv ice  of the  
Church whether o r  not t h a t  service  is a ful l- t ime a c t i v i t y .  

Also worth mentioning a r e  two developments o f  poss ib ly  vas t  reper- 
cussions which a re  taking place i n  the  same a rea  o f  pas to ra l  min i s t r i e s .  

F i r s t ,  although t h e  parish-pastor  usual ly  is a p r i e s t ,  it is no t  necessa- 
r i l y  s o  and out of t h e  seventeen par ishes  of Rulenge Diocese three  

have a s i s ter  as parish-pastor. The parish-pastor  normally works i n  a 
team of  th ree  o r  four p r i e s t s  ahd s i s t e r s ,  with whom is associa ted  the  
par ish  ca tech i s t .  I t  i s  worth not ic ing t h a t  a  p r i e s t  can very well  work 
in a team headed by a parish-pastor  who i s  a s i s t e r . . . i t  i s  in  f a c t  
happening i n  two parishes.  

Second; the re  i s  t h e  theology which i s  gradudlly evolving around the  ro le  
of  the  ca tech i s t .  A s  long a s  the  minis t ry  was monopolized by the  

c lergy,  the re  were pressures  t o  ordain c a t e c h i s t s  t o  t h e  priesthood in-  
s p i t e  of the  f a c t  t h a t  t h e i r  charism was so  obviously d i s t i n c t .  In the 
new perspect ive  of pas to ra l  m i n i s t r i e s ,  the catechist becomes the  out- 
s t a t i o n ' s  ( a  sub-division of t h e  pa r i sh )  pas to r ,  a  task  which i s  f u l f i l l -  
ing without exceeding h i s  a b i l i t i e s  and which allows him t o  go on l i v i n g  
with h i s  family and i n  t h e  same s o c i a l  context.  The r e s u l t  i s  t h a t  the  
danger of turning t h e  function of ca tech i s t  i n t o  one more stepping-stone 
to t h e  priesthood i s  avoided. 

On the  o ther  hand, t h e r e  i s  the new s e t  of min i s t r i e s  t h i s  a r t i c l e  
has described, m i n i s t r i e s  which immediately o r i g i n a t e  i n  the  community 
and f o r  which the re  is no exact prototype. Those m i n i s t t i e s  can ap t ly  be 
termed l a y  s ince  t h e i r  holders continue t o  be known i n  socie ty  by the 
profess ion they exercise.  To take  an example, a prayer-leader m i a t  be a 
housewife who, a t  t h e  community's request ,  t akes  on the task of guiding 
her neighbours in  prayer,  while the c a t e c h i s t  i s  profess ional ly  a Church- 
worker who a l s o  does some farming t o  s u s t a i n  h i s  family. Yet, those 
m i n i s t r i e s  remain d i s t i n c t  from the  Catholic Action movements f o r  they 
correspond t o  d e f i n i t e  departments of Church-life within which t h e  
ministry-holder has  respons ib i l i ty ;  C a t k l i c  Action groups, by comparison, 
a r e  c a t a l y s t s  f o r  Chr i s t i an  l i f e  i n  some sect ions  of t h e  community Such 
a s  workers o r  s tudents.  



To be sure, there st i l l  is a measure of fluctuation between the 
pastoral  minis t r ies ,  the Catholic Action movements and the evolving lay 
ministries a s  the l a t t e r  gradually occupy a f i e ld  of ac t iv i ty  of t h e i r  
own. The old dream of remoulding the  Church's ministerial  s t ructures  
and of designing new, divers i f ied minis t r ies  i s  nevertheless slowly 
materializing into a r ea l i t y ,  no matter how modestly. One's prayer is  
tha t  the S p i r i t  w i l l  guide our community's e lders  i n  the i r  attempt a t  
forming adjusted forms of diakonia i n  the same way he guided the Apostles 
when circumstances led them t o  take similar steps. 

Reference: AFER (Eldoret, Kenya), October 1981, - 

- end - 

UNIVERSAL PRAYER/MEDITATION FOR PEACE 

LEAD ME FROM DEATH TO LIFE, FROM FALSEHOOD TC TRUTH. 

LEAD ME FROM DESPASR TO HOPE, FROM FEAR TO TRUST. 

LEAD ME FROM HATE TO LOVE, FROM WAR TO PEACE. 

LET PEACE FILL OUR HEART, OUR WORLD, OUR UUIVIVERSE. 

This Prayer for Peace, offered by millions of people around the 
world a t  noon each day w i l l  form a continuous chain t h a t  w i l l  encircle  the 
ear th  and help achieve the profound change of heart  t ha t  i s  needed a t  t h i s  
dangerous time. 

The focus of the prayer is  the Second Special session on Disarmament 
a t  the United Nations' General Assembly ear ly  i n  1982. I t  i s  hoped t h a t  
world governments w i l l  have the wisdom and courage t o  put i n  motion a 
comprehensive programme of disarmament a t  t ha t  time. But it is a l so  hoped 
t h a t  people w i l l  make the prayer a regular par t  of t h e i r  l i ves  for a 
long time t o  come. 

511s prayer/meditation for peace was o f f i c i a l l y  launched a t  an inter-  
f a i th  service on August 6th 1981 i n  Westminster Abbey and was endorsed by 
church leaders of d i f fe ren t  denominations and leaders of other fa i ths .  I t  
was commended by Mother Theresa. 

Reference: DIALOGUE, New Series,  Vol. V I I I  Nos, 1, 2 & 3, January-December 
1981. 



PARTIR POUR SERVIR  
-MESSAGE SUR LA MISSION 

(Following w the Message from the W b e c  Bishops' Assembly 
addressed to the Christian c o m i t i e s ,  their pastoral 
councils and their pastors, and t o  a l l  those who acknowledge 
Jesus as the Good News i n  their l ives.  The message i s  sent 
on the occasion of the 60th armiversary of the founding of 
the Society o f  the Foreign missionary society of diocesan 
missions IP. M. E. I .  Ed. l . 

D'UNE SOCIETE MISSIONNAIRE 

1. Voici so ixante  ans, l e e  6vEques du Quebec fondaient une sociOt6 
missionnaire de prOtres d iocdsains  pour Lvangdliser c e  qu'on a p p e l a i t  

a l o r s  l e s  "pays de  mission", l e s  peuples qu i  ignora ient  J6sus e t  son 
Evangile. 

2. Cet ann ive r sa i re  nous emerveil le  e t  nous interroge:  i lznous permet 
de  v e r i f i e r  l a  q u a l i t 6  missionnaire de no t re  Egl ise ,  g a r a n t i e  de s a  

f i d e l i t 6  e3 1'Evangile de Jesus, I1 nous fourn i t  a u s s i  l ' occas ion  
d'exprimer not re  estime f r a t e r n e l l e ,  non seulement aux membres e t  a w  
associ6s des  Missions-Etrangeres, rnais a u s s i  a tous l e s  missionnaires de  
quelque communaute q u ' i l s  s o i e n t .  

