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Introduction:  The nature  of the  Council: I f  I am going t o  d i scuss  here a 
fundamental theologica l  i n t e r p r e t -  

a t ion  of t h e  Second Vatican Council, it w i l l  be he lp fu l  t o  make some preparatory 
remarks before turning t o  the  theme i t s e l f .  I n  speaking of a fundamental 
i n t e r p r e t a t i o n ,  I w i l l  mean one t h a t  i s  not  imposed on t h e  Council f r m  outs ide  
but  i s  ra the r  suggested by t h e  Council i t s e l f ,  so t h a t  fpndamental nature and 
fundamental i n t e r p r e t a t i o n  i n  t h i s  case w i l l  mean the  same th ing.  

The presupposition f o r  t h i s  fundamental i n t e r p r e t a t i o n  is,  of course, t h e  
conviction t h a t  desp i t e  a l l  t h e  h i s t o r i c a l  contingencies which a l s o  accrue t o  
such an event ,  t h e  Council was not  simply an a r b i t r a r y  accumulation of individual  
events  and decisions.  No, t h e r e  was an inner ,  e s s e n t i a l  connection among i ts  
individual  occurrences; they were not  i n t e r r e l a t e d  simply by the  formally 
j u r i d i c a l  charac ter  of a counci l .  In  t h i s  r e spec t ,  it i s  u l t imate ly  unimportant 
how c l e a r l y  and thoroughly t h i s  funlamental conception of the Council w a s  p resen t  
o r  no t  i n  t h e  e x p l i c i t  consciousness of i t s  organizers .  

The meaning and nature  of events t h a t  have genuinely e x i s t e n t i a l  s igni f icance  
i n  t h e  l i f e  of any human beinq always include more than t h e  person o b j e c t i f i e s  
and s t r i v e s  f o r  in  e x p l i c i t  consciousness. And t h i s  holds t r u e ,  above a l l ,  f o r  
s i g n i f i c a n t  events i n  the  h i s t o r y  of the  Church, which a r e  d i r e c t e d  i n  a Special  
and s ingular  way by the S p i r i t  of t h e  Church. I f  we look a t  t h e  e x p l i c i t  
i n t en t ions  of John X X I I I  with res2ect  t o  the  Council, we cannot say much more 
than t h i s :  even a f t e r  Vatican I with i t s  "papalism", the  Pope thought a council  
would be meaningful and opportune, and he wanted a "pas tora l"  council .  But this 
by no means r u l e s  out  the  p o s s i b i l i t y  of a fundamental theologica l  conception 
t h a t  i s  deeper and more comprehensive. 

I am seeking a fundamental theolocjical i n t e r p r e t a t i o n ,  because, although I 
cannot d i scuss  i n  any d e t a i l  how t h e o l q y  and Church h i s t o r y  a r e  r e l a t e d ,  it i s  
my opinion t h a t  Church h i s to ry  d i f f e r s  s p e c i f i c a l l y  from secular  h i s to ry :  i ts  
p rec i se  goal  i s  t o  descr ibe  t h e  h i s t o r y  of t h e  Church's essence. In  a r e l a t i o n  
of rec iprocal  interdependence, the  Church's essence both suppl ies  t h e  hermeneut- 
i c a l  p r inc ip le  f o r  i ts  h i s t o r y  and, s ince  it i s  essence i n  h i s to ry ,  r evea l s  i t s e l f  
through t h a t  h i s t o r y .  

I. The Church's F i r s t  Self-Actualisat ion a s  a World Church 

D i f f i c u l t  though it be bnd perhaps only p a r t i a l l y  successful ,  s t i l l  let  m e  
t r y  t o  formulate in  advance t h e  b a s i c  idea  with which our quest ion i s  concerned, 
s o  t h a t  we do no t  lose  s i g h t  of t h e  connection among t h e  individual obseruations 
and considera t ions  t h a t  follow. 



I say: the  Second Vatican Council is, i n  a rudimentary form s t i l l  groping 
f o r  i d e n t i t y ,  t h e  Church's f i r s t  o f f i c i a l  se l f -ac tua l i za t ion  as a world Church. 

The Church and European ccbture: This t h e s i s  may seem exaggerated; sure ly  it 
needs f u r t h e r  precis ion and c l a r i f i c a t i o n  t o  

sound acceptable. I t  is, of course, already open t o  misunderstanding, inasmuch 
a s  the  Church was always a world Church " in  potency" and t h a t  potency could only 
be ac tual ized i n  the course of an extensive h i s t o r i c a l  process whose o r ig ipe  go 
back t o  t h e  beginning of European colonial ism and t h e  modern world-mission of 
the  Church in  t h e  s ix teenth  century. Even today t h a t  ac tua l i za t ion  i s  not  y e t  a t  
i ts  term. But one can consider t h e  o f f i c i a l  a c t i v i t y  of t h e  Church in a macro- 
scopic way and see c l e a r l y  t h a t  desp i t e  t h e  implied contradic t ion t o  i t s  essence, 
the  ac tua l  concrete a c t i v i t y  of the  Church in  i ts  r e l a t i o n  t o  the world outside 
of Europe was in f a c t ,  ( i f  you w i l l  pardon the express ion) ,  the  a c t i v i t y  of an 
export  firm which exported a European re l ig ion  a s  a commodity it did not r e a l l y  
want t o  change b u t  sen t  throughout the world together with the  r e s t  of t h e  
c u l t u r e  and c i v i l i z a t i o n  it considered super ior .  

Antecedents t o  Vatican 11: In t h i s  l i g h t  it does appear meaningful and j u s t i f i e d  
t o  consider Vatican I1 a s  the f i r s t  major o f f i c i a l  

event i n  which t h e  Church ac tual ized i t s e l f  p rec i se ly  a s  a world Church. 
course, t h e  event had antecedents such a s  the  ordination of indigenous bishops 
(although t h i s  occurred extensively only i n  our century) o r  t h e  withdrawal of 
European mission p r a c t i c e s  which had been cemented by Rome in  the Ri tes  Contro- 
versy i n  the  East.  Such antecedents should not be glossed over ,  nor t h e i r  
importance minimalized, but  one m u s t  not ice  t h a t  they did no t  r e a l l y  have any 
such consequences f o r  the  European and North American Church a s  we  begin t o  
recognize a t  Vatican 11. And f o r  t h a t  reason they were r e a l l y  only antecedents 
of what we observe i n  Vatican 11, even i f  only i n  an i n i t i a l  and t e n t a t i v e  way, 
of ten  over la id  by t h e  e a r l i e r  s t y l e  of t h e  European Church: a world Church a s  
such begins t o  a c t  through t h e  rec iprocal . inf luence  exercised by a l l  i t s  
components. 

This  mst general  t h e s i s  on t h e  fundamental understanding of Vatican 11, a s  
I have sa id ,  does not deny t h a t  t h e  ac tua l i za t ion  of t h e  essence of the Church 
a s  a world Church a t  t h i s  Council made i t s  apGearance only i n i t i a l l y  and 
d i f f i d e n t l y .  The existence of contrary tendencies should not be concealed. 

"De-Europeanising" t h e  Church: In t h e  next few years  for  example, w i l l  t he  new 
Code of Canon Law being prepared i n  Rome avoid 

t h e  danger of being once again a Western Code t h a t  i s  imposed on t h e  world Church 
i n  Lat in  America, Asia, and Africa? Do not t h e  Roman Congregations s t i l l  have 
t h e  mental i ty of a cen t ra l i zed  bureaucracy which th inks  it knows b e s t  what serves  
t h e  kingdom of God and the sa lvat ion of sou l s  throughout t h e  world, and i n  such 
decis ions  takes t h e  menta l i ty  of Rome o r  I t a l y  i n  a f r igh ten ing ly  naive way a s  a 
self-evident  standard? 

Admittedly, such ques t ions  about t h e  de-Europeanizing of t h e  Church r a i s e  
t h e o r e t i c a l  problems which a r e  anything but  c l e a r .  Must the  mar i t a l  morali ty of 
the  Wamasai i n  East  Afrlca simply reproduce t h e  morali ty of Western C h r i s t i a n i t y ,  
o r  could a c h i e f t a i n  t h e r e ,  even i f  he is  a Chr i s t i an ,  l i v e  i n  t h e  s t y l e  of the  
p a t r i a r c h  Abraham? Must the Eucharist  even i n  Alaska be celebrated with grape 
wine? Theoret ica l  hindrances t o  the ac tua l t za t lon  of t h e  world Church a s  such, 
along with many o the r  reasons, they help us t o  understand t h a t  t h e  f u l l  o f f i c i a l  
ac tua l i za t ion  of t h e  world Church t o  appear a t  Vatican I1 i n  a r e l a t i v e l y  i n i t i a l  
and d i f f e r e n t  way. A t  Mass before t h e  individual  sessions,  when the  d i f f e r e n t  
r i t e s  of t h e  Church were presented,  one still could not  see  any African dances. 



Fina l ly ,  while t h e  Church must be incu l tu ra ted  throughout t h e  world i f  it 
i s  t o  be a world Church, never the less  we cannot overlook the  f a c t  t h a t  t h e  
individual  cu l tu res  themselves a r e  today involved in  a process of change t o  a 
degree and a t  a r a t e  previously un1;nown. A s  a r e s u l t ,  it i s  not  easy t o  say 
what content bearing importantly on t h e  f u t u r e  the  individual  c u l t u r e s  can o f f e r  
f o r  a Church t h a t  is meant t o  becone a world Church i n  t h e  f u l l  sense. Whatever 
we may say about these  and many o the r  ques t ions ,  it i s  incontes table  t h a t  a t  
Vatican I1 the  Church appeared f c r  t h e  f i r s t  time a s  a world Church in  a f u l l y  
o f f i c i a l  way. In  what fol lows l e t  me f i r s t  o f f e r  a broad demonstration of t h i s  
t h e s i s ,  then apply it t o  t h e  quest ion of epochs in  Church h i s to ry ,  and f i n a l l y  
consider some of i ts  more concrete implicat ions.  

11. A Council of t h e  Whole Church: Demonstration of the  Thes is  

&Membership of t h e  Council: F i r s t ,  t h e  Council was f o r  t h e  f i r s t  time formally 
a C ~ ~ u n c i l  i r e c i s e l y  of t h e  world Church. One need 

only compare it with Vatican I t o  see  t h a t  t h i s  Council was a new event in  a 
formally j u r i d i c a l  way. Of course, t h e r e  were r ep resen ta t ives  of Asian o r  
African episcopal  s e e s  a t  Vaticail I .  But they were missionary bishops o f ~ u s o p e a n  
o r  North American o r ig in .  A t  t n a t  = h e  t he re  was no t  y e t  an  indigenous 
episcopate throughout t h e  world. Dut t h i s  i s  what appeared a t  Vatican 11, 
perhaps not  a t  a l l  i n  proport ion t:2 :he reprerenta t ion  of t h e  Western episcopate.  
But it was the re .  These bishops d i d  not come t o  Rome a s  individual ,  modest 
v i s i t o r s  who had accounts t o  render and alms t o  bring home. 

