


SEDOS ! , l I S S I  ON RESEARCH SEY I N A R  
MARCH, 1981 

The Sedos Research Seminar w i l l  open a t  Vi l l a  C a v a l e t t i  on March 8th when 
ninety-five men and women from around t h e  world w i l l  ga ther  to study, r e f l e c t  
and pray about t h e  Future of Kission. 

sedos holds shor t  bi-annual seminars and from time t o  t i m e  organizes these 
r e s i d e n t i a l  seminars t o  make a deeper ana lys i s  of mission. The present  Seminar 
replaces  t h e  bi-annual event  which would normally have been held l a s t  Christmas 
and i s  t h e  most ambitious study session organized t o  date  by Sedos. 

SEWS, which s tands  f o r  the  I t a l i a n  "Servizio d i  Documentazione e Studi" ( A  
Service of Study and Documentation) has,  curiously,  no reference t o  Mission i n  
its t i t l e  but  it e x i s t s  only because o f ,  and i n  service  o f ,  t h e  Church mission- 
ary. 

I t  may be a happy f a u l t  t h a t  the word does not  appear f o r  it i s  a f a c t  of  l i f e  
and a sign of  our times t h a t  the word "missionary" is  being cont inual ly  
re-defined today. For many, and those not the  l e a s t  concerned over the p a s t  few 
decades with t h e  r e a l i t y  underlying t h e  word, it connotes i n f e r i o r i t y ,  depend- 
ency and absence of maturi ty.  Applied t o  a local  Church it i s  commonly under- 
stood t o  i n f e r  t h a t  the Church has no t  yet  come of age; it i s  an immature 
young Church a s  compared t o  the Churches of t h e  o ld  "authentic" Christendom. 

A s  applied t o  persons, it  may be understood i n  a complementary way t o  r e f e r  t o  
t h e  b e s t  i n  human service  and generosi ty.  o r  in  a pe jo ra t ive  way, which i s  
becoming more and more commonly expressed these days t o  t h e  more unpleasant 
human c h a r a c t e r i s t i c s  of those  who came preaching sa lvat ion i n  the  wake of 
colonialism. A well wr i t t en  doctoral  t h e s i s  published under the  t i t l e  "Servants 
of God o r  Masters of Men" by Victor Bonilla i l l u s t r a t e s  t h e  l a t t e r  i n t e r p r e t a t i o n  
t o  an ernbarassing but  well researched degree. Its very t i t l e  sums up the 
dichotomy. 

Sedos may be unembarrassed by the word i n  its t i t l e ,  but  t h e  r e a l i t y  remains and 
it is t o  study t h i s  r e a l i t y ,  t o  meditate and pray about it t h a t  these hundred 
people w i l l  spend ten days a t  Cava le t t i .  The Seminar which has been i n  prepar- 
a t i o n  f o r  over two years  w i l l  bring together resource persons from a l l  continents  
t o  meet with an approximately equal number of  representa t ives  of the  for ty-f ive  
member I n s t i t u t e s  of Sedos most of whose General Headquarters a r e  here  i n  Rome. 
The choice of such a group of p a r t i c i p a n t s  w a s  a conscious one a s  was the choice 
of t o p i c s  suggested f o r  the  agenda. Both a r e  the r e s u l t  of  research ca r r i ed  ou t  
among a l l  the  Sedos I n s t i t u t e s .  

A t  t he  Seminar, t h e  academic conceptual theological  approach t o  t h e  fu ture  of 
Mission w i l l  be i n  constant dialogue with the o the r  " r e a l i t y " ,  which i s  people. 
F i r s t  the re  are  those people among whom the message of Jesus  Chr i s t  i s  being 
revealed, some of them, perhaps, f o r  t h e  f i r s t  time. Then there  i s  the  whole 
people of God, having respons ib i l i ty  f o r  making known t o  t h e  world the message of 
God's love a s  revealed i n  Jesus Chr is t .  There a r e  t h e  people who service the  
day t o  day work of planning, organising,  administering and funding the  I n s t i t u t e s  
whose members a r e  engaged in  rlission. There a r e  the  people who make up the  Roman 
Congregations having specia l  r e spons ib i l i ty  f o r  mission within t h e  Church's 
c e n t r a l  organizat ion a t  the  Vatican. 



And there  i s  t h e  supreme r e a l i t y  - t h e  Person of J e s u s  Chr i s t ,  t h e  h e a r t  of the  
mission. I t  i s  about him t h a t  t h e  whole Seminar i s  c a l l e d  together .  

The Seminar w i l l  study the Mission of the  Church a s  it is being l ived  today in 
various l o c a l  Churches of t h e  " s i x  cont inents" .  Already i n  t h i s  statement there  
is  room f o r  quest ioning and ana lys i s ,  Some consider t h e  term " l o c a l  Church" 
tautologous while o the r s  query the notion of " s i p  continentsr'and o the r s  still 
ask f o r  a refinement of t h e  word "mission".  P a r t i c i p a n t s  w i l l  need t o  r e f i n e  
meanings and make choices.  

The l o c a l  Church w i l l  be the  f o c a l  po in t  of the Seminar and tt)e problems 
surrounding incul turaf ion  o r  incarnation of the gospel  mesaage i n  d i f f e r i n g  
c u l t u r e s  and s o c i e t i e ~  w i l l  be one of the key i ssues .  By i t s  very existence t h e  
Chr i s t i an  community is  involved in  a network of r e l a t i o n s h i p s  with o t h e r  Christ-  
i ans ,  with the members ot; o t h e r  r e l i g i o u s  t r a d i t t o n s ,  with secular  socie ty .  
Relat ionships with each of these ca tegor ies  involve t h e  Chr i s t i an  community i n  a 
dimension of both giving and rece ivwg.  How these  re l a t ionsh ips  have been l ived  
ou t  i s  the  s to ry  of t h e  p a s t  from which p a r t i c i p a n t s  may l e a r n  lessons £0- t h e  
mission today. 

Mission i n  the Church is t h e  Plission of Chr i s t  and the  dynamic r e a l i t y  of the  
con t inu i ty  of C h r i s t ' s  mission is "the event" of the  Word of God. Jesus appeared 
a s  t h e  revela t ion  of God i n  t h e  concrete h i s t o r i c a l  circumstances of the Jewish 
people and it was within t h e  l i m i t a t i o n s  and oppor tun i t i e s  of t h a t  c u l t u r e  t h a t  
t h e  kingdom of God was announced. How t o  make present  i n  any given c u l t u r e  this 
"event" i s  t h e  challenge of mission today. I t  invol.'les not only t h e  hea re r s  b u t  
a l s o  the preachers and t h e  message ana c a l l s  f o r  a continuous process of t rans-  
formation, conversion and dialogue by which the  Chr i s t i an  community e n t e r s  i n t o  
r e l a t i o n  with the  l a r g e r ,  p l u r a l i s t i c  socie ty .  

God wishes t o  save a l l  mankind. m e s  he then a c t  through other  r e l i g i o u s  
t r a d i t i o n s  t o  b r ing  about the sa lvat ion  of a1 1 men and women? The Seminar must 
address t h i s  quest iop and a l s o  t h e  quest ion of whether o the r  world r e l i g i o n s  
accept  o r  acknowledge the  Chr is t ian  understanding of what sa lva t ion  i s  with its 
eschatologica l  dimension? The terminology "anonymous Chr is t ian"  which appeared 
t o  be a f e l i c i t o u s  phrase when coined by Rahner is no lor.ger acceptable.  

The Seminar w i l l  a l s o  consider  s t r u c t u r e s ,  both present  and emerging. Within t h e  
universa l  communion of f a i t h  how can the missionary and r e l i g i o u s  i n s t i t u t e s  
f o s t e r  t h e  deeper man ings  of u n i v e r s a l i t y  and p a r t i c u l a r i t y  a s  they a r e  being 
l i v e d  in the Church today; new forms of inter-Church sharing;  co-operation 
between l o c a l  Churches; the growth of Regional Churches? What have the  I n s t i t u t e s  
t o  say about the  dependence of some Churches f o r  finance and ~ e r s o n n e l ?  

And what w i l l  t he  Seminar have t o  say in evaluat ing t h e  specia l ized  se rv ices  o f  
mission i n  the  Church today which the  missionary r e l i g i o u s  and in te rna t iona l  
i n s t i t u t e s  themselves o f f e r ?  

There i s  much t o  study, t o  d iscuss ,  t o  pray and r e f l e c t  about. Pray t h a t  t h e  
[Word of God may be with us during t h e s e  days t h a t  we spend together  i n  Vi l l a  
Cava le t t i  . 



DE L'ASSISTANCE A LA LIBERATION 

LES TACEES ACTUELLES DE L'EGLISE EN MILIEU AE'RICAIN 

- Jean-Marc Ela. 

(This  i s  t h e  second p a r t  of Jean-Marc E l a ' s  address  given t o  the  
Young Chr i s t i an  Students a t  t h e i r  meeting in  Dar e s  Salaam, Sept. 1980. 

The language of "Africanisat ion" is o f ten  ambiguous he says.  The r e a l  
challenge fac ing the Good N e w s  i n  Africa is t h a t  t h e  Gospel has t o  be 
involved i n  the  c o n f l i c t s  t h a t  surround t h e  s t ruggle  f o r  human r i g h t s ,  
exp lo i t a t ion  of the  feeb le  and the  l i t t l e  ones and t h e  abuse of power. 
That t h i s  abuse i s  exercised by Africans i n  p lace  of c o l o n i a l i s t s  does 
not  excuse involvement by the  Church i n  Africa and by her minis ters .  

A s  a  colnment on h i s  address we a r e  taking t h e  unusual s t e p  of p r in t ing  
a recent  l e t t e r  of an Exropean missionary in Africa. The circumstances 
he descr ibes  speak the  anguish which i s  t h e  l o t  of those who attempt t o  
serve a s  Jean Marc Ela proposes. Ed) . 

On s ' e s t  aperqu qu'une presenta t ion ind iv idua l i s t e  des  p r o b l h s  du s a l u t  l a i s s a i t  
l e  chr6t ien  a f r i c a i n  desempare. D'oO l e  besoin de rec ree r  des  p e t i t e s  communaut6s 
au s e i n  desquelles l e s  chre t i ens  retrouvent  l a  s d c u r i t e  de l a  p r i s e  en charge 
c o l l e c t i v e  de  t o u t e s  l e s  dimensions de l e u r  &re... 

A p S s  une pdriode oil l e s  "missions" n'ont e t6 ,  l e  p l u s  souvent, qu'une s o r t e  de 

Le mystere chre t i en  vdcu h l ' occ iden ta le  peut desor ien te r  1 'Afr ica in  dans sa 
r e l a t i o n  a Dieu, a s e s  f r e r e s  e t  a l ' u n i v e r s .  Quelque chose de  1 'Eg l i se  s e  
cherche l a  oil l a  f o i  assume l e s  valeurs  a f r i c a i n e s  de  cornunion e t  de s o l i d a r i t 6  
pour l e s  v iv re ,  avec l e u r s  condi t ions  e t  l e u r s  implicat ions concretes,  dans l e  
sens d'une f r a t e r n i t 6  Blargie q u i  a  un impact su r  l ' e t a t  de santd des  r e l a t i o n s  
humaines. 

