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BETWEEN UNCERTAINTY AND EXPECTATION 

By Sr. Godelieve Prov6, S C ~ I I J .  

(On 20th igy, 1980, the following t a lk  was given to more than 700 Dutch 
missionaries, who gathered a t  's Hertogenbosch, The Netherlands, commemorathg 
the 10 year jubilee of the Central Mission Commissariate.) 

--------- 
The subject of t h i s  introduction, a s  condensed i n  the  t i t l e ,  evokes manyquestions 
i n  each one of us. I t  also contains a cer tain contradiction, a paradox. 

What e l s e  can we expect but uncertainty, when the whole world around us is 
constantly changing? Aren't we on the r ight  road i f  this uncertainty a f fec ts  us 
also personally? Is it not a l iberation when the waves of  uncertainty, which 
inundate the world, a lso flood our own ecc les ias t ica l  and missimary world? And 
when we are no longer immune and protected within tha t  world? 

Once we real ize and accept, t ha t  we too carry these same uncertainties within our- 
selves, the real  questioning and searching for  the meaning of 'mission' in the 
1980s begins. 

What exactly do we expect? Are we longing fo r  a new certainty? For a c lear ly 
defined image of the  missionary for  the 1980s, i n  the same way as  there was a 
clear  image of the missionary i n  the 1950s. and even a t  the beginning of the 
1960s? 

This is exactly where the paradox l i e s .  We have adapted and revised our am 
expectations, buried them as time went by, to replace them by s t i l l  other expect- 
ations.  Not once, but twice, even threc: times. And thus i t  f ina l ly  dawned on us 
t h a t  a cer tain period was closed off for  good. 

The very uncertainty i n  which we f ind ourselves now, no longer knowing what  to 
expect, challenges us t o  ask others what they expect from us. With our own 
expectations l e f t  behind and buried, we can once again hear the Lord speaking, 
asking, ca l l ing  i n  the expectations of the poor, of the third world, of the young 
churches, of a world i n  anguish. 

I visualize the missionary of the 1980s being born out  of the r e a l i t y  which l i e s  
before us: out  of our uncertainties and the i r  expectations. 

OUR UNCERCAINTIES 

We are par t  of a ~ o r l d  which, during the l a s t  f i f t y  years, has changed sodras t lc -  
a l l y  and to t a l ly ,  tha t  there is ample reawn t o  speak of a revolution, of a 
complete turn over/overturning. comunication, science, and technology have fused 
a l l  t h a t  l ives  and exis t s  on t h i s  planet in to  a closely and irmndiately inter-  
dependent whole i n  which more than ever before, people have power over l i f e  and 
death. 

There was a t i n e  when people hoped t h a t  a l l  those new discoveries and changes 
would make it possible fo r  everyone on earth t o  l ive  i n  human dignity. 



It was a beaut i ful  dream. In  the  course of  time it became evident tha t  this 
dream was not being realized. Increasing violence and oppression, concentration 
of economic power, irresponsible exploitation of  envirtmment and of sources of 
energy, the destructive poten t ia l  o f  the present nuclear weapons: a l l  these 
lead to greater  in jus t ice  and t o  a deeper r i f t  between r i c h  and poor. Many among 
us shudder a t  the thought of the poss ib i l i ty  of  a th i rd  world war. 

Fbr s o w  t i m e ,  we have known a cer ta in  feeling of helplessness when the world 
seemed to be swept in to  a maelstrom of changes which we could no longer control. 
In the course of the 1970s t h i s  helplessness has grown into powerlessness. 

This powerlessness, this uncertainty, overshadows the whole world l i ke  a c l o d .  
But possibly missionaries a re  yet being affected more than others.  After a l l ,  we 
once hoped s o  sincerely to build up something permanent and durable. In some 
places the exact opposite is true.  We can see w i t h  our own eyes tha t  a period of  
growth and progress is now followed by a regress t o  conditions tha t  are  even w r e  
d i s t r e s s fu l  than those we me t  when we began so many years ago. 

The general uncertainty of this wment i n  history provides an excellent feeding 
ground i n  which the  specif ic  uncertainties of  the missionary take root and 
flourish.  Therefore it is necessary to keep reminding ourselves tha t  there a re  
countless multitudes who do not know where t h e i r  next meal w i l l  be coming from. 
Therefore it is necessary to become qui te  aware tha t  the majority of  people, be 
they poor o r  rich,  white o r  black, l i v e  i n  uncertainty today. Everything. every- 
where, changes. The former social ,  economic, cu l tura l  and religious pat terns  and 
in s t i t u t ions  a re  being e i the r  discarded o r  ahsolutized, or t h e i r  deeper Values 
a re  being laboriously integrated w i t h  the revolutionary elements of our times. A 
new culture is being born. 

This is the great challenge for  the church, for  a l l  people w i t h  a mission. God's 
message of salvation and l iberat ion i n  Jesus Christ  can never be expressed i n  
perfect ly  adequate terms, once and f o r  a l l ,  i n  our limited human poss ib i l i t i e s  
and c i r c w t a n c e s .  Time and again this message demands new expressions, newwords 
and deeds in the l ives  of those who believe. The process of incarnation contin- 
ues, i n  every age, i n  every culture. The moment this process of God's message 
becoming f lesh and blood comes t o  a s t ands t i l l ,  the message does not appeal any 
longer. 

A phase of great  changes and of uncertainty i n  our world l ike the present one. 
has repercussions on those who believe; it t r i e s  t h e i r  f a i t h  t o  discover its r e a l  
essence. In t h i s  search the whole people of God are involved. We f ind  it i n  the 
churches of the f i r s t  world as  well as i n  those of the th i rd ,  i n  a l l  communities 
of people who a r e  concerned about the gospel. But here too, missionaries a re  
being confronted wre strongly than those who experience t h i s  process of incult-  
uration within t h e i r  own environment and culture.  

In  the churches of t he  th i rd  world there is a powerful and moving searchingfortheir  
own ident i ty  and expression, f o r  fresh words and t rue  deeds of just ice  and love, 
which w i l l  make the message indeed a message of joy. Apart from the or iginal  
valuas and symbols, the poverty of the great masses plays a very important ro le  
in t h i s  process. And we, who are  strangers o r  permanent guests, a r e  excluded 
from tha t ,  and experience the pain of not being able to rea l ly  par t ic ipate  in  it. 

It is even more  painful for the many indigenous pr ies t s  and catechis ts ,  f o r  
religious of diocesan congregations, t h a t  they are  equally f a r  from t h e i r  own 
people, t h a t  they have become al iens  in the i r  own land. Some of them are noteven 
sure whether, during t h e i r  years of forumtion, they were converted to our western 
cul ture ,  o r  to God. What an ident i ty  c r i s i s  f o r  those who have the courage to 
ra i se  this question1 



W i t h  them we share  a s imi la r  sorrow; a s i m i l a r  uncertainty,  which is t y p i c a l  f o r  
t h a t  p a r t i c u l a r  phase of colonia l  and concurrent missionary h i s to ry .  So it is  
no t  only, o r  not  s o  much, a ques t ion of  worlds--f irst  and third--or  of two 
cu l tu res  which,groping and searching i n  uncertainty,confront  each o t h e r ,  b u t  
r a t h e r  of  two periods in h i s to ry .  We must mrke t h a t  d i s t i n c t i o n .  I t  is 
important f o r  ourselves,  but  even more s o  f o r  the  young, t h e r e  and here ,  f o r  the 
new generat ion born i n  t h e  post-colonial period.  They a r e  f r e e  i n  this regard-- 
they belong t o  an  e n t i r e l y  new period.  We must be c a r e f u l  t h a t  we do not  t rans-  
f e r  to them t h a t  uncer ta in ty  of ours,  which is  so s t rongly  Connected wi thh i s to ry .  

Against t h i s  background of a world i n  revolut ion towards a new c u l t u r e ,  of t h e  
people of  God i n  search of r e a l  s igns ,  words and deeds a s  c red ib le  expressionsof 
t h e  message of sa lva t ion  i n  Jesus Chr i s t  i n  these  times--against this background 
we  must place t h e  mre s p e c i f i c  uncer ta in t i e s  of the Dutch missionary of today. 
W e  knaw those uncer ta in t i e s  only too wel l ,  b u t  w e  must mention them j u s t  the saua 
and face them a s  t h e  r e a l i t y  i n  which we  l i v e .  

Those who a r e  still f u l l y  involved i n  work "over there" feel t h e  pressure of t h a t  
work very s t rongly .  They a r e  not  g e t t i n g  any younger, and know t h a t  p r a c t i c a l l y  
speaking they cannot count on add i t iona l  personnel o r  replacement from horn. Who 
is going t o  continue the work? The l o c a l  people, of course. How a r e  they going 
to continue? I n  t h e i r  am way, of course. How should w e  prepare t h e m  t o  take  
over t h e  work i n  the near fu ture?  What exac t ly  do we want them t o  continue? 
What do we want t o  turn  over? I f  things a r e  going to be d i f f e r e n t  i n  any case 
without us, wouldn't it be b e t t e r  t o  leave a t  once? 

Ultimately we a r e  up agains t  the fundamental question: why a r e  we  r e a l l y  here? 
What is  the  f i n a l  and t h e  deepest  'why'? Why d i d  I s t a r t  this--long ago perhaps 
--with youthful  enthusiasm? 

In  the deepest ins tance ,  what mattered was t h a t  the  Lord should l i v e  among these  
men and women, t h a t  R i s  presence should be experienced among them a s  l i b e r a t i n g ,  
forgiving,  healing,  f o r  individuals ,  f o r  the  community, f o r  the  people. 

