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I n  t h i s  i s s u e :  The t h r e e  main c o n t r i h u t i o n s  d e a l  w i t h  t h e  emerging Church 
today. Rosemary Haughton c h a l l e n g e s  u s  t o  r e cogn i ze  t h o s e  

a r e a s  o f  t h e  o r g a n i z a t i o n  l a b e l l e d  "Church" which a r e  i n  f a c t  "dead".  
Some s i t u a t i o n s  a r e  beyond doubt ,  she  w r i t e s ,  q u i t e  c l e a r l y  dead,  and w e  
s h a l l  n o t  f i n d  t h e  l i v i n g  Lord t h e r e .  No amount o f  enthusiasm,  exho r t a t i on ,  
imag ina t i ve  l i t u r g i e s  o r  redes igned  churches  w i l l  do more t h a n  d e c o r a t e  t h e  
tomb. We must t u r n  away from t h e  p l a c e s  o f  t h e  dead and look e l sewhere  f o r  
t h e  l i v i n g  Lord. 

The f i r s t  p a r t  o f  Bob S c h r e i t e r ' s  a r t i c l e  i s  a  v a l u a b l e  overview o f  
t h e  i s s u e s  f a c i n g  c o n t e x t u a l  t h e o l o g i e s  i n  t h e  Church. The new s e n s i t i v i t y  
t o  c o n t e x t ,  t o  t h e  q u e s t i o n  of = t h e o l o g y  is meant t o  do  and t o  whom it 
i s  addressed ,  w i l l  change t h e  f a c e  o f  how w e  do  theo logy  i n  b o t h  t h e  so- 
c a l l e d  " F i r s t "  and "Third"  worlds. 

The E d i t o r i a l  from Concilium summarizes t h e  t e n s i o n s  between l o c a l  
Churches and d i r e c t s  a t t e n t i o n  t o  many of S c h r e i t e r ' s  p o i n t s .  - "La 
t h e o l o g i e  ne  p u t  p a s  p l u s  se f a i r e  comme un t r a v a i l  dans  l a  journee:  e l l e  
j 
t r a v a i l .  " 

The B r a z i l i a n  Bishops w r i t e  o f  v i o l e n c e  and t h e  need o f  f r a t e r n a l  
accep tance  of one ano the r .  They c a s t i g a t e  t h e  Na t i ona l  S e c u r i t y  law a s  a  
d e p l o r a b l e  example of p r o t e c t i n g  t h e  S t a t e  and dominat ing groups  wh i l e  
f a i l i n g  t o  p r o t e c t  t h e  o r d i n a r y  c i t i z e n ,  t r amnl ing  on t h e  r i g h t s  o f  t h e  
weak, t h e  poor  and f o r e i g n  born.  
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THERE I S  HOPE FOR A TREE 

Rosemary Kauqhton 
i;onclnued~ 

("Force nous e s t  de reconnaltrd &'il e x i s t e  dans 1 'Eg l i se  des organismes 
morts, bien q u ' i l s  p r e s e n t a t  une c e r t a i n e  apparence de  vie.  11s fon t  
penser 3 c e s  gens que l ' o n  maintient  en survie  par  des  a p p a r e i l s  d d i c a u x  
a l o r s  que t o u t e  expression de  v i t a l i t 6  e s t  manifestement termin6e." "I1 
e x i s t e  auss i  d e s  s i t u a t i o n s  oil il n'y a mSme pas  une apparence de  v i e ;  nous 
n ' y  trouvons pas l e  Seigneur vivant .  Dans de t e l s  cas ,  l 'enthousiasme, 
s u i t e  3 une reorganisa t ion  de  l a  paroisse ,  l e s  exhor ta t ions ,  l e s  l i t u r g i e s  
imaginatives, les comites d ' a c t i o n  soc ia le ,  les changements dans l e s  
b i t imen t s  de 1 ' 6 g l i s e  ne s e r a i e n t  r i e n  de  plus que de pretendre redecorer  
une tombe, Ne devons-nous pas nous d6tourner de  ces  l i eux  d e  mort e t  
chercher a i l l e u r s  l e  Seigneur ressusc i t&?"  Ed). 

CRAPPER VT 
" . . .THOUGH ITS STUMP D I E  I N  THE GRCVND.. . " 

There is  g r e a t  need f o r  a good theologica l  grasp  of the  nature of  t h e  
church, f o r  t h e  reasons a l ready discussed,  and t h i s  grows from prayer and 
paactice.  r e f l e c t e d  on together  and with awareness of t r a d i t i o n ,  and a l i v e  
sense of t h e  relevance of Scr ip ture ,  so t h a t  people l ea rn  t o  understand t h e  
' locus '  and charac ter  of t h e  church i n  New Testament ca tegor ies  r a t h e r  than 
i n  those  of s o c i o l o g i s t s  of r e l ig ion .  

The soc io log i s t  i d e n t i f i e s  t h e  church i n  t e r n s  of i t s  s i r u c t u r e s  and 
o f f i c i a l s .  The New Testament looks f o r  t h e  s igns  of t h e  preser.ce of Chr i s t  
i n  gathered people and it is important t o  c u l t i v a t e  t h i s ,  so  t h o t  it becomes 
a kind of ' i n s t i n c t '  o r  ' f e e l '  f o r  t h e  q u a l i t y  of being which be t rays  the  
r e a l  presence of C h r i s t  i n  t h e  group. This  a l s o  implies an a b i l i t y  t o  
d e t e c t  t h e  absence of t h a t  quality--the e a s i l y  recognizable but  hard-to- 
desc r ibe  phenomenon of .& group t h a t  s t r u c t u r a l l y  ' looks  l j k e '  a church, 
but  has  somehow ' d i e d ' ,  and t h i s  pa in fu l  kind of discernment needs t o  be 
considered i n  d e t a i l .  

' A  MAN'S FOES WILL BE THOSE OF HIS OWN HOUSEHOLD' 

A new church e s p e c i a l l y  needs a wi l l ingness  t o  accept  misunderstanding 
without e i t h e r  def iance  o r  t imid i ty .  The S p i r i t  i s  'not  a S p i r i t  of 
t i m i d i t y '  but  g ives  us t h e  confidence t o  c ry  'Abba' - t o  claim our s t a t u s  
a s  ch i ld ren  of God and h e i r s  of Chr i s t .  Misunderstanding an?oppos i t ion  a r e  
bound t o  cane. J e s u s  repeatedly warned t h a t  they  would; they a r e  even in  
some sense a proof of t h e  a u t h e n t i c i t y  of what i s  emerging. They have t o  be 
d e a l t  with i n  prayer  and recognized a s  a cons tant  f ea tu re  of genuine Chr i s t -  
i a n  experience. This  includes t h e  most pa in fu l  kind of a l l ,  which i s  
opposi t ion from relations, f r i e n d s  and fel low C h r i s t i a n s  whom one respec t s  
and loves. The l ike l lhocd - even c e r t a i n t y  - of this i s  spelled ou t  in  
urnis takeable  terms i n  the  gospels .  

Linked t o  t h i s  i s  a new, important kind of  discernment which has t o  be 
done by people involved i n  new churches, e s p e c i a l l y  t h e  lust-emerging ones, 
and they  w i l l  need, i n  t h i s ,  t he  he lp  of those s e n t  t o  them i n  the  way 
described. This  concerns r e l a t i o n s h i p s  between t h e  ' o l d '  and 'new' churches. 
(But t o  use those  terms may be deceptiv-hey a r e  not  mutually exclusive.)  



m e n  new churches a r e  being helped towards recogni t ion  of Chr i s t  a s  
t h e i r  center  and meaning they become aware of c o n t r a s t  not  only with t h e i r  
own previous condit ion but  with o the r  k inds  o f  s i t u a t i o n s  l aMled  'church' 
i n  which they may have been themselves involved. For instance,  i n  a r e l -  
i g i o u s ~ t y  in  which some a r e  coming t o  awareness of t h e  Lord 's  c a l l  t o  
them t o  respond a s  a church, these  people w i l l  more and more become aware 
not  only t h a t  they themselves are becoming d i f f e r e n t  but  t h a t  the  surround- 
i n g  carmrunity, which does no t  share  t h i s  awareness, is a r e a l i t y  they need 
t o  respond t o  i n  some way - and = i s  t h e  agonizing question. This  is such 
a bas ic  dilemma f o r  emerging churches in  t h i s  'pos t -chr is t ian '  world t h a t  
one of the  chief  t a s k s  of t h e  church f o r  some time t o  come must be t o  
d iscern  t h e  r i g h t  decis ions  and responses i n  t h i s  area.  

"HE IS  NOT HERE, HE IS  RISEN" 

The 'model' f o r  t h i s  i s  t h e  recognit ion of t h e  r i s e n  Chr is t .  lihat t h e  
new churches have t o  do. and what those c a l l e d  t o  he lp  them have t o  do, i s  
t o  d i sce rn  t h e  presence of t h e  l i v i n g  Lord. The key t o  t h i s  i s  t h e  quest ion 
of t h e  angel t o  t h e  wonen a t  t h e  tomb: 'Why do you seek t h e  l i v i n g  among t h e  
dead? ' 

We have t o  l ea rn  t o  recognize those a reas  of t h e  organizat ion l abe l l ed  
'church' ( a s  well  a s  corresponding aspects  of ' s ecu la r '  l i f e )  which a r e ,  i n  
f a c t ,  'dead ' ,  although they may have an appearance of l i f e .  They a r e ,  
perhaps, l i k e  people kent ' a l i v e '  by machines when a l l  p o s s i b i l i t y  of r e a l  
l i f e  is  over.  And, l i k e  them, there  a r e  cases  where a r e tu rn  t o  genuine 
l i f e  is  a p o s s i b i l i t y ,  and o t h e r s  wtlere it is so  unl ike ly  a s  t o  be i r r e l e v a n t  
f o r  p r a c t i c a l  purposes. 

Also, t h e r e  a re  s i t u a t i o n s  which a r e  not doubtful  a t  a l l  but  q u i t e  
c l e a r l y  dead. We s h a l l  not f ind  t h e  l i v i n g  Lord the re .  110 amount of 
enthusiasm (par ish-reorganiza t ion ,  exhortat ion,  i m g i n a t i v e  l i t u r g i e s ,  s o c i a l  
ac t ion  committees, o r  redesigned churches) w i l l  do more than decorate t h e  
tomb. We must t u r n  &way from the  p laces  of the  dead and look elsewhere 
f o r  t h e  Lord who is r i s e n .  

