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"A LETTER TO OU9 FRIENDS" 

(This i s  the  t i t l e  of a b r i e f  document published in June 1980 by t h e  
J e s u i t s  who work i n  t h e  Centm de Estudos e Ape Socia l  (CEAS) i n  Salvador 
do Bahia, Bras i l .  The t a sk  of a Soc ia l  I n s t i t u t e  working t o  promote 
s t r u c t u r a l  change i n  a bas ica l ly  unjus t  soc ie ty  is beset  with d e l i c a t e  
problems. 

Here f c2 r  problems a r e  considered, "not" - a s  t h e  authors  themselves point  
out - "in a s p i r i t  of s e l f  - j u s t i f i c a t i o n ,  bu t  t o  l e t  our f r i e n d s  know 
where we stand and i n v i t e  them t o  pursue these  r e f l e c t i o n s  with us.  We 
hope f o r  t h e i r  c r i t i c i s m s  and suggestions. " 

We p r i n t  it here a s  an example of some elements which go t o  make up an 
analys is  of t h e  s i t u a t i o n  per ta in ing t o  t h e  m r k  of a Chr i s t i an  Socia l  
I n s t i t u t e  such a s  CERS - Ed.) 

(1) A WORK OF THE SOCIETY STAFFED BY JESUITS AND LAY PEOPLE WITH DIFFERENT 
IDEOLOGIES 

The CEAS, a s  a Work of t h e  Society,  is associa ted  with t h e  Church and 
guided by a c h r i s t i a n  insp i ra t ion .  But from t h e  o u t s e t  it was joined by 
l ay  people with d i f f e r e n t  ideologica l  views and belonging t o  d i f f e r e n t  
p o l i t i c a l  groups. A t  t h e  executive l e v e l  ( o r i e n t a t i o n  and d i r e c t i o n  of the  
review, advising popular movements, e t c . )  a l l  members have t h e  same r i g h t s  
and r e s p o n s i b i l i t i e s .  Cons t i tu t iona l ly  we es tabl i shed t h a t  the b a s i c  
condit ion f o r  m r k l n g  with CEAS is  concern f o r  and service  of t h e  popular 
c l a s s s s  a s  they s t r i v e  f o r  l i b e i a t i o n ,  admitt ing a plural ism on t h e  l e v e l s  
of f a i t h  and ideology t h a t  should not be a motive f o r  discrimination.  I t  
i s  a r e l a t i v e  plurali$m, cont inual ly  tempered by working together  and. 
above a l l ,  by t r y i n g  t o  fol low up our b a s i c  point  of reference:  t h e  
service  of the  popular c l a s ses .  

A t  a p r a c t i c a l  l e v e l ,  t h e r e  have been tens ions .  But more than any- 
t h i n g  we must recognize t h e  r ichness of t h i s  experience. We t r y  t o  resolve 
the  tens ions  through a democratic process of evaluat ion  and discussion in  
which problems and d i f fe rences  a re  examined in depth and minority view- 
po in t s  respected. And in  our m r k  t h e r e  is a l s o  a mutual respect  f o r  the 
pos i t ions  of our members. We J e s u i t s  have t o  admit t h a t  w e  have gained a 
l o t  from t h e  l a y  members, e spec ia l ly  i n  g e t t i n g  over our in te l l ec tua l i sm 
and c le r i ca l i sm.  And the  l a y  people have gained too.  In teg ra t ion  i n t o  t h e  
team has helped overcome d iv i s ions  of ten  a l s o  present  among t h e  people and 
i n  the  leadership  of le f twing movements. Sectarianism y i e l d s  t o  a dynamic 
t h r u s t  towards un i ty  i n  popular organizat ion.  



(2 )  THE USE OF ELEMENTS OF W I S T  ANALYSIS 

I n  t h e  pa th  we follow, we e n t e r  i n t o  contac t  and col labora te  with 
mamis t s .  We ourselves use c e r t a i n  ca tegor ies  t o  analyse r e a l i t y ,  Here 
too  t h e r e  a r e  r i s k s  owing t o  t h e  complexity of t h e  problems. We do no t  
give abso lu te  v a l u e - t o  any ideology, s ince  we a r e  always c a r e f u l  t o  uphold 
t h e  eschatologica l  claims of the  f a i t h .  We should however acknowledge 
what has been p o s i t i v e  i n  our experience: we have gained a more concrete 
v i s ion  of r e a l i t y  and have t h u s  been able  t o  put  i n t o  p rac t i ce  t h e  Church's 
s o c i a l  teaching. More than any t h e o r e t i c a l  gain, the  use of marxist 
instruments of a n a l y s i s  has helped u s  uncover the  problem of  ' p o w r '  and 
take  up pos i t ions  more coherent with a defense of t h e  oppressed and, conse- 
quently,  more i n  l i n e  with t h e  Gospel. It  has helped u s  pay more a t t e n t i o n  
t o  politico-economic fo rces  than t o  c u l t u r a l  i ssues ;  t o  give more weight t o  
changing p r a c t i c e s  than teaching theor ies .  This  i s  the present  o r i e n t a t i o n  
of CEAS. 

We a r e  aware t h a t  Church documents make a number of d i s t i n c t i o n s .  
Within t h e  Society,  a recent  survey revealed d i f f e r e h t  pos i t ions ,  some, 
e spec ia l ly  i n  Latin America, s i m i l a r  t o  ours. We bel ieve  t h a t  discernment 
i n  t h i s  a rea  should continue based, on a common experience which alone can 
he lp  us overcorlle preconceived ideas  and mutual d i s t r u s t .  W e  hope we a re  
making our small cont r ibut ion  t o  t h i s  process,  along t h e  l i n e  suggested by 
Dom Helder C h a r a :  " t o  do today with Karl Man what S t .  Thomas d id  with 
Ar i s to t l e . "  (Cadernos do CEAS, n. 37, p. 59) 

(3)  THE PROBLEM OF FAITH 

Some members of CEAS profess  no e x p l i c i t  f a i t h .  This  does not  prevent 
them making a con t r ibu t ion  a t  t h e  same l e v e l  a s  t h e  o the r s ,  o r  r a t h e r ,  t o  
t h e  problems with which CEAS is usual ly  concerned: j u s t i c e ,  popular move- 
ments, s o c i a l  ana lys i s ,  p o s s i b i l i t i e s  f o r  change, e t c .  More theologica l  
o r  p a s t o r a l  matters  a r e  d e a l t  with by t h e  o the r  members. Perhaps we a r e  
g u i l t y  o f  t h e  s i n  of omission and should give more emphasis t o  these  l a t t e r .  
But in our day t o  day work, d i r e c t  se rv ice  of the  f a i t h  depends more on t h e  
popular communities we a r e  in  touch with and va r i e s  according t o  d i f f e r e n t  
needs and s i t u a t i o n s .  

A s  f o r  t h e  J e s u i t s ,  we do not  t h i n k  we a r e  i n  t h e  process of becoming 
secu la r i zed  bu t  r a t h e r  make every e f f o r t  t o  deepen our f a i t h .  Fai th  leads  
us t o  t ake  up the  s t r u g g l e  f o r  j u s t i c e ,  a s  t h e  s u b s t a n t i a l  content of t h e  
Gospel, and is cont inual ly  strengthened i n  t h i s  s t ruggle .  Changes with 
regard t o  c e r t a i n  ' s p i r i t u a l  p r a c t i c e s '  do not mean a r e j e c t i o n  of prayer 
o r  t h e  sacraments. The transcendant and g ra tu i tous  r e a l i t y  of t h e  Kingdom 
is always present ,  though affirmed i n  a d i f f e r e n t  manner. Our understand- 
ing of t h e  Eucharist  is deepened i n  t h e  r e l a t i o n s h i p  between sacramental 
and mater ia l  bread. 



( 4 )  RELATIONS WITH THE HIERARCHY 

They a r e  not always easy. Our point  of departure is the  Church's 
soc ia l  teaching and continues t o  be the  g u i d e l h e s  of t h e  Pope and the  
Bishops ( a s  a l s o  o f  the  Society)  with regard t o  evangelizat ion.  Ile study 
t h e  o f f i c i a l  documents (:.ledellin and Pueblal and, above a l l ,  t r y  t o  apply 
them i n  r e a l  l i f e  t o  our work. Our c r i t i c a l  s tatements don ' t  claim t o  be 
o rac les  from above; they a r e  no more than a modest se rv ice  of fered  t o  t h e  
people and a l s o  t o  our  brothers  the  bishops. We have received much 
support from severa l  of them. We bel ieve  we have t o  co r rec t  our a t t i t u d e  
towards power i n  so f a r  a s  it is contaminated by t h e  secular  e l i t i s m  of 
our i n s t i t u t i o n s .  We must a l s o  denounce any exp lo i t a t ion  of l i t t l e  people, 
including t h a t  which can be found within t h e  Church. Conf l i c t s  almost 
always a r i s e  not  from quest ions of orthodoxy, but because of a power base 
t h a t  i s  challenged; not s o  much from church motives, but because of the  
growth of a popular movement which quest ions t h e  e x i s t i n g  s t r u c t u r e s  of 
soc ie ty .  

"The experience of t h e  p a s t  and of our own time demonstrates t h a t  
j u s t i c e  alone i s  not enough, t h a t  it can even lead  t o  the  negation and 
des t ruct ion  of i t s e l f ,  i f  t h a t  deeper power, which i s  love,  is not allowed 
t o  shape human l i f e  i n  i ts var ious  dimensions. It has been p rec i se ly  
h i s t o r i c a l  experience t h a t ,  among o the r  th ings ,  has l e d  t o  t h e  formulation 
of t h e  saying: sumnvm i u s ,  summa i n i u r i a .  This statement does not d e t r a c t  
from t h e  value of j u s t i c e  and does not minimize the  s ign i f i cance  o f  the  
order  t h a t  i s  based upon it; it only indica tes ,  under another a spec t ,  t he  
need t o  draw from t h e  powers of the  s p i r i t  which condit ion t h e  very order  
of j u s t i c e ,  powers which a re  s t i l l  more profound." 

