


THE CONTEMPLATIVE EXPERIENCE 
I N  PAKISTAN I ,  

ChWs McVey, op. 

(Ce Bul l e t in  s 'occupe, une f o i s  de  p lus  de l a  p r i e r e  e t  de l a  
s p i r i t u a l i t d  missionnaires. Ces deux brPves cont r ibut ions  du 
Pere McVey e t  de l a  P e t i t e  Soeur Rehana, ont  6 t 6  prssentdes au 
cours d 'une Rencontre des  Supdrieurs Majeurs des  Religieux e t  
des  Religieuses qu i  s ' e s t  tenue au Pakistan en a v r i l  1981. 
L'idGe de c e t t e  Rencontre e s t  venue d l a  s u i t e  de  l a  RPunion de 
l a  FBdGration des  Conferences Episcopales d 'Asie (F.A.B.C.) qu i  
s 'est tenue d Calcut ta ,  en 1978, avec come theme: "Pr ig re ,  Vie 
de 1 'Egl ise  en Asie". 

Les deux experiences, r e l a t d e s  ci-dessous, cons t i tuen t  un t r P s  
beau rappel  du sens de  l a  p r i s r e ,  au-delk des  l i m i t e s  c u l t u r e l l e s .  
E l l e s  touchent Ggalement l a  quest ion de  l ' i n c u l t u r a t i o n .  "Seuls  
l e s  sourds p u v e n t  enseigner l e s  sourds, parce que pour e n t r e r  
dans no t re  monde, il f a u t  savoi r  devenir sourd". Lisez-les. 
E l l e s  peuvent vous insp i re r .  Ed.) 

I have a cousin, a few years o l d e r  than me, who was born t o t a l l y  deaf. 
My aunt .  a very s t rong person, was determined t h a t m y  cousin Eileen was 
going t o  make it i n  a hearing world. And she did,  Sent t o  s p e c i a l  schools  
in  t h e  beginning, she learned t o  l i p  read and t o  manufacture speech and 
then joined hearing s tudents  i n  high school and col lege ,  becoming he r se l f  a 
co l l ege  teacher .  I had not seen he r  f o r  seve ra l  years and though we had 
grown up more o r  l e s s  together ,  we had never ta lked a d u t ,  wel l ,  about 
being deaf. When I met her  a year o r  so  ago I asked he r  what it was l ike :  
t h e  t r a i n i n g ,  t h e  'making it' i n  a hearing world. ' I t  was a l l  wrong,' she 
sa id .  'The deaf l i v e  i n  another world and c a n ' t  be forced i n t o  a hearing 
world. Only the  deaf can teach t h e  deaf because t o  e n t e r  our world you have 
t o  become deaf.  ' 

After  many years i n  Pakistan,  l i v i n g  i n  a c u l t u r e  not my own and 
surrounded by so  many s i t h a t i o n s  u n i n t e l l i g i b l e  and uncontro l lable ,  I was 
becoming used t o  the unjus t ,  t h e  u n i n t e l l i g i b l e  and t h e  uncontrol lable.  
While a vague awareness had been growing i n  me about what I was doing t o  
myself by shu t t ing  out t h e  unpleasant ,  t he  image of my aunt and my cousin 
brought the p i c t u r e  i n t o  sharper focus. I was j u s t  l i k e  my aunt1 Her way 
of loving he r  daughter was t o  force her i n t o  her  world. And so  was I t r y i n g  
t o  force  t h e  d i f f e r e n t ,  t h e  hard t o  understand, t h e  poor and t h e  miserable 
i n t o  my world. When it d i d n ' t  work, when I couldn ' t  handle them, o r  make 
sense out of them, o r  f i t  them i n t o  my world, then I shut  them out  by build-  
ing a p ro tec t ive  wall  aga ins t  t h e i r  world. Not unl ike  the  B r i t i s h  i n  t h e  
days of t h e  Raj with t h e i r  cantonment b a r r i e r  agains t  t h e  strange n a t i v e  
town. Safe and sound in  cantonment town, amid t h e  f ami l i a r ,  t h e  easy t o  
handle, t h e  predic table  - where everything f i t .  



One o f  my ways of g e t t i n g  away f r o m t h a t  o ther  world was by my wall .  
For me it was protec t ion ,  b u i l t  up from fear  Of what those o t h e r s  might 
expect me t o  do f o r  them. I t  a l l  came tumbling down when I rea l i zed  I 
d i d n ' t  have t o  do anything f o r  them. I t  was myself I had t o  work on. For 
t o  e n t e r  ano the r ' s  world a l l  one has t o  do i s  look, and be still; 'To e n t e r  
our world you have t o  become deaf . . . I  Perhaps t o  e n t e r  anyone's world, t h e  
world of t h e  deaf o r  t h e  poor and t h e  oppressed, the  world of t h e  student  
o r  t h e  young r e l i g i o u s ,  o r  of the  worker and the  jobless ,  o r  the  world of 
the  Muslim - t o  en te r  anyone's world i t ' s  necessary t o  become 'dea f ' .  TO 
hear nothing e l s e .  To read l i p s .  And h e a r t s .  I t  is t h i s  kind of s t i l l n e s s ,  
t h i s  openness, t h a t  is  t h e  only val id  passport  t o  the  world of another. 

I t  is t h i s  kind of s t i l l n e s s  we a r e  t a l k i n g  about when we speak of the  
contemplative experience. For the  common notion of contemplation involves 
a 'non-shutting-out' and the  a c t  of contemplation i s  one 'of  thoughtful  
observation,  of a t t e n t i v e  considerat ion. '  'Experience, '  t o  r e s t a t e  t h e  
obvious, r e f e r s  t o  ' t h e  process of personally observing, encountering o r  
undergoing something! 

I f  contemplation is  anything it is  t h i s  worldly. More, it i s  t h i s  here 
and now worldly. Not a shu t t ing  out  of anything - f o r  everything i s  worthy 
of ' a t t e n t i v e  cons idera t ion '  - but r a the r  an opening ou t  t o  a process,  o r  
b e t t e r ,  an opening i n t o ,  an awareness of a process t h a t  one i s  a l ready 
undergoing and experiencing. Here and now. 

'Here and now' is  t h e  s e t t i n g  f o r  t h e  top ic  given t o  L i t t l e  S i s t e r  
Rehana and me, and it is taken from the  Calcut ta  Paper on Prayer: 'The r e a l  
encounter between t h e  Church and our ancient  r e l i g i o u s  t r a d i t i o n s  w i l l  t ake  
place a t  a deeper l e v e l  o f  contemplative experience. ' (FABC Papers, No. 13) .  
Sr.Rehana w i l l  speak of the  encounter from her  experience with Muslins. I 
would l i k e  t o  consider  t h e  condi t ions  necessary fo r  a ' l i v i n g  with'  t o  
become a t r u e  encounter. And then the  motive f o r  the  encounter. 

To be sure of my top ic  I looked up t h e  d ic t ionary  d e f i n i t i o n  of 
'encounter. '  I t  i s  'a sudden, acc identa l  meeting: t o  meet face t o  face ,  
suddenly, unexpectedly; t o  be confronted with; t o  meet each o the r  unexpect- 
edly. '  I ' m  glad I ran t o  t h e  d ic t ionary  because it c l a r i f i e d  two elements 
of encounter fo r  me. Two elements t h a t  a r e  v e r i f i e d  in  your own experience 
a s  well as  mine. Encounter is a kind of confrontat ion,  and it is  o f t en  
unexpected and very surpr is ing .  Confrontation implies d i f f e rence  - and it 
is di f ference  alone t h a t  makes possible a re la t ionship .  I f  t h i s  i s  so, then 
we already have severa l  of the  condit ions necessary f o r  it t o  become a t r u e  
encounter: 

the  f i r s t  i s  awareness and acceptance of d i f ference  as  somehow 
God's w i l l  'here and now'; 

the  second is t o  l e t  the  d i f ferences  be. I t ' s  s i g n i f i c a n t ,  I 
th ink ,  t h a t  the  Calcut ta  Paper speaks of the  encounter with 'our 
ancient  r e l i g i o u s  t r a d i t i o n s . '  They are  still ours ,  and s t i l l  
able  t o  influence us. 

the  t h i r d  condit ion is  a wi l l ingness  t o  be  so influenced. I n  the  
face  of the  o the r ,  t o  become deaf and s t i l l .  To read l i p s  and hea r t s .  
TO e n t e r  the  world of the  o ther .  



Why speak of encounter a t  a l l ?  L i t t l e  Brother Michel put it r a t h e r  
simply once when speaking of h i s  experience i n  Karachi. 'We nay never, '  he 
wrote, 'become Baluch among the  Baluchi, but  they  w i l l  cont r ibute  t o  our 
conversion t o  God's ways.' This su re ly  i s  motive enough f o r  the encounter. 
For how e l s e  a re  we, here i n  Pakistan,  t o  discover God except here among h i s  
oeople? How discover  the God who became incarnate  for  us except here i n  
t h i s  our world? How e l s e  discover God except by l e t t i n g  him d i sc lose  him- 
s e l f ,  day by day and never once f o r  a l l ,  day by day - unexpectedly, sur- 
p r i s ing ly?  

I am supposed t o  speak of the contemplative experience from a man's 
perspective.  Though I am convinced deep down, t o  my very bones, of t h e  need 
t o  l e t  go, t o  l e t  o the r s  be, t o  l e t  God be, I am aware t h a t  it i s  s t i l l  very 
hard - not s o  hard a s  before  but st i l l  hard - for  t h i s  man t o  l e t  go and 
give up contro l .  

Yet t h i s  su re ly  i s  t h e  key condition: t o  l e t  be. 'Le t t ing  h e , '  a s  
Matthew Fox wr i t e s ,  ' is  reverence; it i s  respect .  It i s  what a l l  t r u e  
worship presumes, f o r  it i s  l e t t i n g  God be God, l e t t i n g  s e l f  be s e l f ,  
l e t t i n g  sl i ffer ing be suffer ing ,  l e t t i n g  joy be joy. With t h i s  l e t t i n g  be 
comes a growth i n t o  being and i n t o  i d e n t i t y  with a l l  these  important ener- 
g ies  of ovr l i v e s .  I t  i s  l e t t i n g  mystery be mystery where i n  we do not  
reduce mysteries  t o  problems, but  simply l e t  mysteries be. 3eep l i s t e n i n g ,  
acute wtjiefulness and keen watching are a l l  implied i n  l e t t i n g  be. For when 
one l e t s  a l l  th ings  be one f inds  g rea t  wonders...' ( A  S p i r i t u a l i t y  Named 
Compassion, p.90) . 