This  does not  mean anger o r  r e j ec t ion :  We can proper ly  grieve f o r  and 
ce lebra te  the dead, remembering with 

g ra t i tude  t h e  o l d  t r a d i t i o n s  and ways which have been a l i v e ,  have been 
p laces  where C h r i s t  was t o  be found, but  a r e  no longer. Anger and g u i l t  a r e  
Mth misplaced, but we e a s i l y  f a l l  i n t o  such responses when we discover t h a t  
something c a l l e d  'church' (pa r i sh ,  l i t u r g y ,  col lege ,  r e l i g i o u s  community, 
mission, bui ld ing,  p r o j e c t ,  conference, way of prayer,  e t c . )  has 'died ' .  
W e  f e e l  ' l e t  down', and angry, and a l s o  g u i l t y ,  because we a re  responsible 
i n  some way f o r  people caught in  t h i s .  But t h e  only t r u t h f u l  and obedient 
response is t o  leave it, a s  Jesus t o l d  h i s  d i s c i p l e s  t o  leave c i t i e s  which 
would not  hear t h e i r  message. 

  his necessary ' leaving '  c e r t a i n l y  does not  mean ' leaving '  t h e  people 
involved, however, i n  t h e  sense o f  r e j e c t i n g  them o r  despai r ing  of them. 
Even i f  they cannot ye t  perceive t h a t  what they  a r e  ' i n '  i s  no t  t h e  l i v i n g  
body o f  C h r i s t  but  a corpse,  t h e r e  i s  always t h e  hope t h a t  they w i l l  come t o  
recognize h i s  c a l l .  Scmeone e l s e  may succeed where w e  have f a i l e d  t o  touch 
them. But t h e i r  r e f u s a l  ( a t  t h e  time) t o  l i s t e n  does n o t  excuse delay o r  
s i t t i n g  on t h e  fence on t h e  p a r t  of those who have come t o  t h e  point  of r e a l -  
i z i n g  the real s i t u a t i o n ,  theologica l ly .  I t  is ,  indeed, of ten  t h e  case t h a t  
t h e  f a c t  of being ' l e f t '  i n  such a way may be a needed challenge t o  re-think- 
ing among those  ' l e f t  behind.' 



a i d e  lines f o r  new churches: In considering t h e  ways i n  which new churches 
can cope with this acute human problem, we 

can provide no ' s o l m i o n s '  but  a t  l e a s t  a few guide l i n e s  which can g ive  u s  
a b a s i s  f o r  discernment and ac t ion  may be helpful ,  remembering always t h a t  
the re  a r e  no t i d y  and c l e a r  c u t  demaroations. 

It is  important t o  recognize, fo r  instance,  t h a t  a genuine, S p i r i t -  
f i l l e d  new 'church' can and does emerge from t r a d i t i o n a l  s t r u c t u r e s ,  (though 
not dependent on them) a s  well  a s  i n  t h e  typ ica l  marginal s i t u a t i o n s .  This  
happens when, f o r  ins tance ,  a good p a r i s h  j u s t  n a t u r a l l y  'overflows' i n t o  
new churches which break through the  s t r u c t u r e s  of pa r i sh  l i f e  but  remain 
l inked v i t a l l y  t o  each o ther  through t h e i r  common 'parent ' .  J u s t  i n  simple 
matters  of  behavior and a t t i t u d e ,  t h e  following seem t o  be sens ib le :  

1. Members of new churches who come from a denominational t r a d i t i o h  (and 
espec ia l ly  i f  they continue t o  l i v e  i n  contac t  with i t s  s t r u c t u r e s  and 
min i s t e r s )  of ten  and proper ly  a t t e n d  worship i n  t h e i r  l o c a l  church (build-  
i n g ) ,  a s  well a s  t h e  meetings fo r  worship of t h e i r  'household' church. 
(This  n a t u r a l l y  does not  apply t o  people who come t o  an awareness of C h r i s t  
fo r  t h e  f i r s t  time i n  t h e  context  of t h e  new church, unless t h e y  should wish 
t o  do so . )  

2. Members should be prepared t o  accept l eg i t ima te  d i r e c t i v e s  and r u l i n g s  
from those in  a u t h o r i t y  i n  church s t r u c t u r e s  of t h e i r  own t r a d i t i o n ,  even 
i f  t h i s  i s  pa in fu l  and seems des t ruc t ive .  But it of ten  happens t h a t  
l eg i t ima te  au thor i ty  i s  exerc ised  i n  i l l e g i t i m a t e  ways, and depends more on 
a spec ies  of moral blackmail and in t imidat ion ,  used t o  con t ro l  a s i t u a t i o n  
which is feared ,  than on t h e  exerc ise  of genuine respons ib i l i ty .  I t  i s  
t r a d i t i o n a l l y  recognized in  Cathol ic  moral theology t h a t  i n  such cases it 
is  t h e  duty of t h e  obedient Chr i s t i an  t o  refuse  t o  conform. Careful  d is -  
cernment i s  needed, but t h e  p r i n c i p l e  i s  c l e a r  both i n  t h e  gospels  and i n  
t h e  h i s t o r y  of t h e  Church. (see.e.g. Gala t ians  2.11-14) 

3. A s  a r e s u l t  of such proper r e s i s t a n c e ,  var ious  kinds of o f f i c i a l  harrass-  
ment a r e  l i k e l y  t o  be experienced, but  members should take  g r e a t  ca re  not  
t o  provoke opposi t ion unnecessari ly o r  t o  confuse provocation with genuine 

challenge. 

4. A s  b e f i t s  Chr i s t i ans ,  members of  new churches should be c a r e f u l  t o  
a t t r i b u t e  t h e  bes t  poss ib le  motives t o  those who f e e l  threa tened by t h e i r  
presence, and not  t o  i n t e r p r e t  expressions of  doubt, caution o r  c r i t i c i s m  
a s  necesear i ly  evidence of  antagonism. They may be, r a t h e r ,  an expression 
of anxie ty  and searching. 

5. Members should be f r e e  i n  t h i s  r e l a t i o n s h i p  and not  be governed by a 
sense of  g u i l t  t h a t  f a l s i f i e s  t h e  s i tua t ion .  They should always be aware 
t h a t  God's ac t ion  i s  invar iably  unexpected, and h e  w i l l  change people and 
s i t u a t i o n s  which -.Oppear t o  u s  t o  be q u i t e  fixed. 

6 .  A s  a background t o  a l l  of t h i s  t h e  new churches should maintain by 
prayer and study a c l a r i t y  and confidence i n  God's guidance, s o  t h a t  i n  t h e  
long run the  r e l a t ionsh ip  between old  and new may be such a s  t o  allow t h e  
emergence of forms of church l i f e  i n  which it w i l l  be poss ib le  f o r  o l d e r  
p a t t e r n s  of min i s t ry  t o  f ind  a new incarnat ion ,  discovering a deep con t inu i ty  
through a wi l l ingness  t o  t r u s t  t h e  S p i r i t  t o  guide t h e  church through a 
necessary (and always pa in fu l )  d iscont inui ty :  t h e  b a p t i ~  i n  which t h e  o l d  



is drowned i n  order t h a t  it may emerge, transformed, i n to  a new Easter 
relationship.  

I t  i s  c lear ly  the case, for  instance, t ha t  it was not un t i l  t he  host- 
i l i t y o f i n s t i t u t i o n a l  Judaism forced the  new 'Way' out of the synagogue t h a t  
t h i s  violent discontinuity allowed a discovery of t he  deeper continuity 
which was t o  be so v i t a l  for  the self-awareness of the church a s  God's 
people. 

"BE WAO LOVES FATHER OR MOTHER MORE THAN HE IS NOT WORTHY OF ME" 

The work of an emerging church in  t h i s  area of relationship with the 
old can be crucial .  In many cases t h i s  kind of discernment w i l l  actually 
be the  point of conversion and acceptance of Christ  whereby the pre-church 
becomes church. Those whose mission i s  t o  help t h i s  process must support 
and guide such discernment with great gentleness and compassion, a s  well a s  
c l a r i t y  and accuracy, because deep and genuine human loya l t ies  and relation- 
ships are  involved. This i s  a case where the Lord i s  often cal l ing people 
t o  leave parents, wives, children, etc.  with obedient love but - never with 
contempt or hatred. But there i s  such a thing a s  f a l se  compassion, which 
tempts people t o  t r y  t o  mitigate o r  'cushion' the sharpness of t he  gospel 
demand. Jesus never fa l led  t o  t e l l  people the t ru th ,  even i f  it hurt o r  
angered them,but he never did it in  a way which provoked them unnecessarily, 
as  i f  there were =me vi r tue  i n  making people angry. 

From a l l  t h i s ,  an awareness i s  growing in  many groups tha t  there is a 
need for ways of formation and sacramental i n i t i a t i o n  proper t o  people who 
are  drawn t o  Chris t  not from older churches, but d i rec t ly  in to  new ones. 
Linked t o  this i s  the whole question of ministry i n  and t o  the new churches, 
and what forms of commissioning a re  appropriate for  them. This large and 
d i f f i c u l t  subject cannot be properly deal t  with here. But one can think 
theologically about it, a s  examples multiply of groups evolving with strong 
movement towards the moment of ecc les ia l  independence and f u l l  responsi- 
b i l i t y ,  a s  churches within the 'g rea t  church'. 

CHAPTER V I I  

" . . .LIKE A YCUNG P W i T . .  ." 
("THE LOR0 HEARS THE CRY OF THE POOR") 

Resistance movements - a l te rna t ive  l i fe-s tyle:  I f  new churches see them- 
selves somewhat on the model 

of a ' res is tance movement', t h e i r  s ty l e  of mission and ministry w i l l  tend t o  
have a l i t t l e  t he  character of a guer r i l l a  base, l iving as  well a s  proposing 
an 'a l ternat ive l i fe-s tylel .This  whole ques t fonof ' l i fe -s ty le '  i s  central  t o  
a f a i t h  which i s  incarnational. 

It i s  essent ia l  t o  t r y  t o  get some grasp of the implication of this fo r  
t he  new churches, a s  they r e f l ec t  on the gospel demand for  discipleship both 
in Scripture and in  ' the  signs of the times.' The demand la id  on a church 
which ' r e s i s t s '  the  power of this world is for  ident i f icat ion with, and work 
for ,  the poor and oppressed. The whole church i s  more and more seen a s  
exis t ing and l iv ing  for them, a s  Jesus did,  and being them,as he was. That 
i s  why it i s  becoming normal for  gatherings of Christians t o  draw up t h e i r  



agenda f o r  discussion around themes of s o c i a l  j u s t i c e ,  urban renewal, and 
r e l a t e d  subjec ts .  B u t  t h i s  tendency, although obviously good, can a l s o  
ind ica te  a l o s s  of a sense of the ' o v e r a l l '  c a l l i n g  which i s  t o  evangelize. 
So the  answer t o  t h e  quest ion,  "What must the  new churches do? is indeed, 
'They must preach the  gospel." but it i s  "good news t o  the  poor". So t h a t  
reply  conta ins  within it a l l  t h e  many concerns and works t o  which Chr is t -  
i a n s  a r e  c a l l e d ,  provided these  spring from a converted mental i ty,  a 
response of love t o  God i n  human beings, not one motivated by a Chr i s t i an  
' g u i l t - t r i p '  over t h e  poverty of o the r s .  

lrissioned - t o  heal: We can see the  model of t h i s  i n  t h e  pub l i c  l i f e  of 
Jesus himself,  i n  the  way he 'missioned' h i s  d i s c i p l e s ,  

and i n  t h e  behavior of the e a r l i e s t  Chr is t ians .  Jesus healed, comforted, 
warned, c a l l e d ,  prophesied, but he d id  a l l  this i n  t h e  context  of h i s  over- 
a l l  mission which was t o  b r ing  people t o  t h e  Father ,  t o  t ransform them from 
within,  s o  t h a t  a whole new kind of r e l a t i o n s h i p  ( t h e  'Kingdom') could be 
discovered among them, and through them i n  a l l  c rea t ion .  The d i s c i p l e s  were 
t o l d  t o  do  the  same th ing.  Their mission was t o  announce the  Lord, but  i n  
t h a t  they were t o  heal  and warn and comfort: t h i s  was t o  be p a r t  of t h e i r  
preaching, and a proper exoression of t h e  kind of th ing  i n  which they were 
involved. 

