


CASTRO AND FREEDOM OF RELIGION IN  CUBA 

On October 20,  1977, i n  Jamaica, Commander i n  Chief F ide l  Cast ro ,  
f i r s t  sec re ta ry  of the  Central  C a m i t t e e  of the Communist Party 
of Cuba and pres ident  of the  Council of S t a t e  and of t h e  Government, 
met with representa t ives  of the  Churches of Jamaica t o  discuss t h e  
s t a t u s  of the  r e l i g i o u s  community and freedom i n  general  i n  Cuba. 
The following a r t i c l e  contains excerpts  from Cas t ro ' s  speech. 

I would l i k e  t o  s t a r t  by saying t h a t  i n  our country a very profound 
revolution took place which brought about a r a d i c a l  change i n  the  r e l a t i o n s  
of  production and i n  s o c i a l  r e la t ions .  History shows t h a t  whenever such 
revolutionary events have taken place a l l  s o r t s  of c o n f l i c t s  have a r i s e n ,  
including c o n f l i c t s  between t h e  Church and t h e  s t a t e .  In  Cuba c e r t a i n  
c o n f l i c t s  arose i n  t h e  beginning. I n  my opinion t h i s  was due on many 
occasions to the  leadership of a given r e l i g i o u s  congregation o r  t o  t h e  
s o c i a l  group most c lose ly  connected with such a r e l i g i o u s  congregation. 

I can indeed assure you t h a t  a t  no time was the  Cuban Revolution moved 
by a n t i r e l i g i o u s  fee l ings .  b?e were deeply convinced t h a t  contradic t ions  
d i d n ' t  have to  e x i s t  between the  s o c i a l  revolution and the re l ig ious  b e l i e f s  
of t h e  population. Even during our s t ruggle ,  the re  was broad p a r t i c i p a t i o n  
i n  it by a l l  the  people, and be l i evers  pa r t i c ipa ted  a s  well.  

Some problems arose mainly with the  Catholic Church. And I must be 
s ince re  here a s  I am anywhere e l se .  There's nothing to be gained by our 
gathering here t o  c r e a t e  an i d y l l i c  image of t h e  world and things.  I w i l l  
no t  t r y  t o  fool  you, j u s t  a s  I know you w i l l  not  try t o  f o o l  us either. 

Problems ac tua l ly  arose with t h e  Catholic Church when t h e  nature of t h e  
Revolution was revealed a s  a profound s o c i a l  change, when t h e  f i r s t  
revolutionary laws--the Agrarian Reform Law, t h e  Urban Reform Law, and 
severa l  o the r  laws which a f fec ted  t h e  i n t e r e s t s  of t h e  r i c h  i n  Cuba--were 
enacted. 

The Church was served i n  Cuba by a c lergy of fo re ign  o r i g i n ,  most of 
t h e  clergymen coming from Spain, it being tho Church of t h e  r i c h  people. 
That wasn't  tho same a s  i n  Lat in  America. In  many countr ies  i n  Lat in  
America, the  Catholic Church e x e r t s  a broad influence i n  popular sec to r s .  
I n  Cuba t h e  Catholic Church r e l i e d  mainly on t h e  re l ig ious  schools t o  e x e r t  
i t s  influence. Unlike i n  France, f o r  example, we had no p r i e s t s  who worked 
with t h e  i n d u s t r i a l  workers or who went ou t  i n t o  the f i e l d s  and became one 
of them. That was not t h e  s i t u a t i o n  t h a t  prevailed i n  Cuba. Suff ice  it 
t o  say t h a t  i n  Cuba the re  wasn't a s i n g l e  Cathol ic  church i n  the whole of 
t h e  countryside. The churches were mainly i n  t h e  l a rge  c i t i e s .  

