


Coming Events: 

4th December - 4.00 p.m. Sedos o f f i c e :  Executive Committee 
Seminar S tee r ing  Committee meetings. 

9 t h  December - 8.00 a.m.-Prayer of In t e rcess ion  f o r  Sedos Mission Research 
11.30 a.m. Seminar: Pmgranme: 

8.00 - 9.00 a.m. Concelebrated Mass in Crypt of 
S t .  Pe te r ' s .  

9.30 - 11.30 a.m. Meeting continues i n  Borgo S. 
S p i r i t o  3A. 

- -- 

V I S S I O N  RESEARCH SEMII.IAR 

9 t h  - 19th March, 1981 

The opening of the  Sedos Mission Research Seminar which w i l l  be  he ld  a t  
V i l l a  Cava le t t i  i n  March '81 is l i t t l e  more than th ree  months away and 
prepara t ions  a re  now i n  t h e i r  f i n a l  s t ages .  

Forty-nine preparatory papers  have been wr i t t en  f o r  the  Seminar by resource 
persons i n  mission around t h e  world, thir ty-two of whom have accepted, t o  d a t e ,  
our  i n v i t a t i o n  t o  a t t end .  

There w i l l  be  ahout one hundred p a r t i c i p a n t s  made up of the  authors  of t h e  
prepara tory  papers ,  t h e  Superior  Generals o r  t h e i r  r ep resen ta t ives ,  of Sedos 
Member S o c i e t i e s ,  t he  r ep resen ta t ives  of sponsoring agencies and o f  some new 
missionary I n s t i t u t e s  i n  "Third World" count r ies .  

Over ha l f  t h e  resource persons a r e  from Asia, Afr ica ,  Oceania o r  t h e  
Americas. 

A l l  members and f r i ends  of Sedos a r e  i n v i t e d  t o  a h a l f  day prayer  of i n t e r -  
cession on December 9,  f o r  t h e  success of the  Seminar. This  prayer  p a r t l y  
reglaces  the  normal Seminar organized by Sedos each December. I t  w i l l  be  f u f l y  
replaced by t h e  Research Seminar of  March '81. You w i l l  f i n d  d e t a i l s  of t h e  
prayer of 1htercqssion:fn "Coming Events." 

With t h i s  Bu l l e t in  t h e r e  is a l s o  an i n s e r t  f o r  our  Roman reade r s  asking f o r  
t h e i r  he lp  i n  providing accomodation f o r  a small number of the  resource persons 
having no contac ts  i n  Rome. We hope you w i l l  be generous i n  o f f e r i n g  h o s p i t a l i t y .  

I n  t h e  four  hands of the  Seminar 6igr.on our t i t l e  page we a r e  reminded o f  
t h e  s p i r i t  of co l l abora t ion  i n  equa l i ty  which i n s p i r e s  mission today. A l l  a r e  
i n v i t e d  t o  co l l abora te  i n  making t h e  Seminar a f r u i t f u l  event .  Those of u s l i v i n g  
i n  Rome could s t a r t  by joining i n  the  morning of prayer  on December 9 th .  We 
look forward t o  meeting you the re .  

- end - 

news Items: See page 323. 



CHARISMATIC RENEWAL I N  THE T H I R D  WORLD: 

IMPLICATIONS FOR M I S S I O N  

- Walter J. Hollenweger 

Songs and s t o r i e s ,  prayer f o r  the s i c k ,  pilgrimages, exorcism and glosso- 
l a l i a ,  i n  shor t  a l l  t he  expressions of o r a l  theology, function a s  a system f o r  
passing on theologica l  and s o c i a l  values and information in o r a l  societies in a 
way t h h t  can be l ikened t o  a modern canputer,  because t h e  individual  memories 
can be l inked together  i n  such a way t h a t ,  although no one person a c t i v e l y  
communicates t h e  whole t r a d i t i o n ,  in  p r i n c i p l e  everybody has access t o  t h e  t o t a l  
information. 

This  communication system is  v i t a l  f o r  pre- and p o s t - l i t e r a r y  cu l tu res .  A s  
these  cu l tu res  a r e  becoming more and more important,  it becomes imperative f o r  
Western theologians and miss io log i s t s  to be ab le  t o  read these  "ora l  books," t o  
tune i n t o  these  sociopsychological information systems and t o  communicate with 
t h e  theologians of these  cu l tu res .  I f  mission is no t  only t h e  geographical 
growth of Western c u l t u r a l l y  determined forms of t h e  church b u t  a l s o  t h e  c u l t u r a l  
and theologica l  growth, then w e  have t o  explore t h e  i n t e r c u l t u r a l  theologica l  
exchange between t h e  d i f f e r e n t  f o m s  of t h e  church i n  such a way t h a t  t h e c u l t u r a l  
d i v e r s i t i e s  of the church become an expression o f  i ts  theologica l  unity.  

There is  no r e l i a b l e  overview of the  charismatic renewal i n  t h e  Third World. 
Generally speaking we know bhat it i s  strong i n  Brazi l ,  Mexico, Trinidad,  
Argentina, Indonesia, Korea, and South Africa.  A s  t o  i ts  s t rength  i n  o the r  
countr ies ,  opinions vary. Problems o f  e s t ab l i sh ing  the  ex ten t  and charac te r  of 
t h e  charismatic renewal a r e  almost insurmountable, f i r s t ,  because t h e  scene i s  
changing a l l  t h e  time; second, because t h e r e  i s  no accepted d e f i n i t i o n  of t h e  
charismatic renewal; and t h i r d ,  because it i s  almost impossible t o  g e t  accura te  
s t a t i s t i c s  and descr ip t ions .  

The quest ion of d e f i n i t i o n  is not  only a semantic, but  a l s o  a theologica l  
one. I mention only a few of t h e  problems: Should t h e  S p i r i t u a l  Bap t i s t s  in 
Trinidad,  who a r e  i n  no way more e n t h u s i a s t i c  than t h e  Catholic  Pentecos ta ls  on 
the same i s l and ,  be included i n  the  charismatic renewal? Should the Kimbanguists 
i n  Zaire,  who by now a r e  a well-established,  h ie ra rch ica l  African church, be 
included i n  an overview of t h e  charismatic renewal? (This quest ion becomes a l l  
t h e  rcore poignant a s  only t e n  o r  twenty years  ago they  were no t  even counted 
among t h e  Chr i s t i an  churches.) Similar  ques t ions  have t o  be asked about t h e  
indigenous Indian Pentecostal  churches in  Mexico, the  r ev iva l s  i n  Indonesia, t h e  
Chr i s t i an  g u ~ s  in  India ,  the black churches i n  England, t h e  Jamaa Movement in  
East Afr ica ,  and t h e  many and powerful African churches in West Afr ica .  F ina l ly ,  
it i s  becoming more and more evident  t h a t  t h e r e  i s  a growing and important 
charismatic renewal under way in Eastern Europe (with s i m i l a r  f e a t u r e s  t o  the 
Third World charismatic groups and churches) ,  which, f o r  obvious p o l i t i c a l r e a s o n s  
i s  so  f a r  contained f i rmly  within the t r a d i t i o n a l  churches. 

Two roo t s  can be i d e n t i f i e d :  f i r s t ,  American Neo-Pentecostalism and, second. 
something t h a t  I would l i k e  t o  c a l l  " o r a l  theology" and which owes i ts  exis tenae  
t o  the  encounter between t h e  gospel as preached by Western miss ionar ies  and 
various Third World c u l t u r a l  and p o l i t i c a l  s i tua t ions .  



American Neo-Pentecostalism: 1 s - p r e s e n t  i n  a l l  mainline American denominations. 
I t  owes i t s  existence t o  American Pentecostal  

s p i r i t u a l i t y  and doc t r ine ,  which has i n f i l t r a t e d  a l l  the  American churches v i a  
t h e  F u l l  Gospel Business Men's Fellowship In te rna t iona l ,  the min i s t ry  of  David 
Du P l e s s i s ,  and t h e  Oral Roberts Universi ty.  (One should never f o r g e t  t h a t  Oral 
Roberts has been accepted a s  a Methodist minis ter  without having been asked t o  
change e i t h e r  h i s  theology o r  h i s  p rac t i ce ;  i f  a Pentecostal  i s  r i c h  and in f lu -  
e n t i a l ,  American church a u t h o r i t i e s  no longer i n s i s t  on doc t r ina l  invest igat ions.)  
I t  is understandable t h a t  not  only had t h e  Vatican t o  make a thorough study of 
i t s  re la t ionsh ip  t o  Pentecostalism, but  t h e  World Council of  Churches had a l s o  to 
s e t  up--albeit  belatedly--a program t o  study ques t ions  of t h e  charismaticrenewal.  

Th i s  is no t  the  p lace  t o  r e i t e r a t e  t h e  s t o r y  of American Pentecostalism. 
Only one point  is important, namely, t h a t  it emerged i n  the encounter of t h e  
Holiness Movement with black s p i r i t u a l i t y  i n  Los Angeles i n  1906. A s  important 
f ea tu res  of Roman Catholic  s p i r i t u a l i t y  have been in tegra ted  i n t o  t h e  Holiness 
Movement, one could--in a somewhat s impl i f ied  way say t h a t  Pentecostalism is  i n  
p a r t  ' t h e  r e s u l t  of an encounter of Catholic  s p i r i t u a l i t y  and black s p i r i t u a l i t y  
on American s o i l . '  Bence t h e  f i e r c e  r e s i s t ance  of a l l  s t r i c t l y  evangelical  
Chr i s t i ans  both t o  Pentecostalism and t o  t h e  charismatic renewal. In s p i t e  of 
some common ground, they r i g h t l y  sense t h e  d i f fe rence  between Pentecostal/Charis- 
matic s p i r i t u a l i t y  and t h e i r  own. Only t o  t h e  ex ten t  t h a t  Pentecostalism loosens 
i ts  rwts i n  Catholic  and black s p i r i t u a l i t y  does it become acceptable t o  
Evangelicalism. 

But it is  t h e  very same ingred ien t s ,  namely, t h e  Cathol ic  and black s p i r i t -  
u a l i t y ,  t h a t  account f o r  the  success of American Neo-Pentecostalism i n  t h e  Third 
World. The o r a l  l i t u r g i e s  of t h e  charismatic renewal, i ts p o t e n t i a l  f o r  over- 
coming a century-old antagonism t o  t h e  Roman Catholic  Church, t h e  f a c t  t h a t ,  f o r  
t h e  f i r s t  t ime s i n c e  t h e  Reformation, P ro tes tan t s  enjoy ecumenical Euchar is ts  
together  with t h e  Cathol ics  (which a r e  by no means i n i t i a t e d  by t h e  World Council 
of Churches) make it a very l i k e l y  candidate f o r  success in L a t i n  America. The 
emphasis on healing by prayer ,  t h e  importance o f  song and speaking i n  tongues, 
the  minis t ry  of exorcism r ing  t r u e  t o  many African Chr i s t i ans  who h i t h e r t o  had 
been t o l d  by t h e i r  s t e r n e r  P ro tes tan t  teachers t h a t  a l l  t h i s  was sub-Christian 
baggage of t h e  p a s t .  A charismatic leader a s  t h e  focus  of t h e  church makes it 
poss ib le  t o  l ink  C h r i s t i a n i t y  with t h e  t r a d i t i o n  of the  guru in  India.  That  a l l  
is a highly r i sky  business and conta ins  promises both fo r  d i s a s t e r  and f o r  
heal thy mission w i l l  be discussed l a t e r .  