The e a r l i e s t  churches took it f o r  granted t h a t  the  spreading of the  
gospel message was inherent  i n  t h e i r  own response t o  the  c a l l  t o  ' repent  and 
be bapt ized ' .  A t  f i rst  t h e  spreadinq j u s t  'happened' a s  we have seen. 

-: The gospel was c a r r i e d  not  so  much by d e l i b e r a t e  
'sending'  as  by, f i r s t  of a l l ,  t he  ' n a t u r a l '  passing 

on of experience i n  very l o c a l  preaching; i n  and around Jerusalem. After  
Stephen's  death ,  persecuted fo l lowers  of t h e  'Way' were sca t t e red  through 
t h e  country and took t h e  news with them, so t h a t  new churches sprang up, 
which soon f e l t  a need f o r  more e x p l i c i t  teaching and help,  and ' s e n t  f o r '  
apos t l e s  t o  come t o  them, (e.9. t o  Samaria). So t h e  idea t h a t  it was proper 
t o  send out people on mission was a r e s u l t  of r e f l e c t i o n  on what was a c t u a l l y  
happening - t h a t  i s ,  it grew from an awareness ( a t  f i r s t  scarce ly  a r t i c u l -  
a t e d )  of the  na ture  of t h e  church a s  i n  mission. This  i s  what i s  happening 
now. I have re fe r red  t o  t h e  sense of r e s t l e s s n e s s ,  leading t o  mission, 
which grows i n  groups f e e l i n g  too  ' s e t t l e d ' .  

The sca t t e red :  I t  happens more pa in fu l ly  among oeople a l i e n a t e d  ( s c a t t e r e d ,  
l i k e  the  e a r l i e s t  fol lowers)  from e x i s t i n g  churches by 

d i s i l l u s i o n ,  by problems over d ivorce ,  o r  by open c o n f l i c t s  with t h e  
i n s t i t u t i o n  i n  matters  of conscience, e.g. over nuclear  energy, low c o s t  
housing, war r e s i s t ance ,  t r a d e s  unions, and so  on. When people with t h i s  
kind of experience ( o r  even worse) s t i l l  f e e l  themselves deeply Chr i s t i an ,  
they seek each o t h e r  o u t  f o r  support and i n  order  t o  f ind  a way t o  be t h e  
church which makes sense t o  them and i s  obedient t o  the  gospel. 

A l l  these  and many o t h e r s  a r e  examples of how t h e  missionary charac ter  
of the  church becomes apparent in  ways which seem ' acc iden ta l ' ,  a s  people 
s t rugg le  t o  l i v e  t h e i r  f a i t h .  In and around those e a r l i e s t  'miss ions ' ,  a s  
new l i t t l e  churches were es t ab l i shed ,  a l l  kinds of  o ther  a c t i v i t i e s  immed- 
d a t e l y a n d n a t u r a l l y  developed a s  an expression of  the  being of t h e  church, 
which i s  t h e  presence and a c t i v i t y  of C h r i s t  himself.  Hosp i t a l i ty ,  and ca re  
of t h e  poor, a r e  two very obvious and important ones. In time, ins t ruc t ion  



of  converts  was added t o  t h i s  and increas ingly ,  a t t e n t i o n  had t o  be paid  t o  
the  s p e c i f i c a l l y  Chr i s t i an  l i t u r g i c a l  a c t i v i t y  which was a t  f i r s t  added t o ,  
bu t  (among Gent i les)  had t o  t ake  t h e  place o f ,  Jewish types of r i t u a l  
observance. A l l  t h i s  was a very rapid  growth, no more than about twenty 
years ,  and much of it was c l e a r  long before t h a t .  

Believing households: Even during t h e  pub l i c  minis t ry  of Jesus  h imsel f ,  we 
can perceive a d e f i n i t e  ' background' of the  emerge- 

nce of be l ieving households. In  some of these  J e s u s  and h i s  f r i e n d s  stayed 
on t h e i r  t r a v e l s ,  and in t h e i r  comparative sec lus ion it was poss ib le  f o r  
the  more in t imate  and l e i s u r e l y  unfolding of h i s  teaching t o  take p lace  (we 
can f i n d  references  t o  these  p r i v a t e  occasions i n  Matthew and Luke, bu t  t h e  
c l e a r e s t  ind ica t ion  of t h e  kind of theologica l  and ' formative '  dialogue 
t h a t  developed i n  the small groups comes t o  us in  t h e  redeveloped and care- 
f u l l y  preserved 'd iscourses '  i n  John's gospel,  which c l e a r l y  draw together  
teaching o r i g i n a l l y  experienced by t h e  w r i t e r  over m n y  months.) 

The household Churches crea ted  i n  t h i s  way were t h e  p laces  from which, 
a s  we have seen, various kinds of missions emanated. The pub l i c ly  com- 
missioned kind was t h e  one on which Luke ( i n  ' A c t s ' )  concentrated because 
t h a t  was h i s  own l i f e  and what he was c h i e f l y  see ing,  but  even Luke g ives  
frequent  glimpses of t h e  l e s s  v i s i b l e  kind of preaching by which famil ies ,  
f r i ends ,  col leagues  and neighbors were brought t o  t h e  new f a i t h  through 
personal  and informal contac t .  

The ending of Pau l ' s  l e t t e r s  givesus ( i f  we use a l i t t l e  imagination) 
a v iv id  p i c t u r e  of t h e  kinds of personal r e l a t i o n s h i p s  which grew up 
between men and women i n  t h e  t r a v e l l i n g  mission, and between these  and t h e  
ones who worked t o  bui ld  up t h e  l o c a l  church and t o  spread i t s  message 
loca l ly .  The ' goss ip ' s  gospel '  and t h e  ' t r a v e l l i n g '  mission a s  I have 
a l ready d e s c r h d  them show how t h i s  kird of t h i n g  i s  happening now. 

- To be continued - 
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TOILIARD A NEW ACE O F  M I S S I O : !  

Three books have so far been published on the  proceedings of the  
IKTERNATIONAL CONGRESS ON ~~IISSION, held i n  Clanila, December 2-7, 1979. The 
books, TOWRRD A T 3 W  AGE I N  PIISSION, come i n  two volumes each containing some 
370 pages, and fea tu r ing  leading f igures  of t h e  Cathol ic  Church i n  Asia, the  
bes t  known Asian theologians,  missionary and p a s t o r a l  exper t s  d iscuss ing the  
present  and the  fu tu re  of t h e  Missionary Act iv i ty  of the  Church, p a r t i c u l a r l y  
i n  Asia today. 

VOLUbE ONE conta ins  the  o f f i c i a l  paoers of t h e  Clission Congress, some 
photographs, o t h e r  t e x t s  and documents. VOLUIlE TWO conta ins  the  pos i t ion  
papers and t h e  o ther  documents o f  t h e  Congress Iiorkshops. 

The s e t  of two volumes c o s t s  US$ 26.00 f o r  t h e  hard cover e d i t i o n  and 
US$ 23.00 f o r  t h e  paperback e d i t i o n .  An add i t iona l  US$ 4.00 w i l l  be added 
on o rde r s  coming from the  United S ta tes .  Obtainable from: National 
Direc tor ,  P o n t i f i c a l  Mission Aid Soc ie t i e s ,  824 Don G i j o t e ,  Smpolac,  
Manila 2806, Phi l ippines .  (:Je recommend these  volumes unreservedly. Ed).  

PROGRAM OF :I1 S S I O U  S T U D 1  E S  

J u l y  11-16, 1902 - Liberat ion Theology i n  North America 

The t h i r d  of a  s e r i e s  i n i t i a l l y  t i t l e d  "American S p i r i t u a l i t y  and 
Libera t ion  Theology". The 1982 workshop w i l l  explore the  dynamics o f  Black 
and Women's Libera t ion  theologies  in  the  U.S. context ,  and t h e i r  p o t e n t i a l  
f o r  e f f e c t i n g  renewal in the  Church and i n  socie ty .  

J u l v 2 0 - 2 9 ,  1982 - Basic Ecc les ia l  Communities 

This  in tens ive  10-day workshop is  offered  f o r  t h e  f i f t h  consecutive 
year by Father Jose Marins and S i s t e r  Carolee Chanona, i n  response t o  the  
expressed need of missioners both in  the  U.S. and from abroad. Attendance 
l imi ted  t o  55 p a r t i c i p a n t s .  

August 1 -  1982 - The C r i t i c a l  Chr i s t i an  and Socia l  Change. 

D r .  Rudolf J .  S ieber t  w i l l  compare and c o n t r a s t  t h e  var ious  movements 
f o r  soc ia l  change and t h e i r  h i s t o r i e s  (pr imar i ly  social ism and l i b e r a l  
C h r i s t i a n i t y ) .  The agent  and locus of s o c i a l  change a r e  discussed,  using 
re l evan t  contemporary examples. 

August 8-13, 1982 - Reflec t ions  on Chr is t ian  Response t o  Violence i n  the  
vlorld . 

This seminar combines input  from resource Dersons and the  shar ing  o f  
p a r t i c i p a n t  experiences so t h a t  a  range of r e f l e c t i o n s  on a l t e r n a t i v e s  t o  
violence enr i ches  each session.  



August 15-20, 1982 - The Gospel and Islam: An Ecumenical Challenge. 

A selpinar intended t o  f o s t e r  understanding among North Americans 
concerning t h e  g r e a t  r e l i g i o n  of Islam, and t o  suggest  ways i n  which dialogue 
and f r i endsh ip  can be nurtured. 

Missioners who a r e  seeking renewal and updating, o r  prepara t ion  f o r  overseas 
min i s t ry  during J u l y  and August a re  welcome t o  a t t end  up to  four  of t h e  
workshops beginning J u l y  11. Because of t h e  i n t e n s i t y  of these  programs, 
a l l  f i v e  would not be advised. 

