


PROCLAIMING THE GOSPEL AND SOCIAL INVOLVEMENT 

(The accounts of persecution and martyrdom, increase. Latest 
reports chronicle the k i l l i ng  of a Sacred Heart p r i e s t  and the 
disapparance of a Jesu i t  p r i e s t  in Guatemala: the shooting t o  
death of a Jesu i t  p r i e s t  in the Philippines and t h e  continuing 
murders of lay leaders i n  E l  Salvador and Guatemala. The 
following ref lect ions by a Mennonite preacher and a Catholic 
Bishop on the death of Godofredo Alingal, sj, i n  the Philippines 
ra i se  the questions again: Is it possible t o  proclaim the 
Gospel today without becaning involved in social  economic and 
po l i t i ca l  problems? Is there a way of proclaiming the Gospel 
and working fo r  justice without reacting t o  murderous violence 
by a self-defence which involves one i n  violence? ~ d ) .  

TWO MORE MARTYRS FOR J U S T I C E  

(The fol1o:vJng news item appeared in the  Jesui t  Bulletin PIomotio 
J u s t i t i a l ,  Kay 1981). 

GODOFREDO ALINGRL, SJ. 

On the e-rening of April 13th, the f i r s t  day of Holy Week, Fr. Gadofredo 
ALINGAL was shot and k i l led  i n  h is  own rectory in  the small town of Kibawe 
in  the southelm Philippines. He was 58. The following account of h i s  
assassinaticn i s  a l l  the  more impressive for having been writ ten by a 
Mennonite preacher, Earl Martin, who knew him well. 

On pronday evening before Easter f ive unidentified men, two bearing 
revolvers and three others masked in handkerchiefs, entered the 
rectory (convento) of the p r i e s t  who served t h i s  parish for  thirteen 
years. A minute l a t e r  Fr. Alingal was shot in the heart  by the 45 
cal iber  revolver of the assai lant .  After the k i l l i ng  the gunmen 
s l igh t ly  rummaged the private room of the 58-year-old pr ies t .  

Local p7r j sh~oners  here, who came t o  champion the p r i e s t ' s  sof t -  
spoken b ~ , t  pers is tent  defense of t h e  r igh ts  of poor farmers, expressed 
bel ief  t ha t  the slaying was ' po l i t i ca l ly  inspired' .  While never 
openly svpporting specif ic  po l i t i ca l  candidates, Fr. Alingal 
frequently exposed what he believed were abuses of loca l  mil i tary and 
p o l i t i c s l  o f f i c i a l s .  'He was very quiet ,  ye t  very strong i n s o c i a l  
justice. M i  aggressive in a noisy kind of way', said the head of 
t h i s  CaCh3Lic-prelature, Bishop R a n W r .  



The k i l l i n g  of a p r i e s t  is extremely rare in the PhilippFnes where 
cu l tura l  t rad i t ion  would place a curse'on any individual who harmed 
a rel igious personnage. 

"This is a warning" 

The hive for  the k i l l i n g  has not yet been fu l ly  established, bu? 
parishioners i n  Kibawe recount various threa ts  t h a t  h. Alingal 
received over recent years. Just  two weeks before h i s  death, 
during the  time of a consti tutional amendment plebisci te  which the 
p r i e s t  had mentioned negatively in his  sermons, he received ::direct 
m r d  that  he was being watched. This reinforced a writ ten threa t  
Fr. AlFngal had received a year ago a f t e r  a hotly-contested elect-  
ion for  the region's governor and mayor. The threa t  read Fn 
part:  'Father, t h i s  is a warning1 Destruction wi l l  s t r ike  you i f  
you continue your attacks. It is easy these days t o  be Wried 
even without coffin. Watch out for your steps and your days a re  
numbered. I ' 

Father Alingal was not unconcerned about such threats .  A Catholic 
s i s t e r  here said he was known a t  times t o  sleep under h i s  bed c r  
t o  change rwms a t  night. A week before h is  death he told a 
neighhorhg worker with a smile, 'I too w i l l  be k i l l ed1 .  
Fr. Alingal remained f a i th fu l  t o  h is  convictions even i n  the face 
of fear. 

Bishop's coment 

Father Alingal's Bishop was Francisco CLAVER, SJ, This is what he hcd 
t o  say about h i s  death: 

I f  there i s  anything cer tain in tho many unce,-ainties tha-L 
surround the  murder of Father Alingal, it is th i s :  he was gunned 
down because of h i s  inflinching proclamation of the Gospel of 
justice. .. Be was for  justice,  actively uncompromisingly. H e  was 
also against violence, just  as  actively just  as uncompromisingly ... 

LUIS EDUARW PELLECER S.J. 

There is no account of his  death, nobody t o  be buried, no semcn, no 
funeral. There is only the following telegram: "Quache' Pellecer 
disappeared near Merced June, 9 afternoon. Only h i s  car found so far." 
It is  unliitely anything more w i l l  even be known. He w i l l  join an estimated 
20,000 people t h a t  Amnesty International claims have been k i l l ed  in 
Guatemala by semi-official death squads since 1966. 

'puache' Pellecer was 35. He was a Ember of CIASCA (Centre for  Sosial  
Investigation and Adion of Central America) which, because it s t w d  f o r  
soc ia l  justice,  had been obliged t o  disband some two years ago. Y 2 t  h? 
contimed h i s  work for  landless peasants knowing full well the risks h? ran. 
L a s t  year his Provincial, C e s a  J E R E Z ,  declared In a public address in 
London: 



Provincial 's comment: 

The passion of t he  Guatemalan Church has begun. It i s  sharing i n  the 
passion of t he  Guatemalan pour. The entrenched establishment w i l l  
not allow any voice dissonant with the i r ra t iona l  campaign t h a t  
a t t r i bu te s  every Guatemalan e v i l  t o  comunist conspiracies ... 
Times of discerment  and decision l i e  ahead for  the Guatemalan 
Church, i f  she i s  prepared t o  make good her duty t o  opt preferent- 
i a l l y  for  and i n  so l idar i ty  w i t h  the  cause of t he  poor. 

'plache' Pellencer's option was c lear  and uncompromising. 

THE EMPTY TOMB O F  KIBAWE 

Bishop Francisco Claver 

There is an empty tomb in Kibawe, Bukidnon. The townspeople b u i l t  it 
for t h e i r  murdered pastor, Father Godofredo Alingal, S.J. And they would 
have buried him there on Monday, April 20, a f u l l  week a f t e r  he was cold- 
blwdedly shot dead by hired k i l l e r s .  But over the people's prot-s t  and 
against all t rad i t ion ,  Father Bernas, Provincial Superior of t he  Jesu i t s  of 
t he  Philippines, decided t o  hand over the dead body of Father Alingal t o  
his  sorrowing 85-year-old mother for  bur ia l  i n  Dapitan, the town of h i s  
b i r t h  i n  far-off Zamboanga de l  IJorte. A s  Father Bernas exp1.ainecl it t o  the 
people a t  the f i n a l  obsequies in  Klbawe, he was simply honoring a rr.ot:?er's 
t ea r fu l  plea for t he  body of her son; the people had him in l ife--his 
mother should have him in death. 

A r ea l  resurrection 

Nonetheless, there was a r ea l  resurrection. The people who came in  
throngs t o  the wake and funeral Mass of t he i r  pastor were not an intimid- 
ated,  fearful  people, cowed by the violence of h i s  death (it was supposed 
t o  be an object lesson t o  those who would stand up against t he  powerful). 
Their numbers spoke not of fear  but of courage, not of despair but of hope, 
not of death but of l i f e .  A glorious r i s ing  of t h e  s p i r i t .  

I pray t h a t  the empty tomb, no matter what other heinous crimes w i l l  
s t i l l  be perpetrated against the people of Kibawe, w i l l  always be a memor- 
i a l  and a pledge of t h e i r  r i s i n g  in the s p i r i t  from a l l  t h a t  now, for them, 
spe l l s  death: poverty, exploitation, in jus t ice ,  hatred, manipulation, fear ,  
unfreedom, tyranny, violence--the list of e v i l s  is long... 

Death-dealing e v i l s ,  a l l .  And because Father Alingal sought in l i f e  t o  
f igh t  them, t o  lessen them, t o  ease the pain they brought h i s  peoplc, he met 
a death of violence. Like Christ .  Though .unlike Christ ,  he did not himself 
r i s e  again. 



But there are  no two ways about it: there w i l l  be a risFtrg f r m  the 
dead, not only in  the s p i r i t  but in the body a s  well. me conviction is 
unshakeable, the fa i th  and the hope firm. But still we mourn. And in our 
mourning, we ask: Was his  death inevitable? 

The death on the ctoss 

I would think it was. Just as  the death on the Cross. There was only 
one way Father could have avoided death: by running away, physically and 
figuratively.  He could have kept h is  peace. He could have closed h i s  eyes 
t o  the ev i l s  he saw around him. Be could have given in t o  fear,  yielding 
t o  threa ts  on h i s  l i f e ,  abandoning h i s  flock t o  ravening wolves. But no. 
"The good pastor lays down his  l i f e  for h is  sheep." The man who died on 
the Cross and rose again had s e t  the pattern. 

A l l  of which makes us look deeper in to  ourselves, i m p e l s  us t o  scrut i -  
nize m r e  closely our commitment t o  the Gospel--its meaning, its demands, 
its challenges--in the rea l  l i f e  conditions of Bukidnon, of the country as  
a whole, here and now. 