(Pope John Paul 11: Dives i n  Misericordia, 1 2 ) .  

Reference: Promotio J u s t i t i a e ,  lio. 20,  December 1980. 

- end - 
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DEVELOPMENT, DIALOGUE AND EVANGELIZATION 

J. B. Chethimattam 

(L'auteur r appe l l e  que l e  fondement de l a  mission a 6volu6 au 
cours des s i e c l e s .  Apr6s avo i r  pass6 en revue l e s  d i f fg ren tes  
approches - eccl6s iocent r ique ,  theocentr ique ou t r i n i t a i r e  e t  
chr is tocent r ique  - employees pour j u s t i f i e r  l a  mission, 
J. B. Chethimattam rapporte que de nos jours l ' evange l i sa t ion ,  
en t a n t  que continuation de l l I n c a r n a t i o n ,  a  acquis  une dimen- 
s ion  humaine. Ainsi,  l ' a c t i v i t g  missionnaire 6 l a r g i t  s e s  
perspect ives  pour embrasser tous  l e s  peuples avec l e u r  pluralisme 
re l ig ieux  e t  l e u r s  problsmes po l i t iques .  Tant l a  conscience 
re l ig ieuse  que l a  conscience c u l t u r e l l e ,  q u i  comprend l e  souci  
de l'homme pour s e s  problemes socio-&conomiques, doivent Gtre 
6vangblis6s. L 'gvang6lisat ion presuppose donc l e  dialogue, c . 4 -  
d. l a  recherche commune pour perccvoir  l e  sens e t  l e s  implica- 
t i o n s  de l a  Bonne Nouvelle pour tous  l e s  homes. )  

Missionary work has a  bad name i n  t h e  whole "Third 'iiorld." I t  was 
long i d e n t i f i e d  with t h e  manoeuvres of t h e  co lon ia l  powers t o  gain 
dominance over o the r  na t ions  and t o  keep them under subject ion.  It was 
a l s o  d i sc red i t ed  a s  propagandim and proselytism t h a t  sought t o  impose 
a foreign cu l tu re  and fore ign values on unsuspecting masses. But with 
t h e  p o l i t i c a l  l i b e r a t i o n  of most of t h e  peoples of t h e  Southern Hemisphere 
and t h e  subsequent revival  of t h e i r  na t iona l  and r e l i g i o u s  consciousness 
t h e  missionary focus has s h i f t e d  from t h e  foreign churches t o  the  l o c a l  
churches, and t h e r e  is today a new outlook on mission work t h a t  widens i ts  
scope and perspective t o  embrace a whole people with its r e l i g i o u s  p lura l -  
i s m  and m u l t i p l i c i t y  of human problems dominated by economic and p o l l t i c a l  
i s sues .  Hence today t h e  task  of evangel iza t ion  in  Asia and p a r t i c u l a r l y  
i n  India  cannot be thought of without an a c t i v e  involvement i n  dialogue 
with t h e  age-old r e l i g i o u s  t r a d i t i o n s ,  and i n  t h e  crying need f o r  f inding 
adequate so lu t ions  f o r  widespread poverty and s o c i a l  inequal i ty .  

IDEALS OF EVAi~GELIZATION 

Surpr is ingly ,  Fr iedr ich  Daniel Schle iemacher ,  one of t h e  f i r s t  i n  
recent  times t o  think of a  science of missions, within the  wider d i s c i p l i n e  
of theology, was a l s o  a pioneer i n  t ak ing  a wide view of evangelizat ion 
within t h e  context of human c u l t u r e .  In h i s  l i n e  of th inking t r u t h  f o r  man 
was i d e n t i c a l  with h i s  r e l ig ious  consciousness, and t h e  Gospel had t o  become 
incarnate in  contemporary thought forms. So he t r e a t e d  the  subject  of 
missions i n  t h e  sec t ion  on e t h i c s  r a t h e r  than i n  p r a c t i c a l  theology, and 
viewed Missions a s  a  c u l t u r a l  r e s p o n s i b i l i t y  in s p e c i f i c  s i t u a t i o n s  where 
Iiestern c u l t u r e  penetrated non-western c u l t u r a l  a reas .  



Even a t  t h e  time of t h e  Apostles evangelizat ion was not conceived 
a s  a simple un id i rec t iona l  communication of s p i r i t u a l  doct r ine .  S t .  Pe te r  
def ines  t h e  fundamental missionary a t t i t u d e  when he s t a t e s :  "Truly I 
perceive t h a t  God shows no p a r t i a l i t y ,  but  i n  every nat ion  any one who 
f e a r s  and does what is  r i g h t  i s  acceptable t o  him" (Acts 10,34-35). Peter  
was forced t o  admit Cornelius and h i s  group t o  Baptism when he was con- 
fronted with the  f a c t  t h a t  t h e  Gent i les  got t h e i r  own Pentecost j u s t  l i k e  
t h e  Jews. S t .  Paul bu i lds  h i s  sermon on t h e  God of heaven and e a r t h  a t  
t h e  Areopaqus basing himself on t h e  Athenian worship t h a t  had erec ted  an 
a l t a r  even t o  t h e  Unknown God (Acts 17.23). 

In t h e i r  preaching of t h e  Gospel t h e  Apostl68 were s e n s i t i v e  t o  t h e  
mater ia l  needs of  t h e  poor, and made spec ia l  provision f o r  them (Acts 6.2- 
6 ;  Gal. 2.10). I n  f a c t ,  t h e  missionary i d e a l s  of t h e  Apostles were much 
more comprehensive than those  emphasized i n  l a t e r  missionary movements, 
of ten  overshadowed by p o l i t i c a l  c o n f l i c t s  and co lon ia l  ambitions. The 
f i r s t  lesson S t .  Pe ter  learned in h i s  missionary approach was: "What God 
has cleansed, you must not  c a l l  ccmon" (Acts 10.13). For, through t h e  
redemptive death and resu r rec t ion  of C h r i s t  c r e a t i o n  as  a whole was saved 
and brought under t h e  headship of Chr i s t  (Eph. 1,9-10). 

The missionary t a s k  is t o  a c t u a l i z e  and bring t o  t h e  consciousness 
of a l l  what has a l r eady  been accomplished i n  Chr is t .  Hence it was the  
Good NeWSl The Apostles were asked t o  dedica te  a l l  men t o  t h e  Father  and 
t h e  Son and t h e  Holy S p i r i t ,  through t h e i r  preaching and through t h e  sacra-  
mental ac t ion .  This could be accomplished only by proclaiming t h a t  the  
God i n  whom a l l  l i v e  and move and have t h e i r  being is One (Acts 17,28) ,  and 
t h a t  s ince  through t h e  Risen Lord a l l  have r i sen  from s i n  and death a l l  
must reform t h e i r  l i v e s  accordingly (Col. 3 , l ) .  The preaching of t h e  Gospel 
was not  considered a domination over o r  subjugation of o ther  peoples,  but a 
humble minis t ry .  Chr i s t  himself came "not t o  be served but  t o  serve  and t o  
g i v e h i s  l i f e  as a rensom f o r  mnnyq'(rlk10,45;Mt 20.28; P h i l  2,7) .  The task  of 
t h e  apos t l e s  was t o  be witnesses of t h i s  se rv ice  of redemption accomplished 
by Chr i s t  (Acts 1 , 8 ) .  

DIFFERENT AF'PROACHES TO EVAPIGELIZATION 

But, only i n  recent  times was some r e a l  e f f o r t  made t o  de f ine  and 
formulate a theology about mission work. In t h e  Middle Ages, when t h e  whole 
of Europe was p r a c t i c a l l y  Chr is t ian  except fo r  a few s c a t t e r e d  Jewish 
communities, and Islam was considered more a p o l i t i c a l  t h r e a t  than a r e l i -  
gious challenge,  evangelizat ion was not  a s i g n i f i c a n t  theologica l  problem. 
The missionary explosion of t h e  West from t h e  16th t o  t h e  19th cen tu r i e s  was 
more o r  l e s s  a s ide  e f f e c t  of t h e  co lon ia l  e n t e r p r i s e  and d id  not  e l i c i t  
much theologica l  r e f l e c t i o n .  Only from t h e  19th century wi th  t h e  evident  
s igns  t h a t  t h e  end of t h e  co lon ia l  e r a  was within s i g h t  d id  people s t a r t  
asking t h e  theo log ica l  reason f o r  doing missionary work i n  foreign coun t r i e s  
e spec ia l ly  i n  A s i a  and Africa.  The answers t o  t h i s  quest ion were d i f f e r e n t  
owing t o  t h e  d i f ference  of perspect ive  from which t h e  question was approached. 



ECCLESIOCENTRIC MISSIOLOGY 

A commonly expressed  reason  f o r  do ing  miss ionary  work w a s  t h a t  Ch r i s t -  
i a n i t y  i s  t h e  complete  and f i n a l  r e v e l a t i o n  o f  God and t h e  a b s o l u t e  reli-  
g ion ,  whi le  o t h e r  r e l i g i o n s  con t a ined  on ly  h i n t s  o f  t r u t h  and i n t i m a t i o n s  
of s a l v a t i o n .  Mi s s iona r i e s  l i k e  3 .  N. Farquhar argued t h a t  though e v e r y  
r e l i g i o n  con t a ined  some t r u t h  and provided guidance f o r  i t s  f o l l o w e r s ,  on ly  
C h r i s t i a n i t y  con t a ined  t h e  i n t e g r a l  t r u t h  and s o  could wi ths tand  t h e  even t -  
u a l  shock of  modernizat ion.  The i n s t i t u t i o n a l  a s p e c t  o f  t h e  Church was ve ry  
prominent i n  t h i s  e a r l y  m i s s i o l o g i c a l  th ink ing .  A s  German Lutheran t h e o l -  
og ian  GustaV Warneck po in t ed  o u t ,  o n l y  t h e  C h r i s t i a n  r e l i g i o n  h a s  a  Church, 
" t h e  i n s t i t u t e  of h e a l i n g  f o r  a l l  humanity",  and world mi s s ion  i s  h e r  
i n h e r e n t  t a s k  and t h e  l i f e l i n e  o f  h e r  very  e x i s t e n c e .  

