


A NEW SPIRITUALITY OF MISSION 

(TOWARDS THE SEWS ASSEMBLY, DECEMBER 9 ,  1981) 

The members of t h e  Sedos Executive Committee d e a l t  with the  prepar- 
a t ion  of the  Sedos December Assembly a t  t h e i r  September meeting. They now 
seek the  co-operation of  olembers i n  t h i s  work of  preparation. 

The t o p i c  chosen fo r  t h e  Assembly, "A New S p i r i t u a l i t y  o f  Mission", 
was the  f i r s t  p r i o r i t y  which emerged from our post Seminar consul ta t ion  
(see Sedos Bul le t in  No. 81/14) .  The Committee saw t h e  t o p i c  i n  t h i s  way. 
Each soc ie ty  has a c e r t a i n  understanding of its own " s p i r i t u a l i t y "  based 
on the  charisms of its founder. The Sedos Seminar d id  not  deal  with these  
p a r t i c u l a r  charisms. It was not  meant t o  do so. I n  f a c t  the  strong po in t s  
i n  the Seminar dynamic occurred when the  p a r t i c i p a n t s  were not  considering 
t h e i r  own p a r t i c u l a r  i n s t i t u t i o n a l  c h a r a c t e r i s t i c s  bu t  r a t h e r  t h e  demands 
of  the  mission a s  a whole today. 

What a r e  your hopes f o r  the  Assembly? What is your understanding of 
a new s p i r i t u a l i t y  of mission? W e  f e l t  t h a t  t h e  t i t l e  lends i t s e l f  t o  
mis in terpre ta t ion .  I t  may suggest t o  some, a new form of dichotomy between 
the sacred and profane. 

I t  seems c l e a r  t o  us  i n  t h e  Committee t h a t  what is envisaged by 
t h i s  new s p i r i t u a l i t y  i s  an updated t r e a t i s e  on a s c e t i c a l .  s p i r i t u a l  o r  
mystical  theology and t h a t  the  Assembly should not be a forum f o r  learned 
t h e o r e t i c a l  presentat ions.  Yet w e  must search f o r  a sound theological  
b a s i s  t o  new experiences. 

In f a c t ,  new experiences i n  mission, a re  leading t o  new forms of 
mission s p i r i t u a l i t y  being l ived  more and more f requent ly  by women and men 
who a re  following the S p i r i t  a s  Jesus d id ,  allowing themselves t o  be 
possessed by the Spirit a s  he was, l i v i n g  t h e i r  l i v e s  i n  t h e i r  p a r t i c u l a r  
circumstances under t h e  impulse of t h e  S p i r i t  a s  he d id  and t h i s  S p i r i t  i s  
leading them i n t o  paths  t h a t  a r e  heretofore unknown and uncharted, i n t o  
s i t u a t i o n s  of r i s k  and danger, i n t o  ways of l i v i n g  t h a t  a r e  insecure.  Many 
a r e  l e d  by t h e  S p i r i t  i n t o  s i t u a t i o n s  of c o n f l i c t ,  involving, for ;  example, 
jus t i ce ,  poverty, armaments, economics. These c o n f l i c t s  can lead t o  
su f fe r ing ,  i s o l a t i o n ,  lonel iness ,  persecution and death. 

I t  i s  evident  t h a t  "something new" is happening i n  t h e  l i v e s  of many. 
what have t h e  i n s t i t u t i o n s  of Sedos t o  say t o  t h e i r  members who do "some- 
th ing  new"? Support them? Marginalize them? Lis ten  t o  them? B e  changed 
by them? 

With this B u l l e t i n  w e  a r e  addressing a l e t t e r  t o  you suggesting a 
program of consul ta t ions  between small groups of Superiors General o r  t h e i r  
Sedos de lega tes  here in Rome. We look forward conf ident ly  t o  your whole- 
hearted col labora t ion in this important process. 



THE YEED FOR POLITICAL SAI4TS 

FROM A SPIRITUALITY OF LIBERATION 
TO THE PRACTICE OF LIBERATION 

Leonardo Bof f 

(Une nouvelle s p i r i t u a l i t 6  de l a  mission d o i t  n6cessairement 
t e n i r  compte des  experiences contemporaines v6cues par  ceux qui  
cherchent 3 su iv re  l e  Chr is t  dans les c i rcons tances  var iees  du 
monde d 'aujourd 'hui .  Nous prgsentons i c i  une expGrience, f a i t e  
en Amerique Latine, Z l a  s u i t e  de " l ' i r r u p t i o n  des  pauvres", 
dans c e t t e  region. C ' e s t  sgc ia lement  l'engagement pour l a  
j u s t i c e  en faveur des  pauvres, q u i  r e a l i s e  l e  but  de tou te  
priGre: l e  contact  avec Dieu, comme 1 ' 8 c r i t  Boff. L'une des  
ques t ions  soulevees par  c e t t e  nouvelle s p i r i t u a l i t e ,  e s t  de 
rechercher comment u n i f i e r  dans l a  v i e ,  l a  passion pour Dieu 
- q u i  c a r a c t e r i s e  t o u t  croyant - avec l a  passion pour l e s  
pauvres e t  l a  jus t i ce  qui  c a r a c t g r i s e  t o u t  m i l i t a n t  poli t ique.Ed).  

The S p i r i t u a l  Clash 

I n  recent  years  t h e  Latin American church has been increas ingly  aware 
of  t h e  r e s p o n s i b i l i t y  of f a i t h  f o r  soc ia l  changes t h a t  would promote g rea te r  
j u s t i c e  and p a r t i c i p a t i o n  f o r  t h e  masses of t h e  poor. In t h e  l i g h t  of 
f a i t h ,  and in  evangelical  s o l i d a r i t y  with t h e  needies t ,  numerous and signi-  
f i c a n t  church groups, even e n t i r e  episcopates,  a re  t ry ing  more and more t o  
l i v e  and teach t h e  Chr i s t i an  f a i t h  i n  a way t h a t  would make it a d r iv ing  
force f o r  i n t e g r a l  human l ibe ra t ion .  Thus, an extensive and we l l - a r t i cu l -  
a ted  l i b e r a t i o n  process i s  underway i n  the  midst of Chr i s t i an  communities, 
a process rooted i n  t h e  un i ty  of f a i t h  and l i f e .  

I n  addi t ion ,  a corresponding c r i t i c a l  discourse has been developed, 
c a l l e d  " l ibera t ion  theology," a theology developed i n  t h e  i n t e r e s t s  of 
i n t e g r a l  l i b e r a t i o n ,  p a r t i c u l a r l y  of t h e  most oppressed sec to r s  of society.  
However, what s u s t a i n s  t h i s  l i b e r a t i n g  theory (theology) and p r a c t i c e  i s  
a sp i r i tua l  encounter wi th  the  Lord m i d s t  t h e  poor. (1) 

Behind a l l  innovative p r a c t i c e  within t h e  church, a t  the  root  of every  
genuinely new theology, t h e r e  l i e s  hidden a t y p i c a l  r e l i g i o u s  experience, 
which c o n s t i t u t e s  t h e  word-source; everything e l s e  proceeds from t h a t  a l l -  
encompassing experience, t r y i n g  t o  work out  a t r a n s l a t i o n  within the  frame- 
work of a h i s t o r i c a l l y  determined r e a l i t y .  Only by s t a r t i n g  from t h i s  pre-  
supposi t ion can we understand t h e  g rea t  syntheses of p a s t  theologians such 
a s  St .  Augustine, S t .  Anselm, St.  Thomas, St.  Bonaventure, and Suarez, o r  
of present  day theologians such a s  Rahner and o the r  s p i r i t u a l  masters. 



Encounter with a new face of God: A l l  s p i r i t u a l  experience means an 
encounter with a new and challenging 

face of God, t h a t  emerges from t h e  g rea t  challenges of h i s t o r i c a l  r e a l i t y .  
Great socio-his tor ica l  changes carry  within themselves an u l t imate  meaning, 
a supreme demand t h a t  i s  i d e n t i f i e d  by r e l i g i o u s  minds a s  o r ig ina t ing  from 
t h e  mystery of Gcd. God has meaning only when i n  f a c t  heenerges a s  t h a t  
which is  r a d i c a l l y  important within a r e a l i t y  presented i n  i t s  l i g h t s  and 
shadows. I n  t h i s  way, God does not  appear a s  a defined category within a 
r e l i g i o u s  framework, but  r a t h e r  a s  a meaningful event, speaking of  hope and 
an absolute fu ture  f o r  the  h i s t o r y  of men and women. This s i t u a t i o n  
encourages a na tu ra l  and t y p i c a l  experience of  t h e  mystery of God. 

What we have emphasized thus  f a r  implies t h e  subject ive moment of the  
experience. However, it can a l s o  be s t a t e d  i n  s t r i c t l y  theological  terms: 
i n  h i s  d e s i r e  f o r  self-communication, God reveals  himself concre te ly  i n  
h i s to ry .  We perceive a new face of  God, because God i s  reveal ing himself 
i n  t h i s  way. He e s t a b l i s h e s  sacramental s igns,  chooses messengers, f o s t e r s  
t h e  growth of an adequate discourse,  and encourages consis tent  p rac t i ces .  
and the re  w i l l  always be a t t e n t i v e  spirits capable of iden t i fy ing  t h e  new 
voice of God and being f a i t h f u l  t o  h i s  c a l l .  

The poor a s  God's sacrament of self-communication: We bel ieve  t h a t  i n  
recent  years  t h e r e  has 

been a volcanic erupt ion of God i n  our Latin American continent:  he has  
pr iv i leged t h e  poor a s  h i s  sacrament of self-communication. Through t h e  
poor, h i s  demands f o r  s o l i d a r i t y ,  iden t i ty ,  j u s t i c e  and digni ty ,  a re  being 
heard. And the  churches have keen obedient (ob-audire: t o  l i s t e n )  t o  God's 
appeal. Faced with the scandal of poverty, we a r e  urged t o  a c t  on behalf 
of t h e  poor, agains t  poverty and f o r  j u s t i c e  f o r  a l l .  T h i s  a c t i v i t y  has  a 
c l e a r  dimension of l i b e r a t i o n  t h a t  e m r g e s  a s  a process of  giving h i s t o r i c  
grounding t o  a f a i t h  t h a t  wishes t o  be united t o  t h e  Lord who is present  i n  
the  poor. To s t ruggle  with the poor and t o  embody t h e i r  d e s i r e s  is t o  
communicate with the  Goor Chr is t  and t o  l i v e  i n  h i s  company. This  perspsct-  
i v e  implies being contemplative while working toward liberation--"contemp- 
Zativus i n  libemtione"--and presupposes a new way of seeking s a r z l i t y  and 
mystical  union with God. 

New th ings  and old:  The s p i r i t u a l  encounter with t h i s  new manifestat ion of 
God has produced c e r t a i n  t r a i t s  t h a t  a r e  inherent  t o  a 

s p i r i t u a l i t y  l ived and pract iced by many Chr i s t i ans  who are  committed t o  t h e  
complete l i b e r a t i o n  of  t h e i r  brothers  and s i s t e r s .  The shock o f  t h a t  
encounter l i e s  a t  t h e  r o o t s  of l ibe ra t ion  theology. Before attempting t o  
descr ibe  t h a t  s p i r i t u a l i t y ,  however, it would be useful  t o  s i t u a t e  it within 
t h e  great  s p i r i t u a l  t r a d i t i o n  of t h e  church and a l s o  t o  emphasize i ts  
o r i g i n a l i t y .  The problem we need t o  c l a r i f y  i s  how t o  be contemplative with- 
in  t h e  l i b e r a t i o n  process; how t o  l i v e  out  a v iv id  and concrete encounter 
with God in  our p a s t o r a l  p rac t i ces  and i n  contact  with the  people. 