If w e  keep this deepest  'why' c l e a r l y  before our eyes, many o the r  th ings  w i l l  
become of secondary importance. Then today's a c t i v i t i e s  w i l l  again have 
d i r e c t i o n  and we ourse lves  s h a l l  d i r e c t  our a c t i v i t i e s  more and more t a w a d s  
conveying the  meaning, t h e  'why', the  r e l a t i o n  t o  t h e  mission we took upon our- 
selves.  

For example: Is it a quest ion of t h i s  h o s p i t a l  continuing the  way it is now? 
O r  is it more the quest ion t h a t  t h e  co~mnunity r e a l i z e  t h a t  each member has a 
r i g h t  t o  hea l th  and t o t a l  well-being, t h a t  t h e  conrmunity discharqes t h i s  r e s p n -  
S i b i l i t y  a s  w e l l  a s  poss ib le ,  and a l s o  be present  i n  a car ing way t o  t h e  s i c k ,  
t h e  a i l i n g  and t h e  dying? 

I t  i s  a f a c t ,  t h a t  i n  view o f  t h e  present  socio-economic condit ions and i n  view 
of the  s t rong  &sire t o  be--also as church--economically independent many of our 
involvements, w i l l  no t  continue t h e  way we once expected and hoped. Much of our 
uncer ta in ty  w i l l  disappear i f  we abandon any f a l s e  hopes i n  t h i s  respect .  

We s h a l l  again be ab le  t o  see  a road ahead of  us, when we start planning System- 
a t i c a l l y  f o r  t h i s  kind of future--once we have chosen that fu tu re ,  dacided xwn 
t h a t  d i rec t ion .  

The d i f f i c u l t y  with this is, of course, the  f a c t  t h a t  these  decis ions  c rn  only  be 
taken i n  t h e  context  of a p a s t o r a l  plan f o r  a whole church community. This takes 
courage and patience,  and o f t e n  d i f f i c u l t  dialogue between bishop and paople, 
p r i e s t s  and re l ig ious ,  who a l l  have t h e i r  own expectat ions.  But without united 



e f f o r t  i n  searching, decis ion making, and planning, t h e  moments of c r i s i s  and 
f r u s t r a t i o n  w i l l  increase ,  while people f r u i t l e s s l y  labour t o  keep something 
a l i v e  t h a t  a c t u a l l y  has no fu tu re ,  and the re fo re  no meaning f o r  t h e  church o f  
tomorrow . 
Even i f  decis ions  about whether o r  not  and how our works w i l l  continue, g ive  
d i r e c t i o n  and c l a r i t y  f o r  the  f u t u r e ,  t h e  personal quest ion s t i l l  remains--and 
uncertainty u n t i l  it is  answered-whether I ,  a s  an e x p a t r i a t e ,  w i t h  a l l  my 
p e c u l a r i t i e s  of education, experience, age and pe rsona l i ty ,  am capable of coping 
wi th  the  changes. Am I ,  with my p a s t ,  a help o r  a hindrance f o r  the l o c a l  
s i t u a t i o n ?  Can I s t i l l  ad jus t ,  even i f  I would r e a l l y  wish to?And i f  I no longer 
f i t  i n  t h i s  s i t u a t i o n ,  then where do I f i t :  d i f f e r e n t  work the re ,  o r  back t o t h e  
Netherlands? A re tu rn  t o  the  ~ e t h z l a n d s  r a i s e s  a number of new quest ions and 
m c e r t a i n t i e s :  I am no longer r e a l l y  Dutch, I don ' t  f i t  i n  the re  e i t h e r ,  they 
don ' t  understand ne: a c t u a l l y ,  I am a f r a i d  o f  t h e  Netherlands. 

The answer I dare  propose here i s  t h i s :  l e t  us o p t  f o r  t h e  p lace  and the circm- 
s tances  i n  w h i c h  we  can be m o s t  e f f e c t i v e  a s  people with a mission. Let  us not  
have preconceptions t h a t  this should be the  ' t h i r d  world' a s  long a s  p c s s i b l e , a t  
any cos t ,  nor t h a t  it is b e t t e r  t o  r e p a t r i a t e  a s  soon a s  possible.  L e t  it be a 
very personal  decis ion,  weighed ca re fu l ly  by each person individual ly .  This 
seemingly simple answer, i s  a challenge, and a t  t h e  same t i m e  it throws a bridge 
between o u r  uncer ta in t i e s  and t h e i r  expectat ions.  

TBEIR EXPECTATIONS 

What do o the rs  e v c t  from us, from people with a mission? They expect a ~ i s i b l e  
m n i f e s t a t i o n  and a s o c i a l  communication of  the  values of t h e  Lord and of  the 
good news. F i r s t  and foremost we  a r e  expected t o  point  t o  the Lord. 

And here lies our d i f f i c u l t y .  W e  o f t en  have very e f f i c i e n t ,  su i t ab ly  organized 
i n s t i t u t i o n s ,  be they schools, pa r i shes  o r  h o s p i t a l s ,  which are not ,  o r  a r e  no 
longer e f f e c t i v e ,  and do not  r e a l l y  communicate the values of t h e  Lord. 

I t  is  no t  easy t o  incarnate  these  values i n t o  a world i n  turmoil.  H m n l y  
speaking it is impossible--an endless  task--in t h e s e  s i t u a t i o n s  w h e r e  normal 
condit ions no longer e x i s t ;  where t h e  s t a t e  o f  emergency has been going on so  
long t h a t  it has--at l e a s t  f o r  t h e  t i m e  being--become the  normal way of life. 

When chi ldren and teachers  are hungry, good education has but  l i t t l e  meaning. 
Stones ins tead of  bread. Can we peacefully continue t o  g e t  our provisions from 
abroad, while t h e  people around us become poorer and poorer? How do we  share our 
d a i l y  bread, t h a t  b i t  of bread, wi th  t h e  masses? Where people a r e  hungry, where 
t h e  most elementary needs a r e  not s a t i s f i e d ,  where people a r e  to r tu red  and d i s -  
appear f o r  gmd i n  the  pr isons ,  very d i f f e r e n t  expectat ions a r i s e .  

I t  is not  simple to take  i n  the  whole s i t u a t i o n ,  to i n t e g r a t e  it and c a r r y  it 
fomard  i n t o  t h e  future:  the  experiences and at tainments of the p a s t ,  t h e  dis- 
coveries of today, the grim r e a l i t y  i n  which we  l i v e .  

I t  i s  no so lu t ion  to j u s t  leave a l l  p a s t  achievements behind and c lose  t h e  doors 
of  our i n s t i t u t i o n s .  I t  i s  no so lu t ion  t o  pay a t t e n t i o n  s o l e l y  to t h e  mater ia l  
needs of t h e  poorest  of the  poor and t o  scorn a l l  highly q u a l i f i e d  profess ional  
work and exper t i se .  Neither does the s o l u t i o n  l ie  i n  resor t ing  s o l e l y  t o  
p a s t o r a l  work, o r  i n  f l e e i n g  i n t o  prayer and wntemplation,  a s  i f ,  a f t e r  a l l ,  
t he re  were no so lu t ion  t o  be found f o r  today 's  problems. I n  times as these ,  t h e  
temptation is grea t  to  c l i n g  t o  some simplistic solut ion.  That would be shor t -  
s ighted.  



Our whole world, with a l l  i ts environments and cu l tu res ,  needs the l ibe ra t ing  
presence of the  b r d .  Wherever we  l i ve ,  i n  East  o r  West o r  South, i n  the  f i r s t  
world o r  i n  the th i rd ,  i n  c i t y  o r  v i l l age ,  w e  cannot escape the sharp and acute 
problems of today. These prublens demand new exper t ise ,  and demand t o  remain 
informed about what science and technology have t o  o f fe r .  In  addit ion this 
c a l l s  fo r  a c r i t i c a l  evaluation of the  proposed so lu t ions ,  and of t h e  s t r a t e g i e s  
designed on l oca l ,  na t ional  or  in ternat ional  level .  A l l  those circumstances, 
a l l  those environments, i n  which people a r e  t ry ing  to remedy the w r l d ,  cry  o u t  
fo r  c r i t i c a l  questioning by t h e  values of the Lord and of the Gospel; they c a l l  
f o r  a wisdom which only the  S p i r i t  of  God can give us. 

Informed knowledge i n  order t o  work f r u i t f u l l y  i n  a give environment and 
s i t ua t i on  is  simply taken fo r  granted as a necessary condition. But our e f fec t -  
ive  presence i n  a l l  these  places  w i l l  depend d i r e c t l y  on the  i n t ens i t y  of our 
f a i t h ,  on our one-ness with the  Lord i n  t h a t  pa r t i cu l a r  s i t ua t i on ,  s o  that w e  
remain c rea t ive  through the  p e r  of the  S p i r i t  who overcorns a l l  discouragement 
and fear .  

That i s  what t h e  t h i r d  world expects from us, according t o  the words of one of  
her own leaders.  Patr ick D'Souza, bishop of Vanarasi, India ,  spoke i n  the  name 
of t h a t  t h i r d  world a t  the missionary congress held Last December i n  Manila. 
This congress is generally regarded a s  a turning po in t  i n  the mission h i s t o ryo f  
the  church. After a lengthy analys is  of the  s i t u a t i o n  of world and church, he 
corns t o  the  following conclusions: 

"Only a servant  Church w i l l  be able t o  follow i n  the foots teps  of her  Servant 
Messiah. I t  has t o  be a f a s t  and a rad ica l  kenosis, evidently a pa in fu l  one. 
The g rea t  temptation of t h e  churches in  the t h i r d  world w i l l  be the  same a s  the  
temptation t h a t  accompanied the  Lord's mission, namely, not  t o  be a Servant 
Messiah bu t  t o  achieve his mission i n  his own s t rength  and power." 