Oral Theology: Western C h r i s t i a n i t y  and Judaism a r e  r e l i g i o n s  of t h e  book. We 
a r e  introduced t o  our tradit. ion by reading the  records of the  

pas t .  I t  i s  s t range  f o r  us t o  l ea rn  t h a t  t h e r e  a r e  o the r  ways of recording and 
passing on the  values of the  p a s t .  

Yet t h e r e  a r e  such o the r  ways. They can be found among m n y  Third World 
churches, and--perhaps surpr is ing  t o  some, i n  t h e  Bible. A s  form c r i t i c i s m t a u g h t  
before s t ruc tu ra l i sm became a fashion,  t h e  hymns and s t o r i e s  of t h e  Old and New 
Testaments were passed on f o r  a considerable time through o r a l  t r a d i t i o n .  

The theologies  of t h e  Bible shaped t h e  values  of o l d  I s r a e l  and a r t i c u l a t e d  
t h e  hope of t h e  emerging church long before they were wr i t t en  down, j u s t  a s  t h e  
hymns, prayers ,  dances, and l i t u r g i e s  of  the  independent churches i n  Afr ica ,  of 
t h e  black churches in  t h e  United S t a t e s ,  and of  t h e  Pentecostal  churches i n  Latin 
America conditioned t h e i r  theologica l  communication. In  t h e s e  p r e l i t e r a t e ,  semi- 
l i t e r a t e ,  o r  p o s t l i t e r a t e  c u l t u r e s  t h e  medium of communication i s - - jus t  a s  in  
b i b l i c a l  times--not the  d e f i n i t i o n  but  t h e  desc r ip t ion ,  no t  the  statement but  the  
s to ry ,  n o t  t h e  doc t r ine  but  t h e  t e s t i m n y ,  not  the  book but  t h e  parable ,  no t  a 
systematic theology but  a song, not t h e  t r e a t i s e  but  t h e  TV program, no t  the  
a r t i c u l a t i o n  of concepts b u t  t h e  ce lebra t ion  of banquets. 



Demmnd Tutu colPhtents, "Why should we f e e l  embatrassed i f  our theology is 
no t  systematic? Why shbuld w e  f e e l  t h a t  scmething is  amiss i f  our theology is 
too dramatic f o r  ve rba l i sa t ion  but  can be expressed only adequately in the  
joyous song and the  s c i n t i l l a t i n g  movement of Afr ica ' s  dance i n  the l i turgy?" 

Why should Africans f e e l  embarrassed? The answer is simple. Because we 
theologians of t h e  West, and i n  p a r t i c u l a r  w e  evangelical  theologians, do not  
consider such carauunication to be of the  same academic standard a r  t h a t  whlch is  
expressed through our cnn cultural media. How s u p e r f i c i a l l y  have we read the  
B i b l e !  Aow l i t t l e  have we, who. are committed to b i b l i c a l  t r u t h ,  teken ?ZerioDSly 
not only t h e  content,  b u t  also t h e  form, of biblical ummumicationl Not to  
speak, of course, of t h e  madern, so-called progregeim% theologians who Q not 
bother to look a t  the v i s ions  of-hope and fmdm that are,expred-in a moving 
way in the songs and stories of these T h M  World chum3es.. I t  is as i f  they do 
not  e x i s t .  

" ~ h  s i l e n c e  is inexcusable," says James H. cone, a black. t-m f m ~ ~  
the  United S ta tes ,  i n  an a n a l y s i s  of t h e  S p i r i t u b .  "It is hard," he cattm. 
"not to conclude t h a t  they (namely, the mentioned tkelogi;ms) are enalared by 
the* m i d e n t i t y  with t h e  c u l t u r e  and history of white sl-." Even i f  
one deducts a f a i r  awxlnt fmm such a sweeping statement. .the f a c t  i sdWlmlS- t f i a t  
our debates on development pol icy ,  p o l i t i c a l  witness of  the  churches, "Church and 
Society," "Theoloqy of  Revolution," o r  whatever the slogans may be, ignore ame 
of t h e  most adequate methods of  communicating and ce lebra t ing the  gospel such as 
are practiced among t h e  Kimbanguists in Zaire and o the r  ~ f r i c a n  churches, and 
Latin American indigenous Pentecostal  churches. 

In order  t o  c l a r i f y  the  function of o r a l  cu l tu re  I now r e t e l l  t h e - s t o r y  of 
'Ant6nio Jose dos Santos' i n  h i s  own words: 

"I was born in t h e  s t a t e  of Alagoas in  t h e  c i t y  of Unia0 dos PahaZ-es. 
The names of my parents  were Jose  F i l i p e  dos Santos and Joana Maria da 
Conceicao. A t  t he  age of s i x  months I w a s  taken t o  t h e  s t a t e  of 
Pernambuco where I was reared. A t  t h e  age of twenty-one I wasmarried 
I married abiding by the  laws of the  Cathol ic  church and only now have 
married l ega l ly .  A t  the age of t h i r t y - s i x  I accepted the  Word of 
C h r i s t ' s  Gospel. I t  happened i n  the  municipio of P8rto do Calvo a t  
t h e  Engenho Sao Joao. There already ex i s t ed  an assemblela in that 
place and t h a t  i s  where t h e  Lord used me. And I w e n t  i n t o  the d e s s r r t  
t o  pray f o r  a period of ten months, then I s t a r t e d  preaching the  
Gospel t o  t h e  people." 

Antdnio Jose dos Santos then describes in  d e t a i l  how he received t h e  baptism i n  
t h e  S p i r i t  and how he was ca l l ed  by vis ions  t o  the ministry.  He earned h i s  live- 
lihood a s  a farmworker and preached when he had earned enough i n  order  t o  SUppOR 
himself and h i s  family. But he had a troubled l i f e ,  never being permitted t o  
s t a y  more than a few months i n  any one place.  

"Once more I had t o  move on, so I returned t o  Sergipe and Camp0 N6vo 
where my wife and chi ldren were, and preached t h e  Gospel there .  The 
owner of  the  farm and h i s  e n t i r e  family were converted and I s t a r t e d  
a small congregation. After  e i g h t  days t h e  people from Santa Brigida 
who had been converted began moving in over the t h i r t y  kilometers of 
t r a i l  between t h e  two places.  

These people f l e d  from Santa Brigida by n igh t  because of f e a r  o f  the 
Captain of Po l i ce ,  Jose  Rufino, and other  people i n  t h e  town. They 
came i n  groups of  twenty-five a t  a t i m e  and within a few days there 
were about t h i r t y  fami l i e s  a t  campo N6v0, which amounted t o  about one 



hundred and f i f t y  persons. We stayed the re  together  f o r  four *ars 
and e i g h t  months. .. 
"Now the owner of Campo Navo farm who h d  been converted had a son who 
had been absent f o r  some years i n  the c i t y  of Sao Paulo. One day he 
came home and found a l l  of those c ren tes  (be l i eve r s )  farming on h i s  
f a t h e r ' s  property and he began immediately t o  a g i t a t e  t o  have h i s  
f a t h e r  send u s  away upon t h e  p re tex t  we m u l d  eventual ly  take t h e  land 
e n t i r e l y  away from h i s  f d t h e r  and t h e  he i r s .  

Really, though, what he wanted was t h e  improvements we had put on t h e  
land i n  those yea r s  of hard work: t h i r t e e n  good houses, f i v e  acudas 
( r e s e r v o i r s  f o r  water) and a l a rge  number of t a r e f a s  ( u n i t  of land 
measure, equal t o  three-fourths of an ac re )  in Sergipe, of r i c e ,  beans, 
and cot ton .  H i s  f a the r  f i n a l l y  agreed t o  h i s  demands and I went t o  
t h e  a u t h o r i t i e s  of t h e  municipio asking them t o  t r y  and in tercede  f o r  
u s  f o r  a t  l e a s t  some s o r t  of p a r t i a l  payment f o r  a l l  we had t o  leave 
behind. 

On 27 May 1958 s i x t y  c r e n t e s  followed m e  leaving behind everything and 
we a l l  t r a v e l l e d  for ty- f ive  kilometers t o  another fazenda named Belo 
Horizonte. The wife of the  farmer of Caqm Ndvo turned aga ins t  him 
when he t r e a t e d  t h e  c ren tes  i n  t h i s  manner, and came w i t h  us.  Today 
she l i v e s  with us here on the Fazenda Belo Horizonte and has brought 
suit aga ins t  her  husband f o r  her  share  of the property o f  Campo Ndvo. 

"The fazeindei ro  of Belo Horizonte was named Agostinho Barbax, dos 
Anj0s and he took a l l  of us i n ,  o f fe r ing  us land.  He t o l d  us he would 
s e l l  t he  land t o  u s  so  we would never be chased again.  But we d i d  no t  
have any money with which t o  pay. He s a i d  t h a t  it d i d  not  mat ter .  I 
was t o  s h q  and work with t h e  people and pay him a s  we could. Rf ter  
nine months a t  Belo Horizonte he gave u s  a wr i t t en  t i t l e  by means of 
which I and a l l  t he  people became reg i s t e red  owners of 2,300 t a r e f a s .  
We had t o  work t h r e e  yea r s  more i n  o rde r  t o  pay f o r  it i n  f u l l  but  
a f t e r  t h i s  we were f r e e  t o  move onto t h e  property and bui ld  our homes 
on it. 

This i s  the  se t t lement  we have b u i l t ,  and a r e  s t i l l  building,  and we 
c a l l  it Fazenda Nova Vida (New L i f e  Farm). To t h e  t h i r t y  f ami l i e s  who 
moved here with me I appointed a piece of ground, a l l  t h a t  they were 
able  t o  work, and gave them a property document f o r  it. Each family 
received land according t o  its s i z e  and number of hands it was ab le  t o  
put  t o  work. The church we have b u i l t  we c a l l  the  Evangelho da  Paz. 

The publ ic  a u t h o r i t i e s  of t h e  municipio of Poco Redondo, i n  which Belo 
Horizonte was located  a t  t h e  time we came, refused tn have anything t o  
do with us up t o  and including t h i s  very day. On 24 September 1963. 
our church joined t h e  Assembly of God irgeja-mae of Aracajli." 

Donald Edward Curry, t o  whose anthropoloqical  research I owe t h i s  s t o r y ,  
descr ibes  Antdnio i n  t h e  ca tegor ies  of a Brazi l ian  messiah. This  is "taken t o  
mean a person bel ieving himself t o  be d iv ine ly  c a l l e d ,  a s  a r e s u l t  of a dream o r  
a s e r i e s  of v i s ions ,  t o  lead a group of people from some ca tas t rophic  s e t  of 
condit ions i n t o  a more p e r f e c t  s t a t e  of a f f a i r s . "  I would have prefer red  t h e  
term "shaman" f o r  t h e  same phenomenon. However, it seems t o  me t h a t  h i s  
conclusions-quoting Maria Isaura  Pere i ra  de Queiroz--are s i g n i f i c a n t  f o r  our 
study. 



'"Phe...primary function (of the Brazilian messianic moveaents) is  to 
transform the profane society.. ..The second function is tha t  of renew- 
ing the local p o l i t i c a l  frameworks, by substi tuting fo r  the t rad i t iona l  
chiefs--who no longer merit confidence--someone who i s  the i r  w r i o r  
--the messiah....The Brazilian messiahs thus cue the greatest  part of 
the i r  prestige t o  t h e i r  s k i l l s  i n  resolving the pract ical  problems of 
dai ly  l i f e .  Salvation in  the hereafter i s  campletely secondary i n  
comparison t o  the importance of profane goals." 

