


DEVELOPMENT, DIALOGUE AND EVAYGELIZATION 

PART I1 

J. B. Chethimattam 

In  f a c t ,  work f o r  the  l i b e r a t i o n  of peoples and f o r  t h e i r  develop- 
ment i s  t h e  most e f fec t ive  witness of the  Gospel which is founded i n  t h e  
universa l  and unconditional love of God f o r  men. Seen i n  t h i s  perspective 
evangelizat ion and development penet ra te  each other  in  a  s i n g l e  movement 
f o r  human progress and sa lvat ion embracing every man dnd every wcman. 
Hence t h e  work f o r  human development i s  not extraneous t o  evangelizat ion,  
but  per ta ino t o  t h e  Gospel core. 

DEVELOPMENT AND CULTORE 

Development i n  t h e  l a s t  analys is  is not a  matter of economic goods and 
material  advantages alone, but  p r inc ipa l ly  one of cu l tu re ,  what happens t o  
people engaged i n  t h e  i n t e g r a l  development of man, the  new values and the 
new human s o l i d a r i t y  they make t h e i r  own in  t h e i r  a c t i v e  encounter with t h e  
ac tua l  r e a l i t y .  Our deepest concern is not about economic " targets"  but 
about "f inding an adequate bas i s  f o r  bui ld ing a  new soc ie ty  i n  which 
abs t rac t  notions l i k e  human d ign i ty ,  equa l i ty  and f r a t e r n i t y  w i l l  become a  
s o c i a l  r e a l i t y " .  Hence the  associa t ion of Mission and Development is  f o r  
the  advantage of both. Development brings missionary a c t i v i t y  t o  t h e  
concrete man i n  f l e sh  and blood l i v i n g  i n  an a c t u a l  s i t u a t i o n ,  and i l ission 
can make a  great  and decis ive  contribution towards forming a  new c u l t u r a l  
b a s i s  for  r e a l  human development. 

EbANGELIZATION AND INTER-RELIGIOUS DIALOGUE - 

Deeper than t h e  c u l t u r a l  consciousness t h a t  embraces man's concern 
for  t h e  socio-economic and p o l i t i c a l  problems i s  h i s  r e l ig ious  conscious- 
ness. The Gospel is never c a r r i e d  by t h e  missionary i n t o  a  r e l i g i o u s  
vacuum. India and the  whole of Asia has a  c e r t a i n  r e l i g i o u s  unity,  which 
i s  expressed a s  a  s o r t  of a e s t h e t i c  continuum consis t ing  of a t t i t u d e s  and 
outlook. These a t t i t u d e s  and outlook o r i g i n a l l y  crea ted  by t r a d i t i o n a l  
r e l ig ions  l i k e  Hinduism, and Buddhism l i e  deeper than t h e  ac tua l  r e l ig ious  
b e l i e f s ,  customs and pract ices .  Hence t h e  Gospel cannot be preached i n  
Asia without t ak ing  i n t o  account t h i s  deep r e l i g i o u s  sentiment of  t h e  
people. As S r i  Aurobindo Ghosh sa id ,  "India can be changed even s o c i a l l y  
and p o l i t i c a l l y  only from her deepest center  of r e l ig ious  consciousness. 
The task of  Chr is t ian  Mission work i s  no t  simply t o  replace t h e  r e l i g i o n s  
but t o  recognize i n  them the working of t h e  S p i r i t  of God f o r  t h e  sa lva t ion  
of a l l  men and provide t h e  ex te rna l  experience of t h e  S p i r i t  i n t o  an 
e x p l i c i t  recognit ion of t h e  Word of God ac t ing  in human h i s to ry .  

Here, f i r s t  of a l l ,  t he  ac tua l  f a c t s  about the  r e l i g i o n s  of Asia 
should be c l e a r l y  borne i n  mind. 



1) A s  P h i l i p  Ashby has shown i n  h i s  "New Developnents i n  Hinduism" 
t h e r e  i s  no need t o  import r e l ig ious  and moral values i n t o  Asia. A s i a n  
r e l i g i o n s  a r e  v iab le  and i n t e g r a l  ways o f  l i f e  f o r  t h e i r  followers. and 
they have an i n t e r n a l  v i t a l i t y  t h a t  enables them t o  adapt themselves t o  
t h e  changing circumstances of t h e  modern e r a  without los ing  t h e i r  moorings 
i n  the  pas t .  

2 )  We cannot a l s o  c a l l  i n t o  quest ion t h e  s i n c e r i t y  and deep r e l i g i o u s  
convict ion and au then t i c  s p i r i t u a l i t y  of t h e  followers of these  Asian 
r e l i g i o n s  in  general.  I f  it is granted t h a t  those who foliow f a i t h f u l l y  
t h e  d i c t a t e s  of t h e i r  own conscience a t t a i n  sa lva t ion ,  it has t o  be equally 
granted t h a t  they a r e  saved i n  and through t h e i r  t r a d i t i o n a l  r e l i g i o n s  
which provide them with answers f o r  t h e  fundamental problems of human 
existence.  

3 )  Hence t h e  urgency f o r  mission a c u v i t y  cannot be drawn from the  
danger of otherwise s o u l s  being l o s t .  Factual ly  the  non-Christian r e l i -  
gions c o n s t i t u t e  t h e  ordinary means of sa lva t ion  f o r  the  g rea t  major i ty  of 
men i n  t h e  world today. 

4 )  When we t a l k  about the  uniqueness of Chr i s t  and t h e  absolute 
necess i ty  of r e l a t i o n  with him f o r  sa lva t ion  (1 Tim. 2,  4-67 Acts 4.12) it 
should n o t  be taken i n  an exclusive sense of devaluing every o ther  r e l i -  
gion, but r a t h e r  i n  an af f i rmat ive  and i n t e g r a t i v e  sense: C h r i s t  repre- 
s e n t s  t h e  most p e r f e c t  union of man with God, and i n t e g r a t e s  in  himself a l l  
t h a t  is pos i t ive  hnd valuable i n  human r e l i g i o u s  t r a d i t i o n s .  

5 )  On t h e  o the r  hand, t h e  absoluteness and uniqueness of Chr i s t  can- 
not be a t tk ibu ted  i n  t h e  same sense t o  C h r i s t i a n i t y  o r  the  Church which is  
charac ter ized  by many l i m i t a t i o n s  and imperfections. There e x i s t  every- 
where, e spec ia l ly  i n  t h e  World Religions p o s i t i v e  values t h a t  can be in- 
t eg ra ted  t o  Chr i s t i an i ty .  The Church has received from Chr i s t  and t h e  
Holy S p i r i t  t h e  capacity f o r  assuming t h e  plenitude of man, who does not 
ever  cease t o  d iscover  and develop new values. Hence t h e  Church founded 
by C h r i s t  and guided by t h e  S p i r i t  a s  a  f u l l y  human i n s t i t u t i o n  does n o t  
cease t o  l e a r n  and develop new dimensions of her  human existence a t  the  
same time a s  car ry ing on he r  missionary a c t i v i t y .  Th i s  communicative 
r e c e p t i v i t y  o f  t h e  Church is the b a s i s  f o r  i n t e r - C h r i s t i a n  and i n t e r - r e l i -  
gious dialogue. 

THE CONTRIBUTION OF NON-CHRISTIAN RELIGIONS 

In f a c t  t h e  non-Christ ian r e l i g i o n s  have something p o s i t i v e  and value.  
able  t o  con t r ibu te  t o  t h e  Chr is t ian  missionary e f f o r t  both in t h e  appro- 
p r i a t e  understanding o f  t h e  ine f fab le  r e a l i t y  contained i n  d iv ine  Revela- 
t i o n  a s  w e l l  a s  i n  t h e  dynamics of its communication t o  humanity. Ever 
s ince  t h e  Asian r e l i g i o n s  came t o  t h e  a t t e n t i o n  of world consciousness, 
the re  is  a  growing awareness t h a t  they have something precious t o  say 
about the  d iv ine  Real i ty .  

1) These r e l i g i o n s  present  not  only mi l l en ia  old t r a d i t i o n s  but a l s o  
r e l i g i o u s  ideas ,  customs, p r a c t i c e s  and r e l i g i o u s  ges tures  f u l l y  incorpor- 
a t ed  i n t o  a  l i v e d  r e a l i t y .  Hence Chr i s t i an  mission cannot approach them 



as mere systems o r  t h e o r i e s  but only a s  communities of men who have an 
authent ic  experience o f  God and conscient ious ly  l i v e  t h a t  experience i n  
t h e i r  concrete s i t u a t i o n .  

2 )  Followers of these r e l i g i o n s  a r e  not s a t i s f i e d  with t h e  knowledge 
they have of t h e  d iv ine  r e a l i t y  but continue t o  search f o r  God, and hence 
a re  found i n  an objec t ive  s i t u a t i o n  of redemption by C h r i s t ,  formed and 
conditioned i n  depth by t h e i r  c u l t u r e ,  h i s t o r y  and b e l i e f s ,  but a t  t h e  
same time open t o  fu r the r  manifestat ions of God. They o f t en  emphasize 
points  of f a i t h  sometimes forgotten o r  neglected by Chr i s t i ans ,  so t h a t  
t h e  Chr i s t i an  missionary has t o  l e a r n  from them a  g rea t  dea l  about his own 
f a i t h  a t  t h e  same time a s  communicating the  Gospel of sa lvat ion;  

3)  Another important pos i t ive  f ac to r  t o  be taken i n t o  account is  t h e  
c lose  connection between t h e  Gospel and cu l tu re .  A s  Vatican I1 in i ts 
document on the  non-Christians has c l e a r l y  pointed out ,  various r e l i g i o n s  
l i k e  Hinduisa, Buddhism and Islam have shown p a r t i c u l a r  c u l t u r a l  emphases 
i n  t h e i r  r e l i g i o u s  ideas  t h a t  a re  of spec ia l  value t o  t h e  Gospel. 