~f the  Church is  ever t o  f u l f i l l  this role  of t h e  Servant Messiah, it must be 
the  Church of the  p w r .  Time and again t h i s  topic  has come up i n  b i g  congresses 
in various p a r t s  of the Third World, and ye t  t h e  s i t ua t i on  has not  changed 
subs tan t ia l ly  even now. The churches i n  the  Third World continue t o  give t h e  
appearance of associat ion with the  higher c lasses  of  socie ty;  of re ly ing on the  
parer of  mney and prestige." 

"An immense new or ien ta t ion  w i l l  mark the new course of t h e  Third World missions: 
the  firm comitment t o  poverty a s  an e s sen t i a l  ingredient  f o r  a credible  pro- 
clamation of the Gospel, receiving everything from the  Father." 

"The good news must be presented as  " t o t a l  l ibe ra t ion"  of the  soc i a l l y  and 
economically oppressed. We should have no i l l u s ions :  r e l ig ion  w i l l  be severely  
t e s t ed  i n  the  Third World, and the test w i l l  be precise ly  t h e  s o c i a l  question. 
No re l ig ion ,  be it Chr i s t i an i ty ,  Islam o r  Hinduism, t h a t  is unable to  create  a 
world i n  which jus t i ce  dwells, has a chance of seeing much of the  thirdmillenium. 

This new phase of the world mission s t a r t s  with a c a l l  f o r  conversion. Some of 
the  s a l i e n t  fea tures  which would a c t  a s  the  c r i t e r i a  of genuine conversion of 
the  converted ones would be the rea l i za t ion  t h a t  mission work is  the over-flow 
of the  Christ-experience, and therefore can never e x i s t  without a deep concom- 
i t a n t  contemplation and l i f e  of prayer. Mission work i s  not  i n  the  first place,  
a s  is mistakingly thought by many, a question of finances and personnel, bu t  the 
over-flow of the  Christ-experience i n t o  others." 



And he f in i shes  his long address as follows: 

We have reached a dec i s ive  turning po in t  i n  t h e  mission h i s to ry  of the Third 
World: t h e r e  i s  no re tu rn  t o  the pas t ,  ne i the r  t o  t h e  past mission theor ies ,  
to t h e  past mission methods, nor  t o  t h e  past mission goals .  A new e r a  has 
s t a r t e d ,  t h a t  of t h e  Third World Mission which grows harmoniously o u t  o f  the 
p a s t  i n t o  a new fu tu re .  

The t i n y  Third World Churches a r e  no longer only  "missions", t h e  r e c i p i e n t s  of 
ma te r i a l  he lp  and o f  "mission personnel". They have now been en t rus ted  by 
Divine Providence with a tremendous task  t o  be and t o  proclaim the Kingdom of 
God  i n  t h e  Third World w i t h  g r e a t  f a i t h ,  and a still g r e a t e r  hope, even though 
their success i n  t e r m  of t h e  Church s t r u c t u r e s  they w i l l  be able  t o  put  up, 
may be minimal. Even so ,  the Third World Churches are c a l l e d  upon t o  proclaim 
God's Kingdom not  only  t o  t h e  Third World bu t  f a r  beyond t o  the whole world. 

Our  a t t i t u d e  should not  be one of fear and despai r ,  b u t  o f  immense expectat ion.  
The Lord of  h i s t o r y  w i l l  manifest H i s  mighty deeds i n  this world of ours." 

MISSION I N  THE 1980s 

These expecta t ions  are s o  clear, t h a t  they leave l i t t l e  o r  no doubt about the  
image of t h e  f u t u r e  : 

- I n  the  1980's t h e  whole world w i l l  again be n i s s ion .  
- Challenged by these times, the churches experience a process of conversion 

that l e a d s  t o  a renewed f a i t h  i n  C h r i s t  a s  the  source o f  u l t imate  l i b e r a t i o n  
and sa lva t ion  f o r  every person and every community. - Such f a i t h  through the  very  pawer of the  Lord, is by i t s e l f  missionary. I t  
manifests i tself ,  j u s t  because these  times a r e  i n  such need of the experience 
that l i f e  and love a r e  s t ronger  than death and violence.  

- I n  t h i s  a l l  those  who bel ieve  form one missionary comuni ty ,  which shares  - 
l i f e  and g ives  l i fe ,  and expands i n  an  ever  widening circle. - I n  every church, men and women w i l l  a l s o  be c a l l e d  and/or s e n t ,  to share this 
ac tua l  l i f e  i n  f a i t h  and love and j u s t i c e  with o t h e r  churches, o the r  peoples 
and cu l tu res .  - This  vocation is not t h e  p r i v i l e g e  of t h e  first world, bu t  w e  f i n d  it i n  every 
faith-cournunity. - Without power, without p r e s t i g e ,  without s u p e r i o r i t y  - o r  in fe r io r i ty - fee l inq% 
t h i s  exchange between f a i t h - c a m u n i t i e s  w i l l  continue a s  an e f f e c t i v e  s ign  of 
hope and a s  an a c t u a l  con t r ibu t ion  towards a new world-community, i n  which tho  
narrow boundaries of one 's  p a r t i c u l a r  c u l t u r e  and o f  s e l f - i n t e r e s t  a r e  t r ans -  
cended. 

- Those who a r e  c a l l e d  and s e n t  t o  do t h i s  w i l l  be very modest and humble 
people, who can i n s e r t  themselves inconspicuously i n t o  t h e  environment of l i f e  
and work i n  which they f i n d  themselves. They w i l l  be people who a r e  longing 
to rece ive  o the r s ,  t o  be touched and changed by o thers ;  t o  g ive  themselves 2nd 
sha re  t h e i r  own views. - Thus wre and more men and women w i l l  d iscover ,  i n  mutual exchange and friencl- 
s h i p ,  how the Lord is presen t  and a l i v e  i n  the  various peoples and cu l tu res .  
They w i l l  confirm and s t rengthen one another i n  t h e i r  faith, t o  bemme - one 
missionary commmity f o r  t h i s  world. 

Chr i s t i ans  w i l l  t h u s  be a b l e  t o  give to the  world w i t h  eve r  g rea te r  c l a r i t y  and 
convict ion,  w h a t  only they can give: a ' s  message of u l t imate  sa lva t ion  and 
l i b e r a t i o n  i n  Jesus Chr i s t .  

Reference: Enclosure SbU-I No. 121, June 1980. 
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STATEMENT 

Introduction 

The par t i c ipan t s  from the  Episcopal Conferences of Bangladesh, India ,  
Indonesia, Malaysia, Phi l ippines  and Thailand came together 13-20 November 1979, 
a t  the Residence of the  Archbishop of Kuala Lumpw i n  the Second Bishops' 
I n s t i t u t e  f o r  I n t e r r e l i g ious  Affa i rs  (BIRA 11) sponsored by the Office of 
Ecrrmenical and In te r re l ig ious  Affa i r s  of the Federation of Asian Bishops' 
Conferences. 

2. The purpose of t h i s  colloquium was t o  deepen o w  ude r s t and ing  of and 
commitment t o  dialogue with Muslim. The in ten t ion  of our meeting was pas tora l .  
We approached o w  subject  i n  th ree  steps:  

1. A reading of the  si tuation--reports  on the  dialogue with ~ u s l i n m  i n  
t h e  various countries represented and the  d i f f i c u l t i e s  encountered. 

2. Theological r e f l e c t i on  on the nature  and ro le  of  dialogue i n  Chr i s t i an  
l i f e .  

3. Pas tora l  o r ien ta t ions  and spec i f i c  recommendations. 

A Reading of the S i tua t ion  

3. Since the Second Vatican Council 's c a l l  f o r  Catholics to dialogue w i t h  
Muslims, w e  see a p i c t w e  of mult iple openings and considerable advances, s i d e  
by s i d e  with f ru s t r a t i ons  and f a i l u r e s .  Cer ta in  shared a t t i t u d e s  towards l i f e  
i n  our modern world have encouraged dialogue between Chr i s t i ans  and Muslims. 

4.  Chr i s t i ans  and Muslim share an eagerness to serve  the cne God, await  H i s  
jdgment  and hope i n  H i s  e t e r n a l  reward. Both search f o r  t r ue  moral values i n  
the midst of a fast-changing world, and endeamur t o  apply t h e m  to the  complex 
demands of d a i l y  l ife.  Both are committed to the establishnrent of a more jus t  
and human s o c i a l  order.  Chr i s t i ans  and Muslims can see  one a m t h e r  a s  servants  
of God s t r i v i n g  t o  bear witness to H i s  sovereignty and t o  ca r ry  out  H i s  w i l l  f o r  
nren i n  t h e  midst of modern forms of ido la t ry  (consumerism, egoism) and godless- 
ness (materialism, a t h e i s t i c  ideologies)  . 
5. A f w t h e r  enmuragenrent f o r  dialogue between Chris t ians  and M u s l i m s  i s  t h a t  
both a r e  invwlved i n  a re l ig ious  renewal of t h e i r  own, by which they hope to 
r ea l i z e  mre deeply the divine  message i n  which they believe.  This renewal pro- 
cess may he lp  them overcome the enmity and suspicion t h a t  have of ten  ex i s ted  
between them. Chris t ians  and Muslims today a re  challenging themselves to cen t re  
t h e i r  a t t en t i on  on the divine nessage a t  t h e  hear t  of  their f a i t h .  Those who 
s incere ly  seek t h e  w i l l  of God should cone c lose r  i n  love to one another. 

6. Despite these  f ac to r s  which b r ing  Chris t ians  and M w l i m s  closer together,  
both groups must be mare of negative a t t i t u d e s  and s i t u a t i m s  which i n h i b i t  and 
present  obs tac les  t o  dialogue. 