'Where does God dwell?'  asked t h e  old Rabbi, and replying t o  h i s  own 
quest ion s a i d ,  'God dwells wherever man l e t s  him in . '  I n  t h i s  simple quest- 
ion and answer is found both  t h e  motive and the  condit ion f o r  encounter: God 
i s  t o  be found here,  where we a re ,  and he is found only when we l e t  him 
d i sc lose  himself.  Le t t ing  him disc lose  himself means l e t t i n g  everything in .  
Le t t ing  be means not con t ro l l ing  God's means of ent ry .  Le t t ing  be means 
y ie ld ing con t ro l .  I t  means not leading but  being led.  The poet,  Yeats, 
once wrote t h a t  'wisdom is a b u t t e r f l y  and not  a gloomy bi rd  of prey.' I t ' s  
wise advice for  u s ,  c a l l e d  t o  l e t  be. We don ' t  understand anything by going 
out and diving on it w i t h  t a l o n s  and beak. We jus t  des t roy  it. We a r e  
ca l l ed  t o  l e t  be, t o  touch a l l  t h ings  gent ly  a s  a b u t t e r f l y ,  taking meaning 
and nourishment from them, l e t t i n g  t h e  whole of r e a l i t y  d i sc lose  i t s e l f  t o  
us. That i s  f a r  d i f f e r e n t  from t r y i n g  t o  impose order  on o r  t r y i n g  t o  
cont ro l  the chaos a l l  about us.  We jus t  have t o  be p o r t  of it, l e t t i n g  it 
find i t s  d r i f t  i n  us before it can assume any order  a t  a l l .  That means 
f o r f e i t i n g  proorammes, going o f f  in a l l  d i r e c t i o n s  and tu rn ing  our backs on 
where we thought we had t o  go. Let t ing  be means 'openness t o  t h e  l a r g e r  
t r u t h s :  those spoken of by the  Indian J e s u i t ,  Samuel Rayar.: 

Mankind, not  the church, i s  the  bas ic  community of t h e  People of 
God... The Church i s  a s ign  co~nmunity witnessing t o  c e r t a i n  t r u t h s ,  
but t h e r e  may be o ther  s ign communities, the  higher r e l i g i o n s ,  f o r  
example, t h a t  have t h e i r  own and equal ly  v a l i d  ro le  i n  ~ o d ' s  t o t a l  
plan. I f  so ,  t h e  church is ca l l ad  t o  s incere  dialogue and mutual 
sharing t o  r e a l i z e  the l a r g e r  t r u t h s .  



I could never have given a paper l i k e  t h i s  t en  - even f ive  years ago - 
and I am beginning t o  r e a l i z e  t h a t  one of the b less ings  of t h e  middle years 
i s  a growing awareness of the connectedness of a l l  th ings  and of t h e  mean- 
ing taken from them and from a l l  those who people my l i f e .  ~t i s  a growing 
r e a l i z a t i o n  t h a t  I am not enough of a meaning a l l  by myself alone. That my 
l i f e ,  i n  some mysterious way, is bound up with t h e  l i v e s  of so  many o t h e r s  
and t h a t  the  ' l a r g e r  t r u t h s '  and t h e i r  discovery depends on the way I r e l a t e  
t o  my Muslim neighbours, t o  col lege  s tudents  who wander in  jus t  t o  t a l k ,  t o  
the  young Muslim I met on t h e  bus from blurree l a s t  July,  and who wrote me 
l a s t  week. 'What have we l e a r n t  from l i v i n g , '  the poet Rilke wr i t e s ,  'except 
t o  f ind  i n  o the rs  what we a re . '  

I suspect it was some bare ly  conscious thought l i k e  t h i s  t h a t  led  me t o  
volunteer for  t h e  missions many years ago. Mission has changed; and so have 
I. From e a r l y  enthusiasm through t h e  anguish of wondering jus t  what I was 
doing here t o  where I am now. Not t h a t  I ' v e  f i n a l l y  a r r ived  but I have 
found a c e r t a i n  amount o f  peace i n  incompleteness. I t  i s  t h i s  t h a t  has given 
a new sense of urgency t o  t h e  prospect  of mission and dialogue f o r  me. 
Incompleteness, because, a s  Bede G r i f f i t h s  once sa id ,  ' t h e  exac t  r e l a t i o n  of 
Chr i s t  t o  o the r  r e l i g i o n s  does not precede d i a l o q ~ e  but a r i s e s  only out  of 
it.' I f e e l  we a r e  on t h e  f r inges  of something wholly new, discovering t h e  
Chr i s t  who i s  coming t o  te, and being ourselves p a r t  of t h a t  process. 

If the re  i s  one image of Jesus t h a t  has shaped my vis ion i n  the  past  
few years,  it i s  t h e  image of him a s  ' t h e  pioneer and perfec tor  of our f a i t h '  
(Heb. 12:2). The l a s t  word on Jesus  has no t  been sa id :  h e ' s  way o u t  ahead. 
I n  following him i n  strange new lands, our f a i t h  i s  perfected.  Our t e r r i t o r y  
f o r  explora t ion and discovery i s  here,  among a people overwhelmingly Muslim. 
It could well be t h a t  t h e  conversion always associa ted  with mission i s  s t i l l  
the re  but the  change happens not t o  Muslims but  t o  us, t o  me. I am the one 
who i s  changed on meeting and being confronted by a Jesus who i s  surpr is ing,  
challenging, new - and becoming. 

The contemplative l i f e  i t s e l f  i s  always a matter of newbeginnings. Such 
a l i f e ,  a s  one of the  Zen masters says,  ' i s  an i n v i t a t i o n  and quest  t o  
discover more f u l l y  t h e  g i f t  of a beginner 's  mind - a mind t h a t  is  open and 
conmassionate, with many p o s s i b i l i t i e s  r a t h e r  than a few!' 

THE CONTENPLATIVE EXPERIE'ICE I M  DAKI STAV I I ,  

L i t t l e  S i s t e r  Rehana 

Even though I d o n ' t  f ind  it so easy t o  do, I s h a l l  t r y  t o  share with 
you a l i t t l e  about my l i f e  of prayer i n  a t.4uslim environment. 

When I went home l a s t  September, I was surpr ised  not  t o  hear anymore the 
c a l l  f o r  prayer i n  the  morning. And I rea l ized t h a t  f o r  2 0  years I have been 
s t a r t i n g  my day hearing t h i s  c a l l .  hly f i r s t  prayer has always been: Father, 
I come t o  do your w i l l .  I be l ieve  t h a t  our  neighbours who g e t  up everyday t o  
pray have a l s o  i n  t h e i r  hea r t  the wish t o  do the  w i l l  of God. I always admire 
the  f a i t h f u l n e s s  of those  who every day get  up t o  pray. A s  f o r  me, I am 
q u i t e  happy t o  have a l i t t l e  r e s t  on holidays. 



Rubina's f a t h e r  i s  among them and every day we hear h i s  alarm-clock, 
even before t h e  c a l l  f o r  prayer. He and h i s  family follow very wel l  our l i f e  
of prayer and sometimes Rubina hums some of our hymns, e s p e c i a l l y  one t h a t  
Fr.  Mukhtar Alam put  t o  music for  u s ,  a bum about love and u n i t y  t h a t  we 
usual ly  s ing before our n ight  prayers.  One day they t o l d  us ,  'When you sing 
t h i s  hymn, we always keep s i l e n t  and l i s t e n  t o  you.' The way they t o l d  t h i s  
meant t h a t  t h e r e  e x i s t s  a r e a l  communion between us. 

T h a t ' s  why we t r y  t o  be ca re fu l  about what we s i n g  and we have got used 
t o  dropping some hymns o r  some verses  which could hur t  the  f ee l ings  of our 
neighbours. Sometimes it happened t h a t  Punjabi neighbours chose the  hymns 
f o r  us when we went t o  borrow cups o r  g lasses  for  our guests .  They a r e  very 
fond of t h e  Psalms i n  Punjabi. They and t h e  a rea  enjoyed e s p e c i a l l y  the  day 
f a t h e r s  and seminarians came t o  our place and t h e  evening we ce lebra ted  t h e  
Eucharist  with t h e  newly ordained Dominicans. 

Every day we have one hour of adorat ion before t h e  Blessed Sacrament. 
I t ' s  of ten  i n  the  evening and sometimes when I am praying i n  our small chapel 
I hear again t h i s  c a l l  f o r  prayer. A t  tinat moment I r e a l i z e  b e t t e r  t h a t  t h e  
f i r s t  reason of my being i n  t h i s  Muslim a rea  i s  t o  t ake  a l l  t hese  prayers  
sa id  i n  t h e  mosques and houses and t o  jo in  them t o  the unique prayer of 
Jesus ,  the Saviour of a l l ,  t he  in te rcessor  in  f r o n t  of t h e  Father .  

I spent a few years  i n  I r an ,  in  Mashad, a town of 5 lakh people, but 
every day thousands of people were coming a s  pi lgrims t o  t h e  tomb of I m a m  
Reza. Except f o r  a few famil ies  a l l  were Muslims. We had t h e  v i s i t  of a 
p r i e s t  every month coming 600 miles from Teheran. Sometimes people were 
wondering: 'How can you s t a y  i n  such condit ions? '  But myself I know t h a t  the  
f a i t h f u l n e s s  t o  prayer of my f r i ends ,  t h e i r  f a i t h  and t h e i r  deep sense of 
worship, sustained my l i f e  of prayer and my own fa i th fu lness .  