4) Even t a l k i n g  about t h e  Gospel a s  r eve la t ion ,  the  non-Christian 
re l ig ions  a r e  not  without t h e i r  s p e c i a l  relevance. Revelation i t s e l f  i s  a  
complex r e a l i t y  with d i f f e r e n t  aspects .  It is God d i sc los ing  himself t o  
man, giving testimony t o  Himself, shar ing  with man H i s  own thoughts and 
plans,  communicating t o  him H i s  inner  l i f e ,  en te r ing  i n t o  in t imate  fellow- 
s h i p  with H i m .  Revelation is a l s o  God ac t ing  i n  human h i s t o r y ,  taking 
hold of t h e  course of events ,  Himself becoming its focus and l eader  through 
t h e  Incarnation.  I t  has c l e a r l y  two f o c i ,  one the  ob jec t ive  r e a l i t y  o f  
God's in tervent ion  i n  human h i s to ry ,  and t h e  o t h e r ,  the  e x p e r i e n t i a l  per- 
ception of the  divine se l f -d i sc losure  by men. The p r inc ipa l  cont r ibut ion  
of t h e  non-Christian r e l i g i o n s  t o  d iv ine  revela t ion  is t h i s  e x p e r i e n t i a l  
aspect ,  They present  d i f f e r e n t  ways i n  which man can encounter God's 
presence and t h e  saving grace i n  h i s  i n t e r i o r .  

But t h i s  sub jec t ive  r e l ig ious  experience is e a s i l y  o b j e c t i f i e d  and 
thematised c r e a t i n g  thereby c lose  analogies t o  the  h i s t o r i c a l l y  revealed 
deposi t  of f a i t h .  Such analogies we f ind  in  g r e a t  many ins tances  l i k e  t h e  
"Avatara" and "Trimurti" ideas of Hinduism which bear  c e r t a i n  d e f i n i t e  
s i m i l a r i t i e s  with t h e  C h r i s t i a n  doc t r ines  of Incarnation and T r i n i t y ,  and 
t h e  i d e a  of Sacred Scr ip tu res  i n  d i f f e r e n t  r e l ig ions .  The exis tence  in  
non-Christian r e l i g i o n s  of doc t r ines  analogous t o  those found i n  d iv ine  
reve la t ion  i s  not  a t  a l l  an argument agains t  the  revealed cha rac te r  of 
the  l a t t e r ,  but r a t h e r  a  confirmation of it, s ince  God speaks t o  man i n  
and through human h i s t o r y  and human consciousness and not from ou t s ide  Of 
it. Even regarding t h e  h i s t o r i c a l  charac ter  of r eve la t ion  it has  t o  be 
s t a t e d  t h a t  i f  t h e  ins tances  of God's s p e c i a l  in t e rven t ion  t o  reveal  him- 
s e l f  t o  humanity took place i n  t h e  context  of t h e  h i s t o r y  of a p a r t i c u l a r  
people, the  h i s t o r i e s  of o the r  peoples and nat ions  o f t en  r e f l e c t e d  i n  t h e i r  
r e l i g i o u s  t r a d i t i o n s  were not without t h e  s a l v i f i c  providence of God. 

EXANGELIZATION - A DIALOGICAL TASK 

The mandate t o  preach t h e  Good News of sa lva t ion  t o  a l l  na t ions  and 
persons should not be taken a s  an exclus ive  fea tu re  of t h e  Chr i s t i an  
re l ig ion .  Even before C h r i s t i a n i t y  the re  were r e l i g i o n s  t h a t  f e l t  a moral 



obligation t o  communicate t he i r  special  s p i r i t u a l  message t o  other men a s  
w e l l .  The s tory of Buddha recounts how a f t e r  h i s  s p i r i t u a l  illumination 
under the Bodhi t r e e  he f e l t  a great reluctance t o  preach h i s  doctrine t o  
others for fear  t h a t  it would be misunderstood, but f i na l ly  decided t o  
preach the Middle Path of l iberat ion only under great  persuasion by Brahma 
and other gods. Buddhism presents missionary work a s  the basic need of 
human nature i t s e l f .  It is the expression of two human religious virtues,  
"karUna" o r  compassion towards a l l  those who are bound in  the shackles of 
ignorance and suffering in  t h i s  world of momentary existence, and "maitri" 
o r  f r iendl iness  towards a l l .  These persuade the Bodhisattva; one who has 
almost a t ta ined enlightenment, should natural ly  communicate h i s  new real-  
izat ion t o  others as  w e l l ,  and help them a t t a i n  by themselves the  same real-  
izat ion.  What Siddharta Gautama Buddha became by h i s  illumination is what 
every man i s  t o  become ultimately. Hence Buddha himself organized h i s  
disciples  t o  spread h i s  teachings f a r  and wide. 

BUDDHIST MISSIONARY IDEAIS: The Buddhist missionary ideals  a r e  most clear-  
l y  presented by the rock edicts  of the  Buddhist 

emperor Asoka who ruled i n  the 3rd century B.C. Thus i n  one of the  ed ic t s  
the king who c a l l s  himself Priyadarsi s t a t e s  t ha t  a f t e r  the conquest of 
Kalinga which entai led the slaughter or  deportation or  death of hundreds of 
thousands of people he "became intensely devoted t o  the  study of Dharma, t o  
the love of Dharma and t o  the inculcation of Dharma", and tha t  then he 
decided tha t  moral conquest, i . e .  conquest by Dharma. Dharmavijaya, i s  the 
most important conquest. Then he claims tha t  sending missionaries even as  
f a r  away as  three thousand miles in to  the kingdom of Syria,  Egypt, Maced- 
onia, Cyrene and Epirus, and t o  Ceylon i n  the  south, he achieved the moral 
conquest of the peoples in those countries,  and then adds: "even i n  
countries which King Priyadars i ' s  envoys have not reached, people have 
heard about Dharma, and they themselves conform t o  Dharma and w i l l  continue 
t o  do so". 

HINDU DISCIPLESHIP: Similarly, Hinduism which was a re l ig ion  b u i l t  upon 
the example of the R s i s  who l e f t  the  world and sought 

divine real izat ion i n  isolat ion in  the fores t ,  under t he  impact of Buddhism 
eventually became missionary. The Acaryas were ascet ics  who attained 
sp i r i t ua l  real izat ion and then founded schools of t h e i r  own disciples  and 
toured the length and breadth of the land spreading t h e i r  teachings and 
endeavouring t o  re fu te  the  posit ions of t h e i r  adversaries and convert them 
t o  t h e i r  awn groups. One of t he  g i f t s  the Acaryas demanded from t h e i r  
benefactors in t h e i r  mendicant tours  was the  r i gh t  t o  debate with them on 
rel igious t ru ths .  

ISLAM AND SIKH MISSIONARY SPIRIT: The Islamic religion was intensely 
missionary and endeavoured in  every way 

t o  convert a l l  men t o  the acceptance of the  law revealed by God t o  blohanrmed. 
In the same way Sikhism was a missionary re l igion from i ts  very beginning. 
The intention of Guru Nanak was t o  es tab l i sh  a re l igious fellowship among 
a l l  men beyond a l l  d i s t inc t ions  of c lass ,  color, and sect ,  through "sangat", 
the fellowvhip in  the teaching of the  Guru and Pangat, sharing food 
together. 



Rence the C h r i s t i a n  missionary task  has t o  be f u l f i l l e d  i n  t h e  context 
of r e l ig ions  t h a t  a r e  themselves inspi red  by t h e  same missionary zea l  and 
the  convict ion t h a t  they a r e  under obl igat ion t o  share with o thers .  In 
t h i s  s i t u a t i o n  t h e  Gospel cannot be presented a s  a mere r e l i g i o u s  system 
along with other systems a t  t h e  same time claiming super io r i ty  over them by 
t h e  excellence of i t s  doct r ines ,  r i t e s  and moral teachings,  Apart from t h e  
sheer d i f f i c u l t y  of proving such claims of super io r i ty ,  such an approach 
leads  only t o  r i v a l r i e s  and c o n f l i c t s  i n  the  name of ~ o d  and re l ig ion ,  t h a t  
should r a t h e r  u n i t e  men than divide  them. This point  is s t a t e d  by Asoka 
i n  one of h i s  e d i c t s :  

"The f a i t h s  of  o the r s  a l l  deserve t o  be honored f o r  one reason o r  
another. By honoring them, one e x a l t s  one ' s  own f a i t h  and a t  the  same time 
performs a se rv ice  t o  t h e  f a i t h  of o thers .  By a c t i n g  otherwise one i n j u r e s  
one's own f a i t h  and a l s o  does d is -service  t o  t h a t  of others.  For i f  a man 
e x t o l s  h i s  own f a i t h  and disparages another because of devotion t o  h i s  own 
and because he wants t o  g l o r i f y  i t  he se r ious ly  in ju res  h i s  own f a i t h " .  

DIALOGUE: Generally re l ig ious  dialogue recognizes and respects  t h e  ac tua l  
p l u r a l i t y  of r e l ig ions .  I n  dialogue ohe can take  an inclus ive  

o r  exclusive o r  p a r a l l e l i s t  a t t i t u d e  towards o ther  r e l ig ions :  One can 
assume t h a t  t h e  o t h e r ' s  f a i t h  i s  in some manner already included i n  one 's  
own r e l i g i o u s  t r a d i t i o n ,  o r  consider it as incompatible with one's  own, o r  
consider the  o t h e r ' s  f a i t h  a v a l i d  way p a r a l l e l  t o  one 's  own without any 
need f o r  t h e  t w o  t o  converge a t  any point  i n  the fu ture .  But, the  i d e a l  
of dialogue is t o  bridge the  gulf  o f  mutual ignorance and misunderstandings 
between t h e  d i f f e r e n t  c u l t u r e s  of  t h e  world. 

on t h e  other hand a d ia log ica l  approach sends each t r a d i t i o n  back t o  
i ts  own authent ic  foundations, which always means t h e  concern t o  f o s t e r  
p r a c t i c a l  ways of  handling our concrete human condition. This  i n p l i e s  a 
number of aspects  of human l i f e  like t h e  experience and r e a l i z a t i o n  of our 
u l t imate  ground of being a s  the  f u l l e s t  meaning and f i n a l  goal of l i f e ,  
t h e  un i ty  of t h e  human family and man's union with o the r  men, t h e  un i ty  of 
human h i s t o r y  and our  response t o  t h e  p a s t  i n  view of  t h e  fu tu re ,  and a l s o  
our respons ib i l i ty  t o  t h e  world and our environment t o  maintain t h e  
conditions s u i t a b l e  for  the  su rv iva l  of the  human race.  These a re  n o t  
matters  of mere theory but  concrete f a c t s  in our way of l i f e ,  though the re  
i s  a v i t a l  c i r c l e  between praxis  and theory. If a l l  these  foundational 
f a c t s  a r e  se r ious ly  taken i n t o  account t h e  d i f f e r e n t  r e l i g i o n s  which place 
the emphasis on. one o r  another of these  f a c t o r s  cannot f a i l  t o  recognize 
i n  each other  t h e i r  own bas ic  dimensions. 