This is  of course contrary t o  a l l  tha t  is usually said about Pentecostals and it 
might well be tha t  Curry goes t o  the other extreme. But the structure of t h i s  
oral  culture,  of t h i s  ora l  theology, is  clear. I t  is carried out i n  descriptive 
categories, i n  the story,  the witness, the vision. 

This mode of theologizing makes it independent of Western experts, s k i l l s ,  
and capital .  The t radi t ion of the i r  s to r i e s  functions l ike  an o ra l  book;. Very 
few people can learn a whole book by heart ,  but it is  easy t o  repeat accurately 
a song, one of Chr i s t ' s  parables, an Old Testament story, the  story of AntBnio. 
Each of these single pieces of information can be linked together l ike the 
isolated datum of information in a cwputer.  Thus the whole body of wisdam, of 
theology, is  available t o  the whole community, a s  long a s  the comm~nity stays 
together. Not everybody knows everything, but in principle everybody has access 
t o  the whole t radi t ion,  which is  exactly the function of a modern ccmununications 
system, only i n  the case of an oral  culture it functions without electronic 
gadgets. 

That is why charismatic movements i n  the Third World not only have access t o  
the l i t e ra ry  t rad i t ion  of the United Sta tes ,  but a lso the col lect ive wisdom of 
t h e i r  own cul tural  s i tuat ion,  both Christian and pre-Christian. Obviously one 
would expect new forms of Chris t iani ty  to emerge--just a s  the encounter of the 
Hebrew-Christian form of Christianity with the Hellenistic culture produced a 
d i f fe rent  form of Christianity.  The moral standards, the Christological 
categories, the l i t u rg ica l  formulas, and the eschatological expectations of the 
Hebrew Christians differed widely from those of the Hellenistic Christians. The 
inculturation of the charismatic movement into the different  ora l  cultures of 
Third World countries produces different  types of charismatic movements. T h i s  is 
the reason for  both i ts  missionary efficiency and its possible theological 
deviations. 

I f ,  however, controls from outside, from Europe and America, are  enforced on 
Third World charismatic movements in order t o  ensure t h a t  they remain charismatic 
i n  the sense of the European/American pattern,  then its missionary outreach w i l l  
be seriously hindered. 

The f ac t  t ha t  Antdnio joined the Assemblies of God in Brazil was not a 
conscious decision for a cer tain type of theology, namely the Pentecostal. I t  
was much more a decision for  a type of Christianity within which he could operate 
without having t o  give up h i s  own ora l  t radi t ion.  

11. THE FRUITS 

insofar a s  charismatic movements in the Third World become part  of the culture of 
the Third World, the following features w i l l  be recognized: (1) a nonconceptual 
medium fo r  theologizing: song and story; (2)  an al ternat ive o r  a complement t o  
Western medicine: prayer for  the  sick; ( 3 )  an exploration into the dark side of 
the soul: exorcism; ( 4 )  a cathedral of sounds; glossolalia.As I have deal t  
already with the f i r s t  category, namely, the category of o ra l i ty ,  I sha l l  
imedia te ly  pass on t o  the second. 



Prayer f o r  the  s ick:  i s  of p a r t i c u l a r  importance i n  t h e  African and Latin- 
American churches. The treatment of i l l n e s s  a s  prac t iced  

by Europeans is  scarce ly  acceptable t o  many of them, even i f  they cannot explain 
in  our terms what prevents them from accepting it. European medicine seems t o  
them t o  be a new and worse magic which claims t o  b e  able t o  overcome the  tragedy 
of s ickness b u t  which i n  f a c t  i s o l a t e s  t h e  body £ran the  soul  w i t h  t h e  twls of 
modern science.  In these  circumstances a responsible in teg ra t ion  o f  academic 
medicine ( including psychia t ry)  and the  African p rac t i ce  of hypnotherapy (heal- 
ing by hypnosis) with heal ing through prayer is  an urgent  necess i ty .  

An example of such an in teg ra t ion  i s  t h e  Etodme Nyanyuie-Presbiteria Hame 
Gbedoda Kple Doyo-Habobo (The Prayer and Healing Group of t h e  Evangelical Presby- 
t e r i a n  Church a t  Etodome i n  Ghana). Th i s  prayer group was founded by t h e  brick- 
l a y e r  Frank Kwadzo Do, a f a i t h f u l  member of the  Presbyterian Church in Etodme. 
With the permission of the  church a u t h o r i t i e s  he began t o  hold Presbyterian 
services  because t h e  nea res t  Presbyterian church was too f a r  away. Since those 
who cane t o  these  se rv ices  d id  not  know any P r o t e s t a n t  hynms he held spec ia l  
hym? p r a c t i c e s  f o r  them. A dying c h i l d  was brought t o  one of these  p r a c t i c e s  and 
was healed by the  praycrs  o f  t h e  assembled congregation. A t  the same t iw Do 
received v i s ions  and t h e  g i f t  of speaking i n  tongues. 

This  prayer and heal ing group i n  Etodome t h a t  grew up round Do worked within 
the PresSyterian Church, with the  permission of t h e  church a u t h o r i t i e s ,  although 
t h e  spe&.ing in tongues and o t h e r p e c u l i d e s  caused a g rea t  dea l  of tension 
with neishboricg congregations. I t s  heal ing  services  a r e  q u i t e  d i f f e r e n t  £ran 
Agerican heal ing services .  They c o n s i s t  of f r i e n d l y  p a s t o r a l  care f o r  individual  
p a t i e n t s ,  with confession of s i n s ,  and advice f o r  combating d i sease ,  t h e  d i f f i -  
c u l t i e s  of preanancy, miscarr iages and s t i l l - b i r t h ,  together  with help in  prepar- 
ing e x p e c t a t  pothers  f o r  t h e  task  of bringing up t h e i r  ch i ld ren ,  In  addi t ion ,  
a l l  t h s  g r e a t e r  and l e s s e r  d i f f i c u l t i e s  of marriage and the upbringing o f  chi ld-  
ren t h a t  occur i n  d a i l y  l i f e  a r e  d e a l t  with i n  a sympathetic, goodhumored, b u t  
never f r ivo lous  way, i n  what amounts t o  an unselfconscious form of grouptherapy. 

Another example i s  frcm Latin America: D r .  Binder, who i s  a d i s c i p l e  of  Albert  
Schweitzer,  provides a model for  the - 

i n t eg ra t ion  of South Amnrican Indian medicine with s c i e n t i f i c  European medical 
tre-trrent.  He does not f i g h t  the  Indian medicine men bu t  accepts  them a s  equals ,  
c o l l e a g u ~ s .  1.iinile he l e a r n s  from them, a t  t h e  same time he passes  on t o  them 
inoor tznt  elements of European medicine and hygiene. Binder 's  deal ings  w i t h  t he  
medicine men seem t o  me t o  be t r u l y  d ia log ica l .  The d i s t i n c t i o n  between pup i l  
and teacher i s  overcome. Both t h e  European doctor and the Indian medicine man 
a r e  pupi l  an2 teccher simultaneously. 

A l l  t h i s  suggests t o  me t h a t  i n  twenty o r  f i f t y  years '  t i r n e  our ch i ld ren  and 
grandchildren nay yerhaps ask ques t ions  s imi la r  t o  those t h a t  we ask when we look 
a t  the aque3ucts of the old Romans:vhyi~ it t h a t  those c l e v e r  Roman engineers 
b u i l t  c o s t l y ,  complicated three-s tor ied  s t r u c t u r e s  t o  car ry  water over t h e  
val ley-? They c?uld have done i t  much more simply. And o w  grandchildren may 
ask us: Kiy these  complicated X-ray machines? There a r e  more simple ways of 
cxamini!?o tho i n s i d e  of a person. Why these  complicated operat ions? There a r e  
more hUT3.n m d  l e s s  c o s t l y  methods of ad jus t ing  bones and of removing foreign 
bo3Fes ;\rd growths th.%n c u t t i n g  open the human body. Why these  complicated 
anes thet ics?  There a r e  simpler m d  l e s s  harmful methods o f  making the  human 
body insens ib le  t o  pain.  

These e r e  by no-means the crazy ques t ions  of  an u n i n f o m d  outs ider .  The 
World Health Organization and the  Chr is t ian  Medical Commission (an agency 
spnsorec:  by th? Division of World Mission and Evangelism of the  World Council of 
Churcher) arn conscious t h a t  a heal th  service  does not cons i s t  mainly in  t h e  



maintenance o r  even i n  the erection of t rad i t iona l  hospitals. Hospitals, 
especially in the Third World, are  becoming increasingly expensive and increas- 
ingly ineffective in raising the general level  of health of the population, 
because they are "bed-centered" and "care-centered" instead of being "pereon- 
centered" and "health-centered." What is  the use of treating infectious diseases 
when the w a t e r  we drink and the a i r  we breathe becme more and more polluted? 
What is the use of t reat ing heart  ailments when our modern way of l i f e  (even in 
the churches) imposes an excessive burden on the heart? 

The most important question an African pat ient  asks must not be constantly 
avoided. This question i s  not: What i s  my disease (appendicitis o r  a broken 
arm)? but: What  i s  wrong with me, why a m  I ill (ev i l  s p i r i t s  or offenses against 
the community)? The African wants t o  see treatment for what he regards a s  the 
root of the disease and not merely treatment of its symptoms. Thus a decisive 
factor in the work of healing in  Africa i s  the cooperation with Africans who have 
not had medical training but who are  sk i l led  in an African approach to health. 

European medical researchers: Over the l a s t  ten yeass t h i s  insight has also 
spread among European medical researchers. In a 

provocative sermon on Mark 5:1-43, Walter Vogt, a Swiss general pract i t ioner ,  
said: "Medicine has developed an unsuspected s k i l l  i n  restoring health without 
healing....The encounter with mental i l l ness  for  example i s  avoided. Society 
avoids confrontations with what cannot be healed, because it has i t s e l f  become 
unhealthy." In other words: healing cannot real ly  take place because the human 
machine mus t  be repaired a t  a l l  costs ,  even a t  the cost  of hindering t rue  healing. 
A person i s  seen as  a combination of bio- and electro-chemical systems t o  be 
replaced and repa i~gd.  If  people are "healP.3" l ike  th i s ,  they f a l l  t o  pieces. 

I n  a very valuable book Hans Schaefer, a German professor of nedicine, 
investigates the underlying pr inciples  and ef fec ts  of present-day medicine. He 
does not believe t h a t  an increase i n  technological medicine w i l l  bring us  t h a t  
health for  which we are longing. Similar questions a re  raised in the English- 
Speaking world. The English doctor Michael Wilson describes present-day medical 
practice a s  "violence." 

I do not advocate tha t  we should replace European medicine with the practice 
of the African independent churches or the  prayer for  the sick of the Latin 
American Pentecostals, but surely t h e i r  experiences point t o  r e a l i t i e s  andpotent- 
ialS tha t  we have neglected. Such neglect could be t o  our cost. And who other 
than the  charismatic moverent, both i n  i t s  Third World form and i n  i ts  European/ 
American form, would be be t te r  placed t o  take up t h i s  challenge? 

Exorcism: There was a time when any mention of possession by ancestral s p i r i t s  
o r  demons would have been considered the product of a sick imagination. 

