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Coming Events 

Sedos Christmas Par ty :  You a r e  i n v i t e d  t o  our  o f f i c e  p a r t y  ( inc luding 
lunch) on 22nd December--12. Ob - 2.30 a t  the  
Sedos o f f i c e .  ( J u s t  te lephone i f  you a r e  coming!) 

Executive Committee 
Meeting: 2 l s t .  December 1981 a t  3.00 p.m. 

News Items: 

FAREWELL 

Fr.  Joseph Lang, nun, has been t r a n s f e r r e d  a s  Secre tary  General t o  
Maryknoll headquarters  i n  N e w  York. He has  consequently resigned from t h e  
Sedos Executive Committee t o  which he has given generously of  h i s  t ime and 
energy f o r  many years.  

Sr.  Mary Motte, fmm, Las been t r a n s f e r r e d  t o  t h e  PlOvincial  House of 
t h e  Franciscan Pl issionaries  of Mary, *Jew York and has a l s o  had t o  r e s ign  
from t h e  Cormittee o f  which she was a most a c t i v e  member for  many years .  

S r .  Xary and Fr.  Joe formed t h e  Task Force which organized the  Sedos 
Research Seminar held i n  March 1981 i n  Rome and were a l s o  key members of 
the  S tee r ing  Committee hefore  and dur ing  t h e  Seminar. Both w i l l  be g r e a t l y  
missed. The Pres ident  and Executive expresses t h e  g r a t i t u d e  and a p ~ r e c i a t i o n  
of  Sedos t o  both f o r  t h e i r  wholehearted commitment t o  Sedos over t h e  years .  
We i n  t h e  S e c r e t a r i a t  add our very s i n c e r e  thanks t o  both fo r  t h e i r  generous 
co l l abora t ion  and f o r  t h e i r  cons tant  readiness  t o  help us a t  a l l  t imes. Our 
g o d  wishes go with them i n  t h e i r  new appointments. 

WELCOME 

Congratulat ions and welcome t o  Fr. Michael F i t zge ra ld ,  pa, and 
sr. Josephine Bushell ,  sndn, e l ec ted  t o  the  Executive Committee a t  t h e  
General Assembly meeting of  Sedos on 9th December 19R1. 



WORLD CONFERENCE OF R E L I G I O N S  ON "RELIGIONS AYD MAN" 

15-21 NOV. 1981. 

(Voim: Ze t e x t e  de la DScZamtion finate de la Conference d'une semaine 
qui s q e s t  tenue u Cochin ( Inde)  szclo tes Religions face u l 'Home. Cette 
conference f i t  un evenement remzrquable: e l l e  r m n i s s a i t  des rqr&entants  
des grandes rel igions  e t  revela l a  p r o f d e u r  d'une exper iace  religieuse 
commune, d'un partage d8id&Z, d T i n t e r l t s  e t  d ' ob j ec t i f s  pratiques, 
absolument impensabte i Z  n *  y a pas s i  Longtsnps. ) 

FIN- DECLARATION . 
By t h e  de lega tes  o f  the  World Conference of Religions. Cochin, Kerala, 

India ,  15th-21st November, 1981 on: 

RELIGIOElS AND t4T 

From the  unrea l  lead me t o  t h e  r e a l ,  
From darkness lead me t o  l i g h t ,  
From mor ta l i ty  lead me t o  immortality. 

1. With t h i s  sublime prayer o f  surrender o r  harmony, taken from t h e  ancient  
r e l i g i o u s  s c r i p t u r e  of India ,  we began our pilgrimage of dialogue a s  r e l i -  
gious persons uni ted  together  i n  s p i r i t  by a c o m n  search f o r  t h e  f i n a l  
t r u t h  t h a t  enfolds and guides our common humanity. 

2. We, two hundred and twenty-three delegates ,  men and women from a l l  p a r t s  
of India Including for ty-e ight  v i s i t o r s  welcomed from eighteen neighbouring 
and d i s t a n t  coun t r i e s ,  have met together  f o r  one week a t  the  Chavara Cultur- 
a l  Centre i n  ancient  por t - c i ty  of Cochin from 15th-21st Novenber, 1901. f o r  
a  World Conference of Religions on t h e  theme Religions and Man. . 
3.  The happy occasion of our coming together  g r a t e f u l l y  marked the  t e n t h  
anniversary of the  World Parliament of Religions held on t h e  banks of Lake 
Sastamcotta near m i l o n  i n  Kerala, India ,  i n  1971, and the  t e n t h  year of the  
Chavara Cu l tu ra l  Centre,  Cochin. Our Conference a l s o  , Soyfully honoured t h e  
150th year s ince  t h e  foundation of the  Congregation of t h e  Carmelites of 
Mary Immaculate (C.M.1) a t  Mannanam, Kerala, India ,  and t h e  15th Century of 
the  Hijrah. 

4. By t h i s  b r i e f  dec la ra t ion ,  addressed c h i e f l y  t o  ourse lves ,  we d e s i r e  a t  
the  end o f  our r i c h  and event fu l  conference t o  share  with o t h e r s  some s ign i -  
f i c a n t  elements of our experience o f  an i n t e r - r e l i g i o u s  d i a l o q e .  :n t h i s  
dialogue we a s  committed persons frcm d i f f e r e n t  r e l i g i o u s  traditions--Hindus. 
Buddhists, J a i n s ,  Chr i s t i ans ,  Muslims, Sikhs and others--have sat toge the r ,  
l i ved  together ,  ea ten  together ,  prayed together ,  l i s t e n e d  together ,  learned 
together ,  laughed and relaxed together  during an in tens ive  experience over 
f i v e  f u l l  days. 



5. W e  are aware t h a t  we do not  have a  common r e l i g i o u s  language among our- 
selves.  Although we have t r i e d  t o  express ourselves i n  the  most genera l  
terms, s t i l l  much of  what many of us shared together  was coloured with mean- 
ings  and connotat ions which may not be f u l l y  acceptable t o  persons of a l l  
r e l i g i o u s  t r a d i t i o n s .  T h e i s t i c  words l i k e  'God', f o r  ins tance ,  'Creator '  
o r  ' d iv ine '  a r e  unacceptable t o  Buddhists and J a i n s  and o t h e r s  o f  t h e  
a t h e i s t i c  r e l i g i o u s  t r a d i t i o n s .  We want t o  s t a t e ,  however , tha t i t  is aLwgys 
our in ten t ion  in t h i s  dec la ra t ion  t o  include a l l  genuinely r e l i g i o u s  
experience) language sometimes prevents  us frmn doing t h i s  with s u f f i c i e n t  
c l a r i t y  and accuracy. 

I. THE RELIGIOUS PERSON 

6 .  F i r s t  of a l l  we confess with humble g r a t i t u d e  t o  the  new depths of under- 
s tanding enfolding and permeating our common humanity, which were opened t o  
many of u s  by our r e spec t fu l  dialogue with persons from r e l i g i o u s  t r a d i t i o n s  
d i f f e r e n t  from our own. Along with t h i s ,  we a l s o  r e j o i c e  i n  t h e  r e a l  u n i t y  
we f e l t  among ourse lves  a s  human beings who were uni ted  not  only  by our 
common humanness, bu t  f o r  many of us even more by t h e  same u l t ima te  and 
transcendent  mystery wonderfully gracing u s  with genuine r e l i g i o u s  experience, 
though discovered and welcomed by us i n  d i f f e r e n t  ways, sought by d i f f e r e n t  
pa ths  o r  ca l l ed  by d i f f e r e n t  names. 

7. We observed a t  times a  lack of s e l f - c r i t i c a l  a t t i t u d e s  i n  ourse lves  and 
o t h e r s ,  but it i s  now our conscious d e s i r e  t o  focus our a t t e n t i o n  on so  much 
t h a t  was pos i t ive .  We admitted t o  frequent  f l i g h t s  i n t o  s t e r i l e  abs t rac t ions  
during our l e c t u r e s  i n  f u l l  assembly, small groun discuss ions  and conversa- 
t i o n s ,  but now we wish t o  concentrate on the  severa l  s p e c i f i c  human i s s u e s  
which drew f o r t h  our common concern a s  r e l i g i o u s  men and women. We regre t -  
f u l l y  acknowledged t h a t  much of our pas t  r e l i g i o u s  h i s t o r y  separated u s  from 
one another, but  now we wish t o  look towards t h e  fu tu re  and t o  f e e l  always 
t h e  hope f o r  humanity and t h e  world t h a t  has s t i r r e d  t h e  h e a r t s  of us all .  
In shor t ,  while acknowledging much t h a t  d iv ides  u s  i n  our r e l i g i o n s ,  we 
s e r i o u s l y  d e s i r e  t o  underl ine t h e  deep r e l i g i o u s  experience t h a t  we a l l  
genuinely f e l t  t o  be u n i t i n g  us, and challenging u s  t o  draw c l o s e r  t o  one 
another i n  reverence and trust. Religious f a i t h  makes us open t o  one another 
and t h i s  though it may be pa in fu l ,  can be c rea t ive .  

8. Although our primary in ten t ion  was t o  speak of r e l i g i o u s  persons, we had 
t o  f ace  t h e  problem of what we meant by re l ig ion .  We a l l  agreed t h a t  r e l i -  
gion i s  f i r s t  and foremost what t r u l y  r e l i g i o u s  people say and do and are. 
We a l l  agreed t h a t  r e l i g i o n  must be symbolized e x t e r n a l l y  through t h e  
mater ia l  and s o c i a l  elements of creed,  c u l t  and code, yet we were unanimous 
t h a t  i t s  s p i r i t u a l  components were primary. A l l  r e l i g i o n s ,  we confessed,are 
i n  constant  need of p u r i f i c a t i o n  i n  t h e i r ,  r i t u a l  and perhaps m r a l  express- 
ions. Many r e l i g i o u s  persons stand i n  need o f  c r e a t i v e  forgiveness f o r  t h e i r  
f a i l u r e s  t o  l i v e  s ince re ly  i n  union with t h e  d iv ine  and i n  uni ty  with o the r  
human beings. 