Thus t h e  fundamental point  emphasized by the  Chr is t ian  Gospel is 
t h a t  t h e  human race  is  one family, t h a t  it has  a s i n g l e  h i s t o r y  and t h a t  
it has been r a d i c a l l y  a l t e r e d  by the  Incarnation, by t h e  f a c t  t h a t  the  Son 
of God became t h e  son of man and thereby became t h e  unique cen te r  and focal  
point  of t h a t  h is tory .  This cannot be a matter  of indi f ference  t o  o ther  
r e l ig ions .  They have t o  examine se r ious ly  t h i s  claim, which i f  t r u e  
r a d i c a l l y  changes t h e  shape of human society.  Thus Evangelization is no t  
a oneway t r a f f i c .  It is  t h e  concern both of Chr i s t i an  bel ievers  a s  well  
as  of non-Christians: It is the  common search of people sharing i n  t h e  
same c u l t u r a l  s i t u a t i o n ,  t o  discover the  meaning and implicat ions o f  God's 
Gospel i n  t h a t  s i t u a t i o n ,  t o  f i n d  ou t  how t h e  d ivine  Word, which is t h e  
inner unifying and energizing p r inc ip le  of a l l  c rea t ion ,  transforms t h e  



same world by enter ing  its his tory .  This  is not b l ind  search o r  an 
impersonal process.  

Chr i s t i an  be l i eve r s  know t h a t  t h e  Word of  God has become incarnate  
i n  Jesus of Nazareth and r a d i c a l l y  transformed human h i s to ry ,  through h i s  
v ic to ry  over s i n  and death. The non-Christians from the  experience of  
t h e i r  own t r a d i t i o n a l  r e l i g i o n s  know t h a t  t h e  world cannot a t t a i n  the  
d iv ine  goal of i ts  asp i ra t ions  unless  t h e  d iv ine  word becomes i n  some man- 
ner  present  in man's world. Chr i s t i ans  proclaim t h e  transformation of  
h i s t o r y  through t h e  concrete,  h i s t o r i c a l  humanity of t h e  Word in  their 
preaching, t h e i r  worship, t h e i r  continued r e f l e c t i o n  on t h e  impact of t h a t  
"good news" on t h e  a c t u a l  s i t u a t i o n  and espec ia l ly  by t h e  l i v i n g  witness 
of t h e i r  communion i n  t h e  fel lowship of t h e  Church. 

N o n 4 h r i s t i a n s  respond t o  t h e  same experience by t h e i r  constant  search 
f o r  t h e  d iv ine  i n  t h e i r  l i f e  and i n  t h e  world. Chr i s t i ans  on t h e  o the r  
hand cannot be i n d i f f e r e n t  t o  t h e  authent ic  i n s i g h t s  of o the r  r e l i g i o n s ,  
t h e  u n r e a l i t y  and t r a n s i t o r y  charac ter  of t h e  world emphasized by Buddhism, 
t h e  presence of t h e  Divine i n  t h e  cave of t h e  hea r t  of every man s t r e s sed  
in  Hinduism, the absolute and binding charac ter  of obedience t o  God i n  
f a i t h  cons tant ly  proclaimed by Islam and t h e  l i k e .  

CONCLUSION 

There was a time i n  t h e  h i s t o r y  of Church when "d i sc ip l ina  arcani" ,  
t h e  law of secrecy was t h e  basic norm of Chr i s t i an  f a i t h .  The Mystery was 
reserved t o  t h e  i n i t i a t e s .  This idea  of t h e  s e c r e t  teaching was emphasized 
not  only by t h e  Chr i s t i ans  but  by almost a l l  t h e  major r e l i g i o n s  of the  
world. The parable of t h e  Sower was proposed not  only by Chr i s t  but  before 
him repor tedly  by Buddha: sowing the seed on rocky ground o r  among thorns 
does n o t  y i e l d  any re turn .  One should not  c a s t  pea r l s  before swine. So 
Buddha d isc losed h i s  f u l l  doc t r ine  only t o  the  monks, and Chr is t  reserved 
t o  h i s  d i s c i p l e s  t h e  p l a i n  b i t s r p r e t a t i o n  of t h e  Kingdom. Today, however, 
i n  a l l  r e l i g i o n s  t h e  a t t i t u d e  has changed. The concerns of f a i t h  belong t o  
a l l  men. Fa i th  and r e l i g i o n  have gained a c e r t a i n  p r e s t i g e  even i n  secu la r  
u n i v e r s i t i e s .  What is r i g h t  o r  wrong, s a l v i f i c  o r  baneful  t o  Chr i s t i ans  is 
equal ly  so f o r  men of o the r  f a i t h s  a s  well .  Hence t h e r e  is no s e c r e t  f a i t h  
f o r  Chr i s t i ans  alone today. I f  the re  is a God, He is God f o r  t h e  a t h e i s t s  
too. I f  Jesus  C h r i s t  is t h e  one focal  point  of human h i s t o r y  and t h e  
Savior of a l l  men, He is s o  a l s o  fo r  t h e  Hindus and Buddhists even though 
they may not  know it, and they have a r i g h t  t o  know how C h r i s t  a f f e c t s  
t h e i r  l i v e s .  

Thus t h e  bas ic  reason fo r  evangelizat ion i s  t h a t  t h e  Gospel is t h e  
Good N e w s  f o r  a l l  men. The C h r i s t  event which r a d i c a l l y  transformed human 
h i s to ry  i n t o  a new order  of un ive r sa l  sa lva t ion  c a l l s  f o r  universa l  procla-  
mation. Even the  s c o f f e r s  w i l l  have t o  face  up t o  the  answer given by 
Buber's Rabbi Levi Jizchak t o  t h e  doubting scholar  concerning t h e  Bible: 
"But perhaps it is t r u e  a f t e r  a l l !" .  Gospel i s  t h e  meeting of men a s  f r ee  
persons i n  Jesus Chr is t ,  t h e  Logos. Evangelization is no t  m e r e l y  an 
exchange of  ideas  o r  information but  t h e  encounter of man with man in C h r i s t  
and God. I n  t h e  Asian context t h i s  encounter of man with man i n  Chr i s t  can 
be done bnly aga ins t  t h e  deeply s p i r i t u a l  background of Eastern Religions. 

Reference: EUNTES, 1980 - (7) - X I I I .  
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( A  simple Christmas greeting-card cane from Brazil  l a s t  year. 
1t cons i s t s  of f i v e  f o l d s ,  each f o l d  a s  it opens out por t rays  
i n  a  simple black and white sketch,  a Brazi l ian  peon, e a s i l y  
recognisable from h i s  t y p i c a l  working c lo thes .  The unfolding 
card shows him i n  s t ages  tumbling t o  t h e  ground. I n  t h e  l a s t  
sec t ion  he is  p r o s t r a t e ,  face down t o  the e a r t h .  Across the  
t o p  o f  t h e  fo lds  t h e  t e x t s  from Isaiah:  "There s h a l l  come 
f o r t h  a shoot from the  root  of Jesse  ..." accompany t h e  f a l l i n g  
f igure  of t h e  man, and "the shoot of Jesse"  spr ings  from t h e  
ear th .  In t h e  l a s t  drawing " t h e  shoot of Jesse" has blossomed 
i n  beauty beside t h e  p ros t ra te  f igure  of t h e  man. 

The following s h o r t  account of t h e  peon scandals in Brazi l  
points  up t h e  challenge t o  r e l i g i o n  a r i s i n g  from involvement 
i n  t h e  problems of i n j u s t i c e ,  exp lo i t a t ion  and t h e  des t ruct -  
ion  of human d ign i ty . )  

Depbis quelques ann6es l e s  c o n f l i t s  de l a  t e r r e  s e  mul t ip l i en t  au 
Bresil. D e  grosses compagnies acquisrent  d'innnenses domaines e t  s ' e f f o r -  
cent  peu d peu r e j e t e r  vers  l a  per iphdr ie  l.es p e t i t s  ag r icu l t eurs  qui  en 
exp lo i t a ien t  l a  t e r r e .  Ceux-ci, sans ti;re de  propr ie td ,  ignorant t o u t  e t  
impuissants devant l e s  complexites l ega les  e t  adminis t ra t ives  e t  craignant  
souvent pour l eu r  propre v ie  s ' i l s  t e n t e n t  de  resister a l a  pression des 
compagnies, p r e f i r e n t  dans l a  p lupar t  des cas  courber l a  t e t e  e t  q u i t t e r  
l e s  t e r r e s  q u ' i l s  exp lo i t a ien t  jusque-la, pour s ' e x i l e r  vers  d ' au t res  
regions. 

11 y a  auss i  un au t re  problsme. C 'es t  c e l u i  des ouvr iers  agr icoles  
ou peons, employes dans l e s  grands domaines fonciers .  P r i s  dans l 'engre-  
nage d'une organisa t ion complexe qu i  t i r e  de l e u r  t r a v a i l  l e  maximum de 
p r o f i t s ,  i ls  n 'ont  souvent d ' a u t r e  perspect ive ,  s ' i ls  veulent  s u b s i s t e r ,  
que de s e  sournettre 2 l e u r s  rudes conditions de t r a v a i l .  