THE SPIRITUAL DIFFERENCE 

Obviously, t h e  c l a s s i c a l  formulation of t h e  search f o r  t h e  u n i t y  of 
f a i t h  and l i f e  was made by the  monastic t r a d i t i o n  with i ts  motto, "ora e t  
Zabora", p r ay  and work. I t  is not poss ib le  here t o  t r a c e  the  h i s t o r y  of 
t h a t  insp i ra t ion ,  but  we can grasp i ts  bas ic  t h r u s t ,  i n  which the re  i s  a 
c l e a r  predominance of t h e  "pray" over t h e  "work". T h i s  s p i r i t u a l i t y  t a k e s  



t h e  time of prayer and of contemplation, a l t e r n a t i n g  with t h a t  of work, as 
t h e  organiza t ional  a x i s  of s p i r i t u a l  l i fe.  

The p e r s i s t e n t  para l le l i sm:  Prayer i s  t h e  source of a l l  value and i s  
expressed in l i t u r g y ,  chora l  o f f i c e ,  devotional 

exe rc i ses ,  and t h e  e n t i r e  range of r e l i g i o u s  expression. Kork, i n  i t s e l f ,  
i s  no t  d i r e c t  mediation with G c d ,  but has value t o  t h e  extent  t h a t  it i s  
bathed i n  t h e  influence of prayer and contemplation. It means t h e  profane 
and t h e  pure ly  na tu ra l ;  it c o n s t i t u t e s  the  f i e l d  of e t h i c a l  expression and 
i s  t h a t  p a r t  of human testimony i n  which meaning i s  developed within the 
context  of prayer. I n  o ther  words, prayer prolongs i t s e l f  i n  work, and 
makes it sacred a s  well.  

The whole conception implies a type of " s p i r i t u a l  monophysitism": t h e  
unique nature  of prayer redeems t h e  c r e a t u r e l y  and na tu ra l  profaneness of 
work. For t h i s  reason, the re  is  t h e  pers is tence  of a pa ra l l e l i sm t h a t  is 
never e n t i r e l y  overcome: on t h e  one hand, prayer; and on t h e  o the r  hand, 
work. The p a r t i c l e  "and" i s  ind ica t ive  of t h i s  theologica l  bilingualism. 
In  any case,  t h i s  s p i r i t u a l i t y  f i l l s  the  work of many C h r i s t i a n s  with 
prayer and e leva t ion ,  and has  provided r e l i g i o u s  s igns  f o r  every a rea  of 
l i f e  t h a t  was considered profane. 

Socio-his tor ica l  developments led  t o  a r e l a t i v e  autonomy of t h e  profane 
and a c u l t u r e  of words. ( 2 )  Funct ional i ty  and e f f i c i e n c y  a r e  t h e  axes of 
the  new c u l t u r e ,  t h e  u l t imate  expression of which is found today i n  t h e  
combined sc ient i f ic - technologica l  en te rp r i se .  The mot:o i s  inver ted :  
" tabom ,et ora, " work and pray. 

The d i g n i t y  of work from i t s  own c r e a t i v e  nature: The d iv ine  and Chr is t -  
l i k e  charac ter  of work, 

a s  a form of  human col labora t ion  with d iv ine  c rea t ion ,  h3s been discovered. 
God d i d  not  leave  us a f in i shed  world a s  a g i f t ,  kt wizhcd LO 3ssoc ia te  
us with h i s  transforming t a sk .  Work possesses i t s  own d i g n i t y  and sacred- 
ness, not  because it i s  baptized by prayer o r  a s  a r e s u l t  of supernatural-  
i z i n g  good in ten t ions ,  bu t  r a t h e r  because of its own c r e a t i v e  na tu re ,  
inse r t ed  i n t o  t h e  c h r i s t o l o g i c a l  p ro jec t .  What matters  i s  the  work done 
in i ts own leg i t ima te  order ,  d i r ec ted  t o  t h e  cons t ruct ion  of the  e a r t h l y  
c i t y  intended by God, i n  an t i c ipa t ion  of t h e  heavenly c i t y .  

I t  i s  e s p e c i a l l y  the  work of j u s t i c e ,  committed t o  the  needs of t h e  
poor, t h a t  achieves what a l l  prayer seeks--contact with Gcd. The prophetic  
t r a d i t i o n  is e x p l i c i t  with regard t o  t h i s  ( c f .  I S  1:lO-20;Jr.22:16) and 
Jesus  r e f e r s  t o  it d i r e c t l y  (Mk 7 : 6 - 8 ) .  It is  not  preaching but p r a c t i c e  
t h a t  is our w a r a n t e e  of sa lva t ion  ( M t .  25, 31-46). Prayer continues t o  
have i t s  place ,  but  i ts t ru th fu lness  is measured by i ts  expression in  
genuine and e t h i c a l l y  co r rec t  p rac t i ce .  In  i t s  most radlca'  form, t h i s  
s p i r i t u a l i t y  o f  t h e  d iv ine  charac ter  o f  matter ,  and of i h e  work performed 
on it, leads  t o  an emptiness of prayer and of l i k r o 4 c a i  n::9 devotional  
expression. 

The ob jec t ive  charac ter  of prayer: Th i s  perspect ive  cnphasizes the ob jec t ive  
charac ter  of prayer,  which pervades a l l  

spheres and is not  r e s t r i c t e d  t o  t h e  f i e l d  of ab7arc?:ss and exp l i c i tness .  
I n  o the r  words, t h e  presence of God i s  not a t t a i n e d  au tona t i ca l ly  nor 



exclus ively  wherever God i s  spoken of o r  h i s  memory i s  worshipped, but  
always and object ivelfr  wherever a cor rec t  p rac t i ce  of t r u t h  and jus t i ce  
occurs i n  h i s to ry ,  even i f  an e x p l i c i t  awareness of G c d  does not e x i s t .  
However, the predominance of work, r e l ig ious ly  l ived ,  over prayer,  may 
c r e a t e  a new type of  " s p i r i t u a l  monophysitiso"; prayer becomes another 
form of work and of p rac t i ce ,  los ing its s p e c i f i c  character  a s  prayer. We 
a r e  st i l l  speaking of work "and" prayer,  and have not yet  reached t h e  u n i t y  
of fa i th-Life ,  action-prayer. 

Vi ta l  and concrete synthes is  of prayer-work: The synthes is  t h a t  needs t o  
be made and t h a t  i s  i n  

ges ta t ion  i n  Lat in  America is  t h a t  of prayer i n  act ion,  w i t n i n  ac t ion  and 
w i t h  action.  It is not  a  question of keeping prayer and act ion i n  separate 
compartments, nor of prayer outs ide  of a  concrete commitment t o  t h e  l ibe ra -  
t i o n  of the oppressed. but  r a the r  of prayer inser ted  i n  the  process of 
l i b e r a t i o n ,  l i v i n g  ou t  an encounter with God "in" the encounter with our 
b ro the rs  and s i s t e r s .  We may say t h a t  every g r e a t  s a i n t  achieved t h a t  
v i t a l  and concrete synthesis ,  which always cons t i tu ted  the  sec re t  of a l l  
au then t i ca l ly  Chr i s t i an  l i f e .  

In  Latin America, however, we a r e  ca l led  t o  l i v e  i n  a somewhat new 
s i t u a t i o n ,  o r  a t  l e a s t  one with very d i s t i n c t i v e  tones. The problem does 
not l i e  merely in t h e  prayer-action re la t ionship ,  but i n  t h a t  of prayer- 
l ibera t ion-- that  is ,  prayer and p o l i t i c a l ,  s o c i a l ,  h i s t o r i c a l ,  transform- 
ing  ac t ion.  In  i ts  cor rec t  formulation, t h e  matter should be d e a l t  with 
i n  terms of mysticism and p o l i t i c s .  

How can one be r a d i c a l l y  committed t o  t h e  l ibe ra t ion  of t h e  oppressed 
and a t  t h e  same time committed t o  t h e  source of a l l  l i b e r a t i o n ,  which i s  
God? How can one combine passion f o r  God, which is c h a r a c t e r i s t i c  of every 
t r u l y  r e l i g i o u s  person, with passion f o r  the  people and t h e i r  jus t i ce ,  
which is  t h e  d i s t i n c t i v e  t r a i t  of a l l  p o l i t i c a l  mi l i t an t s?  In  order  t o  be 
complete and cons i s t en t ,  t h i s  synthes is  should make use of a l l  t h e  r ichness  
of "ora e t  labora",  of prayer a s  a  p r iv i l eged  encounter with the  Lord; it 
should a l s o  make use of a l l  t h e  t r u t h  present  i n  "labora e t  o ra , "  of t h e  
value of work and t h e  commitment t o  achieve j u s t i c e  and f r a t e r n i t y .  

I t  i s  not a  question of achieving a verbal  synthes is  o r  a  cor rec t  cor- 
r e l a t i o n  of t h e  terms. I t  is a quest ion of l i v i n g  out  a  Chr i s t i an  p rac t i ce  
t h a t  i s  simultaneously involved with prayer and commitment, s o  t h a t  commit- 
ment is born o u t  of prayer ,  and prayer emerges from the  midst of t h a t  
commitment. How can t h i s  be achieved? 

PASSION FOR GOD I N  PASSION FOR THE POOR 

The experience of a  genuine and l i v i n g  f a i t h  c o n s t i t u t e s  t h e  u n i t y  of 
prayer-l iberat ion.  However, t h e  experience of f a i t h  must be c o r r e c t l y  
understood. To begin with, f a i t h  is a way of experiencing a l l  th ings  in 
God's l i g h t .  Faith de f ines  t h e  "from where'' and the "towards where" of 
our existence,  which is God and h i s  design of love ,  t h a t  i s  communicated 
through, and material ized i n ,  a l l  things.  



To t h e  person of f a i t h ,  r e a l i t y  i s  no t  profane and sacred in o r i g i n ,  
but  simply sacramental: it revea l s  Gcd, it evokes God, it i s  imbued with 
t h e  d iv ine  r e a l i t y .  For t h i s  reason, t h e  f a i t h  experience confers  u n i t y  
on l i f e ,  because it contemplates t h e  r e a l i t y  consolidated by God a s  the  
o r i g i n  and the  d e s t i n y  of a l l  things.  A s  a way o f  l i f e ,  t h e  l i v i n g  f a i t h  
implies a contemplative stance towards t h e  world; it f i n d s  the  touch of God 

everywhere. 

I t  is not  enough, however, f o r  f a i t h  t o  be a l i v e ;  it i s  important t h a t  
it be r e a l .  But only  a f a i t h  transformed i n t o  love, t r u t h  and j u s t i c e  i s  
r e a l .  Those who please  Gcd a r e  no t  those  who merely "accept" him, but 
r a the r  those  who bui ld  h i s  Kingdom of t r u t h ,  love and jus t i ce .  Only such 
a committed f a i t h  i s  redeeming, ard thus  r e a l  f a i t h .  "Fai th  without deeds 
i s  use less"  (Jm.  2:21). Demons, too ,  have pure f a i t h  but without deeds. 
( J m .  2:20). 

To iden t i fy  with t h e  passion of t h e  poor: C h r i s t i a n  f a i t h  knows t h a t  Chr i s t  
has a sacramental dens i ty  among 

t h e  poor. They no t  only  have needs t h a t  should be a s s i s t e d ;  they possess a 
unique and i n t r i n s i c  r ichness:  pr iv i leged c a r r i e r s  of t h e  Lord, u r i n c i p a l  
h e i r s  of t h e  Kingdom, with t h e  p o t e n t i a l  f o r  evangelizing a l l  na t ions  an8 
t h e  church a s  a whole (Puebla 1147). The f a i t h f u l  do no t  simply have a 
socio-analyt ical  conception o f  t h e  poor, but  i d e n t i f y  with t h e i r  passion 
and t h e  causes of t h e i r  impoverishment. Assuming a l l  t h i s ,  (3) t h e  Chr is t -  
ian watches t h e  c l a s s  of t h e  impoverished with eyes  o f  f a i t h  and d iscovers  
i n  them t h e  su f fe r ing  face  of Yahweh's servant  . Such an observation is  not  
l imi ted  t o  contemplation, a s  i f  one were "using" t h e  poor i n  order  t o  be 
un i t ed  with t h e  Lord. C h r i s t  i d e n t i f i e s  himself with t h e  poor and wishes t o  
be served and received the re .  