There a r e  spec ia l  ges tu res  where I f ind myself near  t o  them, f o r  
example, when I make the p ros t ra t ion  in  f ron t  of t h e  Blessed Sacrament o r  
a f t e r  t h e  consecration. I f e e l  myself then very much one with them. One 
day, one o f  our neighbours followed our mass without our  not ic ing  it. After 
mass she jus t  sa id :  ' I  l i k e  your prayer, because you do the  p r o s t r a t i o n  jus t  
l i k e  us . '  I l i k e  a l s o  t h e  a t t i t u d e  of t h e  hands ra i sed  t o  the  sky when I 
say t h e  'Our Father '  i n  t h i s  way, I o f t en  remember my Muslim f r i ends .  

I know t h a t  our neighbours and f r i e n d s  expect us t o  pray f o r  them. 
Often they ask f o r  it and I th ink t h a t  our f r i endsh ip  s t a r t e d  and developed 
f i r s t  of a l l  because they saw our chapel,  observed our l i f e  of prayer and 
noticed t h a t  we were going t o  church evecy day. A few days ago, a s  1 was 
going f o r  mass, a b i g  boy and a man t o l d  me: 'Pray f o r  us i n  your church. 
Don't fo rge t  t h a t  you a r e  one of us . '  

I remember a l s o  the  time i n  1977 when we had l o t s  of curfews and 
s t r i k e s .  The men who were following the  news b e t t e r  than we used t o  do, t o l d  
us: 'Today you can go t o  the  church, ' o r  'Today you b e t t e r  pray i n  your 
chapel . '  I remember e s p e c i a l l y  one morning when I came out  of our house and 
saw q u i t e  a b ig  group of men t a lk ing .  The news was not good. I t o l d  them: 
' I  am fed  up with t h i s  s i t u a t i o n ! '  They a l l  looked a t  me a s  i f  I had sa id  
a very s tupid  th ing  and one of them t o l d  me: 'What happened t o  you today? 
Don't you know t h a t  we a r e  a l l  i n  God's hands? You had b e t t e r  go t o  your 
chapel and pray . '  



On account of our Muslim neighbours we a re  ca re fu l  about the  decorat ion 
of t h e  house and have removed s t a t u e s ,  put t ing  ikons o r  pa in t ings  or  any- 
th ing  we f e e l  they are  l e s s  h u r t  about. A t  Christmas; i n  t h e  room where we 
receive them a s  well a s  our Chr is t ian  f r i ends ,  we put a pa in t ing  of the  c r i b  
i n  a somewhat o r i e n t a l  s t y l e  they appreciate.  

Sometimes I am l i k e  Jesus  f i l l e d  with wonder -before  tlie work of the  
S p i r i t  i n  my h e a r t  and the  h e a r t  of my f r iends .  He i s  the  one who has 
helped us t o  understand and apprecia te  one another. With some neighbours it 
was easy from the  very beginninq. But with a family from Multan who came 
a f t e r  us  it wasn't so easy, a s  the  f a the r ,  a s t r i c t  Muslin, cou ldn ' t  accept 
our way of l i f e ,  e s E c i a l l y  the  f a c t  t h a t  we d idn ' t  q e t  narr ied .  Recently 
he had some d i f f i c u l t i e s  and asked u s  t o  pray. It was not t h e  f i r s t  time 
bu t  he said:  'God w i l l  l i s t e n  t o  you hefore  me.' I was q u i t e  surpr ised  and 
asked him: 'Why do you say t h i s ?  You a r e  a man of prayer (during our 
morning prayer we of ten  hear him chanting h i s  Qur'an) and you t r y  t o  follow 
the  w i l l  of God.' He repl ied:  'God w i l l  l i s t e n  t o  you befoze me a s  you 
d i d n ' t  ge t  married f o r  H i m  and f o r  us . '  I was so surpr ised  t o  see  t h a t  
through our shar ing  of l i f e ,  i n s p i t e  of weaknesses and som~times misunder- 
standings on both s i d e s ,  the  S p i r i t  has been working i n  h i s  mind and hear t .  

A few months ago he got a h e a r t  a t tack  during the  n ight  and two of u s  
spent the  r e s t  of the  n ight  with him, s i t t i n g  on t h e  same -- c:?arpol with the  
o ther  members of the  family. Sr. Cecile-Jeanne who i s  a nllrse went t o  the  
d i s p n s a r y  t o  ge t  some medicines. A few times he  asked us t o  pray f o r  him 
a s  he was f e e l i n g  he was dying: 'My daughters,  p lease ,  pray f o r  me.' I 
proposed t h a t  we a l l  j o in  in  the  same prayer,  and I s t a r t e d  t o  pray with a l l  
my hea r t .  I was r e a l l y  very much impressed and I t r i e d  t o  us2 words they 
t o o  could accept so  t h a t  our  prayer might r e a l l y  cone f r o ]  c.nc mind and one 
hea r t .  God l i s t e n e d  t o  us, and t h i s  is-how our ' f a t h e r '  - f o r  t h a t  is how 
he l i k e s  us t o  c a l l  H i m  ever s ince he asked us t o  belong t o  h i s  family - t o l d  
the  s t o r y  t o  neighhours and f r iends :  'You know, God had c ~ 1 1 ~ d  me but my 
t r i p  was cancelled as. I have two dauahters ,  one who gives  m e  t h s  medicines I 
need and the  o the r  who prays f o r  me.' 

With Xubina's family it has always been easy. But : was very surprised 
when I went t o  say good-by t o  them a few months ago. Rubinn's f a the r  t o l d  
me: 'You cannot go without our praying together . '  H e  got  u", l i f t e d  h i s  
hands up t o  t h e  sky and s t a r t e d  t o  gray. I d i d  the  same. Fere t o o  I saw 
t h e  work of t h e  S p i r i t  who helped him t o  go beyond the  1 i : v  2.1A the customs 
which he  normally follows very careful ly .  When I came buck afterwards; he 
t o l d  me: 'You see ,  everything vent a l l  r i g h t  on your t r i p ,  because !re had 
prayed together .  ' 

A t  t he  same time I always f e e l  the  l i m i t s  of our shsr inq .  A 1 1  t h a t  i s  
so dear  t o  me and is a t  the  very hea r t  of my l i f e ,  I cannot share with my 
Muslim f r iends :  the  f a c t  t h a t  God became man i n  Jesus  who gave h j s  l i f e  f o r  
me and asks me t o  give my l i r e  t o  H i m  and t o  a l l  my brothrrr ,  a ~ . d  s i s t e r s ,  
t h i s  Jesus  present  i n  our chapel ,  in the  Eucharist  and i c  tha  hea r t  of e l l  
those I meet. 

I remember one Eas ter  morning i n  I r an ,  when one of my co-wnr:;ers 
happened t o  come t o  our f r a t e r n i t y  and asked me about t h e  meaning of Eas ter .  
I t r i e d  t o  expla in  it t o  him a s  b e s t  as  I could. Than hc looked a t  me and 
asked me sadly: 



'Are you r e a l l y  be l ieving a l l  t hese  th ings? '  I became sad a l s o  a s  I was 
unable t o  speak t o  him i n  such a way t h a t  he could understand. But I can say 
t h a t  through the  experience sometimes of a kind of lone l iness ,  my personal 
f a i t h  in Jesus ,  Son of God and Redeemer of t h e  world, has grown and t h a t  I 
have come t o  f e e l  more and more how grea t  these  mysteries  a r e  t o  which I had 
g r a m  used from my childhood. They show God's immense love. Who am I t o  
have been chosen t o  be introduced i n t o  the  s e c r e t  o f  God's l i f e ?  God's g i f t s  
a r e  r e a l l y  f r e e  g i f t s .  

I t  has been a source of very deep joy and a l s o  a challenge f o r  me when 
I saw Muslims l i v i n g  t h e  values of the  Gospel b e t t e r  than me. One day I was 
coming back from Rawalpindi. I was q u i t e  new in  the  country and I d i d n ' t  
have a reservat ion  f o r  the  t r a i n .  F i r s t  t h e  t i c k e t  co l l ec to r  wanted me t o  
get  down; then I heard him t e l l i n g  the  people t r a v e l i n g  with me: 'Be kind 
t o  her.  She is a fo re igner  and doesn ' t  know t o  manage.' They had been kind 
t o  me already a s  nobody had t o l d  me t h a t  I was s i t t i n g  on one of t h e i r  
reserved s e a t s .  A t  n igh t ,  one lady t r a v e l i n g  with her two daughters t o l d  me: 
'1.v daughters w i l l  s l e e p  together ,  so  you can take  t h e  upper ber th . '  When I 
was up, a second t i c k e t  c o l l e c t o r  came and sa id :  ' I  was searching f o r  you 
because my colleague had to ld  me before g e t t i n g  down a t  Lahore t h a t  the re  was 
a fore igner  on the  t r a i n  and t h a t  he had not  been able  t o  f i n d  a place f o r  
her f o r  the  n ight . '  I was r e a l l y  thankful  t o  a l l  these kind and he lp fu l  
people. It was a l ready l a t e  and before going t o  s l e e p  I opened my Gospel t o  
have a look a t  the  readings of the  following day. I t  was the  f e a s t  of C h r i s t  
the  King. I got  a kind of shock when I read: 'Come, 0 blessed of my Father. 
I was a fore igner  and you welcomed me.' 

I am very bad a t  recognizing people, and i f  I were t o  meet them again,  I 
am not sure  I ' d  be able  t o  recognize them. But with many o t h e r s  they entered  
deeply i n t o  my l i f e  and I am sure  t h a t  I w i l l  recognize them when Jesus  w i l l  
say t o  them on the  l a s t  day: 'Come, 0 blessed  of my Father ,  i n h e r i t  t h e  
Kingdom prepared fo r  you from t h e  foundation of the  world. '  ( M t  25:34). 

When I was i n  I r an ,  a Sufi  f r i e n d  took us  one day t o  a deser ted  place 
where a t o r r e n t  had dug a very deep val ley .  He sa id :  'We a re  l i k e  t h i s  
t o r r e n t .  Tie know t h a t  we come from God and t h a t  we s h a l l  f ind  our happiness 
i n  God, l i k e  t h i s  t o r r e n t  which dug so  deeply, knowing t h a t  its happiness 
was t o  reach t h e  sea  and t o  ge t  l o s t  in  it.' 