L 'Eglise du Bresil s ' e s t  resolument engagee dans l a  l u t t e  pour l a  
defense des pauvres e t  des exp lo i t e s .  E l l e  veut ,  la-bas auss i ,  s e  f a i r e  
l a  voix de ceux qu i  sont  sans voix ,  e t  redonner un peu d ' e spo i r  tous  
ceux q u i  sont  BcrasBs sous l e  poids de l ' e x p l o i t a t i o n  e t  de l a  misere. 11 
s ' a g i t  souvent de f a i r e  prendre conscience a ces  hommes de  l e u r s  d r o i t s  e t  
de l e u r  donner un nouveau courage dans l eu r  l u t t e .  

La Conrmission Pas tora le  de l a  Ter re  e s t  un organisme d 'Eg l i se  qUi 
prend en charge t o u t  ce t r a v a i l  de conscient isa t ion,  de  consei l ,  d'inform- 
a t i o n ,  pour a lde r  2 resoudre ces mul t ip les  c o n f l i t s  de l a  t e r r e .  Cet te  
Commission a  e d i t 6  en 1980 une broch'lre i n t i t u l e e :  "0 Piao entrou na roda, 
o Piao." Dans c e t t e  brochure sont  analyses l e s  d i f f e r e n t s  rouages d'un 
gros domaine foncier ,  son organigramme c t  l a  f a ~ o n  dont il fonctionne. On 
y  montre auss i  l e  processus d 'exploitat ior-  du t r a v a i l l e u r  agr ico le ,  ou 
@on. 



Pour miew comprendre ce r t a ines  reac t ions ,  c e r t a i n e s  l u t t e s ,  la-bas 
su r  l e  t e r r a i n ,  qui  opposent p e t i t s  c u l t i v a t e u r s  e t  grosses compagnies, ou 
qui  mettent aux p r i s e s  les exp lo i t an t s  des domaines e t  l e s  peons, il n ' e s t  
pas sans i n t i r e t  de mieux connaftre l ' o rgan i sa t ion  de ces grands domaines 
e t  quels  en sont  l e s  principaux personnages dans l e u r s  fonct ions  respect- 
i v e ~  . 

ORGANISATION D'W IXDOINE FONCIER 

A l a  t e t e  de l ' e x p l o i t a t i o n  s e  trouve un regisseur .  Ce n ' e s t  pas l e  
p r o p r i e t a i r e  mais l e  gerant  ou l ' admin i s t r a t eu r  general  de l ' e n t r e p r i s e .  
I1 r e q o i t  des  d i r e c t i v e s  e t  l e s  met a ex8cution. I1 r e p a r t i t  l e s  tzches ,  
B t a b l i t  l e s  con t ra t s  de t r a v a i l .  C ' e s t  l u i  Bgalement q u i  est responsable 
des  f inances.  I1 est second6 en ce la  par un com t a b l e  charge p lus  sp6cial- 
ement de l a  p i e ,  de l ' admin i s t r a t ibn ,  des impats e t  des  fac tures . . .  
Souvent un s e c r e t a i r e  s'occupe de tbu te  l a  p a r t i e  adminis t ra t ive ,  du 
cour r i e r  e t  des  communications radio.  

Le chef d ' exp lo i t a t ion  (capatae)  e s t  responsable du b c t a i l .  I1 a 
sous s e s  ordres l e s  vachers. C ' e s t  l u i  qui  s'occupe des vaccinat ions des 
be tes ,  de 11ins8mination a r t i f i c i e l l e .  L'achat e t  l a  vente des t 6 t e s  de 
b e t a i l  re levent  de l a  d i r e c t i o n .  Les vachers sont  sous ses  ordres .  11s 
s 'occupent  du G t a i l ,  l e  r e p a r t i s s e n t  dans l e s  pa tu res  appropriees,  soign- 
ent  l e s  maladies, font  l a  t r a i t e  dd l a i t . . .  Selon 1'8tendue du domaine, i l s  
cons t i tuen t  des groupes d isperses  dans l e s  coins isolBs.  

Le contrdleur general  v e r i f i e  1'exBcution des  travaux sous - t r a i t e s  par  
l e s  "chats". Ce son t  l a  des embaucheurs qui  prennent en charge des traVaUx 
A base de main-d'oeuvre manuelle. Ce sont  en quelque s o r t e  des sous- 
t r a i t a n t s  qui  passent  un c o n t r a t  Bcrit avec l e s  responsables d'un domaine. 
Le "chat"es t  - donc independant. On f a i t  appel B c e t t e  main-d'oeuvre "ext ra" ,  
pour des travaux t e l s  que l a  dBforestat ion,  l ' e d i f i c a t i o n  des  c l d t u r e s  de 
barbele,  l ' e n t r e t i e n  des  paturages,  e t c .  

Le contremaitre en chef (emprei teiro g e r a l )  e s t  responsable des 
adjudicat ions de travaux aux "chats".  I1 e s t  con t rac t6  au t i t r e  de mensuel, 
mais il f a i t  des super-prof i t s  dans l a  mesure oil il sous - t r a i t e  un t r a v a i l  
au "chat" S un p r i x  moindre que c e l u i  prevu par  l e  domaine. 

Les homes de main ( jagunqos) ,  cons t i tuen t  l 'o rgane  rep ress i f  des 
domaines. 11s sont  toujours  presents ,  meme s ' i l s  sont  p a r f o i s  d i s c r e t s .  
11s sont  q u a l i f i e s  de "contr8leurs".  Professionnels  de l a  violence,  i ls  
sont  au service  des  in termedia i res  pour f a c i l i t e r  l a  su rexp lo i t a t ion  des 
p5ons. 

I1 y a en o u t r e  p lus ieu r s  &pipes de t r a v a i l l e u r s  p lus  q u a l i f i e s  que 
l e s  peons. Ce son t  l e s  vachers, dont il a B t B  quest ion p lus  haut ,  l e s  
t r a c t o r i s t e s  e t  l e s  t r o n ~ o n n e u r s .  Les t r a c t o r i s t e s  conduisent l e s  t r a c t e u r s  
a t t e l e s  pour l e  t r anspor t  in t e rne  des marchandises, du mate r i e l ,  des piquets  
de pAture, e t c .  11s sont  charges a u s s i d ' a l l e r  dans l e s  v i l l a g e s  pour 
l ' a c h a t  des  provisions ou pour le ramassage des p6ons. 11s peuvent t r a v a i l -  
l e r  a u s s i  s u r  d ' au t res  engins motorises t e l s  l e s  niveleuses,  l e s  machines 



pour l e  Gboisement, l e  nettoyage des t e r r a i n s ,  l ' ouver tu re  des  routes. . .  
Quant aux tronqonneurs, i l s  t r a v a i l l e n t  L l a  coupe du bois  pour l e s  s c i e r i e s  
e t  pour fabr iquer  l e s  poteux de p l t u r e  , e t  m6me au deboisement c o m e  t e l .  
La tronqonneuse l e u r  appar t i en t  personnellement e t  ils ont  & l e u r  charge 
l e s  ddpenses de carburant  e t  d ' e n t r e t i e n .  

Tout au bas de l ' g c h e l l e  s e  trouve l e  +on. C ' e s t  l e  t r a v a i l l e u r  
manuel sans q u a l i f i c a t i o n ,  qu i  t r a v a i l l e  au ddboisement, au nettoyage des  
pbturages, 5 l a  confect ion des  c l a t u r e s ,  e t c .  

Voila en gros l ' o rgan i sa t ion  des  fonctions dans un gros domaine 
foncier .  Bien souvent chaque echelon de  c e t t e  hierarchic s 'a r rangera  2 
t i r e r  un p r o f i t  au detr iment ,  il f a u t  bien l e  d i r e ,  de ceux q u i  s e  t rouvent  
au bas de l ' e c h e l l e .  

PROCESSUS D'EXPMITFDfON DU PEON. 

Le *on e s t  embauchd e t  paye par  l e  "chat", lequel  a requ l ' ad judica-  
t i o n  de travaux prgcis :  deboisement d'une pa rce l l e  de 1000 hectares ,  par 
exemple, ou nettoyage d'une zone de pbturage ... Le peon s e r a  donc paye en 
fonction de ce con t ra t  p rdc i s  qui  a &j?i Btd pass6 en t re  l e  "chat" e t  l e  
domaine . 

Prenons un exemple: Imaginons que l a  d i r e c t i o n  d'un grand domaine a 
ca lcu le  que l e  deboisement de 5 hectares  de  f o r e t  l u i  reviendra a 10,000 
cruzei ros .  E l l e  ddbloque c e  c rdd i t .  Le regisseur  passe a l o r s  un con t ra t  
de  t r a v a i l  avec un embaucheur en chef au p r ix  de  9000 cruzei ros .  Celui-ci 
sous - t r a i t e  aupres du "chat" s u r  l a  base de 7000 cruzei ros .  Pour f i n i r ,  l e  
"chat" recrute  des peons pour c e  t r a v a i l  a ra ison de 5000 c ruze i ros  pour 
l e s  c i n q  hectares.  

De plus l e  pdon s e  v o i t  deduire de son s a l a i r e  un c e r t a i n  nombre de 
f r a i s  r e e l s  ou hypothdtiques, sans p o s s i b i l i t 6 s  de cont r8 ler :  t r anspor t .  
so ins  medicaux, e t c .  11 regne en o u t r e  un c l imat  de  travaux forces ,  sous 
cont rd le  cons tant  des  hommes de  main armds. 

fL DEPWSE LE MAIGRE ARGENT QUf LUI RESTE 

Son t r a v a i l  tennine ,  l e  pdon retourne h a b i t e r  dans l a  pension de 
fami l le  de l a  region OCI il a t t end ,  en c b l i b a t a i r e ,  d ' a u t r e s  c o n t r a t s  
d'embauche, semblables au  precedent. I1 y depense l ' a r g e n t  durement gagnd. 
en achats  de premiere necess i t e  (nour r i tu re ,  logement, habil lement) .  E t  
su r tou t  il va d i s t r a i r e  dans l e s  cabare ts  avec l e u r  a lcool ,  l e u r s  f e m e s .  
l e u r s  jeux e t  l eu r s  bagarres.  I1 a r r i v e  au peon de depenser jusqu'a 5000 
cruzei ros  en une seu le  n u i t .  