This  miserable s i t u a t i o n  produces a fundamental change of hear t :  " I  
was hungry.. . . " ( M t .  23:251. One i s  t r u l y  with t h e  Lord when among t h e  
poor, when committed t o  s t rugg le  aga ins t  poverty, s ince  it humil ia tes  
people, con t rad ic t s  t h e  w i l l  of God, and i s  t h e  f r u i t  of e x p l o i t a t i v e  and 
s i n f u l  r e l a t i o n s .  F a i t h  i t s e l f  implies and demands a l i b e r a t i n g  commitment: 
"and you fed me" ( M t .  25:36) .  I f  you do not engage i n  l i b e r a t i n g  ac t ion ,  
not only  do you not  love your neighbor, but  you do not  love God ( 1  Jo.3:171. 
Love must n o t  be merely " o f  words and t a l k ,  but  something rea l  and active" 
(1 Jo. 3 :18 ) .  

A v is ion  both contemplative and l ibe ra t ing?  Such a s p i r i t u a l  experience 
confers  u n i t y  on t h e  f a i t h - l i f e  

( o r  mysticism-poli t ics)  r e l a t ionsh ip .  But how can w e  maintain t h a t  unity? 
How can we nur ture  it i n  t h e  face of so many segregating forces? A vis ion  
t h a t  i s  both contemplative and l i b e r a t i n g  does not emerge spontaneously; 
although it i s  t h e  most meaningful expression of l i v i n g  f a i t h .  But how can 
one make t h i s  f a i t h  cons i s t en t?  

Here two poles  emerge: prayer and p rac t i ce .  However, we must avoid 
remaining within t h i s  po la r i za t ion ,  f o r  w e  would then once again f a l l  i n t o  
one of t h e  "monophysitisms" t h a t  we c r i t i c i z e d  e a r l i e r .  I t  is necessary t o  
a r t i c u l a t e  t h e  two po les  d i a l e c t i c a l l y ,  t r e a t i n g  them a s  two spaces t h a t  a re  
o p n  t o  one another  and imnly each o the r .  However, one of the  two poles  of 
t h e  r e l a t i o n s h i p  must be privileged--prayer. 



God discovered a s  the  Holy i n  prayer: Through prayer ,  we express t h e  most 
noble and profound aspect of our 

existence.  Lie can transcend ourselves and a l l  the greatness of c rea t ion  
and his tory:  we e n t e r  an e c s t a t i c  condition and i n  dialogue with the  
Supreme mystery c r y  out ,  "Father!" With t h i s ,  we do not  leave t h e  Universe 
but  transform it a s  an of fe r ing  t o  God; we f r c e  ourselves from a l l  chains, 
denounce a l l  h i s t o r i c a l  absolutes,  and alone and nude, confront  the  
Absolute in  order  t o  make h i s to ry  with Him.  There God i s  discovered a s  t h e  
Holy; we a r e  i n  the face of t h e  most high and the  most solemn. 

Holy and committed: Nevertheless, t h i s  God, holy a s  he i s ,  reveals  him- 
s e l f  a s  a committed God, who is  sens i t ive  t o  the 

sorrows of the oppressed. He can say: " I  sad the oppression of  my people . . .I heard the i r  complaints against the oppressors, I stopped t o  see the i r  
suf fer ings and I descended t o  Liberate them.. . "(Ex. 3: 7-8). Hence, t h e  ~ o d  
who through prayer says t o  u s ,  "Come!", i n  t h a t  same pra;-er a l s o  says "Go!" 
The God who c a l l s  upon us  i s  the  same God who d r i v e s  us  on i n  a commitment 
t o  l ibe ra t ion .  He commands u s  t o  u n i t e  t h e  passion fop God with the 
passion for the oppressed. Bet ter  ye t ,  he demands t h a t  the  passion of God 
in Jesus  Chr i s t  be l ived  ou t  i n  the  passion of our suffer ing and needy 
brothers  and s i s t e r s .  

Action i n  t h e  service  of our brothers  and s i s t e r s  and i n  s o l i d a r i t y  
with t h e i r  s t ruggles  f o r  l ibe ra t ion  grows fron within the  very midst of t h s  
prayer which reaches God's hear t .  Prayer a i d s  t h e  bel iever  t o  see t h e  
sacramental presence of the Lord i n  t h e  poor and i n  every va r ie ty  of 
exploi ted  people. Without prayer,  rooted i n  f a i t h ,  our s i g h t  becomes 
blurred  and s u p e r f i c i a l ;  it cannot penet ra te  i n t o  t h a t  depth of theological  
mysticism i n  which it e n t e r s  i n  communion w i t h  t h e  Lord, who i s  present  
among t h e  condemned, humiliated and offended peoples of h i s to ry .  

Prayer the  source: On t h e  o ther  hand. the  pole of l i b e r a t i n q  p rac t i ce  sends 
u s  back t o  t h e  pole of prayer a s  the source which 

sus ta ins  our s t r eng th  in the  s t ruggle  and guarantees Chr i s t i an  iden t i ty  in  
t h e  process of l ibe ra t ion .  Chr i s t i ans  a re  concerned t h a t  i t  be a genuine 
l i b e r a t i o n ,  an an t i c ipa t ion  of the  Kingdom and t h e  concre t iza t ion o f  Jesus '  
redemption i n  history.  Fa i th  and prayer allow them t o  consider t h e i r  
e f f o r t s  (which a r e  of ten  of l i t t l e  relevance) a s  an h i s t o r i c a l  construction 
of the Kingdom. Social  p r a c t i c e  h a s  i t s  concrete and intramundane densi ty,  
but  i ts  s ign i f i cance  does not end the re ;  f a i t h  unve i l s  i ts  transcendental  
meaning and i t s  redeeming importance. For someone who understands t h i s  
perspective,  the l i b e r a t i n g  service  t o  our brothers  and s i s t e r s  c o n s t i t u t e s  
a t r u e  deaconry t o  the  Lord, an a c t  of associat ion t o  h i s  redeeming and 
l i b e r a t i n g  t a s k ,  and a t r u e  l i t u r g y  t o  the s p i r i t .  

This  is what it means t o  be "contempZativds i n  l iberat ime."  Conteinp- 
l a t i o n  is not  carr ied  out only within t h e  sacred space of prayer,  nor in  tho 
sacred precinct  of the  church; p u r i f i e d ,  sustained and nurtured by l i v i n g  
f a i t h ,  it a l so  f inds  i t s  place  i n  p o l i t i c a l  and s o c i a l  p rac t i ce .  

The f a c t  t h a t  those bishops, p r i e s t s ,  r e l i g i o u s  and l a i t y  who a re  most 
committed t o  the  cause of the  poor ( t h e i r  j u s t i c e ,  r i g h t s ,  and d ign i ty )  a r e  
a l so  the most committed t o  prayer is a noble c h a r a c t e r i s t i c  of our Latin 
American Church; they u n i t e  God and the neediest  neighbor i n t o  one movement 
of love and dedicat ion.  



W O R  CHARACTERISTICS AND CHALLENGES 

How might we i d e n t i f y  some of the  most meaningful t r a i t s  of t h i s  
contemplation t h a t  i s  l ived out  i n  the context of l i b e r a t i o n ?  ( 4 )  

a )  Prayer mater ia l ized  i n  action: Liberat ing prayer ga the r s  together  a l l  
t h e  mater ia l  of a committed l i f e :  t h e  

s t ruggles ,  c o l l e c t i v e  e f f o r t s ,  t h e  e r r o r s ,  and t h e  v i c t o r i e s ;  thanks a r e  
given f o r  t h e  s t e p s  t h a t  have been taken;  one asks,  not  i n d i v i d u a l i s t i c a l l y  
but  i n  terms of a long-range e f f o r t ,  f o r  those who s u f f e r  and f o r  those who 
cause suffer ing;  i n  prayer ,  t h e  s t r i f e - t o r n  nature of t h e  l i b e r a t i o n  pro- 
cess  i s  echoed; the  confession o f  s i n s  i s  spontaneously c o l l e c t i v e ;  no one 
h ides  behind e t h e r e a l  words but r a t h e r  opens one ' s  hea r t  t o  t h e  most 
in t imate  matters .  I t  i s  a prayer t h a t  r e f l e c t s  t h e  l i b e r a t i o n  of t h e  
hea r t ;  one i s  forced t o  confront the  incongruity between what i s  professed 
and what i s  prac t iced ,  e spec ia l ly  t h e  lack of s o l i d a r i t y  and of commitment. 

b) Prayer,  an expression of t h e  l i b e r a t i n g  community: Although prayer has 
i ts  permnent  and 

guaranteed value,  among committed Chr i s t i ans  prayer is e s s e n t i a l l y  a shar- 
ing  of experiences and p rac t i ces ,  i l luminated and c r i t i c i z e d  i n  the  l i g h t  
of f a i t h  and of t h e  Gospel. The experience i s  not l imi ted  t o  a splendid 
privacy of t h e  soul with God, but opens i t s e l f  through l i s t e n i n g  and 
communication. One comforts t h e  o the r ;  comments on the problems of t h e  
o the r ;  people he lp  each o the r  dea l  with the  problems t h a t  a r e  presented;  
t h e r e  i s  no sacred "shame" t h a t  h ides  d iv ine  v i s i t s  and i l luminat ions .  Thc 
g rea t  major i ty  present  t h e i r  souls  a s  an open book, which a l ready revea l s  
t h e  process of l i b e r a t i o n  i n  the  midst of t h e  community. 

c )  Liturgy a s  a cglebra t ion  of l i f e :  A canonical  l i t u r g y  maintains i t s  
bonding charac ter  and expresses t h e  

c a t h o l i c i t y  of  t h e  expression of  our f a i t h .  But t o  t h e  extent  t h a t  comun- 
i t i e s  u n i t e  l i f e  and f a i t h ,  mysticism and p l i t i c s ,  they  increas ingly  i n s e r t  
t h e  ce lebra t ion  of l i f e  shared by a l l  i n t o  the l i tu rgy .  A r i c h  c r e a t i v i t y  
grows out of t h i s  f i e l d ,  possessing a d i g n i t y  and sacredness t h a t  a r e  
guaranteed by t h e  r e f ined  idea  t h a t  t h e  people possess within themselves 
what i s  sacred and noble. Meaningful group symbols a r e  u t i l i z e d ,  and somc- 
t imes  geuuinely r e l i g i o u s  dances and p lays  a r e  produced a s  expressions of 
t h e  people themselves. 

d )  Hetero-cr i t ica l  prayer: Libera t ing  prayer f requent ly  serves a c r i t i c a l  
examination of  the p r a c t i c e s  and a t t i t u d e s  of a 

community's pa r t i c ipan t s .  They a r e  able  t o  c r i t i c i z e  each o the r  without 
embarrassment and without wounding each other .  What matters  a r e  t h e  object-  
ive  c r i t e r i a :  t h e  Kingdom, l i b e r a t i o n ,  respect  f o r  t h e  progress of t h e  
people. On t h e  b a s i s  of such r e a l i t i e s ,  the  p r a c t i c e s  of  pas to ra l  agents  
a r e  confronted. Genuine ass i s t ance  i s  given and t r u e  conversions occur 
because of t h i s  s i n c e r i t y  and loyal ty .  

e) P o l i t i c a l  sanc t i ty :  Chr i s t i an  t r a d i t i o n  knows t h e  a s c e t i c  s a i n t ,  master 
of h i s  o r  her  passions and f a i t h f u l  observer of t h e  

laws of God and of t h e  Church. But the re  a r e  hardly any p o l i t i c a l  and 
m i l i t a n t  s a i n t s .  I n  t h e  process of l i b e r a t i o n ,  t h e  condi t ions  were crea ted  
fo r  another type  of sanc t i ty :  i n  addi t ion  t o  s t ruggl ing  agains t  one ' s  



passions ( a  permanent t a s k )  t one s t ruggles  aga ins t  the  mechanisms of exp lo i t -  
a t i o n  and the  fo rces  t h a t  tend t o  des t roy the  community. 

