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I n  t h i s  i ssue:  9ne person's  Story can i l l u s t r a t e  v iv id ly  t h e  challenges 
which missionaries meet a s  they t r y  t o  share t h e  deep 

experience of God's love i n  t h e i r  l ives .  Te l l ing  one ' s  s t o r y  i s  always 
a  r i s k .  I t  leaves one vulnerable. Fr. B. Xolmes t a k e s  t h i s  r i s k  i n  sharing 
with h i s  confreres  t h e  experience of h i s  f i r s t  t e n  years  in  Brazi l .  
Te l l ing  o n e ' s  s t o r y  demands o b j e c t i v i t y  i n  repor t ing ,  ana lys i s  of what i s  
happening and awareness of sub jec t ive  involvement when making choices ,  t h e  
motivat ions f o r  which a r e  extremely complicated. 

Inev i t ab ly ,  Fr .  Holmes comes t o  the  ques t ion ,  "Is a l l  t h i s  p a s t o r a l  
a c t i v i t y ? "  " I s  it t h e  mission of t h e  church"? The s t o ~ y  o f  h i s  Ten Year 
Journey w i l l  be concluded i n  the  next i s s u e  of t h e  Bul le t in .  

The emphasis given by John Paul I1 t o  the  d i g n i t y  of t h e  human gerson 
has helped t o  i n s p i r e  the  Zairean 9ishops'  beau t i fu l  synthes is  in  t h e  f i r s t  
p a r t  of t h e i r  l e t t e r  ":lan, t h e  Image o f  God". We include it here f o r  i ts  
s p e c i a l  relevance t o  r e l a t i o n s  between C h r i s t i a n s  and peoples of o ther  
r e l ig ions .  

Rosemary Haughton's essay  continues. Robert Schre i ter  dea l s  a s  an 
academic theologian with t h e  same problems and oppor tun i t i e s  t h a t  concern 
Fr.Holmes and Rosemary Haughton. " P e r h a ~ s  t h e  s i n g l e  g r e a t e s t  chal lenge 
t o  conter:llal theology", he wr i tes ,  " i s  t h e  r ap id  urbaniza t ion  of t h e  
  la net." 
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! TE"1 Y E A R  .Jn'JR.IEY 
OUTLINE OF A i i  ANALYSIS 

D. Holmes, CSsR. 

( T r a n s l a t e d  from t h e  Por tuguese  by Goma Garc ia  r r o r t e l l ) .  

(Voici  Za ?remiere partie du c o m t e  rendlr Jestin6 (2 sea confreres 
R e d e ~ t o r i s t e s  sur Zes d i z  annees de mission au E?rlsiL du P. Hohes. IZ 
decri t  ses e . f for ts  pour rk~ondre  auz diverses s i tuat ions  au;cqueZles i l  
s ' e s t  trouve m8Ze e t  nkcessairement i Z  s ' interroge lui-mDme: "Tout ce la  
es t - iL vraiment ur.e a c t i v i t e  pastorale? Gst-ce Za mission de Z'EgZise ou 
est-ce seulement une c q a p n e  poli t ique ou syndicale u t i l i s a n t  lvEgZise 
pour p m e n i r  a des shangements socio-econorniques?" La question angoissante 
v in t  a Za su i t e  de Za campagne syndicale de 2379 qui aboutit a des s lect ions  
de delegues des commnautes de hases, e lect ions  dsclares in7iaZides par la 
sui te .  I2 faZlut aZors lancer une nou7ieZle campagne. . . ) 

I a r r i v e d  i n  a i a s  ( R r a z i l )  a t  t h e  beginning o f  1971. Yicardo,  Will iam 
and I t r i e d  t o  g e t  s e r i o u s  work go ing ,  - s t i l l  ve ry  much l i n k e d  w i th  t h e  rest 
of t h e  Pre lacy .  The work, f o r  m e ,  was f u l l  o f  nove l t y  and adventure:  t h e  
' d e s o b r i g a s '  on horseback,  a whole month r i d i n g  around t h e  fazendas  o f  
L i za rda  and Pedro Afonso; t h e  journeys  by r i v e r ,  admir ing  t h e  ever -var ied  
beau ty  o f  t h e  c o l o s s a l  Tocan t i n s ;  p lunging  i n t o  t h e  l i f e  o f  a sma l l  and 
monotonous town l i k e  Pedro Afonso; t h e  s t r u g g l e  t o  t e a c h  r e l i g i o n  i n  t h e  
Col lege  t h e r e .  (Th i s  l a s t  was such  an i n g l o r i o u s  s t r u g g l e  t h a t  I remember 
t h e  happ ine s s  I f e l t  o n e  morning when Ricardo  asked m e  t o  unblock t h e  
c e s s p i t  behind t h e  p a r i s h  house. I chose t o  spend t h e  morning f i g h t i n g  t h e  
f i l t h  and t h e  s t e n c h ,  r a t h e r  t h a n  f a c e  t e a c h i n g  r e l i g i o n  i n  t h e  C o l l e g e ) .  

I remember t h e  d e c i s i o n  I made wh i l e  t r a v e l l i n g  t o  Pedro Afonso: i n  
t h e  f i r s t  year  I w i l l  s t a r t  no th ing  new. 1 w i l l  s imply  i n s i n u a t e  myself 
i n t o  t h e  r e a l i t y  o f  l o c a l  l i f e ,  do ing  eve ry th ing  as it h a s  a lways been done. 
I w i l l  ob se rve  and, i n  t h e  l i g h t  o f  t h e  f i n d i n g s ,  t r y  t o  d i s c o v e r  t h e  cou r se  
of a c t i o n  f o r  t h e  second and subsequent  yea r s .  

Only t h e r e  never  w a s  a second year .  The q u e s t i o n s  which began t o  r a i s e  
t h e i r  heads  had t o  remain t h e o r e t i c a l  i s s u e s .  For  i n s t ance :  What i s  l i f e  
l i k e  on t h e  fazenda?  !*>hat r e a l l y  i s  t h e  r e l a t i o n s h i p  ( i n  socio-economic and 
pe r sona l  t e rms )  between Benedi to  Botalho and h i s  herdsmen and farmlands? 
Should we con t i nue  the ' d e s o b r i g a s '  i n  t h e  m u n i c i p a l i t y  of L i za rda ,  add ing  
p r e s t i g e  t o  t h e  Bezer ra  f ami ly  by v i s i t i n g  t h e i r  houses  and c e l e b r a t i n g  
Mass t h e r e ?  l l au r i c i o ,  t h e  gu ide ,  would answer: "But,  F a t h e r ,  i f  you d o n ' t  
o f f e r  Mass i n  t h e  r i c h  man's house,  t h e  poor w i l l  n o t  come. Ro poor person  
i s  i n  a ~ o s i t i o n  t o  s l a u g h t e r  a cow and twenty ch i ckens  t o  f e e d  everyone on 
t h e  d a y  o f  t h e  Mass.." Who was it t h a t  s a i d  once t h a t  t h e  economic a n g l e  i s  
b a s i c  i n  every  s o c i e t y ?  



I repeat :  they were good times. But then the re  was t h e  Chapter i n  
Miracema i n  1972. In  view of  the  general  concern expressed t h e r e  about 
vocations,  and t h e  apparent f a i l u r e  of every attempt up till then t o  f i n d  
a workable so lu t ion ,  I was asked t o  ded ica te  myself t o  t h e  job. It was a 
d i f f i c u l t  job; never the less ,  because of t h e  confidence everybody shared i n  
me, I took it on en thus ias t i ca l ly .  

I came t o  For ta leza ,  i n  the  North East .  Thus began a s e r i e s  of contact 
which expanded my horizons i n  respect  of t h e  p a s t o r a l  minis t ry ,  t h e  Church, 
the mission of t h e  Chr i s t i an ,  the  work f o r  vocations,  and t h e  Congregation. 
This  enlargement of v i s ion  ( f o r  such, I hope, it  was) came about mainly 
through: 

- v i s i t s  t o  l o c a l  Churches i n  t h r e e  S t a t e s  
- contac t  with d i f f e r e n t  experiments i n  t h e  p a s t o r a l  ministry.  
- t he  ea rnes t  ques t ,  almost anguished, of the  confreres  
- involvement i n  the North East 1 Region of t h e  National  Conference of 

Brazi l ian  Bishops (CNBB) . 
- attendance a t  National ?teet ings of t h e  CNBB on t h e  sub jec t  o f  

vocations,  f inding out  about t h e  experiences of o t h e r  (Redemptoristl 
Provinces; 

- t h e  forward march of t h e  Churches and the  s t ands  they took: 1973, 
f o r  ins tance ,  was t h e  Year of the  Marginalized People i n  Goias and, 
i n  t h e  North East ,  "I heard t h e  c ry  of my People" was t h e  theme. 

A l l  t h i s ,  of course,  was very much influenced by events  i n  t h e  country 
i t s e l f :  t he  hardening of t h e  d i c t a t o r i a l  regime, t h e  growing suppression of 
t h e  people, t h e  breaking down of a l l  t h e  means of organizing and a r t i c u l a t i n g  
the  peop le ' s  s t rugg le  ( p o l i t i c a l  p a r t i e s ,  t r a d e  unions, associa t ions ,  e t c . )  

I r e a l i z e d  more and more c l e a r l y  t h a t  our problem with vocations was 
i n t e g r a l l y  bound up with - t h e  problem of the  Church i n  Braz i l  and espec ia l ly  
i n  our area.  And t h a t  a separa te  so lu t ion ,  i s o l a t e d  from t h i s  Church, 
would be f a l s e  and inadequate. The i n t u i t i o n  grew more and more t h a t  t h e  way 
out  of t h e  vocations problem was within and through t h e  g r e a t e r  way out f o r  
t h e  e n t i r e  pstOral  minis t ry .  It was a s  i f  a g rea t  bui ld ing was i n  danger o f  
co l l aps ing  and t r y i n g  t o  s t a b i l i z e  i t s e l f ,  and we had a small f l a t  i n  it. It 
was u s e l e s s  t r y i n g  t o  t i d y  up our l i t t l e  corner without looking a t ,  worrying 
about and f i g h t i n g  f o r  the whole building.  It was no use  t r y i n g  t o  mend o l d  
c lo thes  with new patches. We were a t  a crossroads,  a c r u c i a l  moment i n  
h i s t o r y ,  a ka i ros .  EITHER we look ahead boldly and with courage, taking 
r i s k s  i n  t h i s  confused Church, s a c r i f i c i n g  ourselves with t h e  Church f o r  the  
people, t r u s t i n g  t h a t  t h e  S p i r i t  w i l l  g ive  b i r t h  t o  new forms o f  min i s t ry  and 
of r e l i g i o u s  l i f e ,  with communities of f a i t h  emerging and mult iplying every- 
where. OR we look hack, t o  p a s t  experience, t o  how th ings  work i n  Sao Paulo 
and i n  I r e l and ,  t o  how we a r e  going t o  form new Redemptorists i n  the  t r a d i -  
t i o n a l  moulds i n  o rde r  t o  g ive  con t inu i ty  t o  our work. 