Sans argent ,  il ne l u i  r e s t e  plus qu'L rechercher une nouvelle 
embauche, heureux d ' 8 t r e  a nouveau "accue i l l i "  dans l e  domaine. 

Reference: ECHOS DE LA RUE DU BAC, No. 151, ilai 1901. 



THE M I S S I O N  OF THE LOCAL CHURCH I N  C H I N A  

Angel0 S. Lazzarotto,  pime. 

SECTION 4 :  THE PATRIOTIC ASSWIATION OF BELIEVERS 

L ' a r t i c l e  du P. Lazzarotto a  ete present6 l o r s  du Seminaire s u r  
l a  Mission organis6 par  SEDOS. I1 comprend 7 p a r t i e s .  L e s  3 
premieres decr ivent  de faqon trss in te ressan te  e t  p rec i se  l a  
s i t u a t i o n  qu i  s e  dess ine  actuellement en Chine; e l l e s  s ' i n t i t u l e n t :  
- Un pays cheminant su r  une route  d i f f i c i l e  ve r s  l a  modernisation; 
- L e s  Chr6tiens son t  encore v ivants  en Chine; 
- La place de l a  r e l i g i o n  dans l a  Chine d 'aujourd 'hui .  

NOUS publions les 4 d e r n i s r e s  p a r t i e s  de son a r t i c l e ,  en debutant 
dans ce numero du b u l l e t i n  par son rapport  su r  1'Association des  
Croyants P a t r i o t e s .  Le P. Lazzarotto e s t  un s p d c i a l i s t e  de l a  
Chine e t  il a v i s i t 6  l e  pays d p lus ieur s  r e p r i s e s  au cours des  
d e r n i s r e s  anndes. 

Fr.  Lazzarot to ' s  paper was presented a t  t h e  Sedos Mission Research 
Seminar. I t  conta ins  seven sec t ions .  The f i r s t  th ree  give an 
highly int .erest ing and up-to-date account of  t h e  emerging s i t u a t i o n  
i n  China end a r e  e n t i t l e d :  "A country marching on a d i f f i c u l t  road 
t o  moderniziltion"! "Chr is t ians  a re  s t i l l  a l i v e  i n  China" and. "The 
p lace  of r e l i g i o n  i n  present  day China." We a r e  publishing t h e  
four concluding sec t ions  of  h i s  paper, c o m e n c i n g , i n . t h i s  i s sue  with 
h i s  account of t h e  P a t r i o t i c  Association of Believers.  Fr.  LaZzarott0 
is an  au thor i ty  on China 2nd has v i s i t e d  the  country on a number of 
occasions i n  recent  years .  

To implement t h e  o f f i c i a l  pol icy  on r e l i g i o n ,  t h e  government instrument 
i s  t h e  already mentioned Religious Af fa i r s  Bureau. S e t  up in 1951, scrapped 
during t h e  c u l t u r a l  revolut ion  and now re- ins ta ted ,  it i s  responsible t o  
the  S t a t e  Council and, a t  l e a s t  a t  t h e  c e n t r a l  l e v e l ,  it appears t o  be 
s t a f f e d  e n t i r e l y  with marxist  cadres and exper ts .  Along t h e  Par ty  l i n e ,  t h e  
competent o f f i c e  i s  a s p e c i a l  bureau in t h e  United Front Department, which 
r e f e r s  d i r e c t l y  t o  t h e  Centra l  Committee of t h e  CCP. These o f f i c i a l  bodies 
can hardly keep a d i r e c t  con t ro l  over t h e  popular,  t r a d i t i o n a l  p r a c t i c e s  and 
s u p e r s t i t i o n s  of t h e  peasant f o l k  cropping up and taking t h e  most unexpected 
forms. For these  t h e  a u t h o r i t i e s  w i l l  have t o  r e l y  on the  l o c a l  cadres and 
the  a l e r t n e s s  of t h e  people themselves. 

But f o r  t h e  main r e l i g i o u s  groups, t h e  instruments d iv i sed  t o  ensure 
t h e  exerc ise  o f  "proper r e l i g i o u s  a c t i v i t i e s "  and t o  keep them under proper 
con t ro l  ( " t o  s trengthen t h e  management of these  a c t i v i t i e s " ) ,  a r e  within 
t h e  r e l i g i o u s  groups themselves. The " p a t r i o t i c "  associa t ions  of Buddhists. 
Taois ts ,  Muslims, P r o t e s t a n t s  and Catholics  were s e t  up i n  t h e  '50s, t o  
r a l l y  t h e  be l i eve r s  around t h e  CCP and t h e  Government, i n  line with t h e  
"United Front Policy".  I t  was a l s o  a way t o  j u s t i f y ,  i n  Marxist log ic ,  t h e  
r i g h t  of r e l i g i o n s  t o  e x i s t  i n  t h e  period of the  "new democracy". The RAE 
was recen t ly  reorganized a l s o  a t  t h e  provincia l  l e v e l ,  i n v i t i n g  back t h e  



surviving representa t ives  of t h e  main r e l i g i o u s  groups. According t o  a 
"Xinhua" repor t  (30 Ju ly  1979), it was a t  such a meeting, held a t  the  
United Front Department of t h e  Canton City Committee of the  CCP, t h a t  the  
decision was taken t o  open a c e r t a i n  number of churches and temples, t o  
unfreeze r e n t s  paid t o  loca l  r e l ig ious  i n s t i t u t i o n s  and t o  r e h a b i l i t a t e  
people in  re l ig ious  c i r c l e s  who had been wronged. 

In 1980, with the  reformulation of t h e  o f f i c i a l  policy reaching a 
s tage  of r e l a t i v e  s t a b i l i t y ,  t h e  time was considered r i p e  f o r  i n v i t i n g  the  
p a t r i o t i c  associa t ions  t o  hold t h e i r  na t ional  congresses and appoint new 
c e n t r a l  governing bodies. which would subsequently reorganize t h e i r  pro- 
v incia l  and l o c a l  s t ruc tu res .  The Islamic Association ( s e t  up i n  1953) 
was the  f i r s t  t o  convene i t s  four th  general conference i n  Apr i l ,  with 250 
delegates ;  a s  already mentioned, it gave the  p o l i t i c a l  l eaders  a good 
opportunity t o  r e i n s t a t e  the  o f f i c i a l  pol icy  ("Xhhua", 6 Apri l  '80).  
The more v o l a t i l e  and loosely organized Taois t  community was a l s o  made t o  
convene its t h i r d  conference s ince  t h e  establishment of the  o f f i c i a l  
associa t ion ( i n  1957). They met i n  Peking a t  the  beginning of May, but 
l i t t l e  was s a i d  about the  proceedings, t h e  number o f  delegates e t c .  
("Xinhua", 7 May, 1980). 

The t h i r d  nat ional  conference of the Pro tes tan t  "~hree -Se l f  P a t r i o t i c  
Movement" (established i n  1954) was held i n  Nankdng with 176 delegates 
from 6 t o  13 October 1980. Already a t  the  end of February i t s  Standing 
Conmittee had proposed t h e  dain  t a r g e t  of t h e  forthcoming congress. I n  an 
"open letter t o  brothers and sisters i n  C h t i s t  of d l 1  China" issued on 1 s t  
March, a plan had been anhounced t o  s e t  up a na t iona l  s t r u c t u r e  of a 
pas to ra l  nature. I t  was s t a t e d  t h a t  t h i s  should be something separate and 
independent from the  "Three-Self Movement": "as the  two hands of the 
bedy". A t  t h e  recent  conference, in f a c t ,  a new "China Chr i s t i an  council" 
has been es tabl ished.  The resolut ion adopted on 13 October s p e c i f i e s  t h a t  
"the Council w i l l  give major a t t en t ion  t o  t h e  work o f  improving the 
pas to ra l  ca re  of Chr is t ians  a l l  over China, including t h e  t r a i n i n g  of 
appropriate church workers, publ ica t ion of the  Bible and l i t e r a t u r e  Of 
Chr is t ian  nurture and strengthening the  t i e s  among churches and fellow- 
Chr is t ians" .  To pres ide  both t h e  new Council and t h e  new Committee of t h e  
"Three-Self Movement" has  been e lec ted  Bishop Ding Guangxu. 

The l a s t  t o  be convened, i n  December 1980, was t h e  fourth nat ional  
conference of the Buddhist Association, ("Xinhua", 17, 24 Dec. 1980). 
Perhaps t h e  a u t h o r i t i e s  d i d  not  wish t o  rush t h i n g s  through, while contacts  
were going on with the  Dalai  Lama, i n  the  hope of h i s  re turn  from e x i l e .  

THE THIRD CONGRESS OF TEE CATHOLIC PATRIOTIC ASSEIATIOX 

The P a t r i o t i c  Association of t h e  Chinese Catholics (PACC) held its 
t h i r d  congress i n  Peking in  May 1980. Founded in August 1957 a t  t h e  
conclusion o f  a two week congress highlighted by a f i e r c e  "struggle" 
agains t  t h e  so-alled r i g h t i s t  elements, i t s  second congress had taken 
place i n  1962. This recent  assembly and its follow-up deserve p a r t i c u l a r  
a t t e n t i o n  for  t h e  consequences they may have f o r  fu tu re  developments of 
the  Catholic Church i n  China. 



The t h i r d  PACC congress, wfiich l a s t e d  nine days (22nd t o  30th May 
1980), was i n  f a c t  immediately followed by another s i g n i f i c a n t  event ,  when 
f o r  t h e  very f i r s t  t ime a "Conference of Chinese Cathol ic  Representatives" 
met f o r  t h r e e  days (31st  May - 2nd June).  The p a r t i c i p a n t s  in t h e  two 
meetings coincided t o  a very g rea t  e x t e n t  . Two "open l e t t e r s " ,  
addressed t o  t h e  p r i e s t s  and l a i t y  of China and t o  those of Taiwan, were 
j o i n t l y  signed by t h e  PACC congress and by the  Catholic  Representat ives 
Conference. A "Chinese Cathol ic  Bishops' Conference" and a "Chinese 
Catholic  Church Af fa i r s  Committee" were es t ab l i shed  a t  t h e  conclusion of  
t h e  second meeting, but from t h e  o f f i c i a l  p ress  r e l e a s e s  it appears t h a t  
t h e  decis ion  had a l ready been taken a t  t h e  PACC congress. The new "Bishops' 
Conference" and t h e  105 member "Church Af fa i r s  Committee" a r e  t o  concen- 
t r a t e  on pas to ra l  mat ters ,  with t h e  aim of "discussing and deciding impor- 
t a n t  ques t ions  r e l a t i n g  t o  na t iona l  Church a f f a i r s ,  so  a s  t o  uni fy  our 
w i l l ,  our planning and our operat ions",  a s  t h e  l e t t e r  t o  t h e  f a i t h f u l  i n  
China s t a t e s .  