"Toute ac t ion pour c o n s t r u i r e  nos Eglises,  ddclarent  l e s  E v h u e s  a f r i c a i n s  e t  
malgaches, d o l t  s 'opdrer  en rdfdrence constante d l a  v i e  des  comunautds.. ." 
"n ins i ,  "1 'Africanisat ion" n ' e s t  poss ib le  qu'en r6fgrence d l a  v i e  des  communautds 
de base. Rappelons l e s  l i m i t e s  de  ce p r o j e t  dans l e s  pays oG une Eg l i se  loca le  ne 
peut compter que sur un &&ue indigene t r a v a i l l a n t  avec quelques p r s t r e s  ou 
r e l i g i e u s e s  du pays. Comment p a r l e r  d tAf r ican i sa t ion  dans une Eg l i se , . tou te  
blanche, oil l e  personnel expat r i6  s ' e f f o r c e  a peine,  en d e p i t  des exceptions 



remarquables, d ' e n t r e r  dans l a  menta l i t6  des  Afr ica ins ,  de su iv re  l e u r  rythme et  
l e u r s  pas?..  . A l ' h e u r e  a c t u e l l e ,  cons ta te  Engelbert Mveng, il n 'y  a  pas une 
seu le  Eg l i se  l o c a l e  q u i  a i t  un budget autonome, capable de f a i r e  f ace  aux b e s o h  
i n t e r i e u r s  de  1 ' E g l i s e  sans f a i r e  appel d l ' a i d e  extdr ieure" .  Dans ces  condi- 
t i o n s ,  il p a r a i t  va in  de  s '4puiser  dans une l i t t e r a t u r e  de  l" ' indig6nisation" 
s ' i l  n ' e s t  pas  poss ib le  de  met t re  en route  une Egl ise  capable de  marcher sur  s e s  
propres pieds. .  . 
or l a  f o i  v6cue en mil ieu a f r i c a i n  s e r a i t  une mys t i f i ca t ion  dangereuse s i l l E g l i s e  
d e v a i t  s e  refermer sur  elle-&me, a f f ron t& aux seu l s  p r o b l h e s  de  1 1 a u t h e n t i c i t 6  
e t  de  l ' i d e n t i t 6  c u l t u r e l l e s .  Le langage de l l A f r i c a n i s a t i o n  e s t  devenu t e r r i b l e -  
ment ambigu. Ne secur i se - t - i l  pas l e s  pouvoirs q u i  redoutent  t r o p  que les 
c h r I t i e n s  dtAfrique,  par  l e s  formes de sol idar i tc?  e t  d'engagement avec l e spauvres  
e t  l e s  opprim6s. en viennent  d remettre en cause l a  g l o b a l i t 6  du systPme d 'exploi t -  
a t i o n  n b - c o l o n i a l e  q u i  s ' e s t  i n s t a l l 6  dans l e s  nouveaux E t a t s ,  e t  dont  p r o f i t e n t ,  
pr6cis&nent, l e s  o l i g a r c h i e s  en place? 

"Vous a l l e z  au Congo? i r o n i s a i t  j a d i s  C6saire d p r o p s  d 'un ouvrage celdbre:  
respectez  l a  Philosophie bantoue." AprBs les inddpendances de  drapeau, q u i  ne s e  
t r a d u i s e n t ,  pour l a  major i t6  des  Afr ica ins ,  que par  l ' o b l i g a t i o n  de  l a  c a r t e  de 
l ' i d e n t i t e  e t  du , p a r t i  unique, l a  thdor ie  de l a  negri tude a  Btc? r k u p e r 8 e  dans 
c e r t a i n s  pays pour l a i t i m e r  une c e r t a i n e  p r a t i + e  de l ' a s s i s t a n c e  technique. 

L e  rythme des  tam-tams e t  des  ba lafons  dans l e s  Eg l i ses  dlAfrique ne saura ient  
nous met t re  d l ' a b r i  des  menaces que "l 'arme a l imenta i re"  f a i t  peser  s u r  les 
paysanneries Bcras6es p a r  l a  d i c t a t u r e  de l ' a rach ide ,  du cacao ou du coton. 

Ne sentons-nous pas  l e  besoin de  s o r t i r  des  biblioth-es e t  des  bureaux, v e r s  un 
type de soci6 t6  od l ' o n  v o i t  l ' i n t e l l e c t u e l  parmi les  planteurs ,  l ' u n i v e r s i t a i r e  
parmi l e s  i l l e t t r e s ,  l e  medecin parmi les homes  de l a  brousse, l e  theologien ou 
l e  pas teur  dans l e s  v i l l a g e s ,  1.3 od l a  faim, l a  misere e t  l e  desespoir  deviennent 
un aveni r  q u i  ne daouche  su r  r i e n  e t  j e t t e  l ' h o m e  sur  l a  rou te  de  l a  rdvol te .  

V.. PSSUMER LES INTERROGATIONS ACTUELLES . 
TrOp d ' o b s t a c l e s  empGchent l e s  ch r6 t i ens  d'Afrique de s ' o f f r i r  en spectac le ,  de 
s e  regarder eux-Smes avec l e s  yeux des  au t res .  S ' i l  est b ien  v r a i  que nous 
n'avons pas .3 chercher not re  avenir  .dans l e  pass6 des  a u t r e s ,  nous ne devons p a s  
oub l i e r  que, .mur t o u t  groupe humain, l a  c u l t u r e  n ' e s t  pas  quelque chose q u i  a  
e t d  f i x 6  une f o i s  pour t o u t e s :  c ' e s t  l ' express ion de l a  v i e  d'un peuple dans 
l ' h i s t o i r e ,  avec s e s  con t inu i t e s  e t  s e s  ruptures ,  s e s  tens ions  e t  s e s  d e f i s .  

Comment c r o i r e  en JQsus-Christ dans un contexte  od l e s  pays n a n t i s  r e fusen t  de  
reconnal t re  aux peuples n o i r s  un s t a t u t  de s u j e t  h is tor ique?  C ' e s t  dans le monde 
de c e  temps que nous avons a rdpondre a l a  ques t ion  que nous pose J6sus de 
Nazareth: "Africains,  pour vous, q u i  su is - je?"  La reponse d c e t t e  quest ion d o i t  
p a r t i r  d'une s i t u a t i o n  h i s to r ique  dont  il f a u t  b ien  prendre conscience: "Voici 
que 1'Afrique accdde au rang... 

Comment exprimer not re  appartenance d Dieu dans un cont inent  q u i  ne s ' a p p a r t i e n t  
pas  d lui-mihe? Devons-nous nous l a i s s e r  enfermer dans un univers  r e l ig ieux  .3 
t r o i s  dimensions q u i  sont  l e  p6ch6, l e s  sacrements e t  l a  grace au moment od, sous 
couvert  de coopdration, des  groupes konomiques e t  f i n a n c i e r s  se d i spu ten t  1Lbre- 
ment l es  t e r r e s ,  l e s  p lages ,  l e s  mines de bauxi te  e t  de cuivre ,  de diamant, l e  
commerce e t  l e  tourisme, sans oub l i e r  l 'uranium e t  l e  p6t ro le .  e t ,  bien silr l a  
conscience m h e  du peuple a f r i c a i n .  



Pour quel espoir mobiliser l e s  cmunaut6s  de base lorsqu'un ph&m&ne de recolon- 
isat ion de l'Afrique, en Mveloppant l e  p r o l a i a t  dans l e s  v i l l e s  e t  l e s  
campagnes fe ra  des capi tales  qui  p r o l i f e e n t  comme un gnome cancer, une redout- 
able poudri*re? 

L 'at tente  de l ' au t r e  monde ne saurai t  nous d&ourner de ce qui  s e  passe en 
Afrique, dans une conjoncture oil l 'on constate, observe Jean-Paul I1 s'addressant 
aux corps diplomatiques a Kinshasa, que "ce continent e s t ,  l u i  aussi  marque par 
des influences dir igees de l ' i n t e r i eu r  ou de l ' ex ter ieur ,  sous couvert d'aide 
Bconomique souvent, en rda l i t e  dans l a  perspective d'un int6r8t qui n 'a dlhuiu¶n- 
i t a i r e  que son etiquette".  

On vo i t  des pretres  parcourir des v i l lages  pour donner l e s  sacrements l e  plus 
souvent possible au plus grand nombre de chretiens possible. La v ie  de 1'Eglise 
e s t  i c i  essentiellement tournOe vers l e  cul te ,  l e s  d&votions, l a  morale, l e  
cat&chumbat, l e s  sacrements. On trouve rarement l e s  eccl&siastiques parmi l e s  
paysans autour des probl&mes de leur t rava i l  dans l e s  plantations.  

Une presence d'Eglise en milieu a f r i c a h  doi t  tenir  compte du f a i t  qu'aujourd'hui, 
l e s  ruraux supportent l e  poids de l a  c r o i s w c e  plus q u ' i l  n'en touchent l e s  
b6nX ices.  

L'Eglise ne doit-elle pas re-examiner son a t t i tude  e t  son action en faveur des 
populations d&unies dans un contexte oU l a  pretendue modernisation rurale n ' a  
pour rgle ,  l a  plupart du temps, que d' introduire l e  paysan dans l e s  rouages du 
capitalisme qui l'achemine vers des catastrophes alimentaires? L'Eglise do i t  
assumer les  questions de 1'Afrique des vi l lages qui  ne se r6duisent pas a ce l l e s  
que presentent l e s  croyances e t  les  r i t e s  coutumiers incompatibles avec l a  f o i  
chretienne. 

Au moment oll tout e s t  central is6 dans l e s  capi tales ,  l e s  decisions concernant l e s  
structures de 1'Etat &ant  rarement p r i se s  en fonction des besoins e t  de l a  
s i tuat ion de l a  masse paysanne qui forme l a  grande pa r t i e  de notre peuple, 1 'Eglise 
doi t -el le  se  contenter de l 'extension des groupes de psiere ,  e t  du developpement 
des formes de d6votions e t  de p iQt6  herit* du X I X ~  s iecle  europkn? 

La croissance des depenses a h i n i s t r a t i v e s ,  un d6veloppement rura l  generalement 
c o n p  came l a  promotion des cultures d ' expr t a t ion ,  l a  formation d'un monde rura l  
reduit n ' Q t r e  qu'un secteur de pr616vements financiers pour l a  consommation des 
minorites urbaines, bref ,  l 'apparit ion des r6gimes af r ica ins  fondes sur l e s  
intBr6ts d'une classe de fonctionnaires q u ' i l  importe d 'e la rg i r  l e  plus possible, 
ne constituent-i ls  l e  t e r r a in  p r i v i l e i 6  de 1'6vangilisation de 1'Afrique en 
mutation? 

Nous ne pourrons plus l i r e  1'Evangile a i l l eu r s  que parmi l e s  masses paysannes qui  
sont aujourd'hui l a  c lasse l a  plus  misQrable, l a  plus exploitge e t  la plus sous- 
alimentee, supportant l e  poids de l a  croissance en auqmentant l e s  cultures d ' e x p r -  
ta t ion  qui  permettent l a  perception des impdts e t  l a  rentree des devises, les- 
quelles reviennent, en f i n  de compte L l ' E t a t ,  c 'est-a-dire d l a  bureaucratie 
dirigeante. 

S i  " l e  corps du Seigneur e s t  f a i t  des douleurs de 1'Homme scrasd par l ' i n jus t i ce" ,  
l lEg l i se  doi t  t r ava i l l e r  a devenir une force pour l a  l iberat ion du pauvre e t  de 
l'opprim6. 

El le  doi t  s'engager dans l a  tdche de reconversion a 1'Evangile pour actual iser  
en Afrique l a  protestation des prophetes contre l e s  violat ions du dro i t ,  l e s  
spoliations des fa ib les  e t  des p e t i t s ,  l a  violence e t  l e s  abus du pouvoir. 



Comment a lde r  l e s  v i l l a g e s  a resister I l a  des t ruc t ion  e t  a l a  pau&risat ion en 
u t i l i s a n t  l e s  marges de  manoeuvre que l e u r  l a i s s e n t  l e s  d i f f d r e n t s  pouvoirs 
g6n6ralemmt & f i a n t s  d l ' a a r d  de l ' i n i t i a t i v e  paysame? S i  l t A f r i q u e  peut  
s o r t i r  de ses blocages en re t rouvant  "le chemin des  villages", 1 ' E g l i s e  peut-elle 
evoluer en marge des  l u t t e s  des  masses nuales oil s ' a c t u a l i s e n t  l e s  p o t e n t i a l i t &  
rBvolutionnaires de  l a  paysannerie? 

V I .  UN CHRISPIANISME A PARTIR DE LA "PERIPEIERIE" 
EST-IL POSSIBLE? 

Sans doute, en Afrique n o i r e ,  1 'Egl ise  n ' a  cessi de s e  mettre au service  des  
populat ions d h u n i e s  par  ses oeuvres s c o l a i r e s ,  s o c i a l e s  e t  s a n i t a i r e s .  Mais 11 
a r r i v e  auss i  que l d  oil des co l l eges  e t  des h6pitaux o n t  su rg i  pour a l d e r  l e s  
pauvres, 11s f i n i s s e n t  p a r  Btre seulement d l a  p o r t &  des  f ami l l e s  appartenant  aux 
c l a s s e s  domhiantes. 