A t  Vatican I1 we have f o r  ti?? Eirs': time a gathering of the  world episcopate 
not  a s  an advisory body f o r  t h e  pone but  r a t h f r  with him and under him the f i n a l  
teaching and decision-making bociy i n  t h e  Church. For t h e  f i r s t  t i m e  a world-wide 
Council with a world-wide episccp?.te came i n t o  exis tence  and functioned independ- 
en t ly .  In po in t  of f a c t ,  the  imp-,.ti.nce of t h e  non-western p a r t  of t h e  t o t a l  
episcopate may st i l l  have been relat2.:ely modest. The repercussions of t h e  
c o n c i l i a r  process on t h e  e x t r a c o n c i l i ~ r  l i f e  of the Church may st i l l  be very 
l imi ted ,  a s  t h e  subsequent synods of bishops in  Rome show. But t h i s  does not  
a l t e r  the  f a c t  t h a t  a t  t h e  Council. z Church appeared and became ac t ive  t h a t  was 
no longer t h e  Church of t h e  West with i t s  American spheres of influence and i t s  
export  t o  Asia and Africa.  

Under t h e  appearance of an obvious and gradual development, something l i k e  a 
q u a l i t a t i v e  leap took place here,  ev=n though t h i s  world Church's new essence is 
masked t o  a considerable ex ten t  no t  only p o t e n t i a l l y  but  a c t u a l l y  by charac ter -  
i s t i c s  of the old  Western Church. 

B. Decrees of t h e  Council 

The leap t o  a world Church can he f u r t h e r  c l a r i f i e d  by looking a t  t h e  decrees 
of t h i s  Council. A s  f o r  t h e  use of t h e  vernacular ,  t h e  Council 's  Decree on t h e  
Liturgy may already be dated: but  ~.r i thout  it and withcut  the  Council the  v ic to ry  
of the  vernacular  would be unthinkable. In secular  terms, Latin had been t h e  
common c u l t u r a l  language f o r  Western c i v i l i z a t i o n ,  and t o r  t h a t  reason it had been 
and with Mme proc ras t ina t ion  remzined t h e  l i t u r g i c a l  language of t h e  Western 
Church. But Lat in  could no t  become t h e  l i t u r g i c a l  language of a world Church, 
s ince  it was the  language of a s!,:sll ?-d p a r t i c u l a r  c u l t u r a l  region. 

The v ic to ry  of the  vernacular i n  ti--s Church's l i t u r g y  s i g n a l s  unmistakably 
t h e  coming-to-be of a world Church W I I ~ L +  indiv idual  churches e x i s t  with a c e r t a i n  
independence i n  t h e i r  respect ive  c i i l tu ra l  spheres, incu l tu ra ted ,  and no longer a 
European export .  I t  a l s o  s igna l s ,  05 course, t h e  new problems of a world Church 
whose non-European l o c a l  churches, "or 211 t h e i r  r e l a t ionsh ip  t o  Rome, may no 
longer be ru led  from Europe and i t s  rccntality. 



In  Gaudium e t  Spes, i n  an ac t ion of t h e  e n t i r e  Church a s  such, t h e  Church 
a s  a t o t a l i t y  becomes conscious of its respons ib i l i ty  f o r  t h e  dawning h i s to ry  of 
humanity. Much of the  Consti tut ion may be conceived i n  a Eurcpean way, a s  f a r  
a s  d e t a i l s  go, b u t  the Third World i s  t r u l y  present  a s  par t  of the  Church and a s  
oblect  of its respons ib i l i ty .  The sens i t i za t ion  of t h e  European Church to i ts 
world respons ib i l i ty  may move ahead only with painstaking slowness. But t h i s  
r e spons ib i l i ty ,  our p o l i t i c a l  theology, can no longer be excluded from the 
consciousness of a world Church. 

AS f a r  a s  the  doc t r ina l  decrees of t h e  Council a r e  concerned, those  namely 
on t h e  Church and divine  revela t ion,  it may be t h a t  they speak largely  fram a 
s p e c i f i c a l l y  European horizon of understanding and t h a t  they consider problems 
t h a t  a r e  v i t a l  only f o r  a European theology. And sti l l  w e  can say t h a t  these 
decrees s t r i v e  f o r  statements t h a t  are  not  e n t i r e l y  conditioned by the  l i n g u i s t i c  
s t y l e  of a Neo-Scholastic theology and can be made more e a s i l y  understandable i n  
the  e n t i r e  world. To make t h i s  c l e a r e r ,  we  would have t o  compare these  t e x t s  
with t h e  corresponding l a t e  Neo-Scholastic schemata t h a t  were prepared i n  Rane 
before t h e  Council. 

One can a l s o  ind ica te  t h a t  t h e  Council 's  teaching on t h e  whole episcopate 
and i t s  function i n  the Church a s  well a s  on t h e  s igni f icance  of regional  p a r t i -  
cu la r  churches makes o r  c l a r i f i e s  d o c t r i n a l  presupposit ions which a r e  fundamental 
f o r  the  self-understanding of t h e  Church a s  world Church. 

It may well be t h a t  the  Decree on Revelation, s t a r t i n g  a s  it does with 
revela t ion i n  t h e  Old Testament alone, with "Abraham", does not  exact ly  propagate 
a concept of revela t ion t h a t  is  e a s i l y  access ib le  f o r  African and Asian cu l tu res ,  
especia l ly  since hundreds of thousands of years  between primordial revela t ion and 
Abraham remain unf i l l ed .  

But we can a l s o  say t h a t  d o c t r i n a l l y  t h e  Council d id  two th ings  which are  of 
fundamental s igni f icance  f o r  a world-wide missionary e f f o r t :  

In the  Declaration on the  Relation of the  Church t o  Non-Christian 
Religions,  a t r u l y  pos i t ive  evaluation of the g rea t  world r e l i g i o n s  
is  i n i t i a t e d  f o r  the  f i r s t  time in  the  doc t r ina l  h i s t o r y  of the  Church. 

Furthermore, even from an in f ra lapsa r ian  perspective ( a s  the Scholas- 
t i c s  say.), t h e  documents on t h e  Church, on t h e  missions, and on t h e  
Church in  t h e  modern world proclaim a universa l  and e f f e c t i v e  s a l v i f i c  
w i l l  of God which is  l imi ted  only by the  e v i l  decision of human cons- 
cience and nothing e l s e .  This implies t h e  p o s s i b i l i t y  of a properly 
s a l v i f i c  revela t ion-fa i th  even beyond the  Chr i s t i an  revela tory  word. 

A s  a r e s u l t ,  i n  comparison with e a r l i e r  theology roughly t o  our own time, 
bas ic  presupposit ions f o r  the  world mission of the world Church a r e  fashioned 
which were no t  previously avai lable .  

The Declaration on Religious Liber ty  can a l s o  be seen i n  t h i s  perspective,  
s ince  f o r  a l l  s i t u a t i o n s  throughout t h e  world t h e  Church expressly renounces a l l  
instruments of force  f o r  the proclamation of i t s  f a i t h  which do not  l i e  in  t h e  
power of t h e  gospel i t s e l f .  

Everyone knows how g r e a t  an obstac le  t h e  e c c l e s i a l  d iv is ion of Christendom 
a l s o  c o n s t i t u t e s  f o r  the  spread of C h r i s t i a n i t y  i n  a l l  the  world, i n  the so- 
c a l l e d  "mission countr ies" .  For t h a t  reason, whatever ecumenical a c t i v i t i e s  the  
Council i t s e l f  develops o r  approves and encourages must a l s o  be evaluated a s  
contr ibut ions  t o  C h r i s t i a n i t y ' s  becoming a world r e l i g i o n .  



In  shor t :  a t  l e a s t  i n  a rudimentary way t h e  Church a t  t h i s  Council began 
dPe t r ina l ly  t o  a c t  p rec i se ly  a s  a world church. Under t h e  s t i l l  widely prevalent  
phenotype of a European and North American Church, we begin t o  no t i ce ,  so t o  
speak, the genotype of a world Church. 

C. Epochs i n  Church His tory  

But perhaps w e  can grasp even more profoundly t h i s  process of a world Church 
coming i n t o  being. So l e t  us consider ,  secondly, the quest ion of epochs i n  t h e  
Church's h i s to ry .  In  wr i t ing  Church h i s t o r y ,  people have puzzled again and again 
over a theologica l ly  appropriate d iv i s ion  of t h e  mater ia l .  I t  is indeed q u i t e  
c l e a r  that d iv id ing European h i s to ry  i n t o  a n t i q u i t y ,  Middle Ages, and modernity 
does no t  give us a theologica l ly  meaningful o u t l i n e  f o r  d iv id ing Church h i s t o r y .  
Here I a m  leaving as ide ,  of course, ques t ions  about theo log ica l ly  appropriate 
subdivisions of  Church h i s t o r y ' s  major epochs. In  addi t ion ,  I am persuaded that,  
f o r  h i s t q r y  i n  general  and espec ia l ly  f o r  t h e  h i s t o r y  of the Church, t h e  individ-  
ua l  phases of chronological ly measured h i s t o r y  do no t  conta in  events  of equal 
moment; r a t h e r ,  a chronological ly l imi ted  time can s t i l l  bear  wi th in  i t s e l f  a 
h i s t o r i c a l l y  m j o r  epoch. 

Three g r e a t  epochs., With these  presupposi t ions,  I say: theo log ica l ly  speaking, 
the re  a r e  three g r e a t  epochs i n  Church h i s t o r y ,  of which t h e  

t h i r d  has only j u s t  begun and made i t s e l f  observable o f f i c i a l l y  a t  Vatican 11. 
F i r s t ,  t h e  s h o r t  period of Jewish C h r i s t i a n i t y .  Second, the  period of  the Church 
i n  a d i s t i n c t  c u l t u r a l  region,  namely, t h a t  of Hellenism and of European c u l t u r e  
and c i v i l i z a t i o n .  Third,  the  period i n  which the  sphere of the Church's l i f e  is 
i n  f a c t  the e n t i r e  wurld. 

These th ree  per iods  s i g n i f y  th ree  e s s e n t i a l  and d i f f e r e n t  bas ic  s i t u a t i o n s  
f o r  C h r i s t i a n i t y  and i t s  preaching. Within them, of course, t h e r e  can be very 
important subdivisions:  f o r  example, i n  the  second period,  through the  caesuras  
o r  breaks which occur with t h e  t r a n s i t i o n  from a n t i q u i t y  t o  t h e  Middle Ages and 
with the t r a n s i t i o n  from medieval cu l tu re  t o  European colonial ism and the  Enlight- 
enment. In  a l l  t h i s  one would have t o  c l a r i f y  the  causes of these mult iple and 
y e t  i n t e r r e l a t e d  breaks. Nevertheless, I bel ieve t h a t  t h i s  t r i p a r t i t e  d iv i s ion  
of Church h i s t o r y  i s  theo log ica l ly  co r rec t ,  even i f  the  f i r s t  period was very 
s h o r t .  

Jewish Chr i s t i an i ty :  This  f i r s t  per iod ,  Jewish Chr i s t i an i ty ,  w i t h  the expanding 
inf luence  which Jewish proselyt ism brought it, is  i n  f a c t  

d is t inguished i n  i t s  fundamental, c h a r a c t e r i s t i c ,  and unique q u a l i t y  by the f a c t  
t h a t  its human h i s t o r i c a l  s i t u a t i o n  was t h a t  of the fundamental Chr i s t i an  salva- 
t i o n  event ,  the death and resu r rec t ion  of Jesus  himself;  t h i s  event  was p r o c l a h e d  
wi th in  i ts  own h i s t o r i c a l  s i t u a t i o n  and not  i n  one d i f f e r e n t  from it; it was 
proclamation p rec i se ly  i n  I s r a e l  and to it. 