3. La Soci6tB des prOtres des Missions-Etrangsres (P.M.E.) a  e t 6  fondee 
l e  2 f e v r i e r  1921. Ces p r g t r e s  n ' e t a i e n t  n i  l e s  premiers n i  l e s  

s e u l s  p a r t i r .  Mais il s ' a g i s s a i t  d 'une decis ion ,  d'un engagement,dlune 
responsab i l i t6  de  1 ' E g l i s e  du Quebec. 

4.  Depuis l o r s ,  420 prOtres dont  386 membres de l a  Socie te  e t  34 p r e t r e s  
diocdsains a s soc ies  o n t  t r a v a i l 1 6  come  "P.M.E." e t  une quinzaine de  

l a i c s  s e  s o n t  j o i n t s  a eux. 11s on t  oeuvre ou oeuvrent actuellement dans 
l e s  Egl ises  des  pays suivants:  Chine, Japon, Argentine, c h i l i ,  Perou, 
Honduras, Nicdragua, Guatemala, Cuba, IndonOsie e t  Phil ippines.  Leur 
mission e s s e n t i e l l e ?  E t r e  "des s e r v i t e u r s  de l ' t v a n g i l e  e3 l ' e t r a n g e r ,  
auprPs des  non-chretiens e t  de  ceux qui mnna i s sen t  l e  rnoins Jesus-Christ ,  
en donnant p r i o r i t d  a w  d6favoris8su ( P r o j e t  de  Vie de  l a  SocietO des  
Missions-Etrangsres, no.98). 

MISSION ACCOMPLIE! 

5. Cet  i d e a l  (des  P.M.E.) e s t  devenu r e a l i t 6  e t  l e s  s ignes  en sont  
nombreux (dans l e s  pays ve r s  l e sque l s  i l s  s e  son t  d i r i g e s ) :  

- l a  co l l abora t ion  avec l e s  Eg l i ses  loca les ,  - l ' imaginat ion  p a s t o r a l e  e t  l 'audace c rga t r i ce ,  
- l a  v i e  f r a t e r n e l l e ,  chaleureuse e t  l e  t r a v a i l  d ' squipe  soutenu, 
- l e  souci  de f a i r e  b e r g e r  les ressources du milieu. 





14. les missionnaires on t  donc appr i s  d donner e t  3 recevoir.  A t rans-  
mettre l a  f o i  mais 3 decouvrir que nous n'en avons pas l e  monopole. 

A s o r t i r  de nos f ront i@ces  Bt ro i t e s  pour a c c u e i l l i r  l e s  valeurs cu l tu re l -  
l e s  de l 'Asie ,  l tOceanie e t  1'Amerique l a t i n e .  D'autres visages de Dieu 
e t  de l a  f o i  e x i s t e n t  a i l l e u r s ,  qui  peuvent nous conver t i r .  Nous sommes 
devenus p lus  "catholiques". 

15. Nous nous entrainons a i n s i  a vivre  l a  s o l l i c i t u d e  universe l le  e t  l a  
tendresse du P I r e  qui  ne veut  pas qu'un seu l  de s e s  p e t i t s  se  perde 

( M t  18,14). A t r a v e r s  l e s  missionnaires, nous d6couvrons qu'on ne va 
p l u s  "por ter  l e  Chr is t"  dans l e s  pays de mission: il y e s t  dBja,Pasteur 
a l a  recherche des  s iens .  Les missionnaires vont l e  dBcouvrir avec l e s  
gens de ces pays. 

16. Les chre t i ens  aupres desquels nos missionnaires sont  en se rv ice  mani- 
f e s t e n t  un attachement si rad ica l  d l lEvangile q u ' i l s  t o n t e s t e n t ,  dans 

l a  v i e  de p lus ieurs  parmi nous, l a  recherche d'un c e r t a i n  confort  s p i r i -  
t u e l  e t  une f o i  t r o p  timide. 11s nous pa r len t  du Chr is t  affame, Bcrase, 
pr isonnier  ou rBfugiB. C ' e s t  un se rv ice  essen t i e l !  

17, Nous a w n s  a i n s i  ddcouvert l a  t raqedie  de l ' i n j u s t i c e  dont nous somes.  
p a r  n o t r e  pays, nos en t repr i ses ,  nos orqanisat ions,  cornplices dans l e  

Tiers-Monde. Nous Mul ions  l e u r  annoncer une Bonne Nouvelle de l i b e r t e  
e t  de paix: vo ic i  que nous ouvrons l e s  y e w  sur nos tendances materia- 
l i s t e s  e t  nos qaspil laqes.  

18. En some,  l e s  missionnaires nous obl igent  3 6 t r e  c e  que nous sommes 
par  vocation: une Eql ise  "experte en humanit&" appelLe d vivre "un 

authentique engagement Gvanqelique, lequel ,  c o m e  pour l e  Chr i s t ,  e s t  un 
engagement envers ceux qui  son t  l e  p lus  dans l e  besoin", d i s a i t  Jean-Paul 
11 a Puebla. 

19. Alors l a  s i t u a t i o n  missionnaire ob nous sommes au Quebec nous dispen- 
s e r a i t - e l l e  d'accomplir a l ' e x t e r i e u r  ce qui e s t  l a  mission essen t i -  

e l l e  de l ' E q l i s e ?  Serions-nous t e n t 6 s  de nous r e p l i e r  s u r  nos probl8mes 
in te rnes ,  en croyant que nous n'avons plus r i e n  de neuf a d i r e  aux au t res  
sur  l lEvangi le ,  e t  s u r t o u t  a en apprendre? I1 ne f a u d r a i t  pas que l a  
ba i s se  des vocations missionnaires e t  not re  l en teur  2 repondre a w  e f f o r t s  
de l a  pas to ra le  missionnaire viennent confirmer ces  c ra in tes .  

Questions decisives:  

20. Ces cons ta ta t ions  nous amhent  d poser l e s  quest ions suivantes d m u t e s  
l e s  comunautes chret iennes:  

- Croyons-nous assez que Jesus e s t  l a  Bonne Nouvelle de nos v ies  e t  
q u ' i l  meri te .  aujourd 'hui  p lus  que jamais, d ' e t r e  annonce d t o u t  
home de bonne volonte? 

- Croyons-nous assez que "par son Incarnation,  l e  F i l s  de Dieu s ' e s t  
en quelque s o r t e  uni lui-meme a tou t  homme" e t  que chaque personne 
a donc d r o i t  d 'entendre c e t t e  Bonne Nouvelle qui  l a  concerne s i  
intimement? (c f .  Jean-Paul 11, Le RBdempteur de l ' h o m e ,  no. 8 ) .  

- Croyons-nous enf in  que l a  Mission e s t  un partaqe avec des  Eql ises  
d6munies en personnel e t  en  materiel ,  mais r i ches  en p r i e r e ,  en 
Gmoiqnaqe, e t  en ressources apostol iques e t  c u l t u r e l l e s ?  