DanS beaucoup de  r6gions dtAfrique,  l e s  missions chre t iennes  p a r t i c i p e n t  d de 
nombreuses a c t i v i t € s  d'animation e t  de  vu lga r i sa t ion  en mil ieu r u r a l .  Est-on silr 
que l ' i d 6 o l o g i e  du developpement assumee par l e s  Egl ises  ne s o i t  pas  l a  r e p r i s e  
sournoise d e  l 'ancienne conception des  missions cornme force  " c i v i l i s a t r i c e "  
f a i s a n t  passer  c e r t a i n s  peuples de  llarchaZsme & l a  moderniti? Ce f a i s a n t ,  
1 'Eg l i se  e v i t e  t o u t e  remise en ques t ion  du systdme n h - c o l o n i a l  qui e s t ,  p a r  
d6fFnit ion,  rapport-exploi tat ion.  

En s ' imaginant  e t r e  au-dessus des  c o n f l i t s  socio-poli t iques e t  Bconomiques, 
1 'Eg l i se  r e s t e r a i t  dans le champ de l ' imp4rial isme,  rendant poss ib le  l ' i n t 6 g r a t i o n  
de  1'Afrique dans l e  s y s t h e  de  l a  domination dont  l e s  peuples  de  l a  p 6 r i p h i r i e  
sont  vict imes.  

A t r a v e r s  s e s  a c t i v i t i s  socio-6conomiques et c a r i t a t i v e s ,  1 'Eg l i se  semble avo i r  
assume m e  problematique du "sous-dBveloppement" q u i  c o n s t i t u e ,  a maints 6gards, 
m e  myst i f ica t ion  d'envergure dans l a  mesure oil e l l e  ass imi le  ce phenanene d un 
r e t a r d .  I1 s ' a g i t  13 d'une v is ion  q u i  se place  en dehors du mouvement reel de 
l ' h i s t o i r e ,  e t  de  l a  d ia l ec t ique  des  con t rad ic t ions  s o c i a l e s ,  i n t e r n e s  e t e x t e r n e s .  

E l l e  d a o u c h e  simplement su r  l a  p o l i t i q u e s  d ' a s s i s t a n c e  e t  de "modernisation" se 
t radu i san t  p a r  un Blargissement r e l a t i f  du sec teur  c a p i t a l i s t e ,  au p r i x  d'une 
aggravation des  d i s t o r s i o n s ,  des d e s + u i l i b r e s  e t  de l a  dependance, d'une "margin- 
a l l s a t i o n "  et  d'un appaumissement p lus  poussi  de nos masses popula i res .  

AprSs m e  perlode de l ' h i s t o i r e  des missions oil l ' E g l i s e  s ' e s t  compromise avec 
l e s  puissances de l ' a r g e n t  organisant  l ' i change inBgal,  l ' i n c a r n a t i o n  du c h r i s t -  
ianisme en  Afrique d o i t  e t r e  i n t e r r o g i e  en profondeur dans l a  perspective des  
pauvres e t  des  opprim€s. 

Dds l o r s ,  1 ' E g l i s e  n 'a  de sens  que si e l l e  devient  l e  l i e u  013 s e  f a i t  entendre l e  
c r i  de l'homme, 3 l a  s u i t e  de J€sus -Chr l s t  q u i  r6vSle l e  v e r i t a b l e  nom du Dieu de 
llExode (13) .  Dans les s i t u a t i o n s  oil l e s  r i c h e s  oppriment les pauvres e t  s ' enr ich-  
i s s e n t  3 l e u r  dBpens p a r  l e s  formes mul t ip les  de corruption q u i  sont  l a  gangrene 
des c l a s ses  d i r i g e a n t e s  en Afrique, n ' e s t - i l  pas  urgent  de rappeler  avec force  
qu"'0pprimer l e  pauvre, c ' e s t  out rager  l e  Cr6ateurq'? (Pr .  14, 31).  

L i re  dans ce sens mon l i v r e :  Le C r i  de  l'homme a f r i c a i n ,  quest ion aux 
Chr6tiens e t  aux E g l i s e s  d 'nf r ique ,  P a r i s ,  1980. 



Autour de nous, des qroupes major i t a i res  vivent  des s i t u a t i o n s  dont  l ' i n j u s t i c e  
" c r i e  vers l e  c i e l " ,  come l e  soul ignai t  Paul V I  dans son encyclique sur l e  
Progres des peuples. Comment vFincre l a  £aim e t  l e s  inCgali t6s q u i  p r k c u p e n t  
aujourd'hui l e s  Af r i c a i n s  (14)  , e t  qui  sont  l a  con&quence d'une s t r a t e i e  de 
domination? Par l e s  oeuvres c a r i t e t i v e s ?  Quelles r eac t ions  "dvang6liques" 
appel lent  l e s  s i t u a t i o n s  Be dependance oil vivent  l a  majori t6 des  populations 
d1Afrique7 L 'ass is tance  ou l a  l a g r a t i o n ?  

L'Afrique e s t  r lcolonis6e ,  l a  s o u i s s i o n  au c a p i t a l  ex te r i eur  e s t  p lus  grande que 
jamais su r  l e  continent  no i r .  L'Afrique e s t  paralysee:  des  Bnergies sont  
Qtouffees e t  bloqudes. L'Afrique martyre c r i e  v e r s  l e  c i e l :  il y a un a u t r e  
avenir  poss ib le  q u i  r E p n d  aux a? r , i r a t ions  profondes des hommes e t  des  femmes 
d'nf r ique . 
Cet te  reponse exige de nous un long combat pour l'homnte a f r i c a i n :  bandons nos 
muscles pour mettre "hors jeu" t c u t e s  l e s  fo rces  de des t ruct ion,  tous  l e s  germes 
de mort q u i  empIchent 1 'Afrique 6 -  r k a l i s e r  s e s  p o t e n t i a l i t e s  e t  d e  revivre ,  en 
plenitude. I1 ne faul; l a i s s e r  subs i s t e r  i c i  aucune i l l u s i o n :  c ' e s t  dans l ' a f f ron-  
tement des  contradic t ions  in te rnes  de l l A f r i q u e  d 'aujourd 'hui  que s e  conet rui ra  l a  
1ibCration de dcmain. 

C 'es t  avec des  homes  f rus t rCs  de l e u r s  d r o i t s  e t  r a u i t s  au s i l ence  par l e  
ter ror isme d l E t a t ,  l e s  menacr.a e t  l e s  in t imidat ions  que 1 ' E g l i s e  d o i t  f a i r e  corps, 
si e l l e  e s t  rdellement l e  corps d11 Cruc i f i e  du Golgotha; il l u i  f a u t  r e n t e r  dans 
not re  condit ion d 'o r ig i i l e ,  B p a r t l r  des  s i t u a t i o n s  e t  des e f f o r t s  fi t r a v e r s  l e s -  
que l s  s e  trouve l e  r e f c s  de v o i r  s. perpetuer l a  misere de not re  peuple. C 'es t  l e  
sens du s a l u t  en Jbsus-Chr is t ,  auj?urd 'hui ,  q u i  seu l  canpte pour nous, dans l e s  
condit ions de sous-humnit6 que de; f a c t e u r s  mul t ip les  e t  convergents imposent a 
1'Afrique. 

S i  Dieu s e  d i t  dans l ' h i s t o i r e ,  l e s  ahsents  de l ' h i s t o i r e  de no t re  temps ne con- 
s t i t u e n t - i l s  pas l ' a space  da rbvGlatinn du Dieu vivant? Comment Dieu i n t e r v i e n t -  
il dans l e  monde dos homes l a  oa cles jeunes inves t i s sen t  l e u r  misere dans l e u r s  
etudes. subissant  uqe Ebrie d ' i n j u s t i c e s  dans un s y s t h e  de formation q u i  a ssure  
l a  reproduction des c l a s s e s  e t  c'es i n a a l i t d s  socia les?  

Bref. La maL'gsr~di~sdtion c r - u ~ s s a n t e  d'irtuaenses couches de population n 'appara i t -  
e l l e  pas come l e  l i e u  00 s2 trouve e t  d o i t  s e  p rec i se r  1 ' 0 r i g i n a l i t B  de l ' E g l i s e  
e t  s a  mission en Afrique? 

S i  nous ne voulons pas l i v r e r  des  l n i l l i e r s  d'hommes a l a  de r ive ,  dans l e s  s e c t e s  
mul t ip les  00 s 'opere  i a  manipulation du croyable, s i  nous ne voulons pas l e s  j e t e r  
e n t r e  l e s  mains des dGnagcgues h o r r i b l e s  e t  dGbordCs, qui  repandent des  id6ologies 
a l i s a n t e s ,  il nous f a u t  " l ibdre r"  l e  chr is t ianisme a f r i c a i n  de l a  Cap t iv i t e  baby- 
lonienne oil l ' o n t  rBduit l e s  s t r u c t u r e s  romaines q u i  pgsent sur  l e s  menta l i t e s  
ecclds ias t iques ,  l e s  pesanteurs socJ.olcqiqiles d'une r e l i g i o n  de l'au-del.3, l e s  
formes de p i s t 6  d'un chr is t ianisme en d8crmpositio11, l ' a p o l i t i s n e  d a u i s d  des 
missionnaires occidentaux, l ' apa t i l i e  massive, l ' i r r e s p o n s a b i l i t e  e t  l a  cupidi td  
in to l6 rab les  du c le rge  a f r i c a i n ,  L'2bse.lt6isme du l a l c a t  autochtone, l ' incons-  
cience ou--1'infantili~~~dez--relir;leuucn af+ ica ines  formees .3 l ' e u r o g e n n e .  

Depuis l a  t r a i t e  des Niqres, l ' h i ~ t o i r e  de 1 'Afrique e s t  une h i s t o i r e  de l a  
violence: e l l e  e s t  f a i t e  de tens ions  e t  de c o n f l i t a .  L 'Eglise ne peut i c i  planer 
au-dessus de 1fi m+i6e, asp i ran t  5 .La transcendance de 1 ' E s p r i t :  il l u i  f a u t  
retrouver l e  contact  ZVE? l i t e r r e  a f r i c a i n e ,  non seulement avec s e s  r e l i g i o n s  e t  
s a  cu l tu re ,  mais avec i e s  humiliat ions,  l a  violence de 1'impCrialisme e t  du 
pouvoir, l e s  rbs i s tnncss  e t  s e s  l u t t e s .  

(14) Voir l e s  enquetes de Jcvne Afrique, 12  mai 1980. 



Les s i t u a t i o n s  d ' i n j u s t i c e  e t  de  domination de 1'Afrique ob l igen t  1 ' E g l i s e  a 
prendre conscience des  r d l e s  sociaux d 'une f o i  e t  d 'une th6ologie q u i  ne s'arti- 
cu len t  pas avec l e s  r i sques  e t  l e s  obacur i tes  des  l u t t e s  quotidiennes en so l ida r -  
i t 6  avec l e s  opprim6s e t  l e s  exclus de l a  soc i6 te  a f r i c a i n e .  

Nous devrons b ien  nous rendre compte, dans l ' E g l i s e ,  que t o u t e s  l e s  s t r a t & i e s  
d ' a s s i s t ance  l a i s s e n t  e n t i e r e  l a  quest ion r a d i c a l e  des  m4canismes qu i  engendrent 
e t  perpetuent  l a  pauvretd e t  l a  misdre. 

s e u l e  l a  compromission de  1 'Egl ise  avec l e s  paysans diposs&l€s, l e s  jeunes sans 
t r a v a i l ,  l e s  populat ions des  b idonv i l l e s ,  l e s  fo rces  soc ia les  neu t ra l i sdes  e t  
r6du i t e s  au s i l e n c e ,  peut manifester  aujourd 'hui  que l lEvang i l e  e s t  reellement 
l i b e r a t e u r ,  annonciateur d'un aveni r  nouveau. 