Genti le  C h r i s t i a n i t y :  On t h a t  bas i s  something l i k e  a mission t o  t h e  Gent i les  - 
would indeed have been poss ib le .  Consequently, w e  can see 

t h a t  it was no t  theo log ica l ly  se l f -evident  f o r  Paul t o  inaugurate t h e  t r a n s i t i o n  
from a Jewish C h r i s t i a n i t y  t o  a C h r i s t i a n i t y  of Gent i les  a s  such. Rather, this 
introduced a r a d i c a l l y  new period i n  Church h i s to ry ,  a C h r i s t i a n i t y  t h a t  was not  
the export  of Jewish C h r i s t i a n i t y  t o  t h e  Diaspora but  ins t ead  a C h r i s t i a n i t y  
which, f o r  a l l  i t s  r e l a t i o n s h i p  t o  t h e  h i s t o r i c a l  Jesus ,  s t i l l  grew on the s o i l  
of paganism. I know t h a t  I am speaking dimly and darkly. But I th ink the  
d i f f i c u l t y  de r ives  u l t imate ly  from t h e  theologica l  problems involved i n  t h i s  
t r a n s i t i o n  from Jewish t o  Genti le  C h r i s t i a n i t y ,  problems t h a t  a r e  by no means 
s o  simple a s  people think,  theo log ica l ly  d i f f i c u l t  problems s t i l l  t o  be worked 
o u t  co r rec t ly :  it i s  not  y e t  r e f l e c t i v e l y  c l e a r  to u s  what Paul "brought about" 
when he declared circumcision and everything connected with it superfluous f o r  
non-Jews (and perhaps only fo r  them). 



However t h a t  may be, i f  we want t o  make, in fundamental fashion,  a more 
precise  and au then t i ca l ly  theological  d iv i s ion  of previous Church h i s to ry ,  then 
t h e  proposed t r i p l e  d iv i s ion  seems t o  me t h e  only cor rec t  one. Th i s  means t h a t  
in  t h e  h i s t o r y  of C h r i s t i a n i t y  t h e  t r a n s i t i o n  of C h r i s t i a n i t y  from one h i s t o r i c a l  
and theological  s i t u a t i o n  t o  an e s s e n t i a l l y  new one d i d  happen 3, and t h a t  now 
i n  the t r a n s i t i o n  frmn a C h r i s t i a n i t y  of Europe (with i ts  American annexes) t o  a 
f u l l y  world re l ig ion  it i s  s t a r t i n g  t o  happen f o r  a second time. 

Of course, one can dare t o  make t h i s  a s se r t ion  only i f  one considers t h a t  
t h e  t r a n s i t i o n  f ran  t h e  ancient  Genti le  C h r i s t i a n i t y  i n  the Mediterranean area  t o  
t h e  medieval and modern C h r i s t i a n i t y  i n  Europe is  theo log ica l ly  l e s s  decis ive  
than both t h e  breaks with which we a r e  here concerned. But t h a t  seems e n t i r e l y  
jus t i f ied ,consider ing the  u n i t y  of t h e  Roman-Hellenistic Mediterranean c u l t u r e  
and i t s  transmission t o  t h e  Germanic peoples - although I cannot show t h i s  i n  
more d e t a i l  here and now. 

A two-fold theological  quest ion:  I f  what I have sa id  is  more o r  l e s s  cor rec t ,  a 
two-fold theological  quest ion a r i s e s :  In what 

more p r e c i s e l y  does the  theological  and not only t h e  c i l t u r a l  h i s t o r i c a l  character 
if s u c h  a t r a n s i t i o n ,  such a caesura o r  break, consis t?  

And what r e s u l t s  i f  w e  apply t h e  theology of t h i s  t r a n s i t i o n  t o  t h e  one i n  
which we a r e  l i v i n g  today, a t r a n s i t i o n  f o r  which Vatican I1 implies something 
l i k e  an e c c l e s i a s t i c a l l y  o f f i c i a l  beginning? 

T c  A s  for  t h e  f i r s t  quest ion,  we 
can s t a r t  by saying a t  l e a s t  

t h a t  it concerns an event of importance not only f o r  the  h i s t o r y  of c u l t u r e  but  
for  theology and t h e  h i s to ry  of sa lvat ion.  This  seems t o  me t o  be evident  i n  
P a .  He proclaims abo l i t ion  of circumcision for  Gent i le  C h r i s t i a n i t y ,  an 
abo l i t ion  which Jesus  c e r t a i n l y  d id  not  a n t i c i p a t e  and which can scarcely  be 
cogently derived from Jesus '  oun e x p l i c i t  preaching o r  from t h e  preaching about 
the  s a l v i f i c  meaning of h i s  death and resurrec t ion.  And y e t  for  Paul t h i s  
~ r i n c i p l e  belongs t o  h i s  gospel and means revelat ion i n  some sense. I t  is the  
in te r rup t ion  of a sa lvat ion-his tory  cont inui ty  which a human being cannot under- 
take on personal au thor i ty  alone. 

Thus t h e  proper ly  theological  quest ion a r i s e s  which Paul himself d id  no t  
adequately pursue: What can sti l l  remain and must st i l l  remain f ran  t h e  Old 
Testament sa lvat ion h i s to ry  and from t h e  Church, i f  circumcision could be done 
away with, one of the  r e a l i t i e s  t h a t  pertained t o  the  f i n a l  substance of salva- 
t i o n  exis tence  f o r  a Jew of t h a t  time, something t h a t  according t o  Paul could and 
i n  f a c t  should have remained f o r  t h e  Jewish Chr i s t i ans  of the  time? This t rans-  
i t i o n ,  f o r  him, c o n s t i t u t e s  a genuine caesura or break. 

We must furthermore consider t h a t  many other abo l i t ions  and in te r rup t ions  Of 
cont inui ty  i n  t h e  h i s t o r y  of sa lvat ion were connected with t h i s  change: abolish- 
ing the  Sabbath, moving the  Church's center  from Jerusalem t o  Rme, far-reaching 
modifications in  moral doct r ine ,  t h e  r i s e  and acceptance of new canonical writings 
and s o  fo r th .  

And f o r  t h e  moment it does not  concern me whether these turning pints can 
be re fe r red  t o  Jesus o r  e x p l i c i t l y  t o  Paul o r  happened somehow and somewhere i n  
the apos to l i c  age. Today, as a matter  of f a c t ,  perhaps even i n  c o n t r a s t  to 
p a t r i s t i c  and medieval theology, we do n o t  have a c l e a r ,  r e f l e c t i v e  theology of 
t h i s  break, t h i s  new beginning of C h r i s t i a n i t y  with Paul a s  its inaugurator; 
perhaps t h a t  w i l l  only gradually be worked ou t  i n  a dialogue with t h e  Synagogue 
of today. 



And so I hope no one w i l l  hold it aga ins t  me i f  I cannot say anything beyond 
the  suggestions a l ready given. And y e t  I would s t i l l  venture the  t h e s i s  t h a t  
today we are  experiencing a break such a s  occurred only once before,  t h a t  is,  i n  
t h e  t r a n s i t i o n  from Jewish t o  Genti le  Chr i s t i an i ty .  

The meaning of Vatican I I ?  Can one venture t h i s  t h e s i s  and through it determine 
t h e  meaning of Vatican I1 i n  the  sense t h a t  the re  t h e  

Church. even i f  only i n i t i a l l y  and unclear ly ,  proclaimed the  t r a n s i t i o n  of t h e  
Western Church t o  a world Church i n  a way t h a t  had previously happened only  once, 
when t h e  Church changed from a Church of the  Jews t o  a Church of the Genti les? 
To repeat: I think one can and should answer t h i s  quest ion affirmatively. Of 
course, t h i s  cannot mean t h a t  i n  content t h e s e  two caesuras and t r a n s i t i o n s  a r e  
simply the  Mme. No h i s t o r i c a l  event  occurs twice. Nor would I con t rad ic t  some- 
one who i s  convinced t h a t  t h e  break inaugurated by Paul a l s o  had c h a r a c t e r i s t i c s  
of  a formally theologica l  nature which a r e  not  repeated, so t h a t  the  t r a n s i t i o n  
t o  a world Church i s  r e a l l y  no t  comparable i n  every respect  with the  t r a n s i t i o n  
from t h e  C h r i s t i a n i t y  of the  Jewish Jesus  t o  t h e  C h r i s t i a n i t y  of Paul. 

I a l s o  do n o t  doubt t h a t  such t r a n s i t i o n s  happen f o r  t h e  most p a r t  and in 
t h e  f i n a l  a n a l y s i s  unre f l ec t ive ly ;  they are  not  f i r s t  planned out  theo log ica l ly  
and then p u t  i n t o  e f f e c t ,  hut  a r e  unre f l ec t ive ly  r ea l i zed  through a f i n a l l y  
hidden i n s t i n c t  of t h e  S p i r i t  and of grace t h a t  remains mysterious - even though 
t h e  element of r e f l e c t i o n  borne along with t h e  ac t ion  should c e r t a i n l y  no t  be 
disregarded o r  considered superfluous. But with these  provisos I would want t o  
a f f i rm and defend the  t h e s i s  I proposed. 

Post-Vatican Chr i s t i an i ty :  Next  I venture t o  a f f i rm t h a t  t h e  d i f fe rence  between 
the  h i s t o r i c a l  s i t u a t i o n  of Jewish C h r i s t i a n i t y  and 

the  s i t u a t i o n  i n t o  which Paul t ransplanted  C h r i s t i a n i t y  a s  a r a d i c a l l y  new crea t -  
ion i s  not  g r e a t e r  than the  d i f fe rence  between Western c u l t u r e  and t h e  contempor- 
a ry  c u l t u r e s  of a l l  Asia and Africa i n t o  which C h r i s t i a n i t y  must incu l tu ra te  
i t s e l f  i f  it i s  now t o  be, a s  it has begun t o  be,  qenuinely a world Church. 

Today's d i f f e rence  may t o  some ex ten t  be hidden, inasmuch a s  a l eve l ing  layer  
of r a t iona l - indus t r i a l  c u l t u r e  from Europe and the  United S t a t e s  l i e s  over these  
o the r  c u l t u r e s ,  so  t h a t  t h e  d i f fe rence  between our c u l t u r e  and the  o the r  c u l t u r e s  
i s  vei led,and one might expect C h r i s t i a n i t y  st i l l  t o  be well received throughout 
the  world a s  a Western export  ware wherever it coincided wi th  t h e  dubious b less-  
ings  of t h e  West. Antiquity d i d  indeed have an analogue f o r  t h i s ,  namely, t h e  
Diaspora of the  Jews with t h e i r  p rose ly t i z ing  across  the ancient  world, on which 
foundation a Jewish C h r i s t i a n i t y  apparently could a l s o  have been exported t o  t h a t  
world. 

But, prescinding from some minor exceptions, modern missionary h i s t o r y  shows 
t h a t  C h r i s t i a n i t y  a s  a Western export  a c t u a l l y  succeeded n e i t h e r  with the high 
c u l t u r e s  of t h e  Eas t  nor i n  the world of Islam, p r e c i s e l y  because it was Western 
C h r i s t i a n i t y  and sought i n  t h a t  way t o  e s t a b l i s h  i t s e l f  i n  t h e  rest of  t h e  world. 
without r i sk ing  a r e a l l y  new beginning o r  breaking wi th  many c o n t i n u i t i e s  t h a t  
seem self-evident  t o  us.  This  showed i n  the  d i f f e r e n t  r i t e s  cont rovers ies ;  i n  
t h e  export of Lat in  a s  a l i t u r g i c a l  language t o  coun t r i e s  in  which Lat in  was 
never a h i s t o r i c a l  r e a l i t y ;  i n  t h e  unquestioning way t h a t  Western, Roman law was 
exported through canon law; in  t h e  na ive ,  unquestioning way t h a t  an e f f o r t  was 
made t o  impose t h e  bourgeois moral i ty of the  West i n  a l l  i t s  d e t a i l  on people of 
d i f f e r e n t  cul tures ;  i n  t h e  r e j e c t i o n  of r e l i g i o u s  experiences of o the r  cu l tu res ,  
and so  f o r t h .  