Enquir ies  t o :  varyknoll ,  N.Y. 10545, U.S.A. Tel: (914) 941.75.75. 

- end - 

TE'JSIONS ENTRE L E S  ~ G L I S E S  
9 U  P R E M I E R  MOVDE E T  DU T I E R S  MO'JDE 

V i r g i l  Elizondo e t  Norbert Greinacher 

(What i s  the  Local Church? Confusion and misunderstanding arise  
from the  equivocal xse o f  the  term "Local Church". 

The Bishops of  Asia see it as  "a Church incarnate i n  a people, a 
church indigenous and incu l tumted .  And t h i s  means concretely a 
church i n  continuous, humble and loving diaiogue with the  l i v ing  
tradi t ions ,  the  cul tures ,  the  rel inions  - i n  braief, with a l l  the  
l i f e - r ea l i t i e s  o f  the people i n  whose midst the  local church has 
sunk i t s  roots  deeply and whose historp and l i f e  it gladly makes 
i t s  own. I t  seeks t o  share i n  whatever t r u l y  belongs to that  
people: i t s  meanings and i t s  values, i t s  aspirations, i t s  
thoughts and i t s  lan.guage.. . " (Final Statement o f  the Firs t  
Plenary Assembly o f  the FABC, Taipei, 1974, quoted i n  FABC 
PAPERS, No. ZS, "Reaching out i n  Dia l o p e  i n  Asia" ) . 
In "rlutua Relationes: for example, local Church i s  understood 
mainly i n  the  c m m i c n l  sense of "diocese" which i n  Roman canon 
law r e f e r s  t o  an administrative mit established on a geographical, 
t e r r i t o r ia l  basis.  

The two usages can lead t o  widely d i f f e r i n g  ecclesiologies with far 
reaching consequences for Church structure,  law, administrative 
pmct ice ,  l i turgy ,  mission e tc .  ldhich description best  f i t s  the 
r e a l i t y  of  the  Church i n  mission today? ~ W s t  there be an exctusive 
use of  e i t he r  approach? Recognition of the complicated r e a l i t y  that  
i s  the  local Church today could prevent needless confusion. 



The foZZowing EditofiaZ from ConciZim i s  a concise ' s t a t z ~ s  
questionis' of the  tensions tha t  occur between ZocaZ Chatrches of 
the  so-called 'Third' and 'F i r s t '  dorMs. I t  serves also t o  drau 
at tent ion t o  n recent issue o f  CaciZiwn of  particular i n t e re s t  
t o  those engaged i n  Mission. EX) 

De prd&dtvts  num6ros de Concilium ont: present6 d ive rs  a spec t s  d'un 
nouveau plural isme qui  n a i t  dans l a  v ie  e t  l a  compr6hension du christ ianisme.  
Bien que ce plural isme ne s o i t  pas msme soup~onn6 n i  d e s i r e  par c e r t a i n e s  
port ions de l l E g l i s e ,  c ' e s t  une r e a l i t 6  de v i e  pour beaucoup d ' a u t r e s .  Ce 
num6ro de thdologie pra t ique  explorers c e r t a i n e s  des  tens ions  que s u s c i t e n t  
l e s  expressions a c t u e l l e s  de c e  pluralisme. 

Nous avons tous  conscience des  nombred. usages d i f f d r e n t s  des  termes 
"Premier Monde" e t  "Tiers  Monde". En ce qui  concerne c e  numero,(de 
concilium) nous considdrons 1'Europe occidenta le  e t  l ' m d r i q u e  3u Nord 
comme l e  Premier Moncie. Pious prenons l e  T i e r s  Monde comma inc luan t  l e s  
r6gions du globe ori l e s  pauvres, l e s  marginalis6s e t  l e s  dSs:?6rites de l a  
t e r r e  cons t i tuen t  l a  grande masse de l a  population. Ce sont auss i  c e l l e s  
qui  fu ren t  soumises a l a  mission, conquises e t  colonisees par  l e s  puissances 
dlEurope occidentale.  

La conquste imposa un nouvel ordre s o c i a l ,  une nouvelle r e l ig ion  e t  
meme une nouvelle v i s ion  du monde. Msme s ' i l  y a eu in36pendance po l i t ique  
pour beaucoup d e  ces peuples, i l s  continuent de hien des  manisres a Btre 
Pconomiquement e t  culturel lement domin6s e t  r e s t e n t  en gdndral des  peuples 
dependants. 

Plus on v o i t  l a  t o t a l i t 6  de l a  s i t u a t i o n  d 'aujourd 'hui ,  p lus  on e s t  
c o n t r a i n t s  de se  demander: avons-nous reellement des Egl ises  du T i e r s  
Monde, au p l e i n  sens thSoloqique du mot "Eglise"? 

11 semble que l e  :nouvaent de crea t ion d e  nouvelles Ey l i ses  a i t  gdneral- 
ement p r i s  f i n  au terme du premier mi l l6nai re .  Depuis l o r s ,  l e s  Egl ises  du 
V&eux nghde ont f i n i  par  imposer l e u r s  modeles eccl6siologiques au r e s t e  du 
monde. 

La s i t u a t i o n  mondiale e s t  t e l l e  que l ' e s s o r  e t  l e  developpement des  
Eg l i ses  nouvelles ne seront  pas f a c i l e s .  I1 €st evident qu ' e l l - ? s  n 'ont  pas 
d ' a s s i s e  f inanc i s re  propre, de formation i n t e l l e c t u e l l e ,  dn cati.chPse, de 
l i t u r g i e ,  de d r o i t  eccl6s ias t lque  :et de personnel. Beaucoup de ccs  Egl ises  
dependent encoEe de l ' b t r a n y e r  en matiere d'Gpiscopat,  de personnel,  de 
f inances e t  de formation. L'Occiaent appara i t  encore comme l e  cent re  de 
t o u t  pouvoir e t  de tou te  a u t o r i t e .  Toute l a  v & r i t @  appara i t  encore comme 
venant des un ive rs i t e s  occidenta les  e t  transmise par l e s  voies  de l a  
c i v i l i e a t i o n  occldentale.  

Neanmoins, S tan t  donne l e  pouvoir q u ' a  l a  Parole de Dieu de triompher 
de nos conduites humaines, l e s  semences de 1'Evangile ont  Bt6 enfonces 
profond. E l l e s  on t  progressivement p r i s  r ac ine  e t  nous trouvons aujourd 'hui  
l e  d8but d'une e f f l o r ~ s c e n c e  d'EyLises vraiment nouvelles du T i e r s  Monde, 
a l a  p6riph6rie des  Eg l i sas  du Vieux Monde. 



De l a  souffrance e t  de l a  misere des Eglises du Tiers  Monde, 1 'Esprit  
t i r e  une nouveaute qui  va vraiment pur i f ie r ,  enr ichir  e t  rev iv i f ie r  l e s  
formes asservissantes e t  moribondes des Eglises du Vieux 3onde. 

Cette nouveaute 6vangClisatrice ne provient pas des grandes universites 
ou des centres de pouvoir. El le  n a i t  spontanement d t ravers  les  Eglises 
du Tiers  Monde de l a  r6ponse du peuple d l a  Parole de Dieu. E l l e  n a i t  dans 
l e s  nombreux mouvements populaires t e l s  qbe les  "communaut6s de base" e t  l e s  
multiples groupes qui se rassemblenk autobr des ministres de l a  Parole pour 
entendre l e  message de Dieu e t  chercher a l u i  r6pondre dans l a  fo i .  

Le peuple croyant prend conscience d ' 6 t r e  1'Eglise e t  que 1 'Eglise e s t  
sienne, car l lEvangile s 'adresse perp6tuellement aux pauvres, e t  dans l a  
reponse q u ' i l s  l u i  donnent commence l e  Royaume pour tous l e s  autres.  I1 y 
a un renouveau r e e l  du christianismedesBvangiles e t  de l'epoque apostolique 
dans beaucoup de secteurs du Tiers  Monde. 

Une nouvelle fraicheur eccl6siologique: De meme qu'on n 'a t tenda i t  r ien de 
bon en provenance de l a  Galilee, 

personne d ' i n t e l l i gen t  e t  de cul t ive  selon l a  sagesse de ce  monde n'at tend- 
a i t  certainement r ien  des pays e t  peuples soi-di6ant"arri6r6sw etWsous- 
developp6s" du Tiers Monde. Mais c ' e s t  precisement l a  que nous d6couvrons 
une nouvelle fraicheur eccl6siologique, qu'on n ' ava i t  nullement soupconnee 
n i  imaginee. Comme l e  montre Morgan dans son a r t i c l e ,  l e s  exemples de 
Jesus e t  de Paul suggerent que l a  richesse, l a  puissance e t  l ' a t t r a i t  de 
1'Evangile se revelent d t ravers  l e s  tensions th6ologiques e t  non par leur 
suppression. 

La  conviction des auteurs de ce numero e s t  que ces tensions, loin de 
detruire  l a  ca tho l ic i t6  e t  l ' u n i t e  fondamentales de 1 'Eglise f ac i l i t e ron t  
1'Bmergence de nouvelles expressions, plus resplendissantes, de l a  ver i table  
uni t6  e t  universal i t6  de l 'unique Eglise. E l les  sont l e  don l e  plus 
prec iew Ae 1 'Espri t  en notre temps. E l les  vont pur i f ie r  1'Eglise univer- 
s e l l e  de son asservissement d llOccident. Cette pur i f icat ion conduira d 
une uni te  plus profonde e t  d une universa l i t s  plus evidente. 

Notre unit6 catholique ne peut 6 t r e  une unite imposee, qui e s t  l ' u n i t e  
de ce monde en quete de domination. L'unite de 1'Evangile donne naissance 

des Eglises nouvelles caracteris6es chacune par sa pronre langue, son 
patrimonie de musique, d ' a r t ,  de sagesse, sa reflexion e t  son expression 
l i turgique.  C'est  1 'Espr i t  qui transforme c e t t e  d ivers i te  en 6 l h e n t s  de 
construction d'une humanit6 nouvelle. L'Eglise ne repousse r ien de ce que 
Dieu a cul t ive  a t ravers  l a  c r ea t iv i t e  de chaque peunle p r t i c u l i e r  (LG 17). 

Une nouvelle universali t6:  E l le  ouvre l e  peuple 2 une nouvelle '~n iver -  
s a l i t e  de l a  communion humaine e t  de l a  pa r t i -  

cipation fond6e sur 11exp6rience de l a  commune paternit6 cde Dieu, mais e l l e  
ne d6 t ru i t  pas l ' o r i g i n a l i t e  e t  l e s  charisnes uniques du peuple. 