Even i n  t h i s  e c c l e s i o l o g i c a l  approach t o  t h e  Miss ion some p l a c e  t h e  
emphasis on t h e  p h i l a n t h r o p i c  concern f o r  t h e  s a l v a t i o n  of t hose  who would 
o the rw i se  be  l o s t  o u t s i d e  t h e  Church, whi le  o t h e r s  l i k e  Will iam Carey g ive  
importance t o  t h e  s a l v a t i o n  of t h e  whole man, and i nc lude  i n  t h e  miss ionary  
programme a l s o  s o c i a l  p r o j e c t s  l i k e  t e a c h i n g  t h e  i gno ran t  and p rov id ing  
medical  f a c i l i t i e s  f o r  t h e  s i c k .  But as Manfred Linz h a s  main ta ined ,  t h e  
g r i n c i p a l  e c c l e s i o l o g i c a l  c o n s i d e r a t i o n  i n  t h e  work of  e v a n g e l i z a t i o n  i s ?  
"Mission i s  God engaging t h e  Church a s  a  p a r t n e r  i n  h i s  work i n  t h e  world. 
Through miss ion  C h r i s t  e s t a b l i s h e s  and e x e r c i s e s  h i s  Lord ly  rule. Mission 
f r e e s  men f o r  d i s c i p l e s h i p  i n  eve ry  a r e a  o f  human l i f e  and t he r eby  o f f e r s  
a c t i v e  hope f o r  t h e  f i n a l  g o a l  of God's c r e a t i o n  t o  be reached.  Va t ican  I1 
i n  i t s  document on t h e  Miss ions  emphasized t h i s  e c c l e s i o c e n t r i c  approach: 
"The s p e c i f i c  purpose o f  t h e  miss ionary  a c t i v i t y  is  e v a n g e l i z a t i o n  and t h e  
p l a n t i n g  of t h e  Church among t hose  peop l e s  and groups where s h e  ha s  no t  y e t  
t aken  roo t " .  

THEOCENTRIC AND TRINITARIAN MISSIOLOGY 

But t h e  b a s i c  of t h e  miss ionary  o r i e n t a t i o n  of  t h e  Church i s  t h e  w i l l  
of God, and t h e  t r i n i t a r i a n  dimension of t h e  Godhead from which t h e  Church 
t a k e s  o r i g i n .  The same Vat ican I1 document says:  "Missionary a c t i v i t y  i s  
no th ing  else and no th ing  less t h a n  a  m a n i f e s t a t i o n  o r  epiphany of  God's 
w i l l ,  and t h e  f u l f i l l m e n t  of t h a t  w i l l  i n  t h e  world and i n  world h i s t o r y .  
I n  t h e  cou r se  o f  t h i s  h i s t o r y  God p l a i n l y  works ou t  t h e  h i s t o r y  o f  s a l v a t i o n  
by means o f  miss ion".  God h s  T r iune  and t h e  reason  f o r  miss ion  work comes 
from t h e  h e a r t  o f  t h e  T r i n i t a r i a n  mystery.  A s  Ps. Dionysius  and o t h e r  
O r i e n t a l  Fa the r s  fo l lowing  t h e  Neo-Pla ton is t  t r e n d  of thought  p o i n t  o u t ,  t h e  
d i f f u s i v e  c h a r a c t e r  o f  t h e  Supreme Good t h a t  is t h e  Fa the r  e x p r e s s e s  i t s e l f  
i n t e r n a l l y  i n  t h e  p e r s o n a l i t i e s  of t h e  Word and t h e  S p i r i t ,  and e x t e r n a l l y  
i n  I n c a r n a t i o n  and Pen t ecos t  and t h e  s u p e r n a t u r a l  expe r i ence  of g r ace ;  i n  a 
l i m i t e d  way i t  ex t ends  t o  a l l  c r e a t i o n .  Hence t h e  mi s s iona ry  t a s k  is t o  
i n t e n s i f y  t h e  s h a r i n g  i n  t h e  Supreme Good. 

The Conference of t h e  I n t e r n a t i o n a l  Miss ionary Counc i l  h e l d  a t  
Wi l l ingen ,  Germany i n  1952 s t a t e d :  "Mission has  i ts sou rce  i n  t h e  T r iune  
God. Out o f  t h e  dep th  o f  h i s  l o v e  f o r  us ,  t h e  Fa ther  h a s  s e n t  f o r t h  h i s  
own beloved Son t o  r e c o n c i l e  all t h i n g s  t o  h imse l f ,  t h a t  we and a l l  men 
might ,  th rough  t h e  S p i r i t ,  be  made one i n  Him with  t h e  Fa the r ,  i n  t h a t  



per fec t  love which is  the  very nature of God". S imi lar ly ,  Vatican 11 
expla ic ing  why t h e  church is missionary by her  very nature  says: "For 
it is fzom the  mission of t h e  Son and the  mission of the  Holy S p i r i t  t h a t  
she takes  her  o r i g i n ,  in  accordance with t h e  decree of God t h e  Father. 
This decree flows from " tha t  fountain of love" o r  c h a r i t y  within God t h e  
Father .  From r i i m  who i s  " t h e  o r i g i n  without o r i g i n  t h e  Son i s  begotten 
and t h e  Holy S p i r i t  proceeds through t h e  Son". 

CHRISTOCENTRIC MISSIOLOGY 

Others f i n d  t h e  b a s i s  f o r  missionary work i n  Jesus Chr i s t  and 
espec ia l ly  t h e  C h r i s t  event.  What happened t o  humanity i n  the  death,  
b u r i a l  and resu r rec t ion  of Jesus  C h r i s t  is the  Good News f o r  a l l  men. 
The kerygma of the  New Testament is  t h e  message of the  God who has acted 
dec i s ive ly  i n  C h r i s t  and whose ac t ions  demand response. Hence, t h e  
function Of evangelizat ion is t o  proclaim C h r i s t ,  t h e  one Mediator between 
God and men, " the  one ordained by God t o  be judge of t h e  l i v i n g  and t h e  
dead" (Acts 10,421. This is  not the  o r i g i n a l  o r  na to ra l  order of th ings ,  
but  a new orde r  e s t ab l i shed  by G o d  i n  Chr i s t .  In t h i s  new dispensat ion 
" the re  i s  sa lva t ion  i n  no one e l s e ,  f o r  the re  is no o ther  name undek the  
heaven given among men by which we must be saved" (Acts 4,12). A s  Vatican 
I1 s t a t e d ,  "by himself and by h i s  own power no one i s  f reed  from sin o r  
r a i sed  above himself;  a l l  s tand i n  need of C h r i s t ,  t h e i r  Model, t h e i r  
Mentor, t h e i r  Libera tor ,  t h e i r  Savior ,  t h e i r  Source of l i f e " .  So through 
t h e  preaching of C h r i s t  and of h i s  Gospel i s  t o  be f u l f i l l e d  the  d iv ine  
plan according t o  which t h e  whole human race  is t o  coalesce i n t o  one body 
of Chr i s t .  

But what i s  o f t en  forgot ten  in  t h e  work of evangelizat ion is  t h a t  it 
i s  t h e  extension of t h e  two temporal d iv ine  missions, of Incarnation and 
of Pentecost,  i n  both o f  which sh ines  out  t h e  incarnat ional  p r inc ip les :  
I t  i s  through man t h a t  God saves man; man's sa lva t ion  comes from within 
humanity, and i s  n o t  imposed from outside.  The Son of God became t h e  son 
of man i n  a p a r t i c u l a r  human c u l t u r e  a t  a p a r t i c u l a r  p lace  t o  save man. 
The o f t  repeated p r i n c i p l e  of t h e  Fathers o f  the  Church was t h a t  what 
Chr i s t  had not assumed from man was not  r e a l l y  saved. Hence missionary 
a c t i v i t y  should come a s  it were from within humanity i n t e g r a t i n g  a l l  t h a t  
i s  au then t i ca l ly  human, man's socio-economic, p o l i t i c a l ,  c u l t u r a l  and 
r e l i g i o u s  dimensions. A s  Vatican 11 says "missionary a c t i v i t y  is  c lose ly  
bound with human nature i t s e l f  and i ts asp i ra t ions" .  The t a s k  of evangeli- 
za t ion  is  t o  present  C h r i s t  who is "the source and model of t h a t  renewed 
humanity, p n e t r a t e d  with brother ly  love,  s i n c e r i t y  and a peaceful  s p i r i t ,  
t o  which a l l  a sp i re" .  

According t o  Evangelii  Nuntiandi of Pope Paul V I ,  even though t h e  
Gospel and hence evangel iza t ion  cannot be equivalent  t o  any p a r t i c u l a r  
c u l t u r e ,  s t i l l ,  t h e  kingdom which i s  announced by the  Gospel is t r a n s l a t e d  
i n t o  l i f e  by men who a r e  imbued with a c e r t a i n  c u l t u r e  and i n  bui ld ing up 
t h e  kingdom some elements o f  c u l t u r e  a s  well  a s  of human c u l t u r e s  have 



necessa r i ly  t o  be used. In  f a c t  human cu l tu re  i t s e l f  o r  r a t h e r  cu l tu res  
themselves a r e  evangelized. Hence evangelizat ion is not  complete u n t i l  
t h e  c l o s e  r e l a t i o n  between t h e  Gospel and t h e  concrete personal and s o c i a l  
l i f e  of man is taken i n t o  account. 