Here, more r e a l  and d i f f i c u l t  v i r t u e s  emerge: s o l i d a r i t y  with one ' s  
c l a s s ,  p a r t i c i p a t i o n  i n  commuhity decis ions ,  l o y a l t y  t o  t h e  so lu t ions  t h a t  
a r e  defined,  t h e  overcoming o f  ha t red  a g a i n s t  those who a re  agents  of the  
mechanisms of impoverishment, t h e  capaci ty  t o  see beyond t h e  immediate 
present  and t o  work f o r  a  soc ie ty  t h a t  is not yet v i s i b l e  and w i l l  perhaps 
never be enjoyed. This  new type of ascet icism, i f  it is t o  keep the h e a r t s  
pure and be l e d  by t h e  s p i r i t  of the  beat i tudes ,  has  demands and renuncia- 
t i o n s  of i t s  own. 

f )  Prophetic courage and h i s t o r i c a l  patience: Many committed Chr i s t i ans  
have t h e  courage, sustained 

by f a i t h  a d  prayer,  t o  confront t h e  powers of the world by s t ruggl ing  f o r  
t h e  causes of t h e  people and t h e i r  trampled d ign i ty .  With this they show 
t h e  a p o s t o l i c a l  aphesia of r i s k i n g  themselves t o  t h e  point  of su f fe r ing  
persecution,  imprisonment, job d ismissa ls ,  t o r t u r e s  and even physical  
el imination.  I n  s p i t e  of t h i s  evangel ica l  courage, they have h i s t o r i c a l  
pa t ience  f o r  the  slow advance of t h e  people; accustomed t o  repress ion ,  
m i l i t a n t s  a r e  s e n s i t i v e  t o  of ten  h e s i t a n t  rhythm. However, C h r i s t i a n s  have 
f a i t h  i n  the  people, i n  t h e i r  courage and capaci ty  t o  s t rugg le ,  i n  s p i t e  
of t h e i r  l i m i t a t i o n s ,  mistakes and i n t e l l e c t u a l  backwardness. 

Men and women who a r e  committed fervent ly  be l ieve  in  t h e  s t r eng th  of 
the  S p i r i t  who a c t s  through the  poor and su f fe r ing ,  and i n  the triumph of 
t h e i r  cause and i n  t h e i r  r i g h t  t o  s truggle.  This  a t t i t u d e  is rooted i n  a  
contemplative view of h i s to ry ,  of which only God i s  t h e  Lord. 

g)  Paschal a t t i t u d e :  Every l i b e r a t i o n  pays a  p r i ce ;  death  and resu r rec t ion  
must be accepted with evangel ica l  joy and sereni ty .  

S a c r i f i c e s ,  t h r e a t s ,  and even martyrdom a r e  not feared ,  b u t  a r e  simp1.y p a r t  
of following Jesus. There i s  a  s trong sense of t h e  c ross  a s  a  necessary 
s t ep  toward v ic tory .  Resurrection i s  l ived  a s  the  moment i n  which j u s t i c e  
triumphs, i n  which t h e  people win the s t rugg le  and make l i f e  more worthy 
of being l ived.  I t  is t h e  re su r rec t ion  of J e s u s  advancing a s  an  immense 
l i b e r a t i o n  process t h a t  moves through h i s to ry .  Th i s  i s  ce lebra ted  and 
l ived  a s  t h e  s t r eng th  of the  S p i r i t ' s  presence in  h is tory .  

We could l ist  more c h a r a c t e r i s t i c s  of t h i s  type of prayer,  which 
becomes more and more r e a l  within communities t h a t  a r e  committed t o  the 
l i b e r a t i o n  of the needies t .  The un i ty  of prayer-act ion,  f a i t h - l i b e r a t i o n ,  
and the  passion f o r  God expressed i n  passion f o r  t h e  people, always 
reappears. Each time f u r t h e r  new ob jec t ive  p o s s i b i l i t i e s  a r e  crea ted  t h a t  
fsvor t h e  emergence of a  new kind of Chr i s t i an ,  deeply committed t o  the  
e a r t h l y  c i t y  and a t  t h e  same time t o  t h e  c e l e s t i a l  c i t y ,  convinced t h a t  
t h i s  depends on the way we i n s e r t  ourse lves  i n  t h e  c rea t ion  of t h e  former. 
Heaven i s  not an enemy of ea r th ;  it a l ready begins here on e a r t h ;  both draw 
t h e i r  l i f e  from t h e  l i b e r a t i n g  ac t ion  of God, i n  Jesus  Chr is t .  

A l l  t h i s  i s  not academic theology, but  t h e  l i f e  and mysticism of many 
Chr i s t i ans  today. 



FOOTNOTES OF BOFF ARTICLE 

(1) Some important t i t l e s :  F r e i  Betto,  Prayer i n  Actwn,  Civi l izacao 
B r a s i l e i r a ,  Rio 1977; S. Gal i lea ,  S p i r i t u a z i t y  o f  L i b e m t i a ,  Vozes, 
Pet ropol is  1976; Theologians a t  Puebla, " S p i r i t u a l i t y  ard Evangeliza- 
t ion :  Towards a S p i r i t u a l i t y  cf  Liberat ion,"  i n  SEDOC July,'Auqust 
1979, pp. 72-79; L. Boff, l t i t m s s e s  o f  God i n  the  Heart o f  the  World 
( I n s t i t u t o  Teologico de  Vida Religiosa,  Hadrid 1977.) 

(2)  With t h e  c u l t u r e  of work something unprecedented i n  t h e  h i s t o r y  o f  
humankind was crea ted;  t h e r e  was a t o t a l  ac t iva t ion  of productive 
fo rces ,  modifying humanity and i t s  r io~ ld .  It  i s  no longer simply a 
matter  o f  working, but r a t h e r  of producing t h e  maximum with t h e  
minimum amount of invkstment. Today, t h i s  has a  world-wide dimension. 
The Church has not  yet. sdeq~2 . t e ly  ass imi la ted  t h i s  revolution. Ethics ,  
s p i r i t u a l i t y ,  and theology a r e  st i l l  t o o  marked by t h e  world o f  
n a t u r a l  rhythms and by thn- hsmony of the  o l d  world. It  was an 
uncontested achinvelm!lt of the c a p i t a l i s t  system--and i t s  g r e a t  
contradict ion--to ha? i n t r d c c e ?  t h i s  q u a l i t a t i v e  change i n  h is tory .  

( 3 )  The Chr is t ian  m i l i t m t ,  a~customed t o  the  complexity of the  soc ia l  
r e a l i t y ,  which today i s  extremely sophis t ica ted  and can only be under- 
stood with t h e  he lp  of s c i s n t j f i c  t o o l s ,  must s trengthen h i s  f a i t h  
v i s ion  t o  t h e  maxirq:n i n  ord5r t 3  grasp  t h e  presence o r  absence of God 
and h i s  grace i n  socio-h!.storical rechanisms. Today, more than a t  any 
o the r  time i n  h i s to ry ,  t h e r e  i s  a need f o r  prayer uni ted  with p o l i t i c a l  
sagaci ty ,  f o r  mystical the- loqy  a r t i c u l a t e d  with a c r i t i c a l  ana lys i s  of 
r e a l i t y .  

(4)  One g r e a t  d i f f i c u l t y  of t h i s  s p i r i t u a l i t y  o f  l i b e r a t i o n  l i e s  i n  the  
f a c t  t h a t  t h e  h i s t o r y  of t h e  church presents  few o r  almost no s a i n t s  
who achieved t h e  synthes is  be twen  t h e  mystical and t h e  p o l i t i c a l  a s  
they  a r e  undezstowi today. St .  E'xancis of A s s i s l ,  St.  Bernard of 
Siena, St .  Vincent, ar.d a  few o t h e r s  had an a t t i t u d e  which i n  our 
judgement-was more one cQ offering help  than of l i b e r a t i n g .  They d i d  
no t  move, nor did thoy have the  t h e o r e t i c a l  and p r a c t i c a l  condi t ions  
t o  do so ,  within a p o l i t i c a l  framework i n  which a l t e r n a t i v e s ,  a t  t imes 
r a d i c a l  ones, a r e  i q o s e d  in t h e  name of f a i t h  and/or jus t i ce .  This  
is  t h e  g rea t  chal lenqe of our times: t o  c r e a t e  m i l i t a n t s  with a t r u l y  
p o l i t i c a l  holiness.  ;t is  important t h a t  we be both holy and p o l i t -  
i c a l ,  i n  t h e  f u l l  sense of th.' vord. 

Reference: CROSS CURRENTS, Vol. XW, No. 4--Winter 1980-1981. 



THE CHURCH IN AFRICA TODAY 

AND THE EXPATRIATE MISSIOYARIES' ATTITUDE 

Fr.  V. Mertens, sj. 

(Voici un t ex t e  enregis tre  d'une confgrence donnee par Ze 
P. Mertens, S.J.  en juin 1980, au ~oZZege Combonien de Khartoum, 
ci Z'occasion des ceZebrations du centenaire de l a  mort du 
P. Conboni. Le P. Mertens fut ntissionnaire au Zaire pendant 
30 ans, puis fut ass is tant  pour Z'Afrique du P. Arrupe 
pendant 2.3 ans. IZ re fZ ich i t  i c i  sur l a  croissance de 
Z'EgZise en Afrique e t  sur Zes services que Zes Missionnuires 
peuvent rendre aujourd'hui. Ed. ) 

I am very happy t o  be wi th  you t h i g  eveninq anci t o  s h a r e  
with  you some i d e a s  about t h e  s i t u a t i o n  of t h e  Church i n  Af r i ca  
today. But be fo re  I s t a r t  speaking of my t o p i c  I would l i k e  t o  
make a few p r e l i r i n a r y  remarks, and t o  ansPser a pre l iminary  
ques t ion .  

FOUR PRELIliIIJFRY REElI\RKS AF!D A CIUESTIOPi 

1. F i r s t  of a l l ,  I t h i n k  w e  should he convinced of t h e  growing 
importance of  Africa i n  t h e  world today. The economical 

importance of Af r i ca  i s  obvious.  Af r i ca  i s  very r i c h  i n  raw 
m a t e r i a l s ;  hence, a s  soon a s  any event  of any importance occurs  
i n  Af r i ca ,  Russia  and U . S . A .  i n t e r v e n e ,  because they  know how 
r i c h  t h e  c o n t i n e n t  i s .  Af r i ca  a l s o  c o n t r o l s  t h e  p e t r o l  r o u t e s  
i n  t h e  Ind ian  and A t l a n t i c  Oceans. I am a l s o  of t h e  opinion 
t h a t  t h e  f u t u r e  of t h e  world, a s  r eqa rds  p o l i t i c a l  equ i l i b r ium 
l ies  p a r t l y  i n  A f r i c a ,  t o  be more e x a c t ,  on t h e  a x i s  Afr ica-  
Europe. 

2 .  Another a s p e c t  of t h e  growing importance o f  A f r i c a  today is  
t h e  m t e o f  popuzation .growth. Accordin9 t o  t h e  UNESCO s t a t i s -  

t i c s  o f  1976, t h e  r a t e  o f  growth o f  t h e  popula t ion  i n  Af r i ca  
between 1975 and 2000, w i l l  be 103%. Hence, i n  25 y e a r s '  
t ime ,  t h e  popula t ion  of Af r i ca  w i l l  be twice  a s  much a s  i n  
1975. I n  1975 it was more o r  l e s s  425 m i l l i o n  people.  Accord- 
i n g  t o  t h e  s t a t i s t i c s  given above, i n  t h e  yea r  2000, it w i l l  
be 850 m i l l i o n  people.  Durincj t h e  same pe r iod  of t i m e ,  t h e  
growth o f  popula t ion  i n  Europe w i l l  only  be 1 4 % .  Europe, 



which i s  now 480 m i l l i o n  p e o p l e ,  w i l l  be o n l y  540 m i l l i o n  i n  
2000. I n  A f r i c a  t h e r e  w i l l  be  300 m i l l i o n  p e o p l e  more t h a n  i n  
Europe. These are q u i t e  i n t e r e s t i n g  f a c t s .  