9. Because of i ts  inner dynamism and e s s e n t i a l  r e l a t ionsh ip  t o  human soc ie ty  
and t h e  world a s  a  whole, r e l i g i o n  can never remain s t a t i c ,  but  must adapt 
t o  the  cons tant ly  changing s igns  of the t imes,  e s p e c i a l l y  i n  a  modern secular  
soc ie ty  which, we agreed, poses both a  g rea t  challenge and a  s t imula t ing  
opportunity t o  a l l  t he  r e l ig ions .  Religion,  we hold, is  always linked with 
r e spec t  f o r  t h e  >inal ienable  d i g n i t y  and freedom of every human person. A l l  



r e l i g i o n s ,  the re fo re ,  a re  ca l l ed  t o  exerc ise  a  prophet ic  r o l e  i n  soc ie ty  and 
concern themselves with s p e c i f i c  and concrete human issues .  In  t h i s  f i e l d ,  
our in te r - re l ig ious  dialogue did n o t  d i r e c t l y -  seek a new r e l i g i o s i t y  o r  
re l ig iousness .  Rather, in  a  prayerfu l  atmosphere of mutual r e spec t  f o r  our 
r e l i g i o u s  t r a d i t i o n s  we s e t  ou t  t o  disvover toge the r  a  new r o l e  f o r  r e l i g i o u s  
persons today in  t h e  four v i t a l  human areas  of t h e  p o l i t i c a l ,  t h e  s c i e n t i f i c  
and t h e  s p i r i t u a l  progress  of a l l  Inen and women. 

10. We recognize t h a t  i n d u s t r i a l i z a t i o n  and new technology have l i b e r a t e d  
persons by a l l e v i a t i n g  poverty, s a t i s f y i n g  mater ia l  needs and increas ing 
communication through modern means of t r a v e l  and t h e  media. A t  t h e  same 
time, we agreed t h a t  technology and i n d u s t r i a l i z a t i o n  have threatened human 
d i g n i t y  by c rea t ing  an impersonal environment f o r  work and human r e l a t i o n s .  
W r e  r a d i c a l l y ,  they have brought a  t h r e a t  t o  t h e  s u r v i v a l  of l i f e  on our 
p lane t  by depPeting na tu ra l  resources by d e s t r u c t i v e  waste, by p o l l u t i n g  t h e  
atmosphere and by making poss ib le  an t e r r i b l e  nuclear  holocaust.  

11. I n  t h e  f ace  of t h i s  c r i s i s ,  w e  urge ourse lves  and a l l  r e l i g i o u s  l eaders  
t o  seek ways of co l l abora t ing  with secu la r  leaders  i n  p o l i t i c s ,  industry,  
comerce  and science in  o rde r  t o  f ind  genuinely human so lu t ions  f o r  t h e s e  
world-wide problems. J u s t  a s  we r e l i g i o u s  persons have shown our readiness 
t o  meet together  on a g loba l  l eve l ,  l e t  us t r y  and f o s t e r  in  every poss ib le  
way a new global  consciousness f o r  t h e  e n t i r e  human community. Then we 
s h a l l  be ab le  t o  seek mare un ive r sa l ly  and more e f f e c t i v e l y  f o r  t r u e  solu t -  
ions t o  our various p o l i t i c a l ,  economic and s o c i a l  problems. 

12. The youth of today a r e  concerned and confused in  t h e  face of widespread 
soc ia l  i n j u s t i c e  t h a t  is i n s t i t u t i o n a l i z e d  and deeply rooted in  society.  The 
so lu t ions  of fered  by Marxism o r  Capitalism do not  s a t i s f y  many. Young people 
have no t  f a i l e d  t o  observe how t h e  r e l i g i o n s  have o f t e n  supported oppressive 
s t r u c t u r e s  i n  socie ty .  In t h e  midst of the  present  human c r i s e s ,  l e t  u s  a s  
r e l i g i o u s  persons c a s t  o f f  a l l  indi f ference ,  t i m i d i t y ,  and subservience and 
courageou~ly  commit ourselves t o  achieve s o c i a l  j u s t i c e  f o r  a l l ,  wherever 
t h e  opportunity p resen t s  i t s e l f .  Let u s  be ready t o  a l ign  ourselves with 
t h e  poor, share t h e i r  suffer ings ,  and s e l f l e s s l y  devote ourse lves  t o  achieve 
a j u s t  soc ie ty  kkich t r u l y  r e f l e c t s  Lhe d ign i ty  of every human person. A l l  
p r a c t i c e s  of d iscr iminat ion  aga ins t  women should be our concern, e s p e c i a l l y  
a s  women a r e  denied equal r i g h t s  even i n  r e l ig ion .  

111. Tm POLITICAL 

13. Let us a s  r e l i g i o u s  persons be f a i t h f u l  t o  the  t r u t h  of our own r e l i -  
gious t r a d i t i o n s ,  but  l e t  us not  continue t o  emphasize r e l i g i o u s  teachings,  
r i t u a l s  of worship and codes of moral behaviour t h a t  d iv ide  and separa te  us. 
Instead,  l e t  us t r y  t o  promote a soc ie ty  which w i l l  be guided by t h e  t r u e  
meaning of r e l ig ion .  This  w i l l  be a  s o c i e t y  where the  government seeks t o  
give equal opportunity t o  t h e  weak and t h e  poor and s o c i a l  j u s t i c e  f o r  a l l .  
I t  w i l l  be a s o c i e t y  where f u l l  r e l i g i o u s  freedom is o f fe red  t o  a l l .  L e t  u s  
2s r e l i g i o u s  persons enshrine i n  ourse lves  universa l  respect  f o r  t h e  moral 
p r i n c i p l e s  common t o  a l l  g rea t  r e l ig ions .  Let us be prepared t o  show t r u s t ,  
apprecia t ion  and cooperation when we d i f f e r  on s p e c i f i c  e t h i c a l  i ssues .  Let  
us be quick t o  denounce and oppose i n j u s t i c e s  and a t r o c i t i e s  perpet ra ted  on 
o the r s  i n  t h e  name of r e l i g i o n ,  whatever may be the  personal  consequences f o r  
oureelves.  



14. Conversions based on personal  convict ions and not  forced by unfa i r  
Fnducements should be considered normal. Legis la t ion  can only b e g h  t o  up- 
l i f t  exploi ted  sec t ions  of socie ty .  Religious persons should never alldw 
t h e i r  r e l i g i o n  t o  be t h e  t o o l  of any i n j u s t i c e  in soc ie ty  but  cons tant ly  seek 
new ways of a s s i s t i n g  t h e  s o c i a l  and economic u p l i f t  of downtrodden people, 
showFng always h e a r t f e l t  concern f o r  t h e i r  p l igh t .  

15. Let us a l s o  work towards an i n t e r n a t i o n a l  parliament of r e l i g i o n s  in t h e  
na tu re  of an i n t e r f a i t h  dialogue a t  i n t e r n a t i o n a l  l e v e l  t h a t  may be formed 
t o  plead before t h e  whole world f o r  t h e  removal of any in te rna t iona l  in jus t -  
i c e  r m t e d  in  t h e  mis in te rp re ta t ion  of r e l i g i o n  o r  in  any den ia l  of b a s i c  
human r i g h t s ,  and f o r  an e f f e c t i v e  i n t e r n a t i o n a l  ban on nuclear warfare.  

16. Many learned words were exchanged in  t h e  small groups and in the  genera l  
aseembly on the meaning o f  humanism and science without achieving a consen- 
sus. A l l  however, were agreed t h a t  t r u t h  must be respected by men and women 
wherever it is  found. The r e a l  c o n f l i c t  therefore ,  i s  within ourselves,  when 
through pre judice  o r  f e a r ,  whether a s  r e l ig ious  persons o r  persons of science 
we f a i l  t o  welcome t h e  t r u t h  hor2s t ly .  A s  r e l i g i o u s  people committed t o  the  
search f o r  u l t imate  t r u t h ,  we be l i eve  t h a t  we a r e  c a l l e d  i n  a  spec ia l  way t o  
witness t o  a l l  t r u t h ,  s c i e n t i f i c  o r  r e l i g i o u s ,  wherever we discover it, 
within our own experience o r  i n  t h e  experience of o the r s ,  no matter  what t h e  
su f fe r ing  o r  c o s t  may be f o r  us. A t  l e a s t ,  l e t  u s  be more ready t o  l i v e  
c r e a t i v e l y  the  p r a c t i c a l  tens ion between science and r e l i g i o n  i n  our l ives .  

17. We d e s i r e  a l s o  t o  see  fos tered  throughout the  world Inter-Religious 
Councils,  wherever people of  d i f f e r e n t  r e l i g i o n s  l i v e  together .  Their  aim 
would be t o  use t h e i r  good o f f i c e s  t o  help arevent  any tens ion which may 
develop among t h e  fol lowers of var ious  r e l i g i o n s  and t o  be ready t o  he lp  
resolve c o n f l i c t s  l i k e  communal r i o t s .  Such counci ls  could a l s o  help t o  
i d e n t i f y  a r e a s  of r e a l  human need and co-ordinate more e f f e c t i v e  responses. 
Let  us jo in  such bodies i f  they a r e  already opera t ing  where we l i ve .  I f  
they  a r e  not ,  l e t  u s  take an i n i t i a t i v e  and begin ourselves t o  form an I n t e r -  
Religious Council. 

V. THE SPIRITUAL 

18. We a l l  agreed t h a t  t h e  s p i r i t u a l  was c e n t r a l  t o  r e l i g i o n  and formed the 
core of the  r e l i g i o n s ,  y e t  we were equal ly  agreed t h a t  t h e  s p i r i t u a l  cannot 
be separated a l toge the r  from t h e m a t e r i a l  and temporal r e a l i t i e s  of l i f e .  
S t r i k i n g  witness t o  t h e  importance of t h e  s p i r i t u a l  i s  given i n  a l l  t h e  g r e a t  
r e l i g i o n s  by those who courageously devote themselves t o  r a d i c a l  asce t ic ism 
and.renunciat ion.  Yet most a g r e e d  t h a t  s p i r i t u a l i t y  was genera l ly  expressed 
by t h e  d i f f e r e n t  r e l i g i o n s  i n  the  h a b i t  of contemplation, which was described 
by one a s  any a c t  which i s  done f o r  i t s  own sake with f u l l  concentrat ion.  
such a contemplative a t t i t u d e  i n  persons can make of them l i f e  enhancing 
presences f o r  t h e  r e s t  of t h e  world. A s p i r i t u a l i t y ,  the re fo re ,  which dces 
not  i n  some matter  have e f f e c t s  i n  human soc ie ty  and t h e  world a t  l a r g e  is  
s t e r i l e  and unauthentic. 