A s  was c l e a r l y  expressed i n  t h e  Roman Synod of Bishops i n  1974 t h a t  
discussed t h e  mat ter  of evangel iza t ion ,  t h e  concern f o r  t h e  whole man is 
fundamental t o  missionary work. This  i n t e g r a l  human outlook in evangeli-  
za t ion  is today o r i en ted  in  two d i r e c t i o n s ,  one with regard t o  t h e  socio- 
economic and p o l i t i c a l  l i b e r a t i o n  of man, and t h e  o the r  i n  reference t o  
h i s  r e l i g i o - c u l t u r a l  background. Development and r e l i g i o u s  dialogue,  
the re fo re ,  c o n s t i t u t e  a c l o s e l y  k n i t  t r i l o g y  with mission work. 

MISSION IYORK AND LIBERATION 

A s  f a r  a s  Asia is  concerned preaching t h e  Gospel without any concern 
for  t h e  mi l l ions  t h a t  wallow i n  a b j e c t  p v e r t y  i s  a mockery of t h e i r  human- 
i t y ,  using r e l i g i o n  a s  a s o r t  of opium t o  d u l l  t h e  s e n s i b i l i t y  o f  people. 
A s  Paul V I  i den t i fy ing  himself with t h e  sentiments expressed by t h e  Bishops 
from t h e  Third world in t h e  Roman Synod, 1974, s t a t e s :  "When people a r e  
s t rugg l ing  t o  overcome poverty, contagious d i seases ,  i l l i t e r a c y ,  drought, 
and e s p e c i a l l y  economic, d o c t r i n a l  and p o l i t i c a l  neo-colonialism t h e  Church 
with her  Gospel has t o  give them every he lp  in  t h e i r  s t ruggle .  In f a c t ,  
t h e r e  is an in t imate  connection between evangel iza t ion ,  human development 
o r  progress and l ibe ra t ion .  The man t o  be evangelized is not  an abs t rac t -  
ion ,  bu t  a person exposed t o  s o c i a l  and economic problems". 

But t h e  simple missionary f a c t  in  India is  t h a t  t h e  poor people l i k e  
t h e  f i she r - fo lk  on t h e  c o a s t a l  a reas  of South-India evangelized by 
S t .  Francis  Xavier have kept  t h e i r  f a i t h  and along with it t h e i r  misery 
and poverty a s  well.  Coupled with Chr i s t i an  f a i t h  i s  a f a t a l i s t i c  a t t i t u d e  
towards l i f e ,  t h a t  t h e i r  socio-economic l o t  cannot be improved. Evangeli- 
za t ion  has no t  imparted t o  them a sense of r e s p o n s i b i l i t y  t o  change t h e i r  
condit ion of l i f e .  The reason f o r  t h i s  f a i l u r e  i s  t h a t  t h e  Gospel was 
presented t o  them a s  a pure ly  s p i r i t u a l  message t o  help them escape from 
t h e  world of misery and su f fe r ing ,  and not a s  something t o  transform t h e i r  
e a r t h l y  exis tence  i t s e l f .  But i n  f a c t  t h e  c a l l  t o  e s t a b l i s h  God's kingdom 
on e a r t h  is a mandate t o  make t h e  world s u i t a b l e  f o r  a l l  men t o  l i v e  in, 
and nore conformable t o  God's w i l l .  Hence, a s  Paul V I  emphasized i n  h i s  
encyc l i ca l  "Populorum Progressio" when t h e  Church evangelizes a people she 
a l s o  t r i e s  t o  improve t h e i r  socio-economic condit ion.  

Economic development and evangelizat ion:  Many do not see  between economic 
development and evangelizat ion a 

d i r e c t  and formal r e l a t i o n s h i p ,  but  only an i n d i r e c t  one which they c a l l  
pre-evangelization. But, s ince  it is t h e  same people who a r e  t o  rece ive  
the  Word of God and a l s o  an answer t o  t h e i r  ma te r i a l  problems and needs, 
the re  i s  an i n t e g r a l  e x i s t e n t i a l  r e l a t i o n  between these  two aspec t s  of t h e  
mission of t h e  Church. But a s  Paul V I  r i g h t l y  warns u s ,  the  l i b e r a t i o n  
and development of people should not  be taken in a narrow economic, p o l i t -  
i c a l  o r  s o c i a l  sense but  must embrace t h e  whole man. Every notion of 
l i b e r a t i o n  o r  development i s  based on a c e r t a i n  concept of man and system 
of anthropology. But c e r t a i n  concepts of man and anthropological  perspect-  
ives  a r e  incompatible with t h e  Gospel v is ion  of man. 



But i n  ac tua l  f a c t  the re  i s  no doubt t h a t  the commitment t o  s o c i a l  
j u s t i c e  and the  l i b e r a t i o n  and f u l l  development of people, of ten  comes 
i n t o  c o n f l i c t  with t h e  program of "d i rec t "  evangelization. A missionary 
committed t o  both aims may f ind  himself incapable of  doing j u s t i c e  t o  
both. 

Conscientizat ion f o r  l i b e r a t i o n  and the  programs f o r  development hold 
too g rea t  a  f asc ina t ion  f o r  people 's  minds t o  al low them t o  concentrate 
a t t e n t i o n  p r o ~ e r l y  on the  Gospel. message. t h a t  has t o  transform t h e i r  
world outlook and l i f e  concerns. a u t ,  the  answer f o r  t h i s  i s  not t o  
separa te  t h e  two functions i n t o  water- t ight  compartments, but r a t h e r  to  
synthesize them and make t h e  task  of d e v e l o p e n t  a  function of t h e  t o t a l  
transformation of man by t h e  Gospel. 

Tota l  transformation: It i s  p a r t  of t h e  mandate of the  Church t o  lead 
t h i s  world back i n t o  the kingdom of  God, which a l so  

means t o  improve it, develop and e leva te  it t o  be a more human world. 
According t o  Vatican I1 t h e  task of t h e  Church i n  t h e  world is, on the  one 
hand, t o  recognize t h e  autonomy of t h e  e a r t h l y  a f f a i r s  and the  d ign i ty  of 
the  human person, and t o  manifest i t s  s o l i d a r i t y  with the  e n t i r e  human 
family and on the o ther  t o  see t h a t  t h e  community of men uni ted  in  Chr i s t  
i s  l e d  by t h e  Holy S p i r i t  in  i t s  journey t o  the  kingdom of t h e i r  Father. 
C h r i s t ' s  redemptive work d i rec ted  tcwards t h e  sa lva t ion  of men involves 
a l s o  the  renewal of t h e  temporal order. 

The t r i n i t a r i a n  b a s i s  of mission work as a movement of loving commun- 
i ca t ion  from t h e  bosom of t h e  Godhead, the i n f i n i t e  dynamic of the love 
and l i f e  of t h e  Supreme Good d e ~ a n d s  t h a t  i t s  waves embrace the  whole man. 
lie cannot make an a r t i f i c i a l  separat ion between the crea t ing and t h e  
redeeming God, between the na tu ra l  and t h e  supernatural  l i f e  of man. A s  
Johannes Schiitte says,  "Redemption does not  c rea te  another world, but  
r ec rea tes  t h e  present". 

Here t h e  eschatological  dimension of the  Church's mission i s  s igni -  
f i can t .  Mission i s  t h e  manifestat ion of t h e  eschatological  sovereignty of 
God among nat ions .  Eschaton is t h e  end, but  it i s  a l s o  t h e  beginning, t h e  
manifestat ion of God a s  !.laster of t h e  whole future.  Hence i f  Chr i s t  i s  t h e  
eschatological  fu l f i l lmen t  of the  g l o r i f i c a t i o n  of God, he mus t  a l so  be t h e  
fu l f i l lmen t  of t h e  missionary hopes and expectqtions t o  l i b e r a t e  t h e  whole 
man. This  missionary command " t o  go" and assemble n a t i o n s  must be consid- 
ered t h e  inauguration of the  sovereignty o f  God over a l l  men and a l l  c rea t -  
ion. "The eschatological  kingdom of Chr is t  embraces and embodies the  
t o t a l i t y  of c rea t ion ,  t h e  whole mankind and every man, in t h e  s p i r i t u a l ,  
h i s t o r i c a l  and socio-economic dimension: The f i n a l  form of sa lva t ion  i s  
not merely t h e  survival  of t h e  s p i r i t ,  the immortality of t h e  soul ,  but  t h e  
resur rec t ion  of  t h e  whole man, including t h e  resur rec t ion  o f  t h e  body. I n  
i ts  t u r n  the  redemption of the  body implies t h e  redemption of the  whole 
s o c i a l ,  economic and p o l i t i c a l  r e l a t i o n s h i p  of man's e a r t h l y  l i f e  also".  

(J. B. Chettimattam's a r t i c l e  w i l l  be concluded i n  t h e  June lot B u l l e t i n ) .  
Reference: EUNTES 1980 - ( 7 )  - xI I I .  



C O M B A T I Y G  T H E  B E A S T :  CHURCH A N l l  S T A T E  I?,] E A S T  A S I A  

Tom Peyton, M.M. 

(L'un des Blements de l a  mission, m i s  en r e l i e f  l o r s  du recent  
Seminaire de Sedos e s t  l a  ngcess i te  d 'analyser  l a  s i t u a t i o n  dans 
l aque l l e  l a  mission prend place.  Cette  analyse devra i t  embrasser 
a u s s i  bien l e s  dimensions l o c a l e s  que l e s  dimensions g lobales  e t  
d e v r a i t  comprendre non seulement l e s  f ac teur s  r e l ig ieux ,  mais 
a u s s i  l e s  f ac teur s  economiques, sociaux e t  pol i t iques .  L'une des  
d i f f i c u l t e s  pour des  analyses de ce genre, cons i s t e  t rouver  des  
c r i t s r e s  o b j e c t i f s  d 'evaluat ion .  La con t r ibu t ion  que nous present-  
ons i c i ,  e s t  un exemple d'une analyse des  f ac teur s  a f f e c t a n t s .  
aujourd 'hui  l e s  r e l a t i o n s  de 1 'Eg l i se  e t  de 1 ' E t a t  en Asie de 
1 ' E s t .  E s t - i l  l a  seule?  E s t - i l  compl&te? N.d.1.R.). 

