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In t h i s  i ssue :  Father  P i e r i s '  a r t i c l e  i s  concluded i n  t h i s  i s sue .  
He asks: What kind of c ross  does t h e  missionary proclaim? 

Is t h e  l o c a l  church i n  Asia a s  d i s t i n c t  from t h e  l o c a l  Church of Asia 
st i l l  a l l i e d  t o  n e o c ~ o n i a l i s m  in  order t o  survive? Is t h e  missionary 
now involved i n  " d e v e l o p e n t  p ro jec t s "  advocating a theory of development 
which "developed count r ies"  evolved i n  t h e  very process of causing under- 
development i n  Asia? Is t h i s  development now giving way t o  " l i b e r a t i o n "  
i n  which a small minori ty Church claims t o  o f f e r  "Liberat ion" t o  Asia 
without f i r s t  en te r ing  i n t o  l i b e r a t i v e  streams of Asian r e l i g i o s i t y ?  

The questi0ns;have a p a r t i c u l a r  relevance t o  Southeast  Asia bu t  
miss ionar ies  everywhere can study them with p r o f i t .  

Breda Noonan was surpr ised  t o  d iscover  i n  Manila t h a t  whatever 
people expected o f  r e l i g i o u s  they d i d  not  expect them t o  l i v e  poorly-- 
So she t r i e d  t o  e a t  a t  t he  t a b l e  of t h e  poor. She r e f l e c t s  on t h i s  
experience which e n t a i l e d  g i v i r g  p power, s t a t u s  and p r i v i l e g e .  

Fr .  Taylor w r i t e s  on the  meaning o f  marriage i n  Africa and Fr.Smith 
desc r ibes  t h e  launching of a small but  s i g n i f i c a n t  p r o j e c t  aimed a t  c r e a t -  
i n g  a. new missiology for  t h e  Church. 
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M I S S I O N  O F  T H E  LOCAL CHURCH I N  R E L A T I O N  

TO OTHER MAJOR R E L I G I O U S  T R A D I T I O N S  

Aloysius P i e r i s  

(Duns c e t t e  troisi3me e t  demiQre  partie, Aloysius Pieris f a i t  
un appeL en faveur d'un double baptQme en ce  qui concerne la 
re l ig ios i t e  e t  la pauvret& asiatiques. I2 s'appuie sur Le 
choix f a i t  par JBsus e t  par Jean-Baptiste d a s  Le contexte de 
lacr temps. Le v ra i  missionndire do i t  se plonger ZuimZme d a s  
t e s  e m  baptismales de La r e t i g i o s i t l  asiatique qui e s t  
nntgrieure au christianisme, avant q u ' i l  m puisse baptiser Les 
peuples d 'ds ie  e t  essayer d' incultuer l e  message chrstien pamni 
acx. Cela ne comporte pas une perte d l i d a t i t & .  Jesus lui-m3me 
a &om6 Le vrincipo de se perdre soi-*me en vue de tratver  sea 
sources. Le missionnaire ne peut pas Pviter l e  c a t m i r e  de t a  
pauvretQ en Asie, s a i l  do i t  prZcher, baptiser e t  susciter des 
disciples.  On ne pact j m i s  s6parer ce  que Dim a unit Ze 
Christ e t  la Croix. N.d. 2.R). 

PART 111. THE WAY TOWARDS THE FCCLESIOLCGICAL 
RFVOLUTION: THE tXYJBLE BAPTISIl I N  

ASIAN RELIGIOSITY AND ASIAN POVERTY. 

!A) The Jordan of Asian R e l i g i o s i t r  

Shillebeeckx has drawn our a t t en t ion  t o  the  f a c t  t h a t  the Baptism 
under John was Jesus '  f i r s t  prophetic ges ture ,  t h e  memory o f  which 
hecame a source o f  l a s t i n g  embarrassment t o  t h e  f i r s t  generat ion Of 

Chr is t ians .  The embarrassment l a y  i n  t h e  f a c t  t h a t  Jesus whom H i s  
followers had come t o  worship a s  t h e  Lord and t h e  Chr is t  had thought it 
f i t  t o  begin h i s  messianic mission by becoming Himself a follower of John 
the  Baptizer. The ecc les io log ica l  implicat ions of t h i s  Chr i s to lcq ica l  
event have not been s u f f i c i e n t l y  appreciated i n  t h e  contemporary Church. 
I wish, therefore ,  t o  draw from it a t  l e a s t  four missiological  p r i n c i p l e s  
f o r  the  l o c a l  Churches i n  Asia. - 

I n  t h e  f i r s t  p lace  we observe t h a t  Jesus was faced with severa l  
streams of t r a d i t i o n a l  r e l i g i o s i t y  when N e  answered H i s  prophetic c a l l .  
Not every kind of r e l ig ion  appealed t o  H i m .  From H i s  l a t e r  r eac t ions  we 
gather t h a t  t h e  narrow ideology of t h e  zealot  movement d i d  not  a t t r a c t  
Him.  Nor d id  the  sec ta r i an  puritanism of the  Essenes have any impact on 
H i m .  A s  f o r  t h e  Phar isa ic  s p i r i t u a l i t y  of self-r ighteousness,  Jesus 
openly r id icu led  it. H i s  constant  confrontat ions with t h e  Sadducees- t h e  
C h i e f  P r i e s t s  and Elders - i n d i c a t e  t h a t  he hardly approved t h e i r  a r i s t -  
o c r a t i c  "Leisure-Class" s p i r i t u a l i t y .  Rather, it was i n  t h e  ancient  
(Deuteronomic) t r a d i t i o n  of prophetic asceticism represented by the  
Baptizer t h a t  Jesus  discovered an authent ic  s p i r i t u a l i t y  and an appropr ia te  
point  of  departure f o r  H i s  own prophetic mission. In opting f o r  t h i s  form 
of l i b e r a t i v e  r e l i g i o s i t y  t o  the  exclusion of o thers  which appeared en-  
s laving,  H e  indulged i n  a species  of "discernment"which we Chr i s t i ans  i n  
Asia, faced t o  t h e  f u l l  with a v a r i e t y  of ideologies  and re l ig ions ,  a r e  
a r e  cont inual ly  inv i t ed  t o  make. 



Secondly, we can immediately sense i n  t h i s  event ,  a p e c u l i a r  recipro-  
c i t y  between John's own personal  s p i r i t u a l i t y  and t h a t  of h i s  followers. 
The Baptizer  represented a "world-renouncing" s p i r i t u a l i t y  of an extreme 
so r t .  We a r e  t o l d  t h a t  he l ived 'with na ture '  r a t h e r  than ' i n  soc ie ty ' :  
h i s  d i e t  and h i s  a t t i r e  - t h ings  picked up from t h e  f o r e s t  - were symbol- 
i c  of t h i s  brand of hermi t ica l  ascet icism. But t h e  Baptizer  d id  hot  
impose it on t h e  baptized. The l a t t e r  were t h e  simple and t h e  humble, 
t h e  " re l ig ious  poor" of t h e  countryside,  t h e  os t rac ised  but  repentant  
s inners ,  t h e  anawlm who were drawn by t h e  Bapt izer ' s  preaching and h i s  
l i f e - s t y l e  t o  be ever more recept ive  t o  t h e  Good News of imminent Libera- 
t ion .  Thus, t h e  poor t o o  had a " s p i r i t u a l i t y "  of their own. I t  was, 
the re fo re ,  a t  Jordan when Jesus  stood before t h e  Baptizer  and amongst 
t h e  baptized,  t h a t  t h e  two streams of s p i r i t u a l i t y  found t h e i r  point  of 
confluence. Jesus  Himself about t o  pass through a wilderness experience 
of hermi t ica l  ascet icism, comes t o  John - not t o  baptize o the r s ,  but  t o  
be baptized, t h u s  ident i fy ing Himself with t h e  "Religious Poor" of t h e  
countryside. Once again the  ecc les io log ica l  implicat ion o f  t h i s  Christo- 
l o g i c a l  event is  too  obvious t o  explain. The Asian loca l  Churches have 
a mission t o  be a t  t h e  po tn t  of i n t e r s e c t i o n  between t h e  metacosmic 
s p i r i t u a l i t y  of t h e  monastic r e l i g i o n s  and t h e  cosmic r e l i g i o s i t y  of t h e  
s i m ~ l e  peasants ,  t o  be t h e  locus where t h e  l i b e r a t i v e  forces  of both 
t r a d i t i o n s  combine i n  such a way a s  t o  exclude t h e  a r i s t o c r a t i c  l e i su re -  
c l a s s  menta l i ty  of  t h e  former and s u p e r s t i t i o n s  o f  t h e  l a t t e r .  This i s  
a missionary method we learn  from our Master. 

The t N r d  p r i n c i p l e  we wish t o  enunciate here  has  t o  do with t h e  
" l o s s  of author i ty"  t o  which we reduced t h e  cu r ren t  c r i s i s  of mission. 
Jesus '  f irst  prophetic  ges tu re  - l i k e  every o t h e r  prophet ic  word and deed 
- i s  "se l f -authent ica t ing" .  The Prophet speaks and a c t s  i n  God's name 
and with God's author i ty .  I f  an event does not reveal  t h i s  au thor i ty ,  
then it i s  not  prophetic .  Jesus '  humble suhnission t o  John's  Bapt im,  
embarrassing a s  it was t o  e a r l y  Chr i s t i ans ,  appeared t o  them, a l l  t h e  
same,as a pub l i c  manifestat ion of H i s  a u t h o r i t y  t o  preach God's l i b e r a t -  
ing  re ign  about t o  dawn on t h e  anawim. It was with t h i s  a c t  of humili ty 
t h a t  H i s  c r e d i b i l i t y  was c e r t i f i e d  by ~ o d  i n  t h e  presence of t h e  poor: 
"Hear Ye H i m " .  It was a prophetic  moment p rec i se ly  because it was then 
t h a t  both H i s  messianic self-understanding and H i s  Missionary c r e d e n t i a l s  
before t h e  People were bestowed on H i m .  Would t h a t  t h e  l o c a l  Church i n  
Asia be a s  humble a s  he r  spouse and Lord! Would t h a t  we Chr i s t i ans  seek 
t o  be baptized r a t h e r  than baptize1 The "fu l f i lment  theory" of t h e  ancient  
Fathers  now revived by Vatican I1 - which t h e  present  wr i t e r  has  repeat- 
edly questioned i n  t h e  p a s t  - r e l e g a t e s  o t h e r  r e l i g i o n s  t o  a "pre-christ-  
ian" category of s p i r i t u a l i t y  t o  be " f u l f i l l e d "  through t h e  Church's 
missionary endeavour. 