Predominant among these i s  fear--fear of a minority group towards a majority, of 
the po l i t i ca l ly  o r  economically disadvantaged towards those i n  the  posit ion of 
strength,  fear  of  being proselytised, as  well as  nameless and i r r a t iona l  fears  
based on centuries of s t r i f e ,  prejudice and ignorance of the other 's  religion. 

7. A second factor  inhibit ing dialogue i s  a triumphalist a t t i t ude  still present 
on both sides. Many Christians and Muslims consider tkmselves superior to a l l  
others and f ee l  t ha t  they have nothing to learn from any partners i n  dialogue. 
Such an a t t i tude  makes impossible any t rue  dialogue, which pre-supposes a t t i t l d e s  
of humility, openness and equal i ty  as  persons, without sacr i f ic ing one's r e l i -  
gious ident i ty .  

8 .  The p o l i t i c a l  implications of religious questions hinder dialog= i n  m y  
Asian countries. Islam and Chris t iani ty  have a genuine in t e re s t  i n  influencing 
every aspect of man's l i f e .  Neither of them can ignore the po l i t i ca l ,  economical 
and soc ia l  surroundings i n  which man l ives .  Only i n  an atmosphere of mutual 
t r u s t  can the par t ic ipants  i n  dialog= f ind the patience and forbearance necessary 
t o  continue t h e i r  exchange i n  the face of po l i t i ca l  issues which often a r i se .  

9. In sp i t e  of these obstacles, there is a growing awareness on the pa r t  of 
Christians for  the necessity of dialogue as  an ac t iv i ty  i n t r i n s i c  to the Christ- 
ian response to  God's message. 

Theological Reflection 

10. From a l l  e t e rn i ty  God has spoken H i s  message t o  mankind, t o  make the power 
of H i s  word ru le  over the individual and social  l i f e  of man. This eternalmessage 
of God becaue incarnate i n  Jesus, who announced the Good News of God's reign i n  
t h i s  worid. 

11. The Church, the sacrament of Gd's message i n  the  world, continues Chris t ' s  
work of dialog=. Her duty is always to proclaim the reign of God, t o  bring the 
proclamation of t h i s  message i n t o  every aspect of human l i f e ,  and t o  seek the 
fulfilment of a l l  things i n  Christ .  The Church is par t icular ly  concerned with 
man's religious experience, the w t i v a t i n g  and leavening agent i n  his culture.  
T h i s  means t h a t  the Church must constantly be involved i n  dialogue with men of 
other religions (1) .  The Christian finds himself continually evangelizing and 
being evangelized by h i s  partners i n  dialogue. ( 2 )  

12. Christians believe t h a t  God's saving w i l l  is a t  work, i n  many different  
ways, i n  a l l  religions.  It has been recognized since the t i m e  of the apostolic 
Church, and s ta ted  clear ly  again by the Second Vatican Council ( 3 ) ,  t h a t  the 
S p i r i t  of Christ is act ive outside the  bounds of the v is ib le  Church ( 4 ) .  God's 
saving grace is not limited t o  members of the Church, but i s  offered t o  every 
person. H i s  grace m y  lead some to accept baptism and enter the Church, but i t  
cannot be presumed tha t  t h i s  must always be the case. H i s  ways are  mysterious 
and unfathomable, and no one can d ic ta te  the direction of H i s  grace. 

(1) Nostra Aetate, 2. ( 2 )  Evangelii Nuntiandi, 13. 
( 3 )  St .  Just in  Martyr a t t r ibu ted  a l l  t ru ths  i n  non-Christian rel igions to the 
Word of God (Chris t ) .  St .  Gregory Nazianzen, a t  the funeral  oration of h i s  fa ther  
who was converted jus t  before h i s  death said: "Even before he entered our fo ld ,he  
was one of us. Jus t  a s  many of our own a re  not with us because the i r  l i ves  alien- 
a te  them from the common body of the f a i th fu l ,  i n  l i ke  manner many of those out- 
s ide a re  with us, insofar a s  by t h e i r  way of l i f e  they ant ic ipate  the f a i th  and 
only lack i n  name what they possess i n  a t t i tudes" .  Vatican Council I1 i n  l ine  
with Scripture and Tradition teaches: "We ought t o  believe t h a t  the Holy S p i r i t ,  
i n  a manner known only t o  God, of fe rs  to every man the poss ib i l i ty  of being 
associated with t h i s  Paschal Mystery" (Gaudium e t  Spes.22). In Lumen Gentium, 16 
the Council Fathers say! "The plan of Salvation also includes those who acknowledge 
the Creator. In  the f i r s t  place a n g  these a re  the Muslims. .." 
(4)  Redemptor Borninis, 6 .  



13. The purpose of the Church's proclaiming the message of Christ--which is its 
central  mission--is t o  c a l l  man t o  the values of the Kingdom of God. We find 
such va lms a l so  present in  Islam. I n  dialogue therefore, a Christian hopes tha t  
both he and h is  Muslim brother w i l l  turn anew t o  God's Kingdan, the i r  own fa i ths  
richer by t h e i r  mutual inter-change, t he i r  mission t o  the world more f r u i t f u l  by 
the i r  shared insights and commitments. 

Pastoral Orientations 

Dialogue with Muslims 

14. Dialoque of Life. Christians l iving among Muslins should remgnize the 
importance of dialogue with the i r  Muslim brethren. For most Christians, t h i s  
means what can be called a dialogue of l i f e ,  T h i s  is the most essent ia l  aspect 
of dialogue, and it is accomplished by Christians and Muslims l iving together i n  
peace. Each gives witness t o  the  other concerning the values he has found i n  
h i s  f a i t h ,  and through the da i ly  practice of brotherhood, helpfulness, open- 
heartedness and hospi tal i ty ,  each shows himself t o  be a God-fearing neighbour. 
The t rue Christian and Muslim offer  t o  a busy world values a r i s ing  from God's 
a s s a g e  when they revere the elder ly,  conscientiously rear  the young, care for  
the sick and the poor in  the i r  midst, and work together for  social  justice,  
welfare and human rights. We encourage Christians t o  be ever m r e  deeply 
involved i n  t h i s  dialogue of l i f e .  

15. Formal Dialogue. This a lso has i ts  place i n  the relationship between 
Christians and Muslims. When they come together for  t h i s  purpose they must do 
so i n  a t t i tudes  of humility and openness. They should d i r ec t  t h e i r  attention t o  
the issues tha t  confront believers who have a special  mission t o  t h e i r  societ ies ,  
and share the experiences tha t  a r i se  from t h e i r  own religious heritage. From 
such c o m n  roots, Christians and Muslims can search together for solutions t o  
the pressing needs of our nations and our world. 

16. Theological Dialogue. Scholarly dialogue a lso  has a special  role. In this 
work the realdifferenceswhich ex i s t  between Christianity and Islam must be 
acknowledged, but these differences must not be exaggerated or dis tor ted.  This 
attempt t o  c l a r i fy  misunderstandings and t o  delineate the areas of convergence 
and difference between Christianity and Islam is a goal of formal, theological 
dialogue. Irreconcilable theological differences need never be an obstacle t o  
dialogue. 

17. Education for  Dialogue. Many Christians f ee l  they know very l i t t l e  about 
Islam, and thus find it d i f f i c u l t  t o  understand the practices and ideals  ofIslam. 
Christian parents, catechis ts  and educators should teach the i r  children about 
God's love fo r  Muslims and about the many good and holy values in  the Islamic 
religion. Basic knowledge about the be l ie fs  and practices of Muslims, taken from 
re l iab le  and objective sources, should form a pa r t  of Catholic catechetical t ra in-  
ing. Edwation about Islam should give an unbiased presentation of the religion 
of Muslim, while a t  the same t i m e  avoiding any tendencies towards indifferent- 
i s m .  while firm i n  t h e i r  commitment t o  C h r i s t ,  Christians must respect the 
be l i e f s  and practices of Muslims. 

18. The Role of Bishops. Bishops l iving i n  areas where there a re  Muslimsshould 
t r y  to present an example t o  t h e i r  people by the i r  knowledge of the teachings of  
Islam and by fostering cordial  and open relat ions with Fluslim leaders. Bishops 
are  urged t o  provide t raining for  pr ies t s ,  brothers and s i s t e r s ,  and lay leaders 
so  tha t  they have understanding and respect for  Islam. Bishops' Conferences 
should a l s o  send individuals fo r  specialised training a t  established ins t i tu t e s ,  
with a view towards t h e i r  working as  animators i n  t h e i r  respective countries. 



19. Ecumenical Dimensions. Catholics must not forget the ecumenical aspect of 
t he  dialogue. In a nrrmber of countries, Christians of other dencmCnations have 
preceded Catholics i n  the area of dialogue w i t h  Islam. Catholics are  encouraged 
to co-operate with other Christians i n  cornuon projects and i n  sharing resources. 
Catholic Bishops' Conferences could give leadership t o  Catholics i n  this matter 
by working together with national Councils of Churches. 

Conclusion 

20. What the par t ic ipants  of  BIRA I1 are  ca l l ing  for  is dialogue. This means 
a change of a t t i t ude  towards Islam. In the pas t ,  the a t t i t ude  of  Christians 
towards Muslims has not always followed the  example of love given by t h e i r  teacher 
and saviour, Jesus C h r i s t .  We exhort Catholics i n  Asia t o  l e t  t h e i r  l ives  bs 
guided by the s p i r i t  of the Second Vatican Council (5 )  : 

"Although i n  the course of centuries many quarrels and h o s t i l i t i e s  
have arisen between Christians and Moelems, t h i s  most sacred Synod 
urges a l l  t o  forget the past and t o  s t r i v e  sincerely for  mutual 
understanding. On behalf of a l l  mankind, l e t  t h e m  W e  conmrm cause 
of safeguarding and fostering soc ia l  jus t ice ,  moral values, peace 
and freedom". 