No turnins back 

Where do we go from here? There is ,  I am afraid,  no other direction: 
the same way we have been going. There is  no turning back. There can be 
no turning back. The road we have chosen t o  take over the past ten years 
as  a Church is no easy road. And walking it, we know f u l l  well the t o l l  it 
w i l l  wring from us, the burdens we must take on and bear, the p i t f a l l s  'we 
must escape. These are not mere figures of speech. They are real--as rea l  
a s  the horror of Father Alingal's violent end. 

So we press on. And even as we press on, we take stock of how fa r  we 
have come, where we must quicken our pace, how we can share and ease the 
burden of one another. We take stock--in ref lect ive prayer, i n  common 
discernment. 

Our prayer, our discernment--they w i l l  focus on the s i l e n t ,  empty tanb 
a t  Kibawe. For t h i s  moment, a t  l eas t ,  i n  our l i f e  as a Church. Because 
for  a l l  its silence and emptiness, i ts message i s  loud a d  f u l l .  A s  loud 
and f u l l  as any of God's thundering epiphanies from muntain tops. 

Yet c lear  and cer tain as t h a t  message is, we see there is, a t  its 
core, a mystery of  great transcendence. And it is t h a t  mystery we must 
grapple with now--in f a i th ,  i n  deepest fa i th .  

Proclaimins the Gospel of just ice  

We s t a r t  with t h i s  one fac t :  I f  there is anything cer tain in the many 
uncertainties tha t  surround the murder of Father Alingal, it is th is :  he 
was gunned down because of h is  unflinching proclamation of the  Gospel of 
justice.  And so we ask ourselves: Should we mute a l i t t l e  our own proclam- 
ation of t h a t  Gospel l e s t  we suffer  the same fate? O r  should we push on 
relent lessly,  not r e s t  u n t i l  a l l  murderers ax-wrongdoers in Bukidnon are 



meted the sentence of jus t i ce  t h a t  they deserve? O r  is there  a way of  
proclaiming and working f o r  j u s t i c e  without taking upon ourselves the  r o l e  
of God's avenging angel? The l i n e  between j u s t i c e  and rwenge  can become 
very th in .  Indeed, reach t h e  vanishing point  altogether. 

Violence? 

The above quest ions move us on t o  another f ac t :  Despite h i s  s t rong 
commitment t o  jus t i ce ,  Father Alingal never advocated violence--the violence 
t h a t  k i l l s - -  and f e l l  victim himself t o  it. And we ask: Should ws avoid 
violence by any and a l l  means, allow ourselves t o  be trampled on without s o  
much a s  a whimper of p ro tes t?  O r  should we take up arms w s e l v e s  i n  jus t -  
i f i a b l e  self-defense,  tu rn  our conventos and churches, our towns and 
v i l l a g e s ,  i n t o  out-and-out arsenals?  O r  i s  the re  a way of f igh t ingv io lence  
without ourselves going t h e  way of violence? The l i n e  between f igh t ing  
violence and doing violence can a l s o  disappear completely. 

The tomb a t  Kibawe does confront us with these  hard questions. We can 
answer them by saying w e  must s u f f e r  i n j u s t i c e  and Violence p a t i e n t l y ,  a l l  
t h a t  matters is t h e  reward exceeding g r e a t  i n  heaven. O r  a l t e r n a t i v e l y  we 
can say: w e  must not  t o l e r a t e  i n j u s t i c e ,  and i f  t h e  only way t o  s t o p  it i s  
t o  k i l l  t h e  pe rpe t ra to r s  o f  i n j u s t i c e ,  - k i l l  w e  must in j u s t i f i e d  violence. 

B u t  I doubt these are  t h e  kind of answers t h e  empty tomb of  Kibawe 
po in t s  t o .  Nor t h a t  o the r  empty tomb on whose witness our whole f a i t h  r e s t s .  
I doubt they are  t h e  answers e i t h e r  t h a t  have been building up i n  recen t  
years in  our cornuni t ies  of  f a i t h  a l l  over Bukidnon. 

I f  they a r e  not ,  what i s ?  

For j u s t i c e  agains t  violence 

There is a c l e a r  answer indicated ,  I be l i eve ,  i n  t h e  two f a c t s  noted 
above about Father Al inga l ' s  death--or, b e t t e r ,  l i f e :  he  was f o r  j u s t i c e ,  
ac t ive ly ,  uncompromisingly. Fie was a l so  agains t  violence,  j u s t  a s  ac t ively .  
j u s t  as uncompromisingly. I f  he had but  reneged on the one, hemigh t  be 
a l i v e  today, h i s  enemies not  f inding any conpell ing reason t o  k i l l  him. Lf 
he had championed t h e  o the r ,  he might not have been defenseless  himself 
before t h e  guns of  h i s  a s s a i l a n t s .  H i s  yes t o  j u s t i c e ,  h i s  no t o  violence 
--these a r e  t h e  hard f a c t s  of t h e  l i f e  of t h e  man whose murdered body was 
meant t o  f i l l  t h e  lonely tomb a t  Kibawe. 

Father Al ingal ' s  answer, I bel ieve ,  is a p e r f e c t  exemplif icat ion of t h s  
consensus t h a t  arose  from our l a s t  general  P r e l s t u r e  meeting in February of 
p r i e s t s  and r e l i g i o u s ,  l a y  leaders  and Church workers. A t  t h a t  meeting we 
faced up t o  the  problem of armed power i n  Bukidnon and its consequences f o r  
ourselves and our people. The consensus was an option fo r ,  t o  put it i n t o  a 
formula, t o t a l  vu lne rab i l i ty .  In e f f e c t ,  it was a r e j e c t i o n  of violence a s  
a way o f  r i g h t i n g  wrongs and an aff irmation of t h e  P r e l a t u r e ' s  t h r u s t  f o r  
jus t i ce .  We s a i d  n o t o  t h e  "salvaging" of t h e  military, t o  the  " l iquidat ion"  
o f  t h e  NPA; yes t o  t h e  continued s t r i v i n g  f o r  j u s t i c e  and the  peace t h a t  
comes through jus t i ce .  



From a sheerly human-itrtelledual po l i t i ca l ,  ideological-point of 
view, we know the option made no sense. We saw clear ly  t h a t  by our open 
disahmal  of t he  violence of both the  mFlltary and the  NPA and a l l  other 
armed powers, we were putting ourselves completely a t  their-mercy; worse, 
we were invi t ingreven provoking, the very v i o l e m  we were reject ing by 
our insistence on t h e  forceful doing of justice;  and possibly, worst of -a l l ,  
we arrived a t  the option in  the  c l ea r syed  conviction t h a t  we would never 
be able t o  bring about f u l l  justice i n  society but for  all t h a t  we would . 
have t o  keep s t r iv iqg  mightily for it--even unto death. 

context of f a i th  

I t  does not make sense. Except i n  the context of a f a i th  - that  is .able 
to make sense out c f  t he  contradictions of t he  Cross and t h e  empty tomb-end 
accept their implications for  human Uving. 

veakness is our s L r ~ m q ~ h ,  vu lnerabui ty  our power, death our Life. 
-%ere is mystery here--deep, unfathomable. We see it in the  empty tomb of 
Father Alingal a t  Kibava. And we see its meaning only in the all-encompass- 
ing mystery of Chr is t ' s  cmn .empty tomb. 

Only people of f a i t h  can take it. And we must be those people. 

Malaybalay, BukFdnon, 
April 26the 1981. 
(1  chthys. May 15, 1981) 

- end - 



CHRISTIANISME POPULAIRE SUBVERSIF 

Pablo Richard 

(The f i r s t  p a r t  of t h i s  s tudy,  which appeared i n  AmQrique Latine,  
No. 4 ,  October-December, 1980, analyzes the development of popular 
r e l i g i o s i t y  culminating i n  t h e  awareness t h a t  the  exploi ted  and 
bel ieving people is i t s e l f  the  agent,  r a t h e r  than the  objec t  of 
l ibe ra t ion  and evangelizat ion.  Pablo Richard sees  t h e  f u l l  r e a l -  
i za t ion  of t h i s  new approach i n  t h e  Puebla Conference. He sees it 
a l s o  i n  t h e  homily of John Paul I1 del ivered  a t  t h e  Zapopan 
Sanctuary on 30.1.1979 a f t e r  t h e  Conference. This d e a l t  with 
popular p i e t y  and r e f e r r e d  t o  its Marian dimension. 

There is a danger of over-simplifying both the  r e a l i t y  and the  
s igni f icance  of  popular r e l i g i o s i t y  today, and s o  we reproduce t h i s  
se r ious  attempt t o  study i t s  s ign i f i cance  i n  Central AIIIeriCa. Ed). 

