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Rosemary Haughton 

(Voici une deuxi&me pcwtie de t ' l t u d e  de Rosemary Haughton. I t  s ' ag i t  
d'un appel m i s s i o m i r e ,  un uppet a tous t e s  chretiens a ins i  qu'aux 
gens que Z'ensei,mement du Christ a t t i r e ,  d'une mn iere  GU d'une autre, 
rnames s ' i l s  ne ueutent pas se r e c m a t t r e  come chretiens. Le t ex t e  a 
d12 a w e  abrege queZque peu, par su i t e  du manque de pZace pour Ze 
reproduire dans sa t o t a t i t e .  Ed) 

CHAPTER 111 

". . .AT THE SCEWP OF WATER.. . " 
A t  t h i s  po in t ,  I need t o  develop b r i e f l y  a  theological  understanding of 

Wisdom, a s  t h e  means t o  make c lea r  the  nature of what i s  happening, so t h a t  
p r a c t i c a l ,  pas to ra l  implicat ions can be thought about l a t e r  on t h i s  bas is .  
Though so b r i e f ,  t h i s  p a r t  is not  an ' e x t r a '  but an e s s e n t i a l  foundation f o r  
what comes a f t e r .  

Wisdom, i n  the Old Testament ( including t h e  re levant  Deutero-canonical books) 
i s  feminj.ne. She i s  not merely gramatical ly 

feminine but  the  thinking about her is developed i n  terms of a  recognizably 
feminine type of being and a c t i v i t y ,  and t h i s  being and a c t i v i t y  a r e  divine. 

Wisdom is  t h e  human experience of God i n  i t s  feminine aspect ,  and it 
balances the  predominantly masculine-type experience of God throughout much 
of the  Old Testament. Some important passages from t h i s  po in t  of view are: 
Proverbs 8: 22-9; 6: Wisdom '7: 21-9:11 ( a l s o  subsequent chapters  t e l l i n g  of 
Wisdom in h i s t o r i c a l  circumstances) and Sirach: 24.  There a r e  many other  
passages, notably i n  Baruch. I s a i a h  and Job, b u t t h e  abcve a r e  among the most 
e x p l i c i t  i n  t h e i r  desc r ip t ions  of Wisdom, her nature and a c t i v i t y .  

I t  i s  c l e a r  from these passages t h a t  t h i s  i s  not  merely a  personif ica t ion 
of a  human though God-given qua l i ty ,  though t h e r e  a r e  many passages i n  which 
Wisdom's g i f t  of herse l f  t o  human kind is described i n  ways which na tu ra l ly  
fit t h a t  de f in i t ion .  Szmilarly, we do not  suppose t h a t  when St .  Paul 
described the  = f f e c t  on human l i v e s  of ' l i v i n g  i n  the S p i r i t ' ,  he meant t h a t  
t o  be ' s p i r i t u a l '  was no more than a  human qual i ty .  (There a r e ,  i n  f a c t ,  
c lose  p a r a l l e l s  between the  descr ip t ion of the  a c t i v i t y  of the S p i r i t  and t h a t  
of Wisdom which a r e  s i g n i f i c a n t . )  

How people experience God: We a r e  not t a lk ing  about masculine o r  feminine 
q u a l i t i e s  i n  God (which is theological  nonsense)', 

but  about t h e  ways i n  which people experience God i n  human l i v e s  and i n  a l l  
c rea t ion.  Without enter ing i n t o  arguments about innate  o r  conditioned d i f f e r -  
ences k tween  the  sexes, we can say t h a t  both sexes have a  'masculine' and a  
'feminine'  aspect  t o  t h e i r  being as human, and t h a t  ( f o r  whatever reason, and 
of course t h i s  i s  why we designate them thus)  t h e  'feminine' tends t o  pre- 
dominate i n  women and the  'masculine' in  men. 



Taking the  matter a t  t h a t  simple and unargumentative l e v e l ,  it i s  
poss ib le  t o  d iscern  two types of approach t o  l i f e  and ac t ion  which can be 
c a l l e d  (accura te ly  and simply and without unstated implicat ion) f e X n i n e  and 
masculine. 

The masculine approach i s  predominant i n  our soc ie ty  t o  t h e  extent  of seeming 
t o  be the  only  ' r e a l '  one, and it has been so i n  most 

major cu l tu res .  Its approach is  e s s e n t i a l l y  ' ex te rna l ' .  In i t s  a c t i v i t y  it 
looks a t  s i t u a t i o n s ,  examines t h e  evidence, makes judgments and dec i s ions  and 
then c a r r i e s  them ou t ,  applying t h e  understanding gained the  s i t u a t i o n  from 
'ou t s ide ' .  This  i s  how government, business and most s c i e n t i f i c  study works, 
a s  well a s  much o the r  p r a c t i c a l  decision-making, and i n  most cases ,  this is 
the  only way it can m r k ,  e s p e c i a l l y  when circumstances r equ i re  r ap id  ac t ion ,  
but the  assumption underlying most of such necessary decision-making i s  no t  
t h a t  t h i s  i s  t h e  bes t  way i n  t h e  circumstances but t h a t  it i s  t h e  only va l id  
way t o  deal  with r e a l i t y  a t  a l l .  

This  approach has  charac ter ized  the  church a l s o ,  n a t u r a l l y  enough s ince  
t h e  church grows in  and i s  p a r t  of i ts  cu l tu re .  The emphasis on planning t o  
which I re fe r red  e a r l i e r ,  and t h e  view of evangelizat ion a s  e s s e n t i a l l y  t h e  
' p l an t ing '  of t h e  Gospel i n  a new p lace  and the  organizat ion of t h e  r e s u l t i n g  
converts  i n t o  a church a r t i c u l a t e d  on a given and very v i s i b l e  p a t t e r n ,  a r e  
examples of t h i s .  

The feminine approach comes from the  opposi te  ' d i r e c t i o n ' ,  i n  a sense. 
Ins tead  of looking a t  s i t u a t i o n s  from ' o u t s i d e ' ,  evaluat- 

ing and reasoning t o  conclusions,  it f e e l s  i t s  way i n t o  a s i t u a t i o n  from 
' w i t h i n ' ,  becoming aware of d i f f e r e n t  a spec t s  of it, absorbing a sense of t h e  
t o t a l  'being'  of t h e  th ing  through both d e t a i l e d  experience and s e n s i t i v i t y  
t o  genera l  'atmosphere'. Decisions and ac t ions  of a d e f i n i t e  and usual ly  very 
concrete kind emerge from t h i s  kind of approach, but they cannot e a s i l y  be 
j u s t i f i e d  i n  terms of t h e  ' e x t e r i o r '  approach, even when they reach t h e  same 
conclusion, and so they a r e  e a s i l y  dismissed a s  f a n c i f u l  o r  a r b i t r a r y .  

It t a k e s  g r e a t  confidence i n  t h i s  kind of awareness t o  enable people who 
reach conclusions i n  t h i s  way t o  maintain i t s  v a l i d i t y  i n  the  face of a d i s -  
missive o r  contemptuous a t t i t u d e ,  b ~ t  some people (men a s  well  a s  wmen) do 
have t h a t  confidence. We c a l l  such people 'wise ' .  

MASCULINE Aim FEMININE CREATION 

In  Scr ip tu re ,  we can see  t h i s  approach, and confidence i n  it, a r t i c u l a t e d  
a s  t h e  way of Wisdom h e r s e l f .  In  r e l a t i o n  t o  c rea t ion  i n  a l l  of i t s  asuec t s ,  
it is  i n t e r e s t i n g  t o  put  t h e  accounts  of Wisdom i n  c rea t ion  alongside the  
accounts of c rea t ion  a t  t h e  beginning of Genesis. 

The Genesis accounts a r e  of t h e  ' e x t e r i o r '  approach t o  a task .  Created th ings  
a r e  thought of and 'placed' .  There is  a c l e a r  plan and 

command, and t h e  plan is  c a r r i e d  o u t  and can be seen (frcm ' o u t s i d e ' )  t o  be 
good. It is  e x t e r n a l l y  a r t i c u l a t e d ,  beau t i fu l ,  order ly ,  complete, with a 
sense of  s k i l l e d  work f i n a l l y  brought t o  perfec t ion .  In  the  second of the  two 
accounts, it is  t h e  same. The Lord God .formed man'and 'planted a garden ' ,  
and'made t o  grow every t r e e ' ,  and he ' took - t h e  man and put h i m  i n  t h e  garden'.  



The wisdom passages: We a r e  so  accustomed t o  t h i s  'masculine' image of the  
r e l a t i o n  between God and creat ion t h a t  it comes a s  a 

shock t o  r e a l i z e  t h a t  the Wisdom passages mentioned present  u s  with a 
completely d i f f e r e n t  but complementary image of t h e  same thing--that is, of 
t h e  r e l a t i o n  of God t o  crea t ion.  

The approach of God a s  Wisdom i s  feminine. We a r e  assured, i n  "Proverbs': 
t h a t  Wisdom was with the  Creator throughout the  whole process (which i s  here 
described i n  the  fami l i a r  'masculine'terms) and was indeed present  'before  the  
beginning',  and St .  Jerome's t r a n s l a t i o n  makes it c l e a t  t h a t  he thought of 
Wisdom, here,  a s  a pre-exis tent ,  d iv ine  being--in f a c t ,  t h e  Word who w a s  t o  be 
incarnate.  

So i n  'Sirach'  we f ind  another c h a r a c t e r i s t i c  o f  t h e  feminfrne approach--its 
tendency 

t o  move from t h i s  presence within and 'penet ra t ion '  of a s i t u a t i o n  in  many 
ways t o  a point  of concrete decision whereby what has been learned is 'earthed' 
in a p r a c t i c a l  decis ion which ' inca rna tes '  the  knowleige gained. F i r s t  she 
'covered t h e  e a r t h  l i k e  a m i s t ' ,  'made t h e  c i r c u i t  of t h e  vaillt  of heaven' and 
'walked i n  the  depths of t h e  a b y s s ' ,  ' i n  the whole ea r th ,  and i n  every people 
and na t ion ' .  

But the re  i s  a purpose t o  t h i s ;  it i s  not  j u s t  aimless ' t r a v e l ' .  '~mong 
a l l  these  I sought a r e s t i n g  p lace ' .  The c rea to r  a s  feminine d e s i r e s  t o  
br ing the experience of c rea t ion  t o  a point  a t  which a new kind of growth can 
begin; t h e  ' r e s t i n g  place '  i s  r e a l l y  a growing point ,  and the ' b a s i s '  of it 
i s  the e t e r n a l  dwelling of God, yet  it has t o  be ' l i v e d '  i n  an e a r t h l y  dwell- 
ing place ,  ' t he  beloved c i t y , ,  . 

Complementarity: We have here a way of thinking about God's act ion which i s  
complementary t o  t h e  'masculine' (Genesis) one, and which, 

on r e f l e c t i o n ,  we  can r e a l i z e  t o  have been always going on i n  Chr i s t i an i ty ,  
i n  the bes t  of theology a s  well as  i n  mystical  wr i t ings ,  even when what was 
noticed was mostly t h e  'masculine' approach, a s  i n  t h e  case o f  evangelization. 
But we a r e  now faced with a s i t u a t i o n  i n  which t h i s  kind of ac t ion  seems t o  be 
the  one c h a r a c t e r i s t i c  of a l l  t h a t  i s  most v i t a l  and hopeful i n  Chr i s t i an i ty .  
This i s  how the  church is 'happening' i n  the f u l l e s t  sense o f  'happening', 
and i s  doing so now a s  it has never done before. 