It i s  on t h e  a b a s i s  of t h i s  theory t h a t  some (Western) miss io logis ts  
speak of t h e  need t o  "baptize"the p recurso r ' s  r e l i g i o s i t y  and c u l t u r e  
r a t h e r  than of t h e  prophetic  imperative t o  immerse oneself  i n  t h e  Baptis- 
mal waters o f  Asian r e l i g i o n s  t h a t  pre-date Chr i s t i an i ty .  The l o c a l  
Church in Asia needs yet  t o  be " i n i t i a t e d "  i n t o  the  p re -Chr i s t i an  
t r a d i t i o n s  under t h e  t u t e l a g e  of our ancient  gurus, o r  she w i l l  continue - 
t o  be an e c c l e s i a s t i c a l  complex f u l l  of "power" but  lacking i n  "authority". 
I t  is only in  t h e  Jordan of Asian r e l i g i o s i t y  t h a t  she w i l l  be acknow- 
ledged a s  a voice worthy of being heard by a l l :  "Hear Ye H i m " .  The 
mission c r i s i s  is soived only when she i s  baptized i n  t h e  twofold l i b e r a -  
t i v e  t r a d i t i o n  o f  monks and peasants  o f  Asia. Like her  own Master , le t  
her  s i t  a t  t h e  f e e t  of Asian gurus not a s  an ecc les ia  docens but  a s  an 



ecc les ia  discens l o s t  among the " re l ig ious  poor" of Asia, among t h e  
anawim who go t o  t h e s e  gurus i n  search of t h e  Kingdom of Holiness, J u s t i c e  
and Peace. The many individual  at tempts made i n  t h i s  d i rec t ion  a r e  but  
symbolic beginnings. Unless  the  i n s t i t u t i o n a l  Church t akes  t h e  plunge 
he rse l f ,  she can hardly hope t o  be f o r  our Asians a readable word of 
Revelation o r  a credible  s ign of salvation.  

The four th  missiological  p r inc ip le  comes a s  a response t o  the  
'problem of i d e n t i t y '  which t h i s  t h i r d  p r i n c i p l e  evokes. There i s  a 
phobia both in  the West and i n  the (Western) loca l  Churches i n  Asia, t h a t  
t h e r e  is, here, a ser ious  t h r e a t  t o  the Chr i s t i an  i d e n t i t y  o F a  believing 
community. A c l o s e r  look shows t h a t  the  roots  of t h i s  phobia l i e  i n  t h e  
d i f f i c u l t  option we have t o  make between a c l e a r  pas t  and an unknown 
fu tu re  - between t h e  l o c a l  Churches i n  Asia with a c l e a r  Western i d e n t i t y  
and the  l o c a l  Churches of Asia with an ye t  unperceived Asian i d e n t i t y .  
Further,  i n  the model of t h e  pas t ,  the  Western i d e n t i t y  overlaps with the  
Chr is t ian  i d e n t i t y ,  and s o  i n  the  Church of t h e  fu ture ,  one d e s i r e s  q u i t e  
r i g h t l y  t h a t  "Asianness" coincides with " C h r i S t i a ~ e S s " .  But, Chr is t ian  
i d e n t i t y  never e x i s t s  p e r  s e  a s  a kind of neu t ra l  quan t i ty  from which the  
Western elements could be deducted and t h e  Asian fea tu res  added1 This 
d i f f i c u l t y  comes from the very nature of a l o c a l  Church - which is  a t  
once Church and local .  

I n  t h i s ,  a s  i n  everything e l s e ,  the Church must return t o  i ts  source: 
Jesus Chr i s t  who has  enunciated f o r  us the  p r inc ip le  of losing one- 
self i n  order  t o  f i n d  it. The c l e a r e s t  example i s  H i s  Baptism in  the  
Jordan. This is p rec i se ly  t h e  four th  miss io logical  p r inc ip le .  Was it no t  
by los ing H i s  i d e n t i t y  amongst t h e  humble but r e ~ e n t a n t  s inners  and the 
" re l ig ious  poor" of H i s  country t h a t  He discovered - f o r  Himself and for  
o thers  around H i m  - H i s  au thent ic  self-hood: t h e  lamb of Cod who l i b e r -  
a t e s  u s  of Sin ,  t h e  Beloved Son t o  be l i s t ened  t o ,  t h e  Messiah who had a 
new message and a new Baptism t o  o f f e r ?  John's  s p i r i t u a l i t y  was t r a d i -  
t i o n a l  but  negative; Jesus '  r e l i g i o s i t y  was p o s i t i v e  and e n t i r e l y  new. 
TO John's curses  on t h e  self-r ighteous re l ig ious  b igots  and p o l i t i c a l  
leaders ,  Jesus would add t h e  b less ings  and promises offered t o  t h e  
marginalized poor and t h e  os t rac ized  sinner.  The Baptizer nreached bad 
news about t h e  coming judgement, but Jesus ,  whom he baptized,  had good 
news t o  give about t h e  imminent l ibe ra t ion .  The Precursor was conferring 
Baptism of Water on t h e  converts.  The Beloved Son would r a t h e r  have the  
Baptism of t h e  Cross conferred on Himself f o r  t h e  conversion o f  t h e  World. 
The one would question the  b e l i e f  t h a t  sa lvat ion came simply by member- 
ship  i n  t h e  Chosen Community and ask f o r  individual  conversion, but t h e  
o ther  would change t h e  people s o  converted i n t o  a community of love. Yes, 
the re  would be a r ad ica l  change a l s o  i n  t h e  l i f e - s t y l e  t h a t  Jesus  chose i n  
c o n t r a s t  with John's. The Baptizer came without ea t ing and drinking;  
while the  Son of man would go t o  p a r t i e s  i n  t h e  company of s inners .  Thus 
plunging Himself i n t o  t h e  stream of an ancient  s p i r i t u a l i t y ,  He came out  
with H i s  own new mission. I t  i s  Baptism alone t h a t  confers on u s  our 
Chr is t ian  i d e n t i t y  and t h e  Chr i s t i an  newness w e  look f o r  i n  Asia. Is i t  
not t h e  f e a r  t o  l o s e  her i d e n t i t y  t h a t  keeps t h e  l o c a l  Church from 
discovering i t ?  Is it not  t h e  f e a r  t o  d i e  t h a t  keeps it from l iv ing?  The 
newness of A s i a n  C h r i s t i a n i t y  w i l l  ap2eZ.r only a s  a r e s u l t  of our t o t a l  
pa r t i c ipa t ion  i n  t h e  l i f e  and asp i ra t ions  of the  ' r e l i g i o u s  poor'  of Asia. 



( B l  The Calvary of Asian Poverty 

The t r a j e c t o r y  of 'poverty'  t h a t  l i n k s  Jordan with Calvary i s  t h e  
o ther  miss io logica l  paradigm t h a t  w e  wish our l o c a l  Churches Asia t o  
r e f l e c t  upon. We have a l ready noted t h a t ,  of a l l  t h e  r e l i g i o u s  cu r ren t s  
of I s r a e l ,  only the  Johannine stream of s p i r i t u a l i t y  appeared t r u l y  
l i b e r a t i v e  i n  t h e  judgement o f  Jesus. John had renounced wealth and power 
so  r a d i c a l l y  and t o  such excesses t h a t  he had immense au thor i ty  before  t h e  
" re l ig ious  poor" of I s r a e l  t o  speak i n  God's name. Authori ty is always 
associa ted  with poverty. not  powex. I n  f a c t ,  a t  h i s  preaching those  who 
wielded power l o s t  t h e i r  author i ty .  They k i l l e d  him i n  rage ( M t .  14.1-12). 
The lesson was c l e a r :  a l l y  he who i s  r a d i c a l l y  poor is  q u a l i f i e d  t o  
preach the  Kingdom and only those  who a r e  poor a r e  disposed t o  rece ive  it. 
For God a d  Mammon a r e  enemies. 

After  being i n i t i a t e d  i n t o  Johannine ascet icism, Jesus is  s a i d  t o  
have had a dec i s ive  confronta t ion  with Wealth, Power and Pres t ige :  t h r e e  
temptations which he conquered by means of three renunciat ions ( M t .  4. 
1-11) Jesus, t h e  labourer ' s  son ( M t .  13. 55) who had no p lace  of h i s  own 
t o  be born i n  (Lk. 2.7) would then onwards have no p lace  of h i s  own t o  l ay  
h i s  head on ( M t .  8. 20) o r  even t o  be buried i n  ( M t .  27. 60). Jesus would 
qo much f u r t h e r  than John. H i s  poverty was n o t  merely a negative p r o t e s t ;  
no t  j u s t  a pass ive  s o l i d a r i t y  with t h e  ' r e l i g i o u s  poor' of I s r a e l .  It was 
a ca lcu la ted  s t r a t egy  aqa ins t  Mammon whom He declared t o  be God's r i v a l  
( M t .  6. 24). The Kingdom He announced was c e r t a i n l y  not f o r  t h e  Rich 
(Lk. 6. 20-26). It requ i res  & miracle f o r  a Rich man t o  give up h i s  
wealth and e n t e r  t h e  Kingdom (Mk. 10. 26-27). H i s  curses  on the 'haves'  
(Lk. 6. 24-25) and h i s  b less ings  on t h e  'have-nots' (Lk. 6. 20-23) a r e  
sharpened by H i s  dictum t h a t  it i s  i n  and through the  poor ( t h e  hungry,the 
naked, e t c . )  t h a t  Be would pass  H i s  messianic judgement on e n t i r e  na t ions  
( M t .  25. 31-46). No wonder t h a t  t h e  very s i g h t  of money po l lu t ing  r e l i -  
gion made Him r e s o r t  t o  physica l  violence (Jn. 2. 13-17). For H i s  mission 
was, the re fo re ,  a prophetic  mission, i . e .  a mission o f t h e  poor and a 
mission t h e  poor; a mission & t h e  poor and a mission - f o r  t h e  poor. 
This i s  t h e  t r u t h  about evangelizat ion,  which t h e  l o c a l  Churches G A s i a  
f i n d  hardest  t o  accept.  To awaken t h e  consciousness of t h e  poor t o  t h e i r  
unique l i b e r a t i v e  r o l e  i n  t h e  t o t a l l y  new order  God i s  about t o  usher i n  - 
t h i s  i s  how we have a l ready defined evangelizat ion - i s  t h e  ina l i enab le  
t a s k  of t h e  poor,already awakened. Jesus was t h e  f i r s t  Evangelizer - pcor 
but  f u l l y  conscious of H i s  p a r t  i n  t h e  war aga ins t  Mammon with a l l  i t s  
p r i n c i p a l i t i e s  and powers. 