LA RELIGIOSITE WPULAIRE EN AMERIQUE CENTRFLE 

Description du probleme 

On peut considerer  comme une opinion commune 5 t ous  l e s  p r a t i c i e n s  des 
sc iences  s o c i a l e s  que l a  c r i s e  ~ c t u c l l e  du systeme c a p i t a l i s t e  n ' e s t  pas 
seulement po l i t ique  e t  6conomique, mais a u s s i  id8ologique. Cet te  c r i s e  
ideologique ne f a i t  pas que " s ' a jou te r "  aux a u t r e s ,  e l l e  exprime une p r i s e  
de conscience massive de 1 ' i l l d g i t i m i t Q  du systeme po l i t ique  e t  6conomique. 
I1 s ' a g i t  d'une c r i s e  gQnQralis6e de  l a  s o c i e t e  c i v i l e ,  c ' e s t -&di re  du 
fondement Qthique e t  i n t e l l e c t u e l  du systkme de domination. En d i s a n t  q u ' i l  
y a une c r i s e  de lPg i t imi tQ du systeme, nous ne voulons pas d i r e  qu'aupar- 
avant l e  systsme e t a i t  16gitime. I1 ne l e  f u t  jamais. Mais il e t a i t  impose 
e t  accept6 par  l e s  major i tes  comme 16gitime. Aujourd'hui l a  c r i s e  id6olo- 
gique du systPme c a p i t a l i s t e  implique que l e  peuple a p r i s  conscience de  
c e t t e  i l l d g i t i m i t 6 ;  l e  sysGme e s t  r e j e t e  consciement  comme i l l6g i t ime .  

En Amerique l a t i n e  en gBnPra1, mais sous une forme t r k s  sp6Cifique en 
Amerique cen t ra le ,  l a  16gi t imi t6  du systeme Qconomique et  p o l i t i q u e  e s t  
consciemment elabor6e en termes de  v i e  e t  de mort. Le systkme p o l i t i q u e  e s t  
i l l 6 q i t i m e  parce q u ' i l  tue .  Le systeme Bconomique e s t  i l l 6 g i t i m e  parce  que 
l u i  a u s s i  t u e ,  parce  q u ' i l  n ' a s su re  pas l a  v ie  des majori t&, c 'es t -&dire  
l e  t r a v a i l ,  l e  pain,  l e  t o i t ,  l a  santQ, 1'Qducation e t  l a  s e c u r i t e  pour 
tous .  



La c r i s e  de l a  16gitFmit6 du systeme,: La 16gitFmite du syseme  n ' e s t  pas 
simpiement pens& en  termes tech- 

niques, theor iques ,  po l i t iques  ou id8ologiques, mais e l l e  est vOcue 
massivement e t  directement en termes de  v i e  e t  de mort. Au nambre des 
elements p ropresa  l 'Am5riquacentrale q u i o n t  r a d i c a l i s 6  c e t t e  c r i s e ,  il y 
a le ca rac te re  nbtoirement ol igarchique de  l a  domination po l i t ique  e t  
l 'absence quas i - to ta l e  p a r  l e  pass6 d1exp6riences d6mocratico-bourgeoises 
ou popul is tes .  

S 'y a joutent  l e s  mul t ip les  e t  profondes in tervent ions  d i r e c t e s  des  
Etats-Unis. La consequence en f u t  l a  maintenance d'un systeme de  domina- 
t i o n  ex t rhement  v io len t ,  c r u e l ,  rGpressif ,  incapable de cons t ru i re  une 
heg&monie, un consensus, une sociSt6 s t a b l e  e t  so l ide .  

La r e l i g i o s i t e  populaire: Un a u t r e  f a i t  e s s e n t i e l  e t  a s sez  c a r a c t e r i s t i q u e  
de l'Am6rique c e n t r a l e  s ' a j o u t e  d c e t t e  c r i s e  de 

18gi t imi te ;  il s ' a g i t  de l ' o b j e t  rnem de n o t r e  ref lexion:  l a  r e l i g i o s i t e  
populaire.  Celle-ci  e s t  une manifestat ion ( e l l e  n ' e s t  pas l a  seule)  de ce 
que d ' a u t r e s  auteurs  a p p e l h t  " l e  f ac teur  re l ig ieux"  e t  que j ' a p p e l l e r a i s  
"le sens  ch r6 t i en  t r ad i t ionhe l "  du peuple. L'un de s e s  noyaux l e s  plus 
f o r t s  a toujours  e t 6  l ' a f f i rma t ion  de  l a  v ie .  dans c e t t e  aff irmation 
1 'Qvangel isa t ion  a jou6 un r d l e  majeur, de l a  Colonisat ion d nos jours. 

En d e p i t  de s e s  ambiguitds sgcula i res ,  d e  ses perversions e t  manipu- 
l a t i o n s , l e  chr is t ianisme a conserve e t  t ransmis l e  sens 6vangelique de l a  
vie.  I1 cons t i tue  l e  noyau c e n t r a l  du message chre t i en  e t  son expression 
d i r e c t e  e s t  l a  f o i  en  l a  RQsurrection de Jesus e t  l ' e s g r a n c e  du Royaume 
de  Dieu. 

~ ' B v a n g 6 l i s a t i o n  en Amerique l a t i n e ,  i c i  a u s s i  en dep i t  de s e s  
ambiguit is ,  perveksions e t  manipulations, a reellernent su  t r a n s n e t t r e  l e  
sens &vang€lique, sp6cialement dans l e s  c l a s s e s  e t  les sec teurs  les p lus  
pauvres e t  exploi t6s .  I1 e n  decoule que l e  noyau c o n s t i t u t i f  du sens 
ch re t i en  t r a d i t i o n n e l  du peuple e s t  ce sens profond de l a  v ie .  

Sens de l a  vie:  Dans l a r e l i g i o s i t e p o p u l a i r e  ce sens de l a  v i e  e t  l e  r e j e t  
correspondant de t o u t  ce q u i  e s t  mort s'exprime normalement 

e t  fr6quement dans l e s  themes qui ont  t r a i t  d l a  Resurrection du Chr i s t  e t  
au Royaume de Dieu. Ces themes appart iennent  d la &moire r e l ig ieuse  
h i s to r ique  du peuple exp lo i t6  e t  n'ont jamais 6tB n i  oub l i e s  n i  t r a h i s .  
q u e l l e s  qu 'a ient  6 t e  l e s  manoeuvres ideologiques des  c l a s s e s  dominantes. 

Les pauvres d1Am6riqe  l a t i n e ,  malgrO c inq s i e c l e s  d e  domination 
colonia le  "chrikienne" on t  su  d iscerner ,  a s s imi le r  e t  approfondir ce noyau 
subversif  de 11Bvang61isation referee  a l a  v ie .  