I was convinced then (and am even more s o  today) of t h e  need t o  s h a t t e r  
t h e  o ld  moulds and t o  break new ground i n  t h e  search f o r  q u i t e  d i f f e r e n t  
so lu t ions .  Deep down i n s i d e  I f e l t  a d e s i r e  t o  r e t u r n  and use t h e  most 
ancient  mould o f  a l l :  t he  experience of pr imi t ive  Chr i s t i an i ty .  Because t h e  
s t r u c t u r e s  we have today were worked o u t  f o r  anuther t ime.  another c l imate ,  
o ther  needs. They were more o r  less useful .  B u t  t o  wan t . to  perpetuate them, 
a s  imnutable and sacred,  is t o  deny t h e  ever-innovating S p i r i t  of Chr i s t  
and t h e  t h r u s t  o f  h i s t o r y  i t s e l f .  



With a l l  t h i s  simmering within me, a f t e r  hours of conversa t ionand  
debate and ana lys i s  by t h e  communities (in one of which someone described me 
a s  a ' red hot o o k e r ' ) ,  I f e l t  more and more t h a t  I was t a l k i n g  about some- 
th ing  t h a t  d id  not e x i s t .  Xy words were hollow, empty theory.  I f e l t  t h e  
need t o  l i v e  a l l  t h i s  i n  a more coherent fashion. I asked the  Vice- 
Provincia l  Council f o r  permission t o  spend some time i n  t h e  Diocese of  
Crateus. This was one o f  t h e  Churches which was t r y i n g  t o  de f ine  i t s e l f ,  
t o  become engaged, t o  concre t ize  t h i s  e n t i r e  search. 

I was given permission t o  do so ( t h i s  is important because people, 
every so o f t en ,  would ask me 'Ihen do you intend going back t o  t h e  Congre- 
ga t ion? '  a s  i f  I were a f u g i t i v e  o r  a renegade). On Ash Wednesday 1974 I 
took t h e  Rapido Crateus bus. I w i l l  not  go i n t o  a l l  t h e  d e t a i l s  of how I 
managed t o  convince Bishop Fragoso t o  allow me t o  go there .  Only t h a t  h i s  
eventual ly opening t h e  door t o  m e  was a mark of  s o l i d a r i t y  and a pos i t ive  
ges tu re  i n  t h e  f ace  of  t h e  imprisonnent of E l i e s iu  and Luizinha i n  
September 1973. 1 entered t h e  Diocese under f i r e .  O f f i c i a l l y  I was 
received a s  a r ep resen ta t ive  o f  t h e  NE 1 Region of  t h e  CNBB with the  goal  
of looking a t  and r e f l e c t i n g  on t h e  work f o r  vocations and t o  s tudy t h e  new 
m i n i s t r i e s  emerging from t h e  hea r t  of t h e  communities a s  a t e n t a t i v e  
response t o  an o ld  problem. 

2 .  ACTION: DIOCESE OF CRATEUS, 1974-80 

a )  A period of new contac ts :  Taua - four months of floods. I spent  the  
f i r s t  few days i n  Taua. Affredinho, t h e  pa r i sh  

p r i e s t ,  had t o  v i s i t  h i s  mother and colleagues i n  France. I stayed t h e r e  
during h i s  absence. Not t o  replace  him, but t o  ge t  t o  know more c lose ly  a l l  
t h e  e f f o r t  o f  t h e  l o c a l  team t o  encourage the  h i r t h  of many bas ic  communities. 
I t  was a t  t h e  time when Ceara was submerqed beneath t h e  floodwaters. Thus 
Taua, t h e  c a p i t a l  o f  t h e  'drought polygon' found i t s e l f  under an imnense sea  
of water. But t h i s  d id  not s top  t h e  work of t h e  parochia l  team. Because 
t h e y  always went on foot  t o  v i s i t  t h e  communities, t h e  blocked roads, 
broken bridges and swamps were not  obs tac les .  

I entered i n t o  t h e  hard slog,  walking, seeing, f e e l i n g  and learning.  
The judgement of t h e  people on t h e  f loods  was c l e a r  and c r i t i c a l :  ' I n  t h e  
drought of 1972, when t h e  government gave u s  work building dams i n  t h e  
fazendas o f  t h e  r i c h ,  they d i d  not pay us t h e  minimum ( l e g a l )  sa lary .  These 
f loods  a r e  a punishment from God so t h a t  they might l ea rn  not t o  cheat  t h e  
poor ' . 

In f a c t ,  i n  a s i n g l e  n igh t  i n  one d l s t r i c t  150 dams were c a r r i e d  away 
by t h e  t o r r e n t i a l  ra ins .  I began t o  r e a l i z e  a l l  t h e  i n i q u l t y  involved i n  
t h e  system of ownership and use of t h e  land,  a l l  t h e  s lavery  hidden i n  t h e  
seemingly p a t r i a r c h a l  and o f t en  paternalistic r e l a t i o n s h i p  s t y l e  o f  t h e  big 
landowner. I learned a l l  about t h e  mechanisms i n  force  f o r  exploi t ing  t h e  
workers: l e a s e s ,  ha l f -shares ,  rent-by-tasks, employer's vouchers, loans,  
cap t ive  days, and so on. 

I saw i n  t h e  work of  t h e  pa r i sh  team an inc red ib le  e f f o r t :  t o  animate 
f a i t h ,  t o  ca tech i se ,  t o  administer  t h e  pa r i sh ,  t o  bring about a more c r i t i c a l  
awareness of r e a l i t y ,  an e f f o r t  t o  make t h e  t r a d e  union an instrument f o r  t h e  
defence of  r i g h t s .  I saw, too ,  t h e  mis t rus t ,  anger, sense of qersecut ion  o f  
t h e  landed c l a s s e s ,  who f e l t  threa tened by t h i s  rmrk only then beginning. 



There  was c o n s t a n t  mention of Padre  Se, an I t a l i a n  p r i e s t ,  who was e x p e l l e d  
from t h e  p a r i s h  and t h e  c o u n t r y  i n  1972. And everybody knew why: ' H e  spoke 
on b e h a l f  o f  t h e  p o o r ' .  

b )  Following t h i s  bap t i sm i n  t h e  water and mud o f  Taua, I s p e n t  s i x  months 
v i s i t i n g  t h e  n i n e  o t h e r  p a r i s h e s  o f  t h e  d i o c e s e  i n  

o r d e r  t o  a c q u i r e  an o v e r a l l  v i s i o n .  Each p a r i s h  had i t s  own s t y l e ,  some 
go ing  w i t h o u t  a r e s i d e n t  p a r i s h  p r i e s t ,  w i t h  t h e  an imat ion  o f  t h e  p a s t o r a l  
work t aken  o v e r  by l a y  peop le  o r  nuns. Other  p a r i s h e s  were more p rob lemat ic .  
One o r  two were l i k e  p a r i s h e s  from t h e  d a y s  o f  t h e  Counc i l  o f  T r e n t .  D e s p i t e  
t h e  e f f o r t  made by t h e  d i o c e s e  t o  g e t  everyone moving i n  t h e  same d i r e c t i o n ,  
a s  w e l l  as t h e  s e n s e  o f  urgency exper ienced  i n  t h e  mee t ings  and d e b a t e s  o f  
t h e  Diocesan P a s t o r a l  Counc i l ,  t h e r e  was a l s o  a g r e a t  t o l e r a n c e  f o r  t h o s e  whc 
d i d  n o t  want t o  j o i n  i n .  I sometimes thought  t h a t  t h e  Bishop was t o o  s o f t  
and t o o  t o l e r a n t .  But s i x  months w a s  enough f o r  m e  t o  d i s c o v e r  t h a t  t h e  
real l i f e  of t h e  d i o c e s e  c o u l d  n o t  be  e a s i l y  seen.  It cou ld  n o t  be  d i s c o v e r e  
s t u d i e d  o r  examined i n  a s h o r t  t i m e .  The real l i f e  was s c a t t e r e d  among t h e  
communities,  many o f  them i s o l a t e d ,  i n a c c e s s i b l e  and d i s t a n t .  T h i s  made m e  
want t o  c o n c e n t r a t e  on a more s p e c i f i c  a r e a .  

C )  I n  October  1974 I went t o  Poranga,  t o  be  t h e  p a r i s h  p r i e s t  and t o  work i n  
t h e  team t h e r e  w i t h  S r .  Lemos and 

Luizinha.  Poranga had been t h e  scene o f  b r u t a l  and i g n o r a n t  r e n r e s s i o n  by 
t h e  f e d e r a l  p o l i c e  i n  1973, cu lmina t ing  i n  t h e  imprisonment of f o u r  r u r a l  
workers  a s  w e l l  a s  Lu iz inha  and E l i e s i o .  The iumact on t h e  community work 
o f  t h e  p a r i s h  w a s  g r e a t .  Poranga i s  in t h e  h i l l s ,  a s u f f e r i n g  p e r i p h e r y  o f  
a n  a r e a  i t s e l f  p e r i p h e r a l  and l o n g - s u f f e r i n g .  I t  i s  a smal l  p a r i s h ,  t h e  work 
s low and p a t i e n t ,  w i t h  l i t t l e  f u t u r e  i n  human t e r m s .  Along w i t h  Lu iz inha  and 
Lemos, l e a r n i n g  much w i t h  them, w e  resumed t h e  work. It w a s  a good year .  
Because it w a s  a smal l  p a r i s h  t h e r e  was t i m e  f o r  every th ing :  t o  l i v e  w i t h  
t h e  p e o p l e ,  t i m e  t o  r e a d  and m e d i t a t e ,  t o  p r a y  t o g e t h e r ,  to  work (I p l a n t e d  
a sand-bank w i t h  g r a s s  f o r  t h e  donkeys and cassava  f o r  o u r s e l v e s ) ,  t o  r e f l e c t  
on t h e  m i n i s t r i e s  and t o  encourage t h i s  r e f l e c t i o n  i n  t h e  d i o c e s e ,  t o  v i s i t  
my companions i n  t h e  o t h e r  p a r i s h e s ,  t o  spend t i m e  w i t h  t h e  c o n f r e r e s .  
During t h i s  p e r i o d  two pamphlets  r e f l e c t i n g  on t h e  m i n i s t r i e s  w e r e  born ( o r  
a b o r t e d ) .  But t h e y  d i d  n o t  a rouse  much en thus iasm e i t h e r  i n  t h e  d i o c e s e  o r  
t h e  vice-province.  J u s t  as w e l l . .  . 

d). From t h e  o u t s k i r t s  o f  t h e  d i o c e s e ,  
from a more o r  less t r a n q u i l  - i f  

demanding - l i f e ,  from my f l o u r i s h i n g  sand-bank t o  a more t e n s e ,  ha rd ,  t a l k e d -  
abou t  a r e a ,  t h e  Inhamuns. 50,000 i n h a b i t a n t s ,  16,000 i n  t h e  town and t h e  
rest s c a t t e r e d  o v e r  a n  a r e a  o f  more t h a n  4,000 s q u a r e  k i l o m e t r e s  o f  s c r u b l a n d  
and h i l l s .  It w a s  t h e  l a n d  o f  t h e  F e i t o s a  f a m i l y  wi th  t h e i r  huge estates, 
t h e  l and  of Government P r o j e c t s ,  o f  r e p e a t e d  d r o u g h t s ,  a l a n d  where s t r u g g l e  
and t e n s i o n  were c o n s t a n t ,  and where now t h e  b a s i c  communities f l o u r i s h e d ,  
w e r e  born and d i e d  a l l  t h e  t i m e ,  and needed t h e  c o n s t a n t  p r e s e n c e  o f  t h e  
m i s s i o n a r y  t o  follow-ur. e v e r y t h i n g  w i t h  superhuman e f f o r t .  