THE FEMININE I N  CHRISTIANITY 

So we have t h e  next  question: why now, p a r t i c u l a r l y ?  The answer t o  t h a t  
w i l l  have t o  be condensed t o  the  point  a t  which the reader may f i n d  i t s  s t a t e -  
ment a r b i t r a r y ,  but  i f  anyone i s  wi l l ing  t o  exercise some h i s t o r i c a l  imagin- 
a t i o n  'alongside '  my account, I th ink it w i l l  make sense. 

In Jesus .  God was incarnate ,  t o t a l l y  present  i n  human form. I n  him, t h e  
unconscious feminine was claimed and made conscious and ava i l ab le  i n  her  
c h a r a c t e r i s t i c  work of opening up the  depths,  of heal ing and transforming. The 
balance between masculine and feminine q u a l i t i e s ,  as the  evange l i s t s  evoke 
them, is very c l e a r ,  and growing from it Jesus '  treatment of women a s  simply 
people seems t o  have been one r e f l e c t e d  i n  the  l i f e  o f  t h e  f i r s t  churches, a s  
t h e  evangel is ts  q u i t e  consciously make c lear .  



The complementary of masculine and feminine i n  Jesus is t o  be found i n  
h i s  Body, t h e  Church, i n  t h e  e a r l i e s t  days, i n  i t s  sense of freedom from 
sexual  and o t h e r  s o c i a l  s tereotypes ,  in t h e  b e a u t i f u l l y  complete human 
responses, i n  t h e  f r ee ing  of r o l e s  in comparrinnship and i n  ministry.  But 
t h e  church l ived  and grew i n  and by t h e  c u l t u r e  which was i t s  ' f l e s h '  and it 
could change t h a t  only slowly, and only insofa r  a s  it was aware of need f o r  
change. In t h i s  matter .  it was not  aware (how could it have been?) and 
Mevi tably ,  when t h e  e a r l i e s t  momentum of freedom had slackened, c u l t u r a l  
assumptions and norms prevailed.  Both women a s  people and the  feminine 
aspec t s  Of l i f e  were increas ingly  pushed o u t  of s i g h t  along with t h e  o t h e r  
' e g a l i t a r i a n '  norms of the  e a r l y  church. 

It is no coincidence t h a t  in  proport ion a s  t h e  s t a t u s  of women and t h e  
inf luence  of t h e  feminine approach decl ined,  so t h e  c u l t  of Mafy grew. ( I f  
anyone takes  t h e  t r o u b l e  t o  c o r r e l a t e  da tes ,  I th ink t h i s  w i l l  be c l e a r . )  
Many h d s t i l e  c r i t i c s  have noticed t h i s  and concluded t h a t  the  c u l t  of Mary 
was d e l i b e r a t e l y  fos tered  i n  order  t o  have an excuse t o  s tereotype  and con t ro l  
Chr i s t i an  women. But huge movements of symbolic a s soc ia t ion  cannot be 
consciously ' c rea ted ' .  

The "symbol" Mary: This  symbol remained powerful in  t h e  church, and it 
v i s i b l y  modified, o r  a t  l e a s t  balanced, exaggeratedly 

masculine tendencies. From time t o  time, t h e  symbol ' incarnated '  i t s e l f  i n  
s u i t a b l e  o b j e c t s ,  t h e  Romance c u l t  of t h e  'Lady' being one of these--a s trange 
and p w e r f u l  phenomenon seldom examined from t h i s  po in t  of view. But over 
l a rge  p a r t s  of Europe, t h i s  symbolic o u t l e t  f o r  t h e  d iv ine  feminine i n  Christ-  
ian l i f e  was blocked when the  Reformation stamped o u t  what it f e l t  t o  be an 
over-exotic and exaggerated c u l t  of Mary, i n  a l l  P ro tes tan t  countr ies .  

"A51ONG ALL THESE I SOUGHT A RESTING PLACE" 

But because a l l  symbolic o u t l e t s  were e f f e c t i v e l y  blocked, d iv ine  Wisdom 
made a s t a r t l i n g  breakthrough i n  a completely d i f f e r e n t  quar t e r .  (The S p i r i t  
has a d isconcer t ing  way o f d o i n g t h i s ,  and it always shocks Chr i s t i ans . )  Since 
t h e  r e l i g i o u s  a rea ,  where she should have won a hearing, had v i r t u a l l y  
suppressed h e r ,  she made an appearance i n  the  secu la r  sphere where nobody was 
expecting her. F i r s t  a few e c c e n t r i c  and i n t e l l i g e n t  but  i s o l a t e d  feminis ts  
r a i sed  t h e i r  voices  i n  the  l a t e  e ighteenth  and e a r l y  n ineteenth  centur ies .  
They were enough t o  g e t  people t a l k i n g  and t o  change expecta t ions  a l i t t l e ,  
and t o  rouse increas ingly  v i o l e n t  r eac t ion  i n  many quar te r s .  We th ink of the  
n ineteenth  century a s  the  age of t h e  suppressed woman, but  the  wi l t ing  and 
submissive Vic tor ian  lady was r e a l l y  t h e  l a s t  despera te  e f f o r t  of a l o s t  
cause, and probably only comparatively few a c t u a l l y  l ived  t h e  stereotype. It 
was more importantly an age of many s t rong and l i v e l y  women, a l l  f e e l i n g  new 
p o s s i b i l i t i e s ,  including Chr i s t i an  ones, a s  I suggested. 

Dogma of t h e  assumption: So when, i n  1950, P ius  X I 1  defined a s  de f i d e  the  
dogma of the  Assumption of Mary, it was t h e  Pro- 

t e s t a n t ,  Car l  Jung, who alone r e a l i z e d  t h e  staggering impl ica t ion  of the  
event,  which, he s a i d ,  was t h e  most important r e l i g i o u s  one f o r  400 years. 
True, many people were bewildered and angry and asked, why now? It seemed t o  
many a s  merely a b i t  of t y p i c a l  Catholic  obscurantism, a block t o  unity. 
Jung s a i d  it had t o  be now because h i s t o r y  has  reached t h e  point  where t h i s  
changed kind of consciousness, the  newly aware feminine one, h a s t o  be cons- 
c ious ly  recognized, given a language, an adequate symbolic statement of what 
has happened t o  it. 



Here, he sa id ,  i s  t h e  feminine symbol, the  symbol of the  unconscious and 
magical and i n t u i t i v e ,  of the  dark and s e c r e t  and f e a r f u l  th ings ,  of t h e  
mysterious and a ~ f u l  power of generation and of death;here She i s ,  and She i s  
announced, now, a s  l i f t e d  up i n t o  f u l l  consciousness, i n  the  blazing l i g h t  of 
g lory ,  r a i sed  even t o  the  heights  of heaven, t o  t h e  hea r t  of the  Triune god- 
head, and the re  crowned. I don ' t  know if Jung ever  read the  s c r i p t u r a l  
desc r ip t ions  of Wisdom ( h i s  knowledge of C h r i s t i a n i t y  was cur ious ly  s e l e c t i v e ,  
a r b i t r a r y ,  and a t  times naive) but ,  c l e a r l y ,  here is div ine  Wisdom, person- 
i f i e d  i n  !-lary, v i s i b l y  and openly enthroned in  the  place where She belongs. 
Many o l d  p i c t u r e s  of Mary take  on a s t a r t l i n g l y  new s igni f icance  i n  t h e  l i g h t  
of t h i s .  

"THOSE WHO EAT ME WILL HUNGER FOR MORE" 

I have already described how t h a t  indomitably masculine church went about 
responding t o  such changes a s  it saw and could measure. I t  both succeeded and 
f a i l e d .  Like Jacob wres t l ing  with t h e  Lord (was it with Wisdom?), the  church 
fought a l l  n igh t ,  and won, but the  s t rugg le  d i s loca ted  i ts  h ip ;  it went lame, 
and only now i n  i t s  new helplessness  (and insofa r  a s  it acknowledges t h i s ) ,  
can it t r u l y  receive t h e  b less ing  it craves  and begin t o  become aware t h a t  it 
has a new i d e n t i t y .  I ts  new i d e n t i t y  is ,  we may say,  t h a t  o f  Wisdom. 

Gently and powerfully ' reaching from one end of crea t ion  t o  t h e  o t h e r ' ,  
t h e  Wisdom of God takes  roo t  ' i n  an honoured people' and begins t o  appear 
above the  ground. cleared by t h e  huge e f f o r t  of many Chr i s t i ans  t o  'renew' 
i n s t i t u t i o n a l l y ,  of which t h e  second Vatican Council is only the  most obvious 
sign. L i f e  p l a n t s  i n  Spring, t h e  new growth pushes up, i n  small and unnotice- 
ab le  shoots a t  f i r s t ,  appearing i n  cracks i n  the  g r e a t  marble pavements of 
church and s t a t e ,  forcing the  s l a b s  a p a r t ,  loosening the  s t ruc tu res .  They 
look so  weak, those l i t t l e ,  u n o f f i c i a l ,  experimental,  humanly vulnerable 
~ 0 I O I n ~ n i t i e ~ .  but they can move mountains, even the  seven h i l l s  of Rome, 
because they a r e  a l i v e  with t h e  l i f e  of t h e  S p i r i t  o f  God, who i s  Wisdom,find- 
ing  he r se l f  a  p lace  i n  which t o  grow ' i n  the  por t ion  of the  Lord, i n  the  
i n h e r i t a n c e ' ,  a s  always among t h e  poor, t h e  'marginal' people. 

"LIKE A ROSEBUSH I SPREAD OUT MY BF'ANCHES" 

Theological ly,  then, we a re  witnessing a kind of growth which is q u i t e  
s p e c i f i c a l l y  of a  'rJisdom' kind, a  feminine kind. I t  i s  hidden, unconscious 
f o r  a  long time, ye t  powerfully a t  work. A t  a  c e r t a i n  po in t ,  it breaks sur-  
f ace rbu t  i n  unexpected ways which cannot be in te rp re ted  i n  terms of ex i s t ing  
c u l t u r a l  p a t t e r n s  hecause i t s  hidden growth has been independent o f  these. 
The f a c t  t h a t  it i s  now poss ib le  f o r  t h i s  t o  be recognized and t o  f l o u r i s h  i n  
a  way it has not done before is l inked t o  a  change i n  t h e  general conscious- 
ness  of our cu l tu re ,  of which o ther  manifestat ions a r e  such th ings  a s  t h e  
growing ecologica l  s e n s i t i v i t y ,  a  sense of the  r e a l  importance of myth (espec- 
i a l l y  a s  a r t i c u l a t e d  i n  the  lTves of people once c a l l e d  ' p r i m i t i v e ' ) ,  and a 
t e n t a t i v e  but  honest a r t i c u l a t i o n  by sane s c i e n t i s t s  of the  f a c t  t h a t  t h e i r  
d i scover ie s  verge on t h e  unspeakable and t h a t  they a r e  aware of l i n k s  and 
inf luences  of an ' i n t e r d i s c i p l i n a r y '  kind which make the  departmentalized, 
goal-oriented kind of science look d i s t i n c t l y  chi ld ish .  