c e s  deux f a i t s ,  l a  c r i s e  de l a  16qi t imi tS  du systeme e t  l e  sens 
~~~p ~~~p 

chre t i en  t r a d i t i o n n e l  du p e u ~ l e ,  ne  sont  pas  p a r a l l & l e s ,  sans r e l a t i o n  
en t re  eux. 11s son t  au c o n t r a i r e  trss lies dans la  conscience ctu peuple 
latino-am6ricain e t  plus sp6cialement en Amerique cen t ra le .  La c r i s e  de 
l e g i t h i t 6  du systeme comprise en termes de  v i e  e t  de mort du peuple comme 
majori t8 e s t  consciemment pensee a u s s i  p a r  l a  conscience r e l i g i e u s e  du 
peuple dans l e s  memes termes de  v ie  e t  de mort. 



Menace de  mrt: Le peuple e s t  a f f r o n t 6  au systlme Bcommique e t  p l i t i q u e  
dominant came  s ' i l  a f f r o n t a i t  une menace c o l l e c t i v e  e t  

permanente de mort. Ce f a i t  se  repercute directement e t  explicitement s u r  
l e  sens chre t i en  t r a d i t i o n n e l  du peuple. Le sens chre t i en  de l a  v ie  
enracing dans l a  conscience populaire a permis au peuple de prendre cons- 
cience e t  de reag i r  face au p e r i l  mortel du systeme d e  domination. 

La conscience po l i t ique  e t  l a  conscience c h r d t i e ~ e  du peuple coin- 
c iden t  e t  s e  renforcent  dans un mlme nwuvement de l u t t e  contre  l e  capita-  
lisme. Cet te  coincidence explique en grande p a r t i e  l e  ca rac te re  massif,  
profond, v io lent  e t  conscient de l a  c r i s e  a c t u e l l e  de l a  l 6 g i t i m i t 6  du 
systeme en  Amerique l a t i n e .  La p r i s e  de conscience po l i t ique  a renforce 
L, 

Mouvements eccldsiaux de base: T r a i t  speci f ique  de  l'liolerique c e n t r a l e ,  
mais genera l isable  a t o u t  l e  sous-continent,  

l e s  mouvanents ecclesiaux de base ont  rapidement e t  facilement 6 t e  radica- 
l i s 6 s p o l i t i q u e u e n t  dahs leur  inse r t ion  populaire,  sans r i e n  perdre de  l e u r  
propre i d e n t i t e .  E t  reciproquenent, 18 oil l a  mobil isat ion populaire p r e n a i t  
de l 'ampleur, na iSsai t  facilement un mouvement popdlaire de  renouveau 
BvangBlique. Le discoul-s r e l ig ieux  q u i  affirme l e  sens evangelique de l a  
v i e  a une incidence massive e t  profonde s u r  l a  ccnscience po l i t ique  du 
peuple. 

Le cas  des  d i scou t s  de Mgr. Oscar Romero au Salvador e s t  evident. E t  
l e  discours p o l i t i q u e  a l u i  a u s s i  une incidence d i r e c t e  s u r  l a  conscience 
re l ig ieuse  du peuple. 

Les c a r a c t d r i ~ t i ~ u e s  propres e t  speci f iques  de l a  c r i s e  de l a  18g i t i -  
mite du systsme q u i  son t  a u s s i  c e l l e s  du sens chre t ien  t r a d i t i o n n e l  du 
peuple expliquent cO phbomsne. Les exemples h i s to r iques  p u r r a i e n t  S t r e  
mul t ip l i e s  a l o i s i r :  il faudra i t  analyser  le  mouvement des Communautes 
chrdtiennes populaires au Salvador, l a  pa r t i c ipa t ion  des chre t i ens  2 l a  
r6volution sand in i s t e ,  l ' impact  de  l a  pas tora le  populaire sur  l 'organisa-  
t i o n  des mouvements de paysans au Guatemala, au Honduras, 3 Panama, e tc .  

Les appare i l s  r e p r e s s i f s  de tous  ces  E t a t s  n ' a r r i v e n t  plus a d i s -  
t inguer un mouvement p o l i t i q u e  populaire d'un mouvement 6vangelico-eccle- 
s i a l  Btant donne l e  ca rac te re  directement subversif  q u ' i l s  manifestent 
dgalement tous  l e s  deux. Les p a r t i s  de gauche e t  l e s  mouvements de 
l ib&at ion en Amerique c e n t r a l e  ont  eux a u s s i  compris c e t t c  s i t u a t i o n ,  e t  
l e s  schsmes desuets ,  p o s i t i v i s t e s  e t  s l c u l a r i s a n t s ,  h e r i t e s  de l a  v i e i l l e  
gauche, s 'ecroulent .  

Le r d l e  de  l a  conscience chret ienne:  Une consequence d i r e c t e  de ce q u i  
v i e n t  d ' S t r e  d i t  e s t  l e  r d l e  a c t i f  

e t  p s i t i f  dc l a  conscience chre t ienne t r a d i t i o n n e l l e  populaire e t  de  ses 
manifestat ions dans l a  r e l i g i o s i t e  populaire,  dans les mouvements eccle-  
s iaux populaire e t  dans l ' o rgan i sa t ion  po l i t ique  des masses en Amerique 
cen t ra le .  S i  l e  sens chr6t ien  t r a d i t i o n n e l  a joue un rBle a c t i f  dans l a  
p r i s e  de  conscience de l a  c r i s e  de l eg i t imi t6  du systlme c a p i t a l i s t e  et  
dans l a  mise en garde des masses contre  l e  p e r i l  mortel que ce la  s igni -  
f i a i t  il e s t  Bgalement agissant  dans l a  construction d 'une  s o c i e t i  c i v i l e  
diPf*ente, populaire e t  r6volutionnaFre. 



Le peuple recour t  normalement a sa conscience r e l i g i e u s e  e t  3 s e s  
valeurs en t a n t  qu'espace e t  instrument d'un p r o j e t  h i s to r ique ,  d'une 
v i s ion  du mnde,  d'un l a rge  mouvemeht e th ique  e t  i n t e l l e c t u e l ,  expression 
de s e s  p lus  profondes a s p i r a t i o n s  p o l i t i q u e s  e t  konomiques, 3 une v i e  
m i l l e u r e .  

CADRE THEORIWE D'WTERPRETATICN 

Ce que nous venons de d i r e  d'une maniere desc r ip t ive  nous voudrions 
maintenant l ' i n t e r p r e t e r  e t  l e  mettre en probl&atique, thloriquement. 

D e l q u e s  elements du cadre theorique Blabore par  Otto Maduro dans son 
i n t e r e s s a n t  ouvrage Religion y lucha de c l a s e s  fournissent  un po in t  de 
depar t .  I c i  nous i n t e r e s s e  su r tou t :  "Le champ r e l i g i e u x  en t a n t  que 
fac teur  a c t i f  dans l e s  c o n f l i t s  sociaux." Apr& une analyse du champ 
re l ig ieux  comme produit  des c o n f l i t s  sociaux (chapi t re  2 ) .  pu i s  comme 
t e r r a i n  relat ivement autonome de ces  c o n f l i t s  ( chap i t r e  3 ) ,  l ' a u t e u r  
l ' envisage  c o m e  fac teur  a c t i f  dans les c o n f l i t s  sociaux ou c e  q u ' i l  appe l l e  
l e s  conditionnements r e l i g i e u x  des  l u t t e s  soc ia les .  L'auteUr s e  s i t u e  au 
coeur de l a  r e a l i t 6  latino-americaine, 

La l u t t e  des c l a s s e s :  Nos observations s u r  l a  r e l i g i o s i t e  populaire en 
Amerique c e n t r a l e  confirment l ' op in ion  t r a d i t i o n -  

n e l l e  selon l aque l l e  e l l e  e s t  en grande p a r t i e  un produi t  d e  l a  l n t t e  des  
c l a s s e s ,  par t ie l lement  produi te  par  l e s  rappor ts  sociaux e t  cependant par- 
t i e l l e m n t  autonome en t a n t  q u ' a c t i v i t e  e t  expression propres e t s e c i f i q u e s  

La r e l i g i o s i t e  populaire e t  l a  v i e  des Eg l i ses  sont  fondamentalement 
determinees par  l e s  c o n f l i t s  sociaux, mais ces c o n f l i t s  t r ave r sen t  l a  
r e a l i t 6  r e l ig ieuse  e t  e c c l e s i a l e  en prenant des  formes e t  d e s  ca rac tg r i s -  
t i q u e s  qu i  l u i  sont  propres. Ce t t e  opinion, pour fondee q u ' e l l e  s o i t ,  
r e s t e  t r P s  insuf f i san te  pour expliquer l a  reali te centro-americaine que 
nous avons dec r i t e .  I1 fau t  a l l e r  p lus  l o i n  e t  analyser ,  c o m e  l e  f a i t  
Otto Maduro, l ' i n f l u e n c e  s i g n i f i c a t i v e  que l a  r e l i g i o n  peut  exercer  su r  l e  
d6veloppement, l a  s t r u c t u r a t i o n  e t  l ' express ion  des  c o n f l i t s  sociaux. 

Une v i s ion  re l ig ieuse :  Ot to  Maduro pose l e  pr inc ipe  g&i.ral suivant:  
"...pour l e s  groupes sociaux subal ternes  ayant une 

v i s ion  du monde fondamentalement r e l i g i e u s e ,  l a  capaci te  de  transformer 
l e u r  condit ion s o c i a l e  i n f e r i e u r e  depend de l e u r  ap t i tude  a cons t ru i re  une 
v i s ion  r e l i g i e u s e  du mnde ,  q u i  s o i t  independante, d i f f e r e n t e  e t  cont ra-  
d i c t o i r e  de l a  v i s ion  dominante du rnonde dans l e u r  propre sociPt8". Quand 
c e  p r inc ipe  s e  v s r i f i e ,  dans des condit ions h i s t o r i q u e s  bien determinees, 
l a  r e l i g i o n  des  c l a s s e s  e x p l o i t k s  tend 3 assure r  une fonction revolut ion- 
n a i r e  . 

L'auteur analyse c e  degre d'autonomie d e s  c l a s s e s  dominees, q u i  peut 
s 'exprimer dans l e  champ re l ig ieux ,  au niveau de  l a  conscience de c l a s s e ,  
de l ' o rgan i sa t ion  de c l a s se ,  de l a  mobil isat ion de  c l a s se .  La r e l i g i o n  