It was f e l t  t h a t  i n  t h e  p a r i s h  o f  Taua t h e r e  was enormous energy ,  an 
e x p l o d i n g  and over f lowing  l i f e  which l acked  o n l y  a l i t t l e  o r g a n i z a t i o n  to  
t r a n s f o r m  t h i s  e n e r g y  and l i f e  i n t o  c o n c r e t e  and e f f e c t i v e  a c t i o n .  The t a s k  
e n t r u s t e d  t o  m e  by t h e  Diocesan P a s t o r a l  Counc i l  was j u s t  t h a t :  t o g e t h e r  
w i t h  t h e  p a r o c h i a l  team t o  t r y  and f i n d  o u t  how b e s t  t o  channe l  t h i s  l i f e  and 
energy.  



Again it was a task  of g e t t i n g  i n  touch with r e a l i t y .  It was a hard 
3nd demanding year  f o r  both myself and t h e  pa r i sh  team. Often I f e l t  l o s t ,  
not knowing how t o  help,  t o  guide, t o  r e f l e c t .  I was expected t o  continue 
what was already the re ,  but un l ike  Vandre ( a  popular song-writer) ,  ' I  am 
lazy and do not p lan t  anything. I choose t o  be s i l e n t  and t o  hear every- 
t h i n g  along t h e  journey'.  A t  t h e  end of the f i r s t  year we managed t o  
determine the  way ahead. We would dedica te  our a t t e n t i o n  t o  t h e  problem of 
t h e  r u r a l  worker. This  would be t h e  foundation, t h e  point  of reference,  t h e  
touchstone of t h e  e n t i r e  e f f o r t .  

We j u s t i f i e d  our pos i t ion  thus:  evangel ica l ly ,  t h e  r u r a l  worker was t h e  
poores t ,  t h e  most exploi ted ,  and marginalized. Demographically, he was the  
g rea t  majori ty of t h e  popillation. And, s t r a t e g i c a l l y ,  he was the working 
c l a s s  with p o t e n t i a l  f o r  revolut ion and t h e  ob jec t ive  condi t ions  t o  provoke 
s o c i a l  change. 

With t h i s  touchstone f i rmly  es t ab l i shed ,  we continued the journey, 
focussing on the  problems experienced by the people, - t he  i n j u s t i c e s ,  t h e  
s t rugg le  t o  defend t h e i r  r i g h t s .  In t h e  communities t h e r e  began t o  develop 
an increas ingly  c r i t i c a l  awareness of r e a l i t y ,  e s p e c i a l l y  among t h e  
'animators ' .  Every two months the  more aware and m l l i t a n t  animators would 
meet t o  t a l k  about t h e i r  s t ruggles  and t o  r e f l e c t  upon t h e  profound meaning 
of t h e i r  a c t i v i t y ,  - i n  terms of t h e i r  fa i th /miss ion  and of p o l i t i c a l  ac t ion .  
There were many small f i g h t s  i n  s p e c i f i c  a r e a s ,  but we quickly rea l i zed  t h a t  
without a wider organizat ion a l l  ou r  e f f o r t s  were merely p a l l i a t i v e s .  

The Rural Vorkers Trade Unlon, founded i n  1968 (encouraged a l i t t l e  by 
the d i o c e s e ) ,  had been quickly  emasculated and manipulated by t h e  l o c a l  
poli t ical /economic powers. We decided t o  remove t h e  Trade Union from t h e  
hands of the  landowners and p o l i t i c i a n s .  And because of t h i s  confrontat ion 
with wider powers, both l o c a l  and fede ra l  ( t h e  ' ? i n i s t e r  of Labour intervened 
t o  annul t h e  f i r s t  e l ec t ion  v ic to ry  of t h e  workers) ,  t h e r e  developed an 
awareness of the need f o r  a p o l i t i c a l  organiza t ion  which would represent  
and defend the  i n t e r e s t s  of the  working c l a s s .  

Xuch of the  journey was not very peaceful .  There was a l o t  of c o n f l i c t .  
A s  well  a s  the  smaller s t rugg les  by individuals  and communities, - f o r  a 
school,  a chapel,  a well ,  a road, a pension f o r  an e l d e r l y  o r  s i ck  f r i e n d ,  
a water-supply f o r  a d i s t r i c t ,  a l ease ,  compensation f o r  damage done by the  
landowner's c a t t l e  invading a co rn f i e ld ,  preventing an eviction, and so on, 
the re  were the  g r e a t  campaigns embracing the  whole a r e a  and which encouraged 
mil i tancy i n  t h e  communities. 

1975: The Army, a spha l t ing  the f ede ra l  highway 8 R O  20, ordered the  des t ruc t -  
ion o f  120 houses which had been b u i l t  on land given t o  the  poor by t h e  Army 
in  1970. I t  was a year of s t rugg le  t o  f ind  a so lu t ion  i n  favour of t h e  
people, and s t i l l  continues. 

1976: Widespread drought: a l o t  of work was done t o  g e t  the communities 
organized, t o  a s s e s s  the  losses  and t o  demand emergency work, and afterwards 
t o  support the  men on t h e  work-fronts which t h e  government had t o  open up. 



1977: Problems arose i n  Vareza de  Boi where t h e  t enan t s  of the  i r r i g a t i o n  
scheme run by t h e  National Department o f  Works aga ins t  t h e  Drought (DLUOCS) 
stood up t o  repression by DNOCS involving t h e f t ,  invasion of t h e  t enan t s '  
houses, in t e r roga t ion  and imprisorunent. A t  f i r s t  d i s c r e t e l y  bu t ,  l a t e r  on, 
more openly I kept  an eye on events ,  so t h a t  t h e  par ish  t o o  began t o  s u f f e r  
oppression. 

1978: The campaign aga ins t  DNOCS became n j u r i d i c a l  0r.e with th ree  appeals 
t o  t h e  Federal C a ~ r t  of Jus t i ce .  I had t o  keep i n  touch with these ,  keep up 
t h e  s p i r i t s  of t h e  t enan t s ,  keep the com.unities informed, organize t h e  
r e s i s t a n c e  by means o f  concrete support t o  t h e  cornmcnities, wr i te  p r e s s  
r e l eases ,  and so  on. 

1979: The Trade Union carrpaign ended with t h e  e l e c t i o n  of our Opposition 
s l a t e  and the  de fea t  o f  the  s l a t e s  r ep resenhng  b t h  :lings of the  l o c a l  Arena 
(Government) Par ty .  \"hen those e l e c t i o n s  vere declared i n v a l ~ d ,  the  communi-, 
t i e s  had t o  be mobilized once again f o r  t h e  new e lec t ion .  

1980: The new e lec t ion . . . . the  campaign Goes on. 

A t  this s tage  t h e  reader nay well ask:  " I s  a l l  t h i s  o a s t o r a l  a c t i v i t y ?  
Is it missionary of t h e  Church, o r  i s  it a g i t a t i o n ,  a  p o l i t i c a l  and t rade-  
union campaign, using t h e  church i n  order  t o  provoke sccio-economic change?" 
A t  times I have asked myself t h e  c.me quest ion.  3ut  the  enswer is  c lea r .  
For 500 years  t h e  church served the  i n t e r a s + s  of t h e  dominant c l a s ses .  In  
Taua i t s e l f  she i d e n t i f i e d  he r se l f  with t h e  i n t e r e s t s  of these c l a s s e s  s ince 
t h e  days when t h e  land was taken from the orir ; inai  inhab i t an t s  ( t h e  Inhamuns 
Ind ians ) ,  when the  Indians were 'domast5c+tod', t h e  n q r o e s  enslaved, and 
the  landless  e x ~ l o i t e d  by the  lan83-&:.. s. 

The p a r i s h  church i n  Taua (more l i k e  a f o r t r e s s  than a church, I wonder 
why?), was b u i l t  by s laves  working under the  whip of the  Fei tosa  family. A t  
t he  end o f  t h e  l a s t  century t h e  Pnrich Priest :  acquired ';t female s l ave ,  2 2  
years o l d ,  c a l l e d  Bea t r i z ,  in  exchanae f o r  a farm with a value of twenty f a t  
C O W S ' .  

Today we can see more c l e a r l y  t h a t  t h e  i n s t i t u t i o n a l  Church, by iden t i fy -  
ing he r se l f  with a s i n f u l  socio-economic system, betraved t h e  kingdom of  Sod. 
I can see c l e a r l y  today how t h e  present  s o c i a l  system i s  equal ly  s i n f u l  and 
d iabo l i ca l .  And the  more capi ta l i sm i n f i l t r a t e s  t h e  countryside,  the more 
d i a b o l i c a l  it becomes. And we Chr i s t i ans ,  whet i s  our stand where capi ta l i sm 
is concerned? We cannot remain neu t ra l .  For those who remain neu t ra l  a r e  
supporting, accepting and b l t s s i n g  it. There is  only one ria! out For t h e  
Chr i s t i an :  t o  campaign aga ins t  it, t o  denounce it, t o  combat i t ,  not only 
with words but  a l s o  with concrete,  e f f e c t i v s  trade-union and p o l i t i c a l  ac t ion .  

History w i l l  judge whether t h e  ac t ion  was e f f e c t i v e  o r  not .  But t h e  
in ten t ion ,  a t  l e a s t ,  was c l ec r :  t o  r e j e c t  this  way of organizing mens' l i v e s  
and t o  s t rugg le  t o  c r e a t e  a  d i f f e r e n t ,  mqre human an2 f r a t e rna l  vay, i n  which 
men would no longer he exuloi ted or exp lo i t .  To f i g h t  f o r  t h i s  v i s ion  of man 
is f o r  me t o  be a Chr i s t i an ,  it i s  t o  f i g h t  f o r  t h e  Kingdom of  God on ear th .  
To seek t o  be n e u t r a l ,  t o  look i f t e r  o a c ' s  s p i r i t u a l  l i f e ,  t o  be on the  
s i d e  of t h e  oDDressors and t h e  oppxessed a t  t h a  sane time, i s  t o  collude,  t o  
be s i l e n t ,  t o  nass by on t h e  o t h e r  s id? ;  It js t o  refuse  t o  love. Decause 
a l l  t h i s  s t rugg le  f o r  a new worlv, f o r  a  xdcic-1 cnanqe i n  socie ty ,  f o r  a  
social ism t h a t  generates t h e  authent ic  condit lons f o r  men t o  l i v e  together  a s  
b ro the r s ,  a l l  t h i s  i s  an a c t  of love. 



I hope t h a t  I have not given t h e  impression so  f a r  t h a t  I faced every- 
:hing and d id  it a l l  on my own. I have no i l l u s i o n s .  The journey was marked 
>y seve ra l  f a c t o r s  without which th ings  riould have been very d i f f e r e n t .  For 
instance: 

- The progress of t h e  peoples '  cmsa igns ,  i n  the  towns and i n  the  
country, t h e  reorganiza t ion  of t h e  Opnosition and i t s  s i g n i f i c a n t  v i c t o r i e s ,  
t he  re laxing  of t h e  d i c t a t o r s h i p  brought about by the  f a i l u r e  of i t ' s  
politico-economic model and the  demands of t h e  people: t hese  were a l l  very 
s ign i f i can t .  

- The long-term work of the  diocese ( s ince  19641, t h e  a c t i v i t i e s  ca r r i ed  
on i n  Taua by va r ious  people and espec ia l ly  t h e  pa r i sh  team, a  group of l o c a l  
laypeople who have undertaken t h e  t a sk  with heroism and dedicat ion.  