Consequently a l l  phenomena of possession i n  Third World churches were considered 
part  of the supersti t ion of the uneducated. Today the pendulum is gradually 
winging t o  the other extreme and we are faced i n  Europe with a growing wave of 
occultism, Satan worship, and demon possession. I n  sp i t e  of t h i s  the scene seems 
t o  be much l e s s  c lear  than is the case i n  respect of prayer for  the sick. To my 
way of thinking the c r i t e r i a  fo r  diagnosing demon possession are not c lear  (which 
i s  not the same as  saying tha t  demon possessions do not e x i s t ) .  

The question of the presence of ancestral s p i r i t s  is of central  Fmportance 
t o  African Christians, both in  the mainline churches and i n  the newly independent 
churches. Gabriel Setiloane complains b i t t e r l y  how disappointed he was when the 
section on the presence of the ancestors was deleted from a material he wrote f o r  
the World Council of Churches. Ancestors a re  present everywhere i n  Africa, and 
not only for the poorly educated but even for  "a Christian minister, born and 
raised i n  a manse," and trained i n  European theology. Simon Barrington-Ward, the 



w e l l - k n m  genera l  s e c r e t a r y  of t h e  evangel ica l  Church Missionary Socie ty  i n  
Great Br i t a in ,  and Michael Singleton see t h e  b e l i e f  i n  a n c e s t r a l  s p i r i t s  not 
just-aremnant of t h e  African p a s t ,  bu t  a s  a way of deal ing  with a complex 
technological  and p l u r a l i s t i c  s i t u a t i o n ,  a way of put t ing  a sha t t e red  world 
together  and a bridge between Europe and Africa--an idea already put  forward by 
the  g r e a t  French soc io log i s t  Roger Bast ide i n  h i s  s tud ies  on t h e  Afro-Brazilian 
re l ig ions .  

The quest ion of a c r i t i c a l  reception of ances t ra l  worship i n t o  t h e  body of 
Afrlcan theology would deserve a paper o f  i ts  own. A l l  t h a t  I can say here i s  
t h a t  t h e  i s s u e  is not closed and needs f u r t h e r  i n t e r c u l t u r a l  t h e o l g i c a l  
r e f l ec t ion .  

However, my topic  here is  not  s p e c i f i c a l l y  a n c e s t r a l  worship but  exorcism. 
Since wri t ing  'The Pentecos ta ls '  I have not come a c r o s s  a better-documented and 
analyzed case  than t h a t  of the exorcism o f  Got t l iebin  D i t t u s  by Christoph 
Blumhardt. I the re fo re  use the  ma te r i a l  again. It  i s  i d e n t i c a l  t o  experiences 
i n  Third World churches, which unfor tunate ly  a re  not so well  documented and 
examine? a s  t h i s  s t o r y  from southern Germany. Among o the r  t h i n g s  it shows t h a t  
t h e  c u l t u r a l  b a r r i e r s  between Europe and Africa a r e  not  insurmountable i f  we 
Europeans t ake  seriously those  p a r t s  of our h i s to ry  t h a t  do not f i t  so e a s i l y  
i n t o  t h e  historiography of a cmnpletely r a t i o n a l  and enlightened Europe. 

This  is the  s t o r y  a s  reported by Blumhardt, a well-known P i e t i s t .  Accord- 
ing t o  him the  d e v i l  had magically introduced n a i l s ,  f rogs ,  and o t h e r  substances 
i n t o  Got t l iebin  Di t tus ,  who was f i n a l l y  s e t  f r e e  i n  f r o n t  of wi tnesses  a s  the 
r e s u l t  of months of prayer.  I am not  able  t o  judge whether t h e r e  were para- 
psychological phenomena a t  work, o r  whether it was a case of therapeut ic  
p r a c t i c e ,  which could be in te rp re ted  in  terms of modern psychiatry.  A Swiss 
p s y c h i a t r i s t ,  G.  Benedett i ,  says: 

A modern p s y c h i a t r i s t  who, in  t r e a t i n g  a psychosis,  allowed himself t o  
become a s  infec ted  a s  Dlumhardt d i d ,  would be bound t o  cause us se r ious  
concern f o r  h i s  mental heal th .  For t h e  " r e a l i t y a '  i n  which we l i v e  
today has much l e s s  room f o r  the  p o s s i b i l i t y  of such experiences than 
d id  t h e  world view t h a t  ex i s t ed  a hundred years  ago. Nowadays the  
occurrence of such experiences implies a f a r  g r e a t e r  depar ture  from 
t h e  outlook and mode of experience of t h e  heal thy s o c i a l  environment i n  
which they t a k e  place.  In  Blumhardt's time t h e  world was much more 
open t o  many of t h e  experiences of psychotic peoule. 

I wonder whether t h i s  may not be the  reason why p a t t e r n s  of symptoms 
l i k e  those of Got t l i eb in  Di t tus  hardly ever  occur i n  t h e  present  day. 
I n  our age suffer ing  of t h i s  kind i s  a r a r i t y .  Extreme mental d i s t r e s s  
i s  expressed in  d i f f f e r e n t  forms today. We observe it more i n  t h e  
a u t i s t i c  lone l iness  of schizophrenia o r  depression than i n  t h e  colour- 
f u l  images of a spreading and contagious h y s t e r i a ,  occasional  occur- 
rences of which were st i l l  being s tudied  a t  t h e  beginning of t h i s  
century by t h e  e a r l y  osychoanalysts.  Consequently I th ink t h a t  t o  
diagnose h y s t e r i a  i n  t h e  modern sense i n  t h e  case of Got t l i eb in  D i t t u s  
would be t o  f a i l  t o  give a f u l l  account of the  na ture  of her a f f l i c t i o n .  
Hysteria  i n  t h e  ? resen t  day i s  something d i f f e r e n t  from what Blumhardt 
descr ibes .  

Benedetti  cont:nues: 

In  bringing t h e  demons "fdce t o  face"  with himself,  Blumhardt became in 
p a r t  subjec t  t o  them. This  i s  t h e  meaning which we can perceive i n  
Blumhardt's "mytho lg ica l "na r ra t ive .  Hallucinatory experiences which 



he shared with h i s  p a t i e n t  show us  how f a r  he himself was af fec ted  by 
t h e  stimulus of t h e  psychotic s i t u a t i o n .  But t h e  e f f e c t  was unl ike  
t h a t  upon people who completely shut  themselves off  from the  af f l t .c t ion  
of the  mental ly ill person a s  a defence aga ins t  it and y e t  who them- 
Selves f a l l  v ic t im t o  it i n  the  very a c t  of r e jec t ion .  

The c r u e l t y  of t h e  persecution of witches was an expression of the  f a c t  
t h a t  t h e  persecutors had 'succumbed' i n  t h i s  way. 'By enter ing i n t o  
t h e  s i t u a t i o n  of t h e  psychosis, Blumhardt f i n a l l y  overcame it.' 

I th ink a " c r i t i c a l  reception" ( see  above, "Prayer f o r  t h e  Sick").  . of 
African healing p r a c t i c e s  and of African a n c e s t r a l  b e l i e f s  would have t o  proceed 
along these  l i n e s .  

A theologian, Joachim Scharfenberg, has  a l s o  s tudied the  case of ~ t t l i e b i n  
Di t tus  in d e t a i l .  He agrees with Benedett i  in  regarding Blumhardt's r e l a t ion-  
s h i p  with t h e  s i c k  g i r l  a s  a r e a l i z a t i o n  of and a .pointer toward " the  c l a s s i c a l  
pa t t e rn  of psycho-therapeutic dialogue." According t o  Scharfenberg t h e  healing 
took place  because, i n  h i s  p a s t o r a l  ca re ,  Blumhardt abandoned t h e  a t t i t u d e  of 
i n s t r u c t i o n  and consolat ion and entered i n t o  an open dialogue with the  g i r l ,  
" s e t t i n g  the f a c u l t i e s  of experienceWfree t o  receive  a new experience. 

" I t  is t h e  area  of consciousness which i s  enlarged in t h i s  way which i s  a b l e  
t o  exerc ise  a healing e f f e c t ,  both on the mental s i t u a t i o n s  and on the  s i t u a t i o n s  
of s o c i a l  c o n f l i c t  in which h i s  son, t h e  younger Blumhardt, t r i e d  t o  ca r ry  
forward the  l i n e  of d e v e l o p e n t  begun by h i s  f a the r . "  

I t  is  the re fo re  no t  surpr is ing t h a t  i n  t h e  rev iva l  movement sparked off  by 
Blumhardt, t h e  sermon was replaced by an a c t i v i t y  in which "as f a r  as poss ib le  
a l l  members were involved i n  dialogue with each other" - a desc r ip t ion  of the 
very essence of a charismatic renewal pat terned according t o  Paul ' s  understanding 
of t h e  r e l a t i o n s h i p  of the d i f f e r e n t  organs within t h e  body of Chr i s t .  In  these  
meetings "the f a t e f u l  d i v i s i o n  between t h e  profane and the  sacred is r e a l l y  
broken down, here...a s t y l e  of l i f e  is rea l i sed  i n  which dialogue can develop, 
i n  which a l l  who t a k e  p a r t  both g ive  and receive." 

"Here Blumhardt a l s o  learned t o  leave behind h i s  former 'sharp '  s t y l e  of 
preaching and the re  was even a v i s i b l e  replacement of pas to ra l  concern f o r  the  
individual  by t h i s  group dialogue. The e f f e c t  o f  these  imphlses and prcmptings 
w i l l  spread f a r  and wide, without s e t t i n g  up a s i t u a t i o n  of sec ta r i an  dependency 
upon them. Here people f ind  l i b e r a t i o n  and--as Blumhardt s e t  o u t  as h i s  aim-- 
consciousness and 'knowledge of themselves."' A l l  t h i s  i s  another important 
bridging function of t h e  charismatic renewal between t h e  c u l t u r e s  of the Third 
World and the  North At lan t i c .  

Over twenty yea rs  ago t i .  Schulte, a doctor ,  gave a s i m i l a r  r ep ly  to  the  
question: What can a doctor say t o  Johann Christoph Blumhardt about i l l n e s s  and 
possession? According t o  Schulte " i t  is n o t  poss ib le  t o  g ive  a diagnosis  which 
dis t inguishes  between s ickness  and possession .... They represent  two poss ib le  
aspects  of t h e  same event." From t h i s  Schulte concludes: "No discerning doctor 
w i l l  deny t h a t  the  healing of a d i sease  can only cane about with the  help of 
God. But t h i s  should no t  mean abandoning a l l  medical a c t i v i t y  in  t h e  sphere of 
psychological and mental i l l n e s s  and looking f o r  t h e  h e l p  from a miracle of 
prayer. " 

A 1 1  t h a t  seems t o  emerge f r m  t h i s  medical evidence i s  t h i s :  perhaps most 
phenomena of possession can be explained (although not  understood) within the 
framework of modern psych ia t r i c  knowledge, even i f  t h e  possessed cannot be healed 
within t h a t  same framework. Even granted t h i s ,  the re  is an "inexplicableremnant" 



which po in t s  t o  t h e  f a c t  t h a t  our methods of perceiving and describing the  
r e a l i t i e s  of heal th  o r  s ickness a r e  r e l a t i v e l y  accura te  only i n  t h e  spheres f o r  
which t h e  method used i s  p a r t i c u l a r l y  appropriate.  Th i s  is  a l so  t h e  conclusion 
of a very revealing book on wi tchcraf t  i n  t h e  west of France wr i t t en  by a French 
psychoanalyst. She r e j e c t s  the  s impl i s t i c  "explanations" of t r a d i t i o n a l  psycho- 
logy and sociology and leaves t h e  enigma onen f o r  t h e  time being--probably t h e  
only honest conclusion f o r  a purely empirical research.  