peut a i n s i  avo i r  une inf luence  a c t i v e  su r  1 e  developpement de l a  conscience 
de c l a s s e  des sec teur s  exploi t6s .  De meme, sous c e r t a i n e s  condi t ions ,  une 
r e l i g i o n  peut  fonctionner comme "canal d 'organisa t ion  autonorne des  c l a s s e s  
subal ternes ,  s u r t o u t  s ' i l  y a un s e u l  systeme r e l i g i e u x  comun aux classes 
subal ternes ,  d i s t i n c t  e t  con t rad ic to i re  de c e l u i  (ou de ceux) des  c l a s s e s  
dominantes" (p. 194). 



Enfin, une re l ig ion  peut fonctionner comme "canal de m b i l i s a t i o n  des 
c lasses  subalternes contre l a  domination, su r tou t  s ' i l  e x i s t e  des  c o n f l i t s  
d6c'lari.s e n t r e  un systerne re l ig ieux  commun aux c l a s s e s  subalternes e t  un 
au t re ,  exc lus i f ,  des  c l a s s e s  dominantes" ( ib .  ) . C e s  e f f e t s  du champ r e l i -  
gieux s u r  l e s  c o n f l i t s  sociaux apparaissent  su r tou t  dans des s o c i e t e  (comme 
ce r ta ines  s o c i e t i ! ~  fdcdales)  "oh l e  champ re l ig ieux  const i tue  l a  p r inc ipa le  
i n s t i t u t i o n  de reprcduction des  rappor ts  sociaux". D a n s  de t e l l e s  soci6ti:s 
un changement r6volutionnaire e s t  pratiquement impossible sans un change- 
ment s i g n i f i c a t i f  dans l e  champ re l ig ieux:  ". . .des groupes (exploi tes)  ne  
peuvent s e  s i t u e r ,  s ' o r i e n t e r ,  a g i r  contre l e s  c lasses  dominantes sans t r ans -  
formation re l ig ieuses  p r&alab les  ou concomittantes" (p. 195). 

Pow q u ' i l  y a i t  ac t ion  du champ re l ig ieux  su r  18 champ s o c i a l  e t  p o l i -  
t ique ,  l a  r e l ig ion  des c lasses  exploit4es d o i t  non sedlement exprimer s a  
contradic t ion fondamentale avec les c lasses  qui  l e e  ekploi tent ,  mais auss i  
"conserver une c e r t a i n e  coatinuit ;  avec l e s  t r a d i t i o n s  de ces  m h e s  c l a s s e s  
( e t  s u r t o u t  avec l e s  t r a d i t i o n s  r e l i g i e u s e s ) "  (p. 197) .  C 'es t  c e t t e  conti-  
nuiti! qui  permet A l a  transformation r6volutionnaite de l a  r e l i g i o n  de s e  
communiquer, de s e  repandre, de reCue i l l i r  une adhbbiah c o l l e c t i v e  de l a  
p a r t  du peuple. 

Application Z l a  r e l i g i o s i t e  populaire en rn6rique cen t ra le :  Ce cadre 
thiioriqtle 

e l a o r 6  par  Ot to  Maduro nous semble pleinement va lo i r  pour une analyse de 
l a  r e l i g i o s i t e  populaire en Amerique centra le .  Le "sens chre t ien  t r a d i t i o n -  
nel" du peuple, on l ' a  m, a a g i  s u r  l a  p r i s e  de conscience po l i t ique  de 
l a  c r i s e  de legi t i rn i td  du systsme c a p i t a l i s t e  e t  dans l ' e l abora t ion  d'une 
s o c i e t e  c i v i l e  d i f f e r e n t e ,  populaire e t  r6volutionnaire.  E t  reciproquement 
l e  mouvement p o l i t i c u e  a v iv i f i i :  l a  conscience chret ienne du peuple e t  s e s  
manifestat ions dans l a  r e l i g i o s i t e  populaire e t  dans l e s  Communaut6s 
chret iennes populaires.  

Le mouvement chre t i en  populaire e t  plus prdcisement l e  rnouvement des 
communautds d e  base on t  cons t i tue  un espace (pas l e  s e u l  assurement) de 
formation d'une conscience de c lasse ,  d'une organisa t ion e t  d'une mobili- 
sa t ion  de c l a s s e s  contre l e  systBme c a p i t a l i s t e  dominant. 

L e  t r a v a i l  dtdvangG1isation e t  d 'organisa t ion e c c l e s i a l e  du peuple 
s ' e s t  constamment d6veloppi a p a r t i r  du processus de l ibe ra t ion  des c l a s s e s  
exploi tees  e t  en contradic t ion permanente avec l e  s y s t k e  dominant. Les 
martyrs de c e t t e  "Eglise populaire", assass ines  par  l e s  d i f f e r e n t e s  
d i c t a t u r e s ,  sont  l e  meil leur symbole de c e t t e  evolution e t  l e u r  v h d r a t i o n  
massive p a r  l e  peuple l e  confirme. 

"Chr6tientB" e t  "Eglise": L'analyse prdcedente d o i t  Btre approfondie e t  
en r ich ie  de nouveaux Llements q u i  nous permettent 

de mieux i n t e r p r e t e r  l a  r e a l i t 6  de l a  r e l i g i o s i t e  populaire en Ami:rique 
cen t ra le .  Un concept-cld pour c e t t e  in te rp re ta t ion  e s t  c e l u i  de "chrGtienti!" 
e t  de l a  d i f fe rence  e n t r e  c h r e t i e n t s  e t  Eglise.  Nous def in issons  l a  chre- 
t ient i !  comme un node p a r t i c u l i e r  d ' i n s e r t i o n  de 1 'Eg l i se  dans l a  soci6t6,  
qui  u t i l i s e  cozme rn8di-ation l e  pouvoir po l i t ique  e t  s o c i a l  des c lasses  
dominantes. La chre t ientd  ne d d f i n i t  pas directement l ' E g l i s e ,  m a i s  l e  
rapport Eglise-sociPti.. 



La r e a l i t 6  de l 'Eg l i se  ne coincide pas entierement avec l a  c h r e t i e n t e  
e t  l a  crise d 'un modele donne de chrdt ientd  n'implique pas necessairement 
l a  c r i s e  de l l E g l i s e .  L 'Egl ise  peut s ' i n s c r i r e  aux marges de l a  s o c i e t i  
e t  l 'oppos6 du pouvoir s o c i a l  e t  p o l i t i q u e  des c l a s s e s  dominantes. Dans 
l a  c h r e t i e n t e  11 y a e n t r e  ces deux ins tances  un rapport  de  mutuelle 
16git imation,  legi t imat ion  qui  p u t  Btre condi t ionnel le  ou incondi t ionnel le ,  
qu i  peut s e  r e f e r e r  a l a  soc i6 te  p o l i t i q u e  ou a l a  soc ie t6  c i v i l e ,  l e s  
d ive r s  modes de ch re t i en te  v a r i a n t  selon les cas. 

Le regime de c h r e t i e n t e  implique en t o u t  c a s  une in teg ra t ion  de 
1 'Egl ise  au systeme p o l i t i q u e  dominant. L 'Egl ise  cherche a assurer  s a  
presence et  son influence dans l ' ensenble  de  l a  soci8 t8 ,  wyennant c e t t e  
In tBgra t im.  

For te  in teg ra t ion  de 1 'Eq l i se  a l a  ~ ~ c i e t e :  En Amerique cen t ra le ,  comme 
dans l e  r e s t e  de 1'AmGrique 

l a t i n e ,  a fonctionne, depuis l 'dpoque colonia le ,  un regime de chre t iente .  
Le t r a i t  propre a 1'Amerique c e n t r a l e  e s t  que 1 'Eg l i se  a non seulement 
legi t ime le puuvoir p o l i t i q u e  dominant mais q u ' e l l e  a a u s s i  joue un r d l e  
part icul ierement a c t i f  dans l a  cons t i tu t ion  e t  l a  conservation d e  l a  
socid t6  c i v i l e ,  c 'es t -a-d i re  du fondement Qthique e t  i n t e l l e c t u e l  de ce 
pouvoir. Les o l iga rch ies  na t iona les  ont Q t B  incapables d ' i n s t a u r e r  e l l e s -  
mOmes une s o c i e t e  c i v i l e  so l ide ,  authentique e t  autonome p a r  rapport  a 
1 'Egl ise .  Le mouvement l i b e r a l  de  l a  f i n  du XIXe s i e c l e  n ' e u t  pas non plus  
l a  force s u f f i s a n t e  pour cons t ru i re  une t e l l e  s o c i e t e  c i v i l e .  En un sens ,  
1 ' E g l i s e  t i n t  l e  r 6 l e  " d ' i n t e l l e c t u e l  organique" du b loc  h i s to r ique  en 
chaque pays. 

Ce t t e  s i t u a t i o n  a profondement engage l l E g l i s e  avec l e  systPme domi- 
nant , sur tout  avec s a  base de 18git imit8,  mais d ' a u t r e  part c e t t e  s i t u a t i o n  
a toujours  s i g n i f i e  l a  f a ib lesse  de c e t t e  s o c i e t e  c i v i l e ,  I ' E g l i s e  ne 
disposant  pas toujours  d e s  elements necessa i res  n i  des  cadres i n t e l l e c t u e l s  
a p t e s  l a  const ru i re .  

Large base populaire d'appui: Une au t re  c a r a c t e r i s t i q u e  fondamentale de l a  
c h r e t i e n t e  centroamericaine est s a  l a r g e  base 

populaire.  La base s o c i a l e  de  l a  c h r & t i e n t e  e t a i t  cons t i tuse  fondamentale- 
ment par  l e s  c l a s s e s  s o c i a l e s  l e s  p lus  pauvres, les c l a s s e s  moyennes S tan t  
relat ivement peu d6veloppE-es e t  sans r d l e  sp6cialement a c t i f  dans l a  
s o c i i t e  c i v i l e ;  l o r s q u ' e l l e s  ont  eu c e  r b l e ,  c e  f u t  p l u t d t  en m r g e  de 
1 'Egl ise .  L 'o l iga rch ie ,  ou t re  sa  f a i b l e s s e  numirique, dependait i n t e l l e c t -  
ue l lenent  d e  l ' e x t 8 r i e u r ,  e t ,  s u r t o u t  du f a i t  de l ' i n f l u e n c e  du l i b s r a l -  
isme, r e s t a i t  assez  m6fiante l ' ega rd  de  1 'Egl ise .  

Ces deux c a r a c t e r i s t i q u e s  de  l a  ch re t i en t8  centro-americaine - f o r t e  