I o f t en  th ink t h a t  we a r e  a l l  t r a v e l i n g  together .  The S p i r i t  i s  with 
u s ,  i n  u s ,  in  our joys and d i f f i c u l t i e s ,  in  our  achievements and shortcomings, 
i n  our  t r u s t  i n  God, till the  day we s h a l l  a l l  reach our happiness, God. 

Reference: FOCUS, Volume 1, No. 3, 1981. 



PERSPECTIVES POUR LA MISSION 

Gabriel Marc 

(This shor t  t e x t  o f  Gabriel  Marc i s  one of a shor t  se lec t ion  
chosen by P o n t i f i c a l  Mission Union of France f o r  t h e i r  prepar- 
a t i o n  of World Missionary Day, 1981. Ed). 

I s o l e r  l e  " r e l i g i e w " ? :  AprSs quelques dBcennies de r e l a t i v e  ec l ipse ,  on 
v o i t  revenir  en force l a  t e n t a t i o n  d ' i s o l e r  l e  

"rel igieux" du reel s o c i a l  pour en f a i r e  un catdgorie d p a r t ,  transcendant 
l e  profane dans lequel il e s t  immerge, renaclant  au dialogue avec l u i  qui  
comporte un r i sque d'impurete. Cela au m6pris Bvidennnent des i n t u i t i o n s  
c o n c i l i a i r e s  e t  p lus  encore du mystere de l l Inca rna t ion :  on renvoie au c i e l  
un Dieu qu i  l ' a v a i t  pourtant  q u i t t e  pour vivre parmi l e s  hommes. 

Curieux e t  scandaleux retour qui  donne au c h r i s t i a n i m e  un s t a t u t  
exclusivement " s p i r i t u e l "  en f a i s a n t  abs t rac t ion  de s a  s i t u a t i o n  concrete 
dans l e  mnde aujourd 'hui .  Ouoi que l e s  chre t i ens  en d i sen t  (ou n'en d isent  
pas!) 11s sont associes  a l a  r ichesse ,  d l ' e x p l o i t a t i o n ,  au surarmement, 
l a  violence. Aucun discours  chr6t ien ,  a u s s i  BlevB s o i t - i l  par  son contenu 
ou c e l u i  qui  l e  t i e n t ,  ne prsvaut w n t r e  une t e l l e  evidence qui  crPve l e s  
yeux des m i l l i a r d s  d'hommes pauvres qui  souff rent  des  peuples chre t iens .  La 
moitid des chr6t iens  hab i t en t  l e s  pays l e s  p lus  r i c h e s ,  quelques pour cent  
seulement l e s  pays miserables e t  populeux d'Asie. 

La France appar t i en t  au groupe des r i ches .  E l l e  e s t  vue comme chret ienne 
pa r  l e s  pauvres, e t  l e  d iscours  o f f i c i e l  qui  l a  presente come " l a  f i l l e  
ain6e de 1'Eqlise". ne peut que confor ter  l eu r  sentiment. 

Les perspect ives  m i s s i o ~ a i r e s  decoulent naturellement de c e t t e  s i tua t ion ,qu i  
e s t  sqalement valable ,  du r e s t e ,  a l ' i n t d r i e u r  

de l 'hexagone e t  il n'y a pas a chercher p lus  lo in .  S i  l ' o n  veut que l e S  

pauvres du vas te  monde so ien t  dvangGlis6s par p r i o r i t e  selon l a  p red i l ec t ion  
de Dieu, 11 e s t  urgent que l e s  conununautes chrs t iennes  r i v a l i s e n t  d'imagina- 
t i o n  et  de rBsolution pour inventer  une sagesse Bvangelique qu i  rompe avec 
l e s  fasc inat ions  de  la  socidte  de consommation e t  de violence e t  t6moigne au 
regard des  paiens de l a  force de l l E s p r i t  do don e t  d'amour de Dieu. Les 
perspectives missionnaires s ' o rdoment  t o u t c s  seules autour de l a  s o l i d a r i t d ,  
de l a  j u s t i c e ,  de l a  paix,  du respect  des d r o i t s  de  l'homme. 

S16vader spi r i tue l lement ,  d e  c e t t e  responsabi l i t6  ou se r e p l i e r  sur  l e s  
taches  t r a d i t i o n n e l l e s  de l a  communauti2 s e r a i t  t ragique en ce moment 06 l e  
monde se f a i t  p lus  dur. AprSs deilx ou t r o i s  d6cennies de croissance globale,  
d'expansion continue, de progres des connaissances, de "d6tenteM m i l i t a i r e ,  
t o u t  p a r a i s s a i t  permis. 



E t  puis  l e s  pays r i ches  - e t  ch re t i ens  .?I l ' excep t ion  du Japon - se  sont  
dec la res  mutuellement l a  guerre dconomique, ent ra inant  l e  monde e n t i e r  su r  
l e  champ d'une b a t a i l l e  dest inde durer  p ius ieu r s  anndes. 

Une ce r t a ine  espdrance e s t  morte . :et  desormais ce sont  nouveau l e s  
a m e s  de l a  domination qu i  par lent  f o r t .  J u s t i c e  e t  ~ l i d a r i t e  sont  
pulv6ris8es: l e s  na t ions  r iches  preferent  l u t t e r  pour re t rouver  un niveau 
de domination supdrieur plutBt que d 'accepter  un dialogue avec l e s  a u t r e s  
pour un monde de par tenai res .  E t  c e l a  p r c e  que l eu r s  hab i t an t s ,  chacun de 
nous en l 'occurrence,  refusent  q u ' i l  s o i t  touche aux d r o i t s  q u ' i l s  s ' d t a i e n t  
acquis  e t  ?I ceux q u ' i l s  espdraient  acquerir .  Paix e t  de tente  r e f l u e n t :  l a  
course aux armements reprend de p lus  b e l l e  e t  l a  dissemination nuclea i re  e s t  
en bonne voie. Par tout  dans l e  monde, e t  mSme dans l e s  "ddmocraties" 
occidenta les ,  l e s  d r o i t s  de l ' h o m e  rdgressent  e t  l e s  peuples se  durc issent .  
Les rdglementations f ranpaises  su r  l e s  i m i g r e s ,  l e s  d t rangers ,  l a  secur i td  
l ' i l l u s t r e n t  clairement. Le concept de  sdcur i t e  na t ionale  f a i t  des ravages. 

Mouvements de recul :  Ces grands mouvements de recul  qui  enfoncent de vas tes  
por t ions  du monde dans l a  misere e t  l e  desespoir ,  ne 

sont pas l e  r e s u l t a t  d 'un  imp6rialisme des  gouvernants. 11s manifestent t r e s  
c r k e n t  l e  r e f u s  de l ' a u t r e  e t  l a  s o i f  ddmentielle de t o u t  possdder e t  de ne 
r i e n  l u i  l a i s s e r ,  dont nous nous rendons tous  coupables. 

E t  "nous" c e l a  designe a u s s i  bien l e  groupe des ch rd t i ens  q u i  ne se  
s i n ~ u l a r i s e  en r i e n .  La seule  parole  d 'esperance qui. demeure disponible 
pour tant ,  c ' e s t  c e l l e  q u i  rompt avec c e t t e  rage possessive qli englobe l e s  
homes e t  l e s  choses, c e l l e  de Jdsus qui  donne sa  v i e  pour un home nouveau. 
Ce n ' e s t  pas  une simple parole ,  mais un engagement, dont 13 Croix e s t  l a  
p lus  haute manifestat ion.  Pouvons-nous, chrdt iens  de  pays r iches ,  nous 
complaire dans une s p i r i t u a l i t d  aveugle, a l o r s  que l e  monde des pauvres nous 
c r e d i t e  de ses  malheurs? Quelle dvangel isa t ion  es t -ce  l a ?  Comment l e s  
m i l l i a r d s  d'hommes qui  souf f ren t  de malnut r i t ion ,  de famine, de misere, de 
t o u s  l e s  f leaux,  sr m e t t r a i e n t - i l s  A c r o i r e  en un J6~1.s q i i  2ourt;nt e s t  mort 
pour eux mais a  engendre de t e l s  d i s c i p l e s ?  Ne f a u t - i l  pas se  conver t i r  en  
*rite e t .  ensemble, changer l a  v ie?  Voila bien l 'u rgence  r i e l l e .  

013 en suis - je?  Oil en e s t  mon equipe, ma paroisse ,  ma communaut6, 1 8 E g l i s e  
de Prance, 1 'Eg l i se  u n i v e r s e l l e ,  face dux exigences Gvange- 

l iques  de  s o l i d a r i t e  de j u s t i c e ,  de p i x ,  de respect  de l'homme? T e l l e s  sont 
a l 'dvidence i e s  premiPres quest ions de perspect ives  miss iomai res  pour peu 
que l ' o n  accepte de v o i r  corrment e s t  situ-5 l e  chr is t ianisme en 1981. E l l e s  
doivent en t ra ine r  t r e s  v i t e  des  reponses concrPtes. 

Reference: MISSIOFI DE L'EGLISE, Septembre 1981, No. 53. 



CANOM LAb! REVISED - 

Ladislas Orsy 

( S i  le  nouveau Code de Droit Canonique devait 8 tre  pubZiO dans 
un proche avenir sans avoir subi dtautres  changements importmts,  
i l  pourmit  engendrer des e f f e t s  de longue portee duns l e s  
Eglises dlA.frique, d'Asie e t  d NrnQrique Latine, en particulier 
duns les  domines de la structure de I 'Egtise,  de l ' inmrtturation,  
e t c .  Tout depend de La .facon d ' in terpreter  l e  concept dlEgl ise  
locate. La proposition de Ladislas Orsy, en faveur d'une autre 
procldure de promutgation pourrait a t t i r e r  l ' a t t en t ion  de tous 
ceux qui s ' in teressent  a ce que Rahner appetle t 6Eg l i s e  Mondiale. 
(Cf.  Sedos Bul le t in  n. 28, 19801. 