L'homme a f r i c a i n  d o l t  l u i  a u s s i ,  r e n a l t r e ,  e t  col lect ivement.  O r ,  comme l ' e c r i -  
v a i t  Paul V I ,  "1 'Egl ise  a  l e  devoir  d'annoncer l a  l i b e r a t i o n  de m i l l i e r s  d ' e t r e s  
humains, beaumup d ' e n t r e  eux e t a n t  s e s  propres enfants ,  l e  devoir  d ' a i d e r  c e t t e  
l i b e r a t i o n  a n a l t r e ,  de  t6moigner pour e l l e ,  de f a i r e  q u ' e l l e  s o i t  t o t a l e 1 ' ( L e t t r e  
su r  1 '6vang€l isa t ion  dans l e  monde contemporain). 

Notre Bapteme e t  no t re  Confirmation ne nous impliquent-11s pas dans t o u t  c e  q u i  
peut bloquer l ' a v e n i r  de 1'Afrique e t  menacer l'homme dans ses d r o i t s ,  l a  d i g n i t 6  
de son existence? 

l ' adhdsion au C h r i s t  s u b i t  i c i  une rude 6preuve par  c e t t e  s i t u a t i o n  od des d i c t a -  
t u r e s  sanglantes evoluent d l 'ombre de l a  cooperation in te rna t iona le ,  l e s  exemples 
de d6colonisat ion r6uss ie  n ' b t a n t  qu'une chasse gardee de l ' imperial isme.  Dans l a  
mesure od ce spstdme peut  6 t r e  considdre comme l e  p r i n c i p a l  responsable de l a  
misdre e t  de l 'oppress ion dans l e s  pays d ' a f r ique ,  q u e l l e s  performances acroba- 
t i q u e s  peut-on imaginer pour 6luder l e s  ques t ions  C N c i a l e s  que c e t t e  s i t u a t i o n  
pose a 1 'Egl ise  en mil ieu a f r i c a i n ?  

L 'Eql ise  r i sque  d ' d t r e  l e  r e f l e t  de l ' o r d r e  e t a b l i ,  e t  de s e r v i r ,  en permanence, 
au maintien de c e t  ordre .  

Pour s e  r e d d f i n i r  a p a r t i r  de l a  "?driphdrieW, dans une s o l i d a r i t d  e f f e c t i v e  avec 
un peuple de p a r i a s ,  1 'Eq l i se  dlAfrique d o i t  operer  l a  rupture  d'avec un langage 
de l a  f o i  q u i  manifeste l ' o u b l i  d e  l'homme concret  embourbd dans l ' h i s t o i r e .  
E l l e  d o i t  cunfesser  Jesus-Christ dans l e  cadre de l ' ex i s t ence  des  pauvres, dans l e  
coude a coude f r a t e r n e l  avec l e s  accoucheurs de l ' a v e n i r  e t  l e s  combattants de l a  
l i b e r t d  e t  de  l a  j u s t i c e .  

Aujourd'hui, Jesus-Christ ,  c ' e s t  l topprim6. 11 nous fau t  donc re t rouver  l ' e n r a c i -  
nement du C h r i s t  dans l e s  condit ions de v i e  des hommes d'Afrique e t ,  d t r a v e r s  l a  
c ruc i f ix ion ,  re t rouver  l e  drame du Noir, chaque t a u d i s  devenant un v e r i t a b l e  ca l -  
v a i r e  . 

LE ROLE DE LA JEUNESSE CHRETIENNE AFRICATNE. 

Dans ces  . perspect ives  l ' o p t i o n  de l a  Jeunesse chrdtienne dlAfrique pour l e s  
pauvres e t  l e s  opprimds appara i t  comme l a  reponse de l lEvang i l e  l'immense 
clameur d 'un cont inent .  I1 nous f a u t  incarner  c e t t e  rbponse dans l e s  l i e u x  de 
tens ions  e t  de c o n f l i t s  de  nos soc ie tds  en nous rappelant  que l ' a v e n i r  appar t i en t  
a ceux q u i  auront  su d 0 ~ e r  aux g6n6ration.s a c t u e l l e s  l e s  r a i sons  de  v iv re  e t  
d 'espdrer .  Alors, dans l e s  matins neufs d 'un monde nouveau, 1'Afrique chantera sa  
d ign i td  reconquise e t  s a  l i b e r t 6  retrouv6e. 

Prends l a  route,  mon f r e r e  pour t r a c e r  avec ton  peuple l e s  longs  chemins de 
rbsur rec t  ion ! 

Reference: FOI ET DEVELOPPEMEW, Centre Lebret,  83/84 janvier-fdvrier  1'381. 



(It  is  not customary t o  publish l e t t e r s  in, our Bul le t in  but  we bel ieve  
t h a t  our readers  w i l l  be in te res ted  i n  t h i s  connnunication, of recent  
date ,  which came t o  u s  through t h e  courtesy of a  Sedos Superior General. 
We p r i n t  it in  t h e  context  of Jean Marc E l a ' s  a r t i c l e  (see  pages 63-68). 

When w e  specula te  about t h e  f u t u r e  of t h e  mission, and t h e  response 
demanded of t h e  I n s t i t u t e s  involved i n  mission it is  s a l u t a r y  t o  keep 
i n  touch with the  women and men who a r e  engaged personally i n  the  
ac tua l  day t o  day preaching of t h e  word. 

In t h e  l a s t  i ssue  of the  Bul le t in  t h e r e  was the meditation of Jon 
Sobrino on recent  deaths  i n  E l  Salvador: a t  our Sedos Latin American 
meeting heid l a s t  week we were made aware of the  obscen i t i e s  perpetuated 
d a i l y  i n  Guatemala. In  a telephone c a l l  t h i s  morning w e  learned of  t h e  
assass inat ion yesterday of Fr. Juan Alonso Fernandez a s  he went t o  o f f e r  
Mass i n  a v i l l a g e  i n  the  diocese of Ouich6 i n  t h a t  same country. H e  i s  
the  t h i r d  p r i e s t  of t h e  Sacred Heart missionaries t o  be assassinated 
the re ,  but  t h a t  i s  only t h e  t i p  of an e v i l  campaign of systematic t e r r o r  
and repression wflich has k i l l e d  t ens  of thousands of t h e  people of God 
i n  some coun t r i e s  of Lat in  America i n  t h e  p a s t  twelve months. 

Conditions i n  ~ f r i c a  d i f f e r  but here is  an int imate i n s i g h t  i n t o  t h e  
anguish of a missionary i n  t h a t  country, shorn of a l l  f a l s e  he ro ics  o r  
sham, a man who wonders what t o  do but  who "holds on". "I am convinced, 
he concludes, " tha t  sooner o r  l a t e r  we w i l l  have t o  make a d e f i n i t e  
declara t ion and c l e a r l y  take the s ide  of t h e  poorest and the  oppressed. 
We must do it. But perhaps we w i l l  be too  l a t e l  We put  it of f  till 
tomorrow; on every occasion we f i n d  another worry another f e a r  t o  
prevent u s  from speaking ou t  clearly. . ."  In  the  meantime he continues 
t o  f a c e  t h e  unknown...Ed). 

"...Cornme l e  d i s a i t  un confrere:  S i  nous continuons et risquons notre  v ie  chaque 
jour,  ce n ' e s t  pas  parce que l ' o n  e s t  p l u s  malins ou mei l leurs  que l e s  au t res ,  
mais parce que Dieu nous garde dans sa main..." 

". . .Guerilla,  p o l i t i q u e ,  missres,  pa r tou t  oil l ' o n  regarda i t ,  c e l a  donnait  bien 
des tensions.  On a beau B t r e  ddr ,  on n ' e s t  pas de f e r l  Pendant l e  conge, (mon 
pays n a t a l )  m ' a t t i r a i t .  Aprss t o u t ,  un homme e s t  f a i t  pour v ivre  en p a i x  et 
chercher c e  q u i  e s t  p a i s i b l e ,  c e  q u i  est beau, ce qui  est bon. J ' a v a i s  t e r r i b l e -  
ment peur de re tourner  i c i .  Je voyais  venir  de f a ~ o n  irrevocable l a  g u e r i l l a .  
Mais l e s  Soeurs e t a i e n t  l a ;  l a  mission cont inuai t ;  l e s  gens v iva ien t  dans l a  
d i f f i c u l t e ;  1 'Egl ise  Btai t  jeune ... Je n ' a v a i s  pas  l e  d r o i t  d'abandonner t o u t  
ce la .  

Ce  combat a ga t€  t o u t e s  mes vacances. Avec des jambes de plomb, je s u i s  a l l 6  a 
l ' a e r o p o r t  e t  j e  s u i s  p a r t i l  C 'Bta i t  bien co rn  j e  l ' a v a i s  pr6vu; p i r e  mhe l . . .  
SystCmatiquement, tous  l e s  v i l l a g e s ,  dans l e s  environs, Btaient  at taqu6s - . .et  
brill&, Actuellement, 70% de n o t r e  r€gion a 6 t6  dBpeupl6e jusqu'a 4 km de l a  
mission. Notre v i l l a g e ,  devenait une i l e .  Autour de l a  mission, c ' e s t  p l e i n  de 
r€fugids ... Tous l e s  j a r s ,  nous pouvions nous a t t endre  a une at taque ... I1 y a 
maintenant deux ans, les  Soeurs mt parties et je r e s t a i s  seul .  Souvent, j e  



v i v a i s  un c o n f l i t  i n t e r i e u r .  L'un me d i s a i t :  "Tu e s  fou de r e s t e r ! "  Un a u t r e :  
"TU e s  courageux'!" Moi, j e  pensa i s  tou t  simplement que j e  ne pouvais pas  
abandonner ces  gens e t  l a  mission, c a r  il y a v a i t  tel lement de misere dans l e  
peuple, Jour e t  n u i t ,  i l s  Gta ient  avec moi. J ' e s s a y a i s  de  l e u r  donner a manger 
e t  a dormir, de l e u r  donner des  m6dicaments. Alors, pouvais-je p a r t i r ?  E t  p u i s ,  
l e  t r a v a i l  de 1 ' E g l i s e  con t inua i t  auss i .  Le dimanche, l e  chapel le  e t a i t  comble. 
I1 f a l l a i t  b a p t i s e r ,  confesser .  .. Dans l e s  v i l l a g e s  qui  e t a i e n t  encore debouts, 
des  a c t i v i s t e s  essayaient  de  f a i r e  peur aux ca tech i s t e s .  Seu l s  quelques-uns 
avaient  l e  courage de  continuer.  Alors,  a q u i  l a i s s e r  nos ch re t i ens  encore si 
jeunes? J e  ne pouvais p a s  p a r t i r .  J ' e t a i s  l e  seul  Blanc de t o u t e  l a  region a 
r e s t e r  encore l a .  

Puis ,  i n t e r n a t s  e t  ecoles  de l a  mission on t  e t 6  na t iona l i ses .  Deux semaines p l u s  
t a r d ,  c ' e t a i t  t o u t e  l a  maison. On me p r e n a i t  t o u t ,  sauf ce que j ' a v a i s  dans ma 
chambre coucher. Tu peux t ' imaginer c e  que c ' e s t !  Le temps B t a i t  m t i r  pour 
p a r t i r .  Mais p a r t i r  oil? Dans mon pays nata l?  Ou b ien ,  ap res  t o u t ,  dans un des  
v i l l a g e s  ori r e s t a i t  une chapel le  avec quelques p e t i t e s  chambres a t tenantes? . . .  
sans eau, sans t o i l e t t e s ,  sans cuis ine . . .  J ' a i  charge mes a f f a i r e s ,  j e  l e s  a i  
mises dans c e t t e  cabane. J ' a i  un lit, j ' a i  une armoire e t  je  continue.. .  Les 
gens viennent de nouveau i c i  ... J ' a i  p l u s  de cent  en fan t s  l a  catdchsse. S i  
j ' a v a i s  quelques bons c a t e c h i s t e s ,  j e  pour ra i s  a l l e r  pour quelques mois (au pays 
n a t a l ) .  Mais j e  c r o i s  qu'une f o i s  la-bas, j e  n ' a u r a i s  p l u s  l e  courage de reveni r  
i c i .  