This ,  then, i s  t h e  i s sue :  e i t h e r  the  Church sees  and recognizes these  
e s s e n t i a l  d i f f e rences  of o the r  c u l t u r e s  f o r  which she should become a world Church 
and with a Pauline boldness draws the  necessary consequences from t h i s  recognit ion,  
o r  she remains a Western Church and so i n  the  f i n a l  ana lys i s  he t rays  t h e  meaning 
of Vatican 11. 



Further Implications f o r  the  Church of the  Future 

I f  such a claim i s  made f o r  t h e  meaning of Vatican 11, what are its fu r the r  
implicat ions,  somewhat more concretely? I t  is  a t h i r d  quest ion,  of course. 

F i r s t  of a l l ,  because i n  material  terms the  break, towards a world Church, 
na tu ra l ly  has o r  must acquire a completely d i f f e r e n t  content than t h e  f i r s t  
break, towards the Cffntile Church of an t iqu i ty  and the  Middle Ages. 

Then secondly, because it i s  an open and unc la r i f i ed  question whether and 
t o  what ex ten t  t h e  Church in the  postapostol ic  age sti l l  has t h e  c rea t ive  powers 
and au thor i ty  t h a t  she had in  the period of her f i r s t  becoming, the apos to l i c  
age. A t  t h a t  time, i n  making i r r e v e r s i b l e  o r  seemingly i r r e v e r s i b l e  bas ic  
decisions which f i r s t  concretely cons t i tu ted  her essence, she claimed such 
au thor i ty  over and above what came t o  her d i r e c t l y  from Jesus,  now t h e  Risen One. 
The open quest ion i s  whether, during such h i s t o r i c a l  breaks a s  the second one w e  
a r e  discussing,  t h e  Church can legi t imate ly  perceive p o s s i b i l i t i e s  of which she 
never made use during her second major epoch because those p o s s i b i l i t i e s  would 
have been meaningless in  t h a t  epoch and consequently i l l e g i t i m a t e .  

Thirdly, because despi te  a l l  modern futurology, no one can c o r r e c t l y  p r e d i c t  
the  secular  fu tu re  t o  which the  Church must do j u s t i c e  i n  the  new i n t e r p r e t a t i o n  
of he r  f a i t h  and of her essence as world Church. To t h a t  ex ten t ,  of course, 
Vatican I1 i s  only a very abs t rac t  and formal model of t h e  task  the  Church a s  
world Church i s  meeting. 

But l e t  us st i l l  t r y  t o  say something about t h e  image of the Church a s  world 
Church, about t h e  t a s k  t h a t  i s  s t i l l  t o  be addressed. This ,  I th ink,  p e r t a i n s  t o  
the  theme we a r e  considering, because a theological  in te rp re ta t ion  of the  funda- 
mental na ture  of Vatican I1 must i n  the  l a s t  ana lys i s  be undertaken from i ts f i n a l  
cause, namely, from the Church's fu ture ,  t o  which t h i s  Council committed i t s e l f .  

A new Chris t ian  proclamation i n  a world context: None of us can say exact ly  how, 
wi th  what conceptuali ty,  under 

what new aspects  the old message of C h r i s t i a n i t y  must i n  the fu tu re  be proclaimed 
i n  Asia, i n  Africa, i n  the  regions of Islam, nerhaps a l s o  i n  South America, i f  
t h i s  message i s  r e a l l y  t o  be present  everywhere i n  t h e  world. The people i n  
these o ther  c u l t u r a l  s i t u a t i o n s  must themselves gradually discover t h i s  and here ,  
of course, i t  cannot remain a quest ion of formally declaring t h e  necess i ty  of such 
other  proclamations, nor simply of deriving them from an inherent ly  problematic 
ana lys i s  of the  spec ia l  character  of these peoples. 

For this t ask ,  whose solut ion i s  not  yet  a t  hand and which does not  r e a l l y  
belong t o  u s  Europeans, it w i l l  be necessary t o  appeal t o  the hiezarchy of t r u t h s  
of which the  Council spoke and t o  re tu rn  t o  t h e  f i n a l  and fundamental substance 
of t h e  Chr is t ian  message, i n  order t o  formulate from it anew the  whole of eccle- 
S ia l  f a i t h  with the  na tu ra l  c r e a t i v i t y  t h a t  corresponds t o  the a c t u a l  h i s t o r i c a l  
s i tua t ion .  

This reduction o r  re turn  t o  the f i n a l  and fundamental substance a s  the  f i r s t  
s t e p  towards a new expression of  the  whole content  of f a i t h  i s  not  easy. In the  
course of it we w i l l  have t o  t ake  account of e f f o r t s  made i n  recent  years  to 
discover bas ic  formulas of f a i t h .  But we w i l l  a l s o  have t o  ask a quest ion which 
has scarcely  been addressed: Is the re  a formal c r i t e r i o n  f o r  deciding what r e a l l y  
can and what r e a l l y  cannot belong pr imardia l ly  t o  a supernatural revela t ion in the 
s t r i c t  sense? I f  t h i s  t a s k  were f u l f i l l e d ,  we would have a plural ism of proclam- 
a t ions ,  i n  f a c t  the  authent ic  p lura l i sm,  which i s  much more meaningful than a 
p lura l i sm of proclamations and theologies  within the  Western Church. 



Since a l l  human beings can i n  p r inc ip le  speak with one another  and make 
themselves understood, these d i f f e r e n t  proclamations would not be simply d i s -  
pa ra te  realities. They could c r i t i c i z e  and enr i ch  one another. But each of 
them would still c o n s t i t u t e  a h i s t o r i c a l  ind iv idua l i ty ,  which would be ul t imate ly  
incommensurable with every o the r .  

Unity of f a i t h  i n  p l u r a l  proclamations: A f u r t h e r  quest ion a r i s e s :  How can a 
uni ty  of f a i t h  be maintained and v e r i -  

f i e d  when you have p l u r a l  proclamations? And how can the h ighes t  e c c l e s i a l  body 
in  Rome work f o r  t h i s ,  since t h e  t a s k  is apparently e n t i r e l y  d i f f e r e n t  from what 
t h e  Roman a u t h o r i t i e s  on f a i t h  have previously assured within a common Western 
horizon of understanding? 

I t  is a l s o  se l f -evident  t h a t  a s i g n i f i c a n t  plural ism w i t h  r e spec t  t o  canon 
law (and o t h e r  e c c l e s i a l  p r a x i s  a s  well) must be developed i n  the g r e a t  loca l  
churches--even a p a r t  from the  f a c t  t h a t  genuine progress towards ecumenical u n i t y  
cannot otherwise be expected. 

Quite o f t en  it has been observed t h a t  a s imi la r  plural ism of l i t u r g i e s  is  
needed, one t h a t  cannot c o n s i s t  merely i n  t h e  use of d i f f e r e n t  vernaculars .  
Granted, these  a r e  a l l  formal, a b s t r a c t  statements which a r e  scarce ly  expressive 
of the  concrete form which the f u t u r e  world Church w i l l  t ake .  But can more be 
s a i d ?  

Signi f icance  of "pas to ra l  ins t ruc t ions" :  L e t  me a l s o  draw a t t e n t i o n  t o  a charac- 
t e r i s t i c  of Vatican I1 t h a t  I have 

discussed elsewhere and cannot pursue here.  A t  l e a s t  i n  Gaudium e t  spes the  
Council unre f l ec t ive ly  used a mode of expression t h a t  has  t h e  charac ter  n e i t h e r  
of a permanently v a l i d  dogmatic teaching nor of a canonical  regula t ion ,  but  must 
r a t h e r  be understood a s  the  expression of "pas to ra l  ins t ruz t ions"  (We1sungen)or 
appeals .  (This  requi res  a theologica l  t reatment of o f f i c i a l  Church statements,  a 
t reatment which i s  no t  a t  a l l  e x p l i c i t  now, s ince  we have previously been f a m i l i a r  
only with doc t r ina l  statements and o f f i c i a l  Church regula t ions  and orders . )  Does 
t h i s  o t h e r  s o r t  of s tatement have more urgent  s i an i f i cance  f o r  the fu ture?  Under 
what assumptions can such i n s t r u c t i o n s  be made e f fec t ive?  Once again I cannot go 
i n t o  these  quest ions here ,  although from another perspective they would help t o  
answer our quest ion about the theologica l  uniqueness of t h i s  Council. 

Signif icance of "co l l eg ia l i ty"~ :  F ina l ly ,  it should be e x p l i c i t l y  sa id  o r  
repeated: t h e  Council was, with and under t h e  

pope, t h e  a c t i v e  sub jec t  of the h ighes t  plenary powers i n  t h e  Church, i n  a l l  
t h e i r  usage and appl ica t ion .  This is obvious, it was e x p l i c i t l y  taught ,  and it 
was b a s i c a l l y  not  disputed by Paul V I .  But how can t h i s  h ighes t  plenary author- 
i t y ,  borne by the pope "alone" and t h e  Council,  a c t u a l l y  e x i s t  - and be able  t o  a c t  
i n  two sub jec t s  a t  l e a s t  p a r t i a l l y  d i f f e r e n t ?  Th i s  has no t  r e a l l y  been theore t -  
i c a l l y  c l a r i f i e d ,  nor i s  it apparent i n  p r a c t i c e  what l a s t i n g  and t imely s ign i -  
f icance the re  i s  i n  t h e  f a c t  t h a t  the whole col lege  o f  bishops is ,  with and under 
the  pope, b u t  r e a l l y  a t h e  pope, t h e  h ighes t  c o l l e g i a l  leadership  body in t h e  
Church. 

The still t imely s igni f icance  of t h i s  c o l l e g i a l  c o n s t i t u t i o n a l  p r i n c i p l e  i n  
t h e  Church remained unclear  i n t o  our time and once again was more repressed than 
not  by Paul V I  a f t e r  t h e  Council. W i l l  John Paul I1 change anything here? I n  a 
t r u e  Church some such change i s  necessary, s ince a world Church simply cannot be 
m l e d  with t h e  s o r t  of Roman cent ra l i sm t h a t  was customary in t h e  period of t h e  
Piuses . 



Conclusion 

But l e t  me conclude. A l l  our considerat ions were supposed t o  be concerned 
with how the  Second Vatican Council is t o  be in te rp re ted  theological ly .  I t r i e d  
t o  i n t e r p r e t  it a s  t h a t  event of Church h i s t o r y  i n  which the  world Church modest- 
l y  began t o  a c t  a s  such. I t r i e d  t o  make c l e a r  with a few problematic consider- 
a t i o n s  t h a t  t h e  coming-to-be of a world Church p rec i se ly  a s  such does no t  mean 
j u s t  a q u a n t i t a t i v e  increase i n  t h e  previous Church, but r a the r  contains a theo- 
log ica l  break i n  Church h i s to ry  t h a t  still lacks  conceptual c l a r i t y  and can 
scarcely be canpared with anything except the  t r a n s i t i o n  from Jewish t o  Genti le  
Chr i s t i an i ty .  Th i s  was t h e  caesura o r  break which occupied Paul, although one 
need not think t h a t  he re f l ec ted  with theological  adequacy on t h i s  t r a n s i t i o n  
whose protagonis t  he was. This  is  a l l  I r e a l l y  wanted t o  say. Everything e l s e  
i s  b u t  dimly envisaged, and developed perhaps without t h e  necessary systematic 
c l a r i t y .  But I d i d  want t o  draw a t t en t ion  t o  problems t h a t  have scarcely  been 
noticed i n  previous theology. 