- The j o i n t  work with o ther  p a r i s h e s ,  a l l  i n  t h e  same search ,  going i n  
'he same d i r e c t i o n ,  r e f l e c t i n g ,  c r i t i c i z i n g ,  assess ing ,  helping each o the r  
i n  c r u c i a l  moments. 

- The support o f  o u t s i d e  f r i e n d s ,  many of whom d i d  not consider  them- 
se lves  C h r i s t i a n s ,  who a s  f r i e n d s  and p ro fess iona l s  ( s o c i o l o g i s t s ,  economists, 
lawyers) gave a  l o t  of t h e i r  time supporting us,  observing, quest ioning,  
advis ing ,  and always without charge. By s i m ~ l y  be l ieving  i n  t h e  cause of a  
f r e e  people i n  a  land f r e e  of exp lo i t a t ion ,  they were very much present  on 
t h i s  journey, never imposing t h e i r  own ideas  or  ideologies ,  bu t  always i n  a  
cl imate of dialogue and f r i endsh ip  and i n t e r e s t  i n  t h e  progress of t h e  
peoples '  l i b e r a t i o n  and growth. 

- The many conf re res  who v i s i t e d ,  qave suoport ,  f r i endsh ip  and s o l i d a r i t y  
during a l l  t hese  years  and who never f a i l e d  t o  show i n t e r e s t  o r  t o  g ive  
concrete support .  

But t o  be  r e a l l y  honest ,  what sus ta ined  and encouraged me on t h i s  
journey most was t h e  courage o f  the  people. Often when I was sad,  disappoin- 
t e d  because of something t r i v i a l  o r  something more se r ious ,  it was enough t o  
v i s i t  t h e  communities and meet the  men, the  women and t h e  young people and 
t h e i r  l i f e ,  t h e i r  courage, t h e i r  a v a i l a b i 1 j . t ~  and t h e i r  hope in a  b e t t e r  
fu tu re  r ap id ly  d i s s ipa ted  and r e l a t i v i s e d  my momentary lows. 

- To be continued - 

Reference: SERRCH, No.12, 19R1, A wgaz ine  f o r  and about Redemptorists of 
the  I r i s h  Province. 



HOMMEt IYAGE DE DIEU 

( E x t r a i t  de l a  DBclaration du Comite Permanent des  EvOques du Zaire,  
"Notre Foi  en  1'Aomme Image de  Dieu", Ju in  1981). 

( I n  t h i s  pzrst part o f  their  DecZamtia the Bishops o f  Zaire dmw 
mainZy on the Scriptwes,  Gmdium e t  Spes and Redemptor Hominis and 
present a short but beautifuZ synthesis on the dignity o f  man. They 
remind aZZ disciples of  Christ and at2 peopZe o.f good w i Z Z  o f  the 
need t o  ensure that men and women, made i n  the irmge of God, are 
atways given their  riqhtfuZ and centraZ place i n  aZZ projects 
invoZving society. Ed) . 

2. . .L ' identif icat ion fondamentale de Jesus a s e s  d i s c i p l e s  rappel le  c e l l e  d e  
Dieu a l'homme. E l l e  remonte au mystere m6me de  l a  c rea t ion  oG, aprBs 

avo i r  propulse l ' u n i v e r s  dans l ' e x i s t e n c e ,  1 'Eternel  l e  conf ie  a l a  garde e t  
a l a  c rGa t iv i t6  d 'un  a u t r e  lu i -mhe ,  de  c e l u i  q u ' i l  f i t  "a peine moindre 
qu'un Dieu". 

"Dieu crla Z'homme Zt s a  image, 
Zt Z'image de Dim i Z  Ze crha; 
m2Ze e t  femette i Z  Zes crla (Gn. 2,27) ( 4 )  . 

I1 f i t  de l'homme "presque un dieu",  l e  couronnant" de  g l o i r e  e t  d ' e c l a t '  
pour l e  f a i r e  "r6gner s u r  l 'oeuvre d e  ( s e s )  mains" (Ps. 8,6-7; Cf. Gn.1,28). 

Tu "as fomnh Z'home par t a  sagesse a f i n  q u ' i t  domine sur k s  creatures 
appeZies Dar t o i  d Z'existmce, qu i Z  gouveme Ze mnde avec pi&& e t  
justice. . . " (Sg. 9,2-3). 

3. Ce mystere d e  l'homme image de Dieu e t  Seigneur de  l ' u n i v e r s  s 'appro- 
fond i t  encore p lus  B l a  luiniPre du mystere du Verbe incarne (5). 

C ' e s t  ce lu i -c i  q u i  e s t  "l 'image du Dieu i n v i s i b l e "  (Col. 1.15). 
Ruisselant  Be beautB, il e s t ,  comme F i l s  "resplendissement de ( l a )  gloireq 'du 
PBre e t  "expression d e  son Otre" (He 1.3; c f .  I1 Co., 4,4) .  Par la,  il e s t  
l ' image par excellence,  a un t i t r e  unique, incrBe. De s o r t e  que l e  mortel  
n ' e s t  image de  Dieu qu 'en  Btant image du F i l s ,  "reproduction" de  l ' image du 
F i l s .  Car "ceux que d'avance il a connus, il l e s  a auss i  predes t ines  Otre 
confomes  l ' image d e  son F i l s ,  a f i n  que c e l u i - c i  s o i t  l e  premier-n8 d'une 
mult i tude de  frPres8'(Rm. 8,29).  

En d ' a u t r e s  mots, l e  propos d e  Dieu dans l a  c rea t ion  de  l'homme apparaxt 
comme c e l u i  de s e  donner "une mult i tude" d e  f i l s ,  reproduction de  l ' image du 
F i l s  unique engendre e t  non pas  tree. Des f i l s  dans l e  F i l s :  "I1 nous a 
pr6destinBs S t r e  F u r  l u i  des  f i l s  a d o p t i f s  par  ~ B s u s  C h r i s t ;  a i n s i  l ' a  
voulu s a  b ienvei l lance  a l a  louange de  s a  g l o i r e  e t  de  l a  grace dont il nous 
a combles en son Bien-aim@" (Ep. 1,5-6). Image du F i l s ,  image e t  f i l s ;  
f r e r e  du F i l s ;  donc hBri t ier .son cohBr i t i e r  ( c f .  RD. 8.17). Le propos de  
Dieu e s t  donc, fondamentalement, un propos..d'amour. Amour r a d i c a l ,  primor- 
d i a l ,  an tPr ieur  d son o b j e t  e t  qui  f a i t  e x i s t e r  ce d e r n i e r  e t  l e  sus ten te  
dans 1 'Btre .  Selon c e  mot du l i v r e  de  l a  Sagesse: 

(4 )  Cf. Gn.9, 6; Sg. 2.23, (5) C f .  Gaudium e t  Spes, n.22 Q 1. 



"Tu aimes tous les  2tres e t  ne dQtes te  aucune de t e s  oeuvres: aurais- 
t u  hat l 'une dl e l l e s ,  t u  ne l 'aurais  pas cri.@e. 
E t  comment un Otre quelconque aurai t - i l  subsist@ s i  t o i ,  t u  ne l ' ava i s  
voulu, ou aurai t - i l  e t s  conserve sans avoir @ti. appell p w  t o i .  
Tu l e s  &?pargnes tous, car i l s  sont d t o i .  [.!a-itre qui aimes l a  v ie ,  
ton e spr i t  incorruptible e s t  duns tous l e s  Btres". (Sg. 2 2 ,  24-l2,l). 

4. Mais l'incarnation du Verbe dclaire encore le mystere de l'homme selon 
une autre dimension qui rapproche encore davantaqe 1'Aind de ses 

innombrables freres, solidariti et partage. Dieu "n'a pas cri6 l'homme 
solitaire: des l'oriqine,"il les crda homme et femme" (Gn. 1,27). 

Cette socidte de l'homme et de la femme est l'expression premiere de la 
communion des personnes. Car l'homme, de nar sa nature profonde, est un Stre 
social, et, sans relations avec autrui, il ne neut ni vivre ni Gpanouir ses 
qualitis" (6). I1 y a ainsi "une certaine ressemblance entre l'union des 
personnes divines et celle des fils de Dieu dans la vdrite et dans l'amour. 
Cette ressemblance montre bien que l'homme, seule criature sur terre que 
Dieu a voulue pour elle-mime, ne peut pleinement se trouver que par le don 
desinteresse de lui-m8me (7). 

5. L'exemple de ce don radical de soi-m&e aux autres, poussi jusqu'a 
l'extreme du dipouillement de soi, c'est encore le Verbe qui nous le 

fournit dans son incarnation. Lui qui, 

"de condition divine n ' a  pas considgre comme une proie a sa i s i r  d '8 t re  
2' @gal de Dieu. 
'4ais i l  s ' e s t  depouille, prenant l a  condition de serviteur,  devenant 
semblable a m  homes, e t ,  reconnu n son aspect cornme ur! homme; i l  
s ' e s t  abaisse, devenant obeissant jusqu'd l a  mort, a la mort sur une 
croix .  
C ' e s t  pourq~oi  Dieu l ' a  souverainement ElevB e t  l u i  a con,f&r& l e  
Nom qui e s t  au-dessus de tout  nom, a.fin qu'au nom de JEsus tout  genou 
f l&chisse,  duns les  cieux, s w  l a  terre  e t  SOAS la terre ,  e t  que toute 
langue confesse que l e  Seiqneur, c ' e s t  JBsus-Christ, il la gloire  de 
Dieu le  Pere" (Ph. 2,6-22). 

Cet hmne svnthitise le mouvement mSme selon lequel s'articulent les 
differents mystPres du Christ: sa condition divine prdalable, sa kdnose ou 
son depouillement dans l'incarnation, sa mort d'esclave sur une croix et son 
exaltation au terme de ce processus d'abaissement. Mouvement command6 par 
une folie d'amour pour ses innombrables frsres, ceux que le PGre lui a donnes 
et qu'"i1 ne rougit nas d'aopeler 'freres'" (Cf. He. 2, 11-13). 

6. Sa solidaritd avec eux le pousse 2 partager ce qu4ils ont en commun, 
savoir "le sang et la chair". Lui aussi "partagea la m8me condition,afin 

de reduire 2 l'impuissance, par sa mort, celui qui ddtenait le ~ouvoir de la 
mort, et de delivrer ceux qui, par crainte de la mort, passaient toute leur 
vie dans une situation dlesclaves...Aussi devait-il en tous points se faire 
semblablf ses frires, afin de devenir un grand prstres misiricordieux en 
mSme temps qu'accriditd auprBs de Dieu pour effacer les pechis du peuple" 
(He. 2, 14-17). 

(6) Ibid. n. 12, Q 4. 
(7) Ibid. n.24, Q 3. 



Le C h r i s t ,  en t a n t  que semblable a s e s  f r e r e s ,  hormis l e  pBch6 (He.4-51 
dont il a v a i t 5  l e s  l i b d r e r ,  a  aim6 l e s  s i e n s  "jusqu'au bout" ( J n  13, 1) .  
~t l'amour appe l l e  l'amour. 