19. A s  r e l i g i o u s  persons he consider  t h a t  we a r e  c a l l e d  by our comitment 
t o  r e l i g i o n  t o  give witness i n  our l i v e s  t o  t h e  harmony of  the s p i r i t u a l  with 
t h e  material .  We a l s o  agreed t h a t  we need t o  re-examine t r a d i t i o n a l  r e l i g i o u s  
values and t h e i r  r o l e  in  s o c i a l  change in  t h e  modern secu la r  world. We f e l t  
t h a t  works of c h a r i t y ,  e i t h e r  individual  o r  i n s t i t u t i o n a l i z e d ,  should be 
re-oriented from almsgiving, though t h i s  w i l l  always remain a need in  p r t i c -  



ulax cases ,  towards se r ious  e f f o r t s  and s t ruggle  t o  change oppressive soc ia l  
and r e l i g i o u s  s t r u c t u r e s  in human socie ty  which exp lo i t  t h e  poor. 

20. Let us each resolve f o r  a deeper s p i r i t u a l i t y  in our own l i v e s  a s  r e l i -  
g ious  persons. Let us seek f o r  a t r u e  yoga by which our openness t o  t r u t h  
may penet ra te  a t  a l l  times our involvement with t h e  human and t h e  mater ia l .  
L e t  us discover f o r  ourselves and f o r  our modern times m r e  meaningful 
symbols of t h e  u l t imate  i n  the  human r e a l i t i e s  of modern l i f e .  

21. Let each of us s t r i v e  more ea rnes t ly  t o  develop t h e  contemplative s p i r i t  
i n  ourselves by a readiness  t o  g ive  the  f i r s t  p r i o r i t y  t o  times of prayer 
and s i l ence  i n  our l ives .  Only then can we au then t i ca l ly  lead o the rs  t o  a 
deeper s p i r i t u a l  experiences. Only then s h a l l  w e  become s u f f i c i e n t l y  sen- 
s i t i v e  t o  genuine r e l i g i o u s  experience i n  others,even when it may be symbol- 
ized o r  expressed ex te rna l ly  i n  forms t h a t  a r e  unfamiliar  t o  us. Only i f  we 
ourselves become genuinely contemplative, s h a l l  we become s p i r i t u a l  enough 
t o  d iscern  in t h e  complexity of human a f f a i r s  and mate r i a l  progress the 
e t e r n a l  values within t h e  t o t a l i t y  of a l l  things.  

22.  I t  i s  contemplative persons who can t r u l y  br ing i n t o  t h e i r  own l i v e s  
and the  l i v e s  of o the r s  t h a t  t o t a l  l i b e r a t i o n  of human persons t h a t  a l l  reli- 
gious seek t o  bring. Truly contemplative persons w i l l  be able  t o  stand f a s t  
and f i g h t  b igotry  and even r i d i c u l e  and abuse from members of t h e i r  own 
re l ig ion.  

23. A s  we go from t h i s  conference a s  a family t h a t  has grown together by a 
l i v i n g  dialogue, we renew within ourselves our continued concern f o r  and 
involvement i n  the whole human family of people of  whatever r e l ig ion  o r  of 
no re l ig ion.  We renew our hope f o r  t h e  fu ture  of the  human race. W e  renew 
our search f o r  the  absolute beyond the  physical  and v i s i b l e ,  whom we various- 
l y  c a l l  World Soul, Nibbana, the  Siddha, t h e  Creator ,  God, t h e  Father,  t h e  
Almighty, the  Saviour, the  one whom we seek by d i f f e r e n t  paths. 

24. We t h e  p a r t i c i p a n t s  i n  t h i s  conference leave t h i s  p lace ,  more committed 
t o  t h  au then t i c  r o l e  of r e l i g i o n  i n  t h e  world today and with a renewed sense 
of r e s p n s i b i l i t y  and determination t o  save t h i s  p lanet .  A s  many of u s  
bel iever the  Lord of a l l  i s  c a l l i n g  us i n  d i f f e r e n t  ways t o  he lp  bu i ld  up t h e  
teeming mil l ions  of s t ruggl ing human heings i n t o  one g rea t  family of God. 
The personal example of authent ic  human l i v i n g  i n  ordinary day-to-day l i f e  
by t h e  adherents  of every r e l i g i o n ,  f a i t h f u l  t o  the  teachings of t h e i r  s p i r i t -  
ua l  masters ,  w i l l  i nev i t ab ly  bring about a u n i t y  of purnose among a l l  people 
of good w i l l  and an understanding of human and r e l i g i o u s  values as they t r u l y  
a re .  

25. We chose t o  begin our conference on Religions and Man by expressing in 
prayer our surrender t o ,  o r  our harmony with the  t r u t h .  We now end it, and 
continue t h a t  prayer and our dialogue together ,  by a s incere  resolve t o  take  
ac t ion,  individual ly  and c o l l e c t i v e l y ,  wherever the  opportunity presents  it- 
s e l f ,  f o r  the  t o t a l  l ibe ra t ion  of every human being and the progress and t h e  
un i ty  of a l l  our brothers  and s i s t e r s ,  e spec ia l ly  the  poor, t h e  exploi ted  o r  
the voiceless.  Let our words be matchel by deeds. 



THERE IS HOPE FOR A TREE 

Rosemary Haughton 

(:Continued). 

(Voici la fioisieme partie de l'articte de Rosemary Haughton. EZLe traite 
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C F l r n R  V 

" . . . ITS SHOOTS WILL NOT CEASE. . . " 
Conscious awareness of mission: There i s  one important d i f f e rence  between 

t h e  s i t u a t i o n  now and t h a t  of a l l  bu t  those  
e a r l i e s t  'goss ips '  of the  apos tb l i c  period,  s o  t h a t  it i s  now, f o r  the  f i r s t  
time s ince  those e a r l y  days, necessary and poss ib le  f o r  these  'gossip'. 
c a r r i e r s  of good news t o  do t h i s  work with a f u l l  and conscious awareness of 
being charged with a mission from God f o r  t h e  sake of t h e  whole church. 

From being an 'unimportant' and unnoticed a c t i v i t y ,  from t h e  po in t  of 
view of the  o f f i c i a l  preaching, it needs t o  become ( a s  it was a t  f i r s t )  an 
informal but  se r ious  a p s t o l a t e ,  involving an appropriate.formation and a 
conscious personal  commitment i n  whatever form seems he lp fu l  and meaningful 
t o  t h e  person and t o  the  l o c a l  church. This  i s  needed because, j u s t  a s  t h e  
informal 'household churches'  o r  'neighborhood churches'  a r e  the  most e f fec t -  
i v e  form of the church f o r  our t imes,  so  within t h a t  t h e  e s s e n t i a l  mission- 
a ry  work of the  church i s  appropr ia te ly  c a r r i e d  o u t  i n  t h i s  way which a r i s e s  
n a t u r a l l y  from t h e  awareness of t h e  presence of the  r i s e n  Chr i s t  i n  t h e  
community, and t h e  d e s i r e  t o  spread t h a t  good news. 

If such a mission is important and needed it must be recognized and 
supported, not  a s  a s u b s t i t u t e  f o r  o t h e r  forms of preaching but a s  one -among 
them, of equal  value and honor. I t  may well  be, indeed, t h a t  t h i s  is t h e  
most important missionary form of a l l  i n  terms of sheer  ef fec t iveness ,  and 
t h a t  o t h e r  forms a r e  a u x i l i a r y  t o  t h a t .  Yet it cannot do without them. 

Formation f o r  incu l tu ra t ion :  T h e  t h i r d  type of mission a r i s e s  now, and d i d  
a t  f i r s t ,  from one important lack i n  t h e  

' informal '  missions, which h i s t o r y  h a s  taught  u s  t o  recognize. Natural ly,  
and properly,  any people on mission r e f l e c t  and 'embody' the - kind of Chr i s t -  
i an  l i f e  and consciousness which cha rac te r i zes  t h e  church experience from 
which they come, which i s  one, l imi ted ,  human s i t u a t i o n .  They w i l l  r e f l e c t  
i t s  l i m i t a t i o n s ,  and these  may be ser ious ,  s o  t h a t  t h e  way they preach may 
perpetuate and strengthen t h e  f a u l t s  and e r r o r s  of the ' pa ren t '  church. This  
can mean t h a t  t h e  work o f  spreading t h e  gospel i s  a c t u a l l y  blocked by t h e  
pre judice  they arouse and t h e  inadequate theology they propound. This  i s  
no t  acrkkic&tmof ' informal '  c a r r i e r s  of good news, r a t h e r  it i s  an occupat- 
i o n a l  hazard of  t h a t  form of  preaching whose g rea t  v i r t u e  i s  i ts  unassuming 
d i rec tness ,  by which people recognize t h e  power of Chr i s t  i n  the  l i v e s  and 
word of people ' l i k e  us ' .  



One answer t o  t h i s  i s  b e t t e r  formation, but the re  i s  a danger t h a t  t h i s  
(with our Western passion f o r  'programs' and ' courses ' )  could simply repeat  
the  mistakes of 'seminary' education and c r e a t e  an e l i t e ,  so t h a t  t h e  value 
of the  sheer ordinar iness  of such a mission would be l o s t  in a welter  of 
theological  c l iches .  

"HE SEW THEM OUT TWO BY TWO" 

D i s t i n c t  preaching mission: This is  why, e spec ia l ly  now t h a t  the  s c a l e  of 
t h e  th ing has  become so  l a rge ,  the re  is a need 

f o r  a d i s t i n c t  kind of preaching mission, modelled on t h a t  of the 70 in  
Luke's account (Luke 10) but geared t o  the  contemporary s i tua t ion .  The need 
for  t h i s  i s  a l ready being m t  i n  various ways. Some a r e ,  l i k e  the  twelve 
and t h e i r  companions, e s s e n t i a l l y  i t i n e r a n t .  Their  work i s  t o  help l o c a l  
churches to discover and claim t h e i r  i d e n t i t y ,  and t o  grow i n  t h a t  knowledge. 
They w i l l  s t a y  only long enough t o  set each church on i t s  way, but  may re tu rn  
when necessary, j u s t  a s  the  Apostles d id ,  t o  help t h e  development a s tage  
f u r t h e r ,  t o  encourage, care ,  share ,  experience, ce lebra te .  These ' t r a v e l -  
l i n g  companions' of the  Lord are needed t o  complement and help  the  pas to ra l  
work of those who form and support and nourish t h e  l o c a l  church, and whose 
own preaching i s  of  the 'gossip'kind. 