21. A ces ques t ions ,  il nous f a u t  tous repondre en Eglise:  au  niveau 
des communautes chret iennes e t  des dioceses,  des  groupes e t  des 

equipes ... 
UNE MISSION A POURSUIVRE ENSEMBLE AU LOIN FT I C I  

22. Le 60e anniversa i re  de l a  Soci6tG des  p rP t res  des  Missions-Etrangeres 
nous rend conscients  de l ' a p p o r t  inest imable des  missionnaires 

1 ' E g l i s e  d ' i c i  a u t a n t  q u ' a w  a u t r e s  Egl ises ;  il nous provoque 3 une 
re f l ex ion  de fond s u r  l a  ~i i ission de 1 'Eg l i se  du Quebec. 

23. Pour st imuler  no t re  recherche e t  nous a ide r  tous  .3 passer  des paroles  
aux a c t e s ,  vo ic i  quelques p i s t e s  ap tes  2 o r i e n t e r  no t re  c r e a t i v i t e  

evang6lique. 

Donner p r i o r i t 6  aux pauvres: 

24. La mission de 1 ' E g l i s e  dans l e  monde, cornme c e l l e  de Jesus ,  e s t  
d'annoncer l a  Bonne Nouvelle a w  pavvres. L e s  Eg l i ses  d1A&rique 

l a t i n e ,  oii oeuvrent l a  majori t6 des P.1,. I.. , ont  opte ,  depuis l a  rencontre 
de Puebla, pour une prgfgrence accordee a w  pauvres. Quelles sont  l e s  
opt ions  de nos communautes chret iennes 2 c e  s u j e t ?  

- Comment t ravail lons-nous ce que l e s  gens cessent  de considerer 
l e  confort  e t  l e  luxe come  a l l a n t  de s o i  e t  acceptent un partage 
r a d i c a l  e t  derargeant  avec l e s  moins nant is?  

- Le dialogue Nord-Sud n ' e s t - i l  que l ' a f f a i r e  des "grands" ou un 
souci  por t6  reguli6rement dans nos communautes? 

- Apprenons-nous aux c h r e t i e n s  2 a g i r  sur l e s  causes des  probl6mes 
sociaux ou avons-nous peur de t roub le r  l e s  r iches?  

Promouvoir l e s  d r o i t s  kmtal>~: 

25. Les Egl ises  du Tiers-blonde, nous l ' avons  miew compris 5 t r a v e r s  l e s  
P.M.E., sont  souvent en b u t t e  aux persecutions:  JGsus-Christ  meurt 

aujourd 'hui  2 quelques centaines de m i l l e s  des  p lages  o~ des Quebecois 
passent  l ' h i v e r .  MGme nos missionnaires sont  accuses de communisme a l0 rS  
q u ' i l s  cherchent l a  j u s t i c e  de Dieu e t  de son Regne. Le s i l ence  de nos 
gouvernements e t  de nos comnrmaut6s sur c e t t e  s i t u a t i o n  a assez dure. 

- Comment sou ten i r  l e s  missionnaires e t  l e u r s  comunaut6s dans l a  
promotion des  d r o i t s  humains? 

- Comment p resse r  nos puvemements 2 p lus  de courage p o l i t i q u e  
devant l e s  i n j u s t i c e s  et l e  desordre economique mondial? 

- Comment f a i r e  memoire des tBmoins e t  martyrs a c t u e l s  de l a  fo i  
dans nos l i t u r g i e s ?  

Annoncer 1 'Evangile  des  BGati511des: - 

26. Dans un monde qui  v i t  sous l a  menace d'une guerre nuclea i re  e t  qui  e s t  
Gj3 ent rP  dans une periode de c r i s e  &conomique, il nous f a u t  annoncer 

1'Evangile des  BBatitudes. Les chrgt iens  de chez nous, souvent p lus  2 
l ' a i s e  dans une d6marr':c spI-:. 'tu?lle, hgs i t en t ,  paniquent ou f u i e n t  
l o r s q u ' i l s  a p e q o i v e n t  l e  long chemin 2 oarcour i r  spour "transformer du 
dedans" l e s  mgcanismes qui  en t re t i ennen t  l e s  tens ions  soc ia les  e t  l a  
violence ( c f  Paul V I ,  L 'Evangelisat ion dans l e  monde moderne, no. 1 8 ) .  



- N'y a u r a i t - i l  pas l i e u  de demander aux missionnaires, a p a r t i r  
de leurs experiences de communautes enqagBes, de nous a i d e r  a 
comprendre notre r e a l i t 6  socia le  .3 l a  lumiere de l 'Evangile des 
BQatitudes? 

- M ' y  a u r a i t - i l  pas l a  matiere un ressourcement des  fo rces  vives, 
une r e t r a i t e  pa ro i s s ia le?  

Dynarhiser nos communautds chret iennes:  

27. Nous nous interrogeons souvent sur l ' o rgan i sa t ion  des  comnnautes 
chret iennes,  l a  formation des leaders ,  1'Qducation de l a  f o i  des  

adu l t es ,  l a  place des  jeunes, e t c .  Les Egl ises  missionnaires ont  expd- 
rimenti. des  reponses valables  c e s  d6f is .  

- Quels-  sont  l e s  problPmes majeurs de no t re  communautQ? 

- Sans copier  des  m d e l e s  importgs, pouvons-nous demander aux 
missionnaires de nous Q c l a i r e r  e t  de nous i n s p i r e r  a ce su je t?  

Rejoindre l e s  : j eunes: 

28. Bien des jeunes ne semblent p lus  trouver ddns nos CommunahtQs 
chre t iennes  une i n t e r p e l l a t i o n  assez vigoureuse. 11s sont  a l o r s  

t en tes  de poursuivle a i l l e u r s  l e u r  qui5te des valeurs  q u i  l e s  rendent aptes 
r i squer  l e u  vie. Come si l a  voix du C h r i s t  pe rda i t ,  8 t r a v e r s  nos 

comportements mediocres, s a  capaciti. d ' a t t e i n d r e  l e  coeur des jeunes. 
Pourtant ,  nous avons beaucoup d par tager  avec eux. 

- Coment i n t e r e s s e r  l e s  jeunes 2 l a  Mission, a l e u r  mission? 

- Quelles missions l e u r  confions-nous? 

- Quelle e s t  l a  v i t a l i t 6  des mouvements Mond-Ami e t  Jeunes du Monde 
dans not re  milieu? 

- Avons-nous song6 d l e u  proposer des mini-projets de partage ou 
de correspondance, .3 rendre poss ib les  c e r t a i n s  voyages guidgs dans 
des pays du Tiers-Monde e t  des se jours  en dquipes missionnaires? 

Communiquer enpc_=: 

29. Notre Eglise partage l a  mission des  Egl ises  d ' a i l l e u r s .  Q u i  d i t  
partage d i t  Qchange ve r i t ab le .  

- Ouels l i e n s  de communion notre  cmmunautd a- t -e l le  E t a b l i s  avec 
des  CommunautQs du Tiers-Mond'., e t  e n t r e  au t res ,  avec nos p r e t r e s  
q u i  y t r a v a i l l e n t ?  