In what form w i l l  t h e  church survive within t h e  na t ional  s e c u r i t y  
s t a t e s  of East Asia? A s  a  p r i e s t  who has spent  t h e  l a s t  f i f t e e n  years  
working with s o c i a l  jus t i ce  m i n i s t r i e s  i n  t h e  U . S . ,  I found myself contin- 
u a l l y  asking t h e  above quest ion during a  recent  th ree  month t o u r  (Hong 
Kong, Phi l ippines ,  S. Korea, Taiwan, and Japan) .  Probably t h e  dominant 
impression during t h i s  Asian tour  has been t h e  economic oppression imposed 
upon t h e  peoples of East Asia. 

East  Asia has been acclaimed a s  a  model of miraculous economic 
development and I would c e r t a i n l y  admit t o  t h e  growth of  G.N.P1s, t h e  growth 
of t h e  i n d u s t r i a l  s e c t o r s ,  the  r i s e  i n  per  cap i t a  income and the  building 
boom t h a t  i s  taking place i n  tiie ever expanding urban areas.  However, a s  I 
observed a l l  t h i s ,  I a l s o  kept asking - a t  what c o s t  t o  human development 
has t h i s  economic growth been purchased? 

ANALYSIS: The c l o s e r  I looked a t  t h e  r e a l i t y  of East Asia,  the more 
abhorrent it became when I discovered t h a t  t h e  masses of  people 

have been pandered t o  (perhaps "pimped" i s  a  more accurate word) and even 
forced t o  accept an economic system t h a t  w i l l  hold them a s  indentured 
se rvan t s  t o  t h e  banking and investment i n t e r e s t s  of t h e  U.S., pr imar i ly ,  
and Japan, secondari ly.  L i t e r a l l y ,  I found t h e  people of Hong Kong, 
Phi l ippines ,  S. Korea and Taiwan i n  a  s i t u a t i o n  of neo-colonial bondage - 
mortgaged in  body and even s p i r i t  t o  become cheap labor  i n  t h e  c a p i t a l i s t i c  
system. 

I was not  impressed by t h e  argument t h a t  these  people were in an 
ab jec t  s t a t e  of poverty before t h i s  "economic miracle" and t h a t  now they 
can take  t h e i r  p lace  i n  a  g lobal  economic design a s  one of t h e  great. 
markets f o r  consumer goods. People have a  r i g h t  t o  economic, s o c i a l  and 
p o l i t i c a l  well being; t h e  l a t t e r  a r e  not a  p r iv i l ege  t o  be handed out  t o  
t h e  people by t h e  e l i t e  c o n t r o l l e r s  of t h e  world money supply.   here fore, 
t h e  r e a l i t y ,  t o  be concentrated on i s  not  how for tunate  people now a r e  
because they can buy a  motor-bike, c a r  o r  colored T.V., but what they have 
t o  do t o  s e t  it. 



What I discovered in East Asia is t h a t  i n d u s t r i a l i z a t i o n  and the  
needed c a p i t a l  t o  develop it came t o  t h i s  p a r t  of t h e  world because of the  
governmental promises t o  provide cheap labor t h a t  would not be e f f e c t i v e l y  
organized and an economic i n f r a s t r u c t u r e  t h a t  would al low maximization of 
p r o f i t  within a shor t  period. The r e s u l t  of these  promises was t h e  mort- 
gaging of t h e  n a t i o n ' s  g r e a t e s t  wealth, i t s  young peonle, t o  become 
fac tory  and se rv ice  rmrkers without rece iv ing t h e i r  j u s t  compensation. 
Except f o r  a r e l a t i v e l y  few (including Japan) ,  a jus t  l i v i n g  family wage 
with adequate hea l th  and s o c i a l  b e n e f i t s  is unheard of i n  East Asian 
f a c t o r i e s .  24-28 day work months with overtime is  standard. I n f l a t i o n  
has made a mockery of t h e  workers' r e a l  buying pOwer. Survival  now depends 
upon the  family a s  a working u n i t  r a t h e r  than having a dominant "bread- 
winner" person. Land specula t ion  has made urban r e n t a l s  and housing deve- 
lopment a gold mine f o r  inves tors  and t h e  r i ch ,  and even publ ic  housing is 
i n  col lus ion with t h e  present  system of keeping t h e  p r o f i t s  from p r i v a t e  
housing a t  record high l e v e l s .  The development of a t r u e  middle c l a s s  is 
a myth a s  the  gap between r i c h  and poor g e t s  g rea te r ;  and t h e  number of 
_WOK expands a s  t h e  r e s u l t  of i n f l a t i o n .  

B: These economic miracles have y e t  another hidden horror  and t h a t  i s  
t h e  exp lo i t a t ion  of women. It is women who have made up t h e  bulk 

of workers i n  the  f ac to ry  systems of East  Asia. They have given the  bes t  
yea r s  of t h e i r  l i v e s  t o  t h e  f ac to ry  system a t  grave r i s k  t o  t h e i r  physica l  
and mental well being due t o  t h e  long hours and t h e  exact ing  nature o f  the  
work. They receive l i t t l e  i n  the  way of compensation f d r  hea l th  damage. 
Af ter  marriage many women continue t o  be p a r t  time workers o r  piece workers 
a t  home. I n  e i t h e r  case ,  women receive inadequate pay r i t h o u t  the  meager 
f r inge  b e n e f i t s  of f u l l  t ime workers. Ploreover, women plug the  gaps i n  
r u r a l  jobs a s  men move away t o  t h e  urban areas.  I dare say  t h a t  women ( a s  
economically and Soc ia l ly  exploi ted)  a r e  an indispensable element f o r  the  
cheap labor  pool upon which c a p i t a l  inves to r s  have "banked" so  en thus ias t i -  
c a l l y  i n  East  Asia. 

Those who advocate t h e  present  economic models of Eas t  Asia a s  some- 
th ing  t h a t  t h e  people want, c e r t a i n l y  do not  t ake  i n t o  cons idera t ion  the  
in tense  m i l i t a r i z a t i o n  t h a t  I observed on my t r i p .  The m i l i t a r y  a r e  omni- 
present  t o  make sure  t h a t  t h e  main d i r e c t i o n  o f  economic planning is not  
i n t e r f e r e d  with. I am a l s o  uncomfortable with those who explain t h a t  Asian 
c u l t u r e  is not s u i t e d  t o  an open democracy. The success of opposi t ion move- 
ments i n  educating t h e  people t o  a l t e r n a t i v e  models of economic d e v e l o p e n t  
and p a r t i c i p a t i o n  i s  one of t h e  reasons f o r  t h e  s t rong m i l i t a r y  presence in 
Asia ! 

It was evident  t o  me t h a t  t h e  peoples of Eas t  Asia were not j u s t  
complacent i n  the  face  of t h e  above, f o r  I was t o l d  of growing unrest .  
External  m i l i t a r y  con t ro l  along with v a s t  networks of i n t e r n a l  c i v i l i a n  
survei l lance  prevent most e f f o r t s  a t  consciousness r a i s i n g  or  open organiz- 
ing.  Student movements were a l s o  evident  in t h e i r  c r i t i c i s m  of economic 
p o l i c i e s  and t h e  curtai lment  o f  c i v i l  r i g h t s  t h a t  these  p o l i c i e s  e n t a i l .  
A l l  governments i n  East  Asia a r e  v i o l a t o r s  o f  human r i g h t s ,  some very 
se r ious  ones. Media i s  e i t h e r  e x p l i c i t l y  censored o r  con t ro l l ed  by t h e  
vested i n t e r e s t s  of those making t h e  p r o f i t s  from t h e  present  economic 
arrangements. I found t h i s  t i g h t  con t ro l  o f  personal  l i b e r t i e s ,  assemblies, 
and even education one of t h e  most f r ightening elements of East Asia. 



Coupled with an economic i n f r a s t r u c t u r e  in which dependence upon ou t s ide  
inves to r s  i s  a cons tant ,  t h e  p o l i t i c a l  cont ro l  and manipulation of t h e  
people t o  conform t o  t h i s  dependence made East Asia appear t o  me a s  an 
a rea  of the  world i n  which the  na t iona l  s e c u r i t y  s t a t e  was t h e  norm r a t h e r  
than t h e  exception. 

JAF'AN: A t  t h i s  point  a spec ia l  mention needs t o  be made of Japan. Japan - 
is no longer t h i r d  world o r  even "second" world. Japan is f i r s t  

b ~ r l d .  Japan's  own economic involvement i n  Asia and espec ia l ly  i n  t h e  
coun t r i e s  t h a t  I v i s i t e d  can only be described a s  f i r s t  world exp lo i t a t ion .  
The r e l a t i o n s h i p  between Japan and the U.S. a s  t h e  two main inves to r s  i n  
East Asia and, the re fo re ,  the  two main p r o f i t e e r s  from t h i s  exp lo i t a t ion  is 
not  e n t i r e l y  c l e a r  t o  me. I t  is a connection t h a t  needs f u r t h e r  se r ious  
study. My impression i s  t h a t  Japan's  economic planning and inves t ing  is  
becoming equal t o  t h a t  of t h e  U.S. and t h a t  Japan's  model of economic 
development is becoming dominant. This means t h a t  Japan 's  own s o c i a l  
i n j u s t i c e s  a r e  being s t ruc tu red  i n t o  East Asian countr ies ,  e s p e c i a l l y  the  
exp lo i t a t ion  of small indus t ry  and women. I t  almost appeared t o  me t h a t  
Japan was doing more o f  t h e  economic planning and the  U.S. was providing 
t h e  m i l i t a r y  hardware, t h e  t r a i n i n g  of Asian m i l i t a r y  t o  enforce t h a t  
policy.  