(The Tablet o f  3rd October 1981 reprinted an a r t i c l e  o f  Professor 
Ladistas Orsy one o f  the leading canonists i n  the Chuwh, which had 
appeared i n  the Jesu i t  weekly America the previous week. The 
essent ial  point made by Orsy i s  that  " the  writ ten l e t t e r  brings 
death, but the Sp i r i t  gives l i f e "  (2 Cor. 3.6). Preparation of  the 
n m  proposed code o f  Canon L m ,  which w i t 2  be a mitestone i n  the 
l i f e  o f  t he  p i t g r i m  Church, has advanced so far that  i t s  promut- 
gation can take place within a year or two. 

Professor Orsy f i r s t  deats with the process of preparation o f  the  
neu prouosed Code. He then reviews the s ta t e  o f  the church today 
and the opportuneness or adviseabi t i ty  c f  the proposed promulgation. 
In t h i s  section he t r ea t s  shortly of  the proposed new "Fundamentat 
Law" about which manlr reservations have been epressed .  Lastty he 
o f f e r s  an al ternat ive  method o f  promutgating the n m  Code o f  L a m .  
We reproduce here these las t  two portions of the a r t i c l e  as they 
have a patt icular relevance for  those engaged i n  mission across 
boundaries o f  cutture,  nation and. race. Ed.) 

THE - FUNDAMENTAL LAW 

Then, t h e r e  i s  the  problem of the  Fundamental Law. I t s  content  has 
been evaluated many times; 1 have no d e s i r e  t o  go i n t o  p a r t i c u l a r s .  The 
Last version is  c e r t a i n l y  an improvement, perhaps more in  form than in  
substance. Yet, it remains a  novelty. In  it, theologica l  statements 
excerpted mainly from the  documents of Vatican I1 intermingle with cen tu r i e s  
-old Legal p r i n c i p l e s  which have always formed the  foundation of canon law. 
TO take  dogmatic s tatements out  of t h e i r  na tu ra l  context  and transform them 
i n t o  numbered canons i s  a  quest ionable method f o r  both law and theology, and 
it serves ' no purpose. 

Indeed, t h e  most se r ious  object ion aga ins t  the Fundamental Law i s  t h a t  
t h e  theologica l  canons i n  it a r e  not needed. A l l  t h a t  they say has  been sa id  
before and in  a  much b e t t e r  context ,  i n  t h e  New Testament and i n  the  g rea t  
c o n c i l i a r  documents. There was no popular demand in  t h e  West, s t i l l  l e s s  in 
the Eas t ,  f o r  codifying dogma i n  t h e  form of l a w .  



The legal  p r inc ip les  contained in the  Fundamental Law a r e ,  of course, 
needed, t o  t h e  pint of being indispensable. They could well  be published 
p rec i se ly  f o r  what they are: a co l l ec t ion  of l ega l  pr inciples .  

A l l  in a l l ,  t h e  projected new law of the  Church is a t r u e  f r u i t  of 
t h i s  post-concil iar  time. In  it d i f f e r e n t  t rends  meet, a t  t imes c o n f l i c t ,  
and by na tu ra l  necess i ty  produce a f r u i t  i n  which t h e r e  is  much good, but  
which is  s t i l l  f a r  from perfec t ion.  That i s ,  it i s  a compromise. 

ANOTHER SOLIlTION 

The time has come t o  put forward our proposal: t h e  new canon law 
should not be promulgated n t t  at. once i n  the  form o f  a Code, but it should 
be promulgated step by s tep i n  the  ,form o f  seveml  s t a f i ~ t e s  each handling a 
d i f f e r e n t  section o f  the  l i f e  o f  the Chumh. 

In  o the r  terms, the re  should not be one i n d i v i s i b l e  Code where t h e  
canons a r e  numbered in one sequence from beginning t o  end, intending t o  
cover every aspect  of t h e  l i f e  of the  Church. B u t t h e r e  should be d i f f e r -  
e n t  laws, each t o  regu la te  an important aspect  of the  l i f e  of t h e  community. 
To give examples: the re  could be t h e  "Law of the  Roman Curia," the  "Law of 
the  Diocese," t h e  "Law of Religious", the  "Law of Sacraments," t h e  "Law of 
Property," t h e  "Law of procedure." This list is not  meant t o  be complete; 
it is  not. The fundamental idea i s  important: t h e  time may have come f o r  
the  Church t o  break away from t h e  idea of  one legal  Code and t o  proceed by 
way of s t a t u t o r y  l e g i s l a t i o n  covering various f i e l d s .  

Tradit ion:  I f  such an idea sounds revolutionary it is only because we have 
become used t o  a mental approach t o  canon law t h a t  demands a 

code. But, u n t i l  1917,  t h e r e  was no Code of Canon Law. Inspi red  s t rongly  
by t h e  model of l e g i s l a t i o n  i n  so many European s t a t e s ,  which each has i ts 
own code, the Church wanted t o  have onc a s  well. Today, even i f  so many 
s t a t e s  have re ta ined  a code, they r e l y  much more on a co l l ec t ion  of s t a t u t e s .  
Single codes proved too r e s t r i c t i v e  and unmanageable. They are  l e s s  and l e s s  
su i t ab le  f o r  keeping up with developments. 

Liturgy precedent: 6omeone may well tb ink t h a t  such an approach would lead 
t o  fragmentation and i n s t a b i l i t y .  I t  i s  not so. The 

Church has  followed t h i s  model of s t a t u t o r y  l e g i s l a t i o n  i n  t h e  matter of  
l i t u r g y .  There i s  not  one l i t u r g i c a l  code. There are  d i f f e r e n t  documents 
which were promulgated i n  response t o  a r i s i n g  needs. They are  a l l  avai lable  
i n  collections--and t h e  l i t u r g i c a l  l i f e  of the  Church i s  not poorer f o r  it. 

Consequences: Assuqing t h a t  such an innovative--or t radit ional--proposal  
were adopted, what would happen i n  f a c t ?  There would be no 

need t o  hold up f o r  long t h e  promulgation of p a r t s  of the  new law. By way 
of example, i f  it i 3  found t h a t  t h e  "Law of Sacraments" i s  ready t o  be 
promulgated, it could indeed be enacted i n  t h e  form of an apos to l i c  const i -  
t u t i o n  with a good t;heological introduction followed by the  canons - not 
theology made i n t o  canons. The same could be done with, l e t  us say, the "Law 
of the  Roman Curia" o r  the "Law of Educational I n s t i t u t i o n s , "  and so fo r th .  
The theological  in tsoduct ion could do much t o  help towards understanding the  
law. 



S t a b i l i t y  and f l e x i b i l i t ~  Such laws should not be ad experimentwn. They 
should be d e f i n i t e  pieces of l e g i s l a t i o n ,  each 

a part of t h e  great  c o l l e c t i o n  of t h e  laws of t h e  Church. Thus, s t a b i l i t y  
can be expected. A t  t he  same time, the re  would be f l e x i b i l i t y .  Let us 
suppose t h a t  theological  developments make it necessary t o  rewri te  t h e  
canons on t h e  marriage of baptised unbelievers ( a  most l i k e l y  development 
i n  t h e  f u t u r e ) ,  o r  new discover ies  i n  psychology make it imperative t o  amend 
t h e  norms on psychosomatic i l l n e s s e s  o r  psyci~ological  disturbances. There 
would be no need t o  touch a code - a forbidding task  - it would be enough t o  
amend a s t a t u t e .  

Our experience with t h e  f i r s t  code Should serve a s  a warning. That 
code has  l a s t e d  over 60 years. But pressures f o r  change were building up so  
rapidly t h a t ,  some 40 years  a f t e r  i ts  promulgation, a r a d i c a l  revis ion of it 
had t o  be i n i t i a t e d .  How long w i l l  a new code l a s t ,  e spec ia l ly  i f  it has  
been conceived and d r a f t e d  in  such t r a n s i t o r y  times a s  ours ,  and taking i n t o  
account t h e  accelera ted  rhythm of change i n  our times? Estimates may w e l l  
vary . To give it an e f f e c t i v e  l i f e  span of 20 o r  30 years  is a reasonable 
predict ion.  By t h a t  t i m e ,  p ressures  f o r  subs tan t i a l  revision w i l l  be too  
strong t o  resist, in  p a r t i c u l a r  i f  they come from robust young churches in 
Asia and Africa. 

What w i l l  happen then? Must t h e  cornunity go through t h e  experience of  
wri t ing  a new undivided code again? or, should they simply r e s i s t  any 
change f o r  t h e  sake of s t a b i l i t y ?  Further, should t h e  Church be prepared t o  
write  a new code say,  every 50 years? A code published today because of 
"urgency" may we11 cont r ibu te  t o  l e g a l  i n s t a b i l i t y  i n  the future.  

The "Fundamental Law": There remains one issue--that  of t h e  Fundamental Law. 
Our suggestion is  t h a t  t h e  l ega l  p r i n c i p l e s  contained 

in it should be gathered together and promulgated i n  t h e  form of a s t a t u t e  
under t h e  very name of "Principles."  The dogmatic p a r t  should he l e f t  where 
it is  best, according t o  our t r a d i t i o n s ,  i n  t h e  s c r i p t u r e s  and i n  c o n c i l i a r  
"determinations". There i s  no theological  statement i n  the  Fundamental Law 
which cannot be found in a more authent ic  source; hence, nothing w i l l  be l o s t .  

Ecumenical impact: The ecumenical impact of such a decis ion is  l i k e l y  t o  be 
favourable. A t  any r a t e ,  on t h a t  f r a g i l e  road towards 

union with o the r  Chr i s t i ans ,  we s h a l l  have jus t  one less obs tac le  t o  over- 
come. Moreover, would it no t  be a courteous and beau t i fu l  gesture i f  the  
Roman Church t o l d  t h e  o the r  Chr i s t i an  churches: "While t h i s  s t ruggle  f o r  
u n i t y  is i n  progress,  we do not want t o  l e g i s l a t e  u n i l a t e r a l l y  f o r  t h e  f u t u r e  
of a reuni ted  Chr i s t i an  community. I f  God g ran t s  the grace t h a t  we s h a l l  be 
one again, then we can a l l  g e t  together and r a i s e  the  i ssue  i f  such a 
Fundamental Law is  needed f o r  peace and harmony among God's people." 