- Comment encourager l e s  chrQt iens  d ' i c i  a transformer c e r t a i n s  de 
l e u r s  voyages en tourisme s o c i a l ,  en sejoursavec des communaut6s 
loca les ,  en in t6 rP t  pour l e s  valeurs  c c l t u r e l l e s  e t  s p i r i t u e l l e s  
a i n s i  que pour l e s  drames e t  l e s  e spo i r s  des peuples q u ' i l s  
v i s i t e n t ?  



30. L'$glise t o u t  en t ie re  e s t  missionnaire. Nous l 'avions peut-Stre 
oublii. Ces queetions peuvent, nous l e  souhaitons, redynamiser nos 

ccmunaut6s. L'important n ' e s t  pas de r6pondre ?i Mutes. h i s  de l e s  
a e c e ~ i r  comuke un appel de Dieu aujourd'hui. E t  de colnmencer a donner 
m e  riponse. 

URGENCE-MISS ION 

31. "L'amur du C h r i s t  now pressel Le Christ e s t  mort pow tousl" 
(2  Co 5, 14-15). Nous ne pouvions l a i s se r  passer l'occasion du 60e 

anniversaire de fondation de l a  Sociite des Missions-EtrangBres sans 
provcquer ce questionnement co l lec t i f  sur l a  Mission que Jesus nous a 
tow confige. 

32. Notxe fo i  s e ra i t  l a  p i re  des i l lusions,  certes,  si ce t t e  Bonne 
Nouvelle de paix e t  de l iber t0,  attendue par tous l e s  peuples, now 

la  gardions sous l e  boisseau confortable de notre milieu. Come i e  
compl6ment normal de notre bien-Stre. Come une assurance-s6cwit6 
w r a l e  et  une soyrce d'bmotions for tes  sp i r i tue l les .  

33. "Allee dans l e  monde ent ier  annoncer l a  &me Nouvelle B toute l a  
crgation" (Mc 15,16). Ce cornmandement nous e s t  donne encore 

aujourd'hui, a f in  que personne n'echappe 11'Amour que bleu l u i  potte en 
Jesus, "celui qui l ibere  l 'home de ce qui l imite,  diminue e t  pour a ins i  
d i r e  d i t r u i t  sa vraie l i b e r t i  jusqu'aux racines dmes,  dam l ' e s p r i t  de 
l 'home, dans son coeur, dans sa conscience" (Jean-Paul 11, Le Redampteur 
de l'homne, no. 12). 

34. Partout dqns l e  monde, des signes indiquent que " l e  levdin conrmance d 
f a i r e  bouger toute l a  phte e t  que l a  Paque du Seigneur, ce passage du 

v i e u  monde au nouveau, e s t  en voie de r ia l isat ion",  come 1'6crivai.t 
r 6 c e m e n t l e  plus jeune m i s s i o ~ a i r e  de l a  Societ6 (cf "Missions 
Etranggres", septembre-octobre 1981, p. 18). 

35. L e s  P.M.E., crmme beaucoup & l eurs  confrires e t  consoeurs religieux 
ou l a i c s  missionnaires, risquent actuellement leur vie  pour qu'advienne 

l e  r€gne du Christ, rLgne de justice,  d'amour e t  de paix. E t  nous, qUe 
somes-nous prSts d risquer pour f a i r e  nal t re  un monde nouveau i c i  e t  
a i l leurs?  

La Bonne Nouvelle e s t  entre  nos mains come l 'espirance au coew du 
r o d e .  11 d6pend de chacun de nous qu 'e l le  porte tous ses f ru i t s ,  si nous 
sawns reve i l le r  en nous l a  ferveur de 1'Esprit .  

muis-Albert Vachon 
archeveque de QuCbec 
e t  president de 
l'Assembl6e des iv&ques du Q U ~ C  

Montrial, l e  3 decembre 1981 
en l a  fOte de sa in t  Fran~ois-Xavier 

Reference: MISSIONS ETRANGERES, Mars-~vril  1982, No. 8. 



BUILDING A NEW AFRICA 
REPORT OF A MEETING WITH BISHOP CEiRISTOPAER MWOLEKA, 

RULENG, TANZANIA AT SEDOS, 28 MAY, 1982 

21  people gathered a t  SEDOS on Friday, 28 May 1982 to hear a message 
shared by Christopher Mwoleka, bishop of Rulenge diocese in Tanzania. 

Beginning with thanks for  the e f f o r t s  of missionaries t o  Africa over 
t h e  l a s t  100 years, Bishop Mwoleka declared t h a t  l o c a l  churches r t i l i  
always need (expa t r i a te )  missionaries. But t h e r e  a r e  two c o m n  m i s -  
ca lcula t ions  among today's  missionaries: about loca l i za t ion ,  and about 
f r o n t i e r  evangelization. "Africanization" , "1oCalization" , "se l f -  
re l iance"  should not lead t o  disengagement from meaningful collaborat ion 
with l o c a l  church plans  and object ives .  Front ier  evangelizat ion today 
requ i res  t h e  Support o f  a s t rong c h r i s t i a n  community witness. 

Miss iaar ies  (expatriate) and local church members shoutd b, engaged 
i n  one tong t e n ,  project which goes to the roota of what i s  wrong i n  the 
world - the building up of truZy evangeZimZ lay commmities including 
m r r i e d  people t o  shod that  l i f e  i n  Christ can be t ru ly  l ived and shared 
by lay peapte, and oah be a school where lay-people "learn by doing", t o  
"renew the tempoml order". 

SOME POINTS SPECIFICALLY FOR GENERAL ATE^ 
FROM THE TALK AND THE DISCUSSION 

1. In  Bishop Mwoleka's experience, while individual  missionaries a r e  of ten  
ready to enter  i n t o  a t r u e  col labora t ion with l o c a l  church plans  and 

object ives ,  provincia l  and regional  super iors  a r e  sometimes cool" towards 
them, and programmes of t h e  Councils o f  Major Religious Superiors do not  
always f i t  with loca l  church planning. 

2. Those individuals  who do l i v e  i n  community with l a y  people and/or those 
of o the r  congregations than t h e i r  own sometimes lose  i n t e r e s t  i n  t h e i r  

own congregations. P r a c t i c a l  solut ion:  congregations could accept  l o c a l  
church p r o j e c t s  as congregation work;novices should be t r a ined  t o  l i v e  
and work among l a y  people. 

3. Local church communities need t h e  charisms of more than one r e l i g i o u s  
congregation f o r  t h e i r  formation t o  renew the  whole o f  t h e  temporal 

order. 

4. I n  answer t o  a suggestion t h a t  more lay-people be ordained deacon, 
Bishop Mwoleka s a i d  t h a t  c l e r i ca l i sm is a b ig  problen; a s  soon a s  

someone i s  ordained he becomes separated from t h e  community. 

5. Building small communities is not experimentation bu t  developing l i f e  
i n  Chr is t .  It does not do away with sacramentalization, but  gives 

meaning t o  it. 