WISDOM, THE FEMININE BECOME CONSCIOUS 

It is not  by coincidence t h a t  the  emergence of t h i s  form of the  church's  
being a s  t h e  primary one fo r  this age has occurred s ide  by s ide  with the  
emergence of more and more women i n  minis t ry  i n  the  church, a l s o  of t h e  
'youth c u l t u r e ' ,  which h a s  previously caused much despair  t o  church men and 
women who f e l t  t h a t  they were u t t e r l y  f a i l l n g  t o  show t h e  face of C h r i s t  t o  
the  young. While they racked t h e i r  b ra ins  f o r  ways of evangelizing youth, 
many of t h e  people concerned gathered themselves casual ly  o r  purposefully 
i n t o  l i t t l e  communities, t o  farm, t o  u r o t e s t ,  t o  run food co-ops, t o  meditate, 
t o  l i v e  simply, t o  serve t h e  poor, t o  ce lebra te  being human. They came 
together ,  and ( i f  they stuck it out)  they found themselves embarked on a 
journey of s p i r i t u a l  discovery of a very in tense  and demanding kind. Many 
q u i t , ,  many s e t t l e d  f o r  a kind of  genia l  and gent ly  d e t e r i o r a t i n g  moral and 
p r a c t i c a l  muddle i n  which t o  avoid thinking too  much, but some struggled 
through and reached a depth of personal r e l iq ious  commitment capable of 
discovering i t s e l f  a s  e x p l i c i t l y  ( a s  j.t a lready was i m p l i c i t l y )  Chr i s t i an  i n  
some of t h e  ways sketched above. 

We a r e ,  then,  a t  a point  i n  h i s t o r y  where something of q u i t e  basic,indeed 
of e t e r n a l ,  importance i s  happening i n  t h e  l i f e  of the  church, and t h i s  some- 
th ing i s  i n t r i n s i c a l l y  l inked t o  the  theology of Wisdom, which suppl ies  us 
with t h e  conceptual t o o l s  we need i n  order  t o  recognize t h e  nature of  t h i s  
happening. This  i s  no t  j u s t  an i n t e r e s t i n g  socio logica l  phenomenon t o  be 
s tudied  i n  i s o l a t i o n ,  nor i s  it merely psychological compensation fo r  a l ien-  
a t i o n  caused by inhuman sca le  i n  c i t y  and indust ry ,  and the  t h r e a t  of face- 
l e s s  power, though it c e r t a i n l y  has t h a t  element. 

I t  i s  not  even an e f f e c t  of the  women's movement; r a t h e r  t h e  women's 
movement is an i m p r t a n t  e f f e c t  of a huge change i n  consciousness. Even i f  
t h e  change in  the church's  way of being is from a theologica l  point  of view 
the  most i m p r t a n t  expression of t h i s ,  it is only t h e  conscious t i p  of a 
c u l t u r a l  change a f fec t ing  everyone a t  a l l  l e v e l s ,  mostly unconsciously. 

But being thus  conscious is  t h e  whole point  of bein9 a Chr is t ian:  The church 
i s  t h a t  

point  of t h e  human s i t u a t i o n  a t  which t h i s  conscious surfaces ,  t h a t  it may be 
able  t o  respond consciously t o  God's c a l l  t o  serve t h e  world i n  i t s  concrete 
and p a r t i c u l a r  needs. The church has a vocation t o  serve,  t o  preach t h e  Good 
News t o  t h e  poor, t o  heal and l i b e r a t e .  But 'vocation '  i s  something which has 
t o  be recognized o r  it remains merely an uncomfortable fee l ing .  This  recog- 
n i t i o n  happens i n  the community, a s  people help each o ther  t o  discover who 
they a r e  and what is demanded of them a s  t h e  Church. 

I t  i s  p rec i se ly  i n  t h i s  a rea  t h a t  t h e  o lde r  forms of the  Church of ten  
show t h a t  they a r e  no longer able t o  be the  voice of  the  S p i r i t  of Christ who 
is  Wisdom. The endless complaints about ' l ack  of vocations '  shows t h i s .  Do 
w e  r e a l l y  suppose t h a t  t h e  S p i r i t  i s  scmehow l e s s  powerful now, o r  men and 
women r a d i c a l l y  l e s s  w i l l i n g  t o  respond t o  her? 

I f  we can c l e a r  away pre-conceptions and r e a l l y  hear and see  what i s  
going on ( a s  opposed t o  looking only f o r  what we think should be going on) ,  
w e  realize t h a t  the  world is shuddering under t h e  impact of a g a l e f o r c e  wind 
of t h e  S p i r i t ,  and t h a t  while some a r e  digging themselves i n  t o  wait  u n t i l - t h e  
storm has passed, o t h e r s  a r e  standing upr ight  i n  t h e  open, da1fg:l:inc; i n  the 
power of it and l e t t i n g  i t s  viqour and f reshness  change them. through and 

. . 



through. But they need t o  know, very e x p l i c i t l y ,  who it is  who invades 
them and what is required of them i n  response. 

CHAPTER I V  

"IT WILL BUD RND PUT FORTH BRANCHES" 

.What must we do?" The f i r s t ,  and very sens ib le ,  quest ion asked by those  who 
heard the  apos t l e s '  preaching on the  day of Pentecost  was 

"What must we do?" The f irst  t h i n g  they had t o  *was t o  "repent  and be 
baptized" i n  t h e  name of Jesus .  They had t o  become aware, i n  a l l  t h e i r  
indiv idual  and corporate being, whose -- l i f e  and a c t i v i t y  they were involved i n .  
From the re ,  they could discover t h e i r  mission a s  h i s .  Mission is  t h e  name of 
t h e i r  awareness, and i n  t h e  small emerging churches t h i s  & s c r i p t i o n  and 
concept becomes t h e  key t o  everything e l s e .  

Once a 'pre-church' has become church, it has t o  t r y  t o  discover more and 
more what i ts  being a s  body of C h r i s t  means and demands. I t  has t o  re-dis-  
cover i ts  previous experiences and shared a c t i v i t i e s  i n  t h i s  l i g h t .  I t  h a s t o  
r e f l e c t  on the  p a s t  i n  order  t o  perceive G d ' s  work and take t h a t  work i n t o  
a Chr is t ian  fu ture .  Through a l l  t h i s ,  new churches need support and help of 
people whose job it is t o  help uncover such r o o t s  and provide such l i n k s ;  
t h i s  i s  e s s e n t i a l  i f  t h i s  d e l l c a t e  s tage of development is  not t o  be spoiled.  
A d e v e l o p e n t  a t  t h i s  s tage which is  theo log ica l ly  narrow, one-sided, naive,  
r i t u a l l y  impoverished, r i g i d ,  over-emotional, over-moral is t ic ,  i s o l a t e d  o r  
conformist.  may mean t h a t  the  growth o f  a genuine new church w i l l  be perma- 
nen t ly  s tunted ,  d i s t o r t e d ,  o r  even completely corrupted. 

DISCERNIiiG THE SPIRIT OF CHRIST 

Therefore, a v i t a l  task  f o r  Chr i s t i ans  who recognize t h e  na ture  of these  
emerging churches a s  the  primary ' locus '  of the  body o f  C h r i s t  i n  our time i s  
t o  be a b l e  t o  i d e n t i f y  t h i s  presence and t o  d i s t ingu i sh  it f r m  o the r  s i t u a -  
t i o n s  which lack t h e  s p i r i t  of C h r i s t .  This g i l l  be the  concern of much of 
the  r e s t  of t h i s  paner,  because ou t  of t h i s  comes a l l  p o s s i b i l i t y  of r e a l  
growth i n  the  S p i r i t .  

The tes t  is  whether a group i s  v i s i b l y  and openly l i v i n g  ' l i k e  Jesus ' .  
This  does no t  mean ' is  i t  pe r fec t? - - i t  w i l l  be obviously l imi ted ,  s i n f u l ,  
ignorant ,  a s  were t h e  f i r s t  churches. I t  means t h a t  t h e r e  must be present  
c l e a r  (even i f  uneven) s igns  o f  the  S p i r i t  of Jesus ,  as. Paul described them: 
love, joy, peace, pa t ience  the  ' f r u i t s  of t h e  S p i r i t ' .  

W e  can recognize t h i s  more su re ly  simply by t r y i n g  t o  see whether 
behavior i n  such a gathering i s  l i k e  the  behavior of Jesus  a s  we know him i n  
t h e  gospels.  For ins tance ,  we look f o r  a d i rec tness  and honesty i n  r e l a t ion-  
sh ips ,  combined with comnassion and s e n s i t i v i t y .  We look fo r  an i m e d i a t e  
responsiveness t o  need, without too  much concern f o r  poss ib le  f a t igue ,  
expense, o r  soc ia l  embarrassment. We look f o r  a capaci ty  f o r  joy, f o r  
ce lebra t ion ,  f o r  a wi l l ingness  t o  accept people a s  people and ignore c l a s s -  
i f i c a t i o n s ,  t o  c r o s s  d i v i s i o n s  and throw down b a r r i e r s  t o  caring.  b7e look 
f o r  a s p i r i t  of poverty, and of a corresponding ' h o s p i t a l i t y ' ,  a 'welcoming' 
q u a l i t y  about the  l i f e  of the  community. 



We a l s o  look for  a degree of doggedness ( ' p a t i e n c e ' )  t h a t  i s  a wi l l ing-  
ness t o  go doing what has t o  be done even when r e s u l t s  seem poor, o r  t h e r e  
i s  opposi t ion o r  misunderstanding. I f  such s igns  a s  these a r e  p resen t ,  we 
can say with some assurance ' I t  i s  the  Lord1--and jump i n  and s w i m  t o  him, i f  
necessary. These s igns  may well  be present  i n  a pre-church s i t u a t i o n ,  in f a c t  
they a r e  t h e  s igns  of "pre-church". And correspondingly t h e i r  absence 
i n d i c a t e s  t h a t  t h e  Lord is  not  there.  Where we f ind these ,  we see the  church 
a l i v e  and growing; where they a r e  absent ,  t h i s  i s  not the  Chr is t ian  church. 

GOOD NEWS TO THE P03R 

For w e  see once more t h a t  the  kingdom of God i s  revealed t o ,  andaccepted 
by, t h e  poor, the  'marginal ' ,  the ordinary,  'un-public' people. J u s t  a s  i n  
t h e  gospel accounts of t h e  r i s e n  Lord, h i s  appearances now a r e  i n  unexpected 
p laces ,  o r  a t  unexpected moments even i n  expected places.  This  c h a r a c t e r i s t i c  
of the  r i s e n  Lord is very apparent i n  the  emergent churches, but it has always 
been so; he has made himself known c h a r a c t e r i s t i c a l l y  i n  people whom t h e i r  
contemporaries d i d  not  a t  f i r s t  recognize, o r  dismissed a s  of neg l ig ib le  
importance. But h i s t o r y  t e l l s  a d i f f e r e n t  tale--Frances Bernadone, t h e  e a r l y  
Quakers, Bernadette,  t h e  c a t h o l i c  Worker Movement, Martin Luther King, Bon- 
hoeffer ,  and various groups i n  Latin America--these were and a r e  marginal 
people. So t h i s  is not a new phenomenon but one of the  marks of t h e  church. 