Not a l l  those qoing on such a mission w i l l  be doing s o  a s  a l i fe- long 
vocation. Some w i l l  do t h i s  f o r  only  a few years,  e i t h e r  before taking up 
o the r  work, o r  a f t e r  a period of work, o r  a f t e r  bringing up a family, e t c . ,  
some, though, a r e  needed t o  form a permanent ( ce l iba te? )  core of the  work. 
I t  seems, f o r  instance,  t h a t  Paul and o t h e r  a p o s t l e s  were 'permanent' 
t r a v e l l e r s .  but  some, l i k e  Timothy, t r ave l l ed  f o r  a while and then s e t t l e d ,  
ra ised  a family and served t h e  l o c a l  church i n  a p a s t o r a l  r a t h e r  than 
missionary capacity.  

Whatever form t h i s  commitment t akes ,  it needs t o  be absolute while it 
l a s t s .  This kind of c a l l i n g ,  which i s  very v i s i b l e ,  w i l l  i nev i t ab ly  become 
a ' s y b o l '  t o  many people of the  whole church a t  a point  of change. There- 
fo re  anyone doing t h i s  has t o  be wi l l ing  t o  a c t  ou t ,  i n  p r a c t i c a l  l iv ing .  
t h e  response of the  whole church t o  God's c a l l  a t  t h i s  time. That c a l l ,  a s  
it has been spel led  ou t  over and over by many Chr is t ians ,  o f f i c iaL  and 
u n o f f i c i a l ,  is t o  i d e n t i f i c a t i o n  w i t h  t h e  poor. It means t o  work f o r  
' s o c i a l  j u s t i c e ' ,  f o r  t h e  sake of Gospel. 'Those, therefore ,  who a r e  the  
symbolic focus of t h a t  c a l l ,  have t o  he poor, committed t o  work for  j u s t i c e ,  
i n  the context  of a mission of evangelization. (1) 

(1 )  ( A  small model of t h i s ,  i n  a l imi ted  context ,  can be seen in the French 
group c a l l e d  t h e  "Compagnons Batisseurs",  young people who spend t h e i r  
vacations building homes, schools, playgrounds and o the r  th ings  f o r  t h e  poor, 
wherever needed. A few people work fu l l - t ime t o  provide cont inui ty  and t o  
organize, but most do t h i s  work only f o r  a few weeks a year. But while they 
do it they do nothing e l s e .  They receive no pay, only food and lodging and 
o the r  n e c e s s i t i e s  such a s  the c o s t  of t r a v e l  and communications. They go 
where needed, and s t a y  only long enough f o r  t h e  work wflich i s  needed, then 
they re turn  t o  t h e i r  ordinary l ives .  This is a l imited exampie of  complete 
commitment wi th in  a defined area. ) 



Like those i n  t h e  t r a v e l l i n g  minis t ry  i n  the  e a r l i e s t  days of t h e  church 
they a r e  men and women, married o r  c e l i b a t e ,  young and old,  l i fe - long o r  f o r  
a l imi ted  time. But such preachers a r e  no t  an B l i t e ,  must always be ' l i t t l e ' .  
They a r e  d i f f e r e n t ,  not  in order  t o  be something o t h e r  than t h e  church, but  
i n  order  t o  discover the  be ing of t h e  church a s  body of C h r i s t  i n  mission, 
i n  t h e i r  own l i v e s  and f o r  the  sake of t h e  whole church. 

FORMATION IS VITU 

Formation f o r  them is v i t a l ,  because a g rea t  p a r t  of t h e i r  work must be 
not only t o  h e l p  the  emergencq of pre-church i n t o  'church' but  t o  a s s i s t  t h e  
proper e a r l y  development of a church, and t h i s ,  a s  we have seen, depends 
very g r e a t l y  on an accura te  theo log ica l  understanding of what t h a t  involves. 

They have t o  be capable of perceiving t h e  Chr i s t i an  na tu re  of what is  
happening, and any poss ib le  and a c t u a l  inadequacies. They must he lp  t o  
f o s t e r  a good self-understanding i n  the  emerging church, compensating f o r  
any one-sidedness, developing 'a deep and broad theology, providing contac t  
with (but  no t  imposing) the  r i ches  of a wide t r a d i t i o n  i n  Chr i s t i an  l i t u r g y ,  
l i f e - s t y l e ,  thought and form of ac t ion .  

They must be able  t o  help t h e  o the r  kinds of people i n  mission t o  
r e a l i z e  t h e i r  own kind of mission more f u l l y  and deeply. They must do a l l  
t h i s  a s  se rvan t s  of t h e  word of cod, companions of t h a t  Jesus  who helped 
people t o  discover t h e i r  own depths and heights ,  and never made them f e e l  
s m a l l .  

A l l  t h ings  t o  a l l  men: Therefore the  formation of such missionaries r equ i res  
a good theologica l  base, capable of ' t r a n s l a t i o n '  

i n t o  everyday terms, so t h a t  it may be ' a l l  t h ings  t o  a l l  men', a s  Paul t r i e d  
t o  be. They need t o  have a s trong ecumenical sense, t o  understand and love 
o ther  f a i t h s  and t r a d i t i o n s .  They need t o  understand ' pas to ra l  dynamics' 
and some sens ib le  psychology. They need a good grounding i n  modern h i s to ry  
i n  r e l a t i o n  t o  p o l i t i c a l  and s o c i a l  change, and the mechanisms of oppression 
and of revolut ion.  They must not  be p o l i t i c a l l y  naive o r  swallow s o c i a l  
panaceas. 

But they  a r e  e v a n g e l i s t s , , n o t  s o c i a l  workers or pol i t icdans ,and so  they  
must a l s o  have t h e i r  s p i r i t u a l  r o o t s  i n  t h e  long t r a d i t i o n  of Chr i s t i an  
m y s t i c i s m .  To s u s t a i n  the  necessa r i ly  varied and mobile l i f e - s t y l e  demanded 
without becoming fragmented, eccen t r i c  o r  one-sided, a b a s i s  of taken-for- 
granted prayerfu lness  and constant  recourse t o  God i s  e s s e n t i a l .  The content ,  
p lace  and time o f  formation can be a s  var ied  a s  t h e  people involved, but t h e  
depth and scope of it must be grea t .  

This  is necessary because t h e  need of t h e  changing and emerging church 
for  t h i s  kind of preaching i s  so  very grea t .  The f u t u r e  of t h e  church 
depends t o  a g rea t  extent  on whether there  a r e  people prepared t o  undertake 
t h i s  kind o f  mission, with a l l  t h a t  it demands of r a d i c a l  dispossession,  
a v a i l a b i l i t y ,  roo t l e s sness ,  and f i n a l l y  ( i f  they do t h i s  work w e l l )  use less-  
ness ,  s ince  what they a r e  c a l l e d  t o  is t o  preach t h e  gospel,  see  it ' t a k e  - 
r o o t '  - and then move on. 



"That some may be drawn t o  the  Lord": The descrrpt ion given here of how the  
i t i n e r a n t  mission would develop, and 

the kind of l i f e  s t y l e  required,  i s  ( a s  with t h e  desc r ip t ion  of new church) 
based on a c t u a l  experiences which vary a g rea t  deal .  A n  increas ing number 
of people a r e  being drawn i n t o  t h i s ,  possibly without being aware of t h e  
precise nature  of t h e i r  r o l e ,  but  d iscerning it a s  they go. Many work in  
small groups which have a 'home base'  but  move from par ish  t o  par ish  within 
a l a rge  b u t  ddfined area .  These depend on denomhatiofral s e t t i n g s  as a 
beginning, but look beyond it. 

Others a r e  ' f r e e  l ance ' ,  no t  yet aware of t h e  ' s t r u c t u r e '  of t h i s  
mission, but exerc is ing a s  they can i n  'marginal '  groups, e spec ia l ly  those of 
a l ienated  and 'unchurched' people. They badly need the af f i rmat ion of being 
recognized a s  important t o  t h e  whole church. 

Others again have contacts  which make poss ib le  a wider range of encoun- 
t e r s ,  but with l e s s  hope f o r  'follow-up' than t h e  f i r s t  kind. A l l  of these  
need t o  know each other  and t o  understand the theological  dynamics underly- 
ing t h e i r  p a r t i c u l a r  mission. 

People a r e  drawn i n t o  t h i s  kind of work by the  growth of an awareness of 
the need f o r  it. Sometimes they have shared i n  the  emergence of a new church 
and f e e l  ca l l ed  not j u s t  t o  become the  medium of a new one but  t o  spread the  
message more widely. Sometimes they a r e  driven by awareness o f  t h e  f a i l u r e  
of t r a d i t i o n a l  forms t o  give l i f e  t o  those i n  such need of it and a r e  them- 
se lves  aware of capac i t i e s  fo r  leadership ,  o r  formation, which are b e s t  
exercissd i n  comparatively short-term s i t u a t i o n s ,  preparing o the rs  t o  ca r ry  
on the  work permanently, while they m v e  on t o  do it again. 

NEW CHURCH ' HOUSEKEEPING' 

The second area  of considerat ion is  t h e  'domestic'  l i f e  of new churches. 
What a r e  t h e i r  needs, how do . t h e y  ' f e e l '  about themselves? What is t h e i r  
s t y l e  of 'housekeeping'? These a r e  p a s t o r a l  concerns. 

Self-image: A t  a l l  t ims the  church 's  self-consciousness has tended t o  have 
some kind of overa l l  ' co lor ing '  r e f l e c t i n g  t h e  dominant 'image' 

of t h e  church, the  way i n  which it c h i e f l y  thought of i t s e l f .  The twelf th  
century thought of i t s e l f  a s  the  mirror-lmage on e a r t h  of a heavenly kingdom 
( i n  a r a t h e r  l i t e r a l  sense) .  The seventeenth thought of i t s e l f  a s  a b a t t l e -  
l i n e  going ou t  t o  f i g h t  e v i l .  The C e l t i c  churches f e l t  God ' i n s i d e '  a 
wholeness of  nature  and human beings, t o  be discovered from within. The 
nineteenth century church f e l t  more l i k e  a home, a p lace  of refuge from the  
e v i l  world. With images l i k e  those,  the  church responded t o  s i t u a t i o n s  along 
t h e  l i n e s  indicated. 