I n  the  c i t i e s ,  r c l i g i o u s  education was given a t  p r i v a t e  schools. 
Generally, they were expensive schools only wi th in  t h e  reach of t h e  moneyed 
c lasses .  I myself was born i n t o  a family of landowners, and I was sen t  t o  
a p r i v a t e  school r i g h t  from the  f i r s t  grade. (ed. F ide l  Castro graduated 
from t h e  p res t ig ious  J e s u i t  high school, Colegio de Belen, Iiavana.) 

Cuba was genera l ly  considered t o  be a Catholic country, but  I d o n ' t  
agree with t h a t ,  because the re  appears to be some confusion. The Catholic 
Church had baptized many people. Generally speaking, whenever a p r i e s t  
went o u t  l n t o  the  countryside he d i d  so t o  bapt ize  people who had received 
no previous ins t ruc t ion .  

I bel ieve  r e l i g i o n  is  no t  a quest ion of imposition. I can only 
conceive of it a s  a quest ion of awareness, a s  a person's  own decision. It 
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was customary i n  our country t o  bapt ize  a t h r e e  o r  four-month-old baby. 
They'd s i n p l y  bapt ize  him, have h i s  name entered i n  t h e  church r e g i s t e r  
and t h e r e a f t e r  no concern was shown f o r  t h a t  ch i ld ,  during the r e s t  of h i s  
l i f e .  

I was born i n  t h e  countryside and I can say t h a t  although nearly 
everyone had been baptized,  a Catholic  r e l i g i o u s  f e e l i n g  was lacking there .  
On t h e  o ther  hand, t h e  d e n s e  major i ty  of t h e  people i n  t h e  countryside 
were be l i eve r s .  Yet what d i d  they  bel ieve  i n ?  Well, I th ink it was a 
kind of c o c k t a i l  with a l l  b e l i e f s  thrown in .  

For instance--I r e c a l l  t h i s  very well  because my family were a l s o  
believers--when S t .  Lazarus Day came around, a whole s e r i e s  of a c t i v i t i e s  
would be held i n  t h e  countryside i n  h i s  honor. By then I had a c e r t a i n  
notion of t h e  Catholic  r e l i g i o n  and was aw re t h a t  S t .  Lazarus, depicted 
a s  a s i ck  man covered by f e s t e r i n g  so res ,  was no t  a s a i n t  recognized by t h e  
Church, and t h a t  such venerat ion of S t .  Lazarus amounted t o  what could 
have been termed a s  supers t i tu t ion :  an i n c o r r e c t  p rac t i ce  f r a n  t h e  Catholic  
s tandpoint .  Yet everybody l igh ted  a candle t o  S t .  Lazarus, prayed t o  him, 
o f fe red  him s a c r i f i c e s  and so  on. 

Other times it was the  f e s t i v i t i e s  i n  honor of the Virgin of Char i ty ,  
whom t h e  Church o f f i c i a l l y  recognized. Many people bel ieved i n  her ,  
confided i n  h e r ,  made promises t o  her  and so  f o r t h .  

In  genera l ,  our countryside was charac ter ized  by people be l ieving i n  
everything. S a e  professed forms of animism, many bel ieved i n  s p i r i t s .  
In  s h o r t ,  no given r e l i g i o n  was sys temat ica l ly ,  o f f i c i a l l y  professed.  

The o t h e r  non-Catholic r e l i g i o n s  d i d  not have much inf luence  i n  our 
country. However I f o r  one could see t h a t  t h e  persons who claimed t h a t  
they belonged t o  o t h e r  evanqel ica l  r e l i g i o n s  were genera l ly  more d i s c i p l i n e d  
and engaged i n  systematic observance of t h e i r  s tandards and b e l i e f s .  That 
much I could see. 

I n  the  c a p i t a l  and i n  t h e  l a r g e r  c i t i e s  t h e  main Catholic  churches 
were loca ted  i n  r e s i d e n t i a l  a reas  where the  r i c h  people l ived.  They went 
t o  Eass, of course,  on Sundays; t h a t  was compulsory. But the re  was no 
r e l i g i o u s  p rac t i ce .  That was the  s i t u a t i o n  i n  our country. I t  might be 
hard f o r  you t o  understand t h a t  because your customs a r e  d i f f e r e n t ,  your 
experiences a r e  d i f f e r e n t .  