6. Primary evangelization and f ront ie r  evangelization may sometimes s t i l l  
be needed but missionaries should not define themselves a s  for  t h a t  

only. 

The following paper Local Churches W i l l  Always Need Missionaries 
gives the substance of Bishop Mwoleka's talk.  A fur ther  pawr ,  A - - 
Demonstration P lo t ,  which develops some concrete aspects of building 
evangelical chr i s t ian  communities w i l l  be published i n  the next bul le t in .  

LOCAL CHURCHES WILL ALWAYS NEED MISSIONARIES 

Christopher Mwoleka 

(@el e s t  le rBle des missionmires duns Z'Eglise Locale 
avjoi&d'hui? En a-t-on encore besoin? M g r ,  Mdoleka ne se 
f a i t  pas d ' l t tusions.  I2 pense que l eu -  rble l e  plus 
inportant c ' e s t  de collaborer avec des nedres  de Z'Egliee 
Locale duns m projet it long temne qlri s'attaque a m  m i n e s  
de ce qui va ma2 dans l e  mnde - qui construit des conununautSs 
de la&s vraimnt SrxmgSliques conprenant des gens mariSs, 
pour montrer que la  vie  dans le Christ peut 2tre vraiment 
VOcue e t  partagSe par des Zuics, e t  qu'el les  peuvent Dtre m e  
Bcole 012 iZs "apprennent dans la  pratique" ir "renouveler 
2 ' ordre temporel". N. d. 2.8). 

F i r s t  allow me t o  remind you of the missionary work of the l a s t  100 
years. A hundred years ago, there  was not a single person who advertently 
confessed Chris t  a s  h i s  Saviour on the s o i l  of Eastern Africa, t o  r e s t r i c t  
myself t o  the pa r t  o f  Africa where I belong. 

Within the span of only one hundred years, the Church is now firmly 
established. You find a great percentage of the c i t i zens  are  Christians, 
and you find local  Congregations of Religious, local  p r i e s t s ,  bishops and 
cardinals. 

This is the miracle of the l a s t  century. It has been achieved through 
the overwhelming dedicated work of the Missionary Congregations, some of 
whom a re  represented here. 

We, who a re  the f r u i t s  of this marvelous work, a r e  not able t o  express 
adequately the grati tude we f ee l  for the Missionary Congregations. 



Secondly, we must note w i t h  equal wdnder the  f a c t  t h a t  i f  the  young 
Churches are now i n  the  hands of  loca l  leadership,  it is because the 
Missionaries worked themselves ou t  of t h e  job. This is a marvellous 
witness t o  the S p i r i t  of se l f -denia l  reigning i n  the  h e a r t s  of mission- 
a r i e s .  They have joyfully given up power t o  r u l e  and t o  organize a s  
managers i n  the  Churches they have founded. 

With pwpose they have done t h i s  i n  order t o  give us the chance t o  
make our own c-tr ibution tO the growth of  the  Church. For t h i s  a l s o  we 
a r e  not able  t o  f ind words t o  express our gra t i tude .  

I f  what I am going t o  say t u r n s  o u t  t o  be unpleasant, bear i n  mind 
those two important h i s t o r i c a l  f a c t s  which w i l l ,  I hope, r u l e  ou t  the  
idea t h a t  the young Churches are now udderrating the  work of missionaries.  
On t h e  contrary,  we esteem t h e  work of missionaries so much t h a t  we a r e  
pleading t o  the  present-day missionaries t o  rekindle the  f i r e  with which 
t h e i r  Congregations began. W e  cannot bear t o  see t h i s  f i r e  cool off .  

We a r e  wondering and asking ourselves t h e  whereabouts of t h a t  zeal  
which, i n  t h a t  shor t  span, burned whole continents  l i k e  wild f i r e  i n  the  
fo res t .  I t  does no t  seem t o  be the re  any longer. I t  has possibly d ied  
down1 We dare t o  propose something which could possibly re-enkindle t h a t  
f i r e .  

TWO MISCALCULATIONS 

The f i r s t  miscalculat ion:  The e f f o r t  of self-emptying which enabled the 
missionaries to work themselves 'out  o f  the  

job' seems to have been ca r r i ed  too f a r  t o  mean 'disengagement' from 
meaningful col labora t ion with the loca l  Church. 

We know t h a t  the  d i r e c t i v e s  issued by recent  Chapters do no t  mean 
'disengagement'. Ple understand the  Chapters a r e  asking t h e i r  missionaries 
t o  help  t h e  young Churches to achieve t h e i r  se l f -d i rec t ion  by helping 
them t o  implement t h e  object ives  they s e t  before themselves. 

But i n  p rac t i ce  you hardly f ind  missionaries t ry ing  t o  f ind o u t  o r  
understand the  ob jec t ives  the  l o c a l  Churches have p u t  before themselves. 
Ins tead of involving themselves i n  the  work o f  implementing t h e  p lans  l a i d  
down by the  l o c a l  Churches, missionaries t r y  t o  f ind  s ide- l ines  of t h e i r  
own. And s o  we tend t o  work in  p a r a l l e l  l ines .  One has the  f e e l i n g  t h a t  
we a r e  not r e a l l y  col labora t ing and t ry ing  t o  achieve the  r e a l i t y  of the  
l o c a l  Church. We a r e  not  building a l o c a l  Church together. 

What is pleaded for  here  is a r e a l ,  t r u e  and meaningful co-operation 
between the  missionaries and t h e  l o c a l  Church. Unless our pas to ra l  work 
has  one ob jec t ive  i n  view, the  Church w i l l  no t  be s t rong enough t o  meet 
the challenges from society.  

The second miscalculation: Missionaries should not  continue t o  conceive 
t h e i r  vocation i n  terms of opening-up new 

t e r r i t o r i e s  where they can do f i r s t  evangelizat ionon the  borders of 
Chr i s t i an i ty .  F i r s t ,  the re  are no t  too  many t e r r i t o r i e s  l e f t ,  where one 
can say t h a t  the  inhabi tants  never heard the name of  Chr is t .  And i n  the  



case o f  those who sti l l  do not confess t h a t  Name, t h e  reason is  not  
because they never heard of it. The main reason why they never converted 
to C h r i s t i a n i t y  is ,  l e t  us admit it, t h a t  the  way the  baptized l i v e  is  a 
counter witness. The re fusa l  t o  admit t h i s  i n f i d e l i t y  on our p a r t  is 
most probably t h e  cause of a l l  the trouble.  

The N e w  horizon: That is  why the missionaries should conceive themselves 
a s  those who help  the  already baptized t o  l i v e  t h e  l i f e  

o f  witnessing t h e  PEESENCE OF CHRIST i n  t h e i r  communities. To undertake 
Front ier  Evangelization without t h e  support of  witnessing communities is  
no longer going t o  be f r u i t f u l .  The New Horizon f o r  missionaries should 
be t h e  work of building Chr i s t i an  Cornunit ies which a r e  t r u e l y  v ibrant  
with the  l i f e  of Chr is t .  