Possibly t h e  church now i s  seeing i t s e l f  a s  something l i k e  an under- 
ground o r  r es i s t ance  movement, working f o r  freedom aga ins t  enormously s t rong 
powers, and wi l l ing  t o  be a l l i e d  wikh o the rs ,  of  many kinds ,  who a r e  moti- 
vated by t h e  same i d e a l s  of human digni ty ,  j u s t i c e  and freedom. T h i s  image 
makes poss ib le  the  wi l l ingness  t o  cross  c u l t u r a l  and r e l i g i o u s  boundaries, t o  
do new and d i f f e r e n t  th ings ,  and therefore  t o  expect t o  be misunderstood and, 
i n  some degree, oppressed and persecuted. It a l s o  c r e a t e s  the  sense of close-  
ness ,  joy and gay courage which charac te r i zes  many res i s t ance  movements. But 
a l l  t h i s  needs concrete condi t ions  - a place,  s e t t i n g ,  some kind o f s t r u c t u r a  



The "household" of God: For instance,  a new church, i n  order  t o  "emerge" 
and grow, needs a hcnse, o r  severa l  nearby houses, 

o f  a s i z e  t o  accommodate a number of people. (But some crowding is no t  only  
no draw-back but can be a pos i t ive  advantage.) We have a l ready seen why 
this i s  needed, but the  need i s  so  very simple and bas ic  t h a t  it has t o  be 
re-s ta ted  i n  case it might be overlooked. Such a house i s  o f t en  a family 
home, o r  sometimes the  home of a small group of  ' r e l i g i o u s ' ,  and bes t  of a l l  
one shared by ' r e l i g i o u s '  and o thers .  The house should, i f  poss ib le ,  be 
f r e e  of o f f i c i a l  s t a t u s ,  not owned by any secular  o r  r e l i g i o u s  orqanizat ion.  
T h i s  a p p l i e s  even more t o  new churches grown so l a rge  t h a t  they need a space 
a s  a h a l l  o r  gym f o r  meetings of t h e  whole church. The danger of being 
' con t ro l l ed '  i s  obvious. 

L i f e  of prayer: A cl~urch a l s o  needs a regular  p a t t e r n  of prayer. This  i s  
most importantly a regular  weekly assembly of a l l  t h e  

members of t h e  l o c a l  'household' church a s  f a r  a s  poss ib le ,  and t h i s  meeting 
f o r  worship o f t e n  t akes  p lace  even on occasions when t h e  lack  of the  pre- 
sence of an ordained minis ter  made the  ce lebra t ion  of the  Eucharist  impos- 
s i b l e .  ( I n  Lat in  America t h i s  h a s  become rou t ine . )  

The form of  worship emerges from t h e  concrete needs and d e s i r e s  of t h e  
members of the  church, gradual ly  modified by experience and growth. Around 
t h i s ,  o the r  meetings f o r  worship, l i t u r g i c a l  o r  no t ,  develop i n  small o r  
l a rge  groups. In some places  such groups meet d a i l y  t o  r e c i t e  some form of 
' o f f i c e ' ,  o the r s  f ind  an informal and spontaneous type  of prayer helpfu1,or 
both can happen, even t h e  same people doing both. But t h e  regular  pa t t e rn  
(which can be varied by occasional  o r  spontaneous meetings) i s  the e s s e n t i a l  
b a s i s  of a l l  o the r  work of t h e  church, s ince  it def ines  t h e  f a c t  of being an 
assembly i n  C h r i s t ,  d i r e c t s  a l l  t o  him, and draws from him t h e  wisdom and 
courage f o r  every o the r  aspect  of corpora te  l i f e .  

Radical ly open: The church needs, a s  a conscious a t t i t u d e  t o  be cu l t iva ted ,  
a wi l l ingness  to say "yes." From thz prayer l i f e  of t h e  

church, a s  it r e f l e c t s  on and ce lebra tes  C h r i s t ,  comes an increas ing aware- 
ness  of H i s  c a l l  t o  be r a d i c a l l y  open. This means being w i l l i n g  t o  respond 
t o  new and unexpected demands, e n t e r t a i n  new ideas  and new (and of ten  
pecu l i a r )  people. Discernment and judgment a r e  needed: t h i s  openness is no t  
t h e  r e s u l t  of a mindless human optimism but of a profound t r u s t  i n  God which 
c u t s  across  human valuat ions  and i s  t r u e  prudence, a g i f t  of t h e  S p i r i t .  In 
p r a c t i c e ,  t h i s  means 'bui ld ing i n '  regular  days of r e f l e c t i o n ,  r e t r e a t , e t c .  
and o f t en  inc ludes  sending a member t o  undertake study ' f o r '  t h e  church in, 
e.g. l i t u r g y  o r  pas to ra l  c a r e  o r  ' l i b e r a t i o n  theology' .  

- TO be continued - 



Ishvani Kendra 
Nagar Road 
Pune 411-014 
India  

To a l l  t h e  Sedos Members and Readers, 

This comes with my prayers and b e s t  wishes f o r  a t r u l y  happy Christmas. 
May 1982 be f o r  a l l  of u s  a year f i l l e d  with the  t r u e  peace t h a t  t h e  coming 
of C h r i s t  should bring.  

A s  you can see from t h e  address, I am spending t h i s  Christmas i n  India. 
I a r r ived  i n  Pune i n  mid-September t o  a s s i s t  i n  t h e  s e t t i n g  up of a 
documentation centre  here a t  the miss io logical  i n s t i t u t e  of  the  Society of 
t h e  Oivine Word. Fr. Z e i t l e r ,  who is  known t o  many of you, i s  t h e  Director .  

In a way, Pune seems l i k e  an extension of Sedos! Many of t h e  Sedos 
congregations have houses here--the J e s u i t s ,  t h e  Franciscan Missionaries of 
Mary, t h e  Medical Missionary S i s t e r s ,  the  Carmelites, e t c i  The i n s t i t u t e  
i t s e l f  i s  located on t h e  grounds of t h e  Papal Seminary which has a mere 600 
philosophy and theoloqy students. 

In  January, I w i l l  be a t tending t h e  conference of the  In te rna t iona l  
Association of Mission Studies  a t  Bangalore. Here, too,  I look forward t o  
seeing some of t h e  f r i e n d s  I made i n  Rome and Geneva. ( I  j u s t  learned t h a t  
Fr. Jenkinson w i l l  ?ze a t  t h e  Conference so I w i l l  be ab le  t o  g e t  f i rs t -hand 
news of Sedos a c t i v i t i e s ) .  After  the  conference I w i l l  be re turning t o  t h e  
United S t a t e s  t o  become Co-or~ l~na to r  of t h e  Overseas Ministry Research a t  
CARA. From the  1 s t  t.larch, 1982 my address w i l l  he: CARA 3700 Oakview 
Terrace, N.E. Washington D.C. 20017. 

This  is  j u s t  a shor t  note t o  assure  you t h a t  I remember with g r a t i t u d e  
t h e  kindness so many of you showed t o  me during my time i n  Rome. 

"Plhen a poor person is  welcome, 
--it is  CHRISTMAS. 

When one spreads JOY 
--it is CHRISTMAS. 

When the re  i s  sharing 
--it is CHRISTMAS. 

Sr.  Joan Delaney, M.M. 



HOMELIE DU P ~ R E  CLAVERIE  

~3 SA CATH~DRALE D'OSAV, 
LE 9 OCTOBRE 1981  

(This i s  the t e x t  o f  the  homily given by Mgr. Pierre C k v e r i e  the 
new bishop o f  Omn, Algeria on t he  occasion o f  t k e  inaugural Mass i n  
t he  Cathedml o f  Oran. S t  i s  an inspir ing statement on Islono- 
Christian dialogue. In the context o f  t he  Algerian s i t ua t ion  where 
i n t e g r i s t  movements are emerging both mong Muslims and Christ ians 
the new Bishop's c a l l  t o  continuing dialogue i s  partimcZarly 
courageous. . .Ed) . 

au lendemain de  1.a fGte musulmane de  l a  f o i  e t  du s a c r i f i c e ,  c e t t e  fBte 
q u i  marque l e  terme du pelerinage des  croyants  a l a  Mecque, nous a l l o n s  
commencer n o t r e  pe ler inage ,  l e  pelerinage de no t re  Eg l i se  d lOranie  avec son 
nouveau pas teur .  Vous Btes depuis  tres longtemps en route  v e r s  l a  maison d e  
Dieu, d ' a u t r e s  pas teu r s  m'ont precede e t  j e  me jo ins  maintenapt .3 vo t re  
marche, espdrant ,  par  l a  grzce d e  Dieu, f r anch i r  une Btape de  p l u s  avec vous. 
Car nous sommes des nomades: beaucoup d ' e n t r e  vous l e  son t  cause de  l e u r  
t r a v a i l ,  quelques uns du f a i t  des  c i rcons tances  q u i  l e s  on t  o b l i g e s  a se  
dQraciner ,  t o u s  nous l e  sommes spi r i tue l lement .  La f o i  e s t  mouvement v e r s  
Dieu: e l l e  repond 3 l ' a p p e l  i r r e s i s t i b l e  de son amour e t  nous e n t r a i n e  
s o r t i r  de nous-m&es pour aimer comme Dieu nous a montrg qu ' l l  a imai t  en 
JBsus-Christ.  Mouvement v e r s  Dieu, l a  f o i  e s t  auss i  mouvement ve r s  l ' a u t r e  
qu i  appe l l e  e t  a t t end  no t re  arpour, auquel Dieu nous envoie pour manifester  
son propre amour. Notre v i e  se ra  donc un incessant  pe ler inage  des  sources 
d e  l 'amour a l a  t e r r e  promise de l a  communion universe l le .  

Notre mission: Notre mission s ' i n s c r i t  dans ce double mouvwnent. Oui, not re  
Eg l i se  e s t  envoyee en mission. J e  ne c r a i n s  pas de  l e  d i r e  

e t  de  d i r e  ma jo ie  d ' e n t r e r  avec vous dans c e t t e  mission. Bien des  equivapes  
h6r i tQes  de l ' h i s t o i r e  planent  su r  l a  mission e t  l e s  missionnaires.  Disons 
clairement aujourd 'hui  que: 

Nous ne sommes pas e t  nous ne voulons pas Btre des  agresseurs. . .  
Nous ne sommes pas  e t  nous ne voulons pas Gtre l e s  s o l d a t s  d'une nouvelle  

croisade cont re  l l I s l a m ,  con t re  1 ' Incroyance ou con t re  n'importe qui .  .. 
Nous ne voulons pas Btre l e s  agents  d 'un ndo-colonialisme Gconomique ou 

c u l t u r e 1  q u i  d i v i s e  l e  peuple a lger ien  pour mieux l e  dominer... 
Nous ne sommes pas  e t  nous ne  voulons pas Btre  de  ces  Gvangelisateurs 

p rose ly tes  q u i  c ro ien t  honorer l'amour d e  Dieu par  un z e l e  i n d i s c r e t  ou un 
manque t o t a l  d e  r e spec t  de l ' a u t r e ,  de s a  c u l t u r e  e t  d e  sa  f o i . . .  