I n  t h e  United S t a t e s  I noticed how a Catholic  was a Catholic  and how 
he cons i s t en t ly  observed h i s  b e l i e f s .  I n  Cuba it wasn' t  l i k e  t h a t .  Many 
people c a l l e d  themselves Catholics .  Those r i c h  people went t o  church bu t  
they d i d  not  abide i n  the  l e a s t  by the  Church's s tandards and p r inc ip les .  
They l e d  a d i s s o l u t e ,  luxurious,  c a r e f r e e  exis tence ,  and I ' d  say t h a t  they 
broke a l l  t he  commandments and committed a l l  t he  c a p i t a l  s i n s .  

Then a c o n f l i c t  d id  a r i s e  bu t  not  between the  Revolution and r e l i g i o u s  
b e l i e f s :  t h e  c o n f l i c t  was between the  Revolution and a s o c i a l  c l a s s  t h a t  
t r i e d  t o  use t h e  Church a s  a weapon t o  oppose t h e  Revolution. T h a t ' s  what 
happened. 

Notwithstanding my remarks reqarding t h e  c o n f l i c t s  t h a t  have a r i s e n  
between revolut ionary mvements and t h e  Church throughout h i s t o r y ,  I th ink 
t h a t  i n  Cuba such c o n f l i c t s  were reduced t o  the  minimum. And t h i s  was due 
t o  t h e  f a c t  t h a t  before the  world, before our people, before o t h e r  peoples, 
we took s p e c i a l  ca re  t o  avoid presenting the Cuban Revolution a s  an enemy 
of r e l i g i o n ,  becwse  i f  t h a t  had happened we would have r e a l l y  been doing 
a se rv ice  t o  t h e  r eac t ionar i e s ,  t o  the  e x p l o i t e r s ,  not only i n  Cuba but  
above a l l  i n  La t in  America. 
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That's why we acted like that, not only because of the principle 
involved--and I say this in all frankness, because to us respect for 
religious beliefs is a principle--but also for strategic reasons: for 
reasons of political strategy and tactics because we could not allow this 
to happen in Latin America. I'm not talking about Cuba, since in our 
country religion did not constitute a political force. I'm talking about 
Mexico or Colombia or Chile or Argentina or other countries where religion 
is a political force. 

We were not thinking of Cuba; we were thinking above all of Latin 
America. For we asked ourselves, why do the ideas of social justice have 
to collide with religious beliefs? Why do they have to collide with 
Christianity? I know quite a lot about Christian principles and the 
teachings of Christ. In my opinion, Christ was a great revolutionary. He 
was a man whose doctrine was in favor of the humble, the poor and aimed 
at preventing abuse, injustice, the humiliation of the human being. I'd 
say that there's a lot in common between the spirit or essence of his 
teachings and socialism. 

Besides, I've said on occasion that he condemned the rich, the merchants 
and the pharisees with very strong words. He washed the feet of his 
disciples. What worthier example can one find? I've even said that 
the miracle of the fish and the bread and turning water into wine is what 
we socialists also wish to do. I say this very seriously, I say it very 
seriously because this is what I believe, think and feel. 

We've all read the h.istory of the first years of Christendom and r)e 
know what it meant to be a Christian in Rome and in many other places. To 
be a Christian in the era of the emperors was worse than being a Communist 
in Pinochet's Chile, worse than being a Communist in Brazil or Argentina. 

Of course, just as Communists have been much persecuted during the 
last decades--thousands of Communists were shot during the Paris Ccxnrnune 
uprising, Hitler had Communists shot and they were shot in Spain. Every- 
where in the world, from the time of the Chicago Martyrs, workers have been 
murdered and tortured for allegedly being Communists--so that was the 
history of the Christians for many centuries. Why? Because the ruling 
classes, the slave owners, the ones who ordered the gladiators to kill 
each other in the circus, the ones who enjoyed all the social privileges, 
all were the sworn enemies of the Christians because the Christians opposed 
all that. 