Reference: T h e o l o g i c a l ,  December.1979. pp. 716-727. 

- end - 

News Items 

Earthquake i n  Southern I t a l y :  Our deepest sympathy and prayers  go ou t  t o  t h e  
people in  the  South in  t h e i r  t r a g i c  suffer ing.  

We join with them and share t h e i r  pain and l o s s .  

New Superior Generals: Congratulations t o  Father Ferdinand J e t t e ,  omi, on h i s  
re-elect ion a s  Superior General f o r  a second term; a l s o  

t o  Fr. Robert Gay, pa, on h i s  e l ec t ion  a s  Superior General. Both Chapters a r e  
s t i l l  continuing. 

S i s t e r  Haria Pia  Teh: S r .  P i a ,  who has  been responsible f o r  t h e  Documentation 
Centre of Sedos f o r  the  p a s t  two and a half  years has 

been t r ans fe r red  and w i l l  be leaving us shor t ly .  On 9 t h  December she goes t o  
take up an appointment in  Pas to ra l  Ministry i n  her na t ive  Penang, Malaysia. 

We a r e  g r a t e f u l  t o  S r .  P ia  f o r  her  dedicat ion t o  t h e  work of documentation i n  
Sedos. She w i l l  be n i s sed  by the s t a f f  here i n  t h e  o f f i c e  and a l s o  by t h e  many 
v i s i t o r s  whom she helped i n  t h e i r  research work during t h e  years.  W e  wish her 
a s a f e  journey and look forward to  hearing from her i n  her new surroundings. 

May God go with you S r .  P ia ,  W e  send you on your journey with an old  I r i s h .  
blessing:  

Deep peace of the  running wave t o  you; 
Deep peace of the  flowing a i r  t o  you; 
Deep peace of the  q u i e t  e a r t h  t o  you; 
Deep peace of the  watching shepherd t o  you; 
Deep peace of the  Son of Peace t o  you. 

Sr .  P i a ' s  new address is: Sr .  Maria Pia  Teh Saw Eng 
No. 544. MK 16, Ayer Itam 
Penang , 
W. Malaysia. 



DEUX R ITES  POUR U?! YE'IE P A I N  

- Serge de Beaurecueil,  op. 

(From Afghanistan comes t h i s  meditation on the  Eucharist .  Almost a 
lone Chr i s t i an  i n  a populat ion of mi l l ions ,  Serge de Beaurecueil 
r e f l e c t s  on t h e  Mass and the absence of a c e l e b r a t i n g  community. He 
looks back wi th  joy on many yea r s  of d a i l y  ce lebra t ion  and t e l l s  u s  
how he grew i n  humili ty i n  his aloneness. He r e f l e c t s  t h a t  atrmsphere 
of the  ce lebra t ions  " r a t h e r  resembled t h a t  of the  Las t  Supper when. 
the  Bread having been broken, they went o u t  i n  s i l e n c e  towards t h e  
cedmn. The gospel  no tes  t h a t  it was n igh t .  ..And they a l l ,  Jesus f i r s t ,  
were a f ra id . .  ." Ed) . 

Ecr i re  quelque chose sur l e  sens de l a  ce lebra t ion  euchar is t ique  dans l a  s o l i t u d e  
( q u ' i l  s ' a g i s s e  d'un d e s e r t  quelconque ou d'un entourage sans aucun c h r i t i e n )  
m'aura i t  enthousiasm6 il y a une d iza ine  d'annees. Je l ' a i  f a i t  d ' a i l l e u r s ,  avec 
emotion, dans un p e t i t  l i v r e  i n t i t u l e  "PrBtre des  non-chrBtiens ( 1 ) .  

C'e t a i t  au temps oQ nous &ions chez moi tres peu nombreux e t  oQ je  con t i -  
nua i s  B vivre  selon le rythme de v i e  d i t e  " r igu l i&re"  que j ' a v a i s  p r a t i q G  
pendant d e s  annees. Tout y e t a i t :  Off ice  t r o i s  f o i s  p a r  jour, Euchar is t ie  v e r s  
l e  s o i r ,  Oraison avant l e  sommeil. J ' a v a i s  besoin de j u s t i f i e r  B mes propres 
yeux e t  a ceux d ' a u t r u i ,  l a  f i d e l i t e  a ces  "bonnes habitudes". 

Pour ce qu i  e s t  de l l E u c h a r i s t i e ,  e l l e  m'Btait  apparue c o m e  l e  prol0ngeUIent 
e t  l a  s a c r a l i s a t i o n  du pa in ,  symbole de l a  v i e ,  partage avec l e s  gens au cours de 
l a  journee. Se p resen te r  a l ' a u t e l  pour y p resen te r  a Dieu les evenements, leS 
gens e t  les choses; l e s  "consacrer" avec le  Pain, communier aux MystSres au nom 
de tous ,  a f i n  de re tourner  vers  eux l e  lendemain, dans l a  vie "profane", rayon- 
nant  pour eux de grdces d iv ines .  un peu l ' a c t i o n  Bminemment sacerdota le  du grand- 
p r e t r e  de l l l \ncien Testament, penet rant  une f o i s  l ' a n  dans l e  S a i n t  des S a i n t s ,  
au  nom de t o u t  l e  peuple, q u i  r e s t a i t  dehors ... 

Vision des choses capable de  s u s c i t e r  l 'enthousiasme, de s t imuler  l ' a t t e n t i o n  
aux au t res ,  d'engendrer l e  don de s o i  6 l e u r  se rv ice .  Aussi me  garderai- je  b ien  
de con tes te r  l a  l e g i t i m i t e  d'une c e r t a i n e  conception du sacerdoce e t  de l a  cBld- 
b ra t ion  euchar is t ique ,  dont j ' a i  v e ~ u  intensement pendant mes premieres annees en 
Afghanistan. J e  d i r a i  simplement que l ' dvo lu t ion  de mes condit ions de v i e  e t  l e  
cheminement de mon ex@Brience m'ont appr i s  q u ' e l l e  comportait  des  dangers e t  des  
sous-entendus e t  que, en t o u t  Btat de cause,  e l l e  ne deva i t  pas  e t r e  exclusive.  

Les dangers? Celui  de s ' a t t r i b u e r  un rd le  grandiose e t  i r r e m p l a ~ a b l e ,  que 
personne ne MUS a conf ie .  Pendant des  s i s c l e s ,  on s ' e s t  parfai tement passe  de 
vous l e  v o i r  remplir e t  l l E s p r i t - S a i n t  ne vous a pas  a t tendu pour a g i r  dans l e  
coeur des  hcsnmes! c e l u i  de sous-estimer l e s  vo ies  mystdrieuses de sa  presence, en 
considerant  c m e  "profane" l a  v i e  de  mi l l ions  d'hommes, cmme a r e c t i f i e r  e t  a 
p a r f a i r e  (par  vous, Bvidemment!) l e u r s  Blans v e r s  Dieu e t  l a  v i e  r e l i g i e u s e  oQ i ls  
s'expriment. "Heureusement que, en f in ,  j e  s u i s  l a ,  pour s a n c t i f i e r  tous  c e s  
pauvres gens! Car, moi, j e  s a i s ,  moi, j ' a i  l e  pouvoir de c6lBbrer 1 'Euchar i s t i e  
e t  j e  p u i s  l e s  y a s soc ie r ,  par  moi e t  a t r a v e r s  moi, sans q u ' i l s  s ' en  doutent..." 
Moi e t  moil...Attention a l a  " r ichesse  s p i r i t u e l l e "  ( l e  c o n t r a i r e  d e  l a  pauvrete 
evangelique),  ou tou t  simplement d l a  vanit6,  sinon 2, l ' o r g u e i l ,  pa res  ividemment 
des  p l u s  beaux e t  p i e w  atours!  

( 1 )  Serge de Beaurecueil: P r s t r e  des  non-chretiens, Le Cerf ,  1968. 



E i  s i  c ' B t a i t  l e  con t ra i re !  La cGle3ration eucharist ique n'ayant l i e u  que 
lorsque moi-mhe, avec quelques au t res  chre t i ens  ( l e s  P e t i t e s  Soeurs de Jesus ,  
par  exemple), en avons besoin pour al imenter  notre v i e ,  se  trouvant enr ichie  du 
f a i t  de tous l e s  par tages  que nous impose notre  des t in .  L'humble c416bration oil 
nous venons, en "pauvres", pu i se r  l a  force  de continuer l a  route ,  come l e  pro- 
phete au dese r t .  N i  l u i ,  n i  l e s  ApBtres l o r s  de l a  Cene, n 'avaient  des  a l l u r e s  
de grands-pretres! "Heureusement que je su i s  l a ,  pour que c e s  pauvres gens me 
sauvent, eux q u i  souff rent ,  qui  p r i e n t ,  q u i  aiment sans doute beaucoup mieux que 
je ne saura i s  l e  f a i r e l  E t  heureusement q u ' i l  y a de temps en temps l lEuchar i s -  
t i e ,  pour m'aider ?i mieux par tager ,  a vivre  davantage dans l t E s p r i t  de J6sus l"  
nut re  conception, au moins auss i  ldgit ime que l a  premiere, e t  sans doute comple- 
mentaire. 

Ic i ,  quelques inages me viennent l ' e s p r i t ,  en t re  a u t r e s  c e l l e  d'un 
brahmane o f f i c i a n t  a Calcutta dans m e  chapelle pr ivee ,  pendant que, dans l a  
p iece  B cdt6,  l e  z a i t r e  de c 6 a s  a t t e n d a i t  que ce s o i t  f i n i  en l i s a n t  son journal: 
l e  r i t e  e f f i cace  par  lui-mdne, parce que c4lebre  dans l e s  r6g les  par  l'homme 
idoine . 

Deux t i t r e s  de l i v r e s :  "La P!e?se sur l e  monde", de Teilhard de Chardin, e t  
un admirable roman: "Missa s ine  nomine", d 'Erns t  Wiechert: Messe sans aucun 
r i t e  ... grande eeuhar i s t i e  sur  11in;?ensi t6 du desert . . .vie transformLe au long des  
ann6es, en une Euchar is t ie  t r r ~ s f i g u r a n t e .  Le P. Panigati  me d i s a i t ,  d propos de 
c e t t e  derniere fO'-e de 12ques: "Si  t u  ne peux pas venir  concelebrer avec moi, ne 
t ' e n  f a i s  pas! k repas partage ovzc t e s  gosses, ce sera  ton  Euchar is t ie  ..." 