And it was t h i s  mission t h a t  was consummated on t h e  c ross  - a c ross  
which t h e  money-polluted r e l i g i o s i t y  of H i s  day p lanted  on Calvary with 
t h e  a id  of a fore ign co lon ia l  power !Lk. 23. 1-23). This  is where t h e  
journey, begun a t  Jordan, ended. When t r u e  r e l i g i o n  and p o l i t i c s  jo in  
hands t o  awaken t h e  poor, then Mammon too,  makes a l l i e s  with r c l i g i o n  and 
p o l i t i c s  t o  conspire aqa ins t  t h e  evangelizer.  Religion and p o l i t i c s  must 
go together  - whether f o r  God o r  aga ins t  God. - 

It is. then, n o t  without reason t h a t  t h e  evange l i s t s  r e l a t e d  Jesus '  
f i r s t  prophetic ges tu re  a t  t h e  Jordaa t o  H i s  l a s t  prophetic  ges ture  on 
Calvary by using t h e  same word t o  descr ibe  both: Baptism ( M t .  3. 13-15; 
Mk. 15. 35; Lk. 12.50). Each was a se l f - e f fac ing  a c t  which revealed H i s  
prophetic  author i ty .  A t  t h e  f i r s t  baptism He was acknowledged a s  t h e  
beloved Son. A t  t h e  second baptism t h e  evangel is t  heard even t h e  co lon ia l  
power t h a t  k i l l e d  H i m ,  proclaim t h a t  Xe was t r u l y  The Son of God(Mk.15.39): 



indeed a prophetic moment when a humiliation gave b i r t h  t o  an exa l t a t ion  
capable of gathering t h e  prophetic community, a s  t h e  four th  gospel c l e a r l y  
teaches ( J n .  12: 32-33). The Baptism of the  c ross ,  therefore ,  is  not only 
t h e  p r i c e  Be paid f o r  preaching t h e  Good News, but t h e  b a s i s  of a l l  
Chr i s t i an  d i s c i p l e s h i p  (Yk. 8. 3 4 ) .  Thus t h e  th ree fo ld  missionary mandate 
t o  pleach.. .bapt ize  and make d i s c i p l e s  - understood in the  pas t  a s  the  
j u r i d i c a l  extension of one local  Church's power over o ther  l o c a l i t i e s  
through a r i t e  o f  i n i t i a t i o n ,  must  be redeemed of t h i s  narrow ecclesio-  
c e n t r i c  i n t e r p r e t a t i o n  by t r ac ing  i t  back t o  t h e  cross:  t h e  f i n a l  proof 
of authent ic  preaching, the  only t r u e  Baptism which gives sense t o  t h e  
sacrament t h a t  goes by t h a t  name, and t h e  c r i t e r i o n  of t r u e  Chr is t ian  
d i  s c i p l e s h i .  

This  cross,  we have now had f o r  cen tu r ies  i n  our continent .  It was 
m l t o n  J. Sheen - a miss io logis t  o f  q u i t e  another e r a ,  who sa id  t h a t  the  
West seeks a Chr i s t  without t h e  Cross while t h e  East  has a Cross without 
Christ1 The judgement on t h e  East  is not q u i t e  exact .  If t h e r e  i s  no 
Chr is t  without a cross ,  a s  Sheen supposes, could t h e r e  be a c ross  without 
Christ?Cr.nrran e v e r p u t  asunder what God has pu t  together: Chr is t  and 
the  Cross? 

The c r o s s  t h a t  we speak of - a sqrmbol o f  shame - is the  one t h a t  a 
mercanti le  C h r i s t i a n i t y  planted here with t h e  a id  of foreign co lon ia l  
powers. It i s  on t h i s  c ross  t h a t  the  Asian poor a r e  being baptized today1 
The unholy a l l i a n c e  of the  missionary, t h e  m i l i t a r y  and the  merchants of 
a previous e ra  now continues with g rea te r  subt le ty .  For t h e  l o c a l  Churches 
so pl-ted Asia, being s t i l l  l o c a l  Churches of former colonizing 
countr ies ,  now continue t h e i r  a l l i a n c e  with neo-colonialism i n  order t o  
survive,  thus causing t h e  c l a s s  d iv is ion i n  t h e  church a s  we remarked i n  
P a r t  I1 above. Colonial Education of t h e  g r e a t  missionary e r a  has now 
given way t o  "development p ro jec t s"  - which obviously advocate a theory o f  
develowent  t h a t  "developed countries" evolved i n  the  very process of 
causing underdevelopment here1 it i s  t h e  new form of "pre-evangelization". 

Now development i s  giving way t o  ' l i b e r a t i o n '  - i n  the  same c l imate  
of Chr is t ian  megalomania. A small minori ty Church claims t o  o f f e r  
"Liberation" t o  Asia without f i r s t  enter ing i n t o  l i b e r a t i v e  streams of 
Asian r e l i g i o s i t y  which has i ts  own an t ido tes  agains t  Mammon. A s ix teen th  
century brand of Lat in  C h r i s t i a n i t y  - " incul tura ted" ,  i . e .  "tanned" a f t e r  
being i n  t h e  o r i e n t a l  cl imate f o r  four centur ies  a s  the  one redemptive 
agent of God - now claims t o  ' l i b e r a t e '  Asia without allowing Asia t o  
l i b e r a t e  it of i ts  La t in i ty !  Hence our f i n a l  appeal t o  the  loca l  Churches 
i n  Asia: Harden not your hea r t s ;  Enter i n t o  the  stream a t  t h e  point  where - 
the  r e l i g i o s i t y  of t h e  Asian poor (represented by the  peasants)  and the  
poverty of t h e  Religious Asians ( r e f l e c t e d  i n  our monks) meet t o  form t h e  
i d e a l  community o f  t o t a l  sharing,  t h e  " r e l i g i o u s  socialism" which, l i k e  
t h e  e a r l y  C h r i s t i a r .  Communism, can be swallowed up i n  the  jungle of Western 
ideologies and theologies.  The prophetic communities t h a t  have come Up a s  
a r e s u l t  of being baptized consciously or  unconsciously i n t o  the  Asian 
social ism - a r e  now on t h e  t r a j e c t o r y  of poverty l inking Jordan t o  Calvary. 
It i s  they who speak with a u t h o r i t y  i n  Asia; it i s  they who a r e  the  
c red ib le  words of Revelation, t h e  readable signs of sa lva t ion ,  e f f e c t i v e  
instruments o f  l ibe ra t ion .  They a r e  t h e  t r u e  loca l  Churches of Asia, for  
they have been baptized i n  t h e  Jordan of Asian Re l ig ios i ty  and on t h e  
Calvary of Asian Poverty. Unt i l  they a r e  o f f i c i a l l y  recognized as  l o c a l  
Churches of Asia, the  author i ty  c r i s i s  w i l l  continue i n  t h e  loca l  Churches 
i n  Asia. - 

- end - 
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These r e f l e c t i o n s  were gained through t h e  two and a  half  years  I 
spent  a s  a  member of a  community i n  a  slum/squatter a rea  alongside t h e  
in te rna t iona l  seaport  of t h e  c i t y  of Cagayan de  Oro. Shortage of S i s t e r s ,  
both i n  my own congregation and i n  t h e  Rural Missionaries t o  which I belong, 
meant t h a t  my community was a  group of young people from the  area.  These 
young people gradual ly  came t o  understand what t h e  s i t u a t i o n  was asking 
of them and they a r e  now ready t o  c a r r y  on t h e  t a s k  of sharing t h e i r  under- 
s tanding of t h e  Good News with t h e i r  own people. 

One reason f o r  my assignment t o  t h i s  slum area  was my sense of d i s -  
s a t i s f a c t i o n  with t h e  l i v i n g  of r e l i g i o u s  l i f e  a s  I had experienced it. 
Previously, work had involved me with t h e  poor i n  another c i t y ,  but ,  each 
midday and evening, I withdrew t o  a  l i f e s t y l e  very d i f f e r e n t  t o  t h e i r s .  
This  two-tier existence and t h e  b a r r i e r  it crea ted  between myself and t h e  
people was not  r e l i g i o u s  l i f e  a s  I f e l t  it could be. It was only  l a t e r  
t h a t  I r e a l i z e d  how grea t  t h e  d iv ide  r e a l l y  was. 

Apart from t h i s  search f o r  an authent ic  expression of r e l i g i o u s  l i f e ,  
I a l s o  sensed t h a t  I d i d  not  r e a l l y  know o r  understand t h e  l i f e  and 
c u l t u r e  of a  poor community. Even s u p e r f i c i a l l y ,  it was c l e a r l y  very 
d i f f e r e n t  from the  l i f e  and t h e  c u l t u r e  i n  wbich I was pa r t i c ipa t ing .  I f  
I d i d  n o t  know t h e  people how could I know what they were asking of me? 
Many other  people were wi l l ing  to t e l l  me what t o  do and, of course, I 
had my own ideas but  I f e l t  it was time I j u s t  l e a r n t  t o  l i s t e n  t o  t h e  
poor themselves. 

community Life: In our community home i n  t h e  barrio we had a  ki tchen,  an 
all-purpose room for  meetings, working and s leeping,  and 

a  small balcony. Four f ami l i e s  l ived  downstairs with about fourteen 
chi ldren  between them. Much l a t e r ,  when more people were coming t o  t h e  
house and I was f e a r f u l  t h a t  t h e  f loor  would cave i n ,  we took another 
room downstairs. F a c i l i t i e s  were simple but  adequate. Water we bought a t  
a  f auce t  nearby and our shower was across t h e  road a t  30 centavos a  shower. 



The t o i l e t  was very pr imi t ive  and I had t o  overcome my f e a r  of cockroaches 
t o  be ab le  t o  use it. Towards t h e  end of our s t a y  water a r r ived  a t  our  
backdoor and we had a shower c lose  by. Our budget was about t h e  same a s  
our neighbours and I discovered t h a t  such a budget d id  not allow us  t o  buy 
meat and only occasionally f i s h .  I soon l e a r n t  t o  be c r e a t i v e  in cooking 
vegetables1 

This was my introduction t o  l i f e  i n  the  b a r ~ i o .  A bed t o  s l eep  on, a 
bathroom and an ava i l ab le  t o i l e t  a r e  t h i n g s  t h a t  we normally take  f o r  
granted. To r e a l i z e  exper ien t i a l ly  t h a t  t h e s e  th ings  a r e  not e s s e n t i a l s  
but  a r e  even luxur ies  fo r  t h e  majori ty of our ueople was perhaps t h e  f i r s t  
breakthrough i n  re-evaluating my narrow middle-class perception of r e a l i t y .  
It a l s o  brought a new sense of freedom. 

The shock came though, when I rea l i zed  t h a t  whatever people expect of 
us  r e l i g i o u s  they do not expect u s  t o  l i v e  poorly. W e  who a r e  vowed t o  
walk with t h e  poor Chr is t  can e a t  so e a s i l y  a t  t h e  t a b l e s  of t h e  wealthy 
and be t t e r -o f f ,  l i v e  i n  t h e i r  neighbourhmds, share t h e i r  s tandard of 
l iv ing ,  educate and serve t h e i r  chi ldren and fami l i e s  without anyone b e i ~ g  
shocked, TO i n t e g r a t e  with a workers' community is  t o  upset t h e  normal 
pa t t e rn  o f  s t a t u s  and p r i v i l e g e  t h a t  socie ty  now assoc ia tes  with religiouri.  