I t  is no t  y e t  c l e a r  what t h e  r e l a t ionsh ip  between t h e  P a t r i o t i c  
Association and t h e  new Church s t r u c t u r e  w i l l  be. For a l l  i ts  r e l i g i o u s  
and pas to ra l  concern, t h e  "Catholic Representat ives Conference" a l s o  
endorsed the  s t rongly  p o l i t i c a l  s tatements prepared by t h e  PACC f o r  t h e  
"open l e t t e r "  t o  t h e  f a i t h f u l  of China, c a l l i n g  "on t h e  clergy and l a i t y  of  
t h e  whole country t o  u n i t e  c lose ly  together  and r a l l y  around the  Party and 
t h e  People 's  government, t o  uphold t h e  s o c i a l i s t  road, t o  mobilize a l l  
p o s i t i v e  f a c t o r s ,  and, along with a l l  t h e  people of t h e  country, t o  make a 
p o s i t i v e  cont r ibut ion  t o  t h e  four modernizations..." 

The l e t t e r  expresses support f o r  t h e  Church's "policy of independence, 
autonomy and se l f -d i rec t ion" ,  which brought about t h e  e l e c t i o n  and conse- 
c r a t i o n  of " t h e i r  own bishops i n  over 50 dioceses". This decision is  jus t -  
i f i e d  by r e f e r r i n g  t o  t h e  needs of " the  souls  of both clergy and l a i t y " ,  
s t a t i n g  t h a t  it was taken " i n  conformity with t h e  s p i r i t  i n  which Jesus  
Chr i s t  es tabl i shed t h e  Church and i n  t h e  t r a d i t i o n .  of t h e  Apostles '  preach- 
ing". The l e t t e r  then pledges t o  "put a s top"  t o  "a small minority of bad 
elements and react ionary  inf luences  from abroad, which f a b r i c a t e  'miracles' ,  
spread rumours, s t i r  up t roub le ,  c rea te  d iv i s ions  and ca r ry  out  i l l e g a l  
a c t i v i t i e s  under t h e  guise of  re l ig ion" .  

Among t h e  decis ions  announced a t  the  conclusion of t h e  meetings was 
t h e  s e t t i n g  up of a philosophical  and theo log ica l  t r a i n i n g  cen t re  f o r  t h e  
preparat ion of Cathol ic  p r i e s t s  and scho la r s ;  t h e  preparatory work has been 
ent rus ted  t o  "Church Af fa i r s  Committee". I t  was a l s o  decided t o  s t a r t  t h e  
publ ica t ion  of a Cathol ic  magazine, e n t i t l e d  "Zhongguo Tienzhu Jiao" 
("Catholic  Church i n  China") 

The PACC congress and t h e  subsequent conference were s a i d  t o  have 
been a t tended by delegates  "from a l l  t h e  dioceses of China" ("Xinhua", 
22 May 1980). I t  appears t h a t  a number of  them were p r i e s t s  o r  r e l i g i o u s  
recent ly  re leased from labour camps; they  a r e  known f o r  t h e i r  f i d e l i t y  t o  
t h e  Holy See. In t h e  present-day s o c i a l  s t r u c t u r e  of  China one can hardly 
refuse  an i n v i t a t i o n  issued by t h e  provincia l  RAB o f f i c e s .  The names of 
t h e  33 bishops, a s  well a s  of most o the r  p a r t i c i p a n t s  have s ince  been 
published. I t  appears t h a t  a t  l e a s t  four of t h e  surviving "senior  bishops", 
canonical ly appointed by t h e  Holy See in  t h e  e a r l y  '50s,  a l s o  took p a r t  . 



Reading some expressions of t h e  PACC delegates  reprted in the f i r s t  
i e sue  of t h e  new magazine "Catholic Church in China" (pp. 2-3), one is 
s t ruck  by t h e  ins is tence  on the  duty t o  love the country. Religion is t o  
motivate and support pa t r io t i sm,  which is t h e  common task  of a l l  United 
Front movements. After  aff irming t h a t  "a good Ca tho l i c ' s  duty is  t o  
p rac t i ce  patr iot ism",  one delegate was quoted a s  adding t h a t  " a t  t h e  same 
time, t o  be p a t r i o t i c  i s  a concrete expression of loving t h e  Church". And 
another: " I f  we work f o r  the  four modernizations, then we  a r e  obeying t h e  
law of W". These r a t h e r  unusual moral evaluations can perhaps be b e t t e r  
understood i n  the  l i g h t  of another opinion expressed a t  t h e  congress: 
"Only i f  our motherland develops and f lour i shes  and i f  t h e  people 's  l i f e  is 
happy, w i l l  our Church and our c lergy and l a i t y  have a fu ture  and a hope". 

Some delegates  who attended t h e  Peking meetings, speaking p r i v a t e l y  
with overseas Chinese f r iends ,  expressed d i f f e r e n t  views about t h e  proceed- 
ings  and t h e  atmosphere of  t h e  conference. During t h e  nine days' PACC 
congress, most of t h e  time was given t o  small group discussions.  For almost 
a l l  t h e  p a r t i c i p a n t s ,  t h i s  was t h e  f i r s t  opportunity in 15 years  t o  exchange 
some information on t h e  Church s i t u a t i o n  i n  t h e  d i f f e r e n t  provinces and t o  
meet o l d  acquaintances. Although t h e  meetings were gehera l ly  calm and 
sedate,  t h e r e  appeared t o  be no room f o r  views d i s sen t ing  from t h e  o f f i c i a l  
l i n e .  Yet it i s  known t h a t  t h e  t r a d i t i o n a l  Cathol ic  pos i t ion ,  defending a s  
necessary t h e  uni ty  with the  Holy See, was a l s o  c l e a r l y  presented by some 
delegates.  

The t h i r d  PACC congress f i t s  well within t h e  es tab l i shed  RAB pat tern .  
Zhang Zhiyi,  deputy d i r e c t o r  of t h e  CCP United Front Department, and Xiao 
Xian-fa, d i r e c t o r  of t h e  RAB, were present  during t h e  proceedings, j u s t  a s  
they had at tended t h e  congress of t h e  Islamic Association t h e  previous 
month. The second conference, of the  Catholic Representatives, was given 
t h e  same p u b l i c i t y  by t h e  o f f i c i a l  media; i ts  delegates  were even received 
i n  the g r e a t  People 's  Congress Hal l  by two "leading members of t h e  Commun- 
ist  Party": Ulanfu, member of the  p o l i t i c a l  bureau of  t h e  CCP Centra l  
Committee and vice-chairman of t h e  Standing Committee of t h e  NPC, and Peng 
Chong, member of t h e  p o l i t i c a l  bureau and of t h e  s e c r e t a r i a t  of t h e  Central  
Committee of t h e  CCP ("Xinhua", 31 May 19801. 

BFmnlEEN HOPE AND DCWBT 

This has brought some observers t o  consider  t h e  newly es tab l i shed  
"Chinese Cathol ic  Bishops' Conference" and t h e  "Catholic Church Af fa i r s  
committee" a s  o the r  "united front" s t r u c t u r e s ,  completely dependent on t h e  
p o l i t i c a l  author i ty .  Only fu ture  developments w i l l  show t h e  r e a l  meaning 
and value of the  new s t ruc tu res .  A t  t he  moment they appear t o  o f f e r  some- 
th ing  pos i t ive ,  being i n  l i n e  with t h e  Catholic t r a d i t i o n  and with t h e  
post-Vatican Council I1 d e v e l o p e n t s .  

From the  government po in t  of  view, these  new Church s t r u c t u r e s  may 
well be j u s t i f i e d  by t h e  d e s i r e  t o  reach ou t  i n  some new way t o  t h e  broad 
Catholic bas is ,  t o  t h e  grass- roots  p r i e s t s  and f a i t h f u l ,  disenchanted with 
t h e  PACC. It may i n  f a c t  be an impl ic i t  admission of t h e  f a i l u r e  of t h e  
PACC t o  represent  t h e  t o t a l i t y  of Catholics in China, although the  o f f i c i a l  
propaganda s t i l l  seems t o  a t t r i b u t e  t h i s  r o l e  t o  the  PACC. 



Since i ts  foundation i n  1957, t h e  PACC had exercised complete con t ro l  
over t h e  publ ic  l i f e  of t h e  Church. I t  was, i n  f a c t ,  t h e  only Church 
s t r u c t u r e  recognized by t h e  Pa r ty  and the  Government. This inev i t ab ly  
brought the  PACC leaders  themselves t o  speak in t h e  pas t  f o r  the  Church a s  
a whole, thus  p r a c t i c a l l y  iden t i fy ing  t h e  Association with t h e  Church it- 
s e l f .  S ign i f i can t ly ,  t h e  o f f i c i a l  news agency i n  English, when r e f e r r i n g  
t o  the  PACC congress, most of t h e  time used t h e  term "Catholic Synod", and 
t h i s  lead  was b l ind ly  followed by t h e  foreign press  correspondents 

These meetings may mark a deeper change, a s  t h e r e  is now a c l e a r  
tendency t o  stress t h e  f a c t  t h a t  t h e  PXC has simply a p o l i t i c a l  ro le .  I 
was somewhat su rp r i sed ,  dur ing  a v i s i t  t o  China soon a f t e r  t h e  two nation- 
a l  conferences, t o  hear p r i e s t s  who had a l l  along supported t h e  l i n e  of the  
PACC, s p e l l  o u t  c l e a r l y  t h a t  " t h i s  associa t ion  i s  no t  t h e  Church but  a 
simple associa t ion  of Cathol ics ,  and should the re fo re  no t  be equated with 
it. The PACC, t h e  p r i e s t s  i n s i s t e d ,  i s  but a p o l i t i c a l  s t r u c t u r e ,  with 
s p e c i f i c  p o l i t i c a l  aims and object ives".  It can be assumed t h a t  the  
t raumat ic  experience of t h e  Cu l tu ra l  Revolution caused a number of Church 
l eaders  who i n  t h e  pas t  had wholeheartedly endorsed t h e  P a r t y ' s  approach 
t o  r e l i g i o n ,  t o  have second thoughts ,  a s  they were able  t o  save very l i t t l e  
of t h e  Church s t ruc tu re .  Time has confirmed t h i s  approach t o  be i n  f a c t  
u n r e a l i s t i c  and inadequate, a s  it l e f t  t h e  door open f o r  t h e  r a d i c a l  
onslaught.  Moreover, it i s  no s e c r e t  t h a t  t h e  g rea t  majori ty of t h e  
Cathol ic  f a i t h f u l  have kept  away from t h e  PACC. 