7. C ' e s t  pourquoi l e  message s u r  l'homme "image de  Dieu" r e s t e r a i t  incomplet 
inachevb, s i  l ' image e t  l a  ressemblance au p lan  de l ' 0 t r e  n 'avaient  aucur 

dbploiement au plan bthique,auc~!nretentissementexistentiel amenant l e s  mr- 
t e l s  a a g i r  l a  maniere de Dieu, 6prouver en eux l e s  d m e s  sent iments  qu i  
fu ren t  ceux de Dieu dans l e  C h r i s t  (Cf. Ph. 2 ,5 ) .  Et  ces  sentimknts sont  
fondamentalement s y n t h e t i s e s  dans l e  mot "amour", d e f i n i t i o n  dynamique de  
Dieu (I Jn. 4.8) e t  nouveau commandment de  11humanit6 r6g6nbr6e dans l e  
C h r i s t  e t  s igne d i s t i n c t i f  d e s  d i s c i p l e s 1  "Je  vous donne un commandement 
nouveau: aimez-vous l e s  uns l e s  a u t r e s  comme j e  vous a i  aimes. A c e c i  tous 
vous reconnai t ront  @our mes d i s c i p l e s :  d l 'amour que vous aurez l e s  uns 
pour l e s  a u t r e s "  (Jn. 13.34-35). 

8. Ains i ,  "si quelqu'un d i t :  ' J 'a ime Dieu ' ,  e t  q u ' i l  ha i s se  son f r e r e ,  
c ' e s t  un menteur. En e f f e t ,  c e l u i  q u i  n'aime p a s  son f r e r e ,  q u ' i l  v o i t ,  

ne peut  aimer Dieu q u ' i l  ne v o i t  pas" (I Jn.4, 20).  Et  . encore: 
"miconque h a i t  son f r e r e  e s t  un meurt r ie r .  E t ,  vous l e  savez, aucun 
meur t r ie r  n ' a  l a  v i e  B t e r n e l l e  demeurant en l u i "  (I Jn.  3, 15).  Les 
d i s c i p l e s  doivent  mener une ex i s t ence  conforme a l ' a p p e l  i n s c r i t  dans l e u r  
d t r e  e t  dans l e u r s  engagements h i s t o r i q u e s  du bapttme. Une Vie sans  cesse  
conver t ie ,  tournee v e r s  l e  modele que nous a  l a i s s e  l e  Chr i s t .  "Soyez 
p a r f a i t s  comme v o t r e  Pere c e l e s t e  e s t  p a r f a i t "  (Cf. M t .  5.48) ( 8 ) .  

9. Non seulement l 'amour pour l'homme e s t  un s igne  de  l 'amour pour Dieu, 
mais on ne peut  r e jo indre  Dieu qu 'en passant  nar  l'homnae comme pa r  "une 

route" ohlig6e.  Oui, l'homme " e s t  l a  route  d e  l l E g l i s e ,  route  qu i  s e  
dbploie ,  d'une c e r t a i n e  fason,  B l a  base de  t o u t e s  l e s  r o u t e s  que 1 ' E g l i s e  
d o i t  emprunter, parce que l 'home-- tout  homme sans exception--a b t6  r ache te  
par l e  C h r i s t ,  parce que l e  C h r i s t  est en quelque s o r t e  uni  d l'homme, 2 
chaque homme sans aucune exception, m6me si c e  d e r n i e r  n ' en  e s t  pas cons- 
c i e n t . . . "  O u i ,  l'homme n s t  " l a  =cute Be l ' E g l i s e ,  r o u t e  de sa  v i e  et de  son 
experience quotidiennes,  de  s a  mission e t  de son labeur".  Ce qu i  veut  d i r e  
que "1 'Egl ise  d e  no t re  temns d o i t  i t r e ,  de  fason tou jours  un ive r se l l e ,  
consc iente  de  l a  s i t u a t i o n  d e  l'homme" ( 9 ) .  

10. Le C h r i s t  lui-mtme s ' e s t  i d e n t i f i e  2 l'homme, a t o u t  homme, au pauvre 
su r tou t .  Au de rn ie r  jugement, chacun comprendra c e t  enseignement e t  

s e s  exigences, se lon  l ' bvang i l e  de  S t .  Watthieu: 

" J r a i  eu faim e t  vars muavez donne d manger; 
j ' a i  eu s o i f  e t  vous m'avez don& d boire;  
j ' e t a i s  etranger e t  vous m'aoez a c c u e i t l i ;  
j ' 6 t a i s  nu e t  vous m'avez v l t u ,  j l & t a i s  malade e t  
vous m'avez Vis i tB;  j lGta i s  a prison e t  vous S tes  
venu vers  moi ... chaque f o i s  que vous Z'avez f a i t  a 
Z'un de ces plus p e t i t s ,  qui  sont mes frfr8res, c ' e s t  

moi que vous I 'avez f a i t  t .  25, 34-36, 40) .  

(8 )  C f .  "Tous s o l i d a i r e s  e t  responsables." L e t t r e  p a s t o r a l e  d e s  EvZques du 
Zal re  l o r s  d e  l a  13Pme Assemblbe P lbn i s re ,  Kinshasa, 1977, p. 11. 

(9 )  Redemptor Hominis, 3 . 1 4  : 3-4. 



1. A l ' exemple  d e  Dieu, il f a u t  s i t u e r  l'homme au-dessus d e s  a u t r e s  
c r e a t u r e s  en  ce monde. Malgre nos  p rop re s  i n s u f f i s a n c e s ,  nous i n v i t a 5 5  

.ous les d i s c i p l e s  du C h r i s t  comme tous  l e s  hommes de bonne v o l o n t e  .3 
redonner d l'homme s a  p l a c e  c e n t r a l e  dans  t o u s  les p r o j e t s  de  s o c i e t e  

"Nous das i rms  Za pa& e t  travaiZZons d son avenernent, mais duns la 
jus t ice ,  la digni t& e t  Za Ziberte. L'home e s t  sac?&, i Z  e s t  Zieu 
de Dieu e t  nu2 ne peut en fa ire  son repoussoir, sa c i r e  rnoZZe ou sa 
brebis d 'abat toir"  (10) .  

i e fe rence :  "Notre Foi  en  L'Homne Image d e  Dieu". E d i t i o n  du S e c r e t a r i a t  
;&era1 d e  1 'Ep i s copa t  - B.P. 3258 - ~ i n s h a s a / ~ o m b e  1981. 

- f i n  - 

Rosemary Haughton 

(Su i t e  des idses  de Rosemary ilaughton sur Les caracterist iques de 
L0EgZise a devenir. P a n i  ceZZes-ci, eZZe i n s i s t e  sur Ze 
caractere missionnaire. C 'es t  Za tache du rnessaqer, du missionnaire, 
comme ce fut ceZZc de Pierre, non seuZernent de faire prendre cons- 
cience du Christ u des individus, rnais bien plus t o t ,  l e t  come d ' m  
rno!jenl d 'aider Za cornniunatcte en tan t  que teZZe u prendre conscience 
dleZZe-m8me ccmmc Zien 00 Z'Esnrit de Dieu e s t  a Z'oeuvre. l 

Masculine and feminine ways o f  be ing  human: I n  a s ense ,  a l l  we  can  say  now 
about  t h e  p roper  a c t i v i t i e s  of 

t h e  new churches  i s  t h a t  t h e y  should evo lve  s u r e l y  and r a p i d l y  on t h a t  
model. T h e y m u s t ,  f o r  i n s t a n c e ,  s t r i v e  t o  be churches  i n  which, f o r  t h e  
f i r s t  t i m e ,  t h e  mascu l ine  and feminine ways of be ing  human, t h e  two ways i n  
which t h e  d i v i n e  l i f e  i s  exper ienced ,  w i l l  be a b l e  t o  complement and p e r f e c t  
each o t h e r .  I n  o u r  t ime  it h a s  become p o s s i b l e  f o r  t h e  exchange of t h e s e  
two ways o f  being t o  be more consc ious  and r i c h e r ,  though t h e  s t r u g g l e s  t o  
b r i n g  it t o  consc iousness  have made it hard  t o  ne r ce ive  t h e  f a c t  t h a t  it was 
no t  women a s  such,  bu t  p r i m a r i l y  t h e  feminine a s p e c t  of a l l  human l i f e ,  ( a s  
ba l ance ,  no t  r i v a l )  which was be ing  rescued  from dangerous and d e s t r u c t i v e  
s ec lu s ion .  

In  t h e s e  sma l l  churches  o f  t h e  poor i n  s p i r i t ,  m i n i s t r y  i s  be ing  
r ed i s cove red  and g r a d u a l l y  a r t i c u l a t e d  i n  new ways, responding t o  conc re t e  
needs ,  a s  i n  t h e  beginning. I n  t h i s ,  b o t h  men and women d i s cove r  new r o l e s  
and l e a r n  t o  s h a r e  r o l e s ,  bu t  n a t u r a l l y  enough t h e r e  i s  a very  s p e c i a l  and 
i r r e p l a c e a b l e  r o l e  f o r  women i n  a l l  t h i s ,  which some a r e  beginning t o  
d i s c o v e r ,  wi th  a c e r t a i n  f e a r ,  a s  ,ell as wi th  g r a t i t u d e .  

(10)  Mgr. Kaseba, A l locu t i on  d Son Eminence l e  C a r d i n a l  Hoffner,  l e  2 j u i n  
1981, a Kinshasa.  



A Church of f r iends:  Another s t i cky  aspect  of the  business of ' r o l e s '  in  
t h e  church has t o  do with t h e  s h i f t  from a church i n  

which r o l e s  were s t ructured in  a parent-child re la t ionsh ip  between c lergy 
(and some of t h e i r  he lpers)  and l a i t y ,  t o  one of a partnership which can 
include concepts of prcpdr leadership but not of dominance. A church of 
' f r i e n d s '  (John, 15:12-17) is what seems t o  be emerging, and t h i s  has t o  be 
thought about i n  terms of appropriate s t r u c t u r a l  expression. But t h e  'hang- 
ups'  of the  o lde r  way of r e l a t i n g  a r e  very durable,  and cannot be dismissed 
simply because they a r e  no longer useful .  Human beings a r e  not  l i k e  tha t .  

The p o l i t i c a l  ro le :  Another area  of need i s  t h e  p o l i t i c a l  one. One of  the 
e a r l i e s t  and inev i t ab le  c o n f l i c t s  of loya l ty  f o r  Chr i s t -  

i a n s  concerned the  p ropr ie ty  of t h e i r  involvement i n  secular  s t ruc tu res  
(espec ia l ly  m i l i t a r y  ones) and the church has been wres t l ing  with t h i s  ever 
since.  The quest ion i s  now m r e  acute than ever before,  more espec ia l ly  
s i n c e  many so-called 'church' s t r u c t u r e s  a r e  i n  f a c t  ' s e c u l a r '  not only i n  
type of work (e.9. teaching,  medicine) but  i n  underlying ideology and moral 
d i rec t ion .  

This  i s  an a rea  where discernment has t o  be r a d i c a l  and 'super-natural '  
i n  t h e  extreme. I t  is  important t o  recognize t h a t  many of t h e  new pre- 
churches and churches have come i n t o  being i n  revulsion a t  t h e  involvement of 
the  ' o ld '  church in  s t r u c t u r e s  which a r e  inherent ly  (even i f  not always 
obviously o r  v i s i h l y )  corrupt  and de-humanizing. The very exis tence  of  new 
churches growing from such a revulsion should ind ica te  t o  us what the  S p i r i t  
i s  t e l l i n g  us a b u t  t h e  kind of a c t i v i t y  which r e a l l y  does spring from l i v i n g  
the  gospel a s  mission, and about t h a t  which i s  inera2icably opposed t o  t r u e  
dependence on God, t o  genuine love and hope. We need t o  ask r e a l  (not  
r h e t o r i c a l )  ques t ions  about t h e  p o s s i b i l i t y  of growth i n  Chr i s t  i n ,  among 
o the rs ,  academic establishments (however ' r e l i g i o u s ' ) ,  and o f f i c i a l  medical 
s t ruc tu res .  