YOU DO NOT PUT NEW WINE I N  OLD WINE SKINS 

Among t h e  various reasons already mentioned why, once more a t  t h i s  time, 
t h e  primary form of the  church is  c l e a r l y  t o  be found in  such 'marginal '  
s i t u a t i o n s  is t h a t ,  i nev i t ab ly ,  t h e  kind of s t r u c t u r e  which the  church 
developed t o  meet t h e  needs of the  l a s t  few cen tu r i e s  i n  t h e  West (and it d i d  
meet them, very wel l )  i s  now paralyzed by i t s  very success in  t h e  pas t .  Like 
any big and complex human i n s t i t u t i o n ,  it i s  incapable o f  o v e r a l l  adaptat ion 
t o  r a d i c a l l y  new needs, though it can and does change i n  d e t a i l .  I n  t h i s  
s i t u a t i o n .  God can do t h e  impossible, he can break t h e  impasse, not  by chang- 
ing the  s t r u c t u r e s  from above ( h i s t o r i c a l l y ,  t h i s  simply doesn ' t  happen), but  
by r e c r e a t i n g  h i s  church 'from below'. This  is what i s  happening. 

Basic communities: The emergence of the  "comunidades de  base" i n  Latin 
America is perhaps t h e  c l e a r e s t  and bes t  documented 

example because the  presence of persecution has  forced t h e  pace both of 
r e f l e c t i o n  and of ac t ion ,  a s  C h r i s t i a n s  s t r i v e  t o  be C h r i s t ' s  presence in a 
s i t u a t i o n  of gross  inequa l i ty  and oppression. The l i t t l e  Chr is t ian  commun- 
i t i e s  (which a r e  o f t e n  and e a s i l y  interdenominational) have very c l e a r l y  the  
charac ter  of churches, in  the  sense of the  m r d  a s  it is  used i n  t h e  Acts and 
i n  t h e  Ep i s t l e s .  Like those f i r s t  churches, many of them have a l ready shown 
the  witness of martyrdom. R u t  i f  t he  Latin American experience of these 'new' 
( y e t  so o l d )  kinds of churches i s  e s p e c i a l l y  c l e a r ,  this a l s o  helps  u s  t o  
i d e n t i f y  the  same th ing  happening a l l  over the world and i n  p a r t i c u l a r  (s ince  
t h l s  i s  n a t u r a l l y  our more i m e d i a t e  r e s p o n s i b i l i t y )  it helps us t o  recognize 
how it i s  happening i n  North America. 

WHAT WOULD THE NEW CHURCH 'LOOK LIKE' 

In  order  t o  show what t h i s  means in  p r a c t i c e  it may be helpful  t o  suggest 
b r i e f l y  what such a new church, emerging from such groups a s  those I described 
earlier, could ' look l i k e ' .  



In evoking t h i s  p ic tu re ,  I draw on a c t u a l  experience, my own and t h a t  of 
many o the rs  who have shared t h e i r s  with me. P a r t i c u l a r  churches a r e  very 
d i f f e r e n t ,  and a t  d i f f e r e n t  s tages  of development and self-awareness, so t h a t  
no one of them would necessa r i ly  exh ib i t  a l l  t h e  f e a t u r e s  I s h a l l  describe.  
This p i c t u r e  is  an i m q i n a t i v e  const ruct ,  not a kind of 'plan '  f o r  new 
churches. A l l  i t s  elements can be v e r i f i e d  i n  var ious  p laces  i n  my o m  
experience, but  most new churches a r e  much l e s s  self-aware and "v i s ib le"  than 
t h e  composite model suggests.  The e a s i e s t  way t o  begin t h i s  imaginative 
exercise w i l l  be t o  imagine a non-Christian v i s i t o r  coming i n t o  a neighbor- 
hood, and becoming aware of t h e  presence in it of a group of people who seem 
t o  be s i g n i f i c a n t  i n  a number of ways and degrees t o  most o ther  people around 
them. The most obvious th ings  t o  an ou t s ide r  would probably be p r a c t i c a l  
se rv ices  rendered by t h e  church, s imi la r  t o  those apparently c h a r a c t e r i s t i c  
of t h e  e a r l i e s t  churches, a s  we can see i n  the s t o r y  of Dorcas. The v i s i t o r  
w u l d  g e t  t o  know t h a t  members of the  church regular ly  v i s i t e d  t h e  s ick  i.n 
hosp i t a l s ,  and pr isoners ;  helped t o  nurse  s i ck  i n  t h e i r  homes; cared f o r  
e l d e r l y  o r  h a n d i c a ~ p d  people i n  t h e i r  homes and helped famil ies  t o  keep t h e i r  
s i c k  and he lp less  members with them, ra the r  than i n  i n s t i t u t i o n s .  The v i s i t o r  
would soon come t o  recognize t h a t  i n  t h i s  church context ,  people normally 
regarded a s  in  need of help were themselves being c a l l e d  on t o  serve. ' 

'Out-qoing': The v i s i t o r  would soon r e a l i z e  t h a t  behind and included i n  a l l  
the  'out-going' services  was a kind of service  given by people 

i n  t h e i r  own households so t h a t  the  church would have a very marked 'hospi- 
t a b l e '  character .  Households would rout inely  take i n  people i n  various kinds 
of need according t o  t h e i r  a b i l i t i e s  and the  space ava i l ab le  i n  t h e i r  homes, 
including the  fos te r ing  of chi ldren,  not only young ones but  adolescents  taken 
o f f  the  s t r e e t s  and needing rehabi l i ta t i .on .  This  h o s p i t a l i t y  would be c l e a r l y  
of the  kind Jesus  re fe r red  t o ,  of fered f i r s t  of a l l  t o  those who a r e  i n  some 
sense the poor and needy. 

Included i n  a l l  t h i s  would be a l l  kinds of 'counseling' ,  s e rv ice ,  and 
refuge and support f o r  people i n  t roub le ,  using profess ional  s k i l l s  when 
necessary, but  mostly and normally i n  the  form of t h a t  kind of car ing which 
emerges n a t u r a l l y  from r e a l  concern and compassion. 

"THEY DEVOTED THEMSELVES TO THE APOSTLES' TEACHING" 

Closer inquiry would show t h a t  o ther  c h a r a c t e r i s t i c  a c t i v i t i e s  of the 
church were connected with t e l l i n g  inqu i re r s  about t h e  l i f e  and meaning of the 
church, o f t en  informally,  but sometimes i n  the form of a sustained prepara t ion 
f o r  ac tual  membership of the church such a s  St .  Pau l ' s  f r i ends  P r i s c i l l a  and 
Aquila gave t o  converts.  

Our hypothetical  v i s i t o r  would f i n a l l y  be driven by sheer c u r i o s i t y  t o  
inquire  about the motive f o r  a l l  t h i s ,  and would discover t h a t  a t  the very 
hea r t  of a l l  the  outward a c t i v i t y  were regular  and frequent meetings of  t h i s  
s trange group of people, coming together i.n one house (necessar i ly  a f a i r l y  
large  one) o r  in  d i f f e r e n t  houses in  tu rn ,  t o  worship Jesus  a s  Lord i n  the  
breaking of bread, t o  r e f l e c t  on h i s  Word, and t o  support one another i n  
d i sc ip lesh ip .  (One i s  rernindec? of the  repor t  of the  younger P l iny  t o  the 
Roman Governor on the behaviour of Chr is t ians . )  In  such a church, a l so ,  t h e  
v i s i t o r  would see  t h a t  some member l ed  the assembly i n  ce lebra t ion,  a s  Paul 
d id  a t  Troas, but t h a t  t h i s  miniscry was one among many. 



Open t o  others:  One o the r  thing would become c l e a r  about t h i s  church: t h a t  
although the c e n t r a l  group of people had publ ic ly  committed 

themselves t o  C h r i s t  a s  h i s  church, and t o  a l l  t h a t  t h i s  en ta i l ed  of se rv ice  
t o  C d  and w o p l e ,  the  group was not exclusive. Not only would the  center  
group probably include people of d i f f e r e n t  denominational o r ig ins ,  but it 
would a t t r a c t  o the r  people who were not ye t  ready t o  make a commitment t o  t h e  
church. They would be f r e e  t o  at tend worship and shared study, and would be 
drawn t o  share i n  var ious  kinds of work and minis t ry ,  a s  they f e l t  able.  The 
church would b e a p o i n t  of a t t r a c t i o n ,  hope and support even fo r  people who 
had no f a i t h ,  and would give meaning t o  the  l i v e s  of many who had no d e s i r e  
o r  a b i l i t y  t o  be a c t i v e l y  involved. Such a church i s  a ' l i g h t  on a lamnstand', 
a ' c i t y  s e t  on a h i l l ' .  

Pervading a l l  t h i s ,  an ou t s ide  observer should be aware of  those qua l i -  
t i e s  which, I suggested, show u s  'where' the  church is ,  the  f r u i t s  of t h e  
S p i r i t ,  a l ikeness  t o  Chr i s t .  Even though the re  i s  boimd t o  be a g rea t  deal  
of very u n s p i r i t u a l  and u n c h r i s t l i k e  behavior a s  wel l ,  it would s t r i v e  t o  be 
aware t h a t  t h i s  i s  cause f o r  repentance, r a the r  than f o r  r a t iona l i zed  s e l f -  
exculpat ion o r  even se l f -congra tu la t ion ,  and hwuld provide e x p l i c i t  ways of 
regular,y examining i t s  c o l l e c t i v e  conscience and renewing i t s  sense of 
c a l l i n g .  

MARKS OF A GENUINE CHURCH 

v i s i b i l i t y :  A l l  t h i s  should, o r  a t  l e a s t  could, be observable t o  an inqu i s i -  
t i v e  outs ider .  I'le need a l s o ,  however, t o  d iscern  t h e  marks of 

such a church from t h e  point  of view of a Chr i s t i an ,  whose mind draws i t s  
ca tegor ies  from t h e  New Testament, and from t h e  long experience of  Chr i s t i an  
h i s t o r y  and theology. I suggest four  e a s i l y  d i sce rn ib le  marks: F i r s t  of  all ,  
such a church must be v i s i b l e .  I t  must have an observable membership, 
c h a r a c t e r i s t i c  r i t u a l  and a c t i v i t i e s ,  acommon language t o  express i t s  sense 
of i t s  own meaning. 

Hospi ta l i ty :  Such a church must be charac ter ized  by h o s p i t a l i t y .  Being 
normally household-centered, it demands of t h e  households i n  

which i t s  meetings take p lace ,  and of  o t h e r s  associa ted  with it, an openness 
and rou t ine  generosi ty i n  terms of  space and time a s  well  a s  possessions which 
alone can make poss ib le  t h e  service  of  t h e  needy which Jesus  demanded of h i s  
d i s c i p l e s .  Necessari ly,  the re fo re ,  such a church i s  poor, s ince  a l l  i ts  
possessions (communal o r  ' p r i v a t e ' )  a r e  held f o r  the  benef i t  of those i n  need, 
including of course t h e  need t o  f e e l  welcome and t o  be cared f o r ,  This  no t  
only counterac ts  possessiveness o r  ' s tatus-seeking'  a t t i t u d e s  t o  homes and 
possessions and money but  makes very c l e a r  t h e  inappropriateness of luxury. 
s i n c e  t h i s  makes it hard fo r  people t o  f e e l  welcome, a s  well  a s  cont radic t ing  
the  expressed Gospel values of  generos i ty ,  serv ice  and t r u s t  i n  God. 