Yho were the first Christians? The poorest people, the humblest 
people, the slaves were the first Christians. And they were persecuted 
for centuries until at last one emperor became a Christian himself. 
Christianity's whole first stage reminds me of this stage the fighters for 
social justice are going through. 

In effect, such conflicts did arise in our country but we abided by 
the principles and ideas I mentioned before. One step we had to take, I 
guess the strongest step, was when we had to ask the Spanish priests to 
return to Spain. Yet no church was ever closed down, nobody was persecuted 
on account of his religious beliefs. 

There's something more: there were priests who plotted and acted 
against the Revolution to the extent that, when the CIA-organized mercenary 
invasion at Playa Giron was launched from Central America--which cost many 
Cubans their lives--several priests came with the invaders. And no severe 
punishment was ever inflicted upon a priest. Never was a priest--or any 
other citizen for the matter--physically mistreated in our country. To us 
the principle of not laying. a finger on a man or subjecting prisoners to 
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mistreatment is a sacred principle that we haven't broken even once. We 
have a number of severe penalties, including the death sentence for certain 
crimes, but never was-such punishment meted out to a priest. 

I'm going to tell you something more. When it became necessary to 
send some priests to jail for serious counterrevolution crimes, they were 
always set free after a short period of time. We did that deliberately. 
Such was the attitude adopted by the Revolutionary Government during the 
initial period of the conflict. 

The situation improved gradually and progressively as a different 
spirit began to unfold in the top echelons of the Catholic Church. And I'd 
say that the papal nuncio then appointed--Monsignor Zacchi, a very capable 
man who really worked very intelligently--contributed a lot to that. He 
worked to improve relations between the Church and the state, and he also 
tried to guide the Catholic Church into doing its religious duty instead of 
engaginq in counterrevolutionary activities, because that was not an 
intelligent thing to do. 

I'll tell you why. The immense majority of the people supported the 
Revolution: the peasants, the workers, the poor. The people opposed to 
the Revolution, very rich people, left for the United States. Nobody threw 
them out of Cuba: they left voluntarily. 

The Revolution carried out extraordinary social changes. I will not 
detail here how millions of persons benefited from the measures adopted by 
the Revolution--£ran wiping out illiteracy, eradicating many diseases, to 
bringing about full employment throughout the country: but, above all, the 
Revolution brought man dignity. Millions of people had felt as if they 
were inferior beings for they were humiliated, exploited and despised: 
blacks were mercilessly discriminated against; women were forced to 
prostitute themselves since no other employment was available to them; a 
lot of people pinned their hopes on gambling, a deceitful hope that left 
them open to exploitation. In addition, drugs were available anywhere in 
the country. 

It was at this juncture that the Revolution wiped out racial 
discrimination, opened up the doors of society and of life to all the 
citizens of the country; no more aristocratic clubs where blacks couldn't 
go, hotels blacks couldn't stay in, beaches blacks couldn't swim at, schools 
black children were barred from. 

The Revolution eradicated prostitution, and it did so in a humane way: 
it trained, fed, clothed and sheltered those women while helping them adapt 
to another type of activity and another type of work. There used to be 
100,000 prostitutes in Cuba out of a population of six and a half million. 
I sean straight prostitution, since indirectly prostitution reached even 
greater figures. Take the case of a man with plenty of money who perhaps 
used to go to Mass every Sunday but kept five or six wonen in five or six 
different homes and all that sort of thinrj. 

The Revolution wiped out prostitution, gambling, drug addiction, d l  
those things. So millions of people were in agreement with those measures. 