After  t h e  i n i t i a l  shock o r  wonder a t  my presence i n  t h e i r  barr io ,  t h t ,  
people began t o  v i s i t  us.  One contact  l e d  t o  another;  one c h i l d  t o  anothcr. 
Since our home was the same a s  t h e i r s  they soon relaxed and I discovered 
t h e  s igni f icance  of t h e  surroundings i n  f a c i l i t a t i n g  re la t ionsh ips ,  and 
rek t ionsh ip  is  where it a l l  s t a r t s .  This r e l a t i c n s h i p  is  bas ic  t o  being 
able  t o  l ea rn  from t h e  people and t o  work with them. It makes poss ib le  
a genuine fr iendship.  rtecently, a well known theologian wrote t h a t  the  
witness value of our working with t h e  poor l i e s  i n  our ' loving t h e  unlov- 
a b l e ' .  Anyone who th inks  of t h e  poor a s  being 'unlovable'  would be advised 
t o  s t a y  well away from them. A slum community c e r t a i n l y  shows u s  human 
weakness i n  t h e  raw but ,  i n  and through t h i s ,  I experienced t h e  s t r eng th ,  
d i g n i t y  and courage of qeople who know they have l i t t l e  but t h e i r  own God- 
given humanlty and t h i s  they cherish.  

A t  p resen t ,  i f  we i n v i t e  the poor t o  our homes o r  t o  our  t a b l e s ,  t h e  
inequa l i ty  and d i s p a r i t y  i s  a l l  too  obvious. They a r e  usually ill a t  ease. 
They do not belong. Sharing t h e i r  way of l i v i n g  and giving them a chance 
t o  be themselves with me was e s s e n t i a l  i f  I was t o  b u i l d  a r e a l  r e la t ion-  
ship. Their  food was t h e  sm.e a s  ours.  A l l  was shared. Even i f  I 
sneaked out  t o  buy some bread from t h e  s t o r e  across  the  way, s u r e  enough 
our two small neighbours would spot  me and would be waiting i n  t h e  ki tchen 
f o r  t h e i r  share.  There was no escape1 I f  we have only one t a b l e ,  it must 
be t h e  t a b l e  of t h e  Foor t o  which we a r e  invi ted .  I E  we continue with two 
t a b l e s ,  it is easy t o  guess where Chr i s t  i s  eating. 

Experiencing t h e  S i tua t ion  - of t h e  --  P-: Once the  re la t ionsh ip  began t o  
be b u i l t  I experienced, i n  a new 

way, t h e  meaning of oppression and exploi ta t ion .  I saw t h e  bas ic  insecur- 
i t y  which r u l e s  t h e i r  l i v e s .  In a room beneath us l ived  Marina with her 
husband and two small chi ldren.  Their world was a room 5' i n  height  and 
about 8'  i n  width. Her husband t r i e d  t o  support the  family by d r iv ing  a 
motor-bike with a s idecar  f o r  passengers but of ten  he had no work. No 
work meant no food and no ren t .  They had no r e l a t i v e s  nearby. A t  one 
p a r t i c u l a r l y  d i f f i c u l t  time Marina decided t o  give up he r  chi ldren t o  her  



in-laws and go t o  Manila a s  a maid with a c e r t a i n  well of f  family. The 
two chi ldren  were Marina's l i f e .  She saw no way t h a t  they could l i v e  
unless she gave them up. Another f r i e n d  was Pedro. He worked a t  t h e  p i e r  
and, a t  t h e  age of 63, he was unexpectedly r e t i r e d  from work one Friday 
afternoon. H i s  pension paid by Socia l  Secur i ty  is 127 pesos (about $ 1 7 )  
a month and on t h a t  he has t o  support h i s  family and f i n i s h  bui ld ing a 
home a s  t h e i r  house was burnt  i n  t h e  f i r e  which a f f l i c t e d  the  barrio. 
Through l i v i n g  s o  c lose ly  t o  these  fami l ies  I l e a r n t  t o  understand the  
depth of da i ly  i n s e c u r i t y  they had t o  sus ta in .  There i s  no s e c u r i t y  i n  
w r k  o r  i n  a p lace  t o  s t a y ;  l i f e  i s  j u s t  a d a i l y  s t rugg le  t o  survive. 

I had known t h i s  before  but ,  now, it was t h e  l i f e - s i t u a t i o n  of a 
people I was beginning t o  know a s  f r i e n d s  and fellow workers. I became 
very angry. How can any human being t r e a t  another human being l i k e  t h i s ?  
We a r e  s o  b l ind  t h a t  we allow it t o  continue without cry ing out .  How did  
we become so  b l ind  and protec ted  from t h e  s i n f u l  r e a l i t y  of labourers  
exploi ted ,  urban poor evicted., t h e  s ick  and the  chi ldren  impoverished and 
government agencies o f f e r i n g  a mockery of se rv ice  i n  t h e  face of t h i s  
r e a l i t y .  This  d a i l y  b a t t l e  f o r  survival  revealed t o  me our mastery of 
s e l e c t i v e  seeing and hearing which we need t o  p r o t e c t  ourselves.  The 
Gospel g i f t  of being ab le  t o  see  and t o  hear ,  t h e  f i r s t  s tage  of conver- 
s ion ,  i s  t h e  g i f t  of t h e  poor and oppressed t o  u s  i f  we open our l i v e s  t o  
t h e i r  l i v e s .  To be ab le  t o  see  and t o  hear is t o  f e e l  a l l  t h i s  i n  a 
completely new and very painful  way, made more pa in fu l  by t h e  present  
prevai l ing  pass iv i ty ,  f e a r  and powerlessness of t h e  people af fec ted .  

The poor reared i n  t h i s  c u l t u r e  of f e a r ,  poverty and powerlessness 
have l e a r n t  not t o  t r u s t  themselves but  t o  t r u s t  " t h e i r  b e t t e r s " ,  I ,  
with my r e l i g i o u s ,  educated and fore ign background, was one of  " t h e i r  
b e t t e r s " .  My middle-class perception of t h e  w r l d  and i t s  problems and 
t h e  causes of t h e s e  problems t o l d  me t h a t  leaders  need education, need a 
profess ional  t r a i n i n g  and a standing i n  society.  I n t e l l e c t u a l s  and 
p ro fess iona l s  a r e  our modem day saviours!  The Church, being today a 
middle-class i n s t i t u t i o n ,  n a t u r a l l y  perpetuates t h i s .  The r e s u l t  i s  t h a t  
t h e  poor, a s  poor, a r e  no t  t r u s t e d  a s  leaders  i n  e i t h e r  secular  o r  r e l i -  
gious socie ty .  They j u s t  do not meet our c r i t e r i a .  We a r e  no t  w i l l i n g  t o  
give them time t o  t a l k  i n  the i r  way, t o  explain the i r  perception of l i f e  
and of what i s  happening t o  them. "Who i s  this man?" Is he no t  t h e  
ca rpen te r ' s  son? Was I now prepared t o  t r u s t  t h e  people t o  be t h e  t r u e  
a r c h i t e c t s  of t h e i r  own fu ture?  For me t o  take  an opt ion  f o r  t h e  poor and 
t o  stand i n  s o l i d a r i t y  with them demanded j u s t  tha t .  I t  meant t o  have 
f a i t h  i n  them a s  C h r i s t  had f a i t h  t h a t  a fisherman could confront t h e  
might of t h e  world with t h e  t r u t h  of t h e  Kingdom. 

The Human Face of  God: F a i t h  i n  t h e  people: f a i t h  i n  God, Jose  Comblin 
has  wr i t ten  t h a t  we need t o  "accept and respect  

the  anonymity of  G c d  and t o  pay a t t e n t i o n  t o  t h e  f a c t  t h a t  Jesus  i s  r e a l l y  
man, t o  hear  him and t o  accompany him a s  i f  we were accompanying a man". 
Only i f  we discover the  human face  of God can we discover h i s  d i v i n i t y  and 
avoid t h e  r i s k  of  crea t ing  an i d o l  i n  our own image. The humanity of God 
is  above a l l , a  c r u c i f i e d  humanity and p a r t i c i p a t i o n  i n  t h e  l i f e  of a 
marginalized, s t ruggl ing  community confronted me with t h i s  t r u t h .  Li tur -  
g i c a l  expressions which do not a r i s e  f r an  t h i s  experience bring no such 
confrontat ion.  I found I o f t e n  had t o  engage i n  a gymnastics of f a i t h  t o  
make t h e  connection between l i f e  a s  l ived  and our l i t u r g i c a l  r i t u a l s .  The 
c ross  is  very uncomfortable t o  l i v e  with and when we stand with a community 
s t ruggl ing  f o r  l i b e r a t i o n  from poverty and oppression and f o r  human freedom 



we w i l l  confront  t h e  cross.  There i s  no o ther  way t o  work f o r  t h e  r a d i c a l  
t ransformation o f  our world than t o  accept  t h i s  confrontat ion with t h e  
c ross  i n  l i v i n g  ou t  our f a i t h  and t r u s t  i n  t h e  humanity o f  t h e  people. 
TO stand i n  s o l i d a r i t y  with them means t o  be committed t o  building a world 
order  "which reverses  t h e  domination o f  t h e  r i c h  and powerful, and which 
takes s i d e s  with t h e  poor and o the r  vict ims of man's i n j u s t i c e  t o  man. 
God has committed himself by Covenant t o  guarantee t h e  success of t h i s  
h i s t o r i c a l  movement." We, too ,  a r e  asked t o  commit ourselves.  This  is  
t h e  meaning of our r e l i g i o u s  profession.  Where e l s e  w i l l  we f i n d  t h e  
t r u t h  t h a t  w i l l  make us t r u l y  f r e e ?  

The Church a s  I n s t i t u t i o n :  My f a i t h  i n  t h e  people and i n  God was r a d i c a l l y  
reawakened but what of my f a i t h  i n  t h e  i n s t i -  

t u t i o n  of t h e  Church? A s  a r e l i g i o u s  I have made pub l i c  profess ion  t o  
serve t h e  Kingdom through t h i s  Church but  experiencing her through t h e  eyes 
of a poor community was a cause of sorrow. How re levan t  i s  t h e  message w e  
preach i n  her name t o  t h e  poor? Take t h e  i s sue  of violence. I t  i s  easy t o  
read a condemnation of violence a s  a response t o  t h e  s t r u c t u r a l  problems 
of today when we enjoy t h e  s e c u r i t y  and protec t ion  of a convent s e t t i n g  
and respec t  i n  t h e  wider community. To read such a statement i n  t h e  midst 
of men, women and ch i ld ren ,  a l l  vict ims of grave i n s t i t u t i o n a l  violence 
which i s  slowly k i l l i n g  t h e i r  v i t a l i t y  and t h e i r  l i f e  i t s e l f  r a i s e s  many 
quest ions.  What g ives  such a condemnation c r e d i b i l i t y  and v a l i d i t y  today? 
Do we know what it i s  t o  experience a v io la t ion  of person and l i f e  which 
is t h e  l o t  of our people day by day? We must l i s t e n  f i r s t  t o  those  who do 
s u f f e r  t h i s  v io la t ion  and exp lo i t a t ion  and work ou t  with  them our response 
a s  c h r i s t i a n s .  