Inclusiveness:  The t h i r d  c h a r a c t e r i s t i c  i s  t h a t  of  inclusiveness.  These 
l i t t l e  churches c r o s s  boundaries of denomination, income. 

education, age and even those between f a i t h s  and between b e l i e f  and unbel ief .  
People a r e  included because they  a r e  wanting God, i n  whatever way o r  degree. 
trot a l l  reach a po in t  of e x p l i c i t  commitment, ye t  they  gather  i n t o  t h e  v i s i b l e  
oneness, t h e  hospi table ,  open and f r e e  'space'  c rea ted  fo r  them, and which 
Jesus  promised. 



This inclusiveness does not  b lu r  d i f ferences ;  it grows out  of them 
towards Chr is t .  This i s  not contradicted by t h e  f a c t  t h a t  many--probably 
uast--new churches began with a common deMminational o r  o the r  commitment. 
~ u t  it i s  c h a r a c t e r i s t i c  t h a t ,  a t  a c e r t a i n  po in t ,  people become uneasy with 
t h i s  and want t o  reach ou t  and include,  though it may be hard t o  see  how, 
and encouragement and good theology i s  needed. They discover t h a t  inclusive- 
ness i s  'proper'  t o  them and want ways t o  make it a p a s t o r a l  r e a l i t y .  

Attract iveness:  F ina l ly ,  and growing out of the o thers ,  the re  i s  something 
which I can only c a l l  ' a t t r a c t i v e n e s s ' ;  people a r e  drawn t o  

such a church, sensing t h e  presence of l i f e ,  t r u t h ,  peace, purpose. An 
element i n  t h i s  a t t r ac t iveness  is the  s t rong sense of meaning which t h e  church 
&caws  from an awareness of its own h i s to ry ,  and of its h i s t o r i c a l  but  ever 
re-discovered mission t o  preach the  G o s D ~ ~ .  The church i s  e s s e n t i a l l y  (not 
accidenta l ly  o r  a s  an ' e x t r a ' )  a church i n  mission, and t h i s  mission i s  
c a r r i e d  ou t  by word and by presence, both expressing the  reconcil ing love of 
Chr is t  toward the  whole human race. This sense of  mission c r e a t e s  t h e  essen- 
t i a l  ' a t t r ac t iveness '  of the  cnurch. ( I t  w i l l  be obvious t h a t  another way of 
ident i fy ing the  four marks of a genuine church which I have described is t o  
say t h a t  i t  i s  one, holy, ca tho l i c ,  and apostol ic . )  I repeat  t h a t  t h i s  des- 
c r i p t i o n  i s  a synthesis .  

Enabling the unplanned: Therefore, i f  we recognize t i tat  not only is  t h i s  
kind of th ing a r e a l  church but t h a t  it i s  t h e  only 

way i n  which the  church can be t r u e  t o  i t s  i d e n t i t y  a s  presence of Chr i s t  i n  
oxr circumstances, then it becomes c l e a r  t h a t  an urgent and even primary task  
f o r  Chr i s t i ans  i s  t o  work t o  'enable '  the conscious emergence of such 
churches. I t  i s  very important,  however, t o  r e a l i z e  t h a t  the  emergence of 
these  churches cannot be planned. This is  i m p l i c i t  i n  t h e  whole concept of a 
'pre-church' s i t u a t i o n ,  but  it has recen t ly  become c l e a r  t h a t  many people who 
have observed what i s  occurring and have become very en thus ias t i c  about it 
(including some bishops) ,  have announced t h a t  they could reproduce t h e  small 
churches they saw growing simply by dividing up par ishes  i n t o  convenient 
neighborhood u n i t s  and gathering t h e  people the re  i n t o  'communities'for 
worship. 

In most cases,  these groups never became churches, and a s  soon a s  c l e r i -  
c a l  leadership ceased t o  hold them together,  they dis in tegra ted .  But we can- 
not t e l l  t h e  Holy S p i r i t  where and how he may blow on h i s  people, and what 
tune he may play. This  does not  mean s i t t i n g  back and watching. I t  means 
developing a r e a l  s e n s i t i v i t y  t o  the  signs of a 'pre-church',  and being w i l l -  
ing  t o  a s s i s t  i t  i n  whatever way seems poss ib le ,  but being ca re fu l  not  t o  
'quench t h e  S p i r i t '  by a zeal t o  organize and i n t e r p r e t  t h a t  which i s  s t i l l  
too  young and unaware t o  p r o f i t  by such treatment. There i s  much, however, 
which can be done. 

HELPING THE CHURCH TO EPlERGE 

These new churches require ,  f o r  t h e i r  growth, c e r t a i n  d e f i n i t e  th ings  
which come under three  headings. 

1. One has t o  do with how such a church can be helped t o  come i n t o  existence. 
2. The second i s  concerned with the  'domestic' condit ions and re la t ionsh ips ,  

i n  t h e i r  own l o c a l i t y ,  and with other forms and places of 'church' .  
3. The t h i r d  i s  about t h e i r  typ ica l  'outreach' .  



MISSION 324 THE NEW CHURCH 

The f i r s t  need is, a s  S t .  Paul pointed ou t ,  f o r  preechers. ("How can 
they hear  without a preacher?") What kind of preachers a r e  needed f o r  t h e  
new church? 

Unoff ic ia l  preachers: The 'new' l i t t l e  churches and 'pre-churches' a r e  t h e  
S p i r i t u a l  f u t u r e  of the  world, and t h e i r  resemblance t o  

t h e  e a r l i e s t  churches is more and more s t r i k i n g .  A s  then,  the  l i g h t  o f  God's 
presence shines  i n  t h e i r  faces  because they a r e  f ac ing  forward and responding 
t o  him, even i f  they d o n ' t  know him. And t o  bring a l l  t h i s  t o  l i f e ,  t o  he lp  
it t o  pronounce i t s  own name and meaning, people a r e  needed, companions of 
Jesus  who w i l l  'go ahead of t h e  Lord' a s  he once sen t  out no t  only t h e  Twelve 
but  70 unnamed d i s c i p l e s ,  and a s  he a l s o  sen t  ' u n o f f i c i a l '  preachers , typi f ied  
by the  women a t  t h e  tomb, t o  prepare h i s  people t o  recognize h i s  coming. 

There a r e  severa l  d i s t i n c t  kinds of poss ib le  'mission' .  One i s  t h e  kind 
which emerges from t h e  growing l o c a l  churches, a s  -mission. In some 
sense o r  o t h e r ,  such missions c o n s i s t  of people who w i l l  form t h e  nucleus of 
a new church. The sense o f  the  need f o r  t h i s  seems t o  come t o  the  surface  i n  
new churches a f t e r  a while. They f e e l  a danger o i  becoming ' s tuck '  i n  t h e  
comfort of t h e i r  habi tua l  a s soc ia t ion ,  and begin t o  r e a l i z e  i n  t h i s  uneasiness 
a c a l l  t o  mission. People involved i n  such mission may be ordained o r  not ,  
married o r  not .  of any age, education o r  background. 

Informal mission - " the  Gossip's Gospel": Linked t o  t h i s  is an e s s e n t i a l l y  
informal mission whose enormous 

e f fec t iveness  i s  due p r e c i s e l y  t o  i t s  low v i s i b i l i t y .  I t  is  of t h e  kind which 
I have cone t o  c a l l  t he  ' goss ip ' s  gospel '  and it i s ,  c s  i n  the  beginning, pre- 
dominantly though not exclus ively  done by women. The women a t  the  empty tomb 
of t h e  Lord were t o l d  by t h e  angels ,  and by t h e  Lord himself,  t o  t e l l  t h e  
d i s c i p l e s  "and t h e  r e s t "  t h a t  he was r i sen .  These were the  f i r s t  Chr i s t i an  
missionaries.  Themselves no t  i n  danger of a r r e s t  a s  were t h e  Eleven, they 
d id  indeed t e l l  ' t he  r e s t '  t he  good news of resurrectLon. How could they keep 
s i l e n t  i n  a c i t y  among whose thronging Passover p i lgr ims were hundreds and 
probably thousands of those who 'had hoped t h a t  he was t h e  one t o  de l ive r  
I s r a e l '  and were c a s t  i n t o  misery, anger and despa i r  by t h e  news of the  death 
of Jesus?  

The news was spread from wife t o  husband, mother t o  c h i l d ,  s i s t e r  t o  
s i s t e r  o r  b ro the r ,  f r i e n d  t o  f r i end ,  neighbor t o  neighbor, i n  whispers through 
t h e  c i t y  and t h e  countryside. 'He i s  no t  dead, he i s  r i sen . '  'We saw him.' 
'She saw him.' 'My aunt  Joanna saw him.' 'My cousin llary saw him.' 'He has 
been seen by Peter--by t h e  Eleven--by James'. When t h e  mission t o  t h e  Gent i les  
began, it was t h e  same. People who had returned home a f t e r  t h e  f e a s t  of 
Pentecost  took t h e  news with them. Those who heard ( l i k e  Lydia, who had a 
small dyed c lo th  business)  went home and t o l d  o t h e r s  and s e t  about organizing 
the  r e s u l t i n g  church i n  thei.r homes. 

I t  was i n  such households t h a t  Paul and t h e  o the r s  spent  t h e i r  b r i e f  r e s t  
periods and t a lked  f o r  hours with new converts  and with people growing i n  
min i s t ry ,  and l a t e r  with those engaged i n  building up e x i s t i n g  l o c a l  churches. 
And people from those householdr-churches t o l d  t h e i r  f r i ends ,  drew them in,and 
s e n t  them out  t o  t e l l  o thers .  The church grew,  not as a l a r g e r  and l a r g e r  
mass but a s  a mul t ip l i ca t ion  of small 'personal '  u n i t s  of a s i z e  capable of 
e f f e c t i v e  rapid  i n t e r a c t i o n  a t  every level .  Th i s  pa t t e rn  of development is 



expressed i n  the theology of the  church, which is t o t a l l y  present  a s  the  
Body of Chr i s t  i n  each gathered community. The ' g r e a t '  church is not  t h e  sum - 
of these but  t h e i r  common incormra t ion  i n  Chr is t .  

end of P a r t  11. 

- 
EUCHARI ST1 E AUX DIMEI.ISIOLIS 9': MDNDE 

Vincent Cosmao 

(The t r a d i t w n a 2  aims o f  a congress are t o  pay a solemn homage t o  
t h e  B k s s e d  Sacrament. In  h i s  Letter t o  Cardinal James Knox the  
Pooe stressed t h i s  aim. 

The organizers o f  t h e  Syiposium held a t  Toulouse i n  preparation .for 
the  Eucharist ic  Congress took as i t s  theme "Responsibi l i ty ,  sharing 
and the  Eucharistn. A number o f  'Third World' exper ts ,  theologians, 
economists, and e thnologis ts  attended t h e  symposium. Following i s  
the  t e x t  o f  the  address given by Vincent Cosmao a t  TouZacse. Ed). 