AprPS une Btude i n i t i a l e  e t  un recensement des d i f fe ren ts  points que 
comporte l e  su- - . t ,  nous awns  decide de d iv i se r  ce numero en t r o i s  par t ies .  

I. La r e a l i t €  confl ic tuel le  des Eglises au milieu du monde archidivise 
d'aujourd'hui; 



11. quelques aperpq ' theo log iques  sur l e  developpement h i s to r ique  des  
tens ions  e n t r e  un i t6  e t  plural isme; 

111. quelques expressions concretes des  nouvelles formes d e  v i e  e c c l e s i a l e  
q u i  sont en t r a i n  de n a f t r e  e t  mettent au d e f i  l ' o r d r e  e c c l e s i a l  a c t u e l  qui  
a encore tendance a concevoir l ' u n i t e  comme uniformite. 

La s i t u a t i o n  mondiale: 1 )  Parce que l ' E g l i s e  e x i s t e  dans l e  monde e t  ne  
peut a q i r  n i  meme penser independamment de l u i ,  

nous avons f a i t  debuter n o t r e  num6ro par l ' a n a l y s e  de l a  s i t u a t i o n  mondidle 
d ' i n e q a l i t e  e t  d 'oppression globale,  par  HOUTART. C ' e s t  accablantl  En 
analysant c e r t a i n s  documents de h ie ra rch ies  nat ionales ,  FUSSEL montre 
comment des e c c l ~ s i o l o g i e s  d i f f e r e n t e s  se  diveloppent p a r t i S . d e  condit ions 
socio-Bconomiques d i f f e r e n t e s .  Les theologiens n'Btant pas . ' . i h u n i d 6 s  
contre  c e  conditionnement, CHENU expose clairement combien i ls  on t  besoin 
eux auss i  de l ibe ra t ion .  I1 montre comment l ' a c t i v i t e  theologique du T i e r s  
Monde n ' e s t  n i  une imi ta t ion  ni  un developpement, mais l a  naissance de 
formes nouvelles de theoloqie q u i  seront  a i l l e u r s  l i b e r a t r i c e s  pour t o u s  l e s  
th6ologiens. 

La t r a d i t i o n  de l l E g l i s e :  2)  Dans l a  seconde p a r t i e ,  nous nous sommes 
tournes v e r s  l a  t r a d i t i o n  de 1 'Egl ise  pour y 

chercher lumisre. MORGAN s p e c i f i e  l a  n e t t e  af f i rmat ion du Nouveau Testament: 
l ' u n i t e  qui  respecte l a  d i v e r s i t e  e s t  un i d e a l  chrLtien q u i  ne se ra  jamais 
f a c i l e ,  mais pour lequel  il f a u t  toujours  l u t t e r .  CUNNINGHAM mont,re comment 
l a  qus te  meme de l ' u n i t e  dans l e s  choses e s s e n t i e l l e s  conduisi t  l e s  E g l i e m  
postapostol iques une t r e s  grande d i v e r s i t d .  

Dans son a r t i c l e  ti.lescopique, FOLLIARD & t a b l i t  comment l e s  e f f o r t s  
pour a ide r  l e s  masses a devenir un peuple ont dlvelopp6 1 1 i d 6 a l  d'une Egl ise  
e t  d'un Empire un i s  en chre t i en te .  Ce modele a l l a i t  j e t e r  pour base de 
l ' u n i t 6  1 'uniformiti.. DUSSEL developpe l e s  cons*uences de c e t  Empire: 
l ' u n i t 6  ecc les ias t ique  dans une expansion missionnaire d e  1 'Eg l i se  commen- 
qant au X I V ~  s i e c l e .  1 ' E g l i s e  e t  l e s  faqons de l tEurope furent  imposees a 
de nouveaux peuples, mais de nouvelles Eg l i ses  n 'eurent  pas l a  p o s s i b i l i t e  
d'emerger. 

Signes trss concrets:  3 )  Enffn, dans l a  t roisieme p a r t i e ,  nous avons 
present6 c e r t a i n s  des s ignes  trss concrets  e t  pro- 

metteurs d 'une v i e  nouvelle q u i  s e  manifestent dans l e s  Eg l i ses  pa r tou t  dans 
l e  monde. Nous avons commenc6 par l e  p lus  fondamental: l ' exper ience  de 
1, 'Eglise 2 l a  base. C .  BOFF, du Bresil, presente l e  dynamisme e t  l a  
puissance exceptionnels  des  communautes chre t iennes  de base. Non seulement 
une nouvelle ecclLsiologie se degage, mais dgalement une nouvelle idee  du 
theologien. Les comnidades  sont des  "theologiens c o l l e c t i f s "  oil personne 
ne f a i t  de theologie pour personne. 

Le theologien per se e s t  l a  communaute croyante cherchant a Bcla i re r  e t  
a developper l e  sens de s a  f o i .  Cela ne supprime pas l a  necess i t e  de 
s p e c i a l i s t e s ,  mais c e l a  l e s  s i t u e  au s e i n  d e  l a  souffrance, des l u t t e s  e t  
des  jo ies  du peuple. Cela exiqe de nouvelles normes d ' a c c r e a i t a t i o n  e t  de 
c r a i b i l i t e  des  theologiens. Les grades u n i v e r s i t a i r e s ,  l e s  c h a i r e s  
d'enseignement e t  l e s  publ ica t ions  ne s p t  plus  l e s  c r i t e r e s  ul t imes,  mais 
l a  communion, l a  p a r t i c i p a t i o n  l a  v i e  commune e t  aux l u t t e s  du peuple 
comme l ' a  souvent indiqu6 Gustavo GUTIERREZ, l a  th6ologie ne peut p lus  se  
f a i r e  come un t r a v a i l  dans l a  journee; e l l e  d o i t  desormais s e  f a i r e  come 
une re f l ex ion  d l a  f i n  de l a  journ6e de t r a v a i l .  



VAN NIEUWENHAVE t i r e  l e s  i m p l i c a t i o n s  de Puebla pour 1 'Egl ise  univer- 
s e l l e .  C ' e s t  1 ' E g l i s e  des  pauvres q u i  met en quest ion 1 'Eg l i se  t o u t  e n t i e r e .  
Les Egl ises  du cen t re ,  accoutum6es a 6 t r e  l e s  enseignantes,  se ron t -e l l e s  
capables de deveni.r l e s  BlBves? Ou m6me des  pa r t ena i res  6gales dans l e  
dialogue? 

Le ca rd ina l  AFWS de Sao Paulo, au D r e s i l ,  s e r r e  de p l u s  prPs l a  
quest ion par  un a r t i c l e  s t imulant  e t  f u t u r i s t e  sur  l a  manisre d e  t r a d u i r e  
l a  c a t h o l i c i t 6  theologique d e  1 ' E g l i s e  en une r e a l i t 6  sociologique. Cela 
ne se  f e r a  pas par de nouvelles  t h k r i e s  ou thgologies,  mais en  v ivant  
concretement l ' o p t i o n  des  Eg l i ses  en faveur des  pauvres. C ' e s t  par  l a  
communion de l a  c h a r i t e  que l a  p le ine  c a t h o l i c i t 6  des  Egl ises  appara i t r a  
dans tou te  s a  splendeur. 

Concilium 1980 

- f i n  - 

Robert J. Schre i t e r .  C.P.P.S. 

( L ' a r t i c l e  de Bob Schrei ter ,  dont nous presentons i c i  l a  premiare 
part ie ,  e s t  une m e  d'ensemble f o r t  vaZabZe sur l e s  en,ieux que 
prbsentent Zes theologies  d i t e s  "contextueZZes8~ duns Z'EgZise 
d 'aujourd'hui ,  theologies dont la place parntt  devenir  de plus 
en plus importante. Ce quTune t e l l e  theologie  e s t  censee upporter, 
e t  auss i  ceux a qu i  eZZe e s t  des t inee ,  excluent  une theologie 
"unique e t  imnnrabZeW t e l l e  que nous Z'avons connue. L ' in f luence  
de la theologie  '9contextueZZe" changera Ze visage de l a  theozogie, 
autant  dans l e  "premier" que dans Ze "t iersu-monde.)  

The p a s t  f i v e  years  have seen a remarkable growth i n  contextual  theol -  
ogies.  P r io r  t o  t h a t  period,  much of t h e  d iscuss ion about such theologies  
was apologetic  i n  i n t e n t ,  poin t ing  o u t  why a more contextual ly  s e n s i t i v e  
theology was necessary, and why t h e  theologies  emerging from t h e  North 
At lan t i c  academies were inadequate f o r  most p a r t s  of t h e  world. Alongside 
t h i s  apologetic  attempt came a continuing c a l l  f o r  more contextual  forms of 
theology. Indeed, it could be s a i d  t h a t  more energy seemed t o  have been 
expended on t h e  c a l l  fo r  such theologies  than on t h e i r  ac tual  production. 

Creat ing contextual  theologies:  In  the  p a s t  f i v e  years ,  however, more and 
more at tempts have been made t o  a c t u a l l y  

c r e a t e  contextual  theologies.  It is  quickly becoming an accepted movement 
i n  t h e  theology of t h e  Chr i s t i an  Church, and can c e r t a i n l y  be counted a s  one 
of t h e  most e x c i t i n g  developments i n  theology in  a  long time. The exper- 
ience  of recent  years  promuts a  considerat ion,  not only of what i s sues  
contextual  theologies  a r e  fac ing a t  t h i s  juncture i n  h i s to ry ,  but a l s o  what 
new and s i g n i f i c a n t  problems they a r e  opening up fo r  u s  i n  t h e i r  r e f l e c t i o n  
upon t h e  Gospel. I f  followed through with some consistency,  contextual  
theologies  a r e  going t o  change t h e  way theologies  a r e  created and used, no t  
only  i n  Third blorld s i t u a t i o n s ,  but in  the  North At lan t i c  communities aswelL 



A l l  theologies  r e l a t e d  t o  a context: Perhaps t h e  s i n g l e  m o s t  important 
i n s i g h t  which has a l ready a r i s e n  out  

of t h i s  e n t e r p r i s e  is  t h a t  a l l  theologies  are  r e l a t e d  t o  a context ,  t h a t  
even so-called "perennial theologies" grow out  of p a r t i c u l a r  contexts  and 
respond t o  s p e c i f i c  needs i n  concrete bel ieving canmunities. In view of 
t h i s ,  t h e  i s s u e s  facing contextual  theo log ies  today which w i l l  be consider- 
ed here,  and t h e  ques t ions  growing out  of  such r e f l e c t i o n s ,  are addressed 
not  only t o  t h e  Third \*lorld Churches, but  t o  the  North At lan t i c  Churches a s  
w e l l .  