CONCLUSION 

I f  our proposal is accepted, t h e  whole Church would be re l i eved  of t h e  
s t r a i n  and tens ion of having t o  wait  f o r  a code 2nd then receive  and d iges t  it 
a l l  a t  once. By measured s teps ,  t h e  new law could be introduced, each of i ts  
sect ions  with proper explanation s o  t h a t  people could understand i ts  content  
and implement it responsf i ly  with the  freedom of God's children.  



Nor would t h e  implementation of t h e  proposal requi re  much add i t iona l  
work. The p a r t i c u l a r  s t a t u t e s  could do good service  and remain i n  force  a s  
long as t h e  needs of t h e  community so pos tu la te .  When the  forces  of l i f e  
i n  some p a r t i c u l a r  f i e l d  demand new laws, t h e  Church w i l l  n o t  be faced with 
t h e  awkward choice of upholding t h e  i n t e g r i t y  of t h e  Ccde o r  looking f o r  a 
r a d i c a l  revis ion  of a l l  t he  laws. There w i l l  be a new s t a t u t e  touching a 
p a r t i c u l a r  sec t ion  of t h e  community. Thus, law w i l l  follow t h e  rhythm of 
l i f e .  

Reference: THE TABLET. 3 October 1981 

- end - 

T H E  ME!! OBLATE COA!STITUTInNS 

Francis  George, omi. 

(The Oblates f i n a l i z e d  t h e i r  Const i tu t ions  and Rules during t h e i r  
1981 Chapter. Here Francis George, t h e i r  Vicar-General speaks 
about t h e  new Const i tu t ions  i n  h i s  address t o  t h e  Vatal  Provincia l  
Congress of t h e i r  Congregation i n  flay 1981). 

The context  of t h i s  t a l k  is  not j u s t  South Africa but a l s o  the  whole 
Congregation a t  the  moment of rece iv ing our new Const i tu t ions  and Rules. 

The C a l l  t o  Mission 

The f i r s t  a r t i c l e  of t h e  Const i tu t ions  reminds us  t h a t  "The c a l l  of 
Jesus Chr i s t . .  .br ings us  together  in  t h e  Congregation of the  Missionary 
Oblates of Mary Immaculate." This  c a l l  of Chr is t  brings us  i n t o  a t r i p l e  
i d e n t i t y  o r ,  perhaps b e t t e r ,  i n t o  a vocation with a three-fold dimension: 
t o  be p r i e s t  o r  min i s t e r ,  t o  be r e l i g i o u s ,  t o  be missionary. These t h r e e  
r e a l i t i e s  which de f ine  our l i v e s  run l i k e  i n t e r l a c i n g  threads  throughout 
t h e  new Const i tu t ions  and Rules. 

To be p r i e s t  is t o  be c a l l e d  t o  a mission & t h e  Church. One who 
gathers  t h e  baptized and pres ides  a t  the  Euchar is t ic  assembly, who breaks 
the  bread of God's Word f o r  those who come together  i n  Jesus '  name, who 
o f f e r s  not only sympathy and understanding t o  a l l  who come but  a l so ,  and 
f a r  more importantly, the  word of r e a l  forgiveness--a p r i e s t  is a pas tor  in 
the  Church. 

Secondly, t o  be r e l i g i o u s  is t o  be c a l l e d  t o  a mission s t h e  Church. 
Consecrated t o  God by vow, we a r e  ab le  t o  be s igns  t o  H i s  people of a kingdom 
yet  t o  be rea l ized .  A r e l i g i o u s  is c a l l e d  t o  be a reminder, even t o  the 
Church, of a way of l i f e  and of love t h a t  is now the  ob jec t  of our f a i t h  and 
of our h o p .  



Thirdly and l a s t l y ,  t o  be missionary is t o  be c a l l e d  t o  a mission f o r  - 
the  Church, t o  go t o  p laces  and peoples where t h e  Church is hardly o r  not a t  
a l l  present .  

P r i e s t ,  re l ig ious ,miss iona~y--  each of these  t h r e e  r e a l i t i e s  i s  seen by 
us i n  r e l a t i o n  t o  mission. We are most fundamentally an apos to l i c  group, a 
corps of men with a mission! in the  Church, t o  t h e  Church and f o r  the  
Church. 

The temptation is always t o  choose one of these  i d e n t i t i e s  and make it 
the  exclusive de f in i t ion  of Oblate l i f e .  It is hard t o  keep them a l l  in 
balance. Some might r i g h t l y  point  out  t h a t  we t r a d i t i o n a l l y  describe our- 
se lves  as " B i s h o ~ s '  men," and so  conclude t h a t  Oblates simply do t h e  p a s t o r a l  
work t h a t  t h e  bishops assign t o  us. This would col lapse  our i d e n t i t y  i n t o  
t h a t  of being min i s te r s  i n  the Church. 

Today, perhaps, t h e  stronger temptation might be t o  i n s i s t  t h a t  we be 
f i r s t  of a l l  r e l i g i o u s  witnesses t o  t h e  Church. Someone who i s  not  much of 
a prophet would then in  some sense not  be f u l l y  an Oblate. O r  t h e  tempta- 
t ion  might be t o  say t h a t  the  real Oblate is ou t  t h e r e  where no one e l s e  i s ,  
making t h e  Church present ,  on a mission fo r  the Church; and everyone e l s e  i s  
a second-class member of t h e  Congregation. 

Each of us has an Oblate vocation i n  t h e  f u l l e s t  sense; but  what each 
can ac tua l ly  do depends on many ex te rna l  circumstances and d i f f e r e n t  i n t e r n a l  
a b i l i t i e s .  Even the period of l i f e  i n  which a man f inds  himself might 
determine which of these  t h r e e  dimensions o f  the  Oblate vocation can be 
emphasized a t  any one time by an individual  Oblate p r i e s t  or Brother. Some 
can do  j u s t i c e  t o  the t h r e e  dimensions and a l l  a t  once, a t  l e a s t  f o r  shor t  
periods o f  time. 

I would r'?qTest we lock a t  an Oblate group, and p a r t i c u l a r l y  a t  a 
Province, t o  see whether o r  not these  t h r e e  dimensions a r e  c l e a r l y  present .  
~f we look around and c a n ' t  see t h e  ways in  wNch, a t  l e a s t  c o l l e c t i v e l y ,  we 
a re  pas to r s ,  prophets ,  and missionaries,  then t h e r e  is something wrong. But 
within t h a t  c o l l e c t i v e  charism t h e r e  is room f o r  d i f f e r e n t  emphases. The 
Oblate vocation i s  multi-dimensional; each dimension, however, i s  l ived  by 
us  i n  r e l a t i o n  t o  mission: in the  Church, t o  t h e  Church, f o r  t h e  Church. 
We a r e  men with a mission. 

Words t h a t  shape our  mission 

I n  Scr ip ture ,  t h e  c a l l  t o  mission i s  nowhere b e t t e r  expressed than a t  
t h e  end of  the  Gospel according t o  S t .  Matthew: "Go, then,  make d i s c i p l e s  of 
a l l  t h e  nat ions ,  bapt iz ing them i n  t h e  name of the  Father,  and of the Son and 
of t h e  Roly S p i r i t . "  I n  l i s t e n i n g  t o  these  words, t h i s  c a l l ,  we discover 
th ree  th ings  t h a t  we a r e  t o  do. 

F i r s t  of a l l ,  we a re  t o  go. We a r e  t o  be present  t o  some group o r  t o  a 
people, w e  a r e  t o  be among them a s  someone searching f o r  h i s  hidden Word of 
God, considering,  a s  we say since t h e  Council, t h e  s igns  of t h e  t imes,  read- 
i n g  t h e  r e a l i t y  of the  people through dialogue with them. We gc t o  l i s t e n  
t o  the  hidden word of God. 



We go with openness of h e a r t ,  t o  l e a r n  what God has done among H i s  
people before  our being sen t  t o  them; but  we do not go empty-handed. lie 
br ing  with us t h e  formed Word of God, t h e  Gospel. We read t h i s  people and 
these  s igns  i n  t h e  l i g h t  of the  Gospel, which we have been sent  t o  proclaim. 
This  is t h e  second word which shapes our mission--God's Word as already 
expressed i n  Scr ip ture .  

A s  a r e s u l t  of our presence and our proclamation, t h e  Lord w i l l  c a l l  
some t o  become d i s c i p l e s .  From among these  new fol lowers of t h e  Lord, some 
w i l l  ask f o r  baptism and w i l l  come together  i n  Euchar is t ic  community t o  
c r e a t e  a new Word of t h e  Lord f o r  t h i s  time and place. The new Chr i s t i an  
community w i l l  search f o r  appropriate symbols and w i l l  eventual ly  express i ts  
f a i t h  i n  forms proper t o  its own cu l tu re  and h is tory .  This  i s  t h e  t h i r d  
Word t h a t  shapes our mission, t h e  new Word of God. 

To be sen t ,  t o  be c a l l e d  t o  mission, i s  t o  l i s t e n  t o  t h e  hidden Iiord of 
God, t o  proclaim t h e  formed Word of God and, with t h e  new be l i eve r s ,  t o  
c r e a t e  a new Word of God. 

This  process is not jus t  a miss io logica l  theory behind the  Const i tu t ion  
& Rules; it i s  t h e  process t h a t  was a c t u a l l y  used i n  wr i t ing  our new 
fundamental c h a r t e r .  The revis ion  commission f i r s t  went t o  Oblate exper- 
ience and, through ques t ionnai res  and meetings, t r i e d  t o  read Oblate l i f e .  
They wanted t o  d iscover  what it i s  t h a t  God was saying i n  our own experience. 

Secondly, they immersed themselves i n  t h e  formed Oblate t r a d i t i o n ,  i n  
the  works and words of t h e  Founder, e spec ia l ly  a s  expressed in  t h e  various 
e d i t i o n s  of our Const i tu t ions .  