Introduction 

Dix ans aprPs l e  Synode des PvGques sur l a  j u s t i c e  dans l e  monde, on 
pouvait s ' a t t endre  2 c e  que l e  426 CongrPs euchar is t ique  in te rna t iona l  fiit  
une occasion de manifester  au grand jour l'engagement de 1 ' E g l i s e  dans l a  
t ransfornat ion du monde qui  e s t  l a  condit ion de l a  j u s t i c e .  Le t h k e  l u i -  
m l m e :  "JPsus-Christ,  pain rompu pour un monde nouveau" s ' y  p r e t a i t .  Jean- 
Paul 11 a v a i t  clairement exnrirnP l e  souhait  que so ien t  mises en Pvidence l e s  
dinensions dthiques e t  s o c i a l e s  d e  1 'Euchar is t ie .  

En demandant a m  p a r t i c i p a n t s  du Symoosium de Toulouse de v e i l l e r  "a ne 
pas rPduire ce grand sacrement, mysterium, .3 116thique d 'un partage de biens 
matPriels ,  n i  reduire  c e l u i - c i  2 un combat pour l a  j u s t i c e ,  bien que l ' u n  e t  
l ' a u t r e  so ien t  nPcessaire5: l e  Cardinal Casarol i ,  dans sa  l e t t r e  au Cardinal 
Thiandoum ne f a i s a i t  pas un pas en a r r iP re .  I1 i n v i t a i t ,  au c o n t r a i r e ,  2 
approfondire l ' i n t e l l i g e n c e  de 1 'Euchar is t ie  au rythme du chemin parcouru 
dans l a  p r i s e  de conscience des  rapports  e n t r e  f o i  e t  jus t ice .  

I1 n ' e s t  pas  sfir qu'a dis tance  c e t t e  dimension du CongrPs euchar is t ique  
in te rna t iona l  a i t  Q t B  p e r p e ,  mZme s i  c e r t a i n s  observateurs y  P ta ien t  p a r t i -  
culisrement a t t e n t i f s .  

Ayant QtP informPs de l a  d i f f i c u l t 6  qu 'ont  eue c e r t a i n s  d y  avoir accgs, 
nous publions l e  t e x t e  P c r i t  par  Vincent Cosrnao a l a  demande de Mgr. Motte, 
Pres ident  de l a  Commission ?as tora le  du Congres Eucharist ique,  pour contr ib-  
uer  a l 'ouver ture  de l a  ref lexion su r  l e s  dimensions Bthique, soc ia le  e t  
p o l i t i q u e  de l l E u c h a r i s t i e .  

Dans sa  l e t t r e  au Cardinal Knox, Jean Paul I1 a  fortement soulignd l e s  
"cons6quences pour l a  socidtPM que comporte l e  "rnonde nouveau...liP 2 
1 ' ~ u c h a r i s t i e " :  



- pour l a  f a ~ o n  d'aborder l e s  f r s r e s  en humanitB, s u r t o u t  l e e  p l u s  
pauvres, 

- de l e s  s e r v i r ,  
- de par tager  avec eux l e  pain de l a  t e r r e  e t  l e  pain de l'amour, 
- de c o n s t m i r e  avec eux un monde p l u s  jus te ,  p l u s  digne de Dieu, e t  
- de preparer  en m8me temps un "monde nouveau" a ven i r ,  oil Dieu l u i -  

m h e  apportera l e  renouveau d e f i n i t i f  e t  l a  communion t o t a l e  e t  sans 
dec l in  ( c f .  Apoc. 21, 1-5; Gaudium e t  Spes, nos.39.45)" 

Avant d 'en veni r  d c e t t e  Btape ul t ime de l a  route ,  il importe de prendre 
en charge tou tes  l e s  exigences dont dependent les  p ra t iques  s a i a l e s  e t  l e u r  
t r a n s f i g u r a t i o n  dans l e  Royaume. 

Jesus-Christ ,  pain rompu pour un monde nouveau: Le par tage  du pain ,  qu i  
s i g n i f i e  e t  r e a l i s e  l a  

communion en Jesus-Chr is t ,  F i l s  de  Dieu, ne  prend t o u t e  s a  v e r i t e  que si per- 
sonne n 'en e s t  exclu,  puisque tous  s o n t  "un dans l e  Chr i s t  JBsus" (Gal. 3, 
28), appeles A Otre f i l s  de Dieu en Lui. Cet te  af f i rmat ion  de 1'UnitB de 
l 'humanite en r e l a t i o n  d Dieu e s t  tel lement r ad ica le  que l ' ex igence  dont e l l e  
e s t  porteuse r e j a i l l i t  non seulement su r  l e  par tage  symbolique, dont ne peut 
Btre exclu que c e l u i  q u i  s ' e n  exc lu t ,  mais sur  l e  partage r e e l  dont, au moins, 
l ' i n t e n t i o n  est necessa i re  d l a  v e r i t e  du symbole. Que s i g n i f i e r a i t ,  en 
e f f e t ,  l e  g e s t e  du partage,  sirname les mie t t e s  Bta ient  refusees  A ceux 1 qu i  
e l l e s  se ra ien t  necessa i res  pour vivre? "Xettre t o u t  en commun" pour "que 
personne ne s o i t  dans l e  besoin" (Actes 4, 32-35) represente  l a  v is4e  de  l a  
dynamique du partage. La vSr i t8  du signe e s t  en e f f e t  a u s s i  importante pour 
l ' e x i s t e n c e  du sacrement que l a  f o i  vivante en l ' u n i t 6  q u ' i l  s i g n i f i e .  

A l 'approche du Congrss euchar is t ique  i n t e r n a t i o n a l ,  c e t t e  "evidence", 
s i  souvent perdue, e s t  en t r a i n  de re-surgir  dans l a  conscience e c c l e s i a l e  
avec une a c u i t e  q u i  n ' a  d '8gal  que l e  sentiment d'impuissance devant l ' e x i -  
gence a i r ~ s i  reconnue. Que f a i r e  pour que l e  partage du ~ a i n  dev ienneposs ib le  
Cew q u i  p a r t i c i p e n t  a l a  t a b l e  du Royaume sont  disposes F. "donner du pain d 
ceux q u i  n 'en  o n t  pas". Les pauvres l e  font  quand, entendant l a  Eonne 
Nouvelle cornme un appel ,  l i b e r a t e u r ,  a l a  c rea t ion  d'un monde ofi l a  v i e  s o i t  
poss ib le ,  i l s  se rassemblent en Eg l i se  pour v i v r e  ensemble a l a  s u i t e  de 
Jesus. 11s mettent en commun l e  peu q u ' i l s  ont  e t ,  d 'abord, l e u r s  forces.  
Leur temoignage e s t  en t r a i n  d e  soulever l l E g l i s e  e t  de l a  met t re  en marche 
pour " f a i r e "  c e  que Dieu " d i t "  et  " f a i t " :  un monde ofi personne ne  manque du 
ngcessaire.  Leur "rumeur" q u i  devient  un " c r i "  (Puebla) ,  resonne dans 
1 'Eg l i se  c m e  une ques t ion  redoutable mais construct ive:  "Qu'as-tu f a i t  de 
ton f r s re?" .  

Un monde a r e f a i r e :  La dure r e a l i t 6  e s t  la ,  en e f f e t ,  incontestable:  d ' a p r e s  
l a  Banque mondiale, 000 mil l ions  de  personnes, au moins. 

manquent du s t r i c t  nBcessaire; l e u r  "pauvrete" absolue e s t  l 'aboutissement de 
l e u r  sous-d8veloppement" dont nous dicouvrons q u ' i l  e s t ,  fondamentalement, 
l ' e f f e t  de  no t re  developpement comme il s ' e s t  f a i t ,  aux hasards de l ' h i s t o i r e ,  
"sauvagement". Nous, l e s  benef i c i a res  du "progris" ,  nous n 'avions  pas  p r i s  
garde que, comme nous polluons e t ,  .3 l a  l imi te ,  de t ru isons  l a  na ture  nous 
avons conduit  n o t r e  "croissance" de t e l l e  manisre que l e  r e s t e  du monde en 
f a i s a i t  l e s  f r a i s .  DBorganisees, des t ruc tu rees  par  nos in tervent ions ,  
dQpossed6es du pouvoir de  conduire l e u r  v ie  c o l l e c t i v e ,  l e s  "autres" s o c i e t e s  
s ' e n f o n ~ a i e n t  dans l e  sous-developpement B l a  mesure mBme de  l eu r  determin- 
a t i o n  par  nos i n i t i a t i v e s  souvent intempest ives ou dominatrices. D ~ s o m a l s ,  
nous sommes tous  ensemble interdependants ,  mais dans une i n e g a l i t 8  t e l l e  
qu ' elle tourne en injustice, puisque c-rwnquent--du necessa i re ,  t a n d l s  



que d 'au t res  n 'on t  a se  p r ive r  de r ien .  Ce sont  les "m~canismes" que noils 
avons mis en marche qui ,  c a m e  l e  d i s a i t  Jean Paul I1 a Puebla, "produisent 
des  r i c h e s  toujours  p lus  r i ches  aux d6pens de pauvres toujours  p lus  pauvres". 
c e  n ' e s t  pas a nous cu lpab i l i se r  que nous sonrmes appeles par  c e t t e  mise A n.1 
du "@he du monde", mais Z nous conver t i r  a l a  transformation de c e  monde 
ma1 f a i t .  Le Synode de 1971 l ' a v a i t  d 6 j i  d i t  en reconnaissant " l e  combat: 
pour l a  j u s t i c e  e t  l a  pa r t i c ipa t ion  l l a  transformation du monde...comme une 
dimension cons t i tu t ive  de l a  prCdlcation de 1'Evangile qui  est l a  mission de 
1 'Egl ise  pour l a  redemption de 11humanit6 e t  sa  l i M r a t i o n  de tou te  s i t u a t i o n  
oppressive". 

Aujourd'hui, ce sont  l e s  pauvres eux-rnsmes qui  nous l e  d i sen t  quand i l s  
prennent en charge l eur  propre developpement, s e  "conscientisant" comme i l u  
d i s e n t  e t  s 'organisant  pour s ' e n  s o r t i r  p a r  l e u r s  propres forces  ( s e l f  
r e l i a n c e ) .  Nais, dans l a  mesure meme oil leur  sous-d6veloppement e s t  l ' e f f e t  
du systGme que nous avons cons t ru i t ,  c ' e s t  2 le transformer q u ' i l s  nous 
appellent  en nous proposant des "negotiations globales" pour l a  construction 
d'un au t re  systeme de r a p p r t s  e n t r e  nous e t  eux. S i  l e s  E t a t s  t a rden t ,  
f au te  de volont6 po l i t ique ,  2 e n t r e r  dans c e t t e  dynamique, ce sont  l e s  
peuples eux-m6mes qui  prennent l e  r e l a i s ,  en t ran t  en crmmunication l e s  ms 
avec l e s  a u t r e s ,  en p a r t e n a x e s  qui  contr ibuent  d & j i  & l a  construction de li 
soc ie te  mondiale, soc ie te  globale de tou tes  l e s  soci6tes:  ce s e r a  l a  tdche 
de c e t t e  f i n  de rnillenaire. En Egl ise ,  les pauvres q%i savent nouveau que 
Dieu e s t  l e  Garant d e  l e u r s  d r o i t s ,  nous appel lent ,  comme des  f r s r e s ,  
entreprendre avec eux c e t t e  t l c h e  s u r l ~ u a i n e  dont depend l ' a v e n i r  de 
l'humaniti.; t e l l e  e s t  " l 'oeuvre" que l e  Pere nous a confi6e en nous donnpnt, 
come a un s e u l  home, en Adam e t  en Chr i s t ,  l a  t e r r e  a am6nager de t e l l -  
manisre q u ' e l l e  s o i t  habi table  pour tous. 