( 5 )  Nostra Aetate, 3. 

Reference: ENCOUNTER ( D o c ~ f n t S  for  Muslim - Christian understanding), No. 66, 
June-July 1980. 

The s tory  of M&B 693 tab le t s  has always intrigued me. It means t h a t  May 
and Baker laboratories t r i ed  and tested 692 chemical combinations which 
were useless before the 693rd attempt produced a useful drug. In the 
Pentecost season, it is consoling t o  think tha t  the same s p i r i t  motivated 
the 692 f r u i t l e s s  and the one successful attempt: the s p i r i t  of human 
i n i t i a t i v e ,  enterpr ise ,  patience and perseverence. God's S p i r i t  might be 
just  as  supremely active i n  the thought pat terns  as i n  the emotional mm- 
plexes which influence our planning, i n  the sereni ty  of the obvious, i n  
the everyday sameness and in  the unexciting demands t o  which the human 
spirit responds, as  i n  the f lash of inspiration, the unexpected discovery 
o r  the upl i f t ing experience. To believe t h i s  takes fa i th .  

m m m Reference: SMM INTERCOEJTINENP, SlnM-I n0.120, May 1980. m 
I 
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t t 

A THOUGHT TO PONDER 

Silence has i ts  l imits .  
There are  moments when, without any tangible u t i l i t y ,  
Something has t o  be said 

for  no other reason than tha t  it is  trrr. 
I f  it i s  not said,  the moral order of t h e  world suf fers  a blow 
tha t  i s  hard t o  overcome, harder than i t s  violation by brute force. 
And t h i s  principle is valid a l so  fo r  the si lence "to prevent something 
worse happening". . . for ultimately the worse tha t  could happen is that  t r u t h  
and just ice  would no longer f ind spokesmen and martyrs 

on the earth.  a German p r i e s t  i n  1934 
Reference: IMPACT, Volume 15, No. 5,  May 1980. 



RESETTLING AUSTRALIA 

nark Raper 

The a r r iva l  of refugees i n  t h i s  wuntry offers  an opportunity to Australians. 
Many are anxious to help i n  a pract ical  way. Volunteers working from the i r  own 
experiences a m  being mbi l i sed  for  many tasks wNch need new s k i l l s ,  new under- 
standings, and a b i l i t y  to change. It is not  only the refugees who have to adjrult. 

Awtralian people are now confronted with a challenge of massive proportiQla 
Concerned with the distress of Indochinese refugees seeking safety,  the  wral and 
soc ia l  questions tha t  face us are  considerable. Hundreds of thousands of people 
are  a t  r isk and no solution is adequate. One immediate course of actionpresented 
is the resettlement of refugees i n  Australia and other countries. With over 
50,000 people leaving Vietnam each mnth,  Australia 's  acceptance of 14,000 a year 
from a l l  of the Indochinese refugees is by no means a 'solution'. While f u l l y  
endorsing t h i s  emergency measure, I am anxious tha t  we understand the responsi- 
b i l i t i e s  it implies. 

The responsibi l i t ies  to the refugees do not cease when they have been 
rescued from the boats o r  camps and brought to Australia. The resettlement of 
Indo-Asian people i n  Australia w i l l  e n t a i l  a d i f f i c u l t  adjustment both fo r  them 
and for  longer se t t l ed  Alartralians. Their recent t r a m t i c  experiences, the 
continuing anguish of famLly separation and t h e  stress of culture shock make this 
transi t ion hard. Our inexperience i n  resettlement and the lack of adequate 
s t ructures  make the reception of these people an enormous and widespread community 
task. 

There is a strcmgly enntional response to the current c r i s i s  prowked by 
the dramatic stand of the ASEAN governments i n  temporarily closing t h e i r  shores 
t o  further refugees. Ewtional  and syupathetic responses a re  all to  the good - 
certainly f a r  w r e  laudable than apathy, indifference o r  bigotry. But the 
generous and long t e r m  response required is a t  odds with the nmterial is t ic  goods 
ennunciated for  t h i s  country both by government rhetor ic  and c o m r c i a l  exauple: 
the pursui t  of t r i v i a l  comforts and wnslnner goods. Compassion and community 
goodwill, however v i t a l ,  need constructive channeling. This requires changes i n  
the  a t t i tudes  and practice of rmny people. Even before the a r r iva l  of these 
refugees there were needs for  improved multi-lingual information, welfareserviceg 
education i n  community relations.  A t  preeent it is the poor and immigrants vho 
bear the brunt of unemployment and reduction i n  governnent spending. 

Australia has a resettlercent policy and s t ructure (announced i n  May 1978), 
but its agents are only j w t  now being assembled. We have a refugee policy 
(announced i n  May 1977), but its iuplications are  now fo r  the f i r s t  time being 
explored. We have experience i n  resettlercent of inrmigrant people and even of 
refugees (170,000 a f t e r  World War 11) but even now 400,000 Australians cannot 
speak English because of the previous lack of any effect ive policy of rese t t le -  
ment. 

The same challenge is present for  the churches and wluntazy agencies. This 
problem is so large and so new tha t  exis t ing agencies are qui te  pressed i n  meet- 
ing the needs. The c r i s i s  is greater than the present capacity of any one group. 
So new guidelines and s t ructures  a re  being asked for by the churches. And w r e  
co-rdination of e f fo r t s  is needed for  w b i l i s i n g  for  t h i s  present c r i s i s  and i n  
future years. 



The needs a re  in  providing services for  the refugees, i n  camunity 
education of the Australian public and i n  co-ordination and l ia ison over these 
e f for t s .  

A multicultural  Australia is not something tha t  can just  happen t o  us. 
Longer se t t l ed  Australians need quite new s k i l l s  in order t o  make it work. 

People i n  inner c i t y  suburbs to which the refugees move a f t e r  leaving the 
hostels  have chances for  face t o  face contact. These on the shop floor a t  Ford 
or Repeo also have chances t o  appreciate Indochinese people. But i f  we l i v e  i n  
the outer suburbs, o r  otherwise out of contact, it w i l l  be an e f f o r t  t o  f ind 
ways t o  develop understanding and a personal contribution to the settlement of 
these new Australians. The middle c lasses  who a re  principally the ones ca l l ing  
fo r  m r e  refugees t o  gain entry t o  Australia, are the ones who must make most 
changes i f  they are  to be received i n  an adequate way. The decision to admit 
refugees is a decision t o  change the nature of Australian society. 

Reference: ASIAN BUREAU AUSTRALIA NEWSLETPER, No. 47, Augi-at 1979. 

SOCIAL JUSTICE 

Cheaper than Machines 

fbst of the s i l i con  chip c i r cu i t s  used i n  the new mini-canputers are 
udde by young, rura l  women i n  Southeast Asia. 

K i m  E a i  Kwee, 19, sits tensely hunched over her microscope. Jaunty music plays 
i n  the background and her head aches d izz i ly  from hours of soldering t i ny  gold 
wires t o  a l m s t  invis ible  chips of s i l i con .  K i m  i s  one of 100,000 workers i n  
South Korea's export-orientated electronics  i n d u s t ~ y .  Some 90 percent are 
young women aged 18-23. They work 8-10 hours a day, s i x  days a week. In  1978, 
the average wage i n  Korean factor ies  with U.S. investment was about $92 ammth, 
less  than $4 a day. Basic l iving expenses of about $112 a month - which 
includes only one-half pound of meat and no medical care or entertainment - e a t  
up Kim's e n t i r e  wage. And many women must support t h e i r  families a s  well as  
themselves. 

In  a similar Korean assembly plant i n  1978, 95 percent of the t o t a l  work force 
developed severe eye problems during t h e i r  f i r s t  year of employment - 88 percent 
chronic conjunctivit ies,  44 percent near-sightedness, and 19 percent astigmatism 
Virtually anyone who stays on the job more than 3 years m u s t  wear glasses, and 
is ca l led  'grandma' by her friends. 

The Malaysian government touts  the 'manual dexter i ty  of the o r i en ta l  female' i n  
one investment brochure as  an incentive fo r  Western investors. In 1977 several  
women from the American Friends Service Committee v is i ted  the National Semi- 
conductor p lan t  i n  the Free Trade Zone i n  Penang, Malaysia. They talked with 
young women who worked i n  the plant ,  dipping the assenbled units i n  large open 
vats  of sulphuric and n i t r i c  acid. Heavy f u e s  were everywhere and the floors 
were wet and slippery. The women wear boots and gloves, which sometimes leak, 
causing burns. The workers i n  these plants are exposed t o  some of the most  
dangerous acids and solvents, such a s  tr ichlorethylene,  xylene, and benzene, 
which cause nausea and dizziness. They have a l so  been linked t o  cancer and 
l iver ,  kidney and lung diseases. 

Reference: SMM IWIERCcWl'INENT, SMM-I no. 120, May 1980. 



LAY MISSIONERS 

(A r e p o r t  on the  In te rna t iona l  Week-end f o r  Chr is t ian  Volunteers held i n  
Pichenmnt,  Belgium, s e n t  t o  Sedos by Father George Konings, cicm. Father 
Konings was a p a r t i c i p a n t  i n  t h e  Sedos Seminar on Lay Missioners.) 

In  t h e  middle of June, an in te rna t iona l  week-end f o r  c h r i s t i a n  development 
volunteers took place i n  Fichermont, a t  t h e  "Maison dlAccueil Notre Dame". This 
meeting was t h e  t h i r d  i n  a s e r i e s  of in te rna t iona l  encounters a w n g  organisa t iom 
of c h r i s t i a n  volunteers,  on the  European l e v e l .  

Two meetings took place  previously, one i n  Rome, on the i n i t i a t i v e  of  Sedos 
(A Study Centre of Missionary I n s t i t u t i o n s ) ;  t h e  o the r ,  i n  London through t h e  
English organisa t ion f o r  volunteers: t h e  "Voluntary Missionary IIJvernent"(V.M.~J. 