Stay: A l l  t h i s  a r i s e s  not because learning,  
healing and p o l i t i c s  ( l e t  alone agr i -  

c u l t u r e l )  a re  i r r e l e v a n t  t o  f a i t h .  On t h e  contrary,  it is  because they a r e  
so deeply important t h a t  t h e  only way these  human concerns can e x p l i c i t l y  
and c l e a r l y  ' say '  t h a t  Chr i s t  is what they a r e  about i s  t o  allow them t o  
emerge ' o rgan ica l ly '  from converted-consciousness, i n  ways appropriate t o  
that--usually small ones, but  many of them. Jesus  t o l d  us t o  leave places  
where the  gosue1 was no t  accepted. lie have t o  take t h i s  often repeated 
command ser ious ly .  I t  may seem folly--but  t h e  r e s u l t s  a r e  r e a l  l i f e  and 
growth from t h e  gospel root.  

"I  A" I I N G  A YEW THING" 

There is  no way we can use t h e  gospel t o  plug t h e  moral gaps i n  e x i s t i n g  
s t r u c t u r e s  and ways of l i f e .  'Eehold, I am doing a new t h i n g ' ,  and t h i s  
newness is  a 'renewal'  f r m  the  source of it a l l ,  t h a t  is  fram t h e  gospel 
i t s e l f ,  from Jesus  a s  \%lord. There a r e  no in-between ways. I t  is not so much 
t h a t  compromise i s  undesirable,  but r a t h e r  t h a t  it simply does not  work,and 
sooner o r  l a t e r  (usua l ly  sooner) the  church which compromises with ' t he  
world' s l i d e s  i n t o  being t h e  world, though it may keep the ' s h a ~ e '  of a 
church. This has been t h e  most g la r ing  s i n  of a l l  churches f o r  two thousand 
y e a r s t a n d i t  i s , i n i t s  own way, t h e  ' s i n  aga ins t  t h e  Holy S p i r i t '  which i s  
'unforgiveable'  because such a church has l o s t  any sense of a @ f o r  for-  
giveness. It ' d i e s ' ,  though it may seem successful  and even s o c i a l l y  useful .  



eed f o r  discernment: Therefore, one of t h e  most important t a s k s  f o r  the  new 
churches i s  t o  engage i n  a cons tant  and very conscious 

mrocess of discernment i n  this area ,  designed t o  show how r e a l ,  concrete 
uman needs a r e  t o  be met ( i n  p o l i t i c a l ,  s o c i a l ,  educational ,  hea l th ,  e t c .  
. reas)  i n  ways which r e a l l y  do grow from ' t h e  mind of C h r i s t ' .  This  requi res  
mtience,  because it i s  bound t o  be c o m ~ a r a t i v e l y  slow, s ince  so much shedd- 
.ng of f a l s e  preconceptions is  involved. 

Jeiqhbourhood schemes: L i t t l e  neighborhood health-care schemes, cooperat ive 
'block'  buyinq, se l f -he lp  cen te r s  and neighborhood 

jchools, 'urban homesteads' and similar th ings  a r e  no t  spectacular  but  they 
3re e f f e c t i v e  and can be repeated elsewhere by any group with t h e  determina- 
:ion t o  do it. However, t h e r e  is  a p r i ce  t o  be paid: up u n t i l  r ecen t ly ,  
;uch th ings  were so small  and few a s  t o  c o n s t i t u t e  no t h r e a t  t o  those who 
Teed t o . k e e p  people powerless and isolated--whether it be the  Mafia o r  the  
firm o r  t h e  government. There a r e  s igns  t h a t  the  growth of dynamic and 
e f f e c t i v e  'grass- roots '  s e l f -he lp  has  i n  some p laces  reached proport ions 
rrhich sca re  those i n  power, and an attempt a t  'clam? down' i s  gathering force.  
But persecution is not  a new experience f o r  the  church. 

"HEAR, 0 ISRAEL.. . " 

Perhaps one may give t h e  answer t o  the  quest ion of t h i s  sec t ion  i n  t h e  
words of Jesus  himself ,  i n  t h e  'two g r e a t  commandments'. To love  God, and t o  -- 
love people in  him, is t o  d iscover  the  proper way t o  be and a c t  a s  t h e  Body 
o f  C h r i s t  i n  mission; f o r  the  love of God--which i s  t h e  very  Exchange of 
being i n  the  Three-in-One, the  one u l t imate  r e a l i t y - - i s  t o  he given and 
received through a l l  c r e a t i o n ,  s i n c e  t h a t  i s  i t s  nature .  Theological ly,  love 
must be ' i n  mission' .  When it ceases  t o  be ' s e n t ' ,  it ceases t o  be love. 

Ctiurch in  mission: The church-in-mission is not an opt ional  e x t r a ,  a 
response t o  p a r t i c u l a r  needs. I t  i s  a response t o  need, 

bu t  t h e  need i s  t h e r e  in  the  church i t s e l f  a s  well a s  in t h e  ' ou t s ide '  
s i t u a t i o n .  The church came i n t o  exis tence  i n  order  t o  spread the  good news; 
i ts  missionary nature  i s  not acc identa l  but  e s s e n t i a l ,  r e f l e c t i n g  t h e  
e s s e n t i a l l y  'out-poured' nature of the d iv ine  love which i s  i t s  l i f e .  There 
must be a s trong and c l e a r  awareness of t h i s  a l l  through t h e  e a r l i e r  s tages  
of development; i n  f a c t ,  it can happen t h a t  the  urge t o  mission i s  t h e  way 
i n  which a church d iscovers  i t s e l f  a s  such, 

"GO TEACH ALL MATIONS" 

Such a need f o r  mission does not abso lu te ly  r equ i re  t h a t  people go away 
from t h e  l o c a l i t y .  The new growth and venture may take  the  form of under- 
taking some new work i n  the  area ,  but scmething demanding and d i f f e r e n t ,  
breaking new ground. Th i s  has t h e  same e f f e c t  a s  the  kind of mission which 
involves 'sending'  people away t o  work with t h e  poor, t o  farm marginal land, 
t o  work a t  p o l i t i c a l  o r  s o c i a l  i s sues ,  o r  in  t h e  t h i r d  world. This  e f f e c t  
is not only t h a t  t h e  S p i r i t  i n  t h a t  church is  newly a c t i v e  and evident  in 
those who a c t u a l l y  c a r r y  out  t h e  mission, hut  t h a t  it i s  f e l t  a s  a renewal 
of hope and determination i n  t h e  whole of t h e  ' pa ren t '  church. For t h i s  it 
is important t h a t  the  church send i t s  bes t  and most valuable members. 



CHAPTER V I I I .  'THERE I S  HOPE FOR A TREE...' 

Drawing a l l  t h i s  together ,  we can perhaps perceive more c l e a r l y  the  
present  s i t u a t i o n  f o r  Chr i s t i ans ,  and what it demands, concre te ly  and i n  
d e t a i l .  

A new Church i s  emerging: The s i t u a t i o n  i s  t h a t  the  new church i s  c l e a r l y  
emerging, and t h a t  t h i s  work i s  c l e a r l y  t h a t  of 

the S p i r i t ,  but it i s  not  ye t  c l e a r  j u s t  how t h i s  w i l l  develop, what kind an1 
degree of opvosi t ion is l i k e l y  (most people haven' t  even r e a l i z e d  ye t  what 
i s  happening) o r  what new s t y l e s  o r  symbols of l i f e  w i l l  express the new 
forms of t h e  Body of Chr is t .  A l l  we can see a t  present  a re  l i t t l e  green 
shoots  above the  c l ea red  ground, most of them too small f o r  t h e i r  kind t o  be 
c l e a r ,  o r  for  u s  t o  be able  t o  imagine what they w i l l  look l i k e  when they 
a r e  la rger .  

We c a n ' t  even see how many ' v a r i e t i e s '  t he re  may be, though it seems 
c l e a r  t h a t  t h e r e  a r e  many. This  i s  one reason f o r  t h e  need f o r  ' t r a v e l l i n g  
companions' of Jesus ,  miss ionar ies  who can supplement and invigora te  the  
pas to ra l  s k i l l s  of the l o c a l  church because they have learned t o  be aware of 
imbalance o r  weakness in  ways i n  which the locdl  church i t s e l f  cannot be, in  
the nature of th ings ,  s ince  i t s  weakness is  i t s e l f .  The a b i l i t y  t o  judge, 
and t o  a s s i s t  and cor rec t  e a r l y  growth, a s  well a s  t o  sow the  seed, i s  p a r t  
of t h e  missionary work, and it i s  d i f f i c u l t  and d e l i c a t e  one. Clumsiness o r  
ignorance can be f a t a l .  Enthusiasm without wisdom is dangerous i n  such a 
s i t u a t i o n .  

"IF ANYONE WOULD BE MY DISCIPLE. . . " 
So, a t  t h i s  time, the re  a r e  two kinds of th ings  t o  be done, o r  r a t h e r  

the re  is  t h e  same th ing t o  be done by two d i f f e r e n t  kinds of people, and 
the re fo re  t o  be experienced in  d i f f e r e n t  ways. 

The th ing t o  be done is t o  repent  and be baptized,  t h a t  is, t o  d i e  with 
Chr i s t  and so  come with him t o  resurrec t ion .  Much loving s e n s i b i l i t y  and 
endless t r u s t  and pat ience  a r e  needed by anyone who is c a l l e d  t o  he lp  pre- 
church groups toward t h e  moment of challenge and conversion, which may be 
q u i e t ,  apparent ly  slow, and q u i t e  unspectacular .  The 'angels '  whom the  Lord 
sends t o  them do not always come i n  v i s ions .  More of ten ,  they come t o  he lp  
with whatever work i s  going on, whether it be bui ld ing a house o r  giving a 
r e t r e a t  o r  counsel l ing ba t t e red  wives o r  s e t t i n g  up a loca l  l i t e r a c y  program 
o r  campaiqning aga ins t  nuclear  power. They pray with and f o r  t h e  people 
involved, bear witness i n  whatever way i s  possible.  and so, q u i t e  unequivo- 
c a l l y ,  make c l e a r  t h e  presence of C h r i s t  a s  t h e  meaning and end of a l l  t h a t  
is being done, the re  and then. 

Called t o  d ie :  Those who come t o  'awareness' do so by knowing themselves a s  
ca l l ed  t o  d i e ,  and so t o  r i s e ,  but  it i s  t h e  dying which comes 

f i r s t  and it h u r t s  and t h e r e  i s  s t ruggle ,  and some w i l l  run away from such a 
demand. Sometimes the  c a l l  t o  come t o  a pre-church group i s  not e x p l i c i t , a s  
it was t o  Peter ,  but only sensed in  t h e  a r t i c u l a t e  d e s i r e s  of the  gathered 
'pre-church' community. But it i s  the work of t h e  messenger, a s  it was f o r  
Pe te r ,  not j u s t  t o  bring individuals  t o  awareness of Chr i s t  but  r a t h e r  ( a s  
the  means t o  t h i s )  t o  he lp  t h e  community, a s  a  community,to become aware of 
i t s e l f  a s  t h e  place where God's s p i r i t  i s  a t  work. This  is  what draws then 
together  and empowers them, and in  t h i s  they a r e  c a l l e d  t o  af f i rm t h e i r  
i d e n t i t y  a s  C h r i s t ,  being each of them members of him. 