But missionaries a r e  h e s i t a t i n g  t o  take up t h i s  work i n  collaborat ion 
with the l o c a l  personnel. The reason f o r  t h e i r  h e s i t a t i o n  would seem t o  
be t h a t  they a r e  a f r a i d  to hinder t h e  processes of  Africanizat ion or 
loca l i za t ion .  They do no t  want t o  be in t h e  way of an African p r i e s t  o r  
r e l i g i o u s  who m u l d  otherwise be able  t o  do t h e  job. They w i l l  t he re fo re  
look around t o  see  i f  t h e r e  i s  something which the l o c a l  people a r e  n o t  
y e t  ab le  t o  do, and i f  they a t e  lucky t o  find t h a t ,  they w i l l  do it a s  
long a s  no l o c a l  person t u r n s  up t o  tdke it over. This kind of  th ing  i s  
not  meaningful. This is no t  collabbrat ion.  

THE PLACE OF A MISSIONARY I N  THE LOCAL CHURCH 

Localizat ion o r  Africanizat ion of t h e  Church should never be taken 
t o  mean "Africa .for Africans and India f o r  Indians..  ." The world is  
ge t t ing  smaller and smaller f o r  t h a t  kind of mentality. We want i n t e r -  
r a c i a l  communities everywhere t o  witness t o  t h e  un iversa l i ty  of t h e  
Church. Localizat ion should mean t h e  work of helping t h e  l o c a l  c u l t u r e  
t o  make i t s  authent ic  contr ibut ion towards t h e  enrichment of t h e  whole 
Church. t o  see  t o  it t h a t  the  l o c a l  expression of  C h r i s t i a n i t y  is not 
suffocated but  helped t o  a r t i c u l a t e  i t s e l f .  m d  t h i s  work can be done by 
a missionary in  collaborat ion with t h e  loca l  people. 

The s p e c i a l  charism of a missionary is t h e  a b i l i t y  t o  l i v e  and work 
happily i n  a cu l tu re  d i f f e r e n t  from one's  own i n  order  t o  help  t h a t  
cu l tu re  make i ts own contribution.  l l i ss ionar ies  a r e  no t  only w ~ ~ c O I W  a s  
i f  t h a t  was a favour done t o  them, no, they a r e  a necess i ty  f o r  the  proper 
growth of  t h e  l o c a l  Church. Every time we f ind  men o r  women with a 
charism t o  be missionaries,  w e  must be g r a t e f u l  t o  God. 

An appeal f o r  collaborat ion:  

Consider t h e  indispensable r o l e  of Missionary Congregations i n  t h e  
face of the  present-day challenge f o r  JUSTICE AND PEACE i n  our world: 

- the  widening gap between the r i c h  and poor ( ~ o r t h - S o u t h ) ;  
- unjus t  regimes; 
- t h e  debated search for  a New World Economic Order between 

C a p i t a l i s t s  and s o c i a l i s t s ,  e tc . . . .  



Pecple seem t o  think t h a t  j u s t i c e  and peace w i l l  be bzought about by 
t r a d e  agreements, disarmament t a l k s ,  e t c . . . I t  w i l l  not.  And i n  our Church: 

- ~ o o k s  a r e  being wri t ten ,  
- Sermons a re  being preached, 
- Conferences a r e  being given, 
- I n s t i t u t e s  of a l l  kinds a r e  being es tab l i shed ,  
- Movements a r e  being s t a r t e d  a l l  over th place ,  - 

but t h e  challenge c i s  no t  being met. I n s p i t e  of t h e  depressing lone l iness  
in t h e  h e a r t s  of the  people, and the  demonstrated d e s i r e  of many groups 
t o  l i v e  i n  uni ty ;  men continue t o  be divided, continue t o  e x p l o i t  one 
another, and s o c i e t i e s  continue t o  be ruptured by wizs. 

The s t range  th ing i s  t h a t  we members of t h e  Chcrch have, a l l  along, 
keen proclaiming t h a t  LIFE IN CHRIST MUST BE THE AP!Sl:Ei? TO THE CHALLENGE. 

somebody s a i d  t h a t  the  challenge which is poskd a t  t h e  l e v e l  of "LIFE" 
is only met a t  t h e  l e v e l  of "WRDS", That i s  t h e  snag, t h e  cause o f  our 
f a i l u r e  t o  meet t h e  challenge. 

The tragedy is our double-dealing. We preach one th ing  and l i v e  
another. Our fami l ies ,  par ishes  and d ioceses  have .lo r e a l  l i f e  e g p r i e h c e  
worthy of being c a l l e d  t h e  COMVUNITY OF CHRIST. The Church is the re fo re  
n o t  being l i g h t  nor s a l t  t o  t h e  world, because it d ~ s  no t  o f f e r  t o  the  
world t h e  example o f  people who a r e  undivided, of pe3ple not exp lo i t ing  
one another ,  o f  people not a t  war with one another. 

THE SOLUTION: EVANGELICAL LAY COP,V'rJXIU'I"IES .- 

We must agree t o  work together  i n  order  t o  show t o  t h e  world t h a t  t h e  
c a l l  of  LIFE .IN CHRIST is n o t  j u s t  a preached doc t r ine  but an achievable 
r e a l i t y ,  not  only  i n  convents and monastries,  b - ~ t  i n  OIY par ishes ,  and 
dioceses. 

There must be evangel ica l  comunii  i?s of l a y  people i n  t h e  married 
s t a t e ,  who a r e  a b l e  to share  l i f e  i n  a l l  of i ts aspects  i n  a way t h a t  w i l l  
prepare Chr i s t i ans  t o  meet the  challenge posed by socie ty .  

The t r a d i t i o n a l  Religious Communities of any Congregation i n  our day 
(even if t h e i r  members a r e  a l l  f a i t h f u l  t o  t h e i r  vowecl l i f e  of poverty, 
c h a s t i t y  and obedience) can only be admired but  cannot o f f e r  an example 
t o  be imitated.  

A new horizon f o r  the  r e l ig ious :  

This  work o f  e s t ab l i sh ing  EVANGELICAL LAY CO~.?l71ilITIES i n  pa r i shes  
and dioceses a l l  over t h e  world seems t o  m e  t o  be -;he only horizon i n  
s i g h t ,  n o t  only f o r  t h e  continued exis tence  of r .? ! . iq i~us  ir. our world o f  
today and tomorrow - b u t  a l s o  it i s  t h i s  work vhic?, ;.ill make new l i f e  
flow i n  t h e i r  veins a s  wel l  a s  a t t r a c t  many new s c c l t i o n s .  The work is 
urgent and v i t a l  no t  only for  the  world but  a l s o  f c ;  -:ne Congregations 
themselves. 