3 .  L e t  u s  now t u r n  o u r  a t t e n t i o n  t o  the  importance o f  the  Church i n  
Africa. The P.frican church  i s  growing,  t o o .  L e t  us  have  

a n o t h e r  look  a t  s ta t i s t ics .  A t  t h e  b e g i n n i n q  o f  t h i s  c e n t u r y  
C h r i s t i a n s ,  ( I  am s p e a k i n a  o f  C h r i s t i a n s ,  n o t  o f  C a t h o l i c s  
o n l y )  i n  A f r i c a  were o n l y  1% o f  C h r i s t i a n s  i n  t h e  wor ld .  I n  
1960,  t h e  p r o p o r t i o n  was a l r e a d y  7 . 5 % ,  and  i n  t h e  y e a r  2000 
t h e  p r o p o r t i o n  w i l l  be  18%.  Therc  w i l l  b e ,  p r o p o r t i o n a t e l y ,  
more C h r i s t i a n s  i n  P - f r i can  t h a n  i n  Nor th  America. The impor t -  
a n c e  o f  t h e  Church i n  A f r i c a  d i d  n o t  c l e a r l y  a p p e a r  a t  t h e  
Second V a t i c a n  C o u n c i l ,  where t h e  impac t  o f  t h e  A f r i c a n  Bishops  
was n o t  much. Eu t  d u r i n g  t h e  l as t  t w o  Synods t h e  impac t  o f  t h e  
A f r i c a n  B i shops  and  t h e i r  impor tance  k e p t  s t e a d i l y  growing.  P s  
r e g a r d s  t h e i r  n a t i o n a l i t y ,  a t  t h e  moment more t h a n  759 o f  t h e  
b i s h o p s  i n  A f r i c a  are Af r i can -born  or b l a c k .  T h a t  shows t h e  
impor tance  o f  P - f r i ca  f o r  t h e  f u t u r e  o f  t h e  Church. 

P. q u e s t i o n  h a s  t o  be  answered b e f o r e  p r o c e e d i n g  t o  my f o u r t h  
remark: i s  it p o s s i b l e  t o  speak  

a b o u t  t h e  Church i n  A f r i c a ,  s e e i n g  t h a t  e a c h  C h r i s t i a n  commun- 
i t y  is so d i f f e r e n t  from t h e  o t h e r ?  On t h e  r e l i g i o u s  l e v e l  w e  
may d i v i d e  A f r i c a  i n t o  f o u r  b e l t s  o r  a r e a s :  

The n o r t h  o f  A f r i c a  from C r y p t  t o  i ' torocco, i n c l u d i n ?  t h e  
S a h a r a :  t h i s  i s  m o s t l y  I s l a m i c .  

A b e l t  e x t e n d i n g  s o u t h  o f  t h e  S a h a r a  as f a r  as t h e  1 0 t h  
p a r a l l e l  Nor th ,  from e a s t  t o  w e s t .  Here w e  have  c o u n t r i e s  
i n  which Islam and Animism c o e x i s t .  T h i s  b e l t  i n c l u d e s  
t h e  Sudan i n  t h e  e a s t  and  S e n e g a l  i n  t h e  w e s t .  

The t h i r d  b e l t  l ies s o u t h  o f  t h e  1 0 t h  p a r a l l e l  n o r t h :  i t  
i s  mos t ly  An imis t  or C h r i s t i a n .  Nadagascar  c a n  be p u t  i n  
t h i s  b e l t .  

There  i s ,  however,  one  c o u n t r y ,  E t h i o p i a ,  which c a n n o t  be  
p l a c e d  i n  any o f  t h e  above mentioned b e l t s .  I t  h a s  Such 
c h a r a c t e r i s t i c s  t h a t  it i s  i m p o s s i b l e  t o  i n c l u d e  i t  w i t h  
t h e  o t h e r  a r e a s .  

T h i s  e v e n i n q  I w i l l  speak  m o s t l y  o f  t h e  t h i r d  b e l t ,  t h e  
b e l t  o f  b l a c k  A f r i c a  where C h r i s t i a n i t y  i s  a l r e a d y  w e l l -  
d e v e l o p e d ,  and  Islam i s  n o t  p r e d o ~ i n a n t .  

4 .  The f o u r t h  a n d  l a s t  remark I w i l l  make, b e f o r e  commencinq my 
main t o p i c ,  i s  t h a t  nowadays it becomes more and more d i f f i c u l t  

for expatr ia tes  t o  work i n  Africa. 



I t  is  d i f f i c u l t  f i r s t  of  a l l  on t h e  psychological  l e v e l .  
Often,  i n  many c o u n t r i e s ,  e x p a t r i a t e s  f e e l  t h a t  they a r e  more 
t o l e r a t e d  than wanted, t h a t  they  a r e  accepted because t h e i r  
presence is  necessary ,  t h a t  l o c a l  a u t h o r i t i e s  would p r e f e r  n o t  
t o  have them. I th ink  t h i s  is a s  it should be. 

A second d i f f i c u l t y  is  r a t h e r  on t h e  s p i r i t u a l  and p a s t o r a l  
l e v e l .  It i s  due t o  t h e  f a c t  t h a t  e x p a t r i a t e s  have t o  be and 
t o  behave more and r o r e  a s  a u x i l i a r i e s ,  and less and less a s  
l e a d e r s  i n  t h e  l o c a l  church. I w i l l  come hack t o  t h i s  p o i n t  
l a t e r .  

A t h i r d  d i f f i c u l t y  f o r  e x p a t r i a t e s  i n  A f r i c a ,  and t h i s  t oo  
is  of a  psychologica l  n a t u r e ,  is t h a t  t h e  s i t u a t i o n  i n  many 
Afr ican  c o u n t r i e s  i s  f u l l  of i n s e c u r i t y .  One d o e s n ' t  know what 
w i l l  happen tomorrov. Are you goin? t o  be t h e r e  nex t  year?  o r  
i n  two y e a r s '  t ime? Go one can a s s u r e  you. This  s t a t e  o f  
i n s e c u r i t y  is  nowalays p a r t  o f t h e  mis s iona ryvoca t ionof  ex- 
p a t r i a t e s  i n  Af r i ca .  Super iors  have t o  ask young people whom 
they wish t o  send t o  A f r i c a ,  "DO you accep t  i n s e c u r i t y  a s  p a r t  
o f  your missionary vocation?' '  I f  t h e  answer is  ' y e s ' ,  t hen ,  and 
only then ,  they  may be s e n t  t o  Af r i ca .  I n  my op in ion ,  t h i s  
i n s e c u r i t y  is a  g r e a t  t h i n g ,  because it develops i n  you a  g r e a t  
s p i r i t  of  f a i t h .  

F i n a l l y ,  t o  be an e x p a t r i a t e  missionary i n  Af r i ca  today is  
very demanding from t h e  i n t e l l e c t u a l  po in t  of view because one 
has  t o  ensaqe more and more i n  t r a i n i n g  l e a d e r s ,  i n  t r a i n i n g  
t r a i n e r s ,  i n  g iv ing  l a y  people a  good s o l i d  formation; bu t  t o  
reach those  goa l s  you have t o  be your se l f  w e l l  aware of t h e  
problems they  e n t a i l ,  and i n t e l l e c t u a l l y  wel l -preyared and up- 
to -da te .  It i s  a l s o  q u i t e  demanding on t h e  a p o s t o l i c  s i d e ,  
because R f r i c a  i s  changing q u i t e  r a p i d l y ,  s o  r a p i d l y  t h a t  i f  
you do not  keep your se l f  a b r e a s t  o f  developments by what I 
would c a l l  on-going format ion ,  you very qu ick ly  l o s e  c o n t a c t  
wi th  r e a l i t y ,  p o l i t i c a l l y ,  c u l t u r a l l y  and economically.  Even 
r e l i g i o u s l y  t h i n g s  a r e  changinq and evolv ing  very r a p i d l y ,  s o  
r a p i d l y  t h a t  i f  you do n o t  possess  t h a t  awareness t h a t  on ly  
comes from on-going format ion,  you w i l l  no longer  be i n  touch 
wi th  t h e  r e a l i t i e s  of t h e  s i t u a t i o n ,  and you may no lonqer  be 
doing a s  w e l l  a s  you might t h i n k  you a r e  doing.  

CIIHRACTERISTICS OF THE CHURCH I N  AFRICA 

f i r s t  po in t  w i l l  be a  d e s c r i p t i o n  o f  t h e  c h a r a c t e r i s t i c s  
o f  t h e  Cf r i can  church today i n  t h a t  p a r t  of  Af r i ca  t o  which I 
am r e f e r r i n g .  

A young church: F i r s t  o f  a l l ,  t h e  church i n  A f r i c a  today is a  
young church.  Being young she  i s  s t i l l  a b l e  t o  

change, she  is a b l e  t o  make new op t ions .  Our churches inEurope  



a r e  o l d ;  hence,  f o r  them it i s  d i f f i c u l t  t o  nake new choices .  
I n  A f r i c a  t h e  church i s  open t o  new ways. 

Responsible:  Another c h a r a c t e r i s t i c  of  t h e  church i n  A f r i c a  
today i s  t h a t  she  wants t o  handle  h e r  own respon- 

s i b i l i t i e s .  The church i s  l i v i n q  i n  a  c o n t i n e n t  where each 
n a t i o n ,  and each person i n  some vay,  wishes t o  be a u t h e n t i c a l l y  
Afr ican ,  has  a  very s t r o n g  d e s i r e  f o r  a u t h e n t i c i t y .  Hence, t h e  
church cannot  he l ?  wishing t o  be a u t h e n t i c a l l y  Afr ican  and t o  
t a k e  r e s p o n s i b i l i t y  i n t o  he r  own hands. 

New problems: Yet ano ther  c h a r a c t e r i s t i c  o f  t h e  church i n  
A f r i c a  nowadays i s  t h a t  she  has  t o  face  very many 

new problems and new needs.  L e t  me  ent ti on a  few of  them. 

Growth: Every yea r  two more m i l l i o n  people  e n t e r  t h e  church,  
b u t  t h e  number of  p r i e s t s ,  o f  r e l i g i o u s  and even o f  

S i s t e r s  i s  p r o p o r t i o n a t e l y  decreas ing .  

Urbanizat ion i s  another  b i q  problem, Rccording t o  some UIJESCO 
s t a t i s t i c s ,  by t h e  y e a r  2000 more than  35% of  t h e  

Afr ican  popula t ion  w i l l  be l i v i n ~  i n  c i t i e s .  The popula t ion  
w i l l  i n c r e a s e  i n  t h e  r u r a l  a r e a s  t o o ,  b u t  it w i l l  i n c r e a s e  much 
f a s t e r  i n  t h e  c i t i e s .  I t h i n k  t h a t  i n  t h a t  p a r t  of  A f r i c a  we 
a r e  speaking o f  now, t h e  church i s  s t i l l  doing a  good job i n  
r u r a l  a r e a s ,  b u t  she  is  l o s i n g  ground i n  urban c e n t r e s  where she 
i s  no longer  i n  touch with  t h e  z l i t e ,  wi th  people  occupying 
l e a d i n g  p o s i t i o n s  i n  t h e  p o l i t i c a l  and economical l i f e  of  t h e  
n a t i o n s .  