A s  Church, we have s t a t u s  and power. Today, it i s  c l e a r  t h a t  t h e  
s t rugg le  f o r  power i s  t h e  b ig  i s sue  f o r  both the  secu la r  world and the  
Church. L i fe  i n  t h e  slum quickly  showed me t h a t  n e i t h e r  a r e  prepared t o  
use t h a t  power cons i s t en t ly  on behalf of t h e  t r u e  i n t e r e s t s  of t h e  poor 
and oppressed. Both claim t o  wish t o  do so  bu t  t h e  people experience some- 
th ing  d i f f e r e n t .  Time and aqai? I saw t h e i r  hopes r a i s e d  and then f r u s t -  
r a t ed .  The lesson they  l e a r n t  was only  too  c l e a r .  

We a r e  unwilling t o  t ake  a c l e a r  stand. We a r e  exper t s  a t  compro- 
mise t o  p r o t e c t  our own i n t e r e s t s ,  and t h i s  a t  t h e  expense of our message. 
The wealthy and powerful a r e  a t  home and a t  peace within t h e  wal ls  of our 
churches and a r e  f a i t h f u l l y  served by our i n s t i t u t i o n s .  What of t h e  poor? 
Did my n e i g h b u r ,  t h e  labourer  a t  the  p o r t ,  f e e l  the  Church had anything 
t o  say t o  him? Did he f e e l  t h a t  h i s  family and chi ldren  were served by 
our i n s t i t u t i o n s ,  e spec ia l ly  t h e  schools? 

This  is my Church and a f t e r  t h e s e  two years I know it is  no t  t h e  
Church of t h e  Door o r  f o r  t h e  poor. When t h e  i n s t i t u t i o n a l  Church f a i l s  
t o  be " the  Church of t h e  Poor" we make a mockery of C h r i s t  who came i n  
u t t e r  s impl ic i ty .  He re jec ted  a l l  s t a t u s ,  power and compromise and con- 
f ronted  the  r i c h ,  the  powerful and t h e  r e l i g i o u s  leaders  of h i s  day f o r  t h e  
sake of t h e  t r u t h  of t h e  Kingdom. He was o f  t h e  poor and f o r  t h e  poor. 

Many people, deeply committed t o  s tanding i n  s o l i d a r i t y  with t h e  
peasants ,  labourers  and fishermen a r e  r e j e c t i n g  t h i s  i n s t i t u t i o n .  Have we 
t h e  r i g h t  t o  judge them harshly? Perhaps it i s  our way o f  l i v i n g  t h e  t r u t h  
of t h e  Kingdom and t h e  non-human :ace we have given t o  t h i s  i n s t i t u t i o n  
which they have re j ec ted .  We must be honest with ourselves.  W e  c h r i s t i a n s  



a r e  ca l l ed  t o  l i v e  prophet ica l ly  a freedom t o  r i s k  a l l ;  t h a t  i s  our b i r t h -  
r i g h t .  I wonder i f  w e  a r e  not  exchanging t h i s  b i r t h r i g h t  f o r  t h e  s e c u r i t y  
of our i n s t i t u t i o n s ,  f o r  protec t ion  of our i n t e r e s t s  and a ' s p i r i t u a l i z e d '  
r e l i g i o n  which does not address i t s e l f  t o  t h e  problems o f  today ' s  world. 

Religious life: When I tegan t h i s  way of l i f e  I found I had entered a 
most demanding n o v i t i a t e .  I t  meant re learning t h e  

meaning of poverty and s i m p l i c i t y  (holding on, though, to my own tooth- 
b rush) ,  and t o  being open t o  r e l a t i o n s h i p s  t h a t  made demands I had never 
experienced before. I a l s o  began t o  understand how deeply r e l a t e d  a r e  
comtemplation and s t ruggle .  A prayer which is  rooted i n  a people who cry  
out f o r  l i f e  agains t  t h e  present  darkness and e v i l  of exp lo i t a t ion ,  hunger 
and f e a r  is the prayer f o r  today. I t  is  a prayer which searches f o r  mean- 
ing i n  t h e  poverty and i n  t h e  sense of abandonment, of he lp lessness  an2 of 
~ o w e r l e s s n e s s  of a people but  which f i n d s  l i f e  i n  a hope born of a s t r u g g l e  

In  our formation programs, both i n i t i a l  and on-going, we need t o  learn  
t o  search f o r  God i n  h i s  su f fe r ing  humanity. We cannot .be a f r a i d  of r e a l  
immersion with t h e  pwj?le. We can only be human and c h r i s t i a n  i f  we and 
our young people a r e  steeped i n  a s p i r i t u a l i t y  which recognizes and 
responds t o  t h e  human, su f fe r ing  face  o f  Cod today. I f  we a r e  so  formed 
we w i l l  be ab le  t o  make our own t h e  s t rugg le  of Gcd i n  h i s  people. We 
w i l l  be prepared f o r  the  contemplation asked of a poor man on today 's  
c ross .  

While I stayed i n  the barrio the people suffered  an extensive f i r e  of 
unknown o r i g i n  destroying hundreds of homes; terminations from work, with- 
ou t  cause; widespread e v i c t i o n s  i n  t h e  name o f  development; and harrass-  
ment. This  was apa r t  from the  usual  hunger, s ickness  and general  depriva- 
t i o n  which i s  t h e  d a i l y  l i f e  of a slum/squatter community. These commun- 
i t i e s  would l i k e  us t o  be with them but  only a s  c h r i s t i a n s  who do no t  t r a d e  
i n  our b i r t h r i g h t .  We have t o  be prepared t o  r i s k  a l l .  There w i l l  be 
f e a r ,  anxiety and lone l iness  (our small p a r t i c i p a t i o n  i n  t h e i r  unending 
insecur i ty )  but  I discovered t h a t  t h e  p o p l e  with whom I l i v e d ,  worked 
and prayed a r e  well  able  t o  teach u s  and t o  support u s  along t h e  way. 
Being associa ted  with t h e  peoples'  e f f o r t s  t o  stand up i n  the  f ace  of 
these  onslaughts  I receive ou t r iqh t  condemnation, d i s t r u s t ,  i nd i f fe rence  
and some r e a l  understanding and support from t h e  wider community. Such a 
varied response is inev i t ab le  but ,  without t h e  cont inual  encouragement of 
t h e  people themselve, I would not  have been able  t o  continue. I l e a r n t  
t h a t  it is  good t o  t r u s t  i n  them. 

Commitment: B u t  do we need an e x p e r i e n t i a l  knowledge of the s i t u a t i o n  of 
t h e  poor and oppressed people t o  remove our blindness, t o  

come t o  an understanding and t o  make a commitment? I think we do. 
Comunication a t  the l e v e l  of words is  so  l imited.  Only i f  we accept  the 
i n v i t a t i o n  ' t o  come and see '  we w i l l  be ab le  t o  understand. I t  is a 
very r e a l  i n v i t a t i o n  t h a t  we a r e  being offered .  The experience w i l l  
c e r t a i n l y  quest ion t h e  au thor i ty  and leadership  r o l e  t h a t  we, ' t h e i r  
b e t t e r s ' ,  have confidently assumed because a world and a Church fashioned 
by t h e  poor and oppressed w i l l  not  be t h e  world we a r e  used t o  with our 
middle-class values and myths. Our present  world and a world of equa l i ty  
and brotherhood cannot coexis t .  



Today, we a r e  slowly but sure ly  moving towards a h o r r i f i c  confront- 
a t ion  between the  super-pwers which i s  taking place with an u t t e r  d is-  
regard f o r  the r e a l  i n t e r e s t s  of the people - the  workers and peasants. 
We have t o  overcome our sense of powerlessness and make an option t o  stand 
with the poor and oppressed i n  t h e i r  s t ruggle  f o r  a rad ica l ly  transformed 
tomorrow marked by jus t ice ,  freedon and brotherhood. With or without us, 
the  people w i l l  walk the  wilderness, t he  arena of t h i s  s t ruggle .  To make 
t h i s  commitment t o  the poor means t h a t  we t a l k  with them and accept t h e i r  
i nv i t a t i on  t o  "eat  a t  t h e i r  table" .  

Reference: COLUMBRN INTERCOM. June 1981, vol. 3 .  NO. 5. 

- end - 

CREATING A NEW MISSIOLOGY FOR THE CHURCH 

Simon E. Smith 

(Cuatre t.k~oZogiens se sont r, -r.ontrzs rGcemment au secretariat  mission- 
naire deo ~ i s u i t e s  Arnzriccains pour discuter des orientations .futures de 
la mission. Voici wt compte rendu de Zeurs d e t i b ~ r a t i a n s l .  

What would happen i f  one were t o  i nv i t e  a few c rea t ive  theologians 
from d i f f e r e n t  pa r t s  of the  world. say one from Asia and another from 
Africa, e t c . ,  t o  sit down together and s t a r t  t o  share with each other  
t h e i r  vision of what a missiology fo r  the  fu tu re  would look l ike?  

What i f  a couple of  these  folk  were t o  be themselves missionaries 
and a couple more the  rec ip ien t s  of former missionary care?  What, fur ther-  
more, i f  one invited each of them t o  c r i t i q u e  our current  theor ies  and 
methods i n  mission and then challenged them t o  come up with a viable 
a l t e rna t ive?  

Well, it happned. Ebr a week together a t  Maryknoll i n  New York a t  
the  beginning of September, four very d i f f e r en t  and supremely capable 
individuals  s t a r t e d  a process t o  c r ea t e  a contemporary Catholic nissiology.  

Fr. Ngindu Mushete of t he  diocese of Kinshasa, Zaire, e d i t o r  of the 
Bul le t in  of African Theology, who has been doing some r a the r  c rea t ive  
wr i t ing  about the  mission of  t he  church i n  Africa and the  challenge of  
i ncu l twa t i on ,  was t h e  f i r s t .  H e  was joined by Fr. Aloysius P i e r i s ,  sj, 
of S r i  Lanka, ed i t o r  of -, di rec to r  of a Center f o r  t he  Encounter 
of Ch r i s t i an i t y  and Buddhism, a world-renowned exper t  on Buddhism and a 
p r o l i f i c  author. 



Then t h e r e  was Fr. Juan Hernandez-Pico, S. J., a Basque who has spent 
most of h i s  J e s u i t  l i f e  in  Cen t ra l  America, ~ r t i c u l a r l y  i n  Guatemala, 
and who has pseudonymously authored some very c r e a t i v e  p ieces  of theolo- 
g i c a l  r e f l e c t i o n  on t h e  p resen t  su f fe r ing  of Gcd's people in Central  
America. F ina l ly ,  there  was Fr. Eugene Hillman, C.S.Sp., a profess ional  
miss io log i s t ,  a long-time missionary t o  t h e  Masai i n  Kenya and Tanzania 
and author o f  seve ra l  books flowing o u t  of h i s  experience. 