I have c a l l e d  t h i s  work ' A  DEMCNSTRATION PLOT' i n  an  a r t i c l e  a t tached 
t o  this paper. * 

- end - 
* A Demonstration P l o t  w i l l  be published i n  t h e  next SEWS Bul le t in .  - 

WHAT I S  EATWOT? 
THE IRRUPTION OF THE THIRD WORLD 

- A CHALLENGE TO THEOLOGY 

Samuel Rayan, SJ 

(!?'his i s  the  introductory portion of FP. Rayan's a r t i c l e  an 
the  recent  Eatwot meeting held a t  New DeZhi.). 

That was t h e  theme of t h e  F i f t h  In te rna t iona l  Conference of t h e  
Ecumenical Association o f  Third World Theologians (EATWOT). The Confer- 
ence was held  i n  New Delhi on August 17-29, 1981. There were f i f t y  
pa r t i c ipan t s .  They came i n  a l m s t  equal s t r eng th  from t h e  t h r e e  Th i rd  
World cont inents ,  Afr ica ,  Asia and La t in  America. There were a l s o  
delegates  from t h e  Caribbean and from t h e  USA of Black and Hispanic 
minority groups. In  a l l  27 d i f f e r e n t  countr ies  were represented. 

Four conferences had preceded t h e  Delhi meeting. For t h e  f i r s t  time 
Third World theologians came together  i n  Dar-es-Salaam i n  August 1976. 
Twenty two persons w e r e  present ;  eleven were Roman Cathol ic ,  t e n  
Pro tes tan t  and one Coptic Orthodox. From t h e  very s t a r t ,  then ,  the  
movement was ecumenical i n  every sense o f  t h e  word. What l e d  up t o  t h i s  
meeting, I s h a l l  n a r r a t e  i n  a minute. The main point  t o  note now is t h a t  
it was i n  t h e  D a r  Conference t h a t  t h e  EATWOT came i n t o  being. It was 
t h e r e  t h a t  Third  World Theology began t o  a r t i c u l a t e  its method and i t s  
p r o j e c t  d i s t i n c t l y  and loudly enough t o  be heard. Here is how an African 
p a r t i c i p a n t  r e c a l l s  t h e  event:  

One day i n  August 1976 i n  Dar-es-Salaam, i n  t h e  land of the  l o f t y  
Kilimanjaro which f o r  count less  ages s t r e t c h e s  endless ly  t o  t h e  
sea ,  t h e  world's p a r a l y t i c s  go t  up and stood e r e c t ,  and t h e  
world's mutes spoke out .  A d iv ine  brea th  blew upon t h e  bones o f  
th2 "damned o f  t h e  ear th" ,  those  long-suffering people st i l l  
c a ~ a b l e  o f  smil ing i n  this gloomy world, a people in t imate ly  
fami l iar  with t h e  impossible y e t  spurred on by an inchoate, 
c r u c i f i e d  b u t  inv inc ib le  hope. A t  t h i s  f r a t e r n a l  meeting of 



d i f f e r e n t  denominations and races,  the  Ecumenical Association 
of Third World Theologians came i n t o  existence. I t  bore within 
it the  p o t e n t i a l i t y t o r e a l i z e  t h e  great  expectat ions of d i s t a n t  
lands and f a r  away people who a r e  looking for  the cen t re  of 
g rav i ty  of human h i s t o r y  t o  s h i f t  and the  face of the  ea r th  to 
be renewed. (1 )  

M. D. Chenu, the  renowned French theologian, ca l l ed  the Conference of 
Dar ' t he  Bandung of Theology', r e c a l l i n g  the h i s t o r i c  meeting of t h e  Nan- 
Alligned Nations a t  Bandung, Indonesia, 1955. ( 2 )  

In Dar it was decided t o  hold four more meetings: t h r e e  Of them 
cont inenta l ,  each focussing on the  r e a l i t y  o f  one of the  cont inents  
concerned, and the  l a s t ,  i n t e r m n t i n e n t a l .  Accordingly i n  December 1977 
some s ix ty-e ight  African theologians together with over t h i r t y  of t h e i r  
colleagues from other  continents  convened i n  Accra, Ghana, t o  discuss t h e  
prospects  and t a sks  o f  African Theology. This was followed by a meeting 
i n  Wennapuwa, S r i  Lanka, i n  January 1979, with seventy-three Asians and 
e i g h t  f r a t e r n a l  delegates from other  continents  who sought t o  s p e l l  ou t  
the  s p e c i f i c  character  of ~ s i a n  theology and describe what they c a l l e d  
i ts  Asian sense. A t  the four th  EATWOT Conference i n  Sao Paolo, Brazil .  
in  February-March, 1980, where some hundred and e ighty  Chr is t ians  from 
forty-two countr ies  pa r t i c ipa ted ,  a t t e n t i o n  was centred on t h e  r e a l i t y  of  
Lat in  America and i n  p a r t i c u l a r  on t h e  s igni f icance  of Base-level Chr is t -  
ian Communities. 

Las t  year,  then, we met i n  New Delhi with t h e  e x p l i c i t  in ten t ion  of 
pooling our  f indings,  l i s t e n i n g  t o  our c r i t i c s ,  c l a r i f y i n g  our pos i t ion ,  
synthesizing our i n s i g h t s  and planning f o r  fu r the r  explorat ions and deeper 
probing. When we met, EATWOT had already a h i s t o r y  o f  f i v e  years r i c h  i n  
research and debate. I t  had made some contr ibut ion t o  the  contextualizing 
o f  theology. It had sought t o  s p e l l  out  the  s p e c i f i c s  o f  Third World 
theology i n  general  and the  p a r t i c u l a r i t i e s  o f  theology on each continent.  

Four books had been published, one on each o f  the  Conferences, 
containing t h e  main presenta t ions ,  t h e  leading concerns, t h e  s i g n i f i c a n t  
conclusions a s  well a s  c r i t i c a l  r e f l e c t i o n s  by p a r t i c i p a n t s  and o the rs . (3 )  
The f i n a l  statements of  these conferences have had a .world-wide d i s t r ibu-  
t ion .  Besides, these  l a s t  four years, EATWOT has been bringing ou t  a 
semi-annual Bul le t in ,  t i t l e d  Voices from the Third World. I n  preparat ion 
for  the New Delhi Conference E A T W  people held two ( o r  more) seminars i n  
about four Regions on each continent .  The idea was t h a t  each group study 
t h e i r  regional  and cont inenta l  s i t u a t i o n ,  take note  of quest ions it put  
t o  theology and theology p u t  t o  it. It was these  groups t h a t  s e n t  t h e i r  
delegates t o  New Delhi. 