J ' a u r a i s  pu t e  p a r l e r  de  r e l i g i o n ,  de p o l i t i q u e ,  de marxisme, de ce que $a 
s igr . i f ie  "Otre homme", du Chr i s t  q u i  s e  f a i s a i t  homme, de nous tous,  t o i  e t  moi, 
q u i  sommes d e s  hommes b r i s e s ,  e t  de t a n t  d ' a u t r e s  choses v ra ies .  Malgr6 t o u t ,  
ces  de rn ie res  ann&es, j ' a i  medit6 enorm6ment; pas  dans l ' e g l i s e ,  c ' e s t  v ra i !  
mais l e  s o i r ,  ta rd . . .  L'esperance e s t  une grande ver tu  ..." 
"...NOUS devons continuer a ramer contre l e  courant  e t  essayer  de t e n i r  l e  coup. 
J e  s u i s  c o n v a i n p  que t d t  ou t a r d  nous devrons nous prononcer clairement e t  
prendre defini t ivement l e  cdt6  d e s  p l u s  pauvres e t  des  opprimes. Nous devrons 
l e  f a i r e .  Peut-dtre a l o r s  s e r a - t - i l  t r o p  t a rd !  On remet a demain; chaque f o i s  
on trouve une a u t r e  angoisse,  une a u t r e  peur, pour ne pas  p a r l e r  clairement.  E t  
l a  ques t ion  devient  de p l u s  en p l u s  d i f f i c i l e  e t  compliquee ... Qu'est-ce que l a  
Congregation veut f a i r e  apres  l e  Chapitre ,  avec son document sur  J u s t i c e  e t  Paix? 
Ou'est-ce que va f a i r e  not re  propre Chapitre avec ses  directives? On va bien 
p a r l e r ,  on va d t r e  bien d 'accord que quelque chose d o i t  d t r e  f a i t ,  e t  pu i s  on 
n 'aura  p a s  l e  courage d'envisager l e s  cons6quences d 'une p ro tes ta t ion  energique. 
Est-ce que l e  Congr&gation a l e  courage de  r i squer  son personnel? On a peur de 
s 'exprimer e t  de d6noncer c a r r h e n t .  Notre Congregation devra s e  prononcer su r  
c e l a  pour d t r e  authentiquement missionnaire. . ."  

- end - 

DOM HELDER CAMARA OF RECIFE; BRAZIL 

':"Je have l e a r n t  t h a t  more important than working f o r  the  poor is  working w i t h  t h e  - - 
poor. They sti l l  ask us, "Father ,  S i s t e r ,  what must .we do?" But our answer is,  
"Do you think I am here  t o  th ink f o r  you, t o  speak f o r  you? You have been given 
a mind t o  th ink and a mouth t o  speak." But Father ,  i f  we speak out  we s h a l l  be 
crushed." "Yes, bu t  only i f  you speak alone. Together w i t h  your e n t i r e  community 
you a r e  a fo rce ;  a f o r c e  no t  t o  trample the  r i g h t s  of o t h e r s  but  t o  prevent  o t h e r s  
from trampling on your r ights!"  

Reference: INFO ON HUMAN nEVELOPMENT, Volume 8 ,  Number 1 - January 1981. 



PROCLAMATION AND W I T N E S S  

T i s s a  Balasuriya, omi. 

(L'oeuvre de mission, e s t - e l l e  d'abord la proclamation de JOsus-Christ,  
ou e s t - e l l e  avant t o u t  l e  t h o i n a g e  de l a  v i e  soc ia le  e t  publique? Y 
a r t - i l  necessairement dichotomie? Ce t t e  quest ion t rouble  les  mission- 
n a i r e s  Chrdtiennes de t o u t e s  les 6g l i ses .  Les conferences de 1980 
Melbourne en Aust ra l ie ,  e t  Pattaya en Thailande on t  demontr6 l e s  d i f f e r -  
en tes  approches des d ive rs  3 l i s e s  P ro tes tan tes .  Tissa  Balasuriya, OMI, 
d i r e c t e u r  du Centre pour "Society and Religion'' a Colombo en S r i  Lanka a 
prepare c e  rapport come prepzrat ion de ce Centre pour l a  Conference de 
rlelbourne. Ed). 

One of t h e  present  i s s u e s  within t h e  churches concerns the  r e l a t i o n s h i p  
between t h e  "proclamation" of Jesus  Chr i s t  and t h e  witness of l i f e ,  e spec ia l ly  in  
s o c i a l  and public l i f e .  Some emphasize t h e  announcing of t h e  Lordship of Jesus.  
This i s  seen a s  the  missionary command t o  proclaim t h e  name of Jesus  t o  t h e  ends 
of t h e  ea r th .  Salvat ion is sa id  t o  depend on such a proclamation which o f f e r s  a l l  
persons the  chance t o  know t h e  saving message of Jesus.  Others emphasize t h e  
need t o  a c t u a l l y  l i v e  t h e  values of t h e  Gospel on t h e  p a r t  of those  who accept  
Jesus  a s  t h e  Lord. This  is considered t h e  test of one 's  f a i t h  and of the credi -  
b i l i t y  of t h e  gospel .  Those who emphasize the  proclamation of t h e  name of Jesus  
a re  worried t h a t  the o the rs  who i n s i s t  on s o c i a l  witness may be shy of t h e  name 
of Jesus. O r  they may b e  too e a r t h l y  and not concerned adequately wi th  t h e  
e t e r n a l  sa lva t ion  of souls .  An even more damning charge i s  t h a t  they a r e  
m a t e r i a l i s t i c  o r  even marxist i n  t h e i r  a n a l y s i s  of l i f e  and socie ty .  

On the o the r  hand t h e  second group i s  incl ined t o  th ink t h a t  those who stress 
"proclamation" do not concern themselves adequately with t h e  a c t u a l  l i v i n g  of t h e  
Gospel demands, i n  t h e  present-day world of se r ious  exp lo i t a t ion  of t h e  weak poor 
by the  powerful r i ch .  They tend t o  suspect t h a t  the  f i rs t  group i s  too W l i v i o u s  
t o  t h e  e v i l s  of the countr ies  i n  which there  i s  freedom t o  proclaim t h e  name of 
Jesus ,  a s  long a s  t h e i r  soc ia l  e v i l s  a r e  not contested.  

The two d i f f e r e n t  accents  bring d i f f e r e n t  emphases i n  the  l i f e  of be l i evers .  
The f irst  group tends t o  value t h e  growth of t h e  Church, even quan t i t a t ive ly ;  the  
second group stresses the  importance of t h e  advance of t h e  values of the  kingdom 
of God i n  human s o c i e t i e s .  

One of the  t a s k s  of Melbourne i s  t o  s o r t  o u t  t h i s  apparent dichotomy. The 
problem has t o  be resolved both a t  the  l eve l  of Chr i s t i an  thinking (or  theology) 
and of Chr is t ian  l iv ing.  The divergences of thinking can be narrowed by a deeper 
ana lys i s  and re f l ec t ion  on t h e  gospel a s  r e l a t e d  t o  l i f e ' s  s i t u a t i o n s .  But the  
convergence of the  perspect ives  i n  ac t ion i s  more d i f f i c u l t  because of t h e  r e a l  
l i f e  i n t e r e s t s  involved i n  t h e  i ssue .  

A deeper r e f l e c t i o n  on t h e  l i f e  and message of Jesus  shows t h a t  t h e r e  need 
be no contradic t ion between these  two perspectives.  On the  contrary they a re  
pos i t ive ly  in te r - re la ted .  Proclamation of Jesus  has t o  be not  merely announcingof 
H i s  Name, b u t  r a t h e r  of t h e  f u l l  demands of H i s  gospel.  Jesus '  mandate i s  t o  "go 
and make d i s c i p l e s  of a l l  the  nat ions ,  teaching then t o  observe what I commanded". 
This proclamation is an i n v i t a t i o n  t o  d i sc ip lesh ip ,  i . e . ,  t o  love one another a s  



Jesus  has  loved us. It is  a c a l l  t o  s e l f - s a c r i f i c i a l  love of the  neighbour. 
Therefore, proclamation o r  evangelism, and building the Chr i s t i an  community by 
evangelizat ion must be pr imar i ly  an e f f o r t  t o  increase  love,  sharing and j u s t i c e  
among persons and peoples. Evangelism i s  c red ib le  only when it i s  both Word and 
deed - proclamation and witness.  Since God's grace works through humn mediation, 
our s e l f i s h n e s s  can be a counter-witness t o  t h e  Gospel and t h e  kingdao of G c d .  

On t h e  o t h e r  hand, Chr i s t i ans  concerned with s o c i a l  love and j u s t i c e  need not  
be i n  any way shy of the Name of Jesus C h r i s t ,  f o r  Jesus  stood f e a r l e s s l y  f o r  f u l l  
human l i b e r a t i o n  of a l l  persons from a l l  forms of oppression. What they have t o  
be wary of i s  a carkcatured Jesus who i s  seen a s  unconcerned with t h e  inhumanities 
of our s o c i e t y  and t h e  p l i g h t  of the oppressed. 

Today t h e  challenge t o  evangelism t o  r e l a t e  t o  human problems i s  immediate 
because of t h e  world-wide nature of the su f fe r ings  of t h e  masses of the  people. 
This  is a consequence of l a rge  s c a l e  robbery by t h e  powerful; the  r e s u l t a n t  mal- 
n u t r i t i o n  and high morta l i ty  r a t e s  a r e  a form of continuing genocide. I t  i s  of ten  
people of o the r  b e l i e f s  who a r e  subjected t o  such a f a t e  by r i c h e r  coun t r i e s  many 
of which a r e  apparently Chr i s t i an  and from which miss ionar ies  go ou t  t o  o the r  
lands t o  announce t h e  gospel .  

A t  t he  present  s tage  of t h e i r  h i s t o r i c a l  evolut ion t h e  Chr i s t i an  Churches a r e  
c a l l e d  t o  take  a c l e a r  s tand aga ins t  such oppression - i n  the  name of God i n  Jesus  
Chr i s t  who i d e n t i f i e s  with t h e  oppressed. There can be no genuine and v a l i d  
communication of Chr i s t i an  l i f e  and kingdom l iv ing  by a cmpromising s i l ence  and 
inac t ion  concerning continuing exp lo i t a t ion  of the major i ty  of t h e  human race  by a 
pr iv i leged few. 

The gospel teaching i s  abundantly c l e a r  on t h i s  demand of t h e  love of God and 
of t h e  d i s c i p l e s h i p  of Jesus .  Today too  t h e  neighbour whom we a re  c a l l e d  t o  love 
is f a l l e n  among robbers a s  i n  the  gospel parable.  This  i s  t rue  within most 
coun t r i e s  and among t h e  peoples of t h e  world. An evangelizer  who proclaims the  
word and announces t h e  name of Jesus ,  bu t  does nothing about t h i s  t r a g i c  s o c i a l  
s i t u a t i o n  is l i k e  t h e  p r i e s t  and the  l e v i t e  who passes  by the  in ju red  neighbour i n  
Jesus '  parable (Luke 10:30-37) . 

We need today t o  i n t e g r a t e  evangel ica l  witness i n  word and deed. Soc ia l  
ac t ion  and Chr i s t i an  mission must be co r re la t ed  i n  t h e  depths of our f a i t h  a s  well  
a s  i n  t h e  human s i t u a t i o n .  This  can o f t en  r e s u l t  in  opt ions  which br ing  down t h e  
opprobrium of t h e  powers t h a t  be i n  socie ty .  But authent ic  witness t o  J e s u s  may 
leave no a l t e r n a t i v e  d i sc ip lesh ip .  Obedience t o  God c a l l s  f o r  a denouncing of 
i n j u s t i c e  a t  a l l  l eve l s .  Believers may then be a s ign  of cont radic t ion  t o  many 
who p r o f i t  from the un jus t  r e l a t ionsh ips .  On the o the r  hand such witness is a r ay  
of hope and a message of l i b e r a t i o n  t o  t h e  oppressed. I n  t h i s  sense t h e  Gospel i s  
a judgement on the  oppressor, f o r  whom conversion is  hard. For t h e  oppressed the  
gospel i s  the  Good News of God's concern and a c a l l  t o  human conversion. 