Youth noses  another  b i g  problem f o r  t h e  church,  Up t o  10 y e a r s  
ago,  youth rece ived  c a t h o l i c  educa t ion  i n  s choo l s  run by 

t h e  c a t h o l i c  church,  bu t  s i n c e  then  most o f  t h e  s choo l s  have 
been n a t i o n a l i z e d  some way o r  o t h e r ;  hence nu c a t h o l i c  educa t ion  
i s  any longer  g iven  i n  primary o r  secondary schools .  In many 
c o u n t r i e s  t h e  church i s  thought  t o  be doing w e l l  s i n c e  a  l o t  
of  a d u l t s  a r e  seen  going t o  church r e g u l a r l y ,  bu t  one should 
no t  f o r g e t  t h a t  i n  30 y e a r s '  t ime t h e r e  niay be a  b i g  change, 
because young people  a r e  no longer  r e c e i v i n g  a  good C h r i s t i a n  
format ion nowadays. 

I am n o t  going t o  s ay  anyth ing  about  marxism and ma te r i a l -  
i s m  though t h e y ,  t o o ,  a r e  among t h e  problems o f  A f r i c a  an8 o f  
t h e  church i n  Af r i ca .  

Xew needs: P. f u r t h e r  c h a r a c t e r i s t i c  o f  t h e  church i n  A f r i c a  
today is due t o  t h e  f a c t  t h a t  evange l i za t ion  i n  

many p a r t s  of  t h e  c o n t i n e n t  began 80 y e a r s  ago o r  some 100 
y e a r s  ago. This  g ives  rise t o  new nee6s.  I n  t h e  p a s t  t h e  f i r s t  



need was f i r s t  e v a n g e l i z a t i o n .  Eut  now it is no l o n g e r  s o ,  a t  
least i n  many p l a c e s .  There  a r e  now new n e e d s ,  l i k e  t h e  form- 
a t i o n  o f  t h e  Zl i te ,  p r e s e n c e  i n  t h e  u n i v e r s i t i e s ,  t h e  u s e  o f  
mass-media, t h e  d e e ~ e n i n g  o f  t h e  p e o p l e ' s  f a i t h ,  t h e  t r a i n i n g  
o f  r e l i g i o u s ,  etc.  Eut  '*,e do n o t  have  enough p e o p l e  t o  meet 
a l l  t h e s e  new nee&. I an th in lc inq  f i r s t  o f  a l l  o f  mass-media 
and C h r i s t i a n  p r e s e n c e  i n  t h e  u n i v e r s i t i e s ,  L o t  enough is b e i n g  
done i n  t h e s e  f i e l d s .  F o r  i n s t a n c e ,  t h e r e  is no C a t h o l i c  
U n i v e r s i t y  i n  t h e  whole 02 A f r i c a ,  and  u n i v e r s i t y  s t u d e n t s  do 
n o t  have r e q u l a r  c o n t a c t  v i t h  t h e  church .  

The church  h a s  a l s o  t o  a d a p t  h e r s e l f  c o n t i n u a l l y  t o  new 
ideologies and new pol i t i ca l  s i tuat ions .  S i n c e  t h e  b e g i n n i n u  o f  
insependence  i n  A f r i c a ,  t h e r e  have  been e x a c t l y  s i x t y  coups  
d ' e t a t .  !'%enever and wherever  such  e v e n t s  happen,  t h e  c h u r c h  
h a s  t o  a d a p t  h e r s e l f  t o  t h e  new s i t u a t i o n s :  a  b i g  problem 
i n d e e ? ,  p a r t i c u l a r l y  i n  some c a s e s .  

WAT ilUST 1% DO? FOUR IsiPO2TANT POIIiTS 

Vhat must w e  do ,  faced. as w e  a r e  w i t h  s o  many problems? I n  
a  c o n t i n e n t  where t h e  chczch  shows much v i t a l i t y ,  i n  a  c o n t i -  
n e n t  which is chanq inp  s o  r a n i d l y ,  v h a t  must w e  do t o  make t h e  
b e s t  o f  t h i s  s i t u a t i o n ?  111 ny o p i n i o n ,  t h e r e  are f o u r  main 
p o i n t s  on which w e  s h o u l d  r e f l e c t .  F i r s t ,  i n c u l t u r a t i o n .  
Second,  t h e  t r a i n i n g  o f  t r a i n e r s .  T h i r d ,  work th rougn  b a s i c  
communit ies .  F o u r t h ,  deepen ing  t h e  p e o p l e ' s  f a i t h .  I t e l i e v e  
t h a t  it i s  a l o n g  t h e s e  l i n e s  t h a t  w e  have t o  look f o r  a n  answer 
t o  o u r  q u e s t i o n .  

P. l o t  i s  s a i d  t o d a y  a b o u t  i n c u l t u r a t i o n .  F i r s t ,  w e  have 
t o  make a  c l e a r  d i s t i n c t i o n  between accutturation and inculturation.  
The word accut tumtion comes  fro^ t h e  L a t i n  e x p r e s s i o n  'ad. 
c u l t u r a m ' ,  and  it r e f e r s  t o  two c u l t u r e s  coming t o g e t h e r  i n  one  
pe r son  or community, o r  s o c i e t y .  I m a ~ i n e  a  S i c i l i a n  m i g r a t i n ?  
t o  K i l a n  t o  l i v e  and w o r k  t h e r e .  T h i s  i s  q o i n g  t o  produce  a  
shock o f  a c c u l t u r a t i o n .  O r  i ~ a g i n e  a man from S i c i l y  m i g r a t i n g  
t o  k e w  York; a c c u l t u r a t i c n  w i t h  venTea.nce: The t w o  u t t e r l y  
Z i f f e r e n t  c u l t u r e s  o f  S i c i l y  and iJew York, coming t o g e t h e r  i n  
h i n  or h e r  produce  a  v i o l e n t  shock.  T h i s  p r o c e s s  o f  a c c u l t u r -  
a t i o n  i s  g o i n g  on  a l l  o v e r  t h e  world and it c a n  be  e i t h e r  an 
e n r i c h i n g  e x p e r i e n c e  o r  a  f r u s t r a t i n g  one.  It is e n r i c h i n g  when 
you,  w h i l e  k e e p i n q  your  c u l t u r e ,  a s s i m i l a t e  t h e  good e l e r e n t s  o f  
t h e  o t h e r .  I t  i s  f r u s t r a t i n g  when one  c u l t u r e  t e n d s  t o  s u p p r e s s  
t h e  o t h e r .  A c c u l t u r a t i o n  i n  A f r i c a  h a s  v e r y  o f t e n  caused  
f r u s t r a t i o n .  



An example: i n  b lack  P f r i c a ' s  Enql ish  o r  French-speakin? 
c o u n t r i e s ,  secondary schools  a r e  modeled on t h e  met ropol i t an  
p a t t e r n ,  t h a t  i s  e i t h e r  on t h e  French o r  on t h e  Engl ish  system. 
A s tuden t  j o in inq  one of t h e s e  schoolS has  t o  t r y  t o  a s s i m i l a t e  
a s  much a s  p o s s i b l e  of  t h e  h i s t o r y ,  l i t e r a t u r e ,  and o t h e r  
s u b j e c t s  t h a t  h i s  school  o f f e r s ,  and i n  h i s  endeavour t o  do so 
he/she may well t r y  t o  f o r g e t  h i s / o r  h e r  ouln P-frican va lues .  

A t  t h e  end of t h e  secondary school  curr iculum,  and I am 
speakins  o u t  of  ~y own exper ience ,  t h e  s t u d e n t  v i l l  have forqo t -  
en h i s  o r  h e r  own c u l t u r e  and n o t  have a s s i m i l a t e d  t h e  brestern 
c u l t u r e ,  he o r  s h e ,  w i l l  be n e i t h e r  a b lack  nor  a whi te .  P:any 
books o f  f i c t i o n  a r e  be inq  w r i t t e n  d e a l i n 9  wi th  t h i s  p r o b l e r ~ .  
One o f  t h e  l a s t ,  w r i t t e n  i n  French,  bea r s  t h e  t i t l e  " J e  s u i s  m a 1  
dans ma pcau",  (I am n o t  a t  e a s e  i n  my own s k i n ) .  P f r i c a n s ,  
' educa ted '  a long  t h e s e  l i n e s  f a l l  between two s t o o l s  whi le  t r y -  
i ng  t o  s i t  on both.  The danger is t h a t  they  a r e  no lonce r  
E f r i c a n s  and they  have n o t  become E u r o ~ e a n s .  I t  i s  a d ramat ic  
s i t u a t i o n  which occurs  i n  t h e  f i e l d  of r e l i ~ i o u s  educat ion too .  
?.luch t o o  o f t e n  r e l i g i o u s  educat ion was l i k e  a d r e s s  pu t  on with- 
o u t  being a s s i m i l a t e d  i n t o  t h e  l o c a l  c u l t u r e .  

. . 
NOW we come t o  inculturation. [ : ? i l e  a c c u l t u r a t i o n  i s  t h e  

coming t o q e t h e r  of  two c u l t u r e s  wi th  t h e  efCcct  t h a t  ensues ,  
fro!? t h i s  cor.ing t o q e t h e r ,  i n c u l t u r a t i o n ,  w i t h  r e f e rence  t o  t hc  
C h r i s t i a n  r ;essage,  means put t incj  t h e  messaq? i n t o  a (liven 
c u l t u r e ,  enab l ing  it t o  p e n e t r a t e  t h a t  c u l t u r e .  C h r i s t  d i d  t h a t  
i n  h i s  t i m e ,  when he preached h i s  messaqe. t:e brought i n t o  t h i s  
world t h e  F a t h e r ' s  message and i n c u l t u r a t e d  it. i n t o  t h e  c u l t u r e  
of h i s  Jewish people.  Then t h a t  message went from Jerusalero t o  
Rome where it became i n c u l t u r a t e d  i n t o  t h e  Eoman c u l t u r e .  From 
Rone it spread  anong t h e  ' h a r h a r i '  o f  nor thern  Europe and was 
i n c u l t u r a t e d  t h e r e  wi th  new c u l t u r a l  e l e r e n t s ,  Lecomina t h e  
Western type  of C h r i s t i a n i t y .  TzJhen European mis s iona r i e s  came 
t o  Af r i ca  they  brought a C h r i s t i a n  l i f e  t o  Af r i ca  a s  it had 
becone i n c u l t u r a t e d  i n  Europe over t h e  prev ious  2000  y e a r s ,  wi th  
many western  e lements  i n  t h e  way of p ray ing ,  t h e  way of th inking,  
c e l e b r a t i n p  l i t u r g y ,  e t c .  What should he done i n  Af r i ca  now is 
t o  i n c u l t u r a t e  t h e  C h r i s t i a n  mcssape i n t o  t h e  Afr ican  c u l t u r e .  

This  problem was d i scussed  a t  t h r e e  i n p o r t a n t  seminars 
i n  t h e  l a s t  two y e a r s .  One was he ld  i n  >.l>i63ar c rgan ized  by 
'Presence A f r i c a i n '  o f  Paris .  Its main t o p i c  was ' C i v i l i z a t i o n  
Moire e t  Lg l i s e  C a t h o l i q u e ' .  A second was L e l d  a t  Accra 
orqanized by 60-80 Afr ican  theo log ians  t o  d i s c u s s  Afr ican  theo- 
logy an< i t s  meaning. Im?e should n o t  he s u r ~ r i s e c '  a t  t h e  e x p r e s p  
ion  'Af r i can  theo logy ' .  There i s  only  one theo locy ,  one sc i ence  
o f  God. Afr ican  theology i s  n o t  a "new" tl--olc17!\7, bu t  t h e  theo- 
logy cornrr~on t o  a l l  C h r i s t i a n s  who a r e  t r y i n ?  t o  answer t h e  
q u e s t i o n s  L f r i c a  is  a sk ing ,  t o  provicle f o r  t?e needs of Afr ica .  