NTERNATIONAL BANKS: It w i l l  always appear paranoic t o  speak of conspira- 
c i e s .  But t h e r e  is a r e a l i t y  occuring in  Asia t h a t  

a l s o  needs t o  be s tudied  more c lose ly .  I t  i s  t h e  growing influence o f  major 
U.S. banks together  with those i n  Japan t o  set the  economic p o l i c i e s  i n  e a s t  
Asia which i n  t u r n  d i c t a t e  the  p o l i t i c a l  s t r u c t u r e s  t h a t  implement those  
p o l i c i e s .  As East Asian countr ies  s ink f u r t h e r  i n t o  debt  because o f  o i l  
p r i c e s ,  and f a i l i n g  markets f o r  t h e i r  low s k i l l  manufactured g w d s ;  a s  
i n f l a t i o n  and recession cycle  back t o  devas ta te  t h i n  "dependent" economies, 
t h e  major banks can l i t e r a l l y  d i c t a t e  t h e  terms of recovery. The banks 
have made it very c l e a r  t h a t  new investments and loans w i l l  only come i f  a 
" p o l i t i c a l l y  s t a b l e "  environment i s  assured. 

What I saw on my t r i p  was a growing s i m i l a r i t y  of mar t i a l  law s t a t e s  
i n  the  Phi l ippines ,  South Korea, and Taiwan. Taiwan would appear t o  be the  
model toward which t h e  o t h e r s  a r e  t r y i n g  t o  move. U.S.  arms and Japanese 
and U . S .  money a r e  t h e  dominant r e a l i t i e s .  In a l l  t h r e e  afore  mentioned 
coun t r i e s  I witnessed b r u t a l  m i l i t a r i z a t i o n  replac ing rou t ine  po l i ce  t a c t -  
i c s ,  m i l i t a r y  j u s t i c e  supplanting c i v i l  cour t s ,  and reorganizing of t h e  
armies t o  handle more technologica l ly  advanced weapons and methods of 
con t ro l .  

A s  mentioned above the re  i s  an obvious connection between t h i s  
m i l i t a r i z a t i o n  and t h e  economic r e a l i t i e s .  A l l  countr ies  a r e  increas ing 
expor ts ;  a l l  coun t r i e s  a r e  expecting more work f o r  low wages and a l l  
coun t r i e s  a r e  expecting labor  unrest  and even some unemployment. The 
pa t t e rn  i s  c l e a r  - t h e  U.S. Japanese banking i n t e r e s t s  have come together  
and they a r e  imposing a b a s i c  economic plan of recovery on a l l  t hese  
countries-. This  p lan  w i l l  once again attempt t o  mortgage young workers - - . . 
espec ia l ly  women - i n  exchange f o r  new monies. This  plan w i l l  a l s o  
fukther  a i t e r  t h e  economic i n f r a s t r u c t u r e s  of those coun t r i e s  making them 
even more dependent upon U.S./Japan.banking po l i c i e s .  U.S. arms and 
m i l i t a r y  a i d  w i l l  assure  t h a t  t h e  people "vote" "approval" o f  t h e i r  own 
bondage wrder t h e  guise of new leaders  and new cons t i tu t ions .  A l l  



a l t e r n a t i v e  p o l i t i c s  and e f f o r t s  t o  form independent unions w i l l  be ruth- 
l e s s l y  crushed. C a l l  t h i s  a  conspiracy o r  not,  but the  r e a l i t y  i s  a  central-  
i z a t i o n  of outs ide  economic power t o  maintain a neocolonial empire i n  East 
Asia t h a t  serves  T r i l a t e r a l  banking i n t e r e s t s .  And t h e r e  is even another 
r e a l i t y  t h a t  w i l l  fur ther  necess i ta te  t h e  presence of secur i ty  s t a t e s  i n  
East Asia. I t  is nuclear  power. 

NUCLEAR F O S :  Nuclear power is presented a s  the answer t o  continued 
economic growth. It is  supposed t o  lessen dependence upon 

high p r ice  foreign o i l .  However, t h e  f a c t s  of nuclear energy a r e  these:  

1 )  t o t a l  cost  of nuclear power makes it more expensive than f o s s i l  f u e l  
power, i . e .  technological  i n f l a t i o n ,  r i s i n g  p r ice  of uranium, cos t  of 

s t o r i n g  and disposing of waste products, frequent r epa i r  and f i n a l  entomb- 
ment of contaminated power plants:  

2 )  r i s k s  of nuclear accidents  and environmental pol lu t ion a re  growing with 
more complicated technology, e.g. " three mile i s l and" ;  

3) U.S. nuclear industry i s  folding and i s  t ry ing t o  dump unused hardware 
i n  the  t h i r d  world. 

In  view of t h e  above, why a r e  East  Asian countr ies  continuing t o  plan 
on i n s t a l l i n g  nuclear power. The answer could well be m i l i t a r y  r a t h e r  than 
economic. Taiwan has already been a par tner  along with I s r a e l  and South 
Africa i n  exploding a nuclear device. m c l e a r  weapons i n  t h e s e  countr ies  
would assure them of a g rea te r  s t r a t e g i c  r o l e  i n  fu tu re  rnilitary/econornic 
considerat ions and keep them a t  l e a s t  on an equal m i l i t a r y  foot ing w i t h  
o ther  Asian nuclear powers (China, India and Pakis tan) .  The mate r i a l s  f o r  
nuclear weapons could come from t h e  nuclear p lan t s .  But such a process 
requires  r i g i d  nat ional  secur i ty .  A s  mentioned above, the  secur i ty  s t a t e  
operators required f o r  protec t ing nuclear reprocessing a r e  already i n  place. 

THE ROLE OF THE CHURCH: What i s  the  r o l e  of the church agains t  t h i s  grow- 
ing concentrat ion of economic and mi l i t a ry  power 

t h a t  i s  so  persuasive i n  a f f e c t i n g  t h e  l i v e s  of t h e  people i n  East Asia a t  
t h i s  time? How can the church survive i n  such secur i ty  s t a t e s ?  I bel ieve  
t h a t  t h e  church f i r s t  needs t o  en te r  i n t o  a process of socio-economic 
analys is  t o  understand t h e  forces  a t  work a t  East Asia. The e a r l y  church 
d id  not h e s i t a t e  t o  a l e r t  t h e  people t o  the  e v i l s  of t h e  Roman Empire, - 
the  "beas t"  of t h e  Apocalypse. 

Unfortunately, such socio-economic analys is  appears t o  be s e c u l a r i s t i c  
t o  many o r  borders on the  church becoming " p o l i t i c a l " .  And within t h e  
r e a l i t y  of t h e  present  secur i ty  s t a t e s ,  t o  become p o l i t i c a l  is t o  i n v i t e  
expulsion o r  l o s s  of v isas .  But I would suggest t h a t  what 's a t  i s sue  is 
the  very Process of evangelizat ion.  True evangelizat ion must dea l  with 
the  r e a l i t y  of s i n  and the  s t ruc tu res  of sin t h a t  a f f e c t  everyone ( i . e .  
o r ig ina l  s i n ) .  In one sense,  a  new kind of o r i g i n a l  s i n  is being created  
in East Asia t h a t  th rea tens  the  sa lvat ion of its people. 

THE SECURITY STATE: The secur i ty  s t a t e  is fundamentally e v i l ;  and, 
e spec ia l ly  as described above i t s  only purpose is t o  

fur ther  enslave people t o  outside economic i n t e r e s t  and t o  allow f 3 r  g rea te r  



m i l i t a r i z a t i o n  - even nuclear.  It i s  not enough t o  condemn i t s  abuses o r  
its human r i g h t s  v io la t ions .  The e v i l s  of t h e  secur i ty  s t a t e  and t h e  unjust  
economic system it pro tec t s  go much deeper than den ia l  of c e r t a i n  r i g h t s .  
The fundamental e v i l  of t h e  s e c u r i t y  s t a t e s  in East Asia i s  a gradual sapp- 
ing  o f  s p i r i t  v i t a l i t y  through purely economic goals which make materialism, 
individualism, and consumerism the ends of human a c t i v i t y .  

The modern secur i ty  s t a t e  a s  being developed i n  East  Asia i s  p o l i t i c -  
a l l y  soph i s t i ca ted  and thoroughly m a t e r i a l i s t i c .  It  seeks t o  manipulate 
people i n t o  th inking t h a t  happiness c o n s i s t s  i n  mater ia l  well  being alone 
and t o  make human development cons i s t  i n  accummulation of mater ia l  goods. 
Though i n  f a c t  a t h e i s t i c ,  it does not commit t h e  e r r o r  of communism by 
openly avowing m a t e r i a l i s t i c  atheism. A s  a matter  of f a c t  it openly 
encourages freedom of r e l ig ion .  However, l i k e  everything about t h e  secur i ty  
s t a t e  "freedom of r e l ig ion"  is  narrowly defined t o  mean freedom t o  come t o  
church and t o  worship - a s  long a s  t h e r e  is  no socio-economic c r i t i c i s m  and 
no organizing of people t o  seek t h e i r  basic human r i g h t s .  In  o the r  words, 
t h e  s e c u r i t y  s t a t e  approves of a one-dimensional r e l i g i o n  t h a t  a t  l e a s t  in  
i t s  s i l e n c e  s a n c t i f i e s  t h e  s t a t u s  quo and thus  se rves  t o  buffer  the  s e c u r i t y  
s t a t e  from pub l i c  react ion.  