Furthermore, we observe--in t h e  Third World and i n  Europe--that i n  c e r t a i n  
cases  exorcism br ings  about healing where psych ia t r i c  treatment does not.  . I t  
may be t h a t  t h i s  healing has t o  do with the  wi l l ingness  of t h e  pastor  o r  doctor 
" to  en te r  i n t o  t h e  s i t u a t i o n  of t h e  psychosis" (Benedetti) . But i f  t h a t  i s  a 
condit ion f o r  healing,  t h e  experience of those  Third World prophets, pas to r s ,  
and hea le r s  and of those "exorcis ts"  i n  t h e  charismatic renewal who a r e  not 
a f r a i d  t o  en te r  i n t o  t h a t  psychotic s i t u a t i o n  is a l l  the  more important f o r  us. 
How do they manage t o  en te r  i n t o  t h a t  psychotic s i t u a t i o n  without  becoming 
psychotic themselves? Here again an important i n t e r c u l t u r a l  learning process 
should and cuuld emerge. 

Glossola l ia :  In most Latin American Pentecostal churches, i n  many African 
independent churches, and i n  a l l  charismatic prayer groups glossola- 

l i a  i s  common prax i s .  It is ,  however, not more common among Mexican Pentecostals ,  
f o r  example, than among Catholic charismatic groups i n  the United S t a t e s .  

The l i t e r a t u r e  on g l o s s o l a l i a  is, of course, legion. I s h a l l  confine myself 
here  t o  t h e  a n a l y s i s  by a l i n g u i s t ,  W i l l i a m  J. Samarin, himself not a g l o s s o l a l i c .  
On t h e  b a s i s  of tape recordings,  v i s i t s  t o  charismatic meetings, quest ionnaires,  
and a good knowledge of t h e  i n t e r n a t i o n a l  l i t e r a t u r e ,  Samarin comes t o  the 
conclusion t h a t  g l o s s o l a l i a  is  a normal phenaoenon; not  aber ran t ,  only anomalous 
i n  c e r t a i n  c u l t u r a l  contexts;  not pathological  and having nothing t o  do with 
t rance  o r  schizophrenia. I t  can be seen a s  another way of communication, one 
t h a t  was commonly known "before t h e  Ar i s to te l i an i sa t ion  of the West", a s A r i s t o t l e  
i s  not ( o r  not ye t )  Dart of the  'dew Testament canon, it is astonishing t h a t  not 
only l i b e r a l  but a l s o  many evangelical  theologians have cap i tu la ted  before him. 

Glossola l ia  i s  not fraud o r  pious d e c e i t ,  but  a l s o  not xenoglossia ( as  some 
charismatics b e l i e v e ) ,  nor does it necessar i ly  happen i n  a loud o r  p a r t i c u l a r l y  
emotional voice. I t  is a l s o  not supernatural ;  i n  f a c t  it is  not  a language i n  
the  sense t h a t  the  sounds have a systematic r e l a t i o n  t o  meaning. To s t a t e  t h a t  
it is e i t h e r  "the voice of God o r  schizophrenic babbling" i s  s e t t i n g  up wrong 
a l t e r n a t i v e s .  I t  i s  a "facade of languaqe." I t  is impossible t o  t r a n s l a t e  i n t o  
a s e r i e s  of consonants and vowels t h e  t o t a l i t y  of events t h a t  g ives  g l o s s o l a l i a  
i ts  s igni f icance ."  There i s  more than phonetics and l i n g u i s t i c s  t o  it. 

What is  i t s  s igni f icance?  Here Samariti knows Paul b e t t e r  than many scholarly 
New Testament commentators and antagonis ts  of 

Pentecostalism. "The individual  and s o c i a l  b e n e f i t s  of t h i s  e x i s t e n t i a l ,  'be 
yourse l f '  r e l i g i o n  have not  been f u l l y  appreciated by observers i n  s p i t e  of t h e  
value t h a t  it p laces  on j u s t  t h i s  kind of se l f -asser t iveness ."  "Glossolal ia  i s  
therefore  not  aberrant  behavior, only anomalous. I t  i s  anomalous, because it 
depar ts  from run-of-the-mill speech, not because tongue speakers a r e  i n  any way 
abnormal ." 

a u t  s o c i e t y  has "judged g l o s s o l a l i c  behavior abnormal because of t h e  be l i e f  
by c e r t a i n  Chr i s t i ans  t h a t  t h i s  comes from God. Socie ty  has the re fo re  judged a 
' b e l i e f ' ,  not  behavior o r  people. Yet both the  speakers and t h e  speech a r e  
condemned." Both those who be l i eve  t h a t  g l o s s o l a l i a  is from God and those who 
bel ieve  t h a t  it i s  pathological ,  a r e  i n  e r r o r ,  and according to Samarin the l a t t e r  



e r r o r  i s  the g rea te r .  Samarin then t r i e s  h i s  hand a t  an  o r i g i n a l  and i n t e r e s t i n g  
sacramental i n t e r p r e t a t i o n  o f  g l o s s o l a l i a .  Bread i n  the Eucharist ,  he says,  i s  
bread, b u t  i n  the  Eucharist  it becomes something t h a t  transcends ordinary bread, 
it has a function which is d i f f e r e n t  from everyday bread. When a person speaks 
in  tongues the re  is  nothing supernatural  about t h i s .  But "he i s  saying t h a t  he 
i s  i n ~ l v e d  i n  something--at a given moment in  time o r  as p a r t  of a pa t t e rn  of 
l i f e - - tha t  t ranscends t h e  ordinary.  

"In s h o r t ,  g l o s s o l a l i a  i s  a l i n g u i s t i c  symbol of t h e  sacred.. . .Glossolalia 
says,  'God is here , '  j u s t  a s  a Cathic cathedral  says,  'Behold, God i s  majes t ic '  

?...Viewed i n  t h i s  way g l o s s o l a l i a  i s  symbolic i n  the  very way t h a t  the euchar i s t  
is symbolic: 

The ca thedra l  i s  b u i l t  of ordinary s tones .  But t h e  whole of t h e  ca thedra l  
functions a s  a pointer  t o  and a vesse l  of the  extraordinary.  I t  is b u i l t  of 
normal s tones  but  the whole bui ld ing is the  expression of t h e  transcendental .  
The sounds of a sermon a r e  ordinary  sounds, expressed according t o  grammatical 
ru les .  B u t t h e  whole of the  sermon--if it is  a t r u l y  evangelical  sermon--points 
t o  something t h a t  gqes beyond ordinary grammar. 

A t  the very l e a s t ,  what t h i s  i i n g u i s t i c  evidence shows us  is: here a r e  
people without  a Cothic ca thedre l  ( o r ,  in  the  case  of t h e  American charismatic 
renewal, who have l e f t  t h e i r  Gothic c l t h e d r a l ) .  Their  symbol of t h e  sacred, 
t h e i r  l i t u r g i c a l  space, t h e i r  scenario i s  not  s e t  in stones and a r c h i t e c t u r a l  
desiqn bu t  i n  a design of nn0t.h-z !:ind of lanqrlage. I t  is a socioacoustic  
sanctuary. 

I am not advocatirg t h a t  we should imi ta te  t h e  songs, t h e  s t o r i e s ,  t h e  t r e a t -  
ment of the s i ck ,  exs rc i sn ,  and ? l o s s c l a l i a  of Third World charismatics.  I s imply  
would l i k e  t o  f r e e  these phenooana from t h e i r  aura o f  exoticism and extravagance 
and show t h e i r  p o t e n t i a l  f o r  sound l i t u r g i c a l  and missionary communication. I am 
convinced t h a t  scme--scrcly not aL1--point to  r e a l i t i e s  and t o  methods of  dealing 
with r e a l i t i e s  t h l t  our forafzt ; lers  knew, bu t  which w e  have been made t o  fo rge t .  
And t h a t  could become f a t a l  f o r  the  fu tu re  of Western theology because it hinders 
a t r u l y  i n t e r c u l t u a l  apprcach t o  theology. 

Furthermore, t h h t  proc2ss 05 repression and "forget t ing"  could become 
extremely harmful when t h e  "demons of t h e  p a s t "  break i n t o  our cu l tu res  ( a s  can 
be seen already i n  t h e  emergence of uncontrolled and sensat ional  occultism) and 
f ind us completely una..le t o  Lee1 with them i n  a responsible way. For t h i s  coming 
confrontat ion,  the char isnata  of the poor of t h e  Third Norld w i l l  prove t o  be very 
much w r e  than poor charismatc. 

111. IIQLICATIO'JS FOR MISSION 

I f  mission is more than t h e  ex?ort of our'own c u l t u r a l l y  determined understanding 
of t h e  gospel (necessa r i ly  c u l t u r a l l y  determined) i n t o  other c u l t u r e s ,  i f  mission 
is t h a t  process by which the  gospel passes from Jerusalem t o  Caesarea, then 
mission i s  not only co.lcerned with t h e  geographical growth of the church but  a l s o  
w i t h  i ts c u l t u r a l  and theo log ica l  growth. The gospel which w a s  f i n a l l y  received 
in  Caesarea w a s  d i f f e r e n t  f ron  t h a t  which was dispatched from Jerusalem. The 
H e l l e n i s t i c  church was d i f f e r e n t  Land necessar i ly  so) from the  Hebrew Chris t ian  
church. The same is t r u e  of tho t r a n s i t i o n  of t h e  gospel from t h e  He l len i s t i c  
cu l tu re  t o  the  Roman, and l a t e r  t o  the Germanic and t o  t h e  Anglo-Saxon cu l tu res .  
And it  i s  t o  t h e  c r e d i t  of t h e  modern missionary movement t h a t  t h i s  same process 
i s  becoming v i s i b l e  i n  the t r a n s i t i o n  of t h e  gospel from the  North At lan t i c  
cu l tu re  t o  the d i f f e r e n t  Third World cu l tu res .  



This r a i s e s ,  of course, t h e  quest ion of the  p l u r a l i t y  of Chr i s t i an  worship, 
l i t u r g y ,  and e t h i c s  within the uni ty  of t h e  Chr i s t i an  community, a question t h a t  
evangelical  missionary s t r a t e g i s t s  can no longer simply pass  over t o t h e  World 
Council of Churches and o the r  " l i b e r a l "  organizat ions.  A t  l e a s t  s i n c e  Lausanne 
it is c l e a r  t h a t  t h e r e  is  an equally p l u r a l  approach emerging i n  the  evangel ica l  
community . , 

This makes an i n t e r c u l t u r a l  theological  approach imperative, f o r  which I 
submit i n  c los ing a number of theses.  The church i s  theological ly  a t rans-  
c u l t u r a l  and sociological ly  an i n t e r c u l t u r a l  body. But a s  soon a s  the church 
speaks it uses c u l t u r a l  language because a l l  human language is  embedded i n  a 
c u l t u r a l  t r a d i t i o n .  Bow does theology, which wants t o  mirror  this i n t e r c u l t u r a l  
e n t i t y  and po in t  t o  i t s  t r anscu l tu ra l  r e a l i t y ,  operate i f  theological  language is  
by d e f i n i t i o n  c u l t u r a l l y  biased language and i f  t h i s  is unavoidable? 