Mais nous sommes e t  nous voulons Btre des  missionnaires de l'amour de 
Dieu t e l  que nous l ' avons  ddcouvert en Jbsus-Christ.  Cet amour, infiniment 
respectueux des  homes ne s ' inpose  pas, n'impose r i e n ,  ne  fo rce  pas  l e s  
consciences e t  l e s  coeurs. Avec d e l i c a t e s s e  e t p a r  s a  seu le  prgsence, il 
l i M r e  c e  q u i  e t a i t  enchaine, r econc i l i e  c e  qu i  d t a i t  dgchire,  remet debout 
ce q u i  Q t a i t  4crasB. f a i t  r e n a i t r e  5 une v ie  nouvelle c e  q u i  Q t a i t  sans 
e s p o i r  e t  sans force. 



L1c\mour de Dieu: C e t  amour, nous l 'avons connu e t  nous y a w n s  cru: nous 
l 'avons vu a l 'oeuvre dans l a  vie de Jesus  e t  de ceux q u i  

vivent  de son Espr i t .  I1 nous a s a i s i s  e t  ent ra ines .  Nous croyons q u ' i l  
peut renouveller  l a  v i e  de l 'humanit8 pour peu q u ' e l l e  le  reconnaisse. Mais 
comment le reconna i t ra i t - e l l e  si e l l e  n ' e t a i t  m i s e  en presence d 'authentiques 
t6moins? Dieu nous a donne de connaftre son C h r i s t  pour que nous soyons c e s  
tdmoin s. 

EnvoyGs par  Lui. l a  oil nous somes  e t  vivons, l e  premier a c t e  de not re  
mission se ra  d ' a c c u e i l l i r  e t  de l a i s s e r  hab i t e r  en nous c e t  amour. C 'es t  une 
quest ion de j u s t i c e  au sens b ib l ique  d e  jus tesse ,  d ' a j u s t m e n t ,  d e  r e c t i t u d e ,  
d e  coherence e n t r e  ce que l ' o n  d i t ,  ce que l ' o n  f a i t  e t  c e  que l ' o n  e s t .  Et 
c e t t e  cohdrence, c e t t e  v e r i t e ,  s e  m i i r i t  dans l a  p r i e r e ,  dans l ' a s s i m i l a t i o n  
e t  l a  ce lebra t ion de l a  Parole de Dieu, dans l e  d i sce rnment  e t  l ' a c c u e i l  de 
s a  Presence. Avant d e  p a r l e r ,  au r i sque  de n t & t r e  que des cymbales r e t e n t i s -  
santes ,  des  hypocri tes e t  des  menteurs, nous sommes appel6s 1 donner c h a i r  1 
l l E s p r i t  de Dieu dans un coeur ouvert ,  "un coeur qui  dcoute". 

Qu'avons nous a defendre? Mais comment Gcouter si nous sommes p l e i n s  de nous- 
m h e s ,  de nos r i chesses  mate r i e l l e s  ou i n t e l l e c -  

t u e l l e s ,  s i  nous nous rLpandons dans le  monde avec suff isance ,  s i  nous 
Qcrasons l e s  a u t r e s  de not re  puissance? Notre chance, en AlgQrie,  e s t  d ' s t r e  
assez demunis - mais l ' e s t -on  jamais assez? - de nos r i chesses ,  de nos 
pre tent ions  e t  de not re  suff isance ,  pour pouvoir entendre, a c c u e i l l i r ,  par ta-  
ger .  du peu que l ' o n  a .  I1 ne faudra i t  pas que nous soyons perpetuellement 
preoccup6s de nous dlfendre.  Qu'avons-nous 1 defendre? Nos fortunes? Nos 
biitiments? Notre influence? Notre rGputation? Notre surface soc ia le?  Tout 
c e l a  s e r a i t  bien d e r i s o i r e  au regard de 1'Evangile des  Beatitudes. Nous ne 
sommes n i  une mult inat ionale,  n i  une frano-maqonnerie, n i  une en t repr i se  1 
but l u c r a t i f .  Nous ne sommes pas l a  pour conserver e t  defendre un he r i t age  
mort, des  p i e r r e s  ou une g l o i r e  pass6e. Remercions Dieu l o r s q u ' i l  rend son 
Egl ise  a l a  simple humanits, sans costumes d 'appara t  ou d'emprunt, sans f a r d s  
n i  c l inquants  ddr i so i res .  

Rdjouissons-nous de t o u t  c e  qui  peut nous rendre a c c u e i l l a n t s  e t  
disponibles,  p lus  soucieux d e  nous donner que de nous defendre. L e  d i s c i p l e  
envoy6 par  le Chr i s t  est l'homme dans sa  simple humanit6: "Un biiton, des 
sandales,  l e  confort  sommaire de c e l u i  qui  marche, c 'es t -8-di re  l'homme leger ,  
disponible,  ddpouilli! de t o u t  c e  qui  l'encombre e t  l ' a l o u r d i t .  L'homme qu'on 
ne confond pas avec son argent ,  s e s  dipl&mes, s e s  d8corations" ... Disponible 
pour aimer, au p r i x  de c e  q u ' i l  a de p l u s  prdcieux, s a  vie.  Lequel d ' e n t r e  
naus pour ra i t  recuser c e t  appeln, &me si nous avons du ma1 1 en t i r e r  l e s  
de rn ie res  consdquences? Lequel d ' e n t r e  nous pourra i t  r e fuse r  de s 'engager sur 
c e t t e  voie  si, d'aventure e t  malgre ses  r s s i s t ances ,  e l l e  s ' ouvra i t  devant 
l u i ?  Le d i s c i p l e  s e r a i t - i l  p lus  grand que le Maitre? La pauvretL 6vang6lique 
n e  s e r a i t - e l l e  p lus  l a  premiere beati tude? 

P lu t6 t  que d e  nous ddfendre ou de nous prot@er ,  nous devrions defendre 
c e  que nous jugeons P t r e  e s s e n t i e l  1 l a  v ie ,  1 l a  croissance,  2 l a  d ign i t6  e t  
A l ' a v e n i r  de l'homme. L'amour de Dieu nous y pousse. 

Notre conversion: Pour c e l a  e t  pour l a  v e r i t e  de not re  mission e t  d e  n o t r e  
amour, ne nous l a i s sons  pas seulement emporter par nos 

passions ou l e s  r eac t ions  de notre  s e n s i b i l i t e .  I1 e s t  t r o p  f a c i l e  de c a e r  
a l a  c r i t i q u e  demagogique qui  dispense de r e f l e c h i r  aux causes r Q e l l e s  e t  
profondes e t  se contente de parler a t o r t  e t  a t r avers .  Essayons ~ l u t 6 t  de 
progresser  dans l a  comprehension des  mkanismes de l ' i n j u s t i c e  e t  dans l a  



conversion de  nos propres cm~portements, personnels ,  sociaux, professionnels .  
Je s u i s  convaincu de la force  de l a  pe&v6rance, sans Bclata n i  p rec ip i t a -  
t ion .  La c rea t ion  du monde nouveau auquel nous aspi rons  se f a i t  dans l a  
duree. LA encore la prigre,  L ' k o u t e  a t t e n t i v e  vont avec l e  sens  de l a  
pauvreG e t  dp l a  jus t i ce .  

Que l e  Seigneur nous donne assez de l u c i d i t 6  pour percevolr  c e  q u i  d o i t  
Otre f a l t  pour que l'homme, t o u t  homme, s o i t  respectB. Portons not re  regard 
sur rwas-r6mes et_ nos communaut6s, su r  l e s  r e l a t i o n s  que nous cnt r r tenons ,  
sur  l e s -ml l i eux  dont nous sommes effectiv-t s o l i d a i r e s ,  sur  nos alliances 
e t  nos pr4£6rencc~..La.course a l ' a r g e n t  e t  au confort  a t o u t  p r i x ,  que 
beawup de chrg t i ens  par tagent  avec un monde de consommation sans mesure, 
n ' e s t - e l l e  pas a l ' o r i g i n e  de bien des aveuglements e t  des. canpromissions 
qui  nous font  met t re  l lEvang i l e  sous l e  boisseau? 

Nos rPact ions  devant l ' i n j u s t i c e :  Regardons encore de  p l u s  pr&s nos r eac t ions  
devant l ' i n j u s t i c e  dont pauvres e t  p c t i t s  

sont  les vict imes quotidiennes,  devant l e  mepris avec lequel  on t r a i t e  ceuk 
qu i  ne peuvent ou ne savent pas s 'exprimer ou s e  dPfendre, devant l ' i n s o l e n c e  
avec l a q u e l l e  nouveaux r i ches  e t  pu i s san t s  e t a l e n t  l e u r s  r i chesses  l a  face  
des pauvres q u ' i l s  .Qcrasent.  Ne participons-nous pas  c e t t e  6volut ion de  
soci8tCsoil l e s  r i ches  s ' e n r i c h i s s e n t  a l o r s  que l e s  pauvres s 'apauvr issent  sans 
cesse e t  sans appel? Les &canismes dconomiques que r i sque  d ' e n t r e t e n i r  l a  
cooperat ion y contr ibuent  souvent e t  l e s  modeles sociaux que nous presentons 
accroissent  l e  dbsGquilibre e t  l e  malaise. L a  encore, e t  quoique l e s  donnees 
de c e s  s i t u a t i o n s  nous depassent e t  nous Bchappent souvent, quoique nous 
n'ayons pas toujours  p r i s e  sur  l e s  causes profondes, nous pouvons au moins 
l a i s s e r  l a  Parole  de  Dieu nous quest ionner,  nous provoquer e t  nous conduire 
2, une mei l leure  apprecia t ion  de nos s o l i d a r i t 6 s s o c i a l e s .  Chacun ?I s a  place,  
si modeste s o i t - e l l e ,  peut v e i l l e r  a l a  q u a l i t 6  des  r e l a t i o n s  q u ' i l  en t re-  
t i e n t  avec l e s  a u t r e s  e t  rP f l6ch i r  aux moyens de mettre en oeuvre une j u s t i c e  
p lus  e f f e c t i v e .  