WHAT MUST THE CHURCH DO? A s  I perceive t h e  r e a l i t y  of East  Asia, the  Church 
is fac ing a very determined and se r ious  persecut- 

ion. A persecution t h a t  seeks t o  i m o s e  an inadeauate t h e o l o w  of church, - - - -- 
a persecution t h a t  w i l l  punish only when one does not  accept a purely s a c r a l  
view of church. The danger in  t h i s  type of persecut ion  is t h a t  s i l e n c e  and 
inac t ion  - j u s t  keeping t h e  s t a t u s  quo - can play r i g h t  i n t o  the hands of 
the  government. The t h r e a t  t o  remove v i s a s  o r  t o  t a x  f a c i l i t i e s  o r  even t o  
harass  and imprison members is designed not t o  do away with t h e  church but  
r a t h e r  t o  use t h e  church fo r  t h e  ends of the  s t a t e .  The church does not 
need l a rge  membership within a p a r t i c u l a r  country t o  s u i t  the purpose of  the  
s e c u r i t y  s t a t e ,  f o r  t h e  i n t e r n a t i o n a l  aspect  of t h e  church makes it a use fu l  
a l l y  in i n t e r n a t i o n a l  p o l i t i c s  and world recognit ion.  

The p r i n c i p l e  r o l e  of t h e  church, and espec ia l ly  t h e  missionary church, 
is t o  preach t h e  gospels.  These gospels must be preached in such a way t h a t  
they  can a s s i s t  people in making moral judgments i n  t h e i r  d a i l y  1i.ving. 
Within the s e c u r i t y  s t a t e ,  t h e  gospel must be preached s o  a s  t o  a l e r t  people 
t o  t h e  a t h e i s t i c  material ism, individualism and consumerism toward which t h e  
s t a t e  is moving them. People need t o  be warned about mortgaging t h e i r  
persons t o  acquire more money. People need t o  know t h a t  they have funda- 
mental r i g h t s  t h a t  come before p r o f i t s .  People need t o  know of t h e i r  r i g h t s  
a s  workers t o  organize. In  many a reas  the  church may be small,  but i t s  
world wide nature  g ives  it a s t a t u s  and an added reason t o  speak cu t .  The 
more I r e f l e c t  upon t h e  nature  of t h e  s e c u r i t y  s t a t e ,  t h e  more I see it a s  
t h e  a n t i t h e s i s  of a l l  t h a t  t h e  church s t ands  f o r  - t he  most d i a b o l i c a l  foe 
of t h e  church today. 

From what I observed, i n  East  Asia, the  church needs t o  move i n t o  small 
groups' process (Basic Chr is t ian  Communities) f o r  the  purpose of conscious- 
ness  r a i s i n g  and t o  conduct a s o c i a l l y  more c r i t i c a l  ca teches is .  Special  
m i n i s t r i e s  a l s o  need t o  be s e t  up t h a t  reach out t o  workers and s tudents  t o  
he lp  them i n  t h e i r  r e s t l e s s  search f o r  values. And more ana lys i s  of t h e  
socio-economic o rde r  must be done by t h e  church so  a s  t o  b e t t e r  prepare 
t h e i r  ca teches is .  I do not be l ieve  t h a t  an " i so la ted"  gospel message serves  



the purpose of enlightening oppressed human s p i r i t s .  It must t a k e  f l e s h  in 
a l t e r n a t i v e s .  F ina l ly ,  cen te r s  need t o  be s e t  up t h a t  w i l l  a s s i s t  in 
analys is  and provide educational  services ,  e spec ia l ly  t o  teach people how 
t o  analyze t h e i r  own environments. 

Socio-economic ana lys i s  can of ten  f r ighten people because it i s  "over- 
whelming". People always ask, "Where do I begin t o  a c t  a f t e r  viewing 
r e a l i t y  comprehensively?" The answer is a t  the  grass  roots. The ana lys i s  
is  not the  answer or solut ion;  it is merely a t o o l  o r  a guide t o  make the  
ordinary ac t ions  of l i f e  more meaningful. I t ' s  important t o  know the  
forces  of e v i l  aligned agains t  us, f o r  t h e i r  influences w i l l  be f e l t  i n  the  
ordinary workings of d a i l y  l iving.  People need t o  know t h a t  the s t a t e  is 
using them; they need t o  know t h a t  they may be s e l l i n g  themselves too 
cheaply o r  t h a t  they shobld not  s e l l  themselves a t  a l l 1  

A s  t h e  people begin t o  s t r i v e  f o r  t h e i r  jus t  share of world wealth and 
resources,  they need t o  know about those who have too  much; and those who 
have too l i t t l e .  I t  is playing the "game of control"  t o  deny ordinary 
people a world view of t h e i r  l ives .  

The church should seek t o  give a s  much t r u t h  a s  i t  can discover t o  t h e  
people of East Asia and then enable people t o  make t h e i r  own decisions r e :  
ac t ion.  New economic orders  w i l l  not  emerge from u n i v e r s i t i e s  o r  world 
conferences of governments; they w i l l  come from informed people who decide 
t o  a c t  j u s t l y  toward people they have not  ye t  met. 

The church of East Asia can do a g r e a t  dea l  t o  promote new orders  by 
helping those it con tac t s  t o  r e j e c t  the  a t h e i s t i c ,  m a t e r i a l i s t i c  models of 
exp lo i t a t ion  and t o  seek new re la t ionsh ips  toward people and environment 
t h a t  honor l i f e  and not  p r o f i t .  I eagerly a n t i c i p a t e  t h i s  r o l e  f o r  the  
church of East Asia and the  models it can c rea te .  The "beast" has many 
heads - The forces  of economic/military oppression must be opposed wherever 
t h e i r  ugly heads a r e  ra ised .  "Miraculous" economic models of  development 
=ot necessar i ly  " jus t "  models. 

Reference: CENTER FDR THE PXOGRESS OF PEOPLES, Newsletter, NO. 7, 
December 1980. 

- end - 

TO hope is t o  remember. 
It i s  not by chance t h a t  t h e  des t ruct ion of memory i s  a 

typ ica l  measure of t o t a l i t a r i a n  ru le .  



REFLECTIONS ON THE WORLD CONFERENCE ON R E L I G I O N  AND PEACE 
AND THE BRANDT REPORT: ' 2 i q o ~ ~ ~  - SOUTH: A PROGRAM 

FOR SURVIVAL", 

James McDoMell, c ssp .  

These few r e f l e c t i o n s  a r e  prompted by a  quick r ead ing  of  t h e  proceed- 
i n g s  o f  t h e  T h i r d  Assembly of  t h e  World Conference on  Re l i g ion  and Peace 
(WCRP 111) h e l d  a t  P r ince ton ,  V e w  J e r s e y  i n  September o f  197'3, e s p e c i a l l y  
t h e  consensus  s t a t emen t ,  e n t i t l e d  THE PRINCE~ON DECLARATION. I cou ld  n o t  
h e l p  t h i n k i n g  of  t h e  Brandt Report  a s  I perused  t h i s  document. Both are 
concerned about  t h e  f u t u r e  o f  our  world. Both of them make t h e  same 
recommendations, excep t  t h a t  t h e  WCR? o f f e r s  something t h a t  is l a c k i n g  i n  
t h e  Brandt  Report  - t h e  n e c e s s i t y  and t h e  r o l e  of r e l i g i o n ' s  i n f l u e n c e .  
Brandt  can  on ly  make sugges t i ons  and recommendations in  t h e  p r a c t i c a l  f i e l d .  
It does  mention t h e  i nd i spensab l e  n e c e s s i t y  o f  t h e  " w i l l "  t o  change and t o  
implement t h e  sugges t i ons ,  b u t  i s  h e l p l e s s  i n  t h e  f a c e  o f  t h i s  l ack  of  
" w i l l " ,  and f o r  t h a t  f a t a l  l a c k  it has  no s o l u t i o n  t o  o f f e r .  And t h i s  is 
p r e c i s e l y  where t h e  r o l e  o f  r e l i g i o n  comes i n t o  i t s  own: it h a s  t h e  power 
and t h e  f o r c e  and t h e  v i s i o n  and t h e  i n s p i r a t i o n  t o  b r i n g  about  i n  people  
t h e  " w i l l "  t o  change, t h e  " w i l l "  t o  clo what i s  necessa ry  t o  c r e a t e  a  world 
community, where t h e r e  i s  j u s t i c e  and peace and r e s p e c t  f o r  human r i g h t s  
and d i g n i t y .  

Here a r e  a  few s i g n i f i c a n t  q u o t a t i o n s  from t h e  P r ince ton  Dec l a r a t i on :  

"We pledge o u r s e l v e s  t o  con t i nue  t o  grow i n  o u r  mutual unders tand ing  and 
our  work f o r  peace,  j u s t i c e ,  and human d i g n i t y .  The Assembly is aware t h a t  
w e  a r e  approaching n o t  on ly  t h e  t u r n  of t h e  c e n t u r y ,  bu t  a l s o  a  t u r n i n g  
p o i n t  i n  human h i s t o r y ,  wi th  t n e  s u r v i v a l  o f  world c i v i l i z a t i o n  a t  s t a k e .  
There fore ,  we  chose  as o u r  theme: Re l i g ion  i n  t h e  S t r u g g l e  f o r  World 
Community. " 

The c o n t e x t  of t h e  confe rence  i t s e l f  was a wi tness  and s i gn  Of world 
community: 358 p a r t i c i p a n t s  from a l l  t h e  g r e a t  world r e l i g i o n s  - Buddhis t ,  
C h r i s t i a n ,  Con fuc i an i s t ,  Hindu, J a i n ,  Jewish ,  Muslim, Sh in to ,  S ikh ,  
Zo roas t r i an ,  and o t h e r  r e l i g i o n s .  They were a l l  ga the r ed  t o g e t h e r  around 
t h a t  common t h e m e :  world community. On t h i s  theme and on t h e  themes of 
j u s t i c e  and peace ,  human r i g h t s  and d i g n i t y ,  and t h e  p l a c e  o f  r e l i g i o n  i n  
pe r sona l  and covmunal e x i s t e n c e  t hey  found " a  b a s i c  u n i t y  o f  purpose and 
g o a l  amid d i v e r s i t i e s  of r e l i g i o u s  b e l i e f " .  