Chr i s t i an  churches may f i n d  it d i f f i c u l t  t o  disown o r  dissuade a type  of 
evangelism t h a t  is done with much resources of t h e  mass media, b u t  which does not 
deal  with t h e  peop le ' s  r e a l  problems i n  s o c i a l  l i f e .  Oppressors tend t o  w i l l i n g l y  
i n v i t e  and subs id ize  such evangel is t s .  A problem f o r  the churches is t o  d iscern  
t h e  genuine proclamation of Jesus ,  c r u c i f i e d  and r i s e n ,  t h a t  combines word and 
deed. The proclamation of a car ica tured  and d i s inca rna te  C h r i s t  is a mockery of 
God and humanity. I t  i s  bad both a s  witness a s  well  a s  evangelism. I t  is  a form 
of heresy t h a t  i s  unfor tunate ly  r a t h e r  widespread today. 

Such a presenta t ion  i s  not  l imi ted  t o  one o r  other  s o c i a l  o rde r :  c a p i t a l i s t ,  
s o c i a l i s t ,  o r  non-aligned. In  each context  proclamation i n  word alone l eads  t o  
complici ty with the r u l i n g  powers. Such an  evangelism may t u r n  a b l ind  eye t o  the  



e v i l s  of one 's  own r u l e r s ,  while a t tacking c a p i t a l i s n ,  communism, o r  corruption 
in  other countr ies .  

The r e a l  option i s  between genuine Chr i s t i an  witness and conformism, what- 
ever be the  s o c i a l  system. The c ross  is met mainly i n  witnessing within one ' s  
own s i t u a t i o n  and suffer ing the  consequences of such a Chr is t ian  obedience and 
d i sc ip lesh ip .  That is  how Jesus  suffered and the  e a r l y  Chr is t ians  were martyred. 
This i s  why the re  a r e  martyrs f o r  t h e  f a i t h  today i n  many a reas  of the  world - 
whether they a r e  i n  the so-called F i r s t  World, Second World, o r  the remaining 
two-thirds world. 

We hope Melbourne w i l l  help the churches t o  transcend t h i s  dichotomy and 
l ink  mission and evangelism to both word and deed i n  our  r e a l  l i f e  condit ions.  

Reference: INTERNATIONAL REVIEW OF MISSION, Melbourne Reports and Ref lec t ions ,  
Vol. LXIX Nos. 276-277, October 1980 - January 1381. 

- end - 

ZIMBABWE APPEAL 

In the  wake of t h e  recent  war of Independence the work of evangelizat ion 
i s  continuing and i n  many cases re-commencing while t h e  se rv ices  i n  some of  t h e  
more i s o l a t e d  Churches a r e  being gradually re-established.  Conditions vary 
g r e a t l y  depending on the  degree of war damage and remoteness from l a r g e  cen t res  
o f  population. An immense work remains t o  be done. The Prime Minister.  
F i r .  Robert Mugabe has  asked f o r  col labora t ion and help  i n  t h e  work of reconstruct- 
ion of the  country. Bishop Konstant has made known t o  us  h i s  concern f o r  a  
concerted e f f o r t  a t  reconstruction of t h e  se rv ices  which the Church can o f f e r  t o  
t h e  people. 

Some Sedos members who were working i n  Zimbabwe i n  the pas t  a re  now 
considering re-opening t h e i r  work t h e r e  i n  t h e  near fu tu re ,  while o t h e r s  
contemplate a f i r s t  foundation. I f  you a r e  in te res ted  i n  a sharing of inform- 
a t i o n  on resources and condit ions,  Sedos o f f e r s  i ts  se rv ices  a s  a point  of 
contact  f o r  such a col labora t ion.  

Please telephone us here a t  the o f f i c e  o r  wr i t e  i f  you a r e  i n t e r e s t e d  i n  
such a contact .  

( A t  t h e  c l o s e  of h i s  informal meeting with t h e  Good Shepherd S i s t e r s ,  
Oct. 1980) : 

"For m e ,  l i f e  has  t h e  form of a cross .  There is no such thing a s  ver t ica l i sm 
and horizontalism; both together form a cross." 

"FOR ALL THAT WS SEEN: THANKS; 
FOR AT,L THAT WILL BE: YES." 



$lE\j! FORMS O F  COM!lUY ITY 

(Beaucoup de rappor ts  e t  revues viennent au  Centre de Documentation 
de l a  p a r t  des  d i v e r s  membres de Sedos. C 'es t  d i f f i c i l e  de rendre 
l a  r i chesse  des  experiences qu'on y trouve.  Les deux e x t r a i t s  q u i  
suivent  des  Medical Missionnaires e t  des  Har ian i s t s  in te resse ron t  
ceux q u i  cherchent 3 savoir  davantage su r  l e s  nouvelles  formes de 
communaute en reponse aux in te r roga t ions  de nos jours.  Ed). 

Cadel ieve Prove, scmm-m . 
After  t h e  Central  Assembly on I n s t i t u t i o n s ,  I spent  t h r e e  more weeks i n  

India v i s i t i n g  our s i s t e r s  i n  Kerala, i n  the  p laces  and involvements which I 
had no t  seen before.  

Among f i s h e r f o l k :  After  5 and a ha l f  years  i n  P w t h u r a  and 2 and a ha l f  years  
i n  Maupally, our s i s t e r s  have come t o  know q u i t e  a b i t  about 

t h e  d a i l y  l i f e  of t h e  t r a d i t i o n a l  f i s h e r f o l k ;  t h e  men watching t h e  surface  of 
the  ocean; t o i l i n g  with boa t s ,  n e t s , . d i f f e r e n t  techniques f o r  d i f f e r e n t  types  of 
f i s h  during long n igh t s  a t  sea  - the  excitement when t h e  ca tch  comes in;  t h e  
women buying t h e  f i s h  and gettincq o f f  t o  t h e  market t o  s e l l  - t h e  disappointment 
of no food, no money when a l l  work was i n  vain. That narrow s t r e t c h  of shore on 
which they l i v e ,  harbors hope, l i f e ,  dangers - no p ro tec t ion  from the  elements, 
no protec t ion  from t h e  modernization of t h e  f i sh ing  i n d u s t r i e s  which th rea tens  
t h e i r  very existence.  I t  i s  only s ince  two years  the  union of f i s h e r f o l k  e x i s t s ,  
and t h e r e  is  a slow b u t  ever more conscious s t ruggle  t o  have t h e i r  r i g h t s  
recognized, met and protec ted  by proper laws. To be with them i n  t h i s  ac t ion  f o r  
more t o t a l  d e v e l o p e n t  f o r  themselves and t h e i r  chi ldren  has  been t h e  main focus 
of our presence among them. 

Among Islams: I f  the  c o a s t a l  f i s h e r f o l k  a r e  a l l  p w r  l a t i n  c a t h o l i c s ,  descend- 
a n t s  of those  once bapt ised  by Francis  Xavier, i n  E r a t t u ~ e t t a  

another small group of s i s t e r s  has inse r t ed  i t s e l f  among a s t r i c t  Moslem comun- 
i t y  thus  breaking t h e  b a r r i e r s  of mutual pre judice ,  They work mainly towards 
t'ne development of women and children.  The women being i l l i t e r a t e  - i n  Kerala 
with t h a t  high l e v e l  of general  education! - t he re  was no incent ive  f o r  t h e  
ch i ld ren  t o  go t o  school,  and any development within t h e  Moslem community got  
stuck f o r  lack of i n t e r e s t  and understanding. 

Among r e s e t t l e d :  In Panakachira colony, a l l  r e l i g i o n s ,  a l l  p o l i t i c a l  p a r t i e s ,  
a r e  represented among the  300 fami l i e s  who were picked up from 

t h e  s t r e e t s  of d i f f e r e n t  towns and dropped ' i n  t h e  midst of nowhere'. These 
people, tough in  many ways, p o l i t i c a l l y  more than aware, a r e  undergoing no small 
transformation. In shprp c o n t r a s t  with the  provis ional  s h e l t e r s ,  houses a r e  
being b u i l t  a l l  over t h e  colony: an expression of a deeper change a s  a new way 
of l i f e ,  new values  a r e  slowly emerging. Those who were non-people before a r e  
being formed i n t o  a community. 

A f i r s t  assessment: Listening t o  our s i s t e r s  i n  these  p laces ,  I discovered t h a t  
the  move t o  t h i s  way of l i f e ,  and t o  a d i f f e r e n t  type  of 

work, cannot be taken fo r  granted nor be considered an easy spontaneous response 



t o  'what i s  new'. For most sisters the  decision was one made consciously - a t  
times a t  g r e a t  e f f o r t ,  not  c o u n t h g  t h e  c o s t  t o  s e l f ,  r e a l l y  f o r  the  sake of 
mission and concern for those i n  need of healing,  having less power t o  help 
themselves. 

There i s  a completely d i f f e r e n t  dynamic operat ing when we take  the  i n i t i a t i v e  
t o  go ou t  t o  t h e  poor, to l i v e  among them i n  such a way t h a t  they can be a t  
ease and a t  home w i t h  us. Our s i s t e r s  had t o  overcome b a r r i e r s  between soc ia l  
c l asses ,  and between d i f f e r e n t  r e l ig ions .  They had t o  overcome c e r t a i n  pre- 
conceived ideas ,  reservat ions  t h a t  this might no t  be so f i t t i n g  f o r  r e l i g i o u s  
women, t h a t  t h i s  might not  be poss ib le  ... The f a c t  of t r y i n g  t h i s ,  and of tak- 
ing t h e  i n i t i a t i v e  is in i t s e l f  a remarkable contr ibut ion t o  the  development of 
church responses and a c t i v i t i e s  i n  Kerala. 

I t  i s  amazing a l s o  t o  discover how d i f f e r e n t l y  each of these  four  communities 
is shaped by the  environment, t h e  philosophy, t h e  p e r s o n a l i t i e s  and t a l e n t s  of 
t h e  s i s t e r s  involved. And y e t ,  they have a l o t  in canmon. Looking back a t  my 
experience i n  Africa with our new beginnings i n  Abease and Kasanga, I even see 
f a c t o r s  common t o  both Sectors:  these  newer involvements seem t o  provoke 
c e r t a i n  ques t ions  t h a t  i n v i t e  us to  e n t e r  more deeply i n t o  t h e  understanding of 
our mission a s  defined a t  Chapter. I know q u i t e  w e l l  t h a t  t h i s  b r i e f  experience 
in these  few places  is not  enough t o  draw more general  conclusions. Yet I 
would l i k e  t o  share with you some thoughts and quest ions which came t o  my mind 
and would be most happy i f  some of you would share your response t o  t h i s .  

Some re f l ec t ions :  A s i g n i f i c a n t  searching is going on i n  these new involvements. 
O s r  s i s t e r s  a re  confronted with d i f f i c u l t  choices. They have 

gone ou t  i n  a g r e a t  des i re  t o  e n t e r  i n t o  community with these  people. Atchapter  
it was s t ressed  again and again t h a t  w e  a r e  t o  work not  f o r  people, bu t  with 
people. I t  t akes  a l o t  of time t o  bu i ld  up t h e  kind of r e la t ionsh ips  we need t o  
be " r e a l l y  with,"  t o  become "community with." On t h e  o the r  hand these  sisters 
a r e  f u l l  of enthusiasm and commitment t o  br ing about change, t o  promote d e v e l o p  
ment and to search f o r  wholeness i n  these p a r t i c u l a r  s i tua t ions .  Deeplyaffected 
by the  su f fe r ing  of t h e  people, can they wait  u n t i l  they a r e  canmunity w i t h  
them...should they wai t ,  and i n  the  meantime see the suffer ing continue? 

Ei ther  approach ca r r i ed  through exclusively i s  not  helpful .  The one may lead t o  
a t o t a l  i d e n t i f i c a t i o n  where the  need t o  search f o r  change is blurred.  The o the r  
may push for organizat ion and development a t  a pace beyond the  capacity of t h e  
people themselves - and thus  leave  t h e i r  p o t e n t i a l  untouched and our s i s t e r s  
i so la ted  f r m  them. 