L e t  us  g i v e  a n  example,  Our European t h e o l o g y  h a s  n o t h i n q  t o  
t e l l  us  a b o u t  s p i r i t s  w h i l e  f o r  A f r i c a n s ,  s p i r i t s  p l a y  a 
v e r y  l a r q e  role i n  t h e i r  l i v e s .  And what  a b o u t  d r e a ~ s ?  I n  t h e  
015 Testament  many t h i n g s  are s a i d  abou t  dreams,  b u t  o u r  "!lest- 
e r n "  t h e o l o q  h a s  n o t h i n g  t o  s a y  abou t  them. Aa A f r i c a n  t h e o -  
logy  might  l ~ a v e  something  t o  t e l l  us  a b o u t  dreams.  The same 
c o u l d  b e  s a i d  a b o u t  many o t h e r  t o p i c s .  

A s  r e q a r d s  mora l  m a t t e r s ,  I w i l l  j u s t  mention one ,  V3en 
s t u d y i n n  mora l  t h e o l o g y ,  w e  a r e  t o l d  t h a t  'matrimonium ra tum e t  
non consunmaturn' may be d i s s o l v e d .  L!e know w h a t  consumnatum 
means f o r  Europeans.  Dvt a n  A f r i c a n  h igh- rank ing  p r e l a t e  s a i d  
v e r y  r e c e n t l y  i n  Rome:  f o r  u s  A f r i c a n s  'consu!x-.?.turn' is n o t  
j u s t  t h e  f i r s t  n i g h t  t o g e t h e r ,  it i s  t h e  f i r s t  c h i l d .  T h i s  
caused  a  shock i n  Rome, b u t  it g i v e s  u s  food f o r  t h o u ~ h t .  I do  
n o t  s a y  t h a t  t h e  h igh- rank ing  A f r i c a n   relate was r i g h t ,  b u t  I 
do  s a y  t h a t  t h e r e  is a  problem. 

There a r e  a l s o  many l i t u r g i c a l  problems,  problems r e g a r d -  
i n a  t h e  r e l i g i o u s  l i f e  which must be  i n c u l t u r a t e d  Lnto t h e  
A f r i c a n  envi ronment .  F o r  example,  I b e l i e v e  t h a t  t h e  most 
d i f f i c u l t  r e l i g i o u s  vow f o r  an A f r i c a n  i s  t h e  vow o f  p v z r t y  as 
t r a d i t i o n a l l y  t a u g h t  and l i v e d  i n  a non-African context. What 
w e  a r e  g e n e r a l l y  t e a c h i n 9  h e r e  i n  A f r i c a  a b o u t  p o v e r t y  may be  
a l r i g h t  f o r ,  l e t  u s  s a y ,  Europe,  b u t  it c a n n o t  ts t r a n s f e r r e d  
t o  a n  A f r i c a n  envi ronment .  The r e l a t i o n s h i p  o f  peon22 t o  t h e i r  
f a m i l i e s  i n  A f r i c a  is d i f f e r e n t .  The i d e a  and p r s c t i c e  o f  
h o s p i t a l i t y  i s  C i f f e r e n t .  The same can  be  r e p e a t &  a b o a t  many 
o t h e r  p o i n t s .  R e l i g i o u s  l i f e  is t o  b e  a d a p t e d  t c  Af::ica. 

I n c u l t u r a t i o n  i n  A f r i c a  a p p l i e s  t o  t h e o l o g y ,  r o r a l s , l i t u r g y .  
I t  a p p l i e s  a l s o  t o  S c r i p t u r e s .  An I n s t i t u t e  w i l l  soon b e  opened 
i n  Je rusa lem f o r  b l a c k  p r i e s t s  f o r  a n  A f r i c a n  e x e g e s i s  o f  t h e  
B i b l e .  I n c u l t u r c t i o n  was v e r y  much s t r e s s e d  i n  Pa'1l V I s s  
E v a n g e l i i  i J u n t i a n d i 0 .  "To e v a n g e l i z e  ... means t o  tairc t h o  Gospel  
t o  a l l  s t r a t a  o f  mankind and by i ts  power t o  t r o n s f o r s  a i l C  renew 
mankin6 from i n s i d e " .  I n  a n o t h e r  p l a c e  h e  w r i t e s :  "0.1e c o u l d  
e x p r e s s  t h i s  p o i n t  a s  fol lovrs:  one  h a s  t o  e v a n g e l i z e  n o t  i n  a 
d e c o r a t i v e  manner, by a  k i n 2  o f  v a r n i s h i n 9  t h e  d i c f e r e n t  c u l t u r e s  
w i t h  a  k i n d  o f  v e n e e r ,  b u t  v i t a l l y ,  i n  d e p t h ,  s o  ?.z t o  ' r e a c h  t h e  
v e r y  r o o t s  o f  t h e  v a r i o u s  c u l t u r e s  and o f  hum2.n c u l t u r =  i n  
p e n e r a l . '  E l sewhere ,  he s p e a k s  even more clearly:"~v~>.geliZati~n 
l o s e s  much of  i t s  power and o f  i t s  e f f i c a c y ,  i f  L t  cigcs n o t t a l c e  
i n t o  c o n s i d e r a t i o n  t h e  c o n c r e t e  p e o p l e  t o  whom i: c.ddresse3 it- 
s e l f ,  i f  it d o e s  n o t  use  t h e i r  l?.nguage, t h e i r  rj.c;;-: and symbols, 
if it d o e s  n o t  answer t h e i r  problems,  and d o e s  n o t  c c n c e r n  i t s e l f  
w i t h  t h e i r  r e a l  l i f e " ,  

I b e l i e v e  t h a t  P a u l  V I  i n  E v a n g e l i i  Munt iandi  h a s  c l e a r l y  
d e s c r i b e d  t h e  e s s e n c e  of i n c u l t u r a t i o n ,  and I b e l i e v e  t h a t  



i n c u l t u r a t i o n  w i l l  be one o f  t h e  main problems f o r  t h e  church 
i n  Af r i ca .  l Jhi le  i n  L a t i n  America orie of t h e  main problems f o r  
t h e  church i s  t h e  r e l a t i o n s h i p  between f a i t h  and marxism, and 
f o r  t h e  church i n  Europe t h e  r e l a t i o n s h i p  betweer, s c i ence  and 
f a i t h ,  t h e  r e l a t i o n s h i p  between c u l t u r e  and f a i t h  w i l l  be  one 
of t h e  main problems f o r  t h e  church i n  Afxica.  That i s  one 
reason why I b e l i e v e  t h a t  t h e  Theoloqy of L ibe ra t ion  is no t  t h e  
one i n  which t h e  church i n  Af r i ca  i s  a t  p re sen t  most i n t e r e s t e d .  
I n c u l t u r a t i o n  i s  s o  e s s e n t i a l  t o  t h e  announcement of t h e  
message t h a t  it i s  no t  an op t ion .  I t  i s  a  n e c e s s i t y .  I t  i s  
necessary  t o  know t h e  people ,  t h e i r  men ta l i t y ,  t h e i r  language, 
i n  a  word eve ry th in?  t h a t  enab le s  us t o  understand them b e t t e r .  
This  i s  one way by which w e  can answer t h e  Afr ican  Church's  
expec ta t ion  today. 

This  i s  a l s o  a  p r i o r i t y .  We keep saying:  'There i s  s o  
much t o  be done!' P e r f e c t l y  t r u e ,  b u t  it must be added t h a t  we 
can no longer  go v i s i t i n ?  v i l l a g e s  a s  i n  t h e  p a s t ,  preaching 
t h e  gospe l ,  e t c .  These a c t i v i t i e s ,  and o t h e r s  t o o  , have s t i l l  
t o  be done, b u t  less and less by p r i e s t s .  In s t ead ,  they  should 
be done more and more by l ay  people t r a i n e d  by p r i e s t s  and 
S i s t e r s .  We have t o  concen t r a t e  on t r a i n i n g  t h e s e  l a y  t r a i n e r s ,  
no t  on ly  because w e  a r e  s o  few b u t  a l s o  because it is t h e  way 
poin ted  o u t  by Vat ican 11. ::ore and more r e s p o n s i b i l i t y  r u s t  
be given t o  l a y  people.  This  is  a l r eady  done i n  some p l a c e s ,  
among o t h e r s ,  i n  Kinshasa where t h e  Pope i s  today.  In  t h a t  
c i t y  many p a r i s h e s  a r e  i n  t h e  hands of l a y  people ,  who a r e ,  I 
would say ,  t h e  p a s t o r s  o f  t h o s e  > a r i s h e s .  They a r e  n o t  paid  
f o r  t h e i r  p a s t o r a l  work, because they  ga in  t h e i r  s a l a r i e s  
through t h e i r  p r o f e s s i o n a l  work. On Saturdays and Sundays t h e y  
g ive  t h e i r  t i m e  t o  t h e  p a r i s h .  A. p r i e s t  comes f o r  Plass and f o r  
confess ions  when p o s s i h l e ,  no th ing  e l s e .  I t  is laymen who run 
those  p a r i s h e s .  This  i s  be ing  done on an i n c r e a s i n g  s c a l e  i n  
s e v e r a l  c o u n t r i e s  e i t h e r  by laymen o r  by Sisters. I know of 
many miss ions  i n  r u r a l  Af r i ca  where t h e r e  a r e  S i s t e r s  on t h e i r  
own, doing a l l  t h e  p a r i s h  work, wi th  a  p r i e s t  coming once a 
week, two weeks o r  a month. 

BASIC COI!IJ!UNITIES 

IJe must work through b a s i c  e c c l e s i a l  communities. That 
was t h e  op t ion  of n e a r l y  a l l  e p i s c o p a l  conferences  i n  A f r i c a ,  
an o p t i o n  t h a t  came from t h e  ' b a s e ' ,  and then  was taken  up and 
made t h e i r  own by t h e  bishops a s  t h e i r  p o l i c y .  I t  was n o t  a  
p o l i c y  imposed by them a r b i t r a r i l y .  Observing t h e  s i g n s  o f  t h e  
t imes ,  they became convinced t h a t  i n  t h e i r  own c o u n t r i e s  b a s i c  
communities were a  r e a l  need. I am no t  going t o  exp la in ,  s i n c e  
it would take too long,  what a  b a s i c  community i s ,  b u t  I w i l l  



p i n t  o u t  once more t h a t  i n  t h e  b a s i c  communities t h e  main r o l e  
i s  given t o  l a y  people.  I w i l l  add t h a t  it may be very 
d i f f i c u l t  f o r  us e x p a t r i a t e s  t o  g i v e  l a y  people t h e i r  own 
r e s p o n s i b i l i t y .  

The o l d e r  among us say:  "We never d i d  t h a t ,  and every- 
t h i n g  was s o  good i n  t h e  p a s t ;  why do s o  now?" The young ones 
come from Europe wi th  new i d e a s  and say:  "why should what i s  
good i n  Europe n o t  be  good f o r  Af r i ca?"  The answer is  t h a t  w e  
should a l low t h e  l o c a l  church,  t h e  b i shops ,  t h e  p r i e s t s  and t h e  
l a y  people t o  make t h e  choices  it t h i n k s  should be made. It is 
they  who have t o  make t h e  cho ices ,  Of course ,  f o r  us it can be 
d i f f i c u l t  because it may seem t o  be less e f f i c i e n t ,  b u t  consid- 
e r i n g  t h a t  b a s i c  communities were t h e  q u i t e  spontaneous choice  
o f  t h e  church a l l  ove r  Af r i ca  w e  b e l i e v e  t h a t  it i s  t h e  S p i r i t  
who i s  a t  work i n  t h i s .  We have t o  go t h a t  way and do a l l  we 
can t o  develop b a s i c  communities. 