in teg ra t ion  de  1 'Eg l i se  a l a  s o c i e t i  c i v i l e  e t  l a rge  base populaire d 'appui  
--restent  specialement va l ides  dans le  schema theorique que nous avons 
esquisse.  En temps normal ( s ' i l  y e O t  jamais quelque "normalit6" en 
Amerique c e n t r a l e ) ,  l a  reproduction des rappor ts  sociaux s e  s t r u c t u r e  
directement e t  explici tement dans l e  ch&np re l ig ieux .  



La s i t u a t i o n  e s t  analogue 3 celle de l a  sociGt6 feodale, oil l a  
contes ta t ion  soc ia le  appara i s sa i t  nGcessairement comme une heres ie  ou une 
S v o l t e  contre 1 'Eg l i se  mke ,  c e  qui  a f f e c t a i t  directement l e  rapport en t re  
1'EgliSe hierarchique e t  le peuple. En temps de c r i s e  du systerne--surtout 
maintenant oil il y a f o r t e  c r i s e  de l e g i t i n i t 6  du systeme--1e regime de 
chrs t ient i .  est  directement impliqu6 dans l a  c r i s e .  Autrement b i t ,  en 
h 6 r i q u e  cen t ra le ,  l a  c r i s e  du systeme dominant touche l a  c h r e t i e n t e  sous 
une forme beaucoup plus d i r e c t e  e t  p lus  radica le .  La raison en e s t  juste-  
ment c e t t e  plus f o r t e  in tegra t ion  de 1 'Eg l i se  dans l a  soc ie te  c i v i l e  et  l e  
f a i t  que l e  peuple s o i t  l a  base fondamentale d'appui de l a  chre t iente .  

L a  c r i s e  de 16gi t imi tb  du syst5rne ou l a  c r i s e  de l a  soc ie t6  c i v i l e  
coincident  pour a i n s i  d i r e  avec l a  c r i s e  de 1 'Eg l i se  elle-mEme entendue 
comme p a r t i e  d'un systeme de chrs t i en te .  Par a i l l e u r s ,  l a  base pcpulaire 
de c e t t e  chre t i en te  c r i t i q u e  necessairement l a  l6gi t imi tL du systerne en 
termes re l ig ieux  q u i  s o n t  antagoniques e t  con t rad ic to i res  de ceux de l a  
chre t i en td  dominante. Le mouveleent populaire prend des  formes re l ig ieuses  
qui  accelerent  l a  c r i s e  de l a  chre t iente .  

La contradic t ion fondamentale: I1 fau t  cependant aff irmer en t o u t e  c l a r t e ,  
en prenant en compte les termes de notre 

schema d'analyse, que l e  muvernent populaire, q u i  assume des  formes et  des  
contenus re l ig ieux ,  n ' en t re  pas  en  contradic t ion d i r e c t e  avec l l E g l i s e  
hierarchique,  mais avec l a  chrGtient6. La contradic t ion avec 1 'Egl ise  
apparaft  seulement quand cette Egl ise  asswne l e  regime de chre t i en t s .  

La contradic t ion fondamentale e t  d i r e c t e  e s t  e n t r e  l e  mouvement 
populaire chre t ien  e t  l a  chrGtient8 e t  non e n t r e  le  mouvement populaire 
chre t ien  e t  1 'Eg l i se  hierarchique. Cet te  d i s t i n c t i o n  e s t  fondamentale pour 
comprendre l e  sens e t  l e  ca rac te re  de c e  que l 'on appelle en Amerique l a t i n e  
"Eglise populaire". Celle-ci  ne s e  d e f i n i t  pas comme anti-Eglise ou comme 
Eglise p a r a l l e l e ,  a l t e r n a t i v e  1 'Eg l i se  hierarchique: e l l e  s e  d e f i n i t  
directement e t  fondamentalement en contradic t ion avec l a  chre t iente .  
L 'Eglise populaire rompt avec e l l e ,  non avec l l E g l i s e  hi6rarchique; e l l e  
cherche i s ' n s e r e r  dans l a  s o c i l t 8  Z l a  marge e t  contre le  pouvoir po l i t ique  
et  s o c i a l  des c l a s s e s  dominantes. 

Valeurs du royaume: Son seu l  pouvoir e s t  l e  pouvoir specif ique de s a  f o i ,  
de son esperance e t  de s a  c h a r i t e ,  le pouvoir de 

l ' l v a n g i l e  q u i  trouve s e s  rac ines  profondes dans l e  sens chre t ien  t r a d i t i o n -  
nel  du peuple exploit6.  Du point  de m e  thiologique,  1 'Egl ise  populaire 
possede une e c c l l s i a l i t 6  authentique e t  r e p r e s a t e  l a  vocation un iverse l l e  
de t o u t e  1 'Egl ise .  C ' e s t  dans ce contexte que l a  r e l i g i o s i t e  populaire 
trouve s a  v e r i t a b l e  in te rp r&ta t ion ,  t a n t  par  rapport l a  conscience 
po l i t ique  e t  au sens chre t ien  t r a d i t i o n n e l  du peuple, que p a r  rapport  
c e t t e  Eglise populaire. La r e l i g i o s i t 8  populaire apparaft  a i n s i  comme le  
c h a w  de production e t  de reproduction d'une soci6t6  c i v i l e  a l t e r n a t i v e  
l a  socie td  c i v i l e  dominante oil l a  conscience de c l a s s e ,  l 'o rganisa t ion 
populaire e t  l a  m b i l i s a t i o n  po l i t ique  rBvolutionnaire ne rencontrent  pas 
d 'obs tac le  dans l a  r e l i g i o s i t 6  populaire,  mais au con t ra i re  un l i e u  de 
d6veloppement et une m t i v a t i o n  fondamentale. 



L'Eglise populaire: Par a i l l e w s ,  1 'Eg l i se  populaire trouve dans c e t t e  
r e l i g i o s i t e  populaire comme expression des in tSrS t s ,  

des  va leurs ,  de l a  c u l t u r e  e t  d e  l a  v is ion  du monde des c l s s e s  populaires 
coherentes avec l e  sens  c h r i t i e n  q u i  l e u r  e s t  propre, son espace specif ique 
de  croissance et  de  d6veloppement. Ainsi l a  conscience r&volutionnaire du 
peuple progresse sans  e n t r e r  en contradict ion fondamentale avec l a  con- 
science chret ienne du peuple e t  avec s e s  expressions dans l a  r e l i g i o s i t e  
populaire e t  dans 1 'Eg l i se  populaire.  Mieux encore, elle y t rouve un 
espace de croissance e t  un dynamism qu i  l ' e n r i c h i t .  

Conclusion: Pour conclure, nous pouvons d i r e ,  p a r t i r  de 11exp6rience 
centroamiricaine,  que l e  peuple exp lo i t6  e t  croyant,  dans l a  

mesure oa il s ' a f f i n n e  cornme s u j e t  de sa  propre h i s t o i r e  e s t  a u s s i  l e  s u j e t  
propre de l a  r e l i g i o s i t O  populaire.  La conscience r6volut ionnaire de c e  
peuple e s t  auss i  l e  s u j e t  de s a  ccnscience d v a n g e l i s a t r i c e ~ a  potentioli*:a 
de s a  f o i  l i b e r a t r i c e  e s t  l iee L s a  capacitO revolut ionnai re  e t  
riciproquement. La conscience po l i t ique  e t  l a  conscience chre t ienne  du 
peuple exp lo i t6  e t  croyant se developpent en convergence e t  se renforcent  
l ' une  l ' a u t r e .  

Dans c e t t e  perspect ive  c ' e s t  l e  m h e  peuple q u i  d iscerne  l e s  Blements 
a l i enan t s  ou l i b e r a t e u r s  que peut v6hiculer  l a  r e l i g i o s i t i  populaire. Tant 
l a  tache de conscient isa t ion  p o l i t i q u e  des organisa t ions  popula i res ,  que l a  
tache  d'Bvang6lisation l i b e r a t r i c e  de 1 'Egl ise  prennent en compte l e  
peuple comme s u j e t  de s a  propre h i s t o i r e  e t  porteur a c t i f  du charisme de 
1 'Bvangelisation. 

Reference: FOI ET DEVELOPPEMENT, Centre ~ e b r e t  , 88, j u i n - j u i l l e t  1981- 

- f i n  - 

JEAN-PAUL I1 AUXORGANISMES CHRETIENS W SERVICE 

VOLONTAIRE INTERNATIONAL ITALIENS 

"Le vo lon ta r i a t  e s t  comme l e  s igne e t  l ' express ion de l a  c h a r i t 6  
ivang6lique.. . 
N'entendez pas expor ter  des ideologies ou imposer des  modgles c u l t u r e l s .  
Regardez avec s y m p a t ~ i e  e t  amour l'homme dans s a  s i t u a t i o n  concrste,  dans 
l a  G r i t a b l e  e t  t o t a l e  r e a l i t 6  de sorr Btre  e t  de son dest in. . .  

Votre se rv ice  exige un e s p r i t  de pauvrete.. . il suppose une a t t i t u d e  dlBcoute, 
une s e n s i b i l i t e  aux valeurs  c u l t u r e l l e s  et s p i r i t u e l l e s  du mi l i eu ,  de  l a  
prudence dans l e s  jugements, du discernement dans l e s  choix, un temoignage 
de v i e  authentiquement chr6tienr ' .  . . 
Reference: Coopiration et  DBveloppenaent , No. 75-- 1901. 



INDIRECT METHODS I N  THE MISSIONARY APOSTOLATE: 

SOME THEOLOGICAL REFLECTIONS 

Raymnd Pannikkar 

(Raymond Pannikkar a a t t i r e  notre a t ten t ion  sur quelques-unes 
de ses  &flexions th6ologiques remontant a 1970. El les  sont 
u t i l e s  pour l e s  discussions en cours sur 1'6vangelisation 
directe.  Pannikkar se  f a i t  l 'avocat d'un noweau type de 
formation personnelle des chretiens consacr6s e t  pour une 
pleine redecouverte de l a  mission specifique de 1'Eglise 
c e n t r b  autour de 1'Eucharistie. 

(A) DEFINITIONS 

1. By ' indirect  methods' are understood those procedures o r  a c t i v i t i e s  
which do not d i rec t ly  intend, e i ther  objectively i n  themselves or 

subjectively in the intention of the agent, t h e  immediate aim of the 