L'evocation des Psi-es dc d e s c r t  e t  des Moines orientaux,  ne s e  reunissant  
que l e s  dimanches e t  jours de f 6 t e  pour l a  Synaxe, q u ' i l s  eussent  jugs saugrenu 
de c e l & r e r  t o u t  seu l s .  ..A l ' i nvc~yse ,  Charles de Foudauld f a i s e n t  des  acrobatics 
pour avoir  l e  bonhnor de cBIC,reA l ' 3 u - . \ a r b t i e  dans l a  so l i tudz  de son errnitage ... Alors que d i r e ,  mon cher Joseph? Peut-6tre que i d  ce lebra t ion s o l i t a i r e  de 
l l E u c h a r i s t i e  peu t  avoir  ime mriltitude de sens,  t and i s  que pour ce r t a ins .  e l l e  
peut ldgitimement n 'en avoir  aucvn ( t o u t  dBpend de ce que 1 'Espr i t .  qui  e s t  
" l ib re" ,  i n s p i r e  a chacu;~),  que l a  thdologie qu'on en peut  f a i r e  e s t  multiforme 
e t  jamais exclusiv?,  q u ' i l  nc f a u t  ?as l a  r6duire a l'accomplissement d'un r i t e  
auss i  sublil,?n. e t  d i - ~ i i l  q u ' i l  s o i t ,  c a r  l l E u c h a r i s t i e  s '6tend aux dinensions de l a  
v ie ,  qui  s'harmonisent e t  converoeni; Vera ce ges te  que f i t  Jesus ,  un c e r t a l n  soir. .  

E t  pourquoi ne pas c ro i ro ,  cornme l 'Ecc les ias te ,  que chaque chose a son temps 
dans l a  v ie ,  au l i e u  de s e  c r i s p e r  s ~ u r  un mode unique de f a i r e  e t  d= Denser. " l e  
plus p a r f a i t "  (Bvidement, e t  t a n t  p i s  pour l e s  pauvres types q u i  verra ient  l e s  
choses autrement!),  auauel on d e v r a i t  s e  t e n i r  cocte que coMe, &me s ' i l  f a l l a i t  
que mort s ' e n  suive? 

P e r s o n n e l l e ~ ~ n t ,  je me s u i s  nourr i  avec jo ie ,  pendant p res  Be t r e n t e  ans,  de 
l a  cBl6bration quotidienne de 1 'Euchar is t ie .  Quand j ' y  sejourne,  j e  me delec te  
dans l a  l i t u r g i e ,  cobre e t  p r i a n t a ,  de mon couvent. Je  me s u i s  s e n t i ,  celebrant  
au ri te copte,  s u  bord cle l a  danrje. Cdlebrer au r i t e  byzantin m'a f a i t  fondre l e  
coeur. Ici ,  j ' a i  c0nr.u I ' a c t i o n  "sacerdotale",  s o l i t a i r e ,  au nom d'un peu plus  
de quinze mi l l ions  d'hommes sans un s e u l  chrdt ien ,  puis  l'humble recours,  diverse-  
ment espac6 d ' a i l l e u r s ,  selon l e  bescin e t  l e s  condit ions de l a  v i e ,  d l lEuchar i s -  
t i e .  

Un simple r ideau se_nare de l ' a u t e l  l a  chambre oil je t r a v a i l l e  e t  oa nous 
dormons (a une diza ine  p a r f o i s ! ) ,  ce qui  rend chaque parole ,  chaque ges te  a la  
f o i s  l i tu rg ique  e t  sac r i l ege  (question c?e poin t  de vue).  En gGn6ra1, l e  vendredi, 
l e  r ideau s 'ouvre e t  l e  r i t e  se  B6::oule en tres grande s impl ic i t6 ,  a s s i s  par  
t e r r e ;  p a r f o i s ,  au  seccnA plar., deu;: ou t r o i s  enfants  musulmans c'ccutent e t  
regardent, sans demar~der jamais d' a i l l e u r s  de q w i  il s '  a g i t  . "Celebration du 



pauvre", dont il appartient 3 Dieu seul de comprendre e t  de donner l e  sens, qui 
ponctue 1'Eucharistie quotidienne e t  ( j e  l 'esp6re au m i n s )  soy rgpercute . . . 

Naif que j ' e t a i s ,  f c t an t  mes soixante ans,  d'imaginer mtrer dans " l a  pajx 
du so i r " ,  sor te  d'irrrmense c4lebration eucharistique, fervente e t  ca lm.  prgludant 
au fes t in  du Royaumel. ..En f a i t  de paix e t  de bGatitude, nous s o m s  serv is l  E t  
je t ' e c r i s  dans l a  " t ranqui l l i t e" ,  p lu td t  lourde, de mon bureau d'un 1- a peu 
pres vide depuis tmis jours. ..les 6l&ws a s e r t a n t  l e s  ecoles. 

S i  encore cGl&bration il y a, l'atmosphere en e s t  p lu td t  ce l l e  de l a  Gene, 
lorsque, l e  Pain rompu, l e s  convives so r t i r en t  en si lence vers l e  CBdron. 
L'Evangile note q u ' i l  f a i s a i t  nuit . . .Et tout  l e  mnde, Jesus l e  premier, ava i t  
pew..  . 

Mais, s ' i l  y a 1 'Eucharist ie de l a  lumiere, l lEucharis t ie  des tenebres ex is te  
aussi ,  compl8mentaire. Deux r i t e s  pour un m6me Pain partage. . . 
Reference: SPIRITUS, Exp6rience e t  Recherche Missionnaires, Septembre 1980, 
Tom X X I .  

- f i n  - 

Coming Events 

4th December - 4.00 p.m. Sedos off ice:  Executive Committee and Seminar 
Steering Committee meetings. 

5th December - 5.30 - Farewell Party for  S r .  Joan Delaney and Sr .  Pia 
8.00 p.m. Sedos of f ice .  

9th December - 8.00 - Prayer of Intercession for  Sedos Mission Research 
11.30 a.m. Seminar '81. ~ l l  a re  welcome. 

(Program: 8.00 - 9.00 a.m. Concelebrated Mass i n  S t .  Pe te r ' s  
crypt.  

9.30 - 11.30 a.m. Prayer continues in  Borgo Santo 
Spi r i to  3A. 

l ? t h  December - 4.00 p.m. Meeting of African members of InternatinnalReUgious 
In s t i t u t e s  a t  Borgo S. Spir i to .  



- - . ~ ~ p~ ~ ~ ~ - 

C H R I S T I A N  COYMITMENT FOR A NEW NICARAGUA 

(In their j o i n t  l e t t e r  dated November 1 7 ,  1979,  the  bishops of Nicaragua 
declared,  "Our people fought bravely t o  defend their r i g h t  t o  l i v e  with d ign i ty  
i n  a peaceful and j u s t  socie ty .  T h i s  s t ruggle  has given profound s igni f icance  t o  
the  activities condueted aga ins t  a regime t h a t  v io la ted  and repressed hvmn, 
personal and s o c i a l  r i g h t s .  A s  i n  the p a s t  we denounced t h i s  s i t u a t i o n  a s  one 
t h a t  w a s  contrary to the  demands of t h e  Gospel, so n w  we wish t o  reaff i rm t h a t  
w e  a c c e p t t h e  profound motivation of t h i s  s t rugg le  f o r  j u s t i c e  and f o r  l i f e . "  
Following a r e  excerpts  from t h e  three  main sect ions  of t h e i r  pas to ra l  letter.) 

I. Chr is t ian  Commitment 

We believe t h a t  t h e  present  revolutionary moment is an opportune t i m e  t o  t r u l y  
implement the  Church's option f o r  t h e  poor. We must remember t h a t  no h i s t o r i c a l  
revolutionary event can exhaust the i n f i n i t e  p o s s i b i l i t i e s  f o r  j u s t i c e  and 
absolute  s o l i d a r i t y  of the Kingdom of God. We must state t h a t  our commitment t o  
the  revolutionary process does not imply naivete ,  b l ind  enthusiasm, o r  the  crea- 
t i o n  of a new i d o l  before which everyone must bow down unquestioningly. Dignity, 
r e s p o n s i b i l i t y  and Chr i s t i an  freedom a r e  e s s e n t i a l  a t t r i b u t e s  f o r  a c t i v e  par- 
t i c i p a t i o n  i n  the  revolutionary process.  

During t h i s  process,  a s  i n  a l l  o ther  human undertakings, mistakes may be made and 
abuses may occur. Many Nicaraguans have c e r t a i n  concerns and fears .  It is our 
pas to ra l  duty t o  l i s t e n  t o  the  anx ie t i e s  of the people whom we serve and discern  
the reasons behind these concerns. W e  must repor t  those t h a t  a r e  caused by abuse 
o r  negligence and we  m u s t  make c e r t a i n  t h a t  concerns a r i s i n g  from a lack of 
mater ia l  resources and cur ren t  condit ions a r e  not used demagogically. 

The government has created channels t h a t  we be l ieve  w i l l  increasingly become more 
useful f o r  c o l l e c t i n g  complaints about the  revolutionary process. This Creates 
the reed f o r  a dialogue on some concerns t h a t  w e  have heard an* t h a t  w e  think are 
important. 

a )  Although the  pol icy  followed by the a u t h o r i t i e s  has been t h a t  of avoiding 
executions o r  mistreatment of pr isoners  and appealing t o  t h e  people not  t o  take 
j u s t i c e  i n t o  t h e i r  own hands, abuses have s t i l l  occurred. These d i s t r e s s i n g  
s i t u a t i o n s  have been caused by some l o c a l  leaders.  Our task w i l l  be t o  give 
nat ional  a u t h o r i t i e s  the evidence of such abuse t h a t  we have received,  confident 
t h a t  they w i l l  know how t o  c o r r e c t  i t  a s  the  p s s i b i l i t i e s  f o r  e f f e c t i v e  control  
and na t iona l  in tegra t ion  increase.  

b) There is much talk about the  d i so rder  and even administrat ive chaos of the 
country, but we must remember t h a t  w e  a r e  l i v i n g  i n  a time of c r e a t i v i t y  and of 
t r a n s i t i o n  and t h a t  reconstruction is everyone's work, not  t h a t  of j u s t  c e r t a i n  
sec to r s .  

c )  Insofar  a s  t h e  freedom of p o l i t i c a l  p a r t i e s  is  concerned, it seems t o  us t h a t  
responsible,  a c t i v e  p a r t i c i p a t i o n  by a majority of Nicaraguans i n  our current  
revolutionary process i s  most important and should occur through the  e x i s t i n g  
organizat ions f o r  d i r e c t  popular democracy a s  wel l  a s  through organizat ions t h a t  
w i l l  be crea ted  out  of na t iona l  dialogue. Various forces  have contributed 
generously to the  h i s t o r i c  process and no one should prevent t h e i r  con t inwd con- 
t r i b u t i o n .  Leading a l l  these  forces ,  the Frente Sandinista de Liberacion Nacional 
has  c l e a r l y  earned a place i n  h i s to ry .  I n  order  t o  strengthen t h a t  pos i t ion  t h e  



Fren te ' s  p r i n c i p a l  t a sk  i s  t o  continue c a l l i n g  on the whole people t o  make t h e i r  
own h i s t o r y  through s t rong p a r t i c i p a t i o n  by the many i n  the l i f e  of the na t ion .  
This  requi res  absolute f a i th fu lness  t o  the  cornunity of poor people on the p a r t  
of the  present  leaders  s o  a s  to maintain unsull ied the  p r i n c i p l e s  o f  jus t i ce  and 
the  nane "Sandinista" earned i n  the s t ruggle  f o r  freedom. 

Socialism 

The f e a r  i s  expressed, a t  times with anguish, t h a t  the  cu r ren t  process i n  
Nicaragua i s  heading towards social ism. We bishops have been asked for  our 
opinion on the  matter.  