This shows u s  t h e  complexity of what looks simple a t  f i r s t :  "to be an a c t i v e  
presence of Chr i s t ,  t h e  Healer." I r respec t ive  of t h e  p lace ,  of t h e  s impl ic i ty  
Of t h e  l i f e s t y l e ,  of t h e  circumstances ( i n s t i t u t i o n a l  o r  non- ins t i tu t iona l ) ,  
e f fec t iveness  i n  our  mission seems t o  depend on our  openness t o  r e l a t e  t o  t h e  
people, on our a b i l i t y  to  expand our capaci ty  t o  l i s t e n ,  t o  form community with 
them. A t  t h e  same time this effec t iveness  seems t o  depend a s  much on our con- 
s t a n t  awareness t h a t  from the Gospel background, from our acquired s k i l l s  and 
experiences we have i n s i g h t s  t o  contr ibute  which w i l l  lead t o  wholeness, to 
healing.  Where both dimensions go together t h e  people a re  helped t o  f i n d  an 
expression of t h a t  wfioleness which f i t s  them and unlocks t h e i r  a b i l i t y  t o  ca re  
f o r  one another. 

Presence is a t  t h e  base of our healing mission, and this. presence is e s s e n t i a l l y  
a r e l a t i o n s h i p  i n  love. To grow in love means t o  grow i n  knowing Jesus ,  t o  
r e f l e c t  on h i s  way of being, a s  a person, a s  Aealer, deal ing with individuals ,  
with h i s  d i s c i p l e s ,  with the  crowds. He w i l l  always remain the  foundation. 



To grcm i n  love a l s o  means t o  have pat ience  with ourse lves  a s  we c r e a t e  new 
models. It means developing new aspects  of accoun tab i l i ty ,  new ways of evaluat-  
ing and irrtegrating i n s i g h t s  given by a l l  involved. 

It can be d i f f i c u l t  and complicated t o  love e f f e c t i v e l y ,  t o  have our a c t i v i t i e s  
modelled by t h a t  love which s t imula tes  growth i n  ourse lves  and o the r s .  A t  the  
same time it 1s a s  simple a s  Mother's words: "IF YOU MVE. ." 
Reference: SMM IWERCONTINENT, S m - I ,  no.127, 26th January 1981. 

Joseph Jansen, sn. 

( E x t r a c t s  from a l e t t e r  of t h e  General Administration t o  t h e  Provincial  
Administrations following the  v i s i t  of F r .  Noel Le Mire and Bro. Joseph Jansen 
t o  some 32 Marianist  c o w u n i t i e s  of t h e  Socie ty  of Mary i n  Latin America from 
mid-August t o  October 20, 1980 .) 

Evanqelizing ourselves:  I was p a r t i c u l a r l y  s truck by t h e  emphasis given t o  the 
f i r s t  objec t ive :  evangelizing ourselves.  There is a 

s trong and steady cur ren t  toward conversion. A se r ious  ques t ion  f o r  a consider- 
a b l e  number of Marianists  i n  Lat in  America is: what does t h e  r a d i c a l  following 
of Jesus  of Nazareth requi re  of me a s  a Marianist? Sabbat ica ls ,  renewal programs 
and interprovince ( i n t e r u n i t )  Encuentros have sustained and deepened this t h r u s t  
f o r  ongoing conversion. Slowly, and l e s s  e f f e c t i v e l y ,  t h i s  same d i s tu rb ing  
quest ion i s  reaching i n t o  t h e  communities: what does the  r ad ica l  following of 
Jesus  of ,Nazareth r equ i re  of u s  a s  a cowuni ty?  Provincial  and u n i t  visitations, 
in te rcomuni ty  r e f l e c t i o n  days and intercongregational  encuentxos he lp  t o  keep 
t h i s  chal lenging ques t ion  a l i v e .  

Evangelizing o the r s :  Each Marianist  u n i t  of Latin America has  made some e f f o r t  
" t o  reach groups o r  s t r a t a  of people t o  whom t h e  gospel of 

C h r i s t  has  no t  been preached, p a r t i c u l a r l y  t h e  poor and t h e  minor i t ies"  (G.  C .  
1976, 22).  Since t h e  General Chapter,  a number of u n i t s  have reached out  by 
locat ing  new communities i n  such a reas .  (The most recent  "missionary" outreach 
i n  Colombia, f o r  example, i s  t h e  Flarianist community animating hal f  of a pa r i sh  
of 150,000 people i n  Perpetuo Socorro on t h e  periphery of Bogotd). 

Promoting J u s t i c e  and Peace: I t  i s  d i f f i c u l t  t o  l i v e  i n  Lat in  America - even f o r  
a shor t  v i s i t  - and not be a f fec ted  (and d is turbed)  

by problems of i n j u s t i c e ,  oppression, marginal izat ion,  and dehumanization - 
d i f f e r e n t  from one country t o  t h e  next ,  b u t ,  nevertheless,  r e a l  and pervasive. 
Our r e l i g i o u s  brea the  this challenging r e a l i t y ;  it is t h e i r  d a i l y  bread. Often, 
they respond t o  d i r e  needs with simple hea l th  c l i n i c s ,  food programs, f a c i l i t i e s  
f o r  t h e  e l d e r l y ,  organiza t ions  f o r  t h e  youth, l e g a l  a i d ,  he lp  f o r  t h e  a l coho l i c s ,  
and above a l l ,  w i t h  education and evangelizat ion.  They a r e  a l s o  involved i n  t h e  
d i f f i c u l t ,  long-range, up-h i l l  s t rugg le  t o  change t h e  un jus t  s t r u c t u r e s  t h a t  
cause o r  permit sub-human condit ions.  Frequently, a responsible l a i t y  ( e spec ia l ly  
of t h e  Movimento Marianista),collaborates i n  t h i s  d i f f i c u l t  t a sk .  

Forminq and Animating Lay Communities: The flowering of Marianist  l a y  groups i n  
Latin America i s  not  only impressive, it 

i s  challenging. In  most coun t r i e s ,  following t h e  lead  of Vatican I1 and i ts  
ass imi la t ion  by Medellin (1968), t h e  r o l e  of t h e  l a i t y  i n  the  Church i s  not  only  



accepted but  energe t i ca l ly  fos tered .  After t h e  La t in  American i n t e r n a l i z a t i o n  
of Evanqeli i  Nuntiandi (Puebla, 1979), the  m i n i s t r i e s  of the  l a i t y  i n  t h e  Church 
a r e  even more valued, and incorporated i n  t h e  evangelizat ion th rus t ' o f  most 
l o c a l  churches, The Har ian i s t s  i n  Lat in  America have responded t o  these move- 
ments with the  b a s i c  r e a l i t y  of our own foundation: t h e  forming and animating 
of l a y  communities of f a i t h .  

These communities of a d u l t s  a re ,  i n  s p i r i t  and i n  f a c t ,  e c c l e s i a l ,  l a y , M a r i a n i s t  
They want t o  l i v e  t h e i r  f a i t h  f u l l y .  They t r u l y  bel ieve  the  Gospel is l i v a b l e  
today, and they have c o m i t t e d  themselves t o  be an evangelizing l a y  community in 
t h e  Church-in-the-world. In Chile,  these  l a y  c a m u n i t i e s  have grown t o  b e  auto- 
nomous, ye t  t h e r e  i s  a c lose  interdependence between them and t h e  r e l i g i o u s  (SM 
and FMI). The l a y  a r e  demanding of u s  what is proper t o  Marianist  r e l ig ious :  
while w e ,  i n  tu rn ,  demand of the  l a i t y  what is proper t o  them. Throughout Latin 
.smerica, I counted some 45 l a y  communities of f a i t h ,  each one numbering between 
10-15 a d u l t s  (married couples and young adu l t s )  and each one with a Marianist 
animator. There i s  a l s o  a considerable number of youth groups (ages 15-18) with 
t h e  same fundamental s p i r i t ,  These e c c l e s i a l ,  lay ,  Marianist co rnun i t i e s  focus 
on: s p i r i t u a l  growth (emphasizing prayer and s p i r i t u a l  d i r e c t i o n ) ,  community 
s p i r i t  and evangelizing ac t ion.  

Learning to: Serve from 'Ihose W e  Seek t o  Serve: Some of t h e  promising develop- 
ments mentioned above - t h e  

pursu i t  of personal  and cornunitarian conversion, a new and more dynamic mission 
mental i ty,  d e v e l o p e n t  of f a i t h  communities, t h e  p o s i t i v e  e f f e c t  of National 
Conferences on r e l i g i o u s  l i f e  - a l l  con t r ibu te  i n  one way o r  another t o  a g r e a t e r  
appreciat ion of the  loca l  people by t h e  l l a r i a n i s t s  both Brothers and S i s t e r s .  It 
is encouraging t o  hear our Spanish, American, Japanese and I t a l i a n  Marianists  
speak so warmly about the  people they serve i n  La t in  America. 

I t  i s  even more st imulat ing t o  hear these same "foreigners" r e l a t e  how much they 
have learned from t h e  people they serve,  how much they have been evangelized 
while evangelizing! This apprecia t ion of and love f o r  t h e  people - simple people, 
o f t e n  poor i n  goods but  r i ch  i n  f a i t h ,  lacking i n  formal education bu t  profound 
i n  human ins igh t  - i s  the  s ine  qua - non of every "missioner" and the  key t h a t  
opens untold t r easures  f o r  t h e  Church, t h e  SM, and the  country. I n  generously 
and joyful ly  o f fe r ing  our g i f t  of God t o  the  people of these d i f f e r e n t  l o c a l  
churches, we, i n  tu rn ,  a r e  enriched personally and corporately - and so  is our 
charism. This  is p a r t  of t h e  hundredfold. 

- end - 
Reference: SM COMMUNICATIONS, Number 136, February 2, 1981. 

THEIRS IS W E  KINGEUW 

Many Chr i s t i ans  have recent ly  been becoming more and more aware t h a t  i f  the  
Church wants t o  be f a i t h f u l  t o  t h e  Cad of Jesus  Chr i s t ,  it has t o  rethink i t s e l f  
from below, from the  p o s i t i o n  of t h e  poor of t h i s  world, t h e  exploi ted  c lasses ,  
the  despised races ,  t h e  marginal cu l tu res .  I t  must descend i n t o  t h e  wor ld ' s  
h e l l s  and commune with the  poverty, i n j u s t i c e ,  the  s t rugg les  and hopes of the  
dispossessed, because of them i s  t h e  kingdan of heaven. 

Fr. Gustavo Gut ier rez ,  Peruvian theologian.  

Reference: MARYKNOLL, December 1980. 



S IGMPOSTS FOR SEDOS FROY ?!ELB~URNE? 

( A  spec ia l  i s sue  of the  In te rna t iona l  Review of Mission g ives  Reports 
and Ref lec t ions  on t h e  recent  Elelbourne Conference. The Mission 
Research Seminar which opens next week he re  i n  Rome i s  a q u i t e  d i f f e r -  
e n t  kind of meeting bu t  some of the following Ref lec t ions  on Melbourne 
may serve a s  s ignposts  indica t ing  poss ib le  pa ths  t o  fol low and t o  avoid 
a t  t h e  Sedos Seminar. Ed). 

I ,  4 FEW A F F I R Y P T I O N S  FRnY 1 B R A Z I L I A N  PERSPECTIVE 

Joao Libanio 

The Conference revealed a p r a c t i c a l  theology very c l o s e  t o  our way of doing 
theology i n  Lat in  America. This  arose  from the  concrete experiences of the 
various churches. We spent  hours t e l l i n g  our s t o r i e s  of s t rugg le ,  su f fe r ing ,  
problems and hopes of many communities. Only then d id  we r e f l e c t  on a l l  t h i s  i n  . 
t h e  l i q h t  of the  r eve la t ion  of God about the  Kingdom. We thought t h a t  our 
r e f l e c t i o n  should produce proposals  f o r  ac t ion .  Cer ta in ly  t h i s  t h i r d  s t e p  
received l i t t l e  t reatment and needs t o  be taken up i n  l o c a l  communities. 

This  change of theologica l  method provoked i n  many the f e e l i n g  t h a t  t h e r e  
was no theology present--only p o l i t i c s .  A number of people expressed t h i s  
uneasiness. 

A t h i r d  consequence was t h a t  someone who had a s to ry  t o  t e l l  became more 
re l evan t  than anyone who only  possessed good i n t e l l e c t u a l  capacity.  Therefore 
the  presence of the  Third World was a determining f a c t o r .  

Even the  g rea t  theologica l  addresses of t h e  conference ended up by not being 
discussed f u r t h e r .  The ques t ions  r a i s e d  by the  Third World were t h e  theme of 
discussion.  