Apostolate, i.e. t he  salvation of man, but attempt only t o  prepare the 
ground for  some subsequent d i rec t  act ivi ty .  This ' ind i rec t '  preparation 
presupposes an ontological discontinuity between the indirect  means and 
the d i r ec t  methods. 

2. A d i r e c t  mettad is one which is immediately connected w i t h  the  
specif ic  mission of t he  Church. 

3. h e  mission of t he  Church is the continuation in  space and time of 
the work of Christ. The work of Christ, the  Pantocrator, i s  being 

realized not only i n  and through the v i s ib l e  Church, but a lso in and through 
the  human person in an inscrutable way. The Church can thus be understood 
e i t h e r  a s  t he  Living Organism, whose v i t a l  principle is t h e  Holy S p i r i t ,  
i .e. ,  a s  the Mystery, which exis t ing since the beginning of t h e  world was 
made manifest i n  Christ, or a s  the Visible Sacramental Organization which 
embodies the former, but which cannot be ident i f ied with it. 

4. The work of Christ  was not primarily t o  found a new rel igion,  but t o  
continue the  creative work of G o d ,  i .e.,  t o  redeem the  whole world 

sending h i s  S p i r i t  for the divinization of the e n t i r e  cosmos. Likewise, the 
mission of t he  Church is not primarily one which could be ident i f ied with 
one religion alone, but of being an instrument of redewtion for the whole 
coemos, co-operating with the incarnate Son and the S p i r i t .  Thus, under 
this perspective, there i s  no place for  a sense of f rus t ra t ion ,  for  the 
Church is nei ther  the nwse nor the  educator nor t he  ru le r  of the whole of - 
mankind, but the place in andthrough which its destination, 
i .e.  its f ina l  goal. 



5. Redemption, here,  s t ands  f o r  sa lva t ion ,  and sa lva t ion  does n o t  mean 
merely ' l i be ra t ion '  of t h e  ' sou l '  o r  heal ing o f t h e  'body', but  

man's wholeness, i .e .  t he  f u l l  i n t e g r a t i o n  of h i s  theandric being, t h a t  
final--divine--perfection i n t o  which t h e  whole cosmos has been ca l l ed .  'Ihis 
process i s  not automatic, b u t  requi res  a f r e e  human response. 

(B) PRINCIPLES 

6. To argue t h a t  t h e  church has t o  r e l y  on ' i n d i r e c t  methods' a s  a 
means o f  f u l f i l l i n g  he r  missioh oh e a r t h  would smack o f  pelagianism. 

It would a l s o  be unacceptable, f o r  it would requ i re  a pol icy  o f  s t r a t e g y  and 
scheming i n  d i r e c t  opposi t ion and p l a i n  cont radic t ion  t o  t h e  s p i r i t  and the  
l e t t e r  of the  Gospel. Thus, t h e  theology o f  ' i n d i r e c t  methods' c o n s i s t s  in 
r e j e c t i n g  them a l toge the r  a s  proper t a s k s  o f  t h e  Church. 

7. In order  t o  decide what i s  an i n d i r e c t  method w e  have t o  t a k e  i n t o  
cons idera t ion  t h a t  the  Church l i v e s  in h i s t o r y  and t h a t  therefor2  

i ts  own awareness, l i k e  t h a t  of mankind, va r i e s  with the  times. Thus, whst 
according t o  t h e  mental outlook of one epoch was considered a d i r e c t  method 
may i n  another epoch be regarded a s  ind i rec t .  

8. History proves t h a t  t h e  Church, a s  such, never purposely introduced 
' i n d i r e c t  methods'; though what was s t a r t e d  a s  a d i r e c t  method m a y  

be considered i n d i r e c t  in t h e  opinion of a following generat ion,  and ss 
such may continue only by v i r t u e  of h i s t o r i c a l  i n e r t i a .  The works of rrorc7, 
f o r  ins t ance ,  which were t h e  crown of g lory  of t h e  'missions'  and a r e  now 
becoming t h e  crown of thorns ,  were s t a r t e d  a s  d i r e c t  and no t  i n d i r e c t  mecns 
of apostolate.  

9. Whenever a method is considered t o  have become an i n d i r e c t  r ~ t h o c l ,  
it has  to  be t r a n s f e r r e d  from t h e  Church a s  such t o  such secu la r  o r  

non-ecclesial agencies as a r e  capable o f  car ry ing on t h a t  p a r t i c u l a r  activit;.. 

10. Men's a t t i t u d e  regarding a p a r t i c u l a r  method and its assessment may 
vary i n  d i f f e r e n t  p laces  and a l s o  among people l i v i n g  a t  m y  one 

time, though it usua l ly  follows a de tec tab le  general  t rend.  I t  i s  t h e  
function of those  i n  au thor i ty  t o  d i sce rn  the  s igns  of t h e  times and t o  td;o 
t h e  necessary s t e p s  i n  l i n e  with the  dynamism of l i f e  of t h e  Church t o  ovoid 
unnecessary traumas. 

11. Whereaseducation, medical ca re  and s o c i a l  u p l i f t  were considered 
d i r e c t  methods when they were s t a r t e d  a s  Church a c t i v i t i e s ,  m d  a:: 

still judged as such by a minority, they have been replaced nowadays i n  t h e  
mind of many Chr i s t i ans  by t h e  s t rugg le  f o r  human j u s t i c e  i n  a l l  i ts  r s y c t s ,  
economic, r a c i a l ,  r e l ig ious ,  etc. ,  bu t  in as f a r  as the  former values c-.I bc 
s a i d  t o  belong t o  t h e  mission o f  t h e  Church they a r e  seen i n  d i r e c t  conncct- 
ion with t h e  sa lva t ion  of man. 



12.  Whatever con t r ibu tes  t o  a more worthy and in tegra ted  human l i f e ,  
i . e .  whatever tends towards a complete humanization, which, in  

t r a d i t i o n a l  Chr is t ian  terms, could he ca l l ed  a theandric t r ans f igura t ion ,  
is considered today a d i r e c t  means of apostola te .  The s h i f t  i n  conscious- 
ness i s  caused by t h a t  process of e c c l e s i a l  secularization--to be d i s t i n -  
guished from profane secularism--which no Longer envisages sa lva t ion  in a 
merely d is incarnate  and transcendent way. The function of the  Church i s ,  
accordingly n o t  t o  c u l t i v a t e  only a p a r t  of t h e  human being--the s p i r i t u a l  
o r  supernatural--but t o  in tegra te  t h e  person so  t h a t  he may reach h i s  
theandric fu l lness :  t h e  Chutch, sacramentum mundi, being t h e  incarnate  
l i n k  between an insuf f i c ien t  immanent secularism and a lop-sided t r ans -  
cendent supernaturalism. 

13. A man's personal vocation does not  necessar i ly  coalesce with the  
mission o f  t h e  Church. A method of apos to la te  can only be a 

d i r e c t  method if it ge t s  hold of t h e  whole person, or ,  i n  o t h e r  words. if 
t h e  person bel ieves  i n  it as a d i r e c t  method. Thus, it seems t h e  duty of  
t h e  a u t h o r i t i e s  concerned t o  f ree  aL1 t lwse members who no longer consider 
what they a r e  doing a d i r e c t  means of apostola te ,  and t o  enable them t o  
engage themselves i n  a c t i v i t i e s  where they may b e  able  t o  i n t e g r a t e ,  f i r s t ,  
t h e i r  own persona l i t i e s  and, consequently, those a l s o  o f  t h e  people with o r  
f o r  whom they work. 

14.  To 'de-freeze'  present-day s t r u c t u r e s  without c rea t ing  confusion 
o r  harm t o  anybody is one o f  t h e  most urgent t a s k s  of those  in 

author i ty .  One course of ac t ion  would be t o  hand over t o  non-ecclesial  
agencies a l l  t h a t  those  agencies a r e  prepared t o  take,  r e ta in ing  a p a r t ,  
perhaps, of the same personnel, but  ceasing t o  be an e c c l e s i a s t i c a l  
organizat ion.  

15 .  More important s t i l l  seems t o  be a p o s i t i v e  determination t o  c r e a t e ,  
not  new cadres on the  whole, but a new type of personal formation 

which would enable consecrated Chr i s t i ans  t o  co l l abora te  i n  our soc ie ty ,  
r e a l i z i n q  i n  a l e s s  organized but more pe r sona l i s t  way t h e  Chr is t ian  
 cation of  being s a l t ,  leaven and l i g h t .  

16. The highest  importance should, f i n a l l y ,  be given t o  t h e  f u l l  
recovery of t h e  s p e c i f i c  mission of the  Church, which is centred 

around t h e  Liturgy,  understood a s  t h e  i n t e g r a l  work, m, of t h e  people of 
God, a, which f inds  its culmination i n  t h e  Euchar is t ic  Mystery. 

~ e ~ r i n t e d  from t h e  ' Indian  Journal  o f  Theology', Vol. X I X ,  Nos. 3 & 4 ,  
July-De~ember, 1970. 



BARBARA WARD 

The nat ional  press  has paid t h e  highest  t r i b u t e s  t o  Baroness Jackson, 
b e t t e r  known as Barbara Hard, who d ied  l a s t  Sunday a f t e r  a long i l l n e s s .  