(1) O.K. B I b W E N Y I ,  "The Origins of EATWCYT", i n  lfoices *om the Third World, 
wl. 4 ,  n.2 (December 19811, p.19-20. Translated from BuZZetin de 
th8oZogie Africaine, 11. n. 3 (January-June 1980) . 
( 2 )  Sergio TORRES, "History of t h e  Contribution of  EATWOT t o  Theology". 
Paper read a t  the New Delhi Conference. 
(3)  EATWOT books: Sergio TORRES & Virginia FABELM ( e d s ) ,  The Emergent 
G0speZ (*EG). Maryknoll, N.Y.: Orbis Books, 1977; Sergio TORRES & Kofi 
APPIAli-KUBI (eds) , A.frica TheoZogy en Route (=ATR) , Maryknoll, N.Y. : 

Orbis Books, 1978; Virginia FABELLA (ed . ) ,  Asia's Struggle for Full 
B m n i t y  (=FH), Maryknoll. N.Y. :  Orbis Books, 1980, Sergio TORRES and 



Similarly before the Sao Paolo meeting, Latin American theologians 
of EATWOT had three consultations: on "Race, C l a s s  and Liberation 
Theology", a t  Mandaville, Jamaica1 on "Muen, Praxis and Liberation 
Theology" a t  Tepeyac, Mexico; and on "Indigenous Mobilization and the 
Theology of Liberation" a t  San Cristobal de l a s  Casas, Mexico. The 
h i s to r i ca l  meeting a t  Dar was also preceded by consultations the s tory  of 
which must be to ld  bfforc we go on t o  the dynamics of the New Delhi 
Confereace. 

11. ITS BIRTH 

Tho quiet  genesis of ZATWOT is t o  be traced to a mament i n  1974 when 
Africa and Asia (Inzia, t o  be precise) met. In  December t h a t  year Oscar 
K. Binvenyi, an A f r i c a  youth from Kinshasa, then studying i n  Louvain, 
and now Secretary Genaral of the National Conference of Bishops of Zaire, 
arrived i n  India a t  the invi ta t ion of the S i s t e r s  of the Immaculate Heart 
of Mary t o  p x t i c i p a t e  a s  African expert i n  t h e i r  General Assembly a t  
Dindigul, South India. Travelling in India he was struck by the close 
s imi l a r i t i e s  he saw between the sociai ,  po l i t i ca l ,  economic and rel igious 
s i tua t ion  here and a t  home i n  Africa: the dark-skinned people, the poverty, 
the prayers, the preoccupation with 63d's Word spoken through ancestor- 
prophets. 

L ! d  the questions springing from t h i s  experience, i n  this context a t  
once f a d l i a r  acd strange, i n  t h i s  closeness t o  the earth and t o  people, 
an i??s began t o  for= i n  h i s  mind and impose i t s e l f  w i t h  pressing urgency. 
The reed of some s t ruzture  for dialogue between theologians of the Third 
World b e c x ~ e  an obscz-;ion w i t h  me, says Bimwenyi. 

In the world of po l i t i c s  and socio-economic wncerna organizations 
existed t o  foster  cnderstanding between under-developed countries and to 
work together for  tk? creation of a be t te r  world. Nothing comparable 
existad i n  ;Ilia -p!r&e gftticology. The sufferings and struggles of 
the o~?resscd,  the joys and sorrows of mortals which they take t o  G c d  i n  
prayer, a re  a socrce of theology8 and the rel igious dimension i s  basic 
t o  ever i  endeavour t o  l i be ra t e  the wretched of the earth. On h i s  return 
t o  Louvain Bimk7enyi shared h i s  vision w i t h  F r a n p i s  Routart and l a t e r  
w i t h  '3% Latin P.rn-.rican Enrique Dussel and t w o  Indian pr ies t s .  Their 
res?onse was positive. c i rcu lars  went and people were contacted on the 
thrce continents. The correspondence tha t  ensued showed how necessary 
md c2portune the project was. (4) 

Sergio Torres continues the story. " A t  the  same t i m e  a group of  Latin 
American theologian3 expressed a similar desire  t o  meet w i t h  other theo- 
logizns of the Third World." A t  the  end of the  Detroit (USA,  1975) 
Conference on Theoloqy i n  the  Americas "the Latin Americans re i te ra ted  
specicl  i n t e re s t  i n  the dialogue w i t h  Africans and Asians and decided to 
suppozi the project  i n i t i a t e d  i n  Louvain. Tney designated lee t o  represent 
the3 i n  a meetixg v i t h  t'le comi t t ee  i n  Louvain."(S) A t  the  meeting i n  
Louvaii:, October-No~-?T5cz 1975, Torres ins i s ted  tha t  the projected 
confereve should be ecumenical and not  only Catholic. In December t h a t  

~ o h n  C A C ~ S O : ~  (eds) ,  The Challenge of Basic C h r i s t i a n  C o m i t i e s  (Bcc), 
Mer:Ccr.oll, N.Y. : C r b i s  Looks, 1981. 
(4) 0.1:. BO?Tf.TNYI, "'l'r.e Anecdote Fondamentale. Origine de l'EATWOT1', 



year representa t ives  of t h e  th ree  continents  met i n  Nairobi on t h e  
occasion o f  t h e  F i f t h  Assembly of  t h e  World Council of churches and 
f i n a l i z e d  p lans  f o r  t h e  Oar-es-Salaam Conference. I n  New Delhi the  
complete s to ry  was r e c a l l e d  and acknowledged. We a re  g lad  t h a t  what 
Bimwenyi c a l l s  t h e  foundational ,  o r  even t h e  founding, experience occurwd 
i n  India. 

- end - 

Reference: V I D Y A J Y O T I ,  Journal  o f  Theological Reflect ion,  March 1982. 

THE POPE I N  BRITAIN 

It has already been s a i d  t h a t  t h e  Pope's v i s i t  answers none o f  t h e  
m r e  i n t r a c t a b l e  problems, t h a t  hopes should not  be too  high, t h a t  church 
uni ty  l i e s  i n  tine dim and d i s t a n t  fu ture .  Very well ,  But no one reading 
t h e  p a r t i s a n  and polemical l i t e r a t u r e  o f  the  twenties and t h i r t i e s  could 
ever have bel ieved t h a t  i n  58 years  the  r e l a t i o n s h i p  between t h e  Catholic  
and o ther  churches i n  B r i t a i n  could have so  changed, and t h a t  a Pope would 
be v i s i t i n g  Canterbury - s t i l l  l e s s  i n  such a humble and e i r e n i c  s p i r i t .  
And t h a t  perhaps prompts a f i n a l  thought. I t  was those  i n  each church who 
r e s i s t e d  the conformity of t h e  age and who s t ruggled  pa in fu l ly  t o  change 
ideas  and a t t i t u d e s  who made the Canterbury v i s i t  possible.  The papal  
v i s i t  was a l so  a s a l u t e  t o  c r e a t i v e  d i s sen t ,  and an ind ica t ion  of the  
l i m i t s  o f  conformity. Today's i d e a l i s t s ,  today 's  d i s sen te r s ,  can take  
hea r t  from t h a t .  

Reference: Periscope: i n  the  TABLET, The ~ n t e r n a t i o n a i  Catholic  Weekly, 
Volume 235, no. 7405 - 1 2  June 1982. 

- end - 

. . 
Allocution d 'ouverture de l a  t a b l e  ronde des  t h h l o g i e n s  Africains,  
Region Francophone, Kinshasa, 18 December 1980 (Mimeographed paper) .  
(5) Sergio TORRES, i n  EG, pp. 1-2. 