So this is  not t h e  ' u sua l '  process of t ry ing  t o  convert people; it i s  
!vangellzation a s  it happened i n  t h e  New Testament church, i n  the public 
reaching,  but  most of a l l  by t h e  'goss ip '*  gospel! '  It is  being present  
is C h r i s t ,  and s o  a s s i s t i n g  i n  any way t h a t  seems possible,  t h e  emergence t o  
:onsciousness of awareness of C h r i s t  present  i n  the  group. 

- To be concluded - 
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Robert J. Schre i t e r ,  rpps 

PART 11. 

(Schrei ter ,  un professeur fde theclogie a t t i r e  L'attention sur Zes 
memes probZemes r e n c a t r e s  par Haug;lton e t  HoZmes do-nt i Z  e s t  
question dans ce  numero. Comment ZIEglise ZocaZe e t  sa theoZogie 
se referat-eL2e.s a Z.EgZise unioemeZZe? Comment const i tuer  un 
cadre pour %'usage Zegitime dda Za t rad i t ion  tandis que Zes forines 
de la v i e  chretienne perdent Zeur caractere &tmn,qer e t  o'incarnent 
de ~ Z I U S  en plus dans leurs propres cultures? Comment respecter l es  
theozogies qui persistent  malqre tou t  e t  Za r e l i g i o s i t e  poputaire 
pi nous font ccmprendre que Za re l ig ion  es t  ur.e ~naniere de vivre; 
que Zes pratiques "superficielZes" ne sont pas s i  superf ic ie l tes  
que c e h ;  que Za pratique rezigieuse e s t  souvent Ziee R une cZasse 
sociate. E t  comment aZors former La nouveZZe ge?n&ratior. des chefs  
de Z'EgZise; - une tdche qui vim.t a peine d ' e t r e  entreprise.  7 N.d. Z.RI. 

THREE: THEORIES OF CULTIJRE AND TI-IEORIES OF TRADITION 

l lh i le  t h e  new contextual  theologies  have constant ly  emphasized t h e  
need f o r  concreteness, both i n  content  and i n  audience, t h e r e  i s  an equally 
strong concern f o r  theory. The s o c i a l  frameworks developed i n  Anglo-American 
s o c i a l  sciences i n  p a r t i c u l a r  have o f ten  been f o r g e t f u l  of how impl ic i t  theory 
shapes even inductive and empirical  inves t igat ion.  The assumptions and 
i n t e n t i o n a l i t y  of theory need t o  be brought t o  consciousness, have t h e i r  
i n t e r e s t s  i d e n t i f i e d ,  s o  t h a t  the  l i m i t s  of t h e i r  a p p l i c a b i l i t y  can he 
ascertainecl (Hahennas 1968). 

The contextual  theologies  have heightened our awareness a b u t  being 
more e x p l i c i t  i n  our use of theory i n  two areas:  t h a t  of c u l t u r a l  ana lys i s ,  
and t h a t  of t h e  maintenance and innovation i n  a t r a d i t i c n .  



Cul tu ra l  analys is :  I t  i s  one th ing to requ i re  t h e  ana lys i s  of a c u l t u r a l  
. s i t u a t i o n  from t h e  perspect iees  of value, economics, and 

s o c i a l  r e l a t i o n s ,  and it is another t o  f i n d  an adequate s e t  of methods f o r  
doing so.  These methods must be ava i l ab le  not  only t o  exper t s ,  but t o  a 
s i g n i f i c a n t  p a r t  of the  t o t a l  be l ieving community. I f  a n a l y s i s  i s  t h e  b a s i s  
f o r  r e f l e c t i o n  i n  t h e  ccmmunity about i ts  l i f e  i n  Chr i s t ,  then t h e r e  must be 

' a s e t  of t o o l s  which w i l l  be useable within t h a t  kind o f  i n t e n t i o n a l i t y .  

What t h e o r i e s  a r e  t h e  most useful? Many have found the  f u n c t i o n a l i s t  
ca tegor ies  of Anglo-American sociology and anthropology use fu l ,  a t  l e a s t  a t  
an i n i t i a l  s tage.  These have been made more ava i l ab le  f o r  use f o r  many 
years  now ( c f .  Luzbetak 1963). But two weaknesses do recur: they  a r e  based 
on a r e l a t i v e l y  s t a t i c  c u l t u r a l  s i t u a t i o n ,  and they do not handle more 
complex symbolic r e l a t i o n s  well. 

Func t iona l i s t  approaches, such a s  those pioneered by Radcliffe-Brown, 
Parsons, and Evans-Pritchard ( t o  name but  a few), make f o r  good beginnings. 
But they need some supplementation. The approaches of symbolic anthro- 
po log i s t s  such a s  Geertz (1976) can be he lp fu l ,  e s ~ e c i a l l y  i n  h i s  emphasis 
upon a "thick descr ip t ion"  o f  cu l tu re .  Some s t r u c t u r a l i s t s  such a s  Leach 
(1977) can a l s o  be of use. For deal ing  with t h e  problems of s o c i a l  change, 
it seems t h a t  Xarxian and neo-Marxian models s t i l l  predominate i n  t h e  f i e l d ,  
and continue t o  provide t h e  most useable approach. 

Maintenance and innovation within a t r a d i t i o n  is j u s t  beginning t o  rece ive  
more r e f l e c t i o n .  This  is  

e s p e c i a l l y  a problem i n  deal ing  with t h e  previous Chr i s t i an  t r a d i t i o n  of 
which t h e  Local community i s  he i r .  To put  it i n  o ther  terms; how does the  
l o c a l  c h u r - , ~  and i t s  theology r e l a t e  t o  t h e  g loba l  Church, and what a r e  t h e  
sources and means of l eg i t imiz ing  and ve r i fy ing  i ts  Chr i s t i an  i d e n t i t y ?  

The quest ion of v e r i f i c a t i o n  of  i d e n t i t y  is gone about d i f f e r e n t l y  in  
t h e  various Chr is t ian  churches, from t o t a l  concentrat ion on the  Sc r ip tu res  
t o  complex considera t ions  of both t h e  Sc r ip tu res  and the  ensuing t r a d i t i o n .  
A more adequate t h e o r e t i c a l  framework f o r  what c o n s t i t u t e s  l eg i t ima t ing  by 
a t r a d i t i o n  needs t o  be developed a s  t h e  forms of Chr i s t i an  l i f e  l o s e  t h e i r  
fore ign charac ter  and become more au then t i ca l ly  incarnated  i n  t h e i r  cul tures .  

What a r e  t h e  c r i t e r i a  f o r  decis ions  i n  t h i s  a rea ,  and how a r e  they t o  
be exercised? When has a no in t  of unacceptable syncretism been reached? How 
does t h e  bas ic  C h r i s t i a n  community r e l a t e  t o  t h e  l a r g e r  Church? what con- 
s t i t u t e s  a p rax i s  i n  harmony with t h e  f a i t h  of t h e  Apostles? These a r e  t h e  
t h e o r e t i c a l  ques t ions  ly ing  behind problems of l i t u r g i c a l  adapta t ion ,  mar- 
r i age  and uolygamy ques t ions ,  i s s u e s  of church order  and p o l i t y  t h a t  keep 
a r i s i n g  i n  a v a r i e t y  of contexts .  The o lde r  work on t r a d i t i o n s  and the 
Tradi t ion  does not seem t o  be giving t h e  guidance t h e  communities f e e l  is 
needed. More c e r t a i n l y  needs t o  be done here. 

FOUR- PREVIOUS THEOLOGIES I N  THE LOCAL CONTEXT 

Contextual theologies  a r e  seldom t h e  f i r s t  theology i n  a community. 
They emerge i n  communities which have h i s t o r i e s  of o the r  theologies.  These 
include t h e  theologies  of those  who evangelized i n  t h e  c u l t u r e ;  t h e  theology 
of t h e  pas to r s ,  l e a r  b7d i n  seminaries and u n i v e r s i t i e s ;  t h e  fo lk  p i e t y  



retigiosidad poputar )  a l ready present  i n  t h e  c m u n i t y .  These theologies,  
m, a r e  a source of i d e n t i t y  and d i s t i n c t i v e n e s s  f o r  the  community, even 
hen they represent  an a l i e n a t i n g  consciousness. This  l a t t e r  phenomenon i s  
spec ia l ly  the case where the  Chr i s t i an  community has a  minori ty pos i t ion  i n  
h e  c u l t u r e ,  o r  where t h e  fore ign theology i s  i d e n t i f i e d  with improving one ' s  
jtatus. I n  these  ins tances ,  t o  become Westernized o r  Chr is t ianized is  t o  
lecome d i f f e r e n t  o r  super ior .  For example, f o r  some U.S. black "ersons, 
~ecoming Roman Cathol ic  meant leaving t h e  lower-class s to re f ron t  Church and 
.ts emotionalism behind. 

'revious theologies  i n  a  c u l t u r e  of ten  prove r e s i l i e n t  i n  t h e  f ace  of the  
newer contextual  theologies.  They do not ircmedlately 

Eade from t h e  scene when a theology more r e l a t e d  t o  the  context  apwears. 
Phis cane a b i t  a s  a  su rp r i se  and c e r t a i n l y  a s  a  source of f r u s t r a t i o n  i n  
s e t t i n g s  where l i b e r a t i o n  theology was emerging. While the  contextual  
theologies seemed t o  make more sense,  they were sometimes only p a r t i a l l y  
accepted by the  community. An unwillingness t o  adapt the  l i t u r g y ,  t o  
incorporate loca l  customs, t o  leave fo lk  n ie ty  behind, t o  assume responsi- 
b i l i t y  previously held by an e x p a t r i a t e  - these  a r e  a l l  f a m i l i a r  symptoms. 

Somehow contextual  theologies  need t o  take  these symptoms niore i n t o  
considerat ion,  s i n c e  they too  form p a r t  of the  context .  To be a b l e  t o  do so, 
a  number of th inqs  need t o  be taken i n t o  considerat ion.  I would l i k e  t o  
r e f e r  t o  f i v e  of them here. 

F i r s t  of a l l ,  we need t o  remember t h a t  r e l i g i o n  i s  a s  much a m y  of l i f e  a s  
it is a view of l i f e .  TO change some views w i l l  no t  necessar- 

31- 
l y  bring about a  change i n  ways. The raspe l  is  more than a s e t  of b e l i e f s ,  

it po in t s  out a way as well. The notion of p r a x i s  has t r i e d  t o  i n t e g r a t e  
these  r e a l i t i e s ,  but has been more successful  i n  terms of change r a t h e r  than 
iden t i ty .  The Roman Cathol ic  Church, with i t s  sense of e thos  a s  p a r t  of i t s  
r e a l i t y ,  may be i n  a  b e t t e r  pos i t ion  t o  br ing  about t h i s  sense of i d e n t i t y .  
In t h i s  regard,  it seems not coincidenta l  t h a t  t h e  notion of a  contextual ly  
s e n s i t i v e  theolcgy f i r s t  gathered momentum among Roman Cakholics. 