The mix was r i ch ;  t h e  p a r t i c i p a n t s  previously unLno,m t o  each other .  
So t h e  f i r s t  order  of process was t o  spend over a f u l l  day jus t  " t e l l i n g  
each o t h e r ' s  s tory":  t h e  personal  h i s to ry ,  the formative influences on 
one ' s  l i f e  and thought, o n e ' s  personal  and theologica l  p r i o r i t i e s ,  e t c .  

Once those  seeds of mutual understanding and t r u s t  were planted,  t h e  
group then spent  a period of time c r i t i q u i n g  both contemporary and 
h i s t o r i c a l  t h e o r i e s  and p r a c t i c e s  of missionaries.  That l a i d  some ground- 
work, then, f o r  t h e  r e a l  work of t h e  week, which was t o  s t a r t  t o  o u t l i n e  
(and eventual ly f l e s h  ou t )  a whole new approach t o  mission which would 
serve f o r  decades t o  come. 

F i r s t  t h e r e  was the  quest ion of d ik ing some comon1~-held  pre- 
s u ~ p o s i t i o n s  which would under l ie  any f r e s h  theory. They were, for  example, 
t h a t  the  present  t h e o r e t i c a l  models of t h e  conversion of i n f l d e l s  and even 
of "implantation" of t h e  church a r e  q u i t e  ihadequate ( f o r  many reasons 
which t h e  p a r t i c i p a n t s  spe l l ed  o u t  t o  t h e i r  mutual s a t i s f a c t i o n )  1 t h a t  
proclamation today i s  more l i k e l y  t o  be e f f e c t i v e  when it t a k e s  the  form of 
dialogue,  p r t i c u l a r l y  with people who already have t h e i r  own faith-don- 
v i c t i o n s  which must be reverenced; t h a t  our world i s  c u l t u r a l l y  pluriform 
and w i l l  remain s o  d e s p i t e  a l l  e f f o r t s  t o  homogenize c u l t u r e s  by techno- 
l o g i c a l  and o ther  overlays;  tha t  C h r i s t  i s  t h e  sacrament o f  God, a concept 
which (when spel led  o u t  i n  d e t a i l )  renders l e s s  absolute a g rea t  d e a l  o f  
our common th inking about t h e  necess i ty  of sa lva t ion  in  and throuqh Jesus 
alone. 

In addi t ion  t o  e x p l i c i t a t i n g  these  and o ther  presupposi t ions,  the 
four p a r t i c i p a n t s  i n  t h i s  mini-conference a l s o  agreed on scne e s s e n t i a l  
po in t s  of departure in  t h e i r  th inking and wri t ing  which a r e  necessary  i f  a 
new missiology is t o  be r e a l i s t i c  and credible .  They s a i d ,  f o r  example, 
t h a t  the  fundamental point  of depar ture  is t h e  option f o r  the  poor of 
today 's  world. They a l s o  s a i d  it would be f o l l y  t o  proceed without a 
c l e a r  h i s to r i co - soc ia l  ana lys i s  of any s i t u a t i o n  before  taking ac t ion .  
Their  view of t h e  kingdom, t h e  church, Jesus and God was a l s o  spe l l ed  ou t  
so  t h a t  each of them saw c l e a r l y  t h e  theologica l  bases from which each 
would proceed. 

With a l l  t h i s  more o r  l e s s  in  p lace ,  they then addressed t h e  bas ic  
poblem of  s t a r t i n g  t o  a r t i c u l a t e  a theology o f  mission which would t ake  
account of the  r e a l i t y  of t h e  world, of the b e l i e f s  of o the r  peoples,  of 
t h e  v a s t  c u l t u r a l  d i f f e rences  which each cont inent  presents ,  e i z .  

The bas ic  comprehensive goal of mission is, they s a i d ,  ~ promote and 
serve t h e  u n i f i c a t i o n  and heal ing of our divided,  wounded humanity through 
bearing t h e  burdens of a l l  and through shar inn  resources,  with f u l l  
respect  f o r  humanity's inv inc ib le  c u l t u r a l  plural ism. That sounds maybe a 
b i t  flowery o r  t o o  rhe to r i ca l .  But it i s  packed with implicat ions which 



w i l l  r a d i c a l l y  change t h e  way missionaries behave and the  very people who 
a r e  considered missionaries.  For example, the agent of t h i s  "mission," 
as described above, i s  not necessar i ly  a foreign missionary nor even a 
c l e r i c  o r  r e l ig ious .  Further,  the s o l i d a r i t y  which this "unif ica t ion"  
c a l l s  f o r  w i l l  look d i f f e r e n t  i n  each continent: f o r  Latin America it 
w i l l  be a s o l i d a r i t y  agains t  oppressive domination, f o r  Asia it may be a 
s o l i d a r i t y  amid t h e  dens i ty  of r e l ig ious  p lura l i sm,  fo r  Africa i t  may be 
m r e  a f r a t e r n i t y  within and across  autonomous cul tures .  

But what does a l l  t h i s  have t o  do with being a missionary? How does 
it a l t e r  o r  modify the  missionary 's  behavior? The four theologians 
suggested t h a t  t h e  missionary of the  fu tu re  w i l l  be in te res ted  i n  helping 
people, of whatever c u l t u r e ,  r e - t e l l  the  s t o r y  of Jesus  i n  t h e i r  own way, 
using t h e i r  own myths, metaphors, e t c . ,  and w i l l  be l e s s  worried about t h e  
orthodoxy of t h a t  r e - t e l l ing .  The a c t u a l  agen t s  of tha t  r e - t e l l i n g  a r e  
more l i k e l y  t o  be t h e  indigenous peoples themselves, no t  fore igners  and 
probably not  theologians. And the  shape of the Jesus s to ry  w i l l  not be 
t h e  same everywhere. In Latin b e r i c a  Jesus  w i l l  be seen a s  l i b e r a t o r n i n  
Asia a s  taraka  ( t h e  guide across  t h e  r i v e r ) ,  i n  Africa a s  the  g r e a t  
ancestor .  

A corol lary  t o  the  ahove i s  t h a t  the missionary w i l l  go out  t o  
discover t h e  seeds of t h e  kingdom (not " to  bring Chr is t" )  i n  another place 
o r  people o r  cu l tu re  and w i l l  himself p a r t i c i p a t e  i n  the  growth toward the  
kingdom which i s  already underway there .  

Well, t h e  four theologians have gone t h e i r  way, but  not  without f i r s t  
c o m i t t i n g  themselves t o  wri t ing  t h i s  new missiology. I t  w i l l  take a year 
o r  more and when they come back together again i n  1903 they w i l l  attempt 
t o  synthesize t h e i r  respect ive  r e f l e c t i o n s  and o f f e r  t o  the Church a 
challenging, f r e s h  theology of mission. 



TALKS OR# MARRIAGE - - 

Fr. G. Taylor 

(A Za su i t e  du Syaode des EvZques sur Zn famizte on constate un intZrZt 
croissant pour La fagon de comprmdre Ze mriage duns Za culture e t  Ze 
contezte a p i c a i n s ,  ce bref  corrpte rendu souZigne Zes changemats qui 
a f fec ten t  aly'ourd'hui La conception du mriage en Af i ique) .  

CHANGES I N  OUR SOCIETY AID THE INSTITUTION OF MARRIAGE 

The aim of t h i s  chapter  i s  t o  pass  i n  review changes which have 
taken p l a c e  i n  our socie ty  e.g. emanc i~a t ion  and independence of women, 
money economy, new s o c i a l  frameworks, uni f ica t ion  of customary law, new 
marriage code e tc .  and see how they have influenced the  outlook on mrri- 
age, marriage r e l a t i o n s h i p s  and problems concerning marriage. 

Trad i t iona l  marriage: To genera l ize  about t r a d i t i o n a l  marriage even i n  
one country of Afr ica ,  l e t  alone the  whole contin- 

e n t ,  i s  both d i f f i c u l t  and dangerous: genera l i za t ion  is always f a l s i f i -  
ca t ion .  S t i l l  marriage and family l i f e  i n  Tanzania has some genera l  
c h a r a c t e r i s t i c s .  I t  is with these  t h a t  we d e a l  here with the  r e s t r i c t i o n  
t h a t  a l l  t h a t  i s  s a i d  w i l l  no t  r e f e r  t o  every group o f  people i n  t he  
country. 

The extended family: Anthropologies d i s t i n g u i s h  between two main types of 
family i . e .  t h e  nuclear family and t h e  extended 

family. Generally s p a k i n g  the  t r a d i t i o n a l  type of African family i s  t h e  
extended family. 

The nuclear family: I n  t h e  nuclear  family the  family u n i t  is reduced t o  
husband, wife and children.  These small family groups 

a r e  interconnected but  autonomous. Where t h e  nuclear family p reva i l s  there  
is no t h e o r e t i c a l  l i m i t  t o  kinship: it is more o r  l e s s  i d e n t i f i e d  with 
b io log ica l  r e l a t ionsh ips .  There is no d i s t i n c t i o n  between the descendants 
of o n e ' s  f a t h e r ' s  o r  mother 's  group e.g. between p a r a l l e l  cousins and c r o s s  
cousins. Inher i tance  i s  usual ly  i n  the d i r e c t  l i n e  and may pass through 
e i t h e r  t h e  pa te rna l  o r  maternal l i n e  o r  both. 

Marriage symbolism cen t res  on the going away of t h e  b r ida l  p a i r .  



Wedding g i f t s  a r e  made t o  furnish  the  new home. ( I )  According t o  
t h e  Germanic t r a d i t i o n  however an important p a r t  of the  wedding ceremony 
i s  t h e  giving away o f  the  bride by her fa ther  o r  uncle. 

The Extended Family: In t h e  extended family t h e  family u n i t  cons i s t s  of 
a  f a i r l y  large  group of people re la ted  by descent  i n  

one l i n e  from a l i v i n g  ( o r  . r ecen t ly  dead) comon ancestor. These family 
groups a r e  composed of  several  households which operate r s  an e n t i t y  rather. 
than independently. There is among them a s p i r i t  and p r a c t i c e  of  co- 
r e s p o n s i b i l i t y  and corporate act ion.  

The extended family group is  a l ineage group e i t h e r  p a t r i l i n e a l  o r  
matr i l ineal .  There i s  the re fo re  a big d i s t i n c t i o n  between descendants of 
the  f a t h e r ' s  o r  t h e  mother's group i .e .  between p a r a l l e l  cousins (ca l l ed  
brother and s i s t e r )  in  t h e  hor izonta l  l ine .  (1 )  

Marriage symbolism centres  r a the r  on t h e  beginning of a  new l i f e  
together.  (2 )  

Bridewealth i s  a form of compensation of t h e  g i r l ' s  parents  and a 
way of ensuring t h e  s t a b i l i t y  of t h e  union. By bride-service again t h e  
g i r l ' s  parents  a r e  compensated and t h e  young man i s  made t o  prove himself 
ab le  and ready t o  look a f t e r  t h e  g i r l  he intends t o  marry. 