Notre f o i  nous pousse donc recevoir  de Dieu l'amour par  lequel  I1 nous 
demande d'aimer 2 notre  tour.  Nous pa r t i c ipons  a i n s i  2 l a  c rea t ion  d'un 
monde oCl l ' h o m e  p o u r r a i t  acquer i r  l e s  moyens d ' g t r e  reconnu que l s  que so ien t  
sa  fonction Qconomique, son rBle s o c i a l ,  s e s  opinions p o l i t i q u e s  ou s e s  
convict ions r e l i g i e u s e s .  Inseparables,  ces  deux aspec t s  d e  not re  mission ne 
fon t  que reprendre l e  "double cornmandement" de l 'amour de Dieu e t  de  l 'amour 
du prochain qu i  resument, sour  nous, l a  Loi e t  l e s  Prophgtes. 

Appelds B f a i r e  Corps dans l e  m&e E s p r i t :  Mais pour repondre a c e t t e  double 
necess i td  de  no t re  Gtre ch rd t i en ,  

l ' E s p r i t  de Dieu nous convcque en Egl ise .  Nous accue i l lons  l ' a o u r ,  nous 
vPr i f ions  no t re  a u t h e n t i c i t s ,  nous ri .fl6chissons e t  assurons n o t r e  p a r t i c i -  
pa t ion  d l a  v i e  de  l lAlgLr ie ,  ensemble, I1 n ' y  a l d  aucune d i s t i n c t i o n  e n t r e  
QvGque, p r g t r e s  e t  l a i c s ,  r e l i g i e u x  e t  r e l i g i e u s e s .  Devant Dieu nous sommes 
tous  e t  t o u t e s  Qgalement responsables. I1 nous rev ien t  de rendre p l u s  e f f e c t -  
i v e  l ' a c t i o n  c r e a t r i c e  e t  1 ikGrat r ice  d e  l ' E s p r i t  de  Jesus-Chr is t .  E t  pour 
c e l a ,  nous s o m e s  appe1i.s f a i r e  Corps dans l e  m&ne Espr i t .  

Comment pourrions-nous pre tendre  rendre present  Jdsus ressusc i t i .  si nous 
nous entredevorons l e s  uns l e s  a u t r e s  comme l e  d i t  1'ApBtre Paul? S i  chacun 
considere d6 ten i r  seul  e t  sans partage l e s  c16s de  l a  f o i ?  S i  l e s  pas teu r s  
d iv i sen t  l e  troupeau e t  se dressent  l e s  uns con t re  l e s  a u t r e s  au norn d 'un .  
passe,  d'une maniere p a r t i c u l i s r e  de concevoir l a  na ture  e t  l a  mission de 



l 'Eg l i se7  S i  l e s  .chapelles s'excoarmunient? Quelle p i e r r e  apportons-nous 2 
l V 6 d i f i c a t i o n  d'un monde nouveau en AlgBrie? Ne serions-nous pas a l o r s  des 
menteurs, des  hypocri tes? 

J e  sais l e s  e f f o r t s  dgpenses p a r  mon predecesseur, Henri TEISSIER, pour 
mettre en conununication l e s  groupes si d ive rs  que vous formez dans c e  dioci?se. 
Divers p a r  l a  langue, l a  cu l tu re ,  l e  degre d'attachement ou d ' in tdgra t ion  2 
1'AlgBrie. Divers par  l e s  niveaux de v i e ,  des p lus  riches aux p l u s  d k u n i s .  
Divers par l e s  o r iq ines  soc ia les ,  po l i t iques ,  r ac ia les .  Dans c e  p e t i t  
d i o c h  se  sont donne rendez-vous tous  l e s  continents .  Nous poursuivrons 
ensemble c e t t e  oeuvre d1un i t6 ,  de comprehension e t  d ' accue i l  mutuels. E t  
s ' i l  r e s t e  encore des  mot i fs  de d iv i s ion  ou d ' incowr6hension,  d e s  b a r r i e r e s  
ou des  murs qui  separent ,  j e  vous en p r i e ,  au nom de Seigneur Jdsus ,  
expliquons-nous, essayons de nous entendre e t  de f a i r e  ensemble un bout de 
chemin sur l a  r o u t e  qui  6 n e  l lun i tB .  11 ne s ' a g i t  pas de gommer l e s  
d i f fgrences ,  d e  suppriuer l e s  tens ions  fdcondes...!.lais de crBer une c o m m i -  
ca t ion  en s o r t e  que l e s  malentendus d i spara i s sen t  e t  que l e s  d i f fe rences  se 
compli?tent e t  s 'epaulent  mutuellenmnt, s t imulant  chacun dans s a  vocation 
propre au s e r v i c e  de l 'unique mission reque du C h r i s t .  

Un temple dont  l e s  p i e r r e s  sont  vivantes: Notre Eql ise  e s t  assez p e t i t e  e t  
assez legere pour que nous 

puissions e x i s t e r  sans appare i l  adminis t ra t i f  excessif  n i  organisa t ion 
pesante. C ' e s t  un Temple dont l e s  p i e r r e s  sont  vivantes,  c ' e s t  une commun- 
autd humaine, 2 t a i l l e  humafine, Ne l ' a lourd i s sons  pas par  n o t r e  pass iv i td ,  
par  l a  durete de nos coeurs. N'oublions pas que l a  communion e s t ,  par  e l l e -  
mgme, s igne  de l a  prdsence e t  de l ' a c t i o n  de 1 ' E s p r i t  Saint .  I1 ne s ' a g i t  
dvidemment pas de crder un ghet to  d e  p lus  dans un monde dLjA suffisamment 
dechir8,  pas davantage un c l u b  06 l e s  d t ranqers  s e  re t rouvera ient  e n t r e  eux 
pour rec ree r  l e u r s  habitudes e t  l eu r  monde famil ier .  C e t t e  communautd 
humaine e s t  ouverte a l a  f o i s  sur  Dieu, s a  Presence, Sa Parole,  Sa mission, 
e t  s u r  1 'Alqer ie  au se rv ice  de l aque l l e  e l l e  met ses  ressources  humaines e t  
s p i r i t u e l l e s .  E t  c ' e s t  l a  raison pour l aque l l e  nous voulons demeurer ldgers  
e t  nous aLldger encore. Les  seules  s t r u c t u r e s  qui v a i l l e n t ,  dans 1 'Egl ise .  
sont  c e l l e s  q u i  f avor i sen t  l a  communication e n t r e  personnes e t  communaut6s. 
Nous nous ef forcerons  de l e s  ddvelopper ensemble. 

L'humanite devant Dieu, c h r i t i e n ,  musulman ou athde: E t  c e l a ,  nous l e  vivons 
dans un pays malorit- 

airement musulman. En Islam come a i l l e u r s ,  ce qui  compte c ' e s t  l 'humanitd 
devant Dieu. C e t t e  humanitd, l a  nd t re  e t  c e l l e  des  au t res ,  n ' a s t  n i  p i r e  n i  
meil leure que d ' au t res .  E l l e  e s t  seulement pr isonniere  de t a n t  de chaines 
qui  l a  re t iennent  e t  l'emp6chent d ' @ t r e  f r a t e r n e l l e ,  que nous n'aurons lamais 
f i n i  de nous l i b e r e r  mutuellement. Nous l i b d r e r  de nos prejugds,  de n o t r e  
ignorance, de n o t r e  suff isance ,  d e  not re  s o i f  de dominer. Nous l ibLre r  du 
mepris de l ' a u t r e ,  d e  c e s  jugements h a t i i s  qui  t r adu i sen t  un manque d ' i n t e l l i -  
gence p l u s  qu'un v e r i t a b l e  discernement. Nous avons 2 nous l i M r e r  mutuel- 
lement des  slogans creux,  du pisqe des  mots qui  prennent l a  place de l a  
r d a l i t d .  Revenir sans cesse 2i l'homme t e l  q ' i l  e s t ,  t e l  que nous l e  
comaissons  parce q u ' i l  e s t  n o t r e  vo i s in ,  not re  colldgue ou notre  ami, Y 
revenir  sans  masque e t  avec l a  passion de l e  cmnrendre,  d e  mieux l e  connaftre 
pour mieux l e  s e r v i r  e t  l ' a imer ,  c ' e s t  l a  no t re  chemin ve rs  Dieu. 0 u ' i l  s o i t  
chrdt ien ,  musulman ou athee,  p ' i l  s o i t  proche par  l a  c u l t u r e  e t  l a  langue OU 

Btranger, c ' e s t  avec l u i  que nous const ru i rons  un monde nouveau. 



Danger des  mouvements in tBgr i s t e s :  C ' e s t  pourquoi j e  ne c r a i n s  r i e n  t a n t  que 
l e  sec ta r i sne  e t  l e  fanatisme, s u r t o u t  

r e l i g i e w .  Notre h i s t o i r e  chr6tienne en por te  de  n a b r e u s e s  t r a c e s  e t  nous 
ne  pouvons pas v o i r  sans inquietude se developper des  mouvements Fnt&gristes. 
11s d i v i s e n t  d6ja l l E g l i s e .  En Islam, sous l e  nom d e  F r s r e s  Musulnans, i ls  
semblent e tendre  l e u r  influence.  Je connais assez  d'amis musulmans q u i  sont  
mes f r e r e s ,  pour penser que l ' I s l am s a i t  Otre t o l g r a n t ,  f r a t e r n e l  e t  prB- 
occug d'humaniser l e  monde en l u i  rendant une h e  e t  un coeur. Eux a u s s i  
souff rent  de  vo i r  def igurer  l ' e s p r i t  de l a  mission de  l e u r  Prophete par  l a  
violence aveugle des ignorants  e t  l e s  manipulations po l i t iques .  F re res  e t  
amis, sachons s o u f f r i r  avec eux. Ne r e j e t o n s  p a s  1 ' Is lam parce que des  
fanat iques  l e  servent  mal. 

Des mi l l ions  dlAlgi.riens vivent  humblement d e  c e t t e  f o i ,  y  puisent  le  
courage d e  v ivre  une exis tence  souvent d i f f i c i l e ,  l ' esperance  d'un jugement 
de  D i e U  e t  d e  l endemins  mei l leurs ,  l a  fo rce  de l u t t e r  quotidiennement cont re  
t o u s  l e s  asservissements. 11s sont  nombrew panni ces  mil l iers  de e l e r i n s  
qu i  vont b ientBt  regagner l e  pays ap res  avo i r ,  h i e r ,  s a c r i f i e  l e  mouton en 
signe d e  l 'abandon de l e u r  v i e  e n t r e  les mains du Tout-Puissant, A l a  s u i t e  
d'Abraham. Faisons confiance a c e s  m i l l i e r s  d'anonymes qu i  souff rent  p lus  
que nous d e  t o u s  les exccs. 