The meeting which took place  i n  Belgium was organised by the "Bureau of 
Personnel Assistance" of  t h e  Missionary I n s t i t u t e s  of  Belgium (B.P.A. - C.M.I.) 
and by t h e  sending organisa t ion "Volunteers f o r  Education", which has  its s e a t  a t  
t h e  Guimard S t r e e t  1, 1040 Brussels.  

The week-end was attended by 34 persons, representing 18 organisa t ions  from 
11 countr ies :  Canada, I re land,  Scotland,  England, Holland, Belgium, France, 
Germany, Austr ia ,  I t a l y  and Switzerland. 

The theme of the encounter was: "the in tegra t ion  o f  t h e  c h r i s t i a n  develop- 
ment volunteer  i n  t h e  l o c a l  church of the  Third World". I t  was insp i red  by the  
following concern: many young development vulunteers a r r i v e  i n  a mi l i eu  q u i t e  
s t range to them, having a t o t a l l y  d i f f e r e n t  c u l t u r a l ,  soc io -po l i t i ca l ,  and reli- 
gious background. From t h e  experiences of  many organisa t ions  it appears t h a t  a 
heal thy and well-balanced i n i t i a t i o n  of these  helpers  is not  easy.  

How a r e  they received? What can and my w e  expect from t h e m  with regard t o  
t h e i r  c h r i s t i a n  commitment? 

In view of t h i s ,  w e  searched f o r  t h e  r e a l  meaning o f  " loca l  church" o r  
" loca l  c h r i s t i a n  community". What does one mean by " local  church"? Is it t h e  
l o c a l  p a r i s h  (mission) o r  t h e  broader concept of the  l o c a l  population of  c h r i s t -  
i ans  and non-christians? 

During t h e  d iscuss ions  much a t t e n t i o n  has been given to t h e  "chr i s t i an  pro- 
f i l e "  of t h e  volunteer. Has he to be e x p l i c i t l y  a lay-missionary? (Anglo-Sawn 
group) o r  r a t h e r  "un volontaire" who des i res ,  i n  f i r s t  ins tance ,  t o  l i v e  with 
the  o the rs  shar ing h i s  f a i t h  with them? (French speaking group). 

Whatever it be, t h e  way of l i v i n g  and working of the development volunteer 
must flow from h i s  " c h r i s t i a n  conviction", through which he  becomes p a r t  of  t h e  
l o c a l  c h r i s t i a n  community. Others remarked t h a t  he had t o  be a t  least a witness, 
through a p o s i t i v e  a t t i t u d e  of l i v i n g ,  respecting the l o c a l  population and t h e i r  
ClJStOmS. 

During the introductory conference, Alex Ericx of "Broederlijk Delen" 
s i t u a t e d  t h e  volunteer i n  t h e  l o c a l  church. What expectat ions do both have? 
After  t h a t  he asked t h e  p a r t i c i p a n t s  the following quest ions:  Can a volunteer be 



a "witness"? I f  so ,  what a r e  t h e  organisa t ions  doing to prepare him o r  he r  f o r  
t h i s  role, and what guidance do they o f fe r?  I f  not ,  why send people abroad? 

~ r .  Lefdvre, p r o t e s t a n t  minister i n  Ath, ex-volunteer i n  Burundi, gave a 
l i v i n g  witness of a be l ieving p ro tes tan t .  For many of us this was a meaningful 
enrichment. 

We a l s o  learned many th ings ,  e.g. the  r e a l  d i s t i n c t i o n  (juridical) between 
the  autochtone p r o t e s t a n t  church i n  Burundi and t h e  Scandinavian mission i n  
t h a t  same country. 

Mr. Adolf Lemmens, a Belgian volunteer ,  and Marianne Kester ,  a Dutch M i l l  
B i l l  volunteer ,  gave t h e i r  cont r ibut ions  regarding Bol iv ia  and Sarawak (Borneo) 

~ - 

respect ive ly .  

People from the  Third World to ld  us how European volunteers  appeared t o  
them: S i s t e r  Theresia-Maria Pham, a s i s t e r  of Fichermont i n  Vietnam, and t h e  
Zal r ian  p r i e s t s  _Mpolo and - Lowa. 

From them w e  learned that t h e  l o c a l  populat ion does not always know how to 
make t h e  d i s t i n c t i o n  between missionary r e l i g i o u s  personnel and t h e  volunteers .  
This  may lead to  confusion. The people need t o  b e  prepared and t o  be properly 
infotmed concerning t h e  a r r i v a l  of volunteers .  

During t h e  conference and t h e  d iscuss ions ,  the  following suggest ions came 
to t h e  surface  : 

1. A more in tense  co l l abora t ion  between t h e  sending organisa t ion  and t h e  receiv- 
ing comuni ty  is o f  v i t a l  importance a s  t o  the  s e l e c t i o n ,  t h e  prepara t ion ,  
t h e  r i g h t  assignment, t h e  information, the  recept ion  and guidance i n  the  
place i t s e l f .  

2. mre a t t e n t i o n  should be given t o  t h e  human and c h r i g t i a n  p r o f i l e  of t h e  
volunteer;  nuances may appear according t o  t h e  p r o j e c t ,  t he  place,  t h e  
pe r sona l i ty  o f  the  volunteer .  

3. Before his departure t h e  volunteer  should l e a r n  and experience as much a s  
poss ib le  about t h e  l o c a l  community he w i l l  be s e n t  t o .  This can be done by 
means of a prolonged con tac t  with the  missionary congregation he is t o  work 
with. 

4 .  In tegra t ion  i n t o  t h e  l o c a l  church abroad is only poss ib le  if the volunteer 
has been involved i n  h i s  own l o c a l  church of o r i g  in.. .  

A s  a whole t h i s  week-end confirms t h a t  encounters on i n t e r n a t i o n a l  l e v e l  
are very enriching,  provided t h a t  the language problems a r e  s u f f i c i e n t l y  taken 
ca re  o f .  It  is s t r i k i n g  t o  not ice  t h a t  t h e  organisa t ions  of volunteers ,  i n  
d i f f e r e n t  countr ies ,  a r e  s t rugg l ing  with the  same kind o f  problems, W e  f e e l  the 
need t o  meet regular ly .  The next  encounter w i l l  take place i n  Holland, i n  
May, 1981. 

List of organisa t ions  p a r t i c i p a t i n g  i n  the  F i c h e m n t  week-end. 

- Centre de Formation pour l e  DBveloppement (C.F.D.), 
rue S t .  =on, 67082 Strasbourg - Cedex, France. 

- Service de Cooperation a u  Wveloppement, 
42,  Hont€e Saint-BarthelBmy, 69005 Lyon, France. 



- F.O.C.S.I.V., 
V i a  Palombina, 6 ,  00165, Roma, I t a l i a .  

- Viatores C h r i s t i ,  
97, Malahide Road, Dublin 3, Ireland.  

- Volmteer  Missionary Movement, 
Shenley Lane, London Colney, R e r t s  AL 21 AR, England. 

- I n s t i t u t  £01 In ternat ionale  Zusammenarbeit, 
S ingers t rasse ,  7, 1010 Wiew,  Austria. 

- meres sans Front iares ,  
34, Grand-Rue, CEi - 1700 Fribourg, Suisse.  

- A.G.E.R., 
Postfach 210 128 
 heo odor-Rfirthstrasse, 2 - 6 ,  5000 K8ln 21, West Germany. 

- Volunteer In te rna t iona l  Chr i s t i an  Service,  
2475 Queen S t .  Eas t  - Toronto - Canada. 

- Nederlandse Missieraad (Afd. Personele Ass i s t en t i e )  
Halve Maanstraat 7, 's Hertogenbosch, Netherlands. 

- Bureau vcor Personeelsass is tent ie  (B.P.A. - C.M.I.) 
en  Vr i jwi l l ige r s  voor h e t  Onderwijs, 
Guimardstraat, 1, 1040 Brussels ,  Belgium. 

- Samenwerking Latijns-Amerika (S.L.A. C.A.L.) 
Tervuursestraat ,  56, 3000 Leuven, Belgium. 

- Association Protes tante  de Volontaims,  
rue  du Conseil,  4, 1000 Bruxelles, Belgium. 

DUMPING AND THE M)UBLE STANDARD are  i l l u s t r a t e d  by the  following i n t e r n a t i o n a l  
s a l e s  : 

I n  1977 t h e  sale of ch i ld rens '  pajamas impregnated with T r i s  was banned because 
research showed t h a t  kidney cancer would be caused i n  300 of each mi l l ion  male 
chi ldren,  60 per  mil l ion female chi ldren.  Quant i t ies  of the  240 mil l ion  p a i r s  
produced were bought up cheap and shipped t o  Europe, Centra l  and South America. 

Depo-Provera, an i n j e c t a b l e  contraceptive banned i n  the  U.S. because of its hor- 
r i b l e  s a i d  e f f e c t s ,  i s  s o l d  by t h e  Upjohn Co. i n  70 other  countries and is wide- 
l y  used i n  population con t ro l  programs sponsored by the  U.S. government. 

Some 450,000 baby p a c i f i e r s  have been exported throughout the  world s ince  they 
were banned i n  the U.S. because unsafe. 

"Dumping" is a kind of smuggling i n  reverse:  unsafe U.S. products moving 
ou t  of  the  country t o  t h e  tune of an estimated $1.2 b i l l i o n  a year.  

Innocent people i n  t h e  U.S. a s  well  a s  i n  the  Third World m y  be paying the  p r i c e  
f o r  the crime of "dumping". For example, nearly ha l f  of t h e  green coffee beans 
imported by us a r e  contamtnated with p e s t i c i d e s  t h a t  have previously  been banned 
here. 