To op-pose the Revolution was to earn the hatred of the people. Both 
the nuncio and the Church understood that. Rut not only that, some changes 
were introduced by the Catholic Church itself, new guidelines were issued 
by the Church, specifically by John XXIII. Also, stemming from Latin 
America's Catholic Church, there emerged progressive currents that accounted 
for a change which allowed for harmonious relations to develop between the 
Church and the Cuhan state. I can assure you that no revolutionary process 
as radical and profound as the Cuhan Revolution has had less conflicts with 
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r e l i g i o n  than our Revolution. A t  p resent ,  r e l a t i o n s  a r e  normal. W e  hardly 
ever hear of c o n f l i c t  with t h e  Church a t  present .  I ' m  not denying t h a t  
t h e r e  a r e  indeed some c o n f l i c t s  of another type. In the beginning we had 
c o n f l i c t s  not  only with t h e  Catholic Church. We a l s o  had them with Jehovah 
Witnesses, t h i s  being a r e l i g i o u s  group very much influenced by t h e  United 
S ta tes - - i t  g e t s  a l l  s o r t s  of support and a i d  from t h e  United States--and 
it had a m i l i t a n t  a t t i t u d e  aga ins t  t h e  Revolution. Except f o r  t h i s ,  I can 
say t h a t  a t  present  r e l a t i o n s  between the  Revolution, between t h e  Cuban 
s t a t e  and t h e  churches a r e  r e a l l y  excel lent .  In  our recent ly  Const i tu t ion,  
freedom of worship, freedom of r e l i g i o u s  be l i e f  i s  expressly and very 
s p e c i a l l y  guaranteed. 

Let  me say something e l s e .  h'hen I was i n  Chile i n  1972 I had an 
extensive meeting with Church representa t ives .  I t  wasn't  l i k e  t h i s  meeting: 
i n  19 years of revolution this i s  t h e  f i r s t  time I have had a meeting l i k e  
t h i s  one. I met with progressive Church renresenta t ives ,  a broad movement 
i n  Chile a t  t h a t  time, and I took advantage of t h a t  occasion t o  s e t  f o r t h  
our opinions on how r e l a t i o n s  between re l ig ion  and t h e  revolution should be 
conducted, because t o  me it i s n ' t  enough t o  respect  each o t h e r ,  we must 
cooperate with one another i n  order  t o  change t h e  world. We must cooperate 
t o  change the  world, we must work together.  I maintain t h a t  the  b a s i s  f o r  
t h i s  cooperation must be es tabl ished before the  revolut ion takes  place. 
Why? Because I bel ieve  t h a t  revolution w i l l  happen anyway, I believe t h a t  
social ism w i l l  f i n a l l y  succeed i n  the  world not  because I want it so,  o r  
tlanley wants it so ,  o r  many of you want it so ,  i t ' s  not because of t h a t  o r  
because Marx and Engels sa id  so o r  because Lenin s a i d  so. By now i t ' s  
not  only a question of doct r ine ,  i t ' s  not  only a question of p o l i t i c a l  
theory but a necess i ty  which can be mathematically proved. For how e l s e  
can the  world solve its present  and f u t u r e  problems? How can the  world 
solve them? We're now 4000 mil l ion ,  l e t e r  w e ' l l  be 7000 mil l ion ,  s t i l l  
l a t e r ,  15000. I don ' t  see how the  world 's  problems can be solved unless 
everybody behaves l i k e  a s ing le  family and unless t h e  e f f o r t ,  t h e  t a l e n t  
and the energy of mankind a r e  t r u l y  dedicated t o  solving the  world 's  
problems. 

We can't go on being s e l f i s h  a s  nat ions ,  we c a n ' t  go on being s e l f i s h  
a s  human beings. W e  must g ive  up individualism t h a t  makes people want t o  
have everything f o r  themselves while o t h e r s  s t a rve .  I even think t h a t ,  
unless we have economic development p l a ~ i n g  on a worldwide s c a l e ,  we're 
going t o  deple te  a l l  na tu ra l  resources and yison t h e  environment, and 
human beings w i l l  end up ea t ing  each other .  I ' m  not  merely thinking about 
t h i s  very minute o r  about 30 years from now, but  I ' m  not thinking about 
th ree  cen tu r ies  from now e i t h e r .  Twenty-three years from now t h e r e ' l l  be 
7000 mi l l ion  people i n  the  world. I ask myself, what w i l l  man l i v e  on? 