Las t ly ,  they reformulated t h i s  t r a d i t i o n  i n  the l i g h t  of new demands 
and gave t o  t h e  Chapter a d r a f t  which was t e s t e d  agains t  the ideas  and 
f e e l i n g s ,  the  sense of c a l l i n g ,  of 111 members of the  Chapter. This  new 
word f o r  Oblates around t h e  world i s  now awaiting approval from the  
Congregation f o r  Religious. 

Diverse words but  a common response 

What is our response t o  t h i s  process and i ts  r e s u l t ,  t h i s  f r e s h l y  
incu l tu ra ted  expression of our  deepest a s p i r a t i o n s  a s  Oblates? 

The socio logica l  survey taken i n  preparat ion f o r  the  1972 Chapter 
reported t h a t  86% of t h e  Congregation had read t h e  CC. & RR. of 1966. 
I am sure  t h a t ,  when we have the  f i n a l  t e x t ,  a t  l e a s t  a s  many Oblates today 
w i l l  read t h e  Const i tu t ions  of 1q80. That i s  one l e v e l  o f  response, and a 
necessary one. 

The Ceneral Council began speaking during i t s  Plenary session i n  
February (19811 of ways t o  he lp  Oblates " i n t e r i o r i z e "  t h e  t e x t .  This  deeper 
l eve l  of response w i l l  e n t a i l  what Father  J e t t e  has  c a l l e d  "a second 
conversion." During t h e  homily l a s t  February 17 i n  the  General Housethe 
sa id  : 



"A s e c a d  conver s ia  i s  o, f ten more painful than the f i r s t  because i t  
penetrates t o  greater depths, it draws us  act  o f  a t t i tudes  and habits  that  
are more f irmly rooted, and it reveals t o  us an attachment t o  our own s e l f  
cmd w i l l  that we m g  never have suspected. I f  we want t o  put the  CC. and 
RR. i n t o  serious practice, we w i l l  be called t o  make choices, d i f f i c u l t  
choices not only i n  regard t o  our works but, f i r s t  o f  a l l ,  i n  regard t o  our 
my of seeing things and acr s t y l e  of l iving." 

For those of u s  who have been Oblates f o r  ten ,  twenty o r  even f i f t y  
years,  looking a t  the  CC. & RR. a s  a challenge t o  a second conversion, making 
them an expression of new hope, presupposes t h a t  they w i l l  be n o t  only read 
but a l s o  prayed through a t t e n t i v e l y .  

In  t h i s  prayerful  a t t e n t i o n  t o  t h e  t e x t ,  however, t h e  c a r e f u l  reader 
w i l l  soon become aware t h a t  the  CC. & QR. a r e  no t  a t o t a l l y  consis tent  s e t  
of words. Th i s  is t h e  new word f o r  u s  a t  t h i s  time; and yet  t h e  t e x t  is  not  
a l l  of one piece. Several d i f f e r e n t  vocabularies a r e  used. What I would now 
l i k e  t o  do with you is  examine some of these d iverse  languages, these d i f f e r -  
e n t  words. 

F i r s t  of a l l ,  we f ind  i n  the  t e x t  t r a d i t i o n a l  Oblate vocabulary, what we 
have come t o  c a l l  "charism language." The second paragraph of Ar t i c le  1 of  
the  Const i tu t ions  touches t h e  t r a d i t i o n a l  themes in t r a d i t i o n a l  Oblate 
language: 

P r i e s t s  and Brothers united i n  apos to l i c  communities, we bind our- 
se lves  t o  God by t h e  vows of r e l ig ion .  Cooperating with t h e  
Saviour and imi ta t ing  H i s  example, we commit ourselves p r inc ipa l ly  
t o  evangelizing t h e  poor. 

C.5 speaks of t h e  poor and the  most abandoned; C.6 speaks of the  Church; 
c . 1 0  speaks of  Mary: "We s h a l l  always look on her a s  our Mother". 

Secondly, we  find t h e  language of sa lvat ion h i s t o r y  and of Vatican 11, 
the  language which was incorporated i n t o  the  CC. & RR. of 1966. This  
language i s  of ten  heavi ly  b i h l i c a l  i n  tone ,  even when c i t a t i o n s  a r e  not  
e x p l i c i t .  

Thirdly,  t h e r e  is t h e  language of kingdom theology with i t s  eschato- 
log ica l  emphasis. This  language became public Oblate discourse i n  the 
MISSIONARY OVTLCQK document of 1972. This  vocabulary i d e n t i f i e s  the  poor a s  
the  pr iv i leged of God's re ign and s i t u a t e s  t h e  Oblate c a l l i n g  in r e l a t i o n  t o  
them. There has been an advance here,  I th ink,  because unl ike  1972 when t h i s  
language was used only t o  describe our mission, it i s  now a l s o  used in  
speaking of our r e l i g i o u s  consecration: 

Our mission i s  t o  proclaim t h e  Kingdom of God and t o  seek it before 
a l l  e l s e .  (C.11)  

Jesus  personally formed t h e  d i s c i p l e s  He had chosen, i n i t i a t i n g  
them i n t o  ' t he  mystery of the Kingdom of God'. (C.44) 



Fourthly,  t h e r e  is the  language of personal growth and development. 
Derived t o  some extent  from t h e  human po ten t i a l  .movement in North America, 
t h i s  form of discourse can be found most o f t e n  i n  t h e  sec t ions  which 
consider format ion : 

Formation is a process which aims a t  the  i n t e g r a l  growth of a  
person and l a s t s  a  l i f e t ime .  I t  enables us t o  accept ourse lves  
a s  we a r e  and t o  develop i n t o  t h e  persons we a r e  c a l l e d  t o  be.  (C.46) 

I n  l iv ing  t h e i r  consecrat ion,  o b l a t e s  w i l l  endeavour t o  help  each 
o the r  t o  grow i n  maturi ty.  (R.11) 

Human development among Oblates, however, i s  always i n  a  communitarian 
context;  and the f i f t h  s e t  of terms we f ind  is language about community: 

We a r e  a l l  involved in  a process of mutual evangelizat ion,  supporting 
one another in  a healing and empowering way. Together, we c rea te  an 
atmosphere of freedom and mutual t r u s t  i n  which we c a l l  each other  t o  
an ever deeper commitment. (C. 47) 

Community is the  l i fe-giving r e a l i t y  fashioned by t h e  vows which bind 
u s  i n  love t o  t h e  Lord and t o  Ilis people. Thus we become a c e l l  i n  
the  Church i n  which we s t r i v e  together t o  br ing t o  i t s  f u l l n e s s  t h e  
grace of our  baptism. (C. 12) 

A s p i r i t  o f  s impl ic i ty  and joyfulness marks our communities. In 
sharing what we a r e  and what w e  have with one another, we f i n d  
acceptance and support. Each of u s  contr ibutes  h i s  capacity f o r  
f r iendship  and h i s  God-given t a l e n t s .  This enr iches  our  s p i r i t u a l  
l i f e ,  our i n t e l l e c t u a l  development and apostol ic  a c t i v i t y .  (C.38) 

Sixthly.  concern f o r  jus t i ce  a s  an i n t e g r a l  and e s s e n t i a l  dimension of 
evangelizat ion means t h a t  l i b e r a t i o n  language a l s o  f inds  i ts  place i n  the  
new CC. & RR. The Chapter made our  own the 1971 Roman Synod Statement: 

Action on behalf of j u s t i c e  i s  an i n t e g r a l  p a r t  of evangelizat ion.  
(R.9) 

The language of l i b e r a t i o n  i s  spoken most c l e a r l y  i n  C.9: 

We a r e  members of t h e  prophetic Church. While recognizing our own 
need for  conversion, we bear witness t o  God's holiness and jus t i ce .  
We announce the  l i b e r a t i n g  presence of Jesus  Chr i s t  and the new 
world born i n  EIis r e sur rec t ion .  1.le \ . r i l l  hear and make heard the 
clamour of t h e  voiceless  crying out  t o  God who br ings  down the  
mighty from thei .r  thrones and e x a l t s  the  lowly. 

A seventh vocabulary is sti l l  somewhat specia l ized and had some 
d i f f i c u l t y  being adopted by t h e  Chapter. I t  is t h e  language of incul tura-  
t i o n  of t h e  f a i t h ,  and it can be found when the t e x t  t r e a t s  of both mission 
and formation : 

We have a s  our goal t o  e s t a b l i s h  Chr is t ian  communities and ci..urches 
deeply rooted i n  the  loca l  cu l tu re  and f u l l y  responsible f o r  t h e i r  
own development and growth. (C.  7) 



We must always be sens i t ive  t o  t h e  mental i ty of t h e  people, drawing 
on t h e  r i c h e s  of t h e i r  cu l tu re  and r e l i g i o u s  t r a d i t i o n s .  ( R . 8 )  

The proclamation of the  Word t o  a l l  peoples requires  a deep rooting 
of the  f a i t h  i n  t h e i r  respective cul tures .  While formation opens 
t h e  Oblate t o  an aporeciat ion o f  a l l  cu l tu res ,  it w i l l  e spec ia l ly  
help  h i m  t o  be f o m d  i n  and through the authentic values of the  
people among whom he l i v e s  and works. (R. 37) 

Lastly,  s ince  we a r e  speaking of languages in  a cons t i tu t iona l  t e x t ,  
l e g a l  and canonical vocabulary i s  a l s o  evident ,  e spec ia l ly  i n  the l a s t  
sec t ion.  

Why t h i s  d i v e r s i t y  of  languages? Again, we can f i n d  answers a t  d i f f e r e n t  
l eve l s .  The e a s i e s t  response i s  t h a t  the  

t e x t  was wr i t t en  by a committee whose members represented many d i f f e r e n t  
points  of view and then rewri t ten  by a Chapter of 111 people from a l l  over 
the  world. 

Moreover, beyond the  p r a c t i c a l  problem of adopting a s ing le  form of 
speech when we have such g rea t  d i v e r s i t y  i n  t h e  Congregation, t h e  d i f f e r e n t  
languages o r  vocabularies can even be regarded as a ce lebra t ion o f  our 
d i f fe rences ,  an acceptance of them a s  a source of enrichment. 