F i r s t  Areas: In what fol lows,  I would l i k e  t o  o u t l i n e  f i v e  a reas  where 
t h i s  twofold challenge of i s s u e s  t o  be resolved and emerging 

new i n s i g h t s  can be found. The f i r s t  of these  a r e a s  has  t o  do with how 
theology i t s e l f  i s  undereaten and done; t h e  o the r  four dea l  with i s s u e s  
which a r i s e  o u t  of t h e  contexts  i n  which these  theologies  a r e  created.  

To be sure,  most of these  same i s sues  can be located i n  o lde r  theologies  
a s  well .  But they do not seem t o  obtrude on our consciousness i n  q u i t e  t h e  
same way a s  they do i n  t h e  newer contextual  theplogies  i n  t h e  Third World. 
I f  one s ign of t h e  maturity of loca l  church and i t s  theology i s  t h e  types  of  
challenges they can bring t o  o the r  and o lde r  churches, then many of the  
l o c a l  churches i n  Africa,  Asia, Oceania, and Latin America a r e  already i n  
t h e  f u l l  bloom of adulthood and should be recognized a s  such. 

It goes without saying t h a t  the  f i v e  areas  which I present here  a r e  
done so  only i n  a summary form, s ince  the  i s sues  have not been resolved,  nor 
have the  new i n s i g h t s  been thoroughly assimilated.  But bringing some of 
these i s s u e s  together i n  t h i s  fashion might help give a p i c t u r e  of t h e  kinds 
of coherence t h a t  a r e  emerging i n  contextual theologies  today, and help  u s  
a l l  see  how t h e  l i v i n g  power of  the  Gospel is finding voice i n  new s i tua t ions .  

ONE: THE SCOPE AND SHAPE OF THEOLOGY 

When a theology becomes more s e n s i t i v e  t o  i ts  context ,  it becomes more 
r e f l e c t i v e  upon both i ts  scope and i t s  shape. I t  allows f o r  a kind of 
c r i t i c a l  r e f l e c t i o n  upon i t s e l f  t h a t  makes it more s e n s i t i v e  t o  the  church 
f o r  which it emerges and f o r  t h e  l a r g e r  Church which it serves. 

In terms of scope, two important i s s u e s  emerge: the  nature of theology, 
and t h e  nature  of i t s  audience. In  o the r  words, what is theology intended 
t o  do, and t o  whom i s  it  addressed? 

The nature  of theology: The c l a s s i c  d e f i n i t i o n  of  theology a s  f ides  
quaeras intellecturn was long understood within t h e  

mainstream of t h e  Church a s  focussing upon the  c l a r i f i c a t i o n s  of revela t ion.  
e spec ia l ly  i n  terms of o the r  at tempts a t  knowledge. The bes t  kinds of 
theology presented f a i t h - i n  c l e a r  terms, and showed t h e  l e v e l s  of r e la t ion-  
sh ip  t o  r a t i o n a l i t y  ( i n  the  Middle Ages), and t o  t h e  n a t u r a l  and s o c i a l  
sciences (post-Enlightenment per iod) .  This  kind of theology had a twofold 
purpose: of  providing a place for  r e l i g i o u s  bel ief  within a given form of 
worldview ( s t ruc tu red  along e i t h e r  Ar i s to te l i an  o r  post-Copernican l i n e s ) ,  
and of providing t h e  b a s i s  f o r  an apologetic i n  dialogue with competing forms 
of knowledge. 



The c l a s s i c  statement of t h i s  approach can be found i n  t h e  opening 
ques t ion  of  Aquinas' Swmna ( I a ,  q .  1 ,  aa. 2-10),  where the  p lace  of theology 
is  charted out  within t h e  whole framework of human knowledge. The audience 
of t h i s  kind of theology was p r imar i ly  t h e  o the r  d i s c i p l i n e s  i n  t h e  academy, 
and secondar i ly  the  apologet ic  needs of t h e  be l ieving  community a s  it faced 
a growing d i f f e r e n t i a t i o n  i n  knowledge and b e l i e f s  i n  t h e  c u l t u r e  i n  which 
it found i t s e l f .  

The na tu re  of t h e  audience: The newer contextual  theologies  remind u s  how 
much context  can shape t h e  scope of our  r e f l e c -  

t i o n  on f a i t h .  The kind of theology represented i n  t h e  S u m  of Aquinas 
grew ou t  of t h e  confronta t ion  of a monastic-based theoiogy with t h e  univer- 
s i t y  s e t t i n g ,  beginning i n  t h e  t w e l f t h  century. This  was perhaps t h e  f i r s t  
t ime i n  h i s t o r y  t h a t  t h e r e  was a s u b s t a n t i a l  c l a s s  of fu l l - t ime theologians ,  
who engaged i n  theology a s  something more than  an occas ional  e n t e r p r i s e .  
Indeed, most of what would count a s  theology f o r  t h e  Western, Lat in  Church 
has s ince  t h a t  t ime been done by such fu l l - t ime theologians.  

The sheer  complexity of what has been c rea ted  i n  t h e  l a s t  e igh t  
c e n t u r i e s  means t h a t  "theology" can only be undertaken by such exper ts ;  
mastery o f  t h i s  complex t r a d i t i o n  r equ i re s  fu l l - t ime study. When one 
compares t h i s  t o  p a t r i s t i c  theology, o r  t o  t h e  theo log ica l  t r a d i t i o n  which 
has continued i n  t h e  Eastern Church, one can see t h e  d i f f e rence  - t h e r e  
theologia has more t o  do with the  contemplation of  God and the  giving of 
t h a t  experience vo ice , r a the r  than t h e  complex i n t e r r e l a t i n g  of Chr i s t i an  
and s c i e n t i f i c  forms of knowledge. 

But what happens when we s h i f t  t o  d i f f e r e n t  circumstances, where t h e  
Gospel i s  j u s t  beginning t o  f i n d  i t s  voice i n  a new s i t u a t i o n ,  o r  where t h e  
urgency of t h e  s o c i a l  s i t u a t i o n  r equ i re s  a new and d i f f e r e n t  voice? What 
happens t o  the  scope of theology then? Let  me t r y  t o  o u t l i n e  what can be 
some of t h e  r e s u l t s  of t h i s  s h i f t .  

Occasional e n t e r p r i s e :  F i r s t  of a l l ,  theology could wel l  be r e tu rn ing  t o  
much more of  an occas ional  e n t e r p r i s e ,  i n  the  sense 

of being undertaken only  a s  demands o r  needs a r i s e .  This  does not  mean t h a t  
a l l  theology would be apologet ic  ( t o  serve  t h e  needs of t h e  community o n l y ) ,  
nor would it be polemic ( t o  address a group of  o u t s i d e r s  o r  d i s s i d e n t s  
w i t h i n ) ,  but r a t h e r  t h a t  theo log ica l  r e f l e c t i o n  need not  t r y  t o  bu i ld  t o t a l  
systems a l l  t h e  time. The comprehensive representa t ion  of b e l i e f  w i l l  
cont inue t o  be of importance, t o  be su re ,  but perhaps w i l l  no t  enjoy t h e  
pre-eminence of t h e  Smrnae of the  pas t .  One of t h e  reasons f o r  t h i s  i s  t h a t  
some theo log ica l  "problems" may not  r e a l l y  be worth th inking about.  They 
a r e  'system-immanent', i . e . ,  c rea ted  by t h e  need f o r  systematizat ion.  When 
occasion and context  more f i rmly  d i r e c t  theology, system can no longer be 
i ts  own context .  I t  w i l l  be more answerable t o  a community. 

F a i t h  of  a be l i ev ing  community: Second, theology w i l l  become once again 
more d i r e c t e d  toward a r t i c u l a t i n g  the  f a i t h  

of a be l ieving  community, r a t h e r  than pr imar i ly  concerned about i t s  be l l e  
image alongside competing forms of b e l i e f .  Th i s  is not a r e t r e a t  i n t o  
sectar ianism a s  it might anpear.  Rather it emphasizes an important consider: 
a t i o n  of audience. Theology i s  p r imar i ly  f o r  be l i eve r s ,  and only  i n  an 
i n d i r e c t  sense f o r  non-believers.  Theology i s  o r d i n a r i l y  not  a form of  
evangel iza t ion  (al though t h e  evangelizer  does have a theology) ;  it i s  t h e  
self-understanding of an a l ready evangelized community. A s  such. a theology 
needs t o  be answerable t o  i t s  own community, and t o  t h e  l a r g e r  community 
of the  global Church. 



One of the  main reasons f o r  t h e  o f t  complained " i r re levance"  of t h e  
Church is  the  " i r re levance"  of i t s  theology; it is  addressing some other  
audience, e i t h e r  outs ide  the  be l ieving community o r  only a small minori ty 
within. This can lead t o  t h e  puzzlement and neglect  o f  the  be l ieving 
community. It i s  o f t en  d i rec ted  a t  a s i n g l e  c l a s s ,  those with un ive r s i ty  
education. The new theologies  a re  t r y i n g  t o  br ing  us  back t o  speaking of 
this concrete s i t u a t i o n ,  and this concrete church. 

Node of production: Third,  the  mode of production f o r  theologies  changes. 
To use a Marxian approach he re ,  t h e  means of theolo-  

g i c a l  production have res t ed  pr imar i ly  with a theologian c l a s s ,  who by sheer  
d i n t  of t h e i r  extended period of education would have t o  be considered part 
of t h a t  upper middle c l a s s ,  along with lawyers, physicians and un ive r s i ty  
professors.  The f a c t  t h a t  much theology seems t o  have been d i r e c t e d  more 
toward t h e  un ive r s i ty  than toward t h e  f u l l  range of t h e  be l ieving community 
r e f l e c t s  t h e  c l a s s  i n t e r e s t  of theologians. 

What t h e  contextual  theologies  a r e  teaching us i s  t h a t  t h e  means of 
production i n  theology requ i re  t h e  p a r t i c i p a t i o n  of a wider range of 
be l ievers .  I f  indeed God has a p r e f e r e n t i a l  opt ion  f o r  the  poor, and it i s  
t h e  poor and the  oppressed who bes t  understand t h e  message of sa lva t ion ,  
then t h e  t a sk  of theology cannot be l e f t  e n t i r e l y  i n  t h e  hands of pro- 
f e s s iona l  theologians,  who most o f t en  cannot be counted among t h e  poor and 
t h e  oppressed. 

A t  t h e  same time, one cannot romanticize the  poor and oppressed a s  t h e  
s o l e  source of theology; t h i s  simply s h i f t s  the  problem of ownership of the  
means of production t o  a d i f f e r e n t  c l a s s .  What i s  being s a i d  by t h e  newer 
theologies ,  however, i s  t h a t  t h e  b a s i s  f o r  theologica l  r e f l e c t i o n  does l i e  
with t h e  broader community, who develop theology with t h e  a i d  of church 
leaders ,  prophets ,  and profess ional  theologians. This  has led t o  l i s t e n i n g  
t o  the  l a rge r  cornunity i n  new kinds of ways. 