The Times ca l l ed  her  "one of t h e  most outstanding and admired wcanen o f  her  - 
generation.. ." The ~ u a r d i a n  described her  a s  "one of t h e  most b r i l l i a n t  
cont r ibutors  t o  economic and p o l i t i c a l  thought s ince  t h e  1930s" and such 
t r i b u t e s  could be mul t ip l ied  many times. ( T o m  Burns) 

Well o r  ill she wrote and spoke indefa t igably;  two o f  her  kooks "The 
Home of Wan" (1976) and "Progress f o r  a Small Planet" (1979) were wr i t t en  
between operat ions.  Her last a r t i c l e ,  a magis t ra l  study of the  Brandt 
Report f o r  the  i n f l u e n t i a l  American journal  v, was composed 
when the doctors  were counting he r  l i f e  i n  weeks o r  even days. 

Apart from her f a i t h  she had four g rea t  concerns: s o c i a l  j u s t i c e  
between t h e  r i c h  and poor na t ions ;  t h e  protec t ion  o f  t h e  environment; t h e  
pos i t ion  of women i n  s o c i e t y  and i n  t h e  Church (she was n a t i o n a l  pres ident  
of the  Catholic  Women's League f o r  t h r e e  years i n  the l a t e  f o r t i e s ) ;  and 
anti-nuclear  development. On a l l  these  t o p i c s  she spoke with pass ionate  
conviction. (Bishop Gerald Mahon) 

Barbara Ward dedicated the  l a s t  30 years  of h e r  l i f e  t o  t h e  cause of 
world poverty. On 3 December 1980, when she was dying and unable t o  
receive i n  person from Prince P h i l i p  the  Prince Albert co ld  Medal f o r  he r  
work, she sent a l a s t  message through S i r  W i l l i a m  Clark who received t h e  
medal f o r  her: 

"Tell  them t h a t  the  development and betterment o f  t h e  poorer two- 
t h i r d s  of  t h e  world is the  most important task  of us all i n  t h e  
remainder o f  t h i s  century. We s t i l l  have a choice: t o  go the  
way of 1931 i n  a competitive enmity, f in i sh ing  up i n  darkness and 
death,  o r  the  way of 1947, when t h e  Marshall Plan was a symbol o f  
cooperat ion between those w i t h  surpluses  and those  with d e f i c i t s ,  
which gave t o  t h e  world a quar t e r  of a century o f  unexampled 
economic growth and prosper i ty .  That is t h e  message I want t o  put  
across  as long as I l i v e ,  and through our I n s t i t u t e  f o r  Environ- 
mental S tudies  f o r  longer. " 

This message contained the key t o  he r  l i f e ,  t h e  aim which she pursued 
single-mindedly, motivated not  by any p o l i t i c a l ,  ideologica l  o r  personal  
i n t e r e s t  but  by a pure zea l  f o r  the  se rv ice  of God and man. 



If a t  times she assumed t h e  mantle of  an Old Testament prophet i n  he r  
moral indignation a t  t h e  d iv i s ion  of t h e  world i n t o  t h e  "haves" and "have 
nots",  Dives and Lazarus (as she did,  f o r  example, in he r  book Rich 
Nations and Poor Nations), she combined t h i s  with a knowledge breathtaking 
i n  i ts  scope, and never l o s t  s i g h t  o f  t h e  global  measures required i n  t h e  
form of  p o l i t i c a l  commitment, economic reform, ecological  r e s t r a i n t ,  and 
so  on, which a r e  t h e  pre-conditions f o r  t a c k l i n g  t h i s  g r e a t e s t  problem of 
our  t i m e :  t h e  exis tence  o f  grinding poverty and even ac tua l  s t a rva t ion  
alongside aff luence such a s  t h e  world has never seen, o f t h e  gap between 
t h e  North and South i n  t h e  world community. (Fr. Arthur McCormack) 

Reference: Extrac ts  from THE TABLET, 6 June 1981. 

- end - 

- ~- - ~- - 

SO YOU WAi?T TO TAKE A SURVEY - 

In Western th ink ing  p a r t i c u l a r l y ,  t h e  survey o r  publ ic  opinion p o l l  o r  
research study has become t h e  primary vehic le  through which we gain new 
understarding. It seems l i k e  everybody is doing it. It is almost impossible 
t o  go through a la rge  d a i l y  newspaper without discovering t h e  r e s u l t s  o f  some 
new survey. 

It appears s a  s c i e n t i f i c ,  s o  impersonal, so devoid of personal  opinion 
and b ias .  Rather than go through t h e  emotional experience of  debating an 
i s sue ,  we can ask people in t h e  anonymity of  an unsigned survey t o  te l l  us 
what they a r e  r e a l l y  thinking. 

Look Ou t  l 

What seems at f i r s t  t o  be a simple t a sk  too  of ten  ends up a s  a d i s a s t e r .  
W e  have seen missionaries from t h e  f i e l d  with car tons  of survey d a t a ,  which 
on c l o s e r  examination turned out  t o  be useless .  We have seen en thus ias t i c  
survey t akers  c o l l e c t  masses of d a t a  which appeared on c l o s e r  examination t o  
have no meaning. Then t h e r e  a re  those excel lent  research repor t s  based on 
good survey techniques, which l i e  gathering dus t  on t h e  shelves behind an 
executive 's  deak. Thousands of pounds and energy have been spent ,  bu t  now 
no one seems to know what t o  do with the r e s u l t s .  

What Went Wrong? 

The primary prablem v i t h  most surveys taken within o r  by Chr is t ian  
organizat ions is t h a t  no one decided what ac t ion they were going t o  t a k e  as 
a r e s u l t  o f  t h e  survey. There a re  many d i f f e r e n t  kinds of survey techniques, 
some simple and so= very complex. B u t  u l t imate ly  every survey should be 
designed s o  t h a t  ooe can e i t h e r  solve a knowr problem or  malte a decis ion t h a t  
one could no t  make without it. 



Look a t  t h e  En t i r e  Process 

Too of ten  when people th ink about taking a survey, they  focus a l l  t h e i r  
a t t e n t i o h  on the  constrtlction of a quest ionnaire.  They may c a r e f u l l y  
cons t ruc t  t h e  quest ions of t h e  ques t ionnai re ,  d iscuss  them among themselves, 
a d  plan t o  review t h e  r e s u l t s  together .  But they f a i l  t o  take a look a t  
the  t o t a l  process. Here a r e  t h e  b a s i c  s t eps  t h a t  we should go through: 

1. Define the  problem or  decision.  h%at problem do you want t o  solve o r  
what decis ion  do you want t o  make t h a t  

you can not  now make without f u r t h e r  research? ( A  good d e f i n i t i o n  o f  
"research" is an attempt t o  supply missing experience.) 

A subset  of t h i s  is what a r e  you committed t o  do once you have the  inform- 
a t ion?  

2. What data  o r  information do you need i n  o rde r  t o  solve t h i s  problem or  
make t h i s  decis ion?  

3. What quest ions need t o  be answered i n  order  t o  obta in  t h i s  da ta?  
The da ta  and t h e  answers a re  not  necessa r i ly  t h e  same. 

4. What quest ions would you ask in order  t o  answer those  quest ions? This  
i s  one place where most amateur surveyors go as t ray .  They assume t h a t  

t h e  quest ions they want answered a r e  t h e  ones t h a t  people w i l l  answer i f  
asked. 

5. What is t h e  bes t  way o f  g e t t i n g  these  ques t ions  answered? Perhaps a 
wr i t t en  o r  interview survey is t h e  way t o  do it. Perhaps not .  A s  we 

w i l l  d i scuss  below, t h e r e  a r e  a ?umber of problems t h a t  even asking t h e  
quest ion might cause. 

6. How many people do I need t o  query? Most of us a re  f ami l i a r  with t h e  
concept of "sampling", t h e  idea  t h a t  i n  order  t o  g e t  a good handle on 

what a l a rge  group i s  th inking we d o n ' t  have t o  ask everyone in  t h e  group. 

7. What people do we need t o  quest ion? Are we going t o  ask everyone? I f  
we a r e  not ,  how a r e  we going t o  make s u r e  t h a t  our sample i s  val id?  

Survey- 

So much f o r  the  bare bones o f  designing a survey. Perhaps one o f  t h e  
l e a s t  understood th ings  about surveys is t h e  way they have o f  changing 
th ings .  J u s t  the asking o f  t h e  quest ion can o f t en  "contaninate" the  way 
people a r e  thinking.  To give an overs impl i f ied  but  r a t h e r  dramatic example, 
suppose next  Sunday you found a one quest ion survey card  i n  t h e  pew rack in 
f r o n t  o f  you with j u s t  one question: "Do you bel ieve  Pas tor  Jones has served 
our church long enough?" Who's asking t h i s ?  What a r e  they g e t t i n g  at? Is 
the re  a problem in our church? Is he s ick?  
Extrac t  from CHRISTIAN LEADERSHIP LETTER, December 1980. 