Reference : MISSION 1NTERCCt-l. NO. 92, February 1980. 



BURMA: PAGODAS AND POVERTY 

I n  any country the f i r s t  th ing  a v i s i t o r  should do is watch the  people 
pray. I t 's  espec ia l ly  t r u e  f o r  Bunna. I f  poss ib le  a v i e i t o r  s h u l d  t r y  to  
a r r i v e  i n  Rangoon i n  t h e  l a t e  afternoon and go immediately t o  t h e  Shwe Dagon 
Pagoda, t h e  o l d e s t  and most b e a u t i f u l  Buddisht shr ine  i n  the  world. 

It 's a site where people have worshipped f o r  2,500 years. What t h e  
v i s i t o r  experiences i n  t h i s  plsce of peace and joy, with windblown b e l l s  and 
women splashing water on t h e  statue of Bddha,  the smell  of flowers and joss  
s t i c k s ,  famil ies  walking happily from shr ine  t o  sh r ine ,  w i l l  s h w  a Burma t h a t  
is no t  apparent elsewhere. 

Timewrote recent ly  an  a r t i c l e  on Bu-?na t h a t ,  though p a r t l y  c r i t i c a l ,  
ended on a hopeful note. Few people i n  s o c i a l i s t  Burma are a s  opt imis t ic .  "We 
have enough to keep skin and bone together,"  one man s a i d .  

Even a g r i c u l t u r a l  development, which s o c i a l i s t  states usual ly  stress, i s  
shaky. Less land is now c u l t i v a t e d  than 20 years ago. Land reform l a w s  which 
a r e  modest t o  begin vith---landlords a r e  allowed to keep t en  hectares---have 
not  been implernnnted. The country, once one o f  t h e  biggest  r i c e  expor ters  i n  
the world, now expor ts  very l i t t le .  Peasants complain o f  t h e  low p r i c e s  given 
by the  government f o r  t h e i r  rice. 

I n  the  cities, workers who a r e  mostly government personnel s ince  a l l  
business and f a c t o r i e s  a r e  nat ionalized,  receive about 25 d o l l a r s  a month, 
which with i n f l a t i o n  has forced the workers t o  drop meat and even f i s h  from 
t h e i r  d i e t s  and caused thzrn t o  loo!; f o r  second and even t h i r d  jobs with a 
d r a s t i c  drop i n  e f f i c iency .  

I n  Rangoon, few new buildings have gone up, and none it seems have been 
painted  s ince  Morld War X I .  I n  t h e  downtown area, long streets of  four  story 
teneagnts remincl one o f  t h e  run-down, crwded a reas  of Harlem and the South 
Bronx i n  New York. 

Corruption e x i s t s ,  according t o  loca). p w p l e ,  a t  every l eve l .  A t  t he  air- 
p o r t ,  a customs man required t h a t  2 v i s i t o r  hand over t o  him s i x  c i g a r e t t e  
l i g h t e r s  a?d a b o t t l e  of perfume. He d idn ' t  mind t h a t  t h e  long l i n e  of visitors 
behind l m i e d  m. 

Openly i n  t h e  s t r s o t s  of P a r s o n ,  Burmese buy T-shirts, soap, wbrellas, 
combs and a hos t  o f  okhcr ttsrns niruggled i n  from Thailand and India  a t  p r i c e s  
f a r  above what they woulc? cos t  i n  Calcut ta  o r  Bangkok. The products of  the  
nationalize* i n d u s t r i e s  a r c  not accepted a s  adequate by the people. 

One won3ers what hazzened t o  the  serene humanity seen i n  the  pagoda. I t  
i s  w e l l  hiddm by government decrees and p r a c t i c e ,  b u t  it surely is t h e r e  
await ing a f r e e r ,  m 9 r 3  hurme envir@nrrnt .  

The Church 

Th? Chizrch i n  B . m -  nm5crs  3C0,000Catboli~s,  mostly t r i b a l  people £ram 
t h e  b o d o r  area3 aid InCienv hrocg:lt in  during English times t o  do low paying, 
manual v~ork. SCZO C : ? r i s t i s i l  v i l l i lqes  s2r ing f ron  Portuguese s o l d i e r s  captured 
by the  PJclrr-sse ::ings. Ja.zuits w i t h  then were the  f i r s t  p r i e s t s  i n  Burma a s t h e y  



were i n  mst of Asia, men who travelled res t less ly  back and fo r th  across Asia 
i n  search of  China and new civi l izat ions to  bring to Christ .  

There are nine bishops, a l l  but one Burmese, and about 250 pr ies ta  and 
twice t h a t  n-r of sisters. 

In Burma a s  i n  no other country one can see Catholicism practiced aa it 
was everywhere before Vatican 11, because they have had l i t t l e  contact with 
the outside world. The devotionu of the people, the impressive piety and the 
concerns of the pr ies t s ,  sisters and bishops, for example, have not changed in 
30 years. As i n  pre-Vatican I1 days, p r i e s t s  & not leave the p r i e s thod .  

Change w i l l  coua since Burma is opening up gradually t o  the outaide world 
and coming in contact with the universal Church. W i l l  the  Burmese Church adapt 
to the outside world without traumatic changes i s  a question t h a t  many ask. 

Reference: INFO ON EuhWl DEVEILPHSNT, Volrrme 7, Number 5,  m y  1980. 

BUREAU SERVING CHINESE DIASPORA NOW 25 YEARS OLD 

Singapore (UCAN) - The Singapore Cathblic Central Bureau, s e t  up t o  a s s i s t  
Chinese Catholics l iving outside China, observed i t s  25th anniversary i n  May. I t  
m n t i n w s  t o  offer  assistance worldwide, publish a Chinese-language newspaper 
and operate a religious-instruction correspondence course. 

The Apostolic Visitor for  Chinese Diaspora, Archbishop Peter Chung of Kuching, 
West mlaysia ,  and h i s  predecessor, r e t i r ed  Bishop Carlo van Melckebeke, both 
attended observances of the occasion along with Archbishop Gregory Young of 
Singapore, and p r i e s t s  and nuns working a t  the bureau. 

Bishop van mlckebeke (811, established the bureau i n  June 1954 a f t e r  he was 
appointed Apostolic Visitor for Overseas Chinese by Pope Pius X I 1  i n  May 1953. 
The bishop had been expelled from China, where he was Bishop of Ningsia, the 
previous October. 

The I i a i  Sing Pao, established by the bureau i n  1955, has a v i t a l  role ,  accord- 
ing to its 51-year-old publisher, Archbishop Young. "We have a ready-made means 
of  spreading the good news of salvation through the H a i  Sing Pao," he sa id  on 
the newspaper's silver anniversary. "Let  us explore its potent ial  t o  the fu l l . "  

O v e r  43,000 people have enrolled i n  the religious-instruction course since a 
Scheut Mission p r i e s t  i n i t i a t e d  it i n  1955. 

The course, which is  advertised through the secular press,  aim a t  both Cath- 
o l i c s  and non-Catholics. Interested persons ask fo r  lesson booklets and send 
completed questionnaires t o  the bureau a t  the end of each lesson--all done 
through the mail. A t  the end of the course students receive diplomas and, i f  
they request them, l e t t e r s  of introduction t o  a Catholic p r i e s t  who is invited 
to prepare them fo r  baptism. 

About 40 percent of those whb enro l l  complete the course. Nearly the same 
numbers of people have requested the English and Chinese courses. 

Branch centres now operate i n  20 muntr ies ,  and the course has been adapted and 
t ranslated in to  various languages including Burmese, Dutch, French, Indonesian, 
Japanese, Thai and Vietnamese. 

The course, based on American and Bri t ish m t e r i a l ,  was i n i t i a l l y  translated 
i n t o  Chine- by Father Carlo Ly, now pastor a t  O u r  Lady Queen of Peace parish i n  
Singapore. 

Reference: SUNDAY EXAMINER, Catholic N e w s  of the Week, Vol. XXXIV NO. 25, 
Hong Kong - June ZOth, 1980. 



FIVE YEARS I N  PRISON 

Fr. Edicio De La Torre 

(Father de l a  Torre, 36, a f t e r  almost f ive and a half years i n  prison was 
released this April. Part of the agreement made with the Philippine government 
is tha t  he go t o  Rome for  studies.  This interview was made shortly before his  
departure on May 31. People who have m e t  him remark that he shows no signs of 
bi t terness .  H e  laughs eas i ly ,  often a t  his own expense, remains fu l ly  committed 
t o  the poor and presents h i s  ideas without any of the in tens i ty  and dogmatism 
tha t  often go with the po l i t i ca l  ac t iv i s t .  A longer version of t h i s  interview 
w i l l  soon be dis t r ibuted as  OED Papers b5 .) 

I ' m  not b i t t e r .  I f  I were, it would mean the l a s t  f ive years were senseless and 
without meaning, useless. I learned so  many lessons i n  prison and formed deep 
friendship. I grew, I think. It needn't have been i n  prison but t h a t ' s  where 
it happened. I f  I had been tortured badly or been kept i n  isolat ion,  I 'dprobably 
feel  different ly .  

We have t o  forgive. We are  a l l  weak. In prison you know t h i s  very well. I 
remember an I t a l i a n  journalist  who wrote of the Viet Cong cadres who lived and 
worked i n  Saigcm for  years before the communists took over. I admired them, the 
journalist  said,  because of t h e i r  dedication, but I ' m  scared too. Would men who 
took such r i sks  and made so  many sacr i f ices  understand human weaknesses when they 
came t o  power? 

You've heard the expression "wounded healer". That's what we are i n  prison. You 
have t o  know weakness i n  order t o  forgive and restore  a person. In prison we 
know human limitations.  Young people i n  the movement don't.  In prison we're 
more tolerant  and human. Don't crush the bruised reed. 