T h e i r  a n a l y s i s  o f  t h e  world s i t u a t i o n  ag ree s  wi th  t h a t  of t h e  Brandt 
Repor t ,  and it reduces  t h e  wor ld ' s  sorrows and needs t o  t h e  same pe rva s ive  
and e v e r  p r e s e n t  e v i l :  human greed.  The e l i m i n a t i o n  o f  human greed  is an 
e s s e n t i a l  p a r t  of t h e  c r e a t i o n  o f  human community. R e l i g i o u s  i n s i g h t s  and 
a c t i o n s ,  t h e  Conference r ecogn i ze s  c l e a r l y ,  a r e  on ly  one  e lement ,  bu t  an 
i nd i spensab l e  one,  in t h e  s t r u g g l e  a g a i n s t  t h e  f o r c e s  o f  human greed i n  t h e  
world. The Conference d e a l s  wi th  t h e  c o n t r i b u t i o n  of  r e l i g i o n  t o  t h i s  
s t r u g g l e ,  wh i l e  t h e  Brandt Report  d e a l s  wi th  t h e  c o n t r i b u t i o n  of a  new 
economic, p o l i t i c a l ,  s o c i a l  and communications o r d e r .  Both approaches  and 
both f i e l d s  of a c t i o n  a r e  i n t e r - r e l a t e d  and i n t e rdependen t  - one wi thout  t h e  
o t h e r  i s  incomplete .  



The Brandt Report makes t h i s  point  well: "The world is now a f r a g i l e  
and in te r lock ing  system" ..." The world is a uni ty  and we must begin t o  a c t  
a s  members of it who depend on each other....We have t o  o f f e r  t h e  world a 
plan and a v i s ion  of hope". Here, i n  my view, is p rec i se ly  where t h e  
Brandt Report and t h e  Princeton D e c l z a t i o n  meet; o r ,  t o  put it another 
way, here i s  prec ise ly  where r e l i g i o n ,  p o l i t i c s ,  economics and cu l tu re  
meet, and mutually influence each o the r .  

The u l t ima te  aim of the  suggest ions of t h e  Brandt Report and t h e  
Princeton Declarat ion is the  c rea t ion  of t r u e  world community by t h e  
e l iminat ion  of greed. (Greed here stands f o r  a l l  t h a t  is e v i l  and nega- 
t i v e  i n  peoples ' t reatment of  each o the r ,  on the  personal ,  communal and 
i n t e r n a t i o n a l  l e v e l s ) .  

The Princeton Declaration acknowledges t h a t  a t  t h e  moment t h e r e  is  
l i t t l e  c o m i t y  o r  peace i n  t h e  world, and t h a t  r e l i g i o n  has contr ibuted 
a l o t t o  t h e  i l l s  t h a t  have a f f l i c t e d  and sti l l  a f f l i c t  humankind. Never- 
t h e l e s s ,  t h e  v i s i o n  of world community and t h e  conviction t h a t  peace is 
poss ib le  is  affirmed: 

"World community, b u i l t  on love, freedom, jus t i ce  and t r u t h ,  i s  
another  name f o r  peace. It is the  goal of a l l  our s t r i v i n g .  It 

is not a utopian dream. Despite the  temptat ion t o  despa i r  a s  
competition f o r  dwindling resources grows more f i e r c e ,  a s  cen te r s  
of economic power i n t e n s i f y  t h e i r  exp lo i t a t ions ,  and a s  s tockp i l e s  
of  nuclear  weapons grow, w e  have come together  i n  a s p i r i t  of hope. 
I n  our various r e l i g i o n s ,  we know t h a t  we a r e  members o f  one human 
family. Sustained and motivated by t h e  s p i r i t u a l  power by which we 
a l l  l i v e ,  we bel ieve  t h a t  t h e r e  i s  an a l t e r n a t i v e  t o  violence.  We 
bel ieve  t h a t  peace is poss ib le" .  

And then they go on t o  say: 

"We bel ieve  t h a t ,  a s  r e l i g i o u s  people, we have a s p e c i a l  responsi- 
b i l i t y  f o r  bui ld ing a peaceful world community and a spec ia l  con- 
t r i b u t  ion t o  make". 

"rve a re  a l l  commanded by our f a i t h s  t o  seek j u s t i c e  i n  t h e  world 
i n  a community of  f r e e  and equal  persons....We bel ieve  t h a t  peace 
i n  world community i s  not  only poss ib le ,  but is t h o  way of l i f e  
f o r  human beings on e a r t h ,  a s  we l ea rn  it i n  our prayers o r  
meditat ions and by our f a i ths" .  

Peace i n  world community i s  a t  s t ake  today. Al l  agree t h a t  it i s  
poss ib le  t o  achieve; t h e  quest ion and t h e  problem is how t o  achieve it. 

The Brandt Report says,  more o r  less, t h a t  the  m r l d  today i s  faced 
with a c r i t i c a l  a l t e r n a t i v e :  e i t h e r  opt  f o r  and achieve peace and world -- 
c o m i t y  or opt  for  continued greed and oppression and i ts  inev i t ab le  
consequences, wholesale des t ruct ion .  That i s  t h e  c l a s s i c a l  threshold  upon 
which humankind s tands  today: t h e  threshold  of a new e r a  i n  human e x i s t -  
ence. 



References t o  t h i s  a r e  frequent i n  the  Brandt Report. It is e s p e c i a l l y  
evident  i n  t h e  constant  recurrence of terms l i k e  these ;  dialogue,  so l ida r -  
i t y ,  interdependence, par tnership ,  jo in t  i n t e r e s t s ,  equa l i ty ,  mutualrespect,  
a shared p l a n e t ,  a global  comuni ty ,  a g lobal  v is ion ,  power sharing,  shar- 
ing ,  and t h e i r  synonyms. It speaks e i t h e r  of t h e  lack of these  o r  t h e  need 
of them i n  human r e l a t i o n s .  

But a s  I remarked above, t h e  Brandt Report only po in t s  ou t  what must 
be done i n  t h e  f i e l d s  of economics and p o l i t i c s  i f  catastrophe is t o  be 
avoided. I t  admits t h e  absence of the  "wi l l "  (it sometimes r e f e r s  t o  it a s  
" p o l i t i c a l  w i l l " ,  where we would add "moral w i l l " )  t o  do t h i s  on t h e  p a r t  
of those who p resen t ly  have p o l i t i c a l  and economic and media power i n  t h e  
world. 

I f  the  h e a r t  of man, p a r t i c u l a r l y  those i n  pos i t ions  of power and 
leadership ,  is not healed then we a re  t r u l y  and inev i t ab ly  on t h e  road t o  
mutual des t ruc t ion .  The Princeton Declarat ion says t h a t  r e l i g i o n  has t h e  
resources t o  hea l  t h e  hea r t  of man and thus  save t h e  world. It  o f f e r s  t o  
man t h e  v i s ion  and t h e  sca le  of values t h a t  can save him. 

"Therefore, we can go f u r t h e r  and share a comon confidence about 
t h e  f r u i t s  of r e l i g i o u s  witness in  t h e  world. We t r u s t  t h a t :  
t h e  power of a c t i v e  love,  u n i t i n g  men and women i7 t h e  search fo r  
r ighteousness,  w i l l  l i b e r a t e  t h e  world from a l l  i n j u s t i c e ,  ha t red  
&?d wrong;. . . . 
"Ultimately, peace and j u s t i c e  move toward t h e  sa lva t ion  and 
wholeness of  a l l  humanity, and flow from them a s  well. We, a s  
followers of g rea t  r e l i g i o n s ,  should be channels through which 
s p i r i t u a l  power can flow f o r  t h e  heal ing  of the world. We 
confess t h a t  we have not  been worthy o f  t h i s  high c a l l i n g ,  but we 
pledge ourse lves  here anew t o  be i ts  f a i t h f u l  servants  and w i t -  
nesses.  World peace in  world community, with jus t i ce  f o r  a l l ,  i s  
poss ib le .  We bel ieve  t h a t  t h e  f a i t h  and hope which brought u s  
together  i n  t h i s  Assembly have been nurtured and strengthened 
during our  time together .  I f  t h i s  f a i t h  and hope were t o  be 
shared i n  t h e  same throughout whole l i f e  of t h e  r e l i g i o n s  t o  
which we belong, then,  a t  l a s t  a new force would be brought t o  
bear  in human a f f a i r s  and a new e r a  would begin i n  t h e  world. We 
s h a l l  pray o r  meditate,  a s  well a s  work, t h a t  t h i s  new e r a  may 
be rea l i zed . "  

A moral and r e l i g i o u s  campaign must be undertaken - personal and 
c o l l e c t i v e ,  extendinq t o  a l l  t he  spheres of human exis tence  and i n  t h e  a l l  
t he  areas  of human r e l a t i o n s ,  economic, c u l t u r a l ,  p o l i t i c a l ,  s o c i a l ,  e t c .  
The repor t  of t h e  proceedings of t h e  Conference develops a l l  t hese  themes 
i n  g r e a t e r  d e t a i l .  For me, they t i e  in  very well with t h e  Brandt Report 
and provide a necessary complement t o  it. And f o r  me, too ,  t h e  Chr i s t i an  
r e l i g i o n  - C h r i s t  and H i s  Gospel, and t h e  mediator of both t o  t h e  world 
- t he  Church, have a cont r ibut ion  "par excellence" t o  make t o  t h i s  aspect  
of our sa lva t ion  f o r  "extra mundum n u l l a  salus".  