Theses: 5 )  The f i r s t  s t e p  f o r  such i n t e r c u l t u r a l  theology would be t o  acknowledge 
i t s  l i m i t s .  I n t e r c u l t u r a l  theology is t h a t  academic d i s c i p l i n e  which 

opera tes  in  a given c u l t u r e  without absolut iz ing t h i s  cu l tu re .  In t h a t  sense i t  
only does what theology would do anyhow; i n  o the r  words, it r e f l e c t s  o r  mirrors 
theological ly  t h e  body of Chr i s t .  I f  theology i s  no t  jus t  a r a t iona l i za t ion  of  
our own c u l t u r a l  b i a s e s  ( i . e . ,  a sec ta r i an  theology, o r  worse a theological ly  
defended c u l t u r a l  imperiAliam), then it must attempt t o  be open t o  t h i s  universal  
and sacramental dimension of t h e  Chr i s t i an  f a i t h .  

2 )  The methods by which t h i s  i s  achieved have t o  be chosen on the  b a s i s  of t h e i r  
s u i t a b i l i t y .  The North At lan t i c  t r a d i t i o n  cannot a p r i o r i  be ruled out  a s  one 

of t h e  p o s s i b i l i t i e s ,  b u t  it should not  be taken f o r  granted t h a t  it is  t h e  only,  
o r  even the  most important, one unless one has arguments t h a t  d i squa l i fy  the 
g rea t  s t o r i e s  of  the  Bible, including the  parables  of Chr i s t ,  a s  theology. In 
t h i s  "body of Christ"  approach, theology has t o  hold its ground agains t  a l l  pagan 
and sec ta r i an  schools i n  t h e  world of learning (and i n  the churches) .  I t  cannot 
conform t o  t h e  ' s to iche ia  tou kosmou.' 

3) I n t e r c u l t u r a l  theology i s  no t  a form of "pop theology"; it does not  make our 
task e a s i e r ,  but  makes it more d i f f i c u l t .  I t  does not  mean t h a t  we g ive .up  

our c r i t i c a l  scholarship,  but  t h a t  we apply it not only t o  t h e  content of our 
d i s c i p l i n e  but  t o  t h e  whole process of communication. 

4 )  I n t e r c u l t u r a l  theology i s  not  only concerned with the  dominant cu l tu res  but  
also--following t h e  example of t h e  e a r l y  theologians of our tradit ion--with 

"ora l  cu l tu res"  and "ora l  theology", which i s  not  necessar i ly  "unwritten theology" 
but  which follows o the r  p a t t e r n s  of thinking and communication than t h e  " l i t e r a r y  
cultures."  This i s  a l l  t h e  more important i f  we take  ser ious ly  modern exeget ica l  
ins igh t s  and t h e  f indings  of Vatican Council 11, which concur in placing theo- 
log ica l  r e f l e c t i o n  not e n t i r e l y  in  t h e  hands of profess ional  theologians but  
expect theology t o  happen within t h e  people of  God. 

51 I f ,  however, theology is t h a t  process which r e f l e c t s  c r i t i c a l l y  on i ts own 
t r q d i t i o n  within t h e  c u l t u r a l  contexts  of the  people of God, then we need 

' p o n t i f i c e s ' ,  bridge-building theoloqians,  theologians who make t h e  c r i t i c a l  
dialogue poss ib le  between "ora l"  and " l i t e r a r y " ,  "female" and "male", "black" 
and "white". The d i f fe rences  between these cu l tu res  should not only be seen i n  
s t r i c t l y  Marxist terminology (which i n  i t s e l f  i s  a Western thought pa t t e rn :  a f t e r  
a l l  Marx was not  a thinker from t h e  Third  World but  a German Hegelian),  but  a l s o  
i n  the  ca tegor ies  of d i f f e r e n t  cu l tu res ,  which cannot be explained away within 
the  Marxist understanding of  h i s to ry .  



6)  If the church succeeds i n  organizing an i n t e r c u l t u r a l  dialogue,  then,  f o r  
t h e  f i r s t  t ime i n  world h i s to ry ,  a g loba l  communication would emerge without 

g iv ing  a p r iv i l eged  pos i t ion  t o  any one cu l tu re  of our globe. This  would be the  
t r a n s l a t i o n  of t h e  theologica l  concept of  c o n c i l i a r i t y  i n t o  c u l t u r a l  ca tegor ies ,  
and it could defreeze p o t e n t i a l s  and i n s i g h t s  both in  t h e  "old" and i n  the "new" 
cu l tu res .  

Reference: OCCASIONAL BULLETIN OF MISSIONARY RESEARCH, Vol. 4 .  No.2, Apri l  1980. 
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C H 4 R I S M A T I C  RENEWAL I N  WEST A F R I C A  

- F r .  Guy Verhaegen, s j .  

( In t roduct ion:  Charismatic renewal is spreading l i k e  w i l d f i r e  i n  Afr ica ,  
e s p e c i a l l y  i n  Kinshasa and Zaire. Everywhere groups a r e  spring- 

ing  up. There is no c a r e f u l l y  organized s t r u c t u r e  with o f f i c i a l s ,  r u l e s  and so  
on, bu t  a freely-moving, spontaneous happening i n  t h e  S p i r i t .  A few very l i g h t  
s t r u c t u r e s  have developed it is t r u e ,  and s m e  t r a d i t i o n s  growing f r m  t h e  urging 
of t h e  S p i r i t .  They a r e  t h e  ways we have from t h e  Lord. Father Guy Verhaegen 
here  expla ins  t h e  e s s e n t i a l  c h a r a c t e r i s t i c s  of t h e  renewal t o  new-comers not  
f ami l i a r  with t h i s  way of t h e  Lord, a s  w e l l  a s  those who a r e  simply looking f o r  
information. Fr.  G. Verhaegen, sj, is a specia l ized  economist and professor  a t  
var ious  cen t res  in Zaire, and an a c t i v e  member of the  Centre dlEtudes pour 
1'Action Socia l . )  

I. His to r i ca l  Survey 

People sometimes fo rge t  t h a t  t h e  g i f t  of tongues, prophecy, healing and so  
on, a r e  a s  old a s  the  Church. Mark 16 mentions them and they a r e  f u l l y  described 
and analysed i n  t h e  Acts of t h e  Apostles and Pau l ' s  l e t t e r s .  

There a r e  those who th ink of charismatic a c t i v i t y  a s  belonging only t o  t h e  
apos to l i c  period. Indeed, Cardinal  Ruff in i  pressed f o r  a t e x t  in t h i s  sense t o  
be voted a t  Vatican 11, bu t  t h e  Council gave charismata t h e i r  r i g h t f u l  place 
according t o  Sc r ip tu re  and t r a d i t i o n  thanks t o  Cardinal  Suenens. (e.9. Decree on 
t h e  Lay-apostolate, no. 3 )  . 

A l l  through Church h i s t o r y  these  charisms a r e  t o  be found. A t  t h e  end of 
t h e  2nd century Ireneus wrote: "Many brothers  i n  t h e  Church possess  prophet ic  
charisms, speak a l l  kinds of languages, through the  S p i r i t ,  manifesting men's 
s e c r e t s  f o r  t h e i r  good and exposing t h e  mystery of God." 

Later  on, t h e  use of these  charismatic g i f t s  seems t o  have been confined t o  
a minori ty of f e rven t  Chr i s t i ans ,  monks and h e m i t s ,  founders of o rde r s  and t h e i r  
immediate d i s c i p l e s ,  t h e  s a i n t s ,  and some renewal movements. Hence, more o f t e n  
than not  these  l a s t  were i n  t roub le  with the  hierarchy.  It is a f a c t  t h a t  these  
g i f t s  have l a i n  dormant from t h e  second century till today. 

Manifestat ions of t h e  S p i r i t  i n  t h e  Church today t h a t  most resemble t h e  20th 
century charismatic renewal a r e  what a r e  !inown as "Revivals" and they are worth 
looking in to .  A l l  through Church h i s t o r y  t h e r e  have been t imes when these  



c u r r e n t s  b u r s t  o u t  aga ins t  a gradual fading and -ling of the f a i t h  among 
c h r i s t i a n s  and t h e  j u r i d i c a l  formalism of e c c l e s i a s t i c a l  hierarchies."Enthusialrm, 
r e v i v a l s ,  s p i r i t u a l  movements, "or  simply "refonus", have been t h e  names used a t  
one time o r  another .  

Some grew up ins ide  t h e  Church they belonged t o ,  f o r  example, the  hermit 
movement, monasticism, t h e  Franciscan rev iva l  of the Middle Ages, and a l l  the 
r e l i g i o u s  orders  o r  congregations in the  Cathol ic  Church, b e s i d e s  innumerable 
r e v i v a l s  in both c a t h o l i c  and Pro tes tan t  Churches during t h e  18th and 19th 
cen tu r i e s ,  e spec ia l ly  in t h e  USA and Br i t a in .  And s ince  1900 up t o  now, there is 
the Pentecostal  movement. 

Many of t h e s e  r e v i v a l s  had problems with t h e i r  church b u t  most of them 
f i n a l l y  won t h e  day and were accepted. However, t h e r e  were some t h a t  ended up i n  
schism and produced new churches whether due t o  c e r t a i n  excesses, i l lurnonism w i t h -  
o u t  discernment,ortu.*establLshed church backing away fran recogni t ion  of wrongs 
and refus ing t o  accept  refonus. There was always a kind of n o s t a l g i a  f o r  the  
p r imi t ive  church and the  b rea th  of t h e  S p i r i t  of l i b e r t y ,  s t r e s s  of personal  
r e l a t i o n s h i p  w i t h  C h r i s t  and above a l l  l i f e  in t h e  S p i r i t .  

Charismatic renewal today: Charismatic renewal as we know it today i n  Zaire and 
i n  about 70 o t h e r  countr ies  a l l  over the world, 

o r ig ina ted  in c e r t a i n  f a c e t s  of 16th century p r o t e s t a n t  reformation, those very 
p a r t i c u l a r l y  t h a t  s t r e s s e d  t h e  subjec t ive  aspect  of f a i t h  leading t h e  c h r i s t i a n  
t o  personal  r e l a t ionsh ip  with Chr is t .  Twentieth-century Pentecostalism and 
Charismatic renewal came i n  t h e  wake of 17th t o  19th  century movements. Some of 
t h e  P e n t e c o s t a l i s t s  organized themselves i n  separa te  churches under 35 d i f f e r e n t  
names and i n  1972 these counted some 13 mi l l ion  members. Others refused t o  
become separa te  churches and p re fe r red  t o  remain informally s t ruc tured .  They 
shared t h e i r  experience by word of mouth, of ten  among the  very poor a n d i l l i t e r a t a  
In  t h i s  way t h e  l a t t e r  could " f e e l  themselves on an equal foot ing  with evangel- 
ists, can to r s  and prbphets.  The n a t u r a l  l eader s  of poor canmunities were 
discovered and given r e s p o n s i b i l i t i e s .  I t  was a model of an an then t i c  prole tar ian  
church enabling the  marginal man t o  express h i s  su f fe r ings  in b i b l i c a l  language 
providing n o t  only hope, b u t  a theology of i t s  own, made f o r  them and by themwith 
a p o s t - l i t e r a r y  l i t u r g y ,  non-bourgeois e t h i c s  and a p o l i t i c a l  programme." 