I f  soc ia l i sm,  a s  some people imagine, becomes d i s t o r t e d ,  denying people and com- 
munities the r i g h t  t o  decide t h e i r  own d e s t i n i e s ,  and i f  i t  at tempts t o  force  
people to submit b l ind ly  t o  t h e  manipulation and d i c t a t e s  of individuals  who 
have a r b i t r a r i l y  and unlawfully se ized  p e r ,  then we c a m t  accept  a socia l i sm 
which overs teps  i t s  l i m i t s  and at tempts t o  take  away the  ind iv idua l ' s  r i g h t  t o  a 
r e l i g i o u s  motivation i n  h i s  l i f e  o r  h i s  r i g h t  t o  express t h i s  motivation and h i s  
r e l i g i o u s  b e l i e f s  publ ic ly ,  regardless  of h i s  f a i t h .  

Equally unacceptable would be a den ia l  of  pa ren t s '  r i g h t s  t o  educate t h e i r  
chi ldren  according to  t h e i r  convict ions,  o r  a den ia l  of any o t h e r  r i g h t  of t h e  
human person. 

I f ,  on the o the r  hand, social ism means, a s  it should, t h a t  the  i n t e r e s t s  o f  t h e  
majori ty of Nicaraguans a r e  paramount and i f  it includes a model of on economic 
system planned with na t iona l  i n t e r e s t s  i n  mind, t h a t  i s  i n  s o l i d a r i t y  with and 
provides f o r  increased p a r t i c i p a t i o n  by t h e  people,  we have no objec t ions .  Any 
s o c i a l  program t h a t  guarantees t o  use the coun t ry ' s  wealth and resources f o r  t h e  
cormmn good, and t h a t  improves t h e  q u a l i t y  o f  human l i f e  by s a t i s f y i n g  the b a s i c  
needs o f  a l l  t h e  people, seems t o  us t o  be a j u s t  program. 

I f  socia l i sm means t h a t  the  i n j u s t i c e  and t r a d i t i o n a l  i n e q u a l i t i e s  between the  
c i t i e s  and the country, and between remuneration f o r  i n t e l l e c t u a l  and manual 
l abor ,  w i l l  be progress ively  reduced, and i f  it means t h e  p a r t i c i p a t i o n  of  the  
worker i n  the  f r u i x  of h i s  l abor  overcoming economic a l i e n a t i o n ,  then the re  is 
nothing i n  C h r i s t i a n i t y  t h a t  i s  a t  odds with t h i s  process. Indeed, Pope John 
Paul I1 has j u s t  drawn a t t e n t i o n  a t  the  UN t o  the  concern a r i s i n g  from the 
r a d i c a l  separa t ion  o f  labor  and ownership. 

I f  socia l i sm implies t h a t  power is t o  be exercised by t h e  m j o r i t y  and increas-  
ing ly  shared by the organized community s o  t h a t  power is a c t u a l l y  t r ans fe r red  t o  
the  popular c l a s s e s ,  then it should meet nothing i n  our Fa i th  b u t  encouragement 
and support.  

I f  soc ia l i sm leads  t o  c u l t u r a l  processes t h a t  awaken t h e  d ign i ty  of t h e  masses 
and give them the courage t o  assume r e s p o n s i b i l i t y  and demand t h e i r  r i g h t s ,  then 
it promotes the  same type of human d i g n i t y  proclaimed by our Fai th .  

Insofar  as t he  s t rugg le  between s o c i a l  c l a s s e s  i s  wncerned,  we th ink t h a t  a 
d y n m c  c l a s s  s t rugg le  t h a t  produces a j u s t  transformation of  t h e  s o c i a l  s t r u c t -  
ure is one th ing ,  while c l a s s  ha t red  d i r e c t e d  a g a i n s t  indiv iduals  is another  
matter which goes completely aga ins t  t h e  Chr i s t i an  duty t o  be guided by love. 

Our Fa i th  t e l l s  us of t h e  urgent  Chr i s t i an  r e s p o n s i b i l i t y  t o  subdue the  e a r t h  and 
t o  t ransform t h e  land and a l l  o t h e r  means o f  production i n  order  t o  allow people 
t o  l i v e  f u l l y  and make of Nicaragua a land o f  j u s t i c e ,  s o l i d a r i t y ,  peace and f ree-  
dom i n  which *-Christian message of the  Kingdom of  God can take  on its f u l l  
meaning. 



We are further confident tha t  our revolutionary process w i l l  be something 
or iginal ,  creative,  t r u l y  Nicaraguan and in no sense imitative. For what w e ,  
together w i t h  most Nicaraguans seek,is a nrocess tha t  w i l l  resul t  in a society 
completely and t ru ly  Nicaraguan, one tha t  i s  neither cap i t a l i s t i c ,  nor dependent, 
nor to t a l i t a r i an .  

11. Evangelical Motivation 

On various occasions i n  the past,  we have sought t o  address the s i tuat ion of our 
country i n  the l igh t  of the Gospel. Kore recently, on June 2, 1979, we pro- 
claimed the r ight  of the Nicaraguan people t o  engage i n  revolutionary insurrect- 
ion. Each time, we have re l ied  on f ide l i ty  to  the Gospel and the tradi t ional  
teaching of the Church. 

Announcement of the Kingdom of God 

The heart  of Jesus' message i s  the announcement of the Kingdom of God, a kingdom 
founded on the Father 's  love for  a l l  mankind and i n  which the poor hold a special  
place. Jesus t e l l s  us tha t  the kingdom mans l iberation and justice (Luke 4:16- 
20) because it is a kingdom of l i f e .  

Our need t o  build t h i s  kingdom i s  the b ~ s i s  for  our accepting and participating 
in the current process, whose purpose is  t o  ensure that  a l l  Nicaraguans t ru ly  
live. Our f a i th  i n  t h i s  G c d  moves us t o  emphasize what we have always preached 
but which has now moved urgently t o  the fore. To believe i n  t h i s  God i s  t o  give 
l i f e  t o  others, t o  love them i n  t ruth and t o  20 justice.  

The part icular  l i f e  which God wants for  Nicaraguans can only be achieved by 
radical ly  overcoming the selfishness and casting aside the se l f - in te res t  which 
have festered in  our country for  so n!ar.j7 years and have, we must t ragical ly  
r eca l l ,  caused the deaths of our brothers and s i s t e r s .  Each of us must be made 
t o  l ive  a l i f e  of love and justice,  t o  forget about ourselves and t o  consider 
what we  can contribute. 

Evangelical c o d t m e n t  

To announce the kingdom means tha t  we have t o  bring it i n t o  our l ives .  On that  
e f f o r t ,  the authenticity of our f a i th  i n  God is  staked, establishing what the 
Eoly Scriptures c a l l  " just ice  and right" for  the poor. It is commitment which 
tests our f a i t h  i n  Christ ,  who gave H i s  l i f e  t o  proclaim the Kingdom of God. 

There is  no l i f e  of f a i t h  unless there is witness to it, which is given i n  our 
acta .  Only then can the announcement through the word be understood and con- 
firmed. In  our commitment t o  help the poor and t o  f ight  against social  in jus t ice ,  
our f a i th  becomes t ru ly  productive, for  others as  well a s  for  ourselves. By 
acting as  Christians, we become Christians. Without such sol idar i ty ,  our an- 
nouncement of the Good News is  but an empty phrase. 

An evangelical movement of l iberat ion implies a commitment t o  the l iberat ion of 
our people. In the words of the bishops a t  Puebla, "Confronted with the real-  
i t ies tha t  are par t  of our l i w s  today, we must learn from the Gospel t h a t  in 
Latin America we cannot t ru ly  love our fellow beings, and hence God, unless we 
cormnit ourselves on the personal leve l ,  and on the s t ruc tura l  level  as  well" 
(327). After a long and pat ient  wait, our people have committed themselves to  
the struggle for  t h e i r  f u l l  and t o t a l  l iberztion. 



Liberation i n  Jesus Christ 

Liberation i n  Jesus Christ  encompasses the various aspects of human existence, 
because God wants people t o  l ive  and t o  l ive ful ly .  He thus created humanity 
according t o  a plan i n  which our relationships with nature, with our fellows and 
with God are linked closely together. 

F i r s t  i s  the relationship with nature, whereby human beings can sa t i s fy  the i r  
most elemental needs. Harnessing it through a planned economy t o  the benefi t  of 
humankind forms the basis for  a jus t  society. 

There i s  also the relationship between individuals i n  society,  which must be 
marked by fellowship implying genuine brotherhood and effect ive participation by 
a l l  i n  the society t o  which they belong. For us today, t h i s  must be primarily 
the work of justice for  the oppressed and an e f f o r t  t o  l ibera te  those who need it 
nost (Puebla 327).  

Yet, l iberat ion a l so  s igni f ies  a relationship w i t h  God. A s  children who accept 
and l i ve  i n  the l i g h t  of H i s  freely given love, we are inextricably linked t o  
nature and t o  society. When we re jec t  our fellow man, we re'ject God Himself. 
The ac t  of love for the poor and oppressed i s  an ac t  of love for  the Lord Himself 
(Matthew 25:31-46) . 
Complete l iberat ion encompasses these three mutually inclusive aspects. I n  
neglecting one of them, we diminish the r ights  and the potent ia l  of the h- 
person. In accepting the free g i f t  of the Father, we are committing ourselves t o  
the struggle for  just ice  and the establishment of brotherhmd. This, i n  turn,  
acquires i t s  f u l l  significance i n  the acknowledgement of the presence i n  history 
of God's l iberat ing love. 

Social commitment 

The Kingdom of God, the hear t  of Chris t ' s  message, is a t  the same time a require- 
ment for  social  coudtment which incorporates a c r i t i c a l  judgment of his tory and 
refuses t o  deny change. I t  i s  open t o  human crea t iv i ty  and t o  the outpOurFng of 
the Lord's grace. 

The s i tuat ion in  our country today of fers  an exceptional opportunity for announc- 
ing and for  bearing witness t o  God's Kingdom. I f ,  through fear  and mistrust ,  or 
through the insecurity of some i n  the face of any radical  social  change, o r  
through the desire to  defend personal i n t e re s t s ,  we neglect t h i s  crucial  opport- 
unity t o  commit ourselves t o  the poor, urged by both Pope John Paul I1 and the 
bishops a t  Puebla, we would be i n  serious violation of the Gospel's teachings. 

This commitment implies the renunciation of old ways of thinking and behaving and 
the dramatic conversion of our Church. Indeed, the day when the Church f a i l s  t o  
present the appearance of poverty and t o  ac t  as  the natural  a l l y  of the poor w i l l  
be the day she has betrayed her divine creator and the coming of God's Kingdom. 
Never before has Nicaragua been faced with such an urgent need t o  persuasively 
confirm this commitment to the poor. 

The poor of whom Jesus speaks and who surround H i m  are the t r u l y  poor, thehungry, 
the a f f l i c t ed ,  the oppressed and a l l  those for  whom society has fa i led  t o  provide 
a place. Through this so l idar i ty  w i t h  the poor Jesus proclaimed Eis Father's 
love for  a l l  humankind, was persecute? and died. 



111. ~ o d a y ' s  Responsibi l i ty  and Challenge 

The revolution requires  us t o  undergo a profound change of  hea r t .  It alsodemands 
a u s t e r i t y  i n  our l i v e s .  A s  Chr is t ians  aware of the Lord's exhortat ion t o  poverty, 
w e  must be t h e  f i r s t  t o  accept, joyful ly  and generously, t h i s  per iod Of a u s t e r i t y .  
we a r e  c e r t a i n  t h a t  it w i l l  l ead  t o  a more f u l l y  human and f r a t e r n a l  way of l i f e .  