From t h e  point  of view of many Catholic  l eader s ,  even among t h e  
" p a t r i o t i c a l l y "  minded, t h e  p o s s i b i l i t y  of s e t t i n g  up new s t r u c t u r e s  i n  
conformity with t h e  Cathol ic  t r a d i t i o n  may have appeared a s  a p tovid$nt ia l  
chance t o  s t a r t  a f resh ,  now t h a t  t h e  a u t h o r i t i e s  a r e  anxious t o  give 
c r e d i b i l i t y  t o  t h e i r  "policy of r e l i g i o u s  freedom". The quest ion remains: 
how much room w i l l  they be allowed, while t h e  p r i n c i p l e  of t h e  leadership  
of t h e  p o l i t i c a l  power over the Church a f f a i r s  i s  confirmed? Expbrience 
of o t h e r  Communist coun t r i e s  leaves l i t t l e  doubt about t h e  d i f f i ~ b l t i e s  
t h a t  w i l l  continue t o  e x i d t  i n  t h e  i n t e r n a l  and pas to ra l  administrat ion of 
the  Church. W i l l  t h e  new r e a l i t y  of China prove an exception? Duting t h e  
Cu l tu ra l  Revolution, most o f f i c e r s  of t h e  p a t r i o t i c  r e l i g i o u s  a s soc ia t ions  
ended up i n  t roub le ,  because t h e  Red Guards, organized t o  overthrow t h e  
"four o ld  th ings"  by the u l t r a - l e f t i s t s  then in power, d i d  not  give cred- 
ence t o  any profession of pa t r io t i sm by be l i eve r s .  But a l s o  a t  seve ra l  
o the r  t imes when t h e  s t r e s s  on p o l i t i c a l  education obsess ively  over- 
shadowed a l l  o the r  a c t i v i t i e s ,  t h e  d i a l e c t i c a l  r e l a t i o n s h i p  between 
" p a t r i o t i c "  r e l i g i o u s  l eaders  and t h e  pub l i c  au thor i ty  had not proved so  
easy and smooth. 

The new na t iona l  pe r iod ica l  w i l l  be j o i n t l y  managed by t h e  PACC and 
t h e  Church A f f a i r s  Committee. Which l i n e  w i l l  it take,  t o  a s su re  t h e  
"close communication with c lergy and l a i t y " ,  which i s  claimed t o  be i t s  
aim? More d e l i c a t e  st i l l  w i l l  be t h e  management of t h e  proposed new theo- 
l o g i c a l  seminary. Two bishops have been put  i n  charge, though no place has 
y e t  been made ava i l ab le .  The main quest ion w i l l  be: how f r e e  from p o l i t -  
i c a l  i n t e r f e r e n c e  w i l l  t h e  se lec t ion  and formation of t h e  new p r i e s t s  be? 
This remains:a v i t a l  i s s u e  f o r  t h e  su rv iva l  o f  t h e  s t ruc tu red  Church i n  
China. 



TI= COWIROL BY TEE RJBLIC AUTHORITY 

The reso lu t ions  passed recent ly  a t  a regional  Islamic conference i n  
Urumqi c a l l e d  on t h e  Islamic c lergy t o  r a l l y  still "more closely" around 
t h e  CCP and t h e  People's Government. The delegates  = r e  urged t o  study 
conscientiously t h e  p o l i c i e s  on t h e  n a t i o n a l i t i e s  and on r e l i g i o n ,  t o  
enhance t h e i r  understanding and emancipate t h e i r  minds... They were f u r t h e r  
reminded that "it is  necessary not  t o  i n t e r f e r e  with t h e  S t a t e ' s  p o l i c i e s ,  
not t o  i n t e r f e r e  with c u l t u r e  and education, no t  t o  i n t e r f e r e  withmarriages 
and no t  t o  engage i n  intercommune, inter-county and in te r -p re fec tu ra l  
r e l i g i o u s  a c t i v i t i e s .  It is necessary t o  a s s i s t  t h e  government i n  making 
use of r e l i g i o u s  b e l i e f  t o  accomplish the  four  modernizations and wage a 
reso lu te  s t rugg le  a g a i n s t  t h e  reac t ionar ies  who engage in counter-revolut- 
ionary a c t i v i t i e s  under a r e l i g i o u s  disguise".  

The reso lu t ions  passed a t  t h i s  Muslim Conference seem t o  imply t h a t  
r e l i g i o u s  leaders  (even t h e  " p a t r i o t i c "  ones) a r e  n o t  supposed t o  organize 
r e l i g i o u s  a c t i v i t i e s  of a wider scope, except under t h e  supervision and 
guidance of  t h e  RAB o f f i c e  ("Xinjiang Daily", quoted by Radio Urumi,  30 
June 1980) . 

The RAB d i r e c t o r ,  Xiao Xianfa, had an b n p r t a n t  a r t i c l e  p r in ted  i n  
the  "People's Daily" recen t ly  ( 1 4  June 1980). One of t h e  points  he ra ised  
r e f e r s  t o  t h e  so-called "managaoent" of  t h e  r e l i g i o u s  a c t i v i t i e s  by h i s  
o f f i c e ,  which obviously c o n s t i t u t e s  a real problem. He acknowledges t h a t  
sanebody ( "a  onesided view", he th inks)  " takes  management t o  mean i n t e r -  
f e r ing  i n  people 's  r e l i g i o u s  b e l i e f s  by adminis t ra t ive  means". Other 
people "only l i k e  freedom and not  management, thinking t h a t  management 
means in ter ference  and is out of keeping with t h e  po l i cy  of  freedom of 
re l ig ious  be l i e f " .  According t o  Xiao Xianfa, it is in order " t o  guarantee 
f u l l e r  freedom f o r  r e1  ig ious  a c t i v i t i e s "  , t h a t  "the management of  r e l i g i o u s  
a c t i v i t i e s "  must be brought about by t h e  RAB: "by management we mean safe-  
guarding people ' s  r i g h t  t o  be l i sve  o r  not t o  bel ieve  i n  any re l ig ion  
according t o  the  laws and decrees of t h e  s ta te" .  

Xiao Xianfa complains t h a t  the re  a r e ,  even a t  present ,  people who "sow 
discord ,  c r e a t e  confusion and sabotage t h e  implementing of the  (government) 
po l i c ies"  (on r e l i g i o n ) .  H e  laments a l s o  t h a t  "some people one-sidedly 
emphasize f a i t h  and a t t ack  p a t r i o t i c  law-abiding r e l i g i o u s  o f f i c i a l s " .  
According t o  Xiao's a r t i c l e ,  " r e l a t i o n s  between t h e  o f f i c i a l s  of r e l i g i o n s  
and t h e  masses of t h e  f a i t h f u l ,  and r e l a t i o n s  among r e l i g i o u s  o f f i c i a l s  
themselves" c o n s t i t u t e  a problem f o r  h i s  o f f i c e .  

The s t r i c t l y  r e l i g i o u s  implicat ions of t h e  o f f i c i a l  pol icy  seem t o  be 
ignored sometimes by other  government departments. Zhao Puchu, t h e  
d is t inguished Buddhist l a y  l eader ,  presented some problems m e t  by t h e  
Buddhists a t  a r e c e n t  BPCC meeting: "At present ,  t h e  temple administra- 
t i o n  system is in grave confusion. The Bureau of Foreign Affa i rs  and t h e  
Tour is t  Bureau a r e  clamoring t o  administer t h e  many major temples, h i s to r -  
i c a l  r e l i c s  and gardens which a r e  open a s  areas  f o r  r e l i g i o u s  a c t i v i t i e s " .  
He quoted examples £ran temples i n  Yangzhou and Loyang and from t h e  Shaolin 
Temple in Henan. "The grave confusion i n  t h e  system of  administrat ion,  he 
added, was caused by t h e  "gang of four", but  t h e  bas ic  problem is one of 
consciousness. Therefore, a t  t h e  saw time t h a t  we c l a r i f y  our thinking,  we 



must a l s o  formulate r egu la t ions ,  and c l e a r l y  s t i p u l a t e  t h a t  temples used 
f o r  r e l i g i o u s  a c t i v i t i e s  should be under t h e  guidance of t h e  Religious 
Affa i rs  Bureau, with t h e  monks themselves administering them" ("People 's  
Daily", 9 Sept.  1980). 

To have a b e t t e r  p i c t u r e  of the  r e a l  s i t u a t i o n ,  w e  should t r y  t o  
appraise a l s o  t h e  record of t h e  pos i t ive  achievements which t h e  p a t r i o t i c  
r e l i g i o u s  a s soc ia t ions  claim f o r  themselves. Unfortunately very l i t t l e  
documentation is  ava i l ab le  on t h i s  point .  During my recen t  v i s i t s  t o  
China I heard more than one Protes tant  leader  a t t r i b u t i n g  t o  t h e  "Three- 
Se l f  ~ovement" the  mer i t  of having correc ted  t h e  d i s t o r t e d  image which 
many i n t e l l e c t u a l s  and t h e  p o l i t i c a l  leadership  of t h e  country had about 
Chr i s t i ans ,  a s  people subservient  t o  fore ign i n t e r e s t s ,  because of t h e  
h i s t o r i c a l  connections with imperialism. Now a t  l a s t ,  they contend, 
Chr i s t i ans  i n  t h i s  country have won recogni t ion  of t h e i r  t r u e  i d e n t i t y .  
A s  be l i eve r s  s i n c e r e l y  committed t o  t h e  common good and t o  t h e  cause of  
revolut ion ,  they f e e l  t h a t  they are f i n a l l y  accepted a s  t r u l y  pa r t  of the  
people of China. 