La des t ina t ion  un iverse l l e  dss  biens correspond au dessein de Dieu: en 
red6couvrant sa  necess i te ,  nous sommes en t r a i n  de recommencer l comprendre 
q u ' e l l e  ne s e r a  poss ib le  q u ' l  1s. mesure de l ' o rgan i sa t ion  de l a  v ie  co l l cc t -  
ive  en vue de l a  s a t i s f a c t i o n  p r i o r i t a i r e  des besoins e s s e n t i e l s  de tous. 
Depuis l e s  temps l e s  p lus  1ointaj.ns de l a  RBvBlation, c e t t e  exigence e s t  
inseparable de l a  r e c o n n a i s s a c e  de Dieu, au mSme t i t r e  que l ' i m p o s s i b i l i t 6  
d 'avoir  d ' a u t r e s  dieux que Dieu: l ' i n j u s t i c e  i t a i t ,  pour l e s  prophetes, en 
contradic t ion auss i  r ad ica le  que l ' i d o l l t r i e ,  avec l e  c u l t e  a rendre Diec. 
Leur predicat ion trouve son accomplissernent dans l a  pra t ique  e t  l a  predica- 
t ion  de Jesus:  l a  Bonne-Noavelle q u ' i l  annonce aux pauvres e s t  c e l l e  de leu: 
l ib6ra t ion .  

Jamais sans doute depuis s e s  o r ig ines ,  l e  chr is t ianisme n ' a  6tB d'une 
t e l l e  a c t u a l i t 6 ,  d'une t e l l e  pert inence,  face au d e f i  de l ' h i s t o i r e .  N'avoir 
d ' a u t r e  dieu que Dieu, c ' e s t -a -d i re  S t r e  l i b r e ,  e t  prendre Z bras l e  corps l a  
production du pain e t  sa  d i s t r i b u t i o n  A tous ,  dans l a  construction d 'une 
soci6tB oil l a  v ie  s o i t  poss ib le  pour tous ,  c ' e s t  l a  synthese e x i s t e n t i e l l e  
d'une f o i  vecue dans l a  p r i s e  en compte de s e s  e f f e t s  dans l ' h i s t o i r e .  Le 
temoignage l rendre Dieu s e  resume dans l ' a f f i m a t i o n ,  envers e t  contr?  
t o u t ,  de l a  l i b e r t e  ou transcendance de l a  personne e t  dans l a  constructior.  
d'un ordre t e l  que p r s o n n e  ne s o i t  exclu du partage. 

Que c e  d e f i  s o i t  w l i t i q u e  ne d o i t  deconcerter personne. En excluant 
t o u t  au t re  dieu,  c 'est-&-dire,  par  dessus t o u t ,  t o u t  pouvoir s a c r a l i s 6  coiraa 
ce1ui .de  C8sar. Dieu conf ie  aux homes l o  responsabi l i t6  de teur  organisatio:-. 
en soci6t6, c ' e s t - l - d i r e  l a  pol i t ique .  11s ont i t t r e  ensernb-ujets 
e t  les  ac teurs  de l e u r  h i s t o l r e ,  l a  negotiation de l e u r s  contradic t ions  Btant 
l a  condit ion de l e u r  xoex i s tence  e t  de l e u r  complhentari tB.  Te l l e  e s t  :.a 



perspective du nouvel ordre  6conomique, s o c i a l  e t  cu l tu re1  dont depend l e  
ddveloppement g6n6ral is6,  a commencer par  1 '8radica t ion  de l a  pauvret6 

absolue. L 'Egl ise  e s t  en t r a i n  de prendre conscience q u ' e l l e  a  s a  p a r t  2 
prendre de c e t t e  tHche. 

-: Aussi inat tendu que ce la  s o i t ,  1 'Eg l i se  e s t  en 
t r a i n  d ' a p p a r a i t r e  come un espace de communication 

au se in  duquel l ' appe l  des  pauvres a  des  chances d ' b t r e  entendu. En f a i s a n t  
v a l o i r  l e u r s  d r o i t s ,  i ls  nous rap,pellent en e f f e t  c e  que Dieu veut: une 
humanit6 .5 son image e t  ressemblance, c r e a t r i c e  des  condi t ions  de s a  commun- 
ion;  l a  t ransfonnation de s t r u c t u r e s  qu i  y font  obs tac le  f a i t  p a r t i e  de  c e s  
condi t ions ,  quel  que s o i t  l ' e space  q u i  demeure ouvert  pour l a  c h a r i t 6  au 
coeur mdme de l ' i n j u s t i c e  s t r u c t u r e l l e  ou i n s t i t u e e .  

Mais l e s  s t r u c t u r e s  dont l a  transformation. e s t  l a  p l u s  urgente e t  peut- 
Btre  l a  p lus  d i f f i c i l e ,  c e  sont  l e s  s t r u c t u r e s  mentales, l e s  systPmes de 
rep resen ta t ions ,  l e s  evidences c o l l e c t i v e s  qu i  font  obs tac le  a l a  perception 
de  l a  r d a l i t e  t e l l e  q u ' e l l e  e s t ,  t e l l e  que l ' a n a l y s e  l a  devoi le  e t  qu i  par  
l a  mbme contr ibuent  rendre impensable s a  t ransformation.  

La tdche p r i o r i t a i r e  q u i  s'impose ?I t ous  e t  dont 1 'Eg l i se  e s t  appelee 3 
prendre largement s a  p a r t ,  Si t r a v e r s  l e s  organisa t ions  l e s  p l u s  d ive r ses  dont 
e l l e  s ' e s t  dotde, cons i s t e  f a i r e  su rg i r  des profondeurs des  consciences ce 
nouveau regard s u r  l a  r e a l i t e ,  q u i  mette en evidence l 'urgence de  s a  t r ans -  
formation. Comme l e s  pauvres s e  consc ien t i sen t ,  en decouvrant l e s  p r i s e s  
q u ' i l s  ont su r  l a  r 6 a l i t e  pour l a  t ransformer,  l e s  benef i c i a i r e s  du systeme 
global  on t  auss i  .5 se  consc ien t i se r ,  en ouvrant l e s  yeux su r  l ' i n t o l e r a b l e  
pauvrete absolue qu i  e s t  l a  marque do pBch6 du monde. C e t t e  conscient isa t ion ,  
q u i  devient  l a  tdche p r i o r i t a i r e  de 1 ' E g l i s e  dans l e s  pays i n d u s t r i a l i s 6 s ,  c e  
SOnt leS p a u E e s  q u i  l ' a p p e l l e n t  2 s ' y  engager. "Rien ne changera chez nous, 
d i s e n t - i l s ,  si r i e n  ne change chez vous", si l e s  r appor t s  de pouvoir r e s t e n t  
c e  q u ' i l s  sont. si l a  modification des r appor t s  de  fo rces  ne conduit pas  5 l a  
n6gociation. 

S i  1 ' E g l i s e  n ' e s t  pas seu le  .5 l a  tdche, e l l e  se  d o i t  d ' y  d t r e :  l a  pr6- 
d ica t ion  de 1 'Evangile  sera  imnarfa i te  ou inoperante t a n t  q u ~ ?  l a  Parole de 
Dieu ne se  t r a d u i r a  pas  dans des  p ra t iques  s o c i a l e s  dont l a  dynamique s o i t  l a  
mbme que c e l l e  des  p ra t iques  h i s to r iques  dont  e l l e  e s t  nee. C ' e s t  a i n s i  que 
l a  Parole d e  Dieu retrouve son v r a i  t e r r a i n  q u i  e s t  c e l u i  de l ' b i s t o i r e :  
ce l l e -c i  ne devient  l ' h i s t o i r e  s a i n t e  que dans l a  mesure oil l a  r e l a t i o n  a 
Dieu s t r u c t u r e  en profondeur l ' e x i s t e n c e  e t  l a  conscience: mais l a  r e l a t i o n  
a Dieu appe l l e  inseparablement l a  transcendance de  l a  personne e t  l ' o rgan i sa -  
t i o n  de  l a  v i e  c o l l e c t i v e  de t e l l e  maniere que personne ne manque du 
ngcessaire.  

Le temps n ' e s t  p l u s  03, l a  p r i s e  en compte des  problemes de socie t6  
pouvait sembler r6serv6e 2 quelques s p e c i a l i s t e s  aux marges de  l a  v i e  
ecc lds ia l e .  C ' e s t  t o u t e  l ' E g l i s e ,  dans tou tes  ses  dGmarches, de l a  contemp 
l a t i o n  aux pas to ra les  d'ensemble, qui  e s t  appel6e a s ' y  engager. La predica- 
t ion  de l 'Evangi le ,  l a  catechPse, 1'8ducation des  en fan t s  e t  des  adu l t e s ,des  
l a i c s ,  des  r e l ig ieux  et  des p r g t r e s ,  l a  pra t ique  des  sacrements, l ' e l abora -  
t i o n  d'une theologie q u i  rende compte de l a  Parole de  Dieu, l ' o rgan i sa t ion  
des  min i s t s res ,  e t c ,  t o u t  c e  qu i  f a i t  l a  v i e  quotidienne de  1 'Egl ise  dsora  
sans cesse  d t r e  repens6 e t  rdorganis6 en fonction du s e u l  c r i t e r e  que J6sus  
nous a i t  l a i s s 6 :  " J ' a i  eu faim e t  vous m'avez donne B manger ..." (Matt.25), 
Q t a n t  bien entendu que "l'homme ne vit pas seulement de pain", m a i s  de libeA 
responsable en reponse a l ' a p p e l ~ c r 8 a t e u r  d e  Dieu. 



La vGrit6 de l l E u c h a r i s t i e  n 'exige  pas  seulement "quelque chose en plus", 
mais l a  mobil lsat ion de 1 'Egl ise  pour l a  construction d'un monde oil t o u t  
homme a i t  l a  p o s s i b i l i t e  de s'accomplir en humanit4 e t  en d iv in i t6 .  

L 'Espr i t  s o u f f l e  e t  il e s t  urgent de se  mettre 1'6coute de  c e  q u ' I 1  
" d i t  aux Eglises".  I1 pour ra i t  soulever t o u t e  l l E g l i s e  dans un sursaut  qui  
r e s t i t u e r a i t  au chr is t ianisme sa v e r i t 6  o r i g i n e l l e  de mouvement h i s to r ique ,  
dans une humanit6 en marche vers  Dieu en m h e  temps que v e r s  s a  propre 
humanit6. Les"signes des temps" pa r len t ,  c r i e n t  en ce sens. Saurons-nous y 
d iscerner  l e  souf f l e  de Dieu? 