Second, surface  p r a c t i c e s  usua l ly  r e f l e c t  deeper phenomena, which have a - 
complex r e l a t i o n  t o  the  surface p rac t i ces .  Thus 

devotion t o  the  Virgin Mary i n  many Latin American countr ies  cannot be 
wholly understood on the  b a s i s  of t r a d i t i o n a l  Wariology. To wr i t e  off these  
o the r  r e l a t i o n s  t o  t h e  e a r t h ,  t o  nat ionalism, and t o  power a s  merely socio- 
l o g i c a l  a spec t s  misses an important point .  When a r e l i g i o u s  p r a c t i c e  i s  p a r t  
and pa rce l  of a way of l i f e ,  it cannot be changed o r  in teg ra ted  i n t o  a new 
r e a l i t y  unless  it i s  viewed h o l i s t i c a l l y .  

Third, theologies  and r e l i g i o u s  expression can he t i e d  t o  a  s o c i a l  c l a s s ,  
From the  beginning, the  Church spanned the  f u l l  range of soc ia l  

c l a s s e s  ( I lor r i s  137'33, and from t h e  beginning t h e r e  have been d i f f e r e n t  
forms of r e l i g i o u s  expression.  There may be a l imi ted  range within which 
theology and r e l i g i o u s  expression can be changed wi th in  a s o c i a l  c l a s s .  
But what a r e  tile houndaries of legitimacy here,  a s  r a i s e d  f o r  example i n  
quest ions of r i c h  and poor? Bow much theology and r e l i g i o u s  expression can 
span severa l  o r  a l l  s o c i a l  c l a s ses  e f fec t ive ly?  Iihile t h i s  is t h e  i d e a l  of 
the  Church and of the  Kingdom of God, we have ne'ver been very successful  i n  
t he  concrete.  



Four th ,  how a r e  we t o  resnond t o  f o l k  p i e t y ?  T h i s  i s  r e c e i v i n g  a good d e a l  
o f  c o n s i d e r a t i o n  a t  t h i s  t i m e ,  

a l t hough  adequa te  frameworks s t i l l  need t o  be  developed. Responses range  
from disparagement  (e .9 .  'Tillems 1977) ,  t o  s ee ing  it a s  t h e  wisdom o f  a 
t o t a l  c u l t u r e  (S ing l e ton  1978) ,  t o  hear ing  it a s  t h e  vo i ce  o f  an oppressed 
unde rc l a s s  c r e a t i n g  r e l i g i o u s  exp re s s ion  no t  under t h e  c o n t r o l  o f  t h e  over-  
l o r d s  (Genovese 1974; Guizzard i  e t  a l .  1979) .  Y e t  w e  do need t o  respord 
t o  f o l k  n i e t y .  To d i s r e g a r d  it i s  t o  d i s r e g a r d  a c r u c i a l  e lement  o f  t h e  
c o n t e x t ;  t o  r o m a n t i c a l l y  and u n c r i t i c a l l y  accep t  it c r e a t e s  i t s  own obvious  
problems. 

F i f t h ,  how w i l l  t h e  nex t  gene ra t i on  o f  church l e a d e r s  be t r a i n e d ?  In  t o o  
many 

s emina r i e s  i n  t h e  T h i r d  Yorld,  t ex tbooks  a r e  be ing  used which no l onge r  f i t  
even i n t o  t h e  North A t l a n t i c  world f o r  which t h e y  w e r e  in tended .  I n  o t h e r  
i n s t a n c e s ,  ~ o l i t i c a l  c o n d i t i o n s  have made t h e  use  o f  c e r t a i n  a p p r o p r i a t e  
t ex tbooks  dangerous and i l l e g a l .  'Tot o n l y  i s  t h e r e  a q u e s t i o n  about  what 
m a t e r i a l s  w i l l  be used i n  t r a i n i n g ,  bu t  a l s o  where and how t h a t  t r a i n i n g  
t a k e s  p l ace .  

Do c l o s e d  seminar ies  c r e a t e  t h e  ve ry  e l i t i s m  among t h e  people  t h a t  t h e  
v i s i o n  of t h e  b a s i c  C h r i s t i a n  community model o f  Church t r ies  t o  overcome? 
tarhat o f  t h e  r e l a t i o n  between t h e  v a r i o u s  m i n i s t r i e s  now p a r t  o f  t h e  Church? 
Educat ion i s  a means o f  s o c i a l i z a t i o n ,  o f  t r a n s m i t t i n g  va lue s ,  a t t i t u d e s  and 
i d e a l s  from one gene ra t i on  t o  t h e  nex t .  What d o  o u r  m a t e r i a l s ,  means and 
modes of t r a n s m i s s i o n  s ay  about  val .ues,  a t t i t u d e s  and i d e a l s ?  

The prev ious  t h e o l o g i e s  i n  t h e  con t ex t  cannot  be ignored .  They have 
su rv ived  f o r  c e r t a i n  r e a sons .  And wi thout  d i s cove r ing  t hose  r ea sons  t h e r e  i s  
l i t t l e  hope f o r  a newer c o n t e x t u a l  theo logy  t a k i n g  t h e i r  p l ace .  

FIVE: FACING URBANIZATIO:! 

Perhaps  t h e  s i n g l e  g r e a t e s t  cha l l enge  t o  c o n t e x t u a l  t h e o l o g i e s  i s  t h e  
r a p i d  u rban i za t i on  o f  t h e  p l a n e t .  Our t heo logy  t e n d s  t o  be  u n i v e r s i t y -  
c e n t e r e d ;  o u r  s p i r i t u a l i t y ,  r u r a l  o r  v i l l aqe - cen t e r ed .  Rut b e f o r e  long  a 
m a j o r i t y  o f  t h e  wor ld ' s  people  w i l l  be r e l o c a t e d  and d i s l o c a t e d  i n  c i t i e s  
f a r  d i f f e r e n t  from t h e  medieval ones .  

Theo r i e s  o f  Th i rd  World u rban i za t i on  a r e  s t i l l  ske tchy ,  s i n c e  g r a n t s  
a r e  more a v a i l a b l e  f o r  s t udy  o f  North A t l a n t i c  c e n t e r s .  The h i s t o r y  o f  
n i n e t e e n t h  and e a r l y  t w e n t i e t h  c e n t u r y  u r b a n i z a t i o n  of  North America and 
Europe i s  o n l y  n a r t i a l l y  u s e f u l .  But even t h a t  h i s t o r y  t e l l s  u s  how t h e  
urban p r o l e t a r i a t  and middle c l a s s  tended t o  d r i f t  away from e s t a b l i s h e d  
C h r i s t i a n i t y ,  e i t h e r  i n t o  s e c t a r i a n  fo rmat ions  (Thompson 1964) o r  away 
from r e l i g i o u s  p r a c t i c e  a t  a l l .  

P a s t o r a l  response  t o  t h i s  phenomenon i s  beg inn ing  t o  t a k e  shape. The 
b a s i c  C h r i s t i a n  community i s  r e p l a c i n g  t h e  massive urban p a r i s h  i n  many 
L a t i n  American urban c e n t e r s  as t h e  b a s i c  s o c i a l  u n i t  of C h r i s t i a n i t y .  
There  have been a t t e m p t s  t o  a d d r e s s  t h i s  problem d i r e c t l y  i n  some p l a c e s  
(e .g . ,  S e i f e r t  1978) bu t  so  much s t i l l  needs  t o  be  done. The North  A t l a n t i c  
Church h a s  n o t  been p a r t i c u l a r l y  s u c c e s s f u l  e i t h e r ,  even under  less adverse  
c i rcumstances .  



CONCLUSION 

T h i s  survey ha s  a t t empted  t o  encompass some of t h e  problems which f a c e  
lmost  any c o n t e x t u a l  theo logy  today.  There  a r e ,  o f  cou r se ,  many o t h e r  
.roblems, some o f  which a r e  t aken  up by o t h e r  a u t h o r s  i n  t h i s  number of 
'erbwn SVD. But t h e  problems s o t  o u t  he r e  a r e  major ones  which must form 
# a r t  o f  o u r  agenda f o r  t h e  coming yea r s .  And t h e s e  a r e  n o t  o n l y  i t ems  f o r  
.he churches  o f  t h e  Th i rd  World; t h e y  a r e  e q u a l l y  impor tan t  f o r  t h e  I ior th  
~ t l a n t i c  churches  a s  wel l .  

The expe r i ence  o f  T h i r d  World churches  may i l l u m i n e  some of t h e  problems 
.n Europe and North America. Indeed t h e  North A t l a n t i c  community needs  t o  
pxercise  t h e  same obedience and a s c e t i c i s m  of l i s t e n i n g  which it exac t ed  
Erom t h e  younger churches  i n  t h e  p a s t .  Out o f  t h i s  can grow a genuine  
. nu tua l i t y  which can o n l y  e n r i c h  our  unders tand ing  of  t h e  message of Jesus  
C h r i s t ,  and l e a d  t o  t h e  a u t h e n t i c  metanoia which h e r a l d s  t h e  Kingdom o f  God. 
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SOME STAT1 STICS FROM I3 lDI  4 

On 1-8-1980, only 841 of t h e  11000 Cathol ic  p r i e s t s  i n  India  were of 
fore ign o r ig in .  357 of them had entered India before India  became a republit 
and 124 a r e  Indian c i t i z e n s .  During t h e  l a s t  Zecade only 23 p r i e s t s  have 
come t o  India .  Some of them a re  s tudents  a t  t h e  c e n t r e s  of Indian philosoph: 
and cu l tu re .  

47%,that  i s  394 ou t  of t h e  841 missionaries a r e  above 60 years  of age 
and 23% (184) above 70 years  of age. The l a r g e s t  number of missionary 
p r i e s t s  now l iv ing ,  came from Spain (156) .  Belqium (146) and I t a l y  (102) .  
The bigges t  group of these  p r i e s t s  (226) work i n  t h e  most backward S t a t e ,  
Bihar. The S t a t e s  with the l a r g e s t  c i t i e s  come nest .  Bengal (122) and 
Maharashtra (112).  Most of t h e  d is turbed S t a t e s  of the North East  have no 
fore ign missionaries.  Assam has  j u s t  two. Arunachal Pradesh, Nagaland, 
Manipur, Mizoram and Tr inura  have none. 

FOREIGN MISSIONARIES I N  I N D I A  AS ON 1-8-1980 

Age-Wise d i s t r i b u t i o n  

1910 1900 - Born before - - 1920 1930 1940 1950 ? - -- - Tota l  

Priests 23 161 2 10 273 134 38 2 841 

Brothers 2 23 39 40 17 12 3 136 

According t o  the  da te  of e n t r y  i n t o  India  

1910 Before - 1920 1930 - 1960 1960 1970 - 1940 - - -- 1930 7 - - 
P r i e s t s  1 6 7 5 17? ? 98 246 1 03 23 12 

Brothers - - 19 29 25 30 18 9 - 

Country of o r i g i n  

P r i e s t s  Brothers P r i e s t s  Brothers  

1. Aus t ra l i a  54 4 9. I r e l and  27 61  

2. Austria 5 - 10. I t a l y  102 15 

3. Belgium 146 3 11. Luxemburg A - 
4. Canada 42 6 12. Malta 44 4 

5. England 1'3 3 13. Spain 156 16 

6. France 5 9 2 14. Switzerland 22 3 

7. Germany 4 2 7 15. U.S.A. 81 1 

8. Holland 31 3 16. Others 17 R 

Reference : Cathol ic  India ,  October 1980. 