Towards 1956 Pentecostalism began t o  spread within t h e  larger non-Catholic 
denominations a s  well ,  such a s  Anglicans, Presbyterians,  Methodists, Episcopal- 
i ans ,  Lutherans, e t c .  and a l l  these experienced a renewal i n  f a i t h  and p r a c t i c e .  
I t  was not  u n t i l  1967 t h a t  the  movement penet ra ted  the  Catholic  church through a 
s m a l l  group of s tuden t s  and professors  i n  Dusquesne Universi ty,  P i t t sburgh.  They 
f e l t  something was missing in t h e i r  c h r i s t i a n  l i f e :  t h e  p d e r  of t h e  S p i r i t  t h a t  
the apos t l e s  and e a r l y  c h r i s t i a n s  were f i l l e d  w i t h .  When they became convinced 
t h a t  they could ask f o r  t h e  e f fus ion  of t h e  S p i r i t  they turned i n c i d e n t a l l y  t o  a 
group of p r o t e s t a n t  pen tecos ta&is t s ,  who l a i d  hands on two of them and soon a f t e r -  
wards on a l l  t h e  o thers . . . . .  

Conclusions t o  be drawn from t h i s  shor t  ou t l ine  seem t o  be: t h a t  s t r e s s  on 
l i f e  and baptism i n  the S p i r i t  is no t  a 20th century novelty, bu t  a current  run- 
ning through a l l  Church h i s t o r y ,  pe r iod ica l  r eac t ions  aga ins t  t h e  t e p i d i t y  and 
formalism of Chr is t ians ;  t h a t  these  c u r r e n t s  have a l l  met w i t h  more o r  less 
opposi t ion from t h e  es tabl i shed churches; t h a t  t h e r e  is r e a l  danger of excesses, 
illuminism and schism, and hence t h e  need f o r  v ig i lance  and discernment s o  as not  
t o  s t i f l e  the  S p i r i t .  



11,Effusion of t h e  S p i r i t  and i ts Immediate Ef fec t s  

1. Transformation of hea r t :  Super f i c ia l  reading of the  Acts of the Apostles 
may lead u s  t o  be struck above a l l  by t h e  charism- 

ata, g i f t  of  tongues, t e a r s ,  prophecy and healing. Yet these  outward manifest- 
a t ions  of  t h e  presence of the S p i r i t  a r e  secondary t o  t h e  e s s e n t i a l  f r u i t  of  
the presence of t h e  S p i r i t ,  transformation of h e a r t .  Spectacular g i f t s  do no t  
always accompany the  ef fus ion.  Some charismatics never receive them and o the rs ,  
without any f a u l t  of t h e i r  own, f i n d  they have been taken away by t h e  Lord, 
while the re  a r e  people who receive charismata without even knowing it. Other 
people perceive i n  them t h e i r  g i f t s  of se rv ice ,  teaching, knowledge and wisdom. 

2. ImposPtion of hands: B ib l i ca l ly  t h i s  gesture has a va r ie ty  of meanings: 
b less ing,  transmission of power, o r  simply in tercessory  

prayer. In  t h i s  l a s t  sense, it i s  p rac t i sed  i n  the  renewal when asking humbly 
f o r  the  ef fus ion of the  S p i r i t .  This  implies no sacramental character  or t rans-  
mission of powers. Anyone may lay  hands on another i n  a ges ture  of prayer,  b u t  
those who do so  should p re fe rab ly  have a l ready received t h e  ef fus ion of t h e  
S p i r i t  and should understand c l e a r l y  the s igni f icance  of t h i s  gesture.  

3. Immediate e f f e c t s  of baptism i n  the  S p i r i t :  Effusion: Spec i f i c  t o  baptism in  
the  S p i r i t  is its character  of 

p leni tude ,  an experience of t h e  presence of t h e  S p i r i t  within t h a t  is a t o t a l l y  
new power f o r  good. T h i s  may be accompanied by a v iv id  impression of the  Lord's  
presence and t h e  S p i r i t  t h a t  can a t  t imes be highly emotional. Lack of experience, 
weakness, shock and even f a t i g u e ,  may br ing s l i g h t  trembling t h a t  should not be 
taken a s  a s ign of t h e  ef fus ion s ince  it can a r i s e  from a v a r i e t y  of reasons. 
Neither should t h i s  be confused with t r ances  in  which t h e r e  is  l o s s  of s e l f -  
control  when a person may f a l l  down and be a prey t o  r e a l  convulsions,pEonounce 
incoherent words and so on. These a r e  a c u l t u r a l  and very widespread phenomenon 
in  Africa,  and have nothing t o  do with the  ef fus ion of t h e  S p i r i t .  Generally 
they a r e  taken t o  come from man's s p i r i t ,  t h e  r e s u l t  of inner tens ions  t h a t  have 
reached breaking point .  But t h e  Holy S p i r i t  always a c t s  in peace, joy and s e l f -  
mastery (c f .  Mk. 5:1-20). 

4.  Effec t s  of inward transformation: ( a )  Baptismal. However strong t h e  
e f f e c t s  of  charismatic renewal, we should 

not  suppose t h i s  is  t h e  f i r s t  e f fus ion of the  S p i r i t .  The c r u c i a l  coming of t h e  
S p i r i t  t h a t  makes us Chr is t ians  t akes  place in  the  sacrament of i n i t i a t i o n ,  
baptism,and Confirmation and t h e  Eucharist ,  which a r e  of themselves e f f i cac ious  
s igns .  

(b)  -: Few Chr i s t i ans  l i v e  cont inual ly  i n  t h e  presence of 
t h e  S p i r i t ;  they may have s t a r t e d  fe rven t ly  and 

then become tep id ,  o r  e l s e  t o t a l  commitment t o  r e a l  l i f e  i n  the  S p i r i t  has been 
m i s s i n g - f r m  t h e  s t a r t .  So ef fus ion of the  S p i r i t  becomes the s t a r t i n g  point  of  
f r e s h  Chr is t ian  commitment and new l i f e  i n  t h e  S p i r i t .  A powerful and peaceful  
force  ly ing dormant, i s  released.  A s  t h i s  f r e s h  dedicat ion becomes more absolute  
t h e r e  follows t h e  breaking of o ld  chains,  healing of moral and psychological 
wounds, r e lease  of f r e s h  energies  and overcoming of apparently insurmontable 
obstacles.  A l l  t h i s  supposes f i d e l i t y  t o  t h e  long process of ef fus ion and i ts 
c a l l .  

( c )  F r u i t s  of the  S p i r i t :  Th i s  inward transformation can be t raced from 
experience. F i r s t  f r u i t s  of t h e  S p i r i t  described by 

Paul a r e  love, personal encounter with Jesus and t h e  urge t o  love of our neighbor, 
above a l l  t h e  i n s i g n i f i c a n t ,  t h e  poor ... (Gal 5.22.23-25). Then the re  is  d e l i g h t  
i n  the  Word, love of holy Scr io tu re  t o  which we br ing a f r e s h  gaze,  much deeper 
understanding and absorbing i n t e r e s t .  Thence, we have an in tense  d e s i r e  f o r  



prayer,  e spec ia l ly  the discovery of t h e  prayer of p r a i s e  t h a t  i6 a fea tu re  of 
the renewal groups. 

3. Charismata: A d e f i n i t i o n  could run thus: a charism is  a c d l l  made t o  an 
individual  i n  view of  a s p e c i f i c  service  i n  the community, and 

a t  the  same time it makes him able f o r  t h i s  se rv ice .  C h a r i s n ,  i s  cont inual ly  
given y e t  never possessed, leaving one f r e e  t o  accept it o r  not.  ( 1  Cor. 14:31- 
33).  I t  is  given i n  view of the  community, it i s  n o t  a personal g i f t  b u t  f o r  
t h e  bui ld ing up of t h e  body of Chr is t . . .  ( 1  Cor 12:17) .  The New Testament has 
e i g h t  lists t o t a l i n g  some 24 charisms in a l l .  Changing and dynamic, t h e  S p i r i t  
adapts h i s  g i f t s  t o  changing s i t u a t i o n s  and persons. Charisms while d iverse ,  
a r e  y e t  uni f ied ,  many g i f t s  b u t  the same S p i r i t .  And f i n a l l y  they empower t o  
service  which w i l l  only come about i f  t h e  charismatic person bears witness t o  
the  message he o r  she  transmits .  

The danger of  the  charismatic person thinking he owns the  g i f t s  i s  very 
rea l .  Therefore, i n  t h e  charismatic group the re  is  need f o r  a discernment team 
t o  watch c a r e f u l l y  over t h e  manifes ta t ionwafthe  S p i r i t .  

( a )  A few charisms: t h e  g i f t  of tongues: F i r s t  of a l l ,  what it is  not: it is 
not  t h e  g i f t  of speaking foreign 

languages. Enquiries,  tape-recordings, analyses by psychologists  and l i n g u i s t s  
have shown up t o  now no s ign of an ex i s t ing  language. Those who thought they 
had understood t h e i r  own language had more l i k e l y  received a g i f t  of l i s t e n i n g ,  
an inward i l lumination allowing them t o  recognize a message spoken by another 
person i n  tongues. Neither i s  speaking i n  tongues t o  b e  iden t i f i ed  with merely 
u t t e r i n g  incomprehensible sounds. 

I t  is a g i f t  of the  S p i r i t ,  of a prayer so in tense  and deep t h a t  t h e  one who 
receives it begins t o  emit sounds belonging t o  no known tongue. I t  is  more l i k e  
a new tongue of love, overflowing from subconsciousness, always bringing calm, 
joy and peace and t h e  c e r t i t u d e  of t h e  Lord's presence and surrender t o  h i s  w i l l .  
I n  a prayer meeting it is usual ly  followed by an i n t e r p r e t a t i o n  given by another 
member of the  group and a discernment team genera l ly  intervenes.  

(b) G i f t  of prophecy: This  is not ,  as  some th ink ,  f o r e t e l l i n g  of t h e  future.  
The prophet i n  the Bible is someone ca l l ed  by God t o  speak 

in h i s  name; he lends h i s  tongue t o  God, so  t o  s p a k .  He experiences an intimacy 
with God, t h a t  enables him t o  d iscern  the t r u e  meaning of events and i n  t h e  name 
of  t h i s  love he denounces s i n ,  proclaims the  word, exhorts  and encourages. 
Prophecy is always a word of power t h a t  actualizes what it says, f o r  God's word 
i s  always f u l f i l l e d .  The prophet i s  c a l l e d  t o  a l i f e  of more in tense  Prpayer, 
t o t a l  surrender and ever-increasing a c t i v e  c h a r i t y .  

(c) G i f t  of healing:  This g i f t  i s ,  and remains, God's exclusive property given 
when and where he w i l l s ,  according t o  the  needs of the  

community o r  individual .  The charismatic commands t h e  i l l n e s s  with au thor i ty  O r  

declares  t h e  sick man healed. A t  t imes he may f e e l  sudden suffer ing i n  some 
s p e c i f i c  po in t  of t h e  body and he knows the  Lord is about t o  heal  someone there .  
I t  i s  d i s t i n c t  from the  @if t  of f a i t h  when the  S p i r i t  i n s p i r e s  prayer f o r  healing 
i n  the  c e r t a i n t y  t h a t  it w i l l  be heard. This i s  not  a permanent g i f t  but  God 
gives  it when and where he w i l l s .  The c e r t a i n  c r i t e r i o n  f o r  t h e  g i f t s  of hea l ing  
and f a i t h  i s  In t h e i r  camuni ty  o r  individual  s i g n  value. Although charismatics 
do not worry about having these  heal ings  rcccqnized and reg i s t e red ,  it i s  
c e r t a i n l y  t r u e  they a r e  q u i t e  widespread. ~ o s t  frequent  are  t h e  inward heal inps  
of stubborn psychological o r  moral wounds a r i s i n g  from one 's  p a s t  l i f e  o r  s ins .  
When the  psyche is  res tored and personal i ty  un i f i ed ,  s o m e  physica l  i l l s  or ig inat -  
ing i n  anxie ty ,  t rouble  o r  anguish, are eliminated... 