One of t h e  high ranking Par ty  o f f i c i a l s  who recen t ly  met the  members 
of the  Catholic  P a t r i o t i c  Association Congress was quoted a s  having publ ic ly  
s t a t e d  t h a t ,  i f  t h e  Cathol ic  Church was s t i l l  allowed t o  e x i s t  in China, 
t h a t  was due t o  the  PACC. Echoing t h i s ,  t h e  leading a r t i c l e  i n  t h e  
magazine "ca tho l i c  Church i n  China" (p. a ) ,  says  t h a t  without t h e  PACC 
" there  would be no today f o r  our Church, nor any today f o r  our c l e r g y  and 
Catholics".  

In t h e  new "united f ron t "  c l imate ,  t h e  leaders of t h e  p a t r i o t i c  
a s soc ia t ions  were given some opportunity t o  make t h e i r  voices heard in t h e  
Chinese People 's  P o l i t i c a l  Consultat ive Conference. Some of t h e  s t r u c t u r e s  
imposed on be l i eve r s ,  p a r t i c u l a r l y  during t h e  r a d i c a l  period of t h e  "gang 
of  four", were re laxed,  a s  already mentioned, because of t h e  request  made by 
two r e l i g i o u s  l eaders  t h a t  i n  t h e  new penal code a c lause  b e  introduced t o  
safeguard the " l eg i t ima te  freedom of r e l i g i o u s  be l i e f " .  

A proposal ,  endorsed by represen ta t ives  of a l l  r e l i g i o u s  groups, was 
put forward f o r  cons idera t ion  a t  t h e  t h i r d  session of  the  5th National  
People's Congress i n  Sept.  1980. The request  aims a t  cancel l ing  from a r t .  
4 6  of  t h e  present  Const i tu t ion  t h e  e x i s t i n g  d iscr iminat ion  i n  favour of 
a t h e i s t i c  propaganda, which was mutuated i n  1975 from t h e  Russian Const i tu t -  
ion.  I t  is widely believed t h a t  t h i s  amendment may be accepted by t h e  
spec ia l  commission on the  Const i tu t ion  s e t  up by t h e  NPC. But r e v e r t i n g  t o  
the  expression of t h e  1954 Cons t i tu t ion  w i l l  have r e a l  meaning only i f  t h i s  
could eventual ly  lead t o  recognizing t o  t h e  be l i eve r s  a l s o  the  r i g h t  t o  
propose publ ic ly  t h e i r  r e l i g i o u s  convict ions.  Unfortunately, even under t h e  
o ld  Cons t i tu t ion ,  which ( i n  a r t .  86) d i d  not  mention any s p e c i f i c  p r i v i l e g e  
t o  propagate atheism, l i t t l e  ground was l e f t  f o r  an open evangelizat ion.  
And t h e  recent  a r t i c l e  i n  "Guangming Ribao" (30 Nov. '80) r epea t s  t h e  known 
posi t ion:  on one s i d e  the re  a r e  t h e  be l i eve r s ,  who "have t h e  r i g h t  t o  
ca r ry  out  the  usual  r e l i g i o u s  a c t i v i t i e s ,  bu t  should not  hinder production 
o r  a f f e c t  t h e  good order  of socie ty" ;  on t h e  o t h e r  s i d e ,  " the  non-believers 
a l s o  have t h e  r i g h t  t o  propagate t h e i r  own opinions"; t h e  l i m i t  imposed t o  
them is t h a t  "they must respect  t h e  f ee l ings  of t h e  be l ieving masses: they 
should not  propagate atheism in  a r e l i g i o u s  place o r  while r e l i g i o u s  
a c t i v i t i e s  a r e  going on". 



There i s  another incongruous regula t ion,  which can hardly be accepted 
as expression of r e a l  freedom, and which su re ly  is of concern t o  a number 
of r e l ig ious  leaders .  It i s  t h e  prohibi t ion  t o  teach r e l i g i o n  t o  yomg 
people (and for  Chr i s t i ans  t o  baptize them) below the  age of 18, even i f  
they  belong t o  famil ies  of bel ievers.  This seems p a r t i c u l a r l y  unfa i r  
when re l ig ion  has become an i n t e g r a l  p a r t  of the  family ' s  way of l i f e ,  a s  
i n  o ld  Chr i s t i an  v i l l a g e s  o r  among the  na t iona l  minor i t ies  of Buddhists 
and Muslims. A change on t h i s  point  would be a great s t e p  towards giving 
c r e d i b i l i t y  t o  t h e  present  policy of r e l ig ious  freedom. 

Reference: SEWS RESEAXH SEMINAR, March 1981 - paper prepared spec ia l ly  
by Angelo Lazzarotto, pime. 

end o f  1 s t  e x t r a c t  

LATIN AMERICAN CHURCH MYl'HS 

Karl Gaspar 

When I met Father Segundo Gal i lea  he t o l d  me, " I t ' s  good you could 
come t o  discover t h e  myths about the  Latin American Church." This is 
what I learned. 

M h  1 "The Lat in  American bishops are very progressive." 

Really only t h e  bishops of Brazil  and Chi le ,  I was t o l d ,  a re  notable 
f o r  t h e i r  i n t e r e s t  i n  j u s t i c e  and peace i ssues .  CELAM is becoming more 
and more conservative. 

Myth 2: "The theology of l i b e r a t i o n  is the theology of Latin America." 

Liberat ion theology, they t o l d  me, i s  s t rong only i n  Central  America, 
Peru, and Brazi l ,  but  not  with everyone even i n  those  countries.  

Myth 3: "Basic Chr i s t i an  Cornunities a r e  everywhere." 

The Basic Chr i s t i an  Communities a re  strong i n  Brazi l ,  but in  few o the r  
countries.  

Myth 4; "The Church is involved in  armed l ibe ra t ion  s t ruggles ."  This 
i s  t r u e  only o f  some Church people i n  Centra l  America. For t h e  r e s t ,  t h e  
Church is very much f o r  non-violence. 

Myth 5: "There is splendid g rass roo t s  lay p a r t i c i p a t i o n  i n  the  
a f f a i r s  of the  Church". This doesn ' t  seem t o  be t r u e .  I attended a l ay  
congress i n  Honduras of l a y  l eaders  from a l l  over Lat in  America and they 
seemed t o  be a l l  middlo c l a s s  o r  upper c l a s s  people. S t i l l  a t  t h e  l e v e l  of 
t h e  Basic Chr i s t i an  Community t h e  p a r t i c i p a t i o n  of t h e  l ay  people is 
excel lent .  

Reference: IhFO ON HUMAN DEVELOPMEMr, Volume 8, No. 1 ,  January 1981. 



MEVJSLETTER SELF-HELP 

(The following t i p s  and techniques f o r  improving your newslet ter  o r  
b u l l e t i n  a r e  taken from t h e  NEWSLETTER SELF-HELP IMPROVEMENT K I T  produced 
by t h e  National S i s t e r s '  Communication Service and edi ted  by Fr. John 
McEenry, SW and Sr .  Joy Clough, RSPl fo r  e d i t o r s ,  wr i t e r s ,  proofreaders 
and o the r  b u l l e t i n  s t a f f  members. This  resource is on-order and w i l l  soon 
be ava i l ab le  in t h e  MULTIMEDIA o f f i c e . )  

On Design 

-use downstyle fo r  a l l  headlines--i .e.  c a p i t a l i z i n g  only t h e  f i r s t  
l e t t e r  and proper nouns--it 's  12-25% f a s t e r  t o  read. 

-use photos o r  o the r  i l l u s t r a t i o n s  only i f  they  r e l a t e  d i r e c t l y  t o  
the  content.  Bet ter  a  clean,  well-written newslet ter  than poor o r  i r r e l e -  
vant  a r t .  

-use only : h a i r l i n e  ~ l e s  f o r  boxes. A heavylined box t r a p s  readers '  
eyes ins ide .  

-even t h e  best design won't d isguise  poor cohtent .  

On Pr in t ing  and Production 

-It is uneconomical and i n e f f i c i e n t  t o  request  b i d s  on small jobs 
(under $500), but  it i s  absolute ly  e s s e n t i a l  on medium t o  l a r g e  jobs." 

Fhat  can b e  accomplished by a good e d i t o r ?  

proofreading: 15 pages/hour 
simple ed i t ing :  10 pages/hour 
rewrit ing:  2-1/2 pages/hour 
o r ig ina l :  1/8 page/hour 

"To q u a l i f y  a s  news, information must be cu r ren t ,  not  weeks old.  
Developing a plan a t  t h e  beginning of the  year fo r  t h e  contents  of each 
newslet ter  w i l l  enhance con t inu i ty  and relevance t o  s p e c i f i c  concerns a t  
c e r t a i n  times of t h e  year. The plan won't always work but  i t ' s  a goal t o  
aim for .  Yet you have t o  reserve  space f o r  f l e x i b i l i t y :  you c a n ' t  unit 
p r i n t i n g  a p e r t i n e n t  a r t i c l e  i n  May because it wasn't  i n  t h e  plan drawn up 
in January. " 

On Proofreadinq 

A reader is m o s t l i k e l y  t o  not ice  e r r o r s  i n  a  headline; i n  a  t i t l e ;  i n  
t h e  f i r s t  l i n e ,  f i r s t  paragraph, o r  1 s t  page of copy;and i n  t h e  t o p  l i n e s  
of a  new page. These are p r e c i s e l y  t h e  places where e d i t o r s  and proof- 
readers  a r e  most l i k e l y  t o  m i s s  e r r o r s .  Take e x t r a  care  a t  every beginning. 