Prison i s  l i ke  a novitiate.  You learn a sp i r i t ua l i t y ,  a s p i r i t u a l i t y  for s t ruggle  
It's a time t o  gather yourself together as a human being. You're not worried 
about s k i l l s  o r  assignments - just  a s  i n  a religious novitiate - but about what 
you are and what i s  y c u  t o t a l  commitmnt. In prison I made my decision t o  be 
with the poor forever. I took my vows: obedience t o  a group tha t  i s  obedient t o  
the c a l l  of the people; creat ive participation, meaning you just  don't implement 
the decisions of others,  but a l so  make suggestions and a c t  a s  a subject;  and 
th i rd ly  perseverance - keep slugging, t h a t  is. 

I ' m  worried about middle c lass  leadership t h a t  has not r isen from the grassrcots.  
They w i l l  tend t o  be more divorced from the day-to-day l i f e  and the percepti0r.s 
of the poor than leaders who have come from the vil lages.  I have a genuine fear 
t ha t  a group may take advantage of a l l  the peoples' sacr i f ices ,  i n s t a l l  i t s e l f  i n  
power and the people remain a base only. A leader from the vi l lage w i l l  always 
be able to  look back on his  own experience of the peoples' l ives  - he can visit 
them - and s o  he i s  more anchored i n  the people. This i s  not t o  deny the need of 
broad planning and administrative s k i l l s .  

W e  need strong local  leaders r i s ing  i n  the movement a s  we need them i n  the 
vil lages.  They a re  the people who can stand up and challenge the other leaders. 
Any leader i f  unchallenged w i l l  be pa te rna l i s t ic ;  he should t r y  not t o  be so, but 
i t ' s  almost unavoidable. We need t h i s  tension between people and leadarn. Tke 
bes t  guarantee that  we w i l l  have it is  i f  our leadership i s  from the vil lages and 
not the middle class.  



I t ' s  wrong t o  think of the Church leading a mass movement. We a r e  t o  b e  the  
leaven, t h e  c r i t i c a l  element, the dynamic, c rea t ive ,  independent voice. The 
temptation exists i n  the Phil ippines t o  forget  t h i s  and t o  r e l y  on the power of 
t h e  Church o r  on i t s  leadership.  The r e s t  of Asia where this is not a t  a l l  
poss ib le  because of the  s m a l l  numbers of Chr is t ians  teaches us what our r e a l  
task is. 

How t o  be a c rea t ive  minority? How t o  know the r e a l i t i e s  of power and not be 
naZve? How t o  avoid being absorbed by power and the  wish t o  dominate? That ' s  
t h e  problem. 

There w i l l  always be a r o l e  f o r  the f r e e ,  prophetic Chr is t ian .  Even i f  the  new 
system is b e t t e r  the re  w i l l  s t i l l  be problems and people i n  charge who don ' t  l i k e  
c r i t i c i sm.  W e  must be prepared t o  speak out .  We shouldn' t  place our hopes i n  
any system but  be ready t o  c r i t i c i z e  and t o  expect persecution i f  we work f o r  the  
c rea t ive  transformation of socie ty .  When I say Chr is t ians  w i l l  always be a 
minority, I mean tha t ,  regardless o f  numbers, our pos i t ion  i s  no t  based on p w e r  
b u t  on t r u t h .  How do w e  c rea te  t h i s  minority? 

You remember Berrigan's phrase "remembering - disrememhering". A t  m a s s  we of ten  
used it. The f i r s t  mass was celebrated when Chr i s t  and the  apos t l e s  were about 
to be a r res ted :  it was ce lebra t ion i n  t h e  face of c r i s i s .  The group was about 
t o  s c a t t e r ,  one would bet ray  him; they would fo rge t  t h e i r  vows to one another. 
They m e t  and Chr i s t  once again t r i e d  t o  forge t h e i r  commitment, t o  br ing them t o  
remember t h e i r  promises. 

The mass, then, provides f o r  weakness: it is  a t i m e  f o r  remembering, and i t  
a l t e r n a t e s  with times of weakness, fo rge t t ing  and sca t t e r ing .  The c a l l  of t h e  
mass is  always t o  begin anew with one another,  t o  re-vow commitment, t o  s t i c k  
with o l d  f r i ends  and groups even when the re  has been weakness and not look f o r  
new ones. Some day t h i s  group, constant ly  renewing i t s e l f ,  w i l l  be so  strong.  
we hope, that it w i l l  not  s h a t t e r  under a t tack.  

This is  t h e  season of disremembering. No group now is s t rong enough t o  weather 
a l l  a t t acks ;  they w i l l  be sca t t e red .  But t h e  t i m e  of s t r eng th  w i l l  come. 

I ' m  f o r  everything t h a t  speaks of freedom, f o r  t h e  individual  and the group. W e  
c a n ' t  coerce people. W e  have t o  provide options s u i t a b l e  t o  the needs of people 
which vary s o  much. The movement c a n ' t b e  monolithic and hope t o  succeed. W e  
c a n ' t  succeed i f  t h e r e ' s  no place  i n  the movement f o r  people l i k e  Bishops Labayen 
and Claver . Every s incere  person i s  welcome. 

Chr i s t i an i ty  must never be a too l .  W e  shouldn' t  say  as one theologian s a i d  once 
- h e ' s  changed s ince  - t h a t  he does theology because i t ' s  useful  i n  t h e  s t ruggle .  
That 's  not f inding your r e a l  s e l f - i d e n t i t y  o r  gathering yourself a s  a humanbeing. 
You m u s t  do theology because i t ' s  what you t o t a l l y  bel ieve  i n .  I f  we Chr i s t i ans  
a r e  not completely one with ourselves there w i l l  be no c rea t ive  Chr i s t i an i ty  o r  
Marxism o r  anything e l s e .  

The m n  of wholeness who is  able  t o  withdraw, to  r e f l e c t ,  who has, a s  they say. 
s i l e n t  spaces, shows coolness i n  c r i s i s .  L i f e ' s  s i t u a t i o n s  have a way of  coming 
together and making sense for  h i m  i n  the way t h a t  a poem f i n a l l y  f i t s  together i n  
the  p o e t ' s  mind. Whatever he is  doing he kncws h e ' s  making revolution,  even i f  
he i s  j u s t  arranging c a r s  and apartments. He is able  t o  r e l a t e  small th ings  t o  
bigger events. He's less s e l f i s h .  H e  knows he has  value independent of h i s  
achievements. Wholeness c l a r i f i e s  t h e  bas ic  ideological  s tand point :  f o r  whom 
do we s t ruggle ,  with whom. 



Church people shouldn't l w k  for perfection i n  action groups o r  peoples' 
organizations. Even i f  the poor are  struggling for  justice,  they w i l l  not be 
perfect ly  jus t  themselves. There's always sin. I f  we wait for  the perfect 
group t o  support, we w i l l  postpone our involvement o r  we'll support a group we 
think i s  ideal  and l a t e r  be disil lusioned. We'll f ee l  betrayed and wed, but 
i t ' s  our rosy hopes t h a t  created the disillusionment i n  the f i r s t  place. 

ary hopes for  the future? I think tha t  soon we'l l  f ind cnat the vll lages w i l l  4 

have t h e i r  people's orgatlizations with good local leaders who are able t o  make 
al l iances and handle national issues. 

I f  we t a l k  of basic change in  the economic and pol i t ica l  structures and a new 
and transfonred presence of the Church, well, t h a t ' l l  be a longer t i r e .  But I 
hope t o  see it i n  my lifetime. That's another reason I ' m  not b i t t e r .  This is 
an informed hope, a r e a l i s t i c  one, I think. I can give a reasoned bas is  for--what 
I say. I ' m  not unique. I f  I can change so much, why not others? 

In prison I often thought what would I shout i f  I %#ere going t o  be shot. Long 
l ive the people? The movement? Church? Christ? I thought and thought and 
decided it would be "long l ive the struggle," since tha t  i n c l ~ d e s  eveIything. 

Reference: INFO ON HUMAN DEVELOPMENT, Velure 7, N u m b e r  6, JUne 1980. 

TOURISM: USEFUL OR NOT 

Despite its many government and private propagandists, tourism may not be good for 
poor countries. Its main task is t o  earn foreign exchange, but: 

--25% of the construction costs of the big hotels goes for imported materials. 

--40% of the tota; revenues of a big hotel  go t o  pay for imports (food, for  
example), i n t e r e s t  and p ro f i t s  i f  the hotel  is foreign owned. The figure can 
go a s  high a s  75%. 

-Infrastructure, roads, e tc .  required for  the hotels and resorts  can be a s  high 
as  80% of the mnstruction cost of these f a c i l i t i e s .   his infrastructure is 
payed for by a l l  the people. 

--There is  also the high cost of promothg tourism abroad. Singapore spent 
$6,000,000 fo r  t h i s  i n  1974. 

--Tourists show native people a s ty l e  of l i f e  tha t  encourages them t o  use imported 
items themselves. 

--Tourism is  a very f r ag i l e  industry - demonstrations i n  the s t r e e t s  scare 
tou r i s t s  away--so governments tend t o  come down hard on people's social  action. 

--Jobs a re  created, but the costs per job are higher than i n  manufacturing and 
agriculture. 

--Basic needs of the people a re  neglected. During 1974-1975 when the Philippines 
b u i l t  14 big hotels a t  a cost of $500 million, only $13 million w a s  spent on 
public housing. 

--Big hotels a r e  usually foreign owned o r  managed, heigktening the country's 
dependence. 

Rewritten from: "Tourism and Underdevelopment in  Southeast Asia" by: Robert Wood 
Journal of Contemporary Asia. Vol. 9 ,  No. 3. 