In t h i s  way we w i l l  l ea rn ,  a s  John Paul I1 has maintained repeatedly, t h a t  
peoples'  f u l f i l l m e n t  and the s a t i s f a c t i o n  of needs a r e  not  predicated upon abund- 
ance and s t i l l  l e s s  on consumerism. The human persdn ra the r  f inds  fu l f i l lmen t  a s  
an individual  £tom the s o l i d a r i t y w h i c h  enables each t o  s a t i s f y  bas ic  material  
needs and t o  c rea te  a higher l eve l  of c u l t w e ,  t o  labor  more productively and 
humanist ical ly,  and t o  achieve a peace more recep t i Je  each day t o  s p i r i t u a l  
progress.  

A t  t he  same time, we appeal f o r  a h a l t  t o  c a p i t a l  f l i g h t  and f o r  increased 
r e p a t r i a t i o n  and reinvestment. We c a l l  f o r  more equi table  in te rna t iona l  t r ade  
p rac t i ces  and f a i r e r  condit ions f o r  renegotiat ing Nicaragua's foreign debt ,  i n  
t h e  c e r t a i n t y  t h a t  this w i l l  he lp  a l l e v i a t e  the shortages and prevent  much human 
suffer ing.  

Freedom i n  our apos to l i c  mission 

W e  Nicaraguan bishops want no spec ia l  p r iv i l eges  f o r  the  Church o the r  than the 
a b i l i t y  t o  accomplish her evangelical  mission of humble b u t  valued se rv ice  t o  t h e  
people. To do so,  the Church d e s i r e s  only " that  broad area of freedom t h a t  w i l l  
enable it t o  ca r ry  o u t  i t s  apos to l i c  work without in ter ference;  t h a t  work includes 
the p rac t i ce  of c u l t i c  worship, education i n  the  f a i t h ,  and t h e  fos te r ing  of those 
many and varied a c t i v i t i e s  t h a t  lead the  f a i t h f u l  t o  implement t h e  moral impera- 
t i v e s  der iv ing from the  f a i t h  i n  t h e i r  p r iva te ,  family and s o c i a l  l i f em(Pueb la  
1 4 4 ) .  

The People of God must become rev i t a l i zed  through the  bas ic  Chr is t ian  cornuni t ies  
which c r e a t e  a growing sense of fellowship. The Church must learn and teach 
O t h e r s  t o  see th ings  from the  perspective of t h e  p a r ,  whose cause is  t h a t  of 
Chr is t .  By adopting t h e  cause of a l l  Nicaraguans a s  he r  own, the Church bel ieves  
t h a t  she w i l l  be able t o  make an important contr ibution t o  the process which the 
Country is  now experiencing. 

Reference: WORLD PARISH, Volume 20, Number 179, March 1980. 

- end - 

Popular Plissions 

On t h e  6 th  of December when Pope John Paul I1 received the  members of t h e  
General Council of t h e  Redemptorists, whose specia l  apostola te  is  the preaching of 
popular missions,  t h e  Holy Father exhorted them t o  g ive  a new impetus t o  t r a d i -  
t i o n a l  missions, "which, when conducted i n  accordance with an adaptat ion conform- 
able t o  t h e  modern mental i ty,  is an i r rep lacab le  instrument f o r  a per iodic  and 
vigorous renewal of Chr i s t i an  l i f e " .  "St. Alphonsus, sa id  t h e  Pope, a t tached g r e a t  
importance t o  popular missions". 

Reference: CRRIST TO THE WDRLD, N.5, Sept-Oct. 1980 V0l .XXV.  

- end - 



AN ECHO FROM MELBOURblE 

Simon Barrinqton-Ward 

(How often the  Church f a i l s  t o  shine with t h a t  joyous freedan t h a t  i s  
unconfined by weight of wealth o r  of i n s t i t u t i o n .  The d iv i s ion  between 
r i c h  and poor in t h e  world grows deeper and our  Churches of ten  r e f l e c t  
t h a t  d iv i s ion  t o  a t r a g i c  degree. Simon Barrington-Ward was a t  t h e  
recent  Conferences in Melbourne and Pattaya. I n  t h i s  e x t r a c t  from t h a t  
p a r t  of h i s  Newsletter dealing with Melbourne, w e  catch a breath  of t h e  
S p i r i t  c a l l i n g  us cont inual ly  in question. Ed). 

A d iv i s ion  between r i c h  and poor runs r i g h t  through t h e  world Church-a 
d iv is ion t h a t  would have amazed t h a t  vulnerable l i t t l e  f lock whom Jesus,  depart- 
ing,  prayed f o r  and committed t o  h i s  Father. 

A t  Melbourne, Aust ra l ia ,  last  May I attended a meeting of t h e  World Council 
of Churches' Commission on World Mission and Evangelism. Gazing around t h e  
conference h a l l  I was made sharply conscious of this con t ras t .  Of the  600 faces  
about me t h e  g rea t  majori ty came from a r e a s  i n  Africa, Asia and Latin America 
where hunger, pain and oppression have t h e i r  r o o t s  i n  poverty. Near m e  were 
o t h e r s  from r e l a t i v e l y  wealthier  coun t r i e s  which yet  a l s o  s u f f e r  under oppressive 
regimes. There were Presbyterians from Korea and Taiwan, some of whose fellow- 
churchmen a r e  i n  prison f o r  t h e i r  f a i t h f u l  witness,  on behalf of ordinary people, 
f o r  jus t i ce .  Not f a r  away was a young Bapt is t  pas tor  from E l  Salvador who had 
been a member of t h e  same ecmenica l  bible-study group a s  the murdered Archbishop 
Ranero. A s  we ta lked,  he revealed i n  a q u i e t ,  matter-of-fact way, t h a t  he might 
well be shot  within the  next year. Ahead of me was a v e r i t a b l e  'hatscape' of 
d i f f e r e n t  Orthodox headgear. Same of t h e i r  owners were constant  reminders of 
Churches once powerful but  now being ref ined by persecution and experiencing even 
in Russia t h e  s t i r r i n g s  of s p i r i t u a l  renewal. 

I t  was moving a s  a l l  t h e  voices soared up i n  the sung prayer "Your kingdom 
come. 0 God", which was i t s e l f  the theme of the  cmference.  But soon we were t o  
hear l e s s  harmonious voices. They reminded u s  t h a t  we a r e  enter ing t h e  angry 
e i g h t i e s ,  and t h e  d iv i s ion  between t h e  r i c h  and the  poor t h a t  runs through our 
whole world opened up between u s  t h e r e  a t  Melbourne. They were voices we would 
of ten  ra the r  no t  hear,  voices of f i e r c e  indignation,  c r i e s  of pain, anger and 
f rus t ra t ion .  voices t h a t  spoke f o r  t h e  poor. 

Increasingly w e  found ourselves in t h e  g r i p  of a deadlock i n  which t h e  more 
that Westerners s t rove  t o  respond, t h e  more they seemed t o  be d i s t r a c t e d  from 
those whose voices addressed them s o  b i t i n g l y  from a p i t  of desperat ion.  

The keynote had been s t ruck r i g h t  f r m  the  ou t se t  i n  the  b i b l i c a l  exposit ion 
given by D r .  Ernst  Kasernann, the  theologian of the conference. Re re- in terpre ted  
with an apocalyptic fervour t h e  b a t t l e  of God's kingdom agains t  the  powers of 
e v i l .  He s e t  our whole study of the  kingdom within t h e  c o n f l i c t  of heaven and 
h e l l ,  the s t ruggle  of t h e  kingdom of I s r a e l  with i d o l s ,  t h e  res i s t ance  of the 
s a i n t s  of t h e  Most High with t h e  g rea t  beas t s  t h a t  rose ou t  of the sea ( ~ a n i e l ) ,  
and t h e  kingdom proclaimed by Jesus  a s  a r es i s t ance  movement agains t  the demonic 
powers. Here he was, a s  it were, remytholoqising, seeing the  demons a s  world-wide 
repressive economic and p o l i t i c a l  s t ruc tu res ,  a s  western manipulation, as multi- 
na t ional  companies, a s  react ionary  mil i tar ism. 



H e  knew t h e  e v i l  of which he spoke: th ree  yea r s  previously,  t o  the  very 
month and week, h i s  own daughter who had been working among t h e  poor i n  Argentina, 
had disappeared, l a t e r  t o  be found murdered--it was presumed by t h e  r u t h l e s s  
forces  of oppression. 

This  was t h e  language t h a t  s e t  t h e  tone  f o r  a l l  t h a t  followed. The theme of 
the  kingdom l e n t  i t s e l f  t o  a number of Latin-Americans who had come hotfoot  from 
scenes of v io len t  oppression and s laughter  and danger, Simply t o  be t h e r e  with 
us,  some of them had l a i d  t h e i r  l i f e  and l i b e r t y  on the  l i n e .  

A s  t h e  anger seemed t o  mount i n  a l l  t h e  main sec t ions ,  t h e  t o p i c s  s h i f t e d .  
The very sub jec t s  f o r  a t  l e a s t  three  of t h e  sect ions perhaps fue l l ed  the f i r e s :  
Good News t o  t h e  poor, The Kingdom of God and t h i s  wor ld ' s  s t ruggles .  The 
Cruci f ied  Chr i s t  engages human power. In a l l  these  w e  seemed almost t o  lose  
s i g h t  of t h e  Good N e w s  in our preoccupation with t h e  bad news to t h e  r i c h  and 
powerful; t o  lose  s i g h t  of the  kingdom a s  we. became immersed i n  this world ' s  
s t ruggles ;  t o  l o s e  s ight  of the  c ruc i f i ed  Chr i s t  a s  w e  grappled a l l  t oo  humanly 
with human power. We were faced with a p i c t u r e  of a world possessed .... 

In  one small group, a F i l i p i n o  member described t h e  patronisinrj  attempt of 
a white a s s i s t a n t  i n  a c h a r i t y  o f f i c e  t o  t h z u s t  upon he r  a coat  t h a t  was manifest- 
l y  not  r i g h t  f o r  her .  A s  she spoke, she began t o  weep, and t h i s  s tung me, spark- 
ing  o f f  i n  my mind a kind of flashback of a l l  t h e  times when I had been pat ronis-  
ing t o  those of other  r aces ,  bringing home t o  m e  a l l  t h e  ways i n  which such hurt-  
f u l  ' s u p e r i o r i t y '  i s  b u i l t  i n t o  our whole western cu l tu re .  Tears sprang t o  my 
eyes in answer t o  he r s .  

A t  t h e  end, i n  our groups a s  (I bel ieve)  i n  o t h e r s ,  came a f i n a l  reconci l -  
i a t i o n  which was genuine and deeply moving. The most in t rans igeant  melted a 
l i t t l e  and went t o  meet t h e  o the r s .  There was a r e a l  humbling and mutual discov- 
e ry  t h a t  "what we need i n  t h e  Church i s  a r e d i s t r i b u t i o n  of pain". And a spec ia l  
moment f o r  m e  came i n  t h e  f i n a l  per iod  of worship when t h e  F i l i p i n o  woman met me 
and, taking my hand, sa id :  "You have helped me; I now f e e l  d i f f e r e n t l y  about it 
a l l . "  

A t  c e r t a i n  m o m e n t s  i n  our worship, too, t h e  repeated r e f r a i n  "Jesus,  remember 
m e  when you come i n t o  your kingdom" became almost a singing i n  tongues, and t h e  
noble Orthodox l i t u r g y  caught us a l l  up. But s t i l l  t h e r e  was always a s  y e t  an 
uncer ta in ty ,  a lack of uni ty ,  tls i f  we were s t i l l  locked i n  our d i f f e r e n t  bonds, 
uncertain of how t o  be loosed. 

- end - 
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