Ilarriaqe: Alliance between two famil ies  a s  well a s  two Individuals:  

In an In t roduc tor~  Essay by A PHILIPS t o  t h e  Survey of African Marriage 
and Family Li fe ,  t h i s  author wri tes :  "In seeking b i d e n t i f y  t h e  out- 
standing c h a r a c t e r i s t i c  of African customary marriage, we may jua t i f ihb ly  
include a reference t o  the  c o l l e c t i v e  aspect  o f  the  marriage t ransact ion 
and re la t ionship ."  ( 3 )  Marriage is an a l l i a n c e  between two fami l i e s  a s  
well a s  between two individuals .  "Marriage i s  not  just an a f f a i r  o f  two 
individuals alone: it brings together families, r e la t i ve s  and friends 
froni each side o f  the  partnership." ( 4 )  

Choice of the  p r t n e r :  Since marriage is a family concern the  e l d e r s  have 
a very b i g  say in  the  choice of the pa r tne r  f o r  

t h e  chi ldren of marriageable age. On t h i s  important i ssue  the re  a r e  many, 
customs, methods knd procedures which Deacon J. MBITI s u m a r i z e s  under 
th ree  headings: t h e  marriage is  arranged by t h e  parents ;  the  choice is  
made p a r t l y  by t h e  pa r tne r s  and p a r t l y  by t h e  parents ;  the marriage candi- 
d a t e s  themselves make the  choice and then inform t h e i r  r e l a t i v e s  who start 
=king be t ro tha l  and marriage negotiat ions.  (5 )  

(1 )  c f r .  Ethrogmphical. Survey o f  Africa, P a r t  XVI, The Matrilineal 
Peoples o f  Eastern Tanzania by T . O .  BEIDELMAN. 
(2 )  In t h e  P a r t r i l i n e a l  system an important p a r t  of the  wedding ceremony 
is the introduction of the bride i n t o  t h e  pa te rna l  group. 
(3)  c f r .  p. XV; a l s o  A,frican Systems o f  Kingship and Mzrriage edi ted  by 
A.R. RADLIFFE-BROWN and DARnL FORDE, p. 46. 
(4)  Cfr.  J. MBITI, Love and Marriage i n  Africa p. 44. 
(5) Cfr. J. MBITI O.C. p. 50-53. 



The second and t h i r d  of these  systems a re  nore su i t ed  t o  the  needs of the  
present than t h e  f i r s t .  

s e l e c t i o n  of the  Spouse: But whoever makes t h e  choice t h i s  choice is  
l imited by what, according t o  t h e  f ee l ings ,  

customs and judgements of a s o c i a l  qroup, i s  seen a s  unsuitable and so 
prohibi ted  o r  a s  of spec ia l  value and so  p re fe ren t i a l .  

Generally speaking marriaqe within the l ineage  qroup i s  prohibi ted:  
one must marry ou t s ide  the  l ineage qroup. Th i s  i s  known a s  exogamy. 
Marriage i s  a l s o  forbidden with c e r t a i n  members of o ther  k inship  groups 
r e l a t e d  by marriaqe i . e .  a f f ines .  The a f f i n i t y  i s  u s m l l y  n o t  Only d i r e c t  
but  a l so  secondary but regarding t h i s  prohibi t ion  t h e r e  a r e  many var ia-  
t ions .  

Generally speaking the t w e  of marriaqe considered a s  being of 
spec ia l  value and so  p r e f e r e n t i a l  i s  t h a t  which re in fo rces  an e x i s t i n g  
system of family r e l a t i o h s h i p s  e.g. l e v i r a t e  marriage, widow inher i t ance ,  
sorora te  marriage and cross-cousin marriage. 

Widow Inher i tance:  Widow inher i t ance ,  n o t  t o  be confused with Levirate 
marriage-in which a man takes  t h e  widow of h i s  deceased 

brother  who has died without chi ldren  i n  order  t o  r a i s e  up chi ldren  i n  h i s  
deceased b r o t h e r ' s  name: Gen. 38:8 and Deut. 25:lO--is t h e  marriaqe of a 
widow t o  her deceased husband's brother  o r  o ther  r e l a t i v e .  It i s  connected 
with the p ro tec t ion  of widow and of t h e  children. of the deceased and with 
bridewealth. The brother  i n  law o r  other  r e l a t i v e  takes  over the  pos i t ion  
of husband t o  t h e  widow and fa ther  t o  t h e  children.  

Sororate Marriage: This  means e i t h e r  t h a t  fo r  a s t e r i l e  wife her s i s t e r s  
subs t i tu ted  whose chi ldren  a r e  counted a s  those of 

t h e  former o r  t h a t  when a wife d i e s  she i s  replaced by her sister. 

Cross-Cousin hlarriage: This is  a marriage between a descendant of a man 
i . e .  h i s  son o r  daughter and a descendant i . e .  son 

o r  daughter of t h a t  man's s i s t e r .  These ch i ld ren  being of d i f f e r e n t  
l ineage groups a r e  cross-cousins. Cross-cousin marriage was p rac t i sed  
among t h e  Wabena, allowed a m n g  the Waha, customary among the Wakara and 
a l s o  found among t h e  i a t r i l i n e a l  people of Eastern Tanzania. 

There a re  a l s o  t r a d i t i o n a l  bars  t o  marriaqe t h e  most common being 
impotence, c e r t a i n  sicknesses,  c e r t a i n  t r a i t s  of. charac ter  , .w i t chc ra f t .  
There a re  var ious  i n  t h i s  matter  between d i f f e r e n t  groups of people. 

Purposes and Benef i t s  of marriage: There a r e  many bu t  the  main one is t o  
have children.  Procreat ion i s  seen 

no t  simply a s  something of g rea t  importance, no t  simply the  ob jec t  of an 
a rden t  d e s i r e  but ,  genera l ly  speaking, a s  something e s s e n t i a l  t o  t h e  
marriage union. It  has a s o c i a l  dimension since it c a r r i e s  on the family 
and a l s o  a r e l i g i o u s  dimension s ince  it con t r ibu tes  t o  the  continued l i f e  
of t h e  ances tors .  Hence it can come about that partners t o  a s t er i l e  
mjlrriage are n o t  always f r e e  t o  accept t h e  s i tua t ion .  "In our t r a d i t i o n a l  



society,  where procreation i s  a t  the cen t re  of marriage, a ch i l d l e s s  
marriage can become a most painful  and embarrassing situation i n  l i f e  and 
o c r t r a d i t i o n a l  a t t i t u d e s  and philosophy make it extremely hard fo r  a 
ch i l d l e s s  marriage t o  be successful and happy." ( 6 )  Insp i te  of the  cen- 
t r a l i t y  of procreation, t r ad i t i ona l l y  marriage has o ther  benef i t s  and 
purposes. 

 ridew wealth: h a d i t i o n a l l y  one of t he  fea tu res  of t he  marriage a l l i ance  
is the  t r an s f e r  of bridewealth. However it i s  important t o  

note t h a t  among t h e  Matr i l ineal  people bridewealth was n o t  t ransferred,  
o r  was small but  i n  more recent  times this custom has become more and more 
es tabl ished -rig these  peoples. 

Bridewealth i s  explained a s  having th ree  functions viz:  an indemnity 
t o  t he  family of the g i r l ;  t ransferr ing of c e r t a i n  r i g h t s  over the g i r l  
and her children from her own family t o  t h a t  of h e r  husband; and t o  
cement t he  a l l i ance  between the two families 9 ined  by marriage. Thus 
payment of bridewealth has been described a s  a kind of marriage c e r t i f i c a t e  
and re tu rn  of bridewealth a s  kind of divorce c e r t i f i c a t e .  The f a c t  t h a t  
bridewealth, once received, was e i t h e r  shared out among tfle members o f  the 
b r i d e ' s  family o r  used f o r  t h e  marriage another member of t h i s  family made 
it l e s s  easy t o  recover and so  it was not  returned fo r  s l i g h t  reasons: i n  
t h r s  way i t  served a s  a s t ab i l i s l ng  factor  i n  marriage. 

Bridewealth was not  meant t o  be a source of wealth, a way of acquiring 
wealth. Unfortunately w i t h  t h e  change i n  t he  system of economy and t he  
growth of materialism bridewealth has tended t o  become a means of acquiring 
wealth and so  has been ra ised t o  exaggerated sums. 

I t  was not necessary t o  pay a l l  the bridewealth a t  once: it could be 
paid i n  instalments over a number of years. 

Brideservice: This means t h a t  the bridegroom himself has t o  work f o r  h i s  
bride. This involves residence for  a period of time, 

generally speaking, near the  fu tu re  parents  i n  law. 

Wedding Ceremonies: Of these there  is a fasc inat ing variety:  they tend 
generally t o  show separation from the  family and union 

i . e .  the  beginning of new way of l i f e  together. 

Consummation of the  Marriage: This  i s  ce r ta in ly  a necessary p a r t  of the  
wedding ceremony among very many of the  

peoples of Tanzania. I t  shows t h a t  the par tners  can be together a s  man 
and wife. Refusal c a n  be taken as a s ign  of lack Of consent. 

Equality i n  Marriage: Men and women, because of the  di f ference of sex and 
rooted herein, have d i f f e r e n t  r o l e s  t o  play i n  

society. The man i s  the  protector  and the provider a d  t h i s  c a s t s  him i n  
t he  r o l e  of head and leader. He i s  a l so  head and leader o f t h e  family. 

( 6 )  Cfr. J. MBITI, o.c., p. 42-3. 



Re does t h e  work which requ i res  mst s t rength  and is the  hardest.  He is 
responsible f o r  t h e  secur i ty  of t h e  family. He has t o  solve t h e  problems. 

The woman hears  the  chi ldren and ca res  f o r  them. She keeps t h e  house 
and must see  t h a t  meals are  prepared and t h a t  t h e  house is kept clean. She 
does not  t r y  t o  s t e p  i n t o  t h e  shoes of t h e  man because she knows t h a t  it i s  
not  her  place. She does not  put he r se l f  on t h e  same foot ing a s  the  man 
and i n t e r f e r e  i n  h i s  a f f a i r s .  

But when it comes t o  considering the  r i g h t s  of t h e  woman t h e r e  i s  a  
marked d i f fe rence  i n  t h e  p a t r i l i n e a l  and mat r i l inea l  systems. In t h e  
p t r i l i n e a l  system t h e  wife is  very much bound t o  her husband's family: 
she was even inher i ted .  A s  f a r  a s  the  basic marriage r i g h t s  a r e  concerned 
i .e .  r i g h t s  t o  c o m n  l i f e  and sexual r e l a t i o n s  the  man and. the  woman a r e  
no t  on t h e  same foot ing s ince  t h e  man can take another wife and l i v e  with 
two a t  the  same time whereas the  woman cannot have two husbands a t  the  
same time. 