6.The 7-wedte~rminars:The laying on of hands f o r  t h e  ef fus ion of t h e  S p i r i t  i s  
only done a f t e r  se r ious  prepara t ion,  so  t h a t  the  candidate 

may hear the personal c a l l  of God and make ready t o  receive it s incere ly  and 
completely. This prepara t ion i s  usual ly  a r e t r e a t  o r  a 7-week seminar. 

This seminar i s  meant f o r  those who have been members of the  renewal f o r  
a c e r t a b  time and who d e s i r e  t o  deepen t h e i r  l i f e  i n  t h e  S p i r i t ,  I t  c o n s i s t s  
of a weekly meeting of two t o  t h r e e  hours, and t h e  p a r t i c i p a n t s  a r e  expected t o  
spend a t  l e a s t  a quar te r  of an hour d a i l y  i n  prayer and Bible reading (which i s  
s e t  mt  i n  a d a i l y  programme) with a few chapters  of  Scr ip ture  reading each week 
a lso .  

The seminar br ings  not only s o l i d  teaching but  a l s o  leads t o  inward conver- 
s ion and a deeper understanding of our Lord Jesus  and l i f e  i n  t h e  S p i r i t .  Prayer 
f o r  the  ef fus ion of the  S p i r i t  takes  p lace  i n  t h e  f i f t h  week, t h e  s ix th  and 
seventh being consecrated to  r e a l i z a t i o n  of the requirements and condit ions f o r  
growth of the  l i f e  of t h e  S p i r i t  wi th in ,  personal prayer,  community witnessing,  
progressive transformation of the  whole being i n  the  S p i r i t .  

mLDaily Life  of Charismatic Chr i s t i ans  

Besides the  g i f t s  and f r u i t s  of t h e  S p i r i t ,  t he re  a r e  a l s o  c e r t a i n  e x t e r i o r  
manifestat ions:  s tages  i n  prayer meetings and s o c i a l  and profess ional  commitment. 

A renewal meeting: Every meeting is .before  anything e l s e ,  contact  w i t h  t h e  
l iv ing  Chr i s t  amoilg men, and it includes prayer f o r  a f resh  

ef fus ion of t h e  S p i r i t  of whose l i g h t  and love we can never have enough. 

The s t a r t i n g  point  is  normally t h e  prayer of p ra i se  d i r e c t e d  t o  God himself .  
The high-point comes i n  l i s t e n i n g  t o  t h e  Word: a t e x t  chosen by the discernment 
team is explained s h o r t l y  and spontaneous and f r e e  prayer (songs, t ex t s ) fo l low.  
Often the re  i s  the  S p i r i t  speaking t o  t h e  community through prophecy o r  the g i f t  
of tongues and t h e i r  i n t e r p r e t a t i o n ;  witnessing of any specia l  experience of 
God's goodness and power; in te rcessory  prayer f o r  each o t h e r ' s  needs and a l l  i n  
a s p i r i t  of f r a t e r n a l  communion. 

Socia l  and profess ional  commitment: a )  -y: Charismatics a r e  
of ten  reproached with a c e r t a i n  neglect  of - 

e a r t h l y  th ings ,  an esoope from s o c i a l  r e spons ib i l i ty  t o  t h e  psychological comfort 
of prayer groups. They a r e  a l s o  accused of seeking only f o r  emotions, miracles  
and extraordinary g i f t s  to  make them forge t  t h e i r  d a i l y  problems. Only t o o  of ten  
these  a r e  t r u e  c r i t i c i s m s .  Too many charismatics tend t o  fo rge t  t h a t  a weekly 2 
ta 3 hour meeting together  with t h e i r  d a i l y  prayer ,  should be enough t o  feed the  
main f r u i t  of the  S p i r i t  which is love of neighbour. Has then,  t h e  ef fus ion of 
the  S p i r i t  i n  them been an i l l u s i o n ?  Th is  has t o  be enquired i n t o .  

b)  The words of Jesus: the  S p i r i t  we  receive  is  sen t  by the  Father i n  t h e  name 
of Jesus  t o  remind u s  of h i s  words and br ing us t o  t o t a l  

t r u t h .  Could he teach us anything bu t  love,  who is  himself rec iprocal  love  of 
Father and son? And Jesus '  new commandment c o n s i s t s  wholly in t h e  se rv ice  of 
o the r s  a s  he has loved us. . .  

C )  Commitment t o  s o c i a l  re la t ionships :  This  a t t i t u d e  should show up no t  only i n  
the  prayer group bu t  towards a l l  those  

who c ross  our path,  those c l o s e s t  t o  us  and those f u r t h e r  away as s e n t  by the  
Lord. 



d) soc ia l  commitment on a col lect ive level:  There exists among Christians "a 
cleavage between those who s t r e s s  

prayer and l i f e  with God and have a purely personalist  and individual is t ic  idea 
of human relat ions and social  l i f e ,  and those who envisage the two commandments 
of love of God and neighbour i n  an opt ic  or global analysis of contemporary, 
par t icular ly Marxist, philosophies." In the l i f e  of Jesus these two poles were 
perfectly unified and h i s  S p i r i t  urges us towards t h i s  synthesis in our own 
l ives .  The S p i r i t  of Jesus we c a l l  upon in our prayer i s  bound to  inspire  u s  
with the same mind as  Jesus, making u s  conscious and sensi t ive t o  the c r i e s  of 
suffering of those around us - unemployment, poverty, oppression, tor ture ,  
in jus t ice ,  war and anxiety for  the future,  and l ike  Jesus, wanting t o  transform 
the structures tha t  cause them. 

A t  Lumbumbashi and Kinshasa, the S p i r i t  has already been a t  work i n  the 
renewal arousing a movement t o  f ight  corruption through prayer, penance and a 
personal honest l i f e  known as:  "the Chain of Honesty." 

Very specially l a t e ly  the S p i r i t  seems t o  remlnd u s  i n s i s t en t ly  tha t  "evi l  
i s  not merely a physical, personal dunension, but a lso a collective,  social  one. 
Our  idea of God is st111 too narrow, confined i n  a s t a t i c ,  individual is t ic  image. 
"We have t o  learn in the charismatic renewal t o  recognize and exorcrze not only 
the demons of drug add ic t~on ,  sickness and occul t~sm, but also the demons whose 
names are: c o l l e a t i w  egoism,-money; govet, refusal to-share,  profit-seeking." 

"It i s  not for nothing" says J .  Gabus, " tha t  Jesus placed the  two commandments 
of love on the same level.  When we are  t ru ly  renewed fn the S p i r i t ,  we s h a l l  
see no more opposition between the two, o r  between the pole,prayer and the  pole, 
action for  justice." 

Reference: TELEMA, (LEVE-TO1 ET MARCSB:]. ,-.N0.23, juillet-septembre 3/80. 

- end - , . 
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BUELQUES POI?,ITS FO'.'D4ME>!TAUX 4 U I  EMERGEFIT DES RAPPORTS DES 

CONFERENCES EPISCOPALES AFRICAIVES (SECAM! AU COURS DU SYPJODE, 

1. Le r d l e  de 1 'Eg l i se  l o c a l e  e t  l ' a p p l i c a t i o n  du pr inc ipe  de s u b s i d i a r i t e .  
La na tu re  de 1 'Eg l i se  e l l e -mhe ,  e t  l e s  va leurs  c u l t u r e l l e s  qui  v a r i e n t  d'une 

region a l ' a u t r e ,  demanderaient que l e s  conferences Bpiscopales na t iona les  e t  
r e i o n a l e s  puissent  prendru des decis ions  appropriees en t o u t  c e  qui  concerne l a  
v i e  de l a  f ami l l e  dans l e u r s  nat ions/regions r e spec t ives ,  c a r  c ' e s t  seulement d 
ce niveau l o c a l  qu'on peut  avoir  une comprehension jus te  de l a  s i t u a t i o n  concrete 
des  gens. 

2 ,  On d e v r a i t  c l a r i f i e r  l a  r e l a t i o n  en t re  mariage selon l e s  coutumes e t  mariage 
chre t ien .  C ' e s t  p r e c i s h e n t  l e  rnariage en t a n t  que v 6 ~ u  dans une c u l t u r e  

donnee q u i  e s t  p u r i f i e  e t  perfect ionne par  l e  C h r i s t  quand il en f a i t  un sacre- 
ment pour ceux qui  c r o i e n t  en l u i .  Les a e e c t s  inter-personnels  du mariage 
assument toujours  des aspects  communautaires, e t  on ne peut  jamais i s o l e r  l e  
mariage de l a  communaut6 w e  comme un t o u t .  

3. Dans l a  t r a d i t i o n  a f r i c a i n e ,  l e  mariage e s t  un processus, e t  non pas un a c t e  
i s o l e  ou m e  cerimonie momentanee. Le processus e s t  un t o u t  dynamique; il ne 

peut  donc pas e t r e  fragment6 en moments separes (pa r  exemple, p a r l e r  d'une 
"phase pr6-nuptiale" implique toujours  m e  fragmentation d'une r e a l i t 6  qui  forme 
un t o u t ) .  Ceci e s t  en rapport  a u s s i  avec l a  dimension eschatologique du mariage 
considere comme un mouvernent vers  l a  p leni tude  e t  l a  pe r fec t ion ,  avec l e s  
implicat ions pas to ra les  "d'accompagnement" des  f ami l l e s  dans l e u r s  cheminement. 

4. Tout optique pas to ra le  va l ide  sur  l e  mariage d o i t  t e n i r  compte, t r 6 s  serieuse-  
ment, de l 'experience des  personnes mariees dans l e u r s  s i t u a t i o n s  r 6 e l l e s .  

Les la iques  doivent  pouvoir exprimer leurs  po in t s  de w e  personnels  e t  l e u r s  
experiences dans l e  mariage s i  on veut que l 'enseignement de 1 'Eg l i se  s o i t  p lus  
concre t  e t  p ra t ique  e t  bas6 su r  l a  v i e  r e e l l e .  

5.  La "famil le  prolongee" e s t  l a  c e l l u l e  v i t a l e  dans l a  soc ie te  a f r i c a i n e :  l a  
f ami l l e  e s t  ouverte i l a  communaut6 p lus  grande, e t  chacun p a r t i c i p e  aux 

responsab i l i t e s  pour l e  bien de l a  f ami l l e .  C ' e s t  su r  c e t t e  base que l e s  p e t i t e s  
communaut6s doivent  s e  cons t ru i re .  

6 .  Le mi l ieu  socio-Gconomique d o i t  Ctre transform6: beaucoup de p r o b l h e s  des 
f ami l l e s ,  specialement en Afrique e t  dans l e  'Tiers-monde', proviennent de 

l ' i n j u s t i c e  dans l e  monde e t  dans l a  rggion. L'appel d l a  renovation de l a  v i e  
de l a  f ami l l e  e s t  a u s s i  un appel pour un ordre  s o c i a l  nouveau e t  pour une socie tg  
p lus  jus te .  

- f i n  - 

E t  l e s  aut res?  

J e  ne s u i s  pas seul  dans l e  monde! 
J e  peux mCme d i r e  que j e  ne me connais vraiment que grace i ma r e l a t i o n  aux autres. 
En quelque s o r t e ,  ce son t  eux q u i  donnent consistance a ma v i e  e t  forgent  ma 
propre personnal i te .  

Cardinal Roger Etchegaray 
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