I was g r e a t l y  impressed by t h e  openness of brothers  from t h e  developed world. 
Even when some of t h e  Third World b ro the r s  cou ldn ' t  hide t h e i r  resentment, t h e r e  
was on t h e  p a r t  of b ro the r s  from the  r i c h  world a r e c e p t i v i t y ,  a recognit ion of 
the  s i t u a t i o n  of exp lo i t a t ion .  The aqonized quest ion i n  t h e  f a c e  of the  power of 
the  mul t ina t iona l s  was "What i s  to be done?" 

The g loba l  option by t h e  churches f o r  t h e  s t ruggle  of t h e  poor and oppressed 
seems c lea r .  But t h e r e  were warnings not  t o  f a l l  i n t o  has ty  i d e n t i f i c a t i o n  
between the  kingdom of God and any popular movement, which a l s o  has  i t s  l i m i t -  
a t i o n s ,  i t s  dose of s i n .  

A s  t o  t h e  l i f e  of the  church, t h e r e  were two main tendencies: one, a grow- 
ing sense of t h e  value of t h e  community of f a i t h ,  such a s  t h e  g r a s s  r o o t s  commun- 
i t y :  t h e  o ther ,  t h e  demand f o r  g rea te r  f l e x i b i l i t y  in  t h e  i n s t i t u t i o n s  of the  
church, avoiding bureaucracy and s t r u c t u r e s  of domination. 

The voice of women was heard i n  a t e x t  they ed i t ed  and comnunicated t o  t h e  
plenary. The churches were urged t o  take se r ious ly  t h e  task  of e l iminat ing  t h e  
d iscr iminat ion  aga ins t  women t h a t  s t i l l  e x i s t s  i n  t h e i r  midst.  The conference it- 
s e l f  showed this i n  t h e  m a l l  number of women a t tending,  though they owe nothing 
t o  men i n  t h e i r  q u a l i t y  of leadership.  



Fina l ly ,  I would say t h a t  the  code rence  mmaqed i n  a  masterly way the  con- 
nect ion between theology and pa s to r a l  l i f e ,  between the Word.of God and human 
comitment,  between f a i t h  and l i f e .  It seems t h a t  t he  type of conference t h a t  
produces theology by theology is f in ished.  Here, people were l m k i n g  a t  l i f e ,  
a t  p r ac t i c e ,  a t  experience, a t  the joys and suf fe r ings  of ac tua l  churches. I t  
had t he  e f f e c t  of making many of the pa r t i c i pan t s  more aware a s  they shared one 
ano the r ' s  experiences of community. It w i l l  have f o r  many communities t h e  e f f e c t  
of l eg i t imiz ing  t h e i r  s t rugg le ,  and f o r  o thers ,  so f a r  not concerned, it w i l l  be 
a  c a l l  t o  ac t ion .  

Therefore,  t h i e  Conference, meeting i n  f a i t h  and eupported i n  t h e  hope of t h e  
power of God, was f o r  u s  one(more sign of the  kingdom of  God. 

Asian voices were heard i n  Melbourne but they were r a r e l y  loud o r  pe r s i s t en t .  

The upheaval i n  Korea happened when the  Conference was i n  session.  Two of the 
Korean delegates ,  both ac t i ve  i n  human r i g h t s  s t ruggles ,  had t o  r e t u rn  before the  
conference concluded, because of developments i n  t h e i r  country. 

Concern was expressed i n  Melbourne over t he  s t rugg les  of people i n  Korea, 
Ph i l ipp ines  and elsewhere. The f a c t  t h a t  t he  amendment on Afghanistan was 
defeated does no t  argue any i n s e n s i t i v i t y  on t he  p a r t  of those  who voted a g a h s t  
it. I n  f a c t  it was an  expression of genuine s e n s i t i v i t y ;  they were determined 
not t o  throw out the  baby with the  bath water. Though both the baby and t he  
bath  water need t o  be c l e a r l y  d is t inguished,  and explained t o  people, with 
pat ience  and understanding. 

But the focus of Melbourne was no t  on Asia. 

The s t rugglep of As ianpeoples  a r e  f a r  more d iverse  than the  stxqggl@ of people 
i n  o ther  p a r t s  Of t h e  world. Asian poverty is abysmal, and i n  t h a t  sense d i f f e r -  
en t  from poverty elsewhere. Melbourne tended t o  lump a l l  s t rugg les  and a l l  
depr ivat ions  together.  . ' I t  seemed t o  commend a  p a r t i c u l a r  model of s t ruggle  2 

the  La t i n  nmerican. 

Related t o  t h i s  is an i s sue  of theology. We have f o r  long bemoaned the  theologi-  
c a l  imperialism of t he  West. Libera t ion theology, born i n  La t in  America and 
adopted and nurtured elsewhere, cannot now t ake  the  place of western theology i n  
Asla. Not because we do not stand i n  need of l i be r a t i on .  Simply because t he  
l i be r a t i on  we must have i s  f r an  % c a p t i v i t i e s ,  and f o r  such l i be r a t i on  we need 
o the r  perspect ives  and other  s e n s i t i v i t i e s .  

Our c a p t i v i t i e s  include the  c a p t i v i t y  of the  t r a d i t i o n a l  Chr i s t i an  understanding 
of o ther  r e l i g ions .  V e  need l i b e r a t i o n  i n to  dialogue, f o r  the l i b e r a t i o n  w e  seek 
cannot be apa r t  from t h e  t o t a l  l i b e r a t i o n  of a l l  our peoples. This  was s t ressed  
i n  t he  addresses of P h i l i p  Po t t e r  and Emilio Castro. However, it received l i t t l e  
a t t en t i on  , a t  the  Conference i t s e l f .  

The resurgence of r e l i g i o n s  is a  r e a l i t y  of Asian exietence.  Islam and Hinduism, 
and Buddhism and Shintoism, a r e  t he  ove ra l l  context  within which minori ty C h r i s t -  
i an  communities here must l i v e  - o f t e n  precar iously  - and witness t o  t he  Kingdom. 
Kelbourne had l i t t l e  t o  o f f e r  t o  Asian Chr i s t i ans  i n  t h e i r  predicament of re l ig io -  
us plural ism. 

China and Indochina too a r e  p a r t  of t h e  Asian r e a l i t y .  On t h e  challenges they 
pose and the  oppor tun i t i e s  fo r -d ia logue  they o f f e r ,  tcellxavne shed l i t t l e  l i g h t .  



xot  t h a t  we can blame t h e  world conference f o r  these  omissions. We can only 
blame ourse lves .  " A s k ,  and it w i l l  b e  given t o  you" - t h a t  a*lies t o  ecumenical 
meetings a s  well.  For i n  Melbourne "d id  no t  those  who asked receive? (From 
C h r i s t i a n  Conference of Asia News.) 

,. 
' I  HOPE THAT WE SHALL NOT TRY TO ESCAPE FROM THIS FUNDAMENTAL 

QUESTION OF T:iE GOSPEL ITSELF, , ,  ," 

~ h @ . e x p l o r a t i o n  of t h e  theme "Your Kingdom Come" has l ed  u s ,  sometimes i n  a very 
demanding and p a i n f u l  manner, t o  t h e  s e r i o u s  considera t ion of the  p r i o r i t y  given 
i n  t h e  preaching of C h r i s t  t o  "Good News t o  t h e  poor". I f  t h e r e  i s  some ambi- 
g u i t y  i n  t h e  term "poor" here ,  one must recognize t h a t  t h i s  ambiguity stems from 
t h e  Gospel i t s e l f .  I t  i s  t rue  t h a t  t h e  f i r s t  bea t i tude  i n  Matthew's Gospel says 
"Blessed be t h e  poor i n  s p i r i t " .  But it i s  a l s o  t r u e  t h a t  i n  t h e  Gospel accord- 
ing  t o  Luke t h e  terminology is shor te r  and h e  r e f e r s  t o  t h e  poor i n  genera l .  
Th i s  Lukan vers ion of t h e  bea t i tude  under l ines  i n  a p a i n f u l  manner t h e  s igni -  
f i cance  o f  t h i s  choice by t h e  maledic t ions  b~hich fol low the  enumeration of t h e  
bea t i tudes .  "Blessed a r e  t h e  poor: woe b e  t o  t h e  r i c h  because you have your 
consolat ion".  

I maintain t h a t  i n  llelbourne we were f i n a l l y  confronted with t h i s  d i a l e t i c ,  with 
t h i s  ambiguity. I t  i s  t r u e  t h a t  one may be r i c h  while being poor and be poor 
whi le  being r i c h  - t h i s  according t o  t h e  dynamics of t h e  Gospel. But I th ink 
t h a t  t h e  t l e l b o m e  conference--even though recognizing t h a t  t h e  Good N e w s  
announced f i r s t  t o  t h e  poor does no t  exclude anybody, including t h e  r i c h  which 
most of us a r e ,  from the  c a l l  t o  sa lva t ion  d i d  no t  want t o  escape from t h i s  
fundamental chal lenge t o  our churches. 

\\%at we have c a r e f u l l y  considered i s  t h e  e x i s t e n t i a l  quest ion a r i s i n g  from t h i s  
paradox; t h e  major i ty  of those  who assemble around J e s u s  C h r i s t  a r e  r e c r u i t e d  
from among t h e  well-to-do and t h a t  t h e  major i ty  of those  whom t h e  Good News has  
not  y e t  reached a r e  today among the  poor of t h i s  world. Our generat ion has  not 
f i n i s h e d  wres t l ing  wi th  t h i s .  I f  I may advance a personal  comment, I would say 
t h a t  it is  probably because of t h i s  paradox and i t s  i n t o l e r a b i l i t y  t h a t  we 
experience today a s p i r i t u a l  c r i s i s  among t h e  young genera t ion of t h e  western 
churches. I th ink  t h a t  t h e  younger generat ion woke up i n  t h e  aftermath of  t h e  
c o l l i s i o n s  provoked by World !Jar I1 with  the discovery t h a t  those  who proclaimed 
un iversa l  love of t h e  Saviour and t h e  Good News t o  t h e  poor were, i n  f a c t ,  on t h e  
s i d e  of those  l i v i n g  o f f  t h e  work and blood of t h e  poor. 

I th ink it is  t h i s  enormous paradox and s p i r i t u a l  challenge which i s  taken up b y  
t h a t  p a r t i c u l a r  dynamic of t h e  Gospel which s t ruck u s  i n  Melbourne and which w e  
a r e  t r y i n g  t o  r e f l e c t  back t o  the  member churches of t h e  Council.  A s  f o r  myself,  
I hope with a l l  my h e a r t  t h a t  we s h a l l  not  t r y  t o  escape from t h i s  fundamental 
ques t ion of t h e  Gospel i t s e l f  concerning our personal  l i f e ,  our  church l i f e  and 
even t h e  l i f e  of t h e  WCC wi th  a l l  t h e  good reasons w e  can f i n d  t o  d i s t o r t  t h e  
demands of the Gospel. 

Dear b ro the rs ,  I too  f e e l  c a l l e d  upon t o  share t h e  Good News of J e s u s  C h r i s t  with 
t h e  r i c h  who a r e  my fel low men and among whom I l i v e .  I do no t  th ink ,  hcuever, 
t h a t  t h i s  can be done without  posing t o  them t h e  quest ion of the  r ich/poor and 
asking ourse lves  t h e  ques t ion:  Does our C h r i s t i a n  s t y l e  of l i f e  r e a l l y  favour 
t h e  proclamation of t h e  Gospel o r  i s  it a major handicap i n  t h e  missionary en te r -  
p r i s e  of our churches? I t  is t h i s  challenge rrhich we r a i s e ;  how it is worded is 
f i n a l l v  of l i t t l e  importance a s  long a s  w e  can r e a l l y  and profoundly confront  our- 
se lves  through him who has  chosen t o  re ign on t h e  c r o s s  and whose throne is the 
c ross ,  with a l l  t h a t  r epresen t s  as a challenge t o  world power and t o  t h e  power 
which we seek f o r  ourse lves  - s t a r t i n g  with t h a t  of money. (Taken from t h e  
r e s p n s e  of t h e  Rev. J. Naury during p l e n a r y  d iscuss ion a t  WCC Central Committee 
. - -  . .  - . .. , 