Diverse vocabularies might a l s o  be seen a s  necessary in order  t o  capture 
some of the  current  t r ends  i n  t h e  Congregation, t r ends  not ye t  f u l l y  
in tegra ted  i n t o  Oblate l i f e  and mission. I bel ieve  t h i s  l a s t  ins igh t  helps 
us  t o  understand how words are used in  a nonnative t e x t  such as the  
Consti tut ions.  

Words a r e  used both t o  legi t imate  and t o  l ibe ra te .  Words l eg i t ima te  
by approving t h s  vast  and providing boundaries i n  the present ,  giving a 
s t a b l e  context i n  which we make t h e  decisions t h a t  shape our l i f e  and our 
work. Words l i b e r a t e  when they break t h e  chains of conventional discourse 
and po in t ,  sometimes i n  a hazy fashion, t o  a new vis ion of th ings .  The t e x t  
of t h e  Const i tu t ions  should be read, I bel ieve ,  so t h a t  it both l eg i t ima tes  
and l i b e r a t e s .  

Whether o r  not  a given s e t  of terms can be l i b e r a t i n g  very o f ten  depends 
not jus t  on what is s a i d  nor how it is s a i d ,  but e s p e c i a l l y  on who is speak- 
ing. Charism Zmzguage, f o r  example, helps us discover our t r u e  i d e n t i t y  and 
gives guidelines i n  making missionary decis ions .  1t is  both legi t imat ing 
and l ibe ra t ing ;  bu t  it could a l s o  be used oppressively t o  t r y  t o  control  
behaviour by d e f i n i t i o n .  I th ink people i n s t i n c t i v e l y  know when words a r e  
used a s  clubs; we recognize a non-liberating use of even a very good s e t  of 
terms. 

Another example: t k e  Zmguage of  personaZ growth and devezopment can 
lead t o  a search fox personal freedom, s o  t h a t  the  Oblate is r e d y  t o  give 
himself t o  something bigger than himself ;  o r  the  vocabulary of personal  
development can become a lexicon of se l f i shness .  I believe w e  recognize 
when it is used t o  l i b e r a t e  and when it becomes an excuse f o r  individualism. 



Liberation language i t s s t f ,  while use fu l  i n  Latin America, expresses 
evangel ica l  t r u t h  with d i f f i c u l t y  i n  Eastern Europe, because t o  t h e  ex ten t  
it borrows from o r  depends upon rlarxist ana lys i s ,  it is, i n  Polarrl and 
Eastern Germany, t h e  language of t h e  oppressor. It has been co-opted and 
can no longer l i b e r a t e .  

Something s imi la r  i s  t r u e  of incu t tura t ion  Language. I t  i s  l i b e r a t i n g  
i n  Asia, where t h e  Church comes i n t o  contact  with t h e  rel ir j ious r ichness  of 
ancient  cu l tu res  and must learn  t o  speak t h e i r  lanquage. But I suppose you 
would have t o  be very c a r e f u l ,  wouldn't you, i n  t h e  use of incu l tu ra t ion  
language i n  South Africa where the  language of separa te  development, of 
c u l t u r a l  analys is ,  has been used t o  j u s t i f y  oppression and racism. 

Who i s  using language can determine whether it i s  l i b e r a t i n g ;  the re  i s  
no automatical ly l i b e r a t i n g  vocabulary. It i s  up t o  us, the re fo re ,  t o  make 
the  Const i tu t ions ,  a s  we speak them together ,  a l i b e r a t i n g  t e x t .  

Reference: DOCUMENTATION OMI,  No. 104/81, October 1981. 

- end - 
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Charles 8. Foubert 

(The importance of grassroots  documentation cen t res  is  increasingly 
evident  a s  t h e  North's domination of t h e  in te rna t iona l  news network 
prevents countr ies  i n  Africa,  Asia and Latin America from ta lk ing  
e f f e c t i v e l y  t o  each other .  This  f i e l d  of documentation i s  one of 
t h e  t o p i c s  not  s u f f i c i e n t l y  highlighted by the YcBride Report. This 
i s  p a r t  of a contr ibut ion hy Charles Foubert t o  I D O C ' s  C- 
i n  the  Eiqhties:  A reader on the M-ide Report. Ed.) 

THE SPECIFIC CONTRIBUTION OF SMALL DOCUMENTATION CENTRES TO THE N I I O  

The experience of the  small, . grassroots  documentation cen t res  i n  t h e  
l a s t  t en  t o  f i f t e e n  years has helped i n  ident i fy ing a t  l e a s t  four concepts 
which we bel ieve  a r e  very important f o r  the  debate on t h e  New In te rna t iona l  
Information Order. 

a. Appropriate Information-. The t a sk  of  t h e  documentation cen t res  has been 
t o  search for  and c o l l e c t  information mate r i a l s  

which a r e  appropr ia te  t o  a s p e c i f i c  s i tua t ion .  Even though the re  i s  i n  
today's  world an abundance of information o r ,  a s  some say, a phenomenon of 
"information pol lu t ion" ,  experience has shown t h a t  very few of t h e  inform- 
a t i o n  items are  re levant  t o  people 's  l i v e s  and appropriate t o  people ' s  needs. 
Furthennore, among those  few items, the re  a r e  very ser ious  d i s t o r t i o n s  due t o  
commercial i n t e r e s t s ,  t o  t h e  advertisement value of t h e  news. 



To give j u s t  an example, i t  required a g rea t  dea l  of documentation work 
on t h e  p a r t  of development ac t ion  groups and women's organiza t ions  before 
c o r r e c t  information on t h e  baby food i s s u e  could be co l l ec ted  and d i s t r ibu ted .  
Some documentation c e n t r e s  were crea ted  exclus ively  f o r  t h i s  purpose. 

I t  could be said t h a t  the  emergence of documentation cen t res  r e f l e c t s  the  
growing number of a c t o r s  i n  soc ie ty  who do not f i n d  i n  t h e  media t h e  appro- 
p r i a t e  information they need: consumers' organiza t ions  and c i t i z e n s '  ac t ion  
groups, women's movements and peasant organizat ions,  development and change 
agents ,  e t c . ,  f e e l  t h e  need t o  make t h e i r  own research,  t o  gather  t h e i r  own 
documentation, t o  publish t h e i r  own newsle t ters ,  i n  o ther  words t o  c o l l e c t  
and disseminate information which, from t h e i r  po in t  of view, would be more 
appropriate t o  t h e  needs of the  people than what i s  ava i l ab le  on the  market. 

b. Contextual Information. Another se r ious  l i m i t a t i o n  of t h e  present  inform- 
a t i o n  order is  t h e  piece-meal cha rac te r  of the  

news. Sensationalism is one of t h e  main p r i n c i p l e s  drawn from t h e  r u l e s  of 
t h e  market t o  determine t h e  news value of any event.  Sensationalism i s  
s a t i s f i e d  with the  account of the  crude f a c t s ,  without iden t i fy ing  t h e  causes 
o r  analyzinu poss ib le  consequences, without providing the  background of t h e  
event.  Pforeover, piece-meal information, the  c a r e f u l  s e l e c t i o n  of t h e  news 
and t h e  way it i s  presented,  is a l s o  e s s e n t i a l  t o  the  t a s k  of d i r e c t i n g  
publ ic  opinion in  a  pre-determined d i rec t ion .  Many s t u d i e s  on the  e a r l y  
coverage of the  war i n  Indochina, f o r  ins tance ,  have shown t h a t  information 
i tems were f i l t e r e d  and se lec ted  in  such a way a s  t o  c rea te  a  consensus in  
favor  of t h e  American m i l i t a r y  involvement. 

I f  one wants t o  know more about events ,  t o  follow t rends  and processes, 
t o  unmask manoeuvers o r  simply t o  avoid mass i f ica t ion  and continue thinking 
c r i t i c a l l y ,  it is  necessary t o  go much beyond t h e  news items d i s t r i b u t e d  by 
the  mass media and e s t a b l i s h  o n e ' s  own documentation on t h e  s i t u a t i o n .  
Through t h e  c l u s t e r  of documents collected--including the  c r i t i c a l  cross- 
a n a l y s i s  of the  p ress - - i t  i s  p s s i b l e  t o  r e c o n s t i t u t e  t h e  backgromd and t o  
understand t h e  processes a t  work i n  t h e  s i t u a t i o n ,  i n  o t h e r  words t o  place 
t h e  news items offered  t o  u s  in  a  fragmented way in  t h e i r  proper context .  

c .  P r i o r i t y  t o  Local Documentation Sources. Another cont r ibut ion  which 
documentation c e n t r e s  can o f f e r  

t o  the  search f o r  a  N I I O  i s  the  p r i o r i t y  which they g ive  t o  l o c a l  sources, 
g rass roo t s  groups, d i r e c t  protagonis ts  and o ther  i m e d i a t e  ("not  mediated") 
information sources over t h e  t r ansna t iona l  news agencies and o the r  sources of 
information located a t  t h e  center  of the  world 's  economic and po l i t i ca lpower .  

Of course,  information w i l l  always be mediated by t h e  wri t ten  o r  v i s u a l  
e labora t ion  of t h e  s i t u a t i o n .  But it seems obvious t o  say t h a t  a  loca l  
source r e f l e c t i n g  the  p o s i t i o n s  of t h e  d i r e c t  protagonis ts ,  w i l l  be the  
c l o s e s t  t o  t h e  l o c a l  views, i n t e r e s t s  and concerns when descr ib ing the  l o c a l  
s i t u a t i o n .  The image of t h e  s i t u a t i o n  a r i s i n g  from these  l o c a l  sources might 
sometimes be very d i f f e r e n t  and "a l t e rna t ive"  t o  t h e  image which t h e  mass 
media a r e  propagating, but  it w i l l  help t h e  researcher g e t  an over-a l l  
p i c t u r e  of the  s i t u a t i o n .  

(Note: IMlS is  cur ren t ly  studying t h e  importance of small documentation 
cen t res  f o r  mission: s e e  Sedos Bul l e t in  No.6, of 1 s t  Apri l  1981). 