DEEPENING THE FAITH 

The church i n  A f r i c a  i s  s t i l l  young and growing and we 
must he lp  t h e  people  t o  deepen t h e i r  f a i t h .  How can we  do t h i s ?  
I n  t h e  above ways, bu t  a l s o  by opening c e n t r e s  f o r  t h e  f o s t e r i n g  
of  t h e  s p i r i t u a l  l i f e ,  c e n t r e s  f o r  t h e  t r a i n i n g  of c a t e c h i s t s ,  
c e n t r e s  f o r  t h e  t r a i n i n g  of l a y  people and groups of l a y  people 
t o  r e f l e c t  t o g e t h e r  on d i f f e r e n t  a s p e c t s  of C h r i s t i a n  l i f e .  
Everything t h a t  h e l p s  t o  develop f a i t h  is very important .  

These a r e  t h e  f o u r  p o i n t s  t h a t  a r e ,  i n  my op in ion ,  t h e  
g r e a t e s t  p r i o r i t i e s  i n  t h e  Afr ican  church today.  They a r e  c l o s e  
t o  t h e  p o i n t s  submi t ted ,  two y e a r s  ago by t h e  Afr ican  b ishops  t o  
t h e  Super iors  General  of  t h e  r e l i g i o u s  s o c i e t i e s  working i n  
Afr ica .  I a t t ended  t h e  meeting i n  Accra where t h e r e  w e r e  f i v e  
bishops t o g e t h e r  w i th  t h e  members o f  t h e  execu t ive  committee o f  
SECAM, and f i v e  r e p r e s e n t a t i v e s  o f  t h e  Supe r io r s  General ,  t h r e e  
of  whom were p r i e s t s ,  one a Bro ther  and one a Mother General .  
The Super iors  General  had asked t h e  Bishops: "What a r e  i n  your 
op in ion ,  t h e  p r i o r i t i e s  f o r  t h e  church i n  A f r i c a  today?"  The 
b ishops  answered more or less a long  t h e  above l i n e s .  They s a i d  
t h a t  t h e  f i r s t  p r i o r i t y  was t h e  t r a i n i n g  o f  p r i e s t s ,  Sisters and 
Bro thers ,  i .e.  t h e  t r a i n i n g  of l e a d e r s .  The second p r i o r i t y  was 
t h e  t r a i n i n g  of t r a i n e r s ;  t h e  t h i r d  was t h e  formation of youth;  
t h e  f o u r t h  was t h e  deepening o f  f a i t h .  

THE EXPATRIATE ATTITUDE - THE SPIRITURLITY OF THE SPARE WHEEL 

In  t h e  s i t u a t i o n  I have desc r ibed ,  what must we e x p a t r i a t e s  
do? Our f i r s t  duty i n  t h e  Afr ican  church today is  n o t  t o  be  
l e a d e r s ,  b u t  a u x i l i a r i e s  i n  t h e  Church. W e  have been f o r  e i g h t y  
o r  more yea r s  t h e  l e a d e r s  o f  t h e  church,  making a l l  t h e  main 



o p t i o n s ,  t a k i n g  t h e  main dec i s ions .  Decision-making i s  now t o  
be t h e  r e s p o n s i b i l i t y  of t h e  Afr ican b ishops ,  of  t h e  Afr ican 
p r i e s t s ,  of  t h e  Afr ican  community. Lie have t o  be t h e r e  t o  
h e l p ,  t o  g ive  a c e r t a i n  sense of s e c u r i t y .  Ours should be t h e  
s p i r i t u a l i t y  of t h e  spa re  wheel.. something on which you can 
depend i n  case  of need. Fe a r e  t o  s e e  ou r se lves  a s  spa re  
wheels i n  t h e  l o c a l  church today.  Our r o l e  is t o  be t h e r e ,  t o  
give h e l p  i f  h e l p  i s  needed. This  does not  mean t h a t  our  
s e r v i c e  should be pu re ly  pas s ive ;  we should show our  i n i t i a t i v e .  
The problem l i e s  p r e c i s e l y  i n  t h i s ,  combining t h e  s p i r i t  of  
s e r v i c e  with  i n i t i a t i v e .  

How f a r  should our  i n i t i a t i v e  go? I n  what should it cons i s t ?  
I b e l i e v e  t h a t  o u r  i n i t i a t i v e  should c o n s i s t  r a t h e r  i n  g iv ing  
sugges t ions  than i n  imposing our  views which may cause nepa t ive  
r e a c t i o n s .  We should do what we can t o  be a s  much a s  p o s s i b l e  
a u x i l i a r i e s .  I n  my op in ion ,  t h a t  i s  t h e  most important  
a t t i t u d e  f o r  e x p a t r i a t e s  t o  have i n  t h e  Afr ican  church today. 
That f i r s t ,  and then  t o  he convinced t h a t  we a r e  s t i l l  needed.. 
This  i s  t h e  o f f i c i a l  view of t h e  Bishops. Of course  they  w i l l  
j o i n  t h e  two r e a l i t i e s  t o g e t h e r  and say:  "You a r e  needed, come 
a long ,  bu t  change your men ta l i t y ,  Do n o t  come any more a s  
l e a d e r s  b u t  a s  a u x i l i a r i e s " .  Sometines you may even h e a r  a 
l o c a l  b ishop o r  a l o c a l  p r i e s t  s ay ing  "you may go!", b u t  then 
t h e  c r i t e r i o n  by which t o  know whether you a r e  s t i l l  needed may 
no t  be s o  much t h a t  bishoy o r  p r i e s t ,  b u t  t h e  l o c a l  church,  
made up o f  t h e  l o c a l  C h r i s t i a n s  wi th  t h e  bishop and t h e  l o c a l  
c l e rgy .  Of course ,  i f  they  say: "You may go",  then you go: 
But I do no t  b e l i e v e  it w i l l  happen very o f t e n .  

CONCLUSION: SIGNS OF HOPE 

To conclude I w i l l  g ive  you a few s i g n s  of hope i n  t h e  
church of Af r i ca  today.  

1. One s i g n  of hope i s  t h a t  t h e  church i s  s t i l l  young and fu1.l 
o f  p o s s i b i l i t i e s  f o r  t h e  f u t u r e .  

2 .  Another i s  t h a t  voca t ions  i n  t h e  major seminar ies  a r e  
i nc reas ing .  The number i n  major seminar ies  i s  i n c r e a s i n g  

a l l  over  b lack  Af r i ca .  Ord ina t ions  i n c r e a s e  each year .  There 
is  a l s o  an i n c r e a s e  of voca t ions  among S i s t e r s .  S i s te rhood i s  
f l o u r i s h i n g  nowadays i n  Af r i ca .  

3 .  Afr ican  l a y  people and bishops have w r i t t e n  very courageous 
l e t t e r s  on j u s t i c e .  The symposium he ld  a t  Nairobi i n  Zuly 

1977 i s sued  a d e c l a r a t i o n  on j u s t i c e :  some bishops were helped 
t o  be more courageous by t h e  o t h e r s '  example. 



4 .  I n  a l l  c o u n t r i e s  where t h e  church  vas p e r s e c u t e d  and 
e x p a t r i a t e s  were i n  d i f f i c u l t i e s ,  e x ~ a t r i a t e s  s t a y e d  a s  

l o n g  a s  t h e y  were a l lowed .  They s t a y e d  a s  a q roup .  I do n o t  
say  t h a t  everybody s t a y e d  o n ,  o r  shou ld  have s t a y e d  o n ,  b u t  a s  
a qroup t h e y  s t a y e d  on .  

Another  g r e a t  s i g n  o f  hope i s  t h e  f a i t h  o f  t h e  o r d i n a r y  
C h r i s t i a n  p e o p l e .  

5. F i n a l l y  t h e  g r e a t e s t  s i g n  i s  t h a t  where t h e  church  h a s  been  
p e r s e c u t e d ,  e . g .  (Zaire,  U o a n d a ,  1.lozambiyue) s h e  h a s  a  new 

v i t a l i t y ,  a g r a c e  o f  God. 

Cur role a s  e x p a t r i a t e s ,  s h o u l d  be t o  s e e  t h e s e  s i g n s  and 
i n  t h e  m i l i e u x  where w e  l i v e  t o  be o u r s e l v e s ,  s i g n s  o f  hope 
f o r  C h r i s t i a n s ,  and f o r  t h e  p e o p l e  as a whole,  h e l p i n g  church  
and n a t i o n  t o  c o - o p e r a t e  wherever  w e  l i v e .  

- end - 
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George F. Kennan, a U.S. award-winning wr i t e r  and h i s t o r i a n ,  r ecen t ly  
s tudied  the  public  moods and ac t ions  which l ed  t o  World War I, a catas-  
trophe whose e a r l y  dynamics pa ra l l e l ed  t h a t  of t h e  cu r ren t  nuclear  arms 
race. "Once people begin t o  accept t h a t  a  given war i s  inev i t ab le ,  they  
behave in ways t h a t  make it inev i t ab le ,  whether they  were r i g h t  in t h e i r  
i n i t i a l  assumption o r  not ,"  he wrote. 

Kennan fu r the r  c a l l e d  upon t h e  U.S.A. and t h e  U.S.S.R. t o  immediately 
reduce t h e i r  nuclear a r sena l s  by 50 percent .  He noted t h a t  each of t h e  
two countr ies  contain more than one mi l l ion  times the  t o t a l  Ses t ruc t ive  
power of t h e  U.S. bomb t h a t  crushed Hiroshima. He a l s o  remarked t h a t  the 
two nat ions  a r e  on a "co l l i s ion  course" toward nuclear  war, and t h a t  t h e i r  
s tockp i l e s  have reached "such grotesque dim-nsions a s  t o  de fy  any human 
logic".  

Reject ing t h e  use of nuclear weapons, Kennan wrote, " ~ t  i s  some - 
t h ing  with which, i n  a  moment of petulance o r  panic,  you commit such fear -  
f u l  a c t s  of des t ruc t ion  a s  no sane person would ever wish t o  have on h i s  
conscience." I n  making h i s  disarmament proposal publ ic  l a s t  Hay, Kennan 
said t h a t  he f e l t  a  "grea ter  sense of urgency than before t o  t r y  t o  sever 
t h e  arms race  from i t s  vic ious  c i r c l e ,  i t s  inner  moolenturn and the  compul- 
s ions  which a r i s e  and b l ind  t h e  mind of the  g rea t  po7rers." 

The veteran diplomat urged t h a t  people r a i s e  a  "powerful chorus of 
voices, from within and from the  outs ide  of t h e  U.S.A. and t h e  U.S.S.R. " 
He ended one of h i s  publ ic  speeches with t h e  following appeal: "For the 
love of God, f o r  t h e  love of your chi ldren  and t'ne c i v i l i z a t i o n  of which 
you a r e  p a r t ,  cease  t h i s  madness. You are  m o i t a ~  men. You a r e  capable of 
e r ro r .  You have no r i g h t  t o  hold i n  your hands - t he re  i s  no one wise 
enough and s t rong enough t o  hold i n  h i s  hanS.3 - d e s t r u c t i v e  powers 
s u f f i c i e n t  t o  put  an end t o  c i v i l i z e d  l i f e  on a por t ion  of  our planet." 

While agreeing t h a t  t h e  Soviets  should shoulder t h e i r  stlare of t h e  
blame, Kennan declared t h a t  "we must remember t h a t  it has been we Americans 
who, a t  almost every s t ep  of t h e  road, have taken t h e  lecd i n  t h e  develop- 
ment of t h i s  s o r t  of (nuclear)  weaponry. It was we who f i r s t  produced and 
t e s t e d  such a device ;  we who were t h e  f i r s t  t o  r a i s e  its des t ruct iveness  t o  
a  new l e v e l  with t h e  hydrogen bomb; we who introduced t h e  mult iple warhead; 
w e  who have decl ined every proposal f o r  t h e  renunciat ion of t h e  p r inc ip le  
of ' f i r s t  u s e ' ;  and we alone,  so  help us God, who have uszd t h e  weapon i n  
anger aga ins t  o the r s ,  and aga ins t  t e n s  of thousands of he lp less  noncombat- 
t a n t s  a t  t h a t  ." 
Reference: FUCUS, In te rna t iona l  Bu l l e t in ,  Velum- 11, :ic;i>er 10, October 
1981. 