Perhaps t h e  most s i g n i f i c a n t  way of developing these  theologies  has 
been i n  t h e  various types of r e f l e c t i o n  c a r r i e d  o u t  i n  t h e  bas ic  Chr i s t i an  
communities of Latin America and Asia. The work of the  Solentiname 
community i n  Nicaragua (Cardenal 1976) i s  one good example o f  t h i s .  

2. In terms of shape: The shape of contextual  theologies  is changing a lso .  
Theology s i n c e  t h e  twelf th  century has found i t s  

prime form i n  the  d i scurs ive  t r e a t i s e ,  which t r i e s  t o  r e l a t e  theo log ica l  
knowledge t o  i ts  sources and t o  i t s  competitors.  What is happening i n  the  
new theologies  i s  both a rediscovery of o t h e r  and o lde r  forms, a s  well a s  
the  development of new forms. I have t r i e d  t o  descr ibe  elsewhere how these  
forms r e l a t e  t o  t h e i r  contexts  (Schre i t e r  1978); l e t  me o u t l i n e  here some of 
the  r e t r i e v a l s  of form and a l s o  the  new forms which a r e  emerging. 

Cer ta in ly  h . y m n o d m h a s ,  not only a s  a means f o r  expressing 
theology, but a l s o  a s  a source of 

f u r t h e r  theology. It remains t o  t h i s  day a major source of theology i n  
Orthodox C h r i s t i a n i t y ,  and served a s  a genre of theologizing f o r  Aquinas, 
Luther, Wesley and Newman. James Cone reminds u s  t h a t  the  s p i r i t u a l s  a r e  
a prime form of theology f o r  t h e  Black Community i n  the  United S t a t e s  (Cone 
1972). Hymns c rea ted  in  new si tuat ions--and not  j u s t  o lde r  hymns adapted t o  
t h e  melodic p a t t e r n s  of the  new c u l t u r e  a re  a prime form of theology. 



The BibZe conanentaw seems t o  be one o f  the  most f r u i t f u l  p laces  f o r  con- 
t e x t u a l  theology. The r e f l e c t i o n  upon Scr ip tu re  i n  

bas ic  Chr i s t i an  c m u n i t i e s  i n  t h e  Third World has o f t e n  introduced other  
Chr i s t i ans  i n t o  new i n s i g h t s .  The quest ions about what p a r t s  of t h e  t e x t  
are focussed upon, where t h e  problems l i e  i n  i n t e r p r e t a t i o n ,  and where t h e  
t h r u s t  o f  the  message l i e s  can s h i f t  from c u l t u r e  t o  c u l t u r e  and from c l a s s  
t o  class. I t  should be remembered t h a t  much of p a t r i s t i c  theology was of 
this sort - sermons and codrmentaries on hooks of t h e  Bible. 

Even North A t l a n t i c  b i b l i c a l  c r i t i c i s m  is beginning t o  include o the r  
approaches bes ides  h i s t o r i c a l  c r i t i c i s m  among its exege t i ca l  methods. 
While the  historical-critical method has given u s  many new and profound 
i n s i g h t s  i n t o  t h e  b i b l i c a l  t e x t ,  it focuses perhaps t o o  much on g e t t i n g  a t  
the  mind of t h e  author,  and p lays  down the f a c t  t h a t  t h e  t e x t  has a l i f e  of 
i t s  own. Th i s  l i f e  of t h e  t e x t  should, i n  p r inc ip le ,  be access ib le  t o  any 
bel ieving Chr i s t i an  under t h e  inf luence  of t h e  Holy S p i r i t .  

The meditat ion i s  another  form being re t r i eved ,  e s p e c i a l l y  i n  Asian theol-  
ogies  (Koyama, passim). Long a p a r t  of  

m o ~ s t i c  t r a d i t i o n ,  t h i s  form i s  leaving t h e  c l o i s t e r  and becoming more 
consciously involved i n  t h e  l i f e  and t h e  metaphors o f  new c u l t u r a l  s e t t i n g s .  

Other forms t h a t  are emerginq a s  p o s s i b i l i t i e s  include t h e  use  of proverbs 
a s  a way of conveying C w i s t i a n  theology, 

e s p e c i a l l y  i n  Africa (Randall 1976), o r a l  forms ( M b i t i  19791, s&cies  
(Flannery 1976), c o l l e c t i o n s  of prayers  (Shorter  1978; Mbiti 1977), and t h e  
p ~ h l e t s  and t r a c t s  t h a t  a r e  so much p a r t  of l i b e r a t i o n  theology around 
t h e  world today. 

What a l l  of t h i s  means i s  t h a t  t h e  d i scurs ive  t r e a t i s e  i s  becoming bu t  
one form among many. The shape of theology w i l l  be more and more deter -  
mined by: 

1 what c o n s t i t u t e  t h e  primary genres f o r  t ransmit t ing  knowledge i n  a 
cu l tu re ,  and 

2. t he  k inds  of needs t h e  theology i s  addressing. 

Hence l a rge  theo log ica l  books w i l l  have l i t t l e  place i n  a c u l t u r e  where 
many a r e  too  poor t o  buy such books, or have no e l e c t r i c i t y  t o  read a f t e r  a 
day 's  labor.  

The systematic t r e a t i s e  w i l l  continue t o  have a place i n  theology, bu t  
a much reduced one. The "occasional" na ture  of theology w i l l  con t r ibu te  t o  
t h e  r epos i t ion ing  of t h e  systematic form of theology. 

I n  summary, one can say t h a t  t h i s  new s e n s i t i v i t y  t o  context ,  t o  t h e  quest ion 
of what theology i s  meant t o  do and t o  whom it i s  addressed.wil1 

change t h e  f ace  of how we do theology i n  both t h e  F i r s t  and t h e  Third World. 
New bonds are being made with the  community of be l i eve r s ,  which w i l l  shape 
how t h i s  e n t e r p r i s e  i s  undertaken, who undertakes it, and who gives  the  
f i n a l  produce i ts  stamp of au then t i c i ty .  

I f  t h i s  says  something about t h e  scope and shape of such theology, doing 
theology $n a contextual  way has a l s o  cons i s t en t ly  r a i s e d  a number of i s s u e s  
wbich cut  ac ross  c u l t u r a l  boundaries, and are the  sub jec t  of struggle i n  
many p laces  today. The four a reas  which follow t r y  t o  ind ica te  four major 



i s s u e s  f ac ing  contextua l  theology. 

TIm: CULTURAL IDENPITY AND SOCIAL CHANGE 

The twin problems of c u l t u r a l  i d e n t i t y  and s o c i a l  change can be a t  t h e  
cen te r  of the  s t rugg le  f o r  a contextua l  theology i n  many p a r t s  of the  
world. Let  us look f i r s t  a t  these  two a r e a s  separa te ly ,  and then a t  t h e i r  
i n t e r a c t i o n .  

The ques t ion  of c u l t u r a l  i d e n t i t y  was one of the  f i r s t  t o  prompt t h e  con- 
s ide ra t ion  of  developing contextual  theol-  

ogies  a t  a l l .  Foreign theologies ,  which addressed problems not  even present  
i n  the  c u l t u r e  ( a s  the  meaning of atheism i n  a West African s e t t i n g ) ,  o r  
problems inadequately (polygamy i n  African c u l t u r e s ) ,  l e d  people t o  look f o r  
new p o s s i b i l i t i e s .  Some e a r l y  at tempts a t  adaptat ion kept t h e  shape and 
scope of the  foreign theology while introdaciOJ l o c a l  c u l t u r a l  content  
(Nyamiti 1971; 1973). Today many would say  t h a t  not  only a re  the  problems 
p a r t  of c u l t u r a l  i d e n t i t y ,  but the  s o l u t i o n s  and modes of expression a s  well .  

BUt with an adequate c u l t u r a l  i d e n t i t y ?  Two 
p r i n c i p a l  means have been sought out .  On 

the one hand, non-Christian f o n s  of theology a l ready present  i n  the  c u l t u r e  
a r e  used a s  a source of i n s p i r a t i o n .  One s e e s  examples of t h i s  i n  Ind ia  ( i n  
con tac t  wi th  l i t e r a t e  r e l i g i o u s  sys tems) ,  and i n  Africa and i n  North America 
(Stolzmam. 1976) i n  the  use  of  t r i b a l  r i t u a l .  

On the  o the r  hand, at tempts a r e  made t o  sys t emat i ca l ly  s e t  ou t  t h e  
worldview as  a framework f o r  t a l k i n g  about t r a d i t i o n a l  themes such a s  God, 
sa lva t ion ,  grace,  and so on. This  form was t r i e d  e a r l y  on i n  Afr ica  by 
Tempels (1944) ,  and has been revived nolo among n a t i v e s  of a p a r t i c u l a r  
c u l t u r e ,  using t h e i r  own terms and t h e i r  own nanner of organizat ion (Ochoa 
1978; Tuza 1978). How e f f e c t i v e  t h i s  approach w i l l  be remains t o  be seen. 

The p r i n c i p a l  d i f f i c u l t i e s  of e s t a b l i s h i n g  c u l t u r a l  i d e n t i t y  revolve 
around t h e  f a c t  t h a t  theologians o f t en  grasp  only  r e t r o s p e c t i v e  aspects  of a 
cu l tu re .  They draw upon customs and ways dying o u t  i n  a c u l t u r e ,  thereby 
c r e a t i n g  an archaic  o r  nos ta lg ic  theology. Th i s  "ethnographic" approach ( a s  
it i s  c a l l e d  i n  Afr ica)  has come under some a t t a c k ,  e s p e c i a l l y  when t h e  
theology does not  take account of s o c i a l  change and the  oppress ive  a s p e c t s  
of c u l t u r e  (Appiah-Kubi and Torres,  1979). 

Yet t h e  i n t e n t  of t h i s  theology, a l b e i t  imperfect ly r e a l i z e d ,  i s  a sound one. 
We a r e  now acu te ly  aware t h a t  one of the  

major t a s k s  of theology i s  t o  help e s t a b l i s h  the  i d e n t i t y  of t h e  Chr i s t i an  
comwnity. Theology helps  t o  c l a r i f y  t h e  va lues ,  e s t a b l i s h  the  b e l i e f s ,  
l o c a t e  the  i l l s ,  and c h a r t  t he  t r a j e c t o r i e s  of a community. Any contextual  
theology, it would seem, w i l l  have t o  be concerned with these  problems. To 
f a i l  a t  t h i s  l eads  t o  a lapse i n t o  ideology. 

Rapid s o c i a l  change i s  a r e a l i t y  i n  most p a r t s  of the  world where contextua l  
theologies  a r e  emerging. Large-scale urbanizat ion,  t h e  

in t roduct ion  of technology, and the  migration p a t t e r n s  which t h e s e  two 
f a c t o r s  c r e a t e  a r e  having an impact on v i l l a g e s  and c i t i e s ,  i n  jungles and 
i n  mountain a r e a s  throughout the  world. The increas ing  sense of hopelessness 
i n  the  i n t e r n a t i o n a l  economy i s  grinding down the  Third World. The 



need f o r  d i r e c t e d  s o c i a l  change, and t h e  r e a l i t i e s  which make t h i s  urgent ,  
a r e  p a r t  of any contextual  theology responding t o  the  Church today. 