Quant Zi moi, e t  non sans c ra indre  pour l ' a v e n i r  des moments d i f f i c i l e s ,  
j ' a i  l a  convict ion que l e  fanatisme se condamne par  s e s  exces &es. Nous en 
fa i sons  l a  t r i s t e  experience dans 1 ' E g l i s e  catholique,  quand e l l e  se  f a i t  
pe r s&ut r i ce ,  tombe au pouvoir d e  Docteurs de l a  Loi aveugles e t  sans 
i n t e l l i g e n c e ,  ou l o r s q u ' e l l e  e s t  u t i l i s 6 e  pax l e s  pouvoirs. 

La r e l i g i o n  peut S t r e  l e  l i e u  d e s  p i r e s  fanatismes c a r  l e s  hommes 
h a b i l l e n t  du manteau d iv in  l e u r  s o i f  de  toute-puissance ou, p lus  simplement, 
l e u r  b s t i s e .  Toutes l e s  r e l i g i o n s  sont  sans cesse exposees a devenir des  
instruments d '  oppression . e t  d ' a l i ena t ion .  Ne l a i s s o n s  pas 1 ' E s p r i t  Btouf f 6  
par l a  l e t t r e .  Nous pouvons l u t t e r  con t re  ces  denatura t ions  de l a  f o i ,  l a  
n a t r e  came c e l l e  d e s  a u t r e s ,  en maintenant l e  dialogue malgre l e s  remous de 
surface  e t  l e s  appaxents durcissements. Le dialogue e s t  une oeuvre sans  
cesse  .3 reprendre: l u i  s e u l  nous permet d e  ddsamer  l e  fanatisme, en nous 
e t  chez l ' a u t r e .  C ' e s t  par l u i  que nous sommes appeles a exprimer not re  f o i  
en l'amour de  Dieu q u i  aura  l e  d e r n i e r  mot su r  t o u t e s  l e s  puissances de 
d iv i s ion  e t  d e  mort. 

F re res  e t  amis, v o i l a  n o t r e  mission; e l l e  e s t  auss i  vas te  que no t re  vie: 
e l l e  s e  f e r a  p r i s r e ,  dialogue,  parole ,  ac t ion ,  mais toujours  pour recevoir  
l a  Bonne Vouvelle de  l'amour d e  Dieu et l a  comuniquer. Aucune de nos 
a c t i v i t e s  ne l u i  Bcha~pe:  en e l l e ,  pas  de d i s t i n c t i o n  e n t r e  l e  r e l ig ieux  e t  
l e  profane c a r  il s ' a g i t  d 'abord de v ivre ,  simplement v iv re ,  mais v iv re  
pleinement, selon l ' E s p r i t  de Jesus-Christ.  

Nous a l l o n s  poursuivre ensemble cette aventure, l a i s s a n t  Dieu conduire 
n o t r e  pelerinage..  . 



DECLARATION OF THE YSC GENERAL ADMIVISTSATION 
VOVENBER 20, 1981 

This General Administration of t h e  Missionaries of the Sacred Heart 
cannot pass  over i n  s i l e n c e  the  various wcrld s i t u a t i o n s  i n  which t h e  bas ic  
human r i g h t s  of our fe l low human beings a r e  sys temat ica l ly  ignored and 
v ic ious ly  v io la ted .  Our "love f o r  j u s t i c e  and concern f o r  a l l "  urge us t o  
speak out  (1981 P!SC Const i tu t ions  no. 13: c f r .  a l s o  nos. 6 and 7). 

Ours i s  not  an a b s t r a c t ,  t h e o r e t i c a l  concern. There i s  not  a s ing le  MSC 
province which does not  l i v e  i n  a  country where human r i g h t s  a r e  o f t e n  and 
i n  various ways ignored o r  v io la ted .  Some of our provinces and some of  our 
members l i v e  i n  d a i l y  circumstances where such r i g h t s  a r e  cons tan t ly  v io la ted .  
where standing f o r  j u s t i c e  runs  t h e  r i s k  of imprisonment, o r  where t h e r e  i s  
an endless  and c a r e l e s s  t ak ing  of human l i f e .  

Th i s  General Administration wishes, i n  p a r t i c u l a r ,  t o  acknowledge t h e  
heroic f a c t  t h a t  seve ra l  of our Spanish confreres ,  in t h e  p a s t  few years ,  
have given t h e i r  l i v e s  in  the  se rv ice  of some of t h e  most voice less  and 
powerless people of Centra l  America. These, and o t h e r  l i v i n g  MSC s a c r i f i c e s  
f o r  such people, a r e  a  source of i n s t r u c t i o n  and i n s p i r a t i o n  f o r  MSC through- 
out  t h e  world. 

A mere verbal iza t ion  of concern o r  a  simple r e p e t i t i o n  of s logans w i l l  
not r e l i e v e  u s  of our ob l iga t ion  t o  work f o r  peace and j u s t i c e  i n  our world 
of today. We must seek t o  understand t h e  t r u e  causes and r o o t s  of these  
s i t u a t i o n s  and make sure t h a t  we do not ,  even unconsciously, con t r ibu te  t o  
them. Only an informed concern can lead t o  e f f e c t i v e  ac t ion ,  i n  keeping with 
our c h r i s t i a n  f a i t h  and our r e l i g i o u s  vocation,  t o  work f o r  a  change of those 
a t t i t u d e s ,  pre judices  and s t r u c t u r e s  which con t r ibu te  t o  a l l  v i o l a t i o n s  of 
human r i g h t s .  

A s  human beings and even more s o  a s  baptized c h r i s t i a n s ,  we a r e  c a l l e d  
t o  t h i s  concern f o r  peace and j u s t i c e .  A s  r e l i g i o u s ,  w e  must c a r r y  out  t h i s  
common obl iga t ion  i n  our own p a r t i c u l a r  way. This  way is  expressed f o r  u s  in 
t h e  M S C  i d e a l s  of our new Const i tu t ions .  In many respects ,  t h i s  expression 
may s t i l l  be an i d e a l .  We wish a t  l e a s t  t o  a f f i rm t h a t  i d e a l  and t o  pledge 
ourselves t o  work f o r  i t s  r e a l i z a t i o n .  

( W e  publ ish  t h i s  dec la ra t ion  which is  addressed pr imar i ly  t o  t h e  members of 
the  MSC Society by t h e i r  General Administration i n  t h e  b e l i e f  t h a t  it i s  of 
i n t e r e s t  t o  many of those  involved i n  s i m i l a r  s i t u a t i c n s .  Ed). 

See a l s o  Sedos Bul l e t in  8 1 / ~ o .  4: "Let tre  D'un ~Vissionnaizw en Afripe". 



OPEN LETTER TO E I S H O P  CASEY AND TROCAIRE, lRELAND 

FROM THE IRISH HOLY GHOST FATHERS I N  BRAZIL 
ON THE OCCASION OF THEIR 

M I U A L  ASSEMBLY, OCTOBER 1981 

A s  I r i s h  miss ionar ies  working here  i n  Latin America, it has become c l e a r  
t o  u s  the  tremendous exp lo i t a t ion  of t h e l ' t h i r d  wor1d"countries by t h e Q ' f i r s t  
world". I n  t h e  name of n a t i o n a l  s e c u r i t y  and of a war a g a i n s t  Communism 
oppressive regimes a r e  kept i n  power and t h e  most bas ic  r i g h t s  o f  t h e  
individual  a r e  denied. What appears a t  f i r s t  s i g h t  t o  be a f i g h t  aga ins t  
subversion, on a second ana lys i s  i s  o f t en  no t  more than an e f f o r t  by na t iona l  
and i n t e r n a t i o n a l  economic groups t o  promote t h e i r  own i n t e r e s t s .  

The case of E l  Salvador i s  a very c l e a r  example of t h i s .  Pres ident  
Reagan i n s i s t s  on b o l s t e r i n g  up an unpopular regime by sending i n  enormous 
q u a n t i t i e s  of arms and army advisers .  A regime t h a t  needs t o  k i l l  indiscrim- 
i n a t e l y  and t o r t u r e  i ts  own c i t i z e n s  is presented a s  defending "democracy" 
and " l ibe r ty" .  

We a r e  aware of your v i s i t  t o  E l  Salvador, accorcpanied by a team from 
Trocai re  and your subsequent exposi t ion i n  I re land of t h e  c r u e l t y  being 
perpetuated t h e r e  and your support f o r  t h e  French-Mexican stand t h a t  any 
permanent p o l i t i c a l  so lu t ion  must include p a r t i c i p a t i o n  by t h e  opposi t ion 
groups. 

We support wholeheartedly your stand and t h a t  of Trocaire.  In  f a c t ,  i f  
we a r e  t o  be f a i t h f u l  t o  t h e  s o c i a l  teaching o f  the  Church and the  gospel 
message of t r u t h ,  l i b e r t y ,  j u s t i c e  and love we don ' t  have any o the r  option. 
"The Church has t h e  duty of ar.nouncing tho l ib - ra t ion  s f  m i l l i o n s  of human 
beings, many of them being her s p i r i t u a l  sons (EN 30)" .  

In  i n t e r n a t i o n a l  a f f a i r s  we would hope t o  see  t h e  I r i s h  government speak 
out  c l e a r l y ,  p lac ing he r se l f  on t h e  s i d e  of the  oppressed, even i f  t h i s  means 
los ing mate r i a l  advantages which t h e  powerful have t o  o f f e r .  

Your publ ic  stand encourages us i n  our work here. Our hope is  t h a t  in 
I re land  and i n  t h e  northern hemisphere i n  genera l ,  Trocai re  w i l l  continue 
being a witness t o  a Church t h a t  be l ieves  in  t h e  l i b e r a t i n g  fo rces  of t h e  
gospel message and makes concrete opt ions  on behalf of t h e  g r e a t  mass of 
oppressed poor i n  the  so-called " t h i r d  world" who have ne i the r  voice  nor  
opportunity. 

John B.  noyle, C.S.Sp. (P r inc ipa l  Superiod 
On behalf of the  I r i s h  Holy G b s t  Fa thers  in Brazi l .  

(Bishop Earnon Casey i s  the Pres ident  of Trocaire, t h e  I r i s h  Bishop's Lenten 
Campaign Fund. He represented t h e  I r i s h  Bishops a t  t h e  funeral  of Archbishop 
Oscar Romero, sj, and gave an eye-witness account of t h e  evsnts  t h e r e  which 
f l a t l y  cont radic ted  t h e  " o f f i c i a l "  account. Ed).  
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