In t h e  mat r i l inea l  system t h e  wife enjoys g rea te r  freedom since she 
is s o t  bound i n  t h e  same way t o  her husband's family. 

Divorce: Generally speaking divorce was poss ib le  though not necessar i ly  
a  common occurrence. I t  was only permitted f o r  weighty reasons 

e.g. gross  adu l t e ry  by t h e  woman, gross  d e r e l i c t i o n  of duty, chronic sick- 
ness making married l i f e  impossible. 

I t  was a  long process since a l l  at tempts a t  reconcilj .ation were made 
before t h e  separat ion was made f i n a l .  I t  was done, o f t en ,  ext ra-  
j u d i c i a l l y  i . e .  within t h e  family. 

Polygamy: Trad i t iona l  marriage was, genera l ly  speaking, p o t e n t i a l l y  poly- 
gamous i . e .  a  man could have more than one wife a t  t h e  same 

time. 

The following quotation s t a t e s  well t h e  way i n  which t h e  nature of 
polygamous marriage was understood t r a d i t i o n a l l y  together w i t h  t h e  reasons 
for  and some of the  values of polygamous marriage. 

. "Marriage i s  a  general  term t h a t d e s c r i b e s  various kinds of conjugal 
r e la t ionsh ips ,  these types  of r e la t ionsh ip  have a  common thread., namely 
a  comi!nnnw: between t m  persons whereby they declare  t h e i r  commitment t o  
each other  a s  husband and wife. This convenant according t o  African 
concept may be monogamous o r  polygamous. Th i s  o&@fiwtc is  seen much more 
c l e a r l y  in  t h e  monogamous system than i n  the polygamous one. Howevertit 
should be pointed out  t h a t  even i n  t h e  polygamous fami l i e s  t h i s  convenant 
i s  r e a l .  

Convenant i n  polygamous famil ies  i s  a  bound hetween two people, t h e  
husband and each of h i s  wives. This  type of mar i t a l  r e l a t ionsh ip  i s  anal- 
aqous t o  f r iendship ,  f o r  i n  t h e  l a t t e r  form of r e la t ionsh ip  a  person i s  
f r e e  t o  have a s  mny f r i ends  a s  he can and y e t  h i s  r e la t ionsh ip  t o  each of 
h i s  f r i ends  is  unique but  no t  exclusive. Simi lar ly  i n  the t r a d i t i o n a l  
African marriage which were polygaubaus, the husband s incere ly  f e l t  t h a t  



each of l u s  wives was t h a t  of husband and wife. To the  t r a d i t i o n a l  
African, conjugal re la t ionsh ip  was, i n  a  manner, analogous t o  f r iendship ,  
viewed a s  capable of being rea l i zed  among various persons (wives) and no t  
exclusively t i e d  up with one person (wife)  a s  we note i n  mnogamous 
marriage. 

This concept of marriage was adhered t o ,  r e l ig ious ly  guarded and 
implemented. To the  African the re  was no <ought about va l i d i t y  o f  this 
form of marriage. I t  was n o t . o n u  a c c ~ ~ t e d  by the  husband but a l s o  by 
the  wives who even promoted it for  example fo r  the  purpose of spacing 
children.  I n  some African s o c i e t i e s  t h e  v:ife sometimes suggested t o  the  
husband the  idea of ge t t i ng  another wife: t h i s  i s  analogous t o  a fr iend 
suggesting t o  another fr iend the  iclea of ge t t ing  another f r iend.  

The foregoing removes a c e r t a i n  misconception per ta in ing  t o  the  
nature  of polygamous marriages a s  p rac t i sed  i n  Africa. Polygamy i n  Africa 
was not  practiced t o  give expression t o  l u s t .  Rather polygamy had soc i a l  
and economic dimensions. I n  Afr ica  t h e  soc i a l  s t a t u s  of a person was 
in t imate ly  t i e d  up with the  number of :gives and children he had. Those 
who had mny  wives end ck213ren earned great. respect  i n  t h e i r  respective 
comuni t i es .  Such were -des t ined t o  l i ve  for  ever, they perpe-ted 
themselves among t h e i r  children even a f t e r  physical  death. So t h e  more 
wives and chi ldren a person had, the  nore he was i n  a  pos i t ion  t o  be 
ce r ta in  of his immortality. Furtilermore the  bigger t h e  household, t h e  
greater  was the  pos s ib i l i t y  o f  ca r r ing  out  mutual assistance with regard 
t o  mater ia l  an< other  needs, fo r  t h e  household was characterized by corpor- 
a t e  existence. Father Shorter puts  i t  t h i s  way: "A man's pres t ige  and 
posi t ion within polygamist w i l l  have many more ch i ld ren  than t h e  monogam- 
ist. Polygamy a l so  c a t e r s  f o r  widovis within pe t r i l ineage  and ensures t h a t  
women f o r  who- bridewealth was paid w i l l  be re ta ined a s  mothers f o r  fu tu re  
children of t h e  lineage. Polygamy has other advantages. I t  ensures t h a t  
a l l  t h e  women of the  community a re  mater ia l ly  provlded f o r ,  there  being 
no means by which an unmarried womzn could f ind  support i n  t r a d i t i o n a l  
African soi'iety. " 

Hence it should be c l e a r  thatpolygamy was not pract iced t o  prevent 
p ro s t i t u t i on  on t h e  pa r t  of the  husbmd though t h i s  goal  was imp l i c i t l y  
obtained. Rather t h e  p rac t i ce  of polygamy was effected a s  a praiseworthy 
value i n  the  community because it was the  s ign  of a person 's  a b i l i t y .  A 
person who cou1.d have many wives and children and maintain them showed 
t h a t  he was not only the  i dea l  family man but a l so  a person who could be 
a leader i n  the  community. This i s  evident  from what we know of our former 
o ld  ch ie f s .  They had many wives. To gain the r i gh t  t o  lead the community 
it was necessary t o  d isplay the  a b i l l t y  t o  run a b ig  family ... 

It should be noted t h a t  i n  t r a d i t i o n a l  African l i f e  having a biq 
family and keeping it s t ab l e  were cor re la t ives .  Divorce was ra re .  Even 
when a wife was barren, which was often the  cause of divorce,  a  person 
m r r i e d  another wife who bore him chi ldren and i n  t h i s  way the barren 
wife '  s predicament was r e l a t i v e l y  rer;ioved. laen the husband was s t e r i l e  
h i s  brother bore children f o r  hirc and so solved the  s t e r i l e  man's problem. 
In t h i s  way the  family remained s table . . .  



I t  should no t  however be thought t h a t  the t r a d i t i o n a l  African poly- 
gamous family had no problems. On t h e  contrary t h e r e  were jealousies and 
q u a r r e l s  among wives and children. Yet d e s p i t e  these  problems these  poly- 
gamous fami l i e s  had a s t a b i l i t y  t h a t  has not been achieved by many modern 
rmnogamous fami l i e s .  " ( 7 )  

T r i a l  Element i n  Trad i t iona l  Marriage: Statements a r e  made which po in t  
t o  t h e  existence o f  a type of t r i a l  

marriage i n  some t r a d i t i o n a l  soc ie t i e s .  " I n  some t r a d i t i o n a l  s o c i e t i e s  it 
is  accepted t h a t  a young man and g i r l  would l i v e  together  t o  see  whether 
out  of what r e l a t i s n s h i p  they can contrac t  a marriage." Thus - 0 i t e s  Deacon 
J .  MBITI ( 8 )  and he goes on t o  say 'But modern African also has trial 
imrriages i n  uhich a m n  and wonnn Live together, m i n t y  i n  towns, for a 
length o f  time t o  see ahether a more perwarant type of marriage can come 
out of it. Tn sore cases a mrriage takes place, but o f t en  the union ends 
up i n  complete separation each party now going on t o  have another t r i a l  
with Gomeme e l se  perhaps." ( 9 )  

Element of Growth i n  Customary I>larriage? Statements a r e  made which point  
t o  an element of growth i n  some 

t r a d i t i o n a l  marriages: these statements ind ica te  not simply a growth i n  
personal r e l a t i o n s h i p  of being t r u l y  husband and wife. 

"Africans see rmrriage ns beginning i n  t o t a l l y  d i f f e ren t  way. For 
them the beginfling of  a mzrriaqe i s  a grminp  process comparable t o  the  
liminal phrase i n  a r i t e  o f  passape Idiachronisl. This process my be 
interrupted i f  the partners prove incompatible, or  i f  the essentiaZ 
conditions such as f e r t i l i w  appear not t o  be oresent. This interruption 
i s  not regarded as divorce or dissolution,  but simply as the recobmition 
that a marriage has been attempted but has not come i n t o  a i s t e n c e . "  (10) 

" I n  other cases where m r i a g e  i s  a long pmcess, part o f  the 
m r i a g e  arrcnqenents include the Living together of  h s b a d  and wife mtiZ 
a child (or more) i s  born arid then the rmriage i s  formulized and its 
process finalized. " (11) 

"Unlike European marringes, the African variety i s  not legalized i n  a 
fa, minutes. There i s  no one monent o f  time that  can be accounted as  
deciding i t s  fu l l  insti tutionaZization.  African mrriages  occur as a 
process over along time and o f t en  over several years. I t  i s  even arguabZe 
t h a t  marriags i s  not necessarily jiz-eecl ~Ztirnately by the b i r th  of  a chizd.. . 
A s igni f icant  step towards real izat ion of the marriage i s  ~ a d e  when the 
bride leaves hpr fwniZy and enters her hushmi ' s  house or when the m n  
enters the  woran's. This can be seen as the point where the marriage 
proper begins. F h c t  even i n  t h i s  phase the marriage i s  s t i l l  under t e s t .  
Only with the gr7r=dual payment o f  bridewealth, the accompanying ceremonies, 
and the b i r th  o f c h i l d r e n ,  i s  the bond gradually confirmed and a stable 
mzrriage thought to  develop." (12) 

( 7 )  B~shop  J. NJENCA, Customary African Elarriage i n  AFER, X V I  (1974) no. l 
and no.2, p. 115 & f f .  ( 8 )  Cfr .  o.c., p. 196. ( 9 )  Cfr. Ibld. 6 p.  13 
s, ff. (1 0 )  Cf r .  A. SHORTER. Notes on Traditional and Christiirn Marriage 
i n  Africa, C'OMIA/II, p. 2 1 .  (11) Cfr. J. MBITI, o.c., p. 196. 
( 1 2 )  Cfr.  .?.a. THIEL, The Ins t i t u t i on  of !/arriage: An Anthropological 
Perspestise i n  ConciZium, vol .  5 ,  no. 
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