The l i b e r a t i o n  theologies  of Latin America were the f i r s t  t o  respond t o  t h i s  
need. Today, l i b e r a t i o n  theology would have t o  be 

c a l l e d  t h e  most common and most prcminent form of contextual  theology. 
Rather than beginning with ana lys i s  of values, customs, and t r a d i t i o n s ,  this 
kind of theology starts with t h e  socio-economic and p o l i t i c a l  s i t u a t i o n .  It 
has been c h i e f l y  responsib le  f o r  bringing t h e  new contextual  theologies  t o  
the  a t t e n t i o n  of the  F i r s t  World academies. 

There has  been a gradual maturing of these  voices s ince  t h e i r  emergence 
i n  t h e  1960's. They have a t t a i n e d  a c e r t a i n  l e v e l  of legi t imacy even on an 
o f f i c i a l  l e v e l ,  a s  evidenced i n  t h e  documents of t h e  CELAM meetings a t  
Medellin (1968) and Puebla (1979). The i n t e r n a t i o n a l  meetings of Third 
World theologians i n  Dar e s  Salaam (1976). Accra (1977), Colombo (1979) and 
Sao Paolo (1980) have brought wider a t t e n t i o n  t o  t h i s  movement. That theol-  
ogy starts with a s o c i a l  r e a l i t y  r a t h e r  than individualized experience, t h a t  
C d ' s  . r e v e l a t i o n  i s  a response t o  our need f o r  sa lva t ion  and l i b e r a t i o n  - 
these  are key themes which have cont r ibuted  t o  t h e  theologica l  understanding 
of t h e  wider Church. 

These theologies  face  problems a s  well:  The p r inc ipa l  d i f f i c u l t y  is  a new 
form of e l i t i s m ,  of a conscientized 

c l a s s  of theologians s t i l l  doing theology on behalf of t h e  oppressed. The 
sometimes naive use  of models of s o c i a l  change, fundamentalist  reading of 
the Sc r ip tu res ,  and a vulgar  Marxist framework a r e  a l s o  problems. But t h e  
confrontat ion of l i b e r a t i o n  theology with fo lk  p i e t y  (religiosidad popular), 
and t h e  a b i l i t y  t o  use methods of ana lys i s  more c r i t i c a l l y ,  bode well f o r  
continued growth i n  t h e  s e n s i t i v i t y  and soph i s t i ca t ion  of l i b e r a t i o n  theol -  
ogies.  

When one br ings  these  tm s e t s  of i s s u e s  together  - c u l t u r a l  i d e n t i t y  
and s o c i a l  change - t he  shape of  theoloqy has t o  change. h%at i s  r a t i o n a l l y  
knowable g ives  way t o  an ana lys i s  of t h e  s o c i a l  s i t u a t i o n  a s  t h e  s t a r t i n g  
point .  The d i a l e c t i c  between these  two teaches u s  t h a t  t o  concentrate s o l e l y  
on c u l t u r a l  i d e n t i t y  l o s e s  the growing edge of t h e  cu l tu re ;  t o  concentrate 
s o l e l y  on s o c i a l  change r i s k s  the  soul  of t h e  c u l t u r e ,  and so can d r i f t  away 
from concre te  l i f e  i n  t h e  cu l tu re .  An adequate convergence of these  two 
concerns has  y e t  to  be achieved. But t h e  confronta t ion  of l i b e r a t i o n  theol-  
ogy and f o l k  p i e t y  i s  a hopeful s i g n  of where we might be going (Seladoc, 
1977). 

(References c i t e d  w i l l  be given a t  t h e  conclusion of P a r t  I1 of t h i s  a r t i c l e  
i n  t h e  next Sedos Bul le t in . )  

- TO be continued - 



ERAZIL '&ISHOPS 

FRATERNITY AND VIOLE!JCE (EXCERPTS) 

(Voic i  quelques e z t r a i t s  d 'un  document publie par Zes eveques du 
Eresit sur l e s  maurc entraines par la violence e t  sur  la n lcess i t8 ,  
ZI la fois ,  d'une entente m ~ t u e l l e  e t  d'une coopemtion f m t e r m e l l e . ~ d )  

The s i t u a t i o n  

I. W e .  t h e  Bishops of t h e  S t a t e  of Sao Paulo, met i n  General Assembly i n  
I t a i c i ,  t h e  5th t o  the  7th of Plovember 1980. Conscious of the  needs of t h e  
People of God who have been ent rus ted  t o  us ,  w e ,  a s  Pas to r s ,  have r e f l e c t e d  
on t h e  insecur i ty  and violence which i s  on the  increase i n  our Country, 
p a r t i c u l a r l y  i n  the  l a rge  urban cen te r s .  I t  is  a f f e c t i n g  a l l  l e v e l s  of the  
p p u l a t i o n .  

7. The s i t u a t i o n  of violence and i t s  r o o t s  a r e  not recent .  I n  the  p a s t ,  
s lavery  subdued with extreme b r u t a l  violence,  t h e  Indians and Africans.  
Today, workers a re  f e e l i n g  t h a t  they a r e  t h e  d i r e c t  h e i r s  of t h i s  p a s t  
s i tua t ion :  s lavery  weighs heavily on the shoulders of a  l a rge  sec t ion  of 
the  populat ion who has t o  l i v e  on a sa la ry ,  e s p e c i a l l y  those who a r e  
unemployed o r  underemployed. 

8. Violence r i s e s  from the  h e a r t s  of men who c lose  themselves t o  love  and 
j u s t i c e ,  whether from c o l l e c t i v e  or  individual  se l f i shness ,  and which is 
c rys ta l i zed  i n  unjus t  socio-economic s t ruc tu res .  

9. Violence agains t  t h e  poor has been aggravated i n  these l a s t  years  on 
account of the  soc io -po l i t i ca l  model whose main ob jec t ive  i s  development, 
erroneously formulated a s  economic development which concentra tes  wealth i n  
the  hands of t h e  few, a t  the  expense of the  misery and poverty of t h e  
majority. 

11. Pope Paul V I  reminded u s  t h a t ,  "It is not l i c i t  t o  increase  the  wealth 
of the  r i c h  and the  power of the  strong while a t  the  same t i m e  the misery of 
t h e  ooor i s  a f a c t  and the  s lavery  o f  the  oppressed becomes worse" 
(Populorum Progressio, 33) . 

The Word of God 

22. The Word of God c a l l s  us  in  a  very c l e a r  and dec i s ive  manner, asking u s  
no t  t o  c lose  our h e a r t s  t o  the  anguish and needs of our brothers .  We would 
be c los ing  our h e a r t s  t o  God Himself, s ince  it i s  He "who sees  j u s t i c e  done 
f o r  the  orphan and t h e  widow, who loves t h e  s t ranger  and g ives  him food and 
c lo th ing"  ( D t .  10:18). 

29.  Moreover, t h i s  God who asks us t o  bui ld  o peace from j u s t i c e ,  who c a l l s  
u s  t o  forgiveness and gent leness ,  but a t  t h e  same time condemns t h a t  which 
exp lo i t s  and oppresses, a l s o  i n v i t e s  us  t o  seek ways t h a t  w i l l  lead us t o  
overcome i n j u s t i c e  and violence. 



What must be done 

32. I n  order t o  create  a c r i t i c a l  consciousness, catechetics i n  its various 
phases and forms, especially t h a t  of children and adolescents, should 
exp l i c i t l y  include the consciousness of the defense of human r igh t s  which 
flows from the  digni ty  of being sons of God. 

34. There ex is t -p lans  of action already proven i n  l i f e  s i tua t ions  by the  
movements of non-violence through concrete gestures tha t  announce the 
message of jus t ice  and peace of the Gospel for  a greater  real izat ion of the 
values of the Kingdom of God among men. These are  offered t o  the  People a s  
an option. 

35. Since violence cannot be combated without respecting and encouraging the 
grass-roots organizations, we recommend the BCCs (Basic Christian Communitied 
and other chr i s t ian  groups be supported and motivated a s  a form of par t ic i -  
pation of the l a i t y  i n  the mission of t he  Church. 

37. We propose a s  a theme for  ref lect ion especially for  the Communities, the 
intimate re la t ion between f a i t h  and l ibera t ing  action for  the transformation 
of the soc ia l  structures.  

38. The generalized violence w i l l  not end without courageous and urgent 
change of s t ructures  which touch upon the economic and ~ o l i t i c a l  models. It  
is here that. . ."the luxury of a minority const i tutes  an in su l t  t o  the misery 
of t he  great masses of people" (Poputonvn Progressw, no. 31). 

This change is especially necessary i n  cer ta in  laws. The National 
Security Law is  a deplorable example. These laws, while protecting the State 
and dominating groups, f a i l  t o  protect the ordinary c i t izen  and trample on 1 
the  r igh t s  of the weak, t he  poor and foreign-born. 

41. The gravi ty  of the problematic of violence demands complete and rapid 
action on the  pa r t  of the judiciary power. To accomplish t h i s ,  it i s  
necessary t h a t  the S ta te  provide conditions for  e f f ec t ive  independence of the 
Magistracy. The S ta t e  must supply human and material resources necessary for  
the exercise of i t s  mission. 

42. I t  i s  t o  be concluded t h a t  these and other forms show the necessity of 
an ample re-examination of the const i tut ional  s t ructures  of t he  country and 
t h a t  these be then legitimized by the w i l l  of the people. Only i n  t h i s  way 
w i l l  we obtain the  longed-for democratic regime. 

43. Even i n  the present s i tua t ion ,  we make an appeal t o  those responsible for 
public administration t o  give attention, i n  t he  dis t r ibut ion of resources,to 
the sectors of education and health with sums of money in accord with the 
basic necessi t ies  of the population. I n  t h a t  way, the just  protests  of 
teachers and students,  shanty-town dwellers and those l iving i n  the periphery 
areas,  w i l l  be duly attended to.  

44. Another sector which demands s ignif icant  attention i s  the rura l  populat- 
ion. I t  lacks the support of an infrastructure  of soc ia l  welfare, of health 
services,  of basic sanitation. These provisions, plus adequate technical 
assistance for  agr icul tural  tasks,  w i l l  contribute for an honorable and 
productive permanence of people i n  the rura l  areas. 

45. Finally,  an e f f o r t  should be made t o  support and motivate grass-root 
movements and others who a re  engaged i n  the noble struggle for  just ice .  

Reference: INFO ON A U W  DEVELOPMEWI', February-March 1981, Vol. 8, ~o.2/3. 