L'Eucharist ie ,  sacrement q u i  f a i t  e x i s t e r  1 'Egl ise .  Corps du Chr i s t ,  e s t ,  
par excellence, l ' a c t e  qu i  l 'ouvre  aux dimensions du monde oil des  f r e r e s  
meurent de faim; sa  v 6 r i t e  exige q u ' e l l e  l e s  i n v i t e  3 s a  t a b l e ,  c e l l e - c i  
n ' i t a n t  l a  t a b l e  du ROyaUme que l a  oQ t o u t  est f a i t  pour donner ?A manger ?A 
ceux qu i  ont  faim: " tou t" ,  designant i c i  l ' e f f o r t  c o l l e c t i f  pour produire 
l e s  condi t ions  d 'exis tence  de  tous. 

Reference: FOI ET DEVELOPPEMENT, 09, aotit-septembre 1901. 

- end - 

PROBLEMS OF INCULTURATION AND THE EUCHARIST 

( A s  a  commentary on the  a r t i c l e  o f  Vincent Cosmao here a r e  some 
e x t r a c t s  from addresses given by "Third World" represen ta t ives  a t  
the  Toulouse Symposium. Ed). 

The tone was s e t  on the f i r s t  day, when a t  the  Toulouse symposium, t h e  
first t h r e e  speakers, wtthout previous concertat ion,  de l ivered a s  many broad- 
s i d e s  agains t  the  western system, whether it be r e l i g i o u s ,  c u l t u r a l ,  economic 
or p o l i t i c a l .  And the f i r s t  d r a f t  of the  f i n a l  message, drawn up by t h r e e  
Frenchmen, was r e j e c t e d  out  of hand a s  i r r e l e v a n t  and p a t e r n a l i s t .  

Miss P i e r e t t e  Attouo: an economist from the  Ivory Coast, s t a t e d  b lunt ly  t h a t  
t h e  whole African continent  is i n  a s i t u a t i o n  of 

"dependence and servitude".  From a r e l i g i o u s  point  o f  view, she  sa id ,  
"Africans have t o  appropr ia te  t h e i r  f a i t h  i n  Jesus  Chr is t  according t o  t h e i r  
own symbolism" and "rewri te  t h e  Gospel in  African terms." I t  is not a  quest- 
ion of merely adapting the  music and t e x t s  of the  Roman r i t e ,  she added. The 
whole l i t u r g y  must be rethought by Africans f o r  Africans. "We must break with 
the  control  and c l e r i c a l i s m  of Rome and the mother-churches i n  order  t o  
acquire our autonomy," she concluded. 

Fr. Marcello de  Carvalho, sj:  Speaking on behalf of Latin America, a  Brazil-  
i an  J e s u i t ,  Fr. :4arcello de  Carvalho Azevedo, 

a l s o  denounced " the  exclusivism of European and Mediterranean c u l t u r e  which 
t r i e d  t o  found the uni ty  of the Church on the  uniformity of the l i t u r g y  and 
the education of t h e  clergy." It i s  only recent ly ,  he added, t h a t  the  Church 
i n  severa l  Latin American countr ies  has become aware of "its foreign character  
with regard t o  the people, of i t s  s i t u a t i o n  a s  a power e l i t e  and, sometimes, 
a s  an instrument of a l i ena t ion . "  



Fr. D i s  Amalorpavadass: Perhaps t h e  harshes t  c r i t i c i s m  came from an Indian 
l i t u r g i c a l  scholar ,  Fr. D i s  Amalorpavadass, who i s  

d i r e c t o r  of t h e  National B i b l i c a l ,  Catechet ica l  and L i t u r g i c a l  Centre, i n  
Bangalore, Having devoted h i s  l i f e  t o  t h e  " incu l tu ra t ion"  of the  Chr i s t i an  
f a i t h  in Indian c u l t u r e ,  he has  e labora ted  an Indian r i t e  of the  Mass, with 
t h e  permission o f  Rome, i n  which he would now l i k e  t o  introduce t h e  sacred 
texts of Hinduism, Buddhism and Islam, and eventual ly  replace  t h e  bread and 
wine by l o c a l  food and drink. 

Reminding h i s  audience t h a t  48 percent  of the Indian population l i v e s  
beneath the  "breadline,"  Fr. Amalorpavadass denounced the  opportunism of a 
Church which "bet rays  i t s  bas ic  mission which is t o  defend a new s o c i a l  order  
and procure bread and freedom f o r  a l l . "  That,  a f t e r  a l l ,  is t h e  r e a l i t y  
symbolized by t h e  Euchar is t ,  he added, wherass, i n  f a c t ,  a s  an i n s t i t u t i o n  
t h e  Church in India ,  and i n  a l l  Asia, belongs to  t h e  r i ch .  

Bishop Anselme Sanon: The other  third-world speaker who made the  b igges t  
impression i n  Toulouse was Bishop Anselme Sanon of 

Bobo-Dioulasso i n  Upper Volta. Speaking of the  importance of t h e  meal i n  
African c u l t u r e ,  he drew a t t e n t i o n  t o  d i f f i c u l t y  of  using bread f o r  t h e  
e u c h a r i s t i c  ce lebra t ion .  " A t  t he  o f fe r to ry" ,  he sa id ,  "we t r a n s l a t e  t h e  
prayer "We o f f e r  t h i s  bread' by t h e  word - buru ( the  bread from abroad);  
s i m i l a r l y ,  a t  the  consecrat ion 'He took bread, '  we say - buru; but i n  t h e  Our 
Father ,  we t r a n s l a t e  ' ou r  d a i l y  bread' by the  word - zonfa ( t h a t  i s ,  food) f o r  
it would not be f i t t i n g  t o  ask f o r  buru, a food which comes from abroad and - 
is  d i f f i c u l t  t o  get ."  

And Mgr. Sanon r a i s e d  t h e  quest ion already posed by Fr. Amalorpavadass: 
"To what c u l t u r e  does our Euchar is t  r e f e r ?  It is  c e r t a i n l y  a s a c r i f i c e  where 
bread is taken and shared during a meal; but it is spec ia l  bread from abroad, 
surrounded by a r i t u a l  a l s o  imposed from abroad, everything i s  fore ign i n  
t h i s  c u l t . "  In  t h e  f i n a l  message adopted by the  symposium, a l l u s i o n  i s  made 
t o  t h i s  c u l t u r a l  and r e l i g i o u s  domination of t h e  Third World by t h e  West: 
"Cultural  models have been imposed, depriving e n t i r e  r a t i o n s  of a gospel 
message and a form of prayer  t h a t  r e a l l y  belongs t o  them. Uniformity i s  a 
f ac to r  of suffocat ion  whereas d i v e r s i t y  could bring l i f e . "  

Reference: THE TABLET, 15 August 1981, Volume 235 No. 7362. 
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AFRICAU RELIGIOUS I I~STITUTES WITH OVER 1 0 0  MEMBERS 

(In parentheses t h e  year of foundat ion)  

1.  Suore Bannabikira  (Uganda) (1908) 642 

2. S i s t e r s  o f  Our ~ a d y  of Ki l imangia ro  (Tanzania) (1931) 407 

3. Banyatereza (Burundi) (1931) 350 

4. Banabik i ra  (Rwanda) (1912) 350 

5. Daughters  o f  St. F r a n c i s  o f  A s s i s i  (Sud A f r i c a )  (1922) 308 

6.  L i t t l e  S i s t e r s  o f  St .  F r a n c i s  (Uganda) (1927) 270 

7. Ba te reza  S i s t e r s  (Tanzania)  (1904) 268 

8. S e u r s  Se rvan t e s  d e  JBsus  (Zaire) (1937) 221 

9. Benedic t ine  S i s t e r s  o f  S t .  Agnes (Tanzania)  (1924) 2 17 

10. Soeurs  d e  l 'Immacul6e Conception de Ouagadougou 
( ~ l t o  v o l t a )  (1924) 203 

11. Miss ionary S i s t e r s  o f  S t .  Therese  of t h e  C h i l d  J e s u s  
(Tanzania)  (1931) 203 

12. Daughters  o f  Mary o f  Tabora (Tanzania)  (1930) 198 

13. S i s t e r s  o f  Our t ady  of Good Counsel  (Uganda) (1943) 193 

14. L i t t l e  Ch i l d r en  o f  Our Blessed  Lady (Rhodesia) (1932) 186 

15. S i s t e r s  o f  Mary I m a c u l a t e  o f  Nyeri  (Kenya) (1926) 182 

16. S i s t e r s  o f  Gemma Galgani (Tanzania)  (1938) 180 

17. Dominican S i s t e r s  o f  t h e  Congregat ion of t h e  Most 
~ o l y  Rosary o f  Montebell0 (Sud A f r i c a )  (1925) 171 

18. S i s t e r s  o f  Mary of Kisumu (Kenya) (1932) 170 

19. P e t i t e s  Soeurs  d e  l a  P r e s e n t a t i o n  ( Z a i r e )  (1948) 170 

20. Bannakaro l i  B ro the r s  (Uganda) (1927) 164 

21.  S i s t e r s  o f  t h e  Immaculate Hea r t  o f  Mary o f  Morogoro 
(Tanzania)  (1926) 161 

22. F r anc i s can  S i s t e r s  o f  St. Joseph (Kenya) (1937) 149 

23. Se rvan t s  o f  t h e  Blessed  V i rg in  Mary (Malawi) (19241 142 

24. Banyatereza (uganda) (1927) 140 

25. S i s t e r s  of Mary Immaculate of Gulu (Uganda) (19391 125 

26. S i s t e r s  of Our Lady of Usambara (Tanzania)  ( !953) 124 

27. F i l l e s  d e  Marie Reine d e s  A-p5tres ( Z a i r e )  ( 1932) 119 

28. S i s t e r s  o f  t h e  Immaculate H e a r t  o f  Nary ( N i g e r i a )  ( 1937) 111 

29. S i , ; t e r s  of Our Lady Queen o f  A f r i c a  (Tanzania)  (1903) 105 

30. S i s t e r s  of t h e  I m c u l a t e  Hear t  o f  Mary (Kampala) 



A F R I  CAad RELI  GIOIJS INSTITUTES 

The f i g u r e s  a r e  f o r  1972-1973 when they were drawn up. The coun t r i e s  
o r  na t ions  a r e  i n  a lphabe t i ca l  order  and f o r  each country the  number of local  
r e l i g i o u s  Ins t i tmtes  i s  indica ted  ( inc luding t h e  two secular  I n s t i t u t e s  and 
t h e  5 of p o n t i f i c a l  r i g h t )  and the  number of professed Religious,  male o r  
female. The t o t a l  includes both (M-male, F-female). 

Source: a r t i c l e  quoted of F. Rizzol i ,  and o the r  f i g u r e s  f o r  I n s t i t u t e s  
of p o n t i f i c a l  r igh t .  

Country o r  Nation I n s t i t u t e s  N. of Professed 

I3 F 

Africa d e l  Sud (Namibia) 
~ l t o  Volta 
Benin (ex-Dahomey) 
Botswana 
Burundi 
camerun 
Costa d'Avorio 
Et iopia  
cabon 
Ghana 
Guinea Equator ia le  
Kenya 
Madagascar 
Malawi 
Mali 
Nigeria 
Rhodesia 
Rwanda 
Senegal 
Seychelles  
Sud Afr ica  
Sudan 
Swaziland 
Tanzania 
Togo 
Uganda 
Zaire 
Zambia 

Total:  2 2  113 11.444 
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