Observing Jamaica by he l i cop te r  o r  by plane, I ' v e  seen rocky, a r i d ,  
formidable mountains and I ' v e  seen a l o t  of people s c a t t e r e d  a l l  over t h e  
country. There a r e  two mi l l ion  Jamaicans and 23  years  from now t h e r e ' l l  
be 3.5 mi l l ion .  I ask, can a s ing le  country l i v e  by i t s e l f ?  Can Jamaica? 
Can Cuba? There a r e  o ther  countr ies ,  on t h e  o the r  hand, t h a t  have enormous 
na tu ra l  resources and don ' t  know what t o  do with a l l  t h e i r  money. I n  
ac tua l  f a c t ,  a day w i l l  cane when mankind s h a l l  l i v e  l i k e  a s i n g l e  family, 
making use of a l l  ava i l ab le  na tu ra l  resources. I think t h a t  t h e  only 
so lu t ion  i s  social ism on a worldwide scale .  

Since I bel ieve  t h a t  these changes must take  p lace ,  I t o l d  t h e  Chilean 
Church represen t l t ives  t h a t  we had t o  work together so  t h a t  when t h e  
p o l i t i c a l  idea triumphed t h e  r e l i g i o u s  idea would not be f a r  removed, 
appearing l i k e  an  enemy of change. There a r e  no contradic t ions  between 
the  aims of r e l i g i o n  and the  aims of socialism. 



I t o l d  t h e  Chileans t h a t  we should make an a l l i a n c e ,  but not  a 
t a c t i c a l  a l l i a n c e .  I was asked whether it was t a c t i c a l  o r  s t r a t e g i c  and 
I s a i d  a s t r a t e g i c  a l l i a n c e  between r e l i g i o n  and social ism, between r e l i g i o n  
and the  revolut ion .  I s a i d  it i n  a l l  honesty. When we look t o  h i s t o r y  
we s e e  evolution. There was a  time when the  Chr i s t i an  r e l i g i o n ,  which used 
t o  be t h e  r e l ig ion  of the  s laves ,  became the  r e l i g i o n  of emperors, of t h e  
cour t ,  t he  r e l i g i o n  of p a t r i c i a n s .  A s  w e  go f u r t h e r  i n t o  h i s t o r y ,  we see 
how men have made se r ious  mistakes i n  the  name of r e l ig ion .  I ' m  no t  going 
t o  t a l k  t o  you about how men made even worse mistakes i n  t h e i r  r o l e  a s  
p o l i t i c i a n s .  I t  was on the  b a s i s  of such r e a l i t i e s  t h a t  I s a i d  we  had t o  
f i g h t  together  t o  achieve these  aims f o r ,  I ask where do the  cont radic t ions  
between Chr i s t i an  teachings and s o c i a l i s t  teaching l i e ?  Where? We both 
wish t o  s t rugg le  on behalf of man, f o r  t h e  welfare of man, f o r  t h e  
happiness of man. 

(Reprinted from LeP5 Havana, November 20, 1977, Year 12, No. 4 7 s - q u o t e d  
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From B a c k g r o u n d  n o t e s  o f  t h e  U.S. S t a t e  D e n a r t m e n t ,  ~ e b ; . 1 9 7 8 :  

P e o p l e  

POPQLATIOM: 9 . 5  m i l l i o n  ( i n 7 7  e s t .  h a s e *  on  197n c e n s u s ) .  
ANNUAL GROWTH RATE: 1 . 7 % .  DENSITY: 215 Der  so .  m i .  ( 9 3  Der  
sq.jcm.1. ETHNIC GROUPS: C a u c a s i a n  a n d  Negro  m i x t u r e .  
LANGUAGE: S p a n i s h ,  LITERACY: 9 6 % .  LIFE EXPECTANCY: 6 0  y r s .  

G e o g r a p h y  

A R E A :  4 4 , 2 0 0  s q .  m i .  ( 1 1 4 , 4 7 7  s a . k m . ) r  a h o u t  t h e  s i z e  o f  
P e n n s y l v a n i a .  CAPITAL: P a v a n a  ( p o n .  1.R m i l l i o n ) .  OTPSU 
CITIES:  S a n t i a q o  d e  Cuba ,  Camagiiey. 

Government  

TYPE: Communist  s t a t e .  INDEPENDENCE: May 2 n ,  lQf l2 .  
DATE OF CONSTITUTION: 1 9 7 6 .  

BRANCHES: E x e c u t i v e - P r e s i d e n t ,  c o u n c i l  o f  M i n i s t e r s .  
L e g i s l a t i v e - N a t i o n a l  Assembly  o f  P e o n l e ' s  Power ,  h e a d e d  hv 
C o u n c i l  o f  S t a t e .  J u d i c i a l - s u b o r d i n a t e  t o  C o u n c i l  o f  S t a t e .  

POLITICAL PARTY: Communist  P a r t y  (PCC).  SUFFRAGE: 
E l e c t i o n s  w e r e  h e l d  i n  1976  f o r  t h e  N a t i o n a l  Rssembly  o f  
P e o p l e ' s  Power. ADMINISTRATIVE SUBDIVISIONS: 1 3  P r o v i n c e s ,  
321 m u n i c i p a l i t i e s .  

FLAG: W h i t e  s t a r  c e n t e r e d  on r e d  e s u i l a t e r a l  t r i a n s l e  a t  
t h e  s t a f f  s i d e ,  3  b l u e  a n d  2 w h i t e  h o r i z o n t a l  s t r i p e s  i n  t h e  
h a c k g r o u n d .  

Economy 

GROSS NATIONAL PRODUCT (GNP): J P  h i l l i o n  ( 1 1 7 7  e s t . ) .  
A N N U A L  GROWTH RATE: Approx.  3% ( 1 9 7 7  e s t . ) .  PER CAPITA I N C O V E :  
$840  ( c o n s t a n t  1957 p r i c e s ) .  PER CAPITA GROWTH RATE: 3 % .  

AGRICULTURE: Land 6 5 % .  1,ahor 3 4 % .  P r o d u c t s - s u g a r ,  
t o b a c c o ,  c o f f e e ,  r i c e ,  b e a n s ,  m e a t ,  v e q e t a h l e s ,  t r o ~ i c - 1  f r u i t s .  

M A J O R  INDUSTRIES: L a b o r  1 7 % .  P r o d u c t s - r e f i n e d  s u q a r ,  
m e t a l s .  OTHER INDUSTTIES: O i l  r e f i n i n q ,  c e m e n t ,  e l e c t r i c  
p o w e r ,  f o o d  p r o c e s s i n q ,  l i g h t  c o n s u m e r  and  i n d u s t r i a l  ~ r o d u c t s .  

NATURAL RESOURCES: Met? . l s ,  n r i m a r i l v  n i c k e l .  



IS T E R E  FREEDOPI OF WORSHIP I N  CUBA? 

--An Eye-Witness Report 

By Herbert Meza 

Everybody wants t o  know whether o r  not the re  is freedom of worship i n  
Cuba. 

The answer is yes and no. There is  freedom of worship. While the re  
I preached i n  the  F i r s t  Presbyterian Church, Havana, on my f i r s t  Sunday, 
and worshipped a t  t h e  Universi ty Methodist Church on t h e  second Sunday. 
In  Santiago, we spent an evening with t h e  ecumenical leaders--of t h a t  area.  
In  tdatanzas, we had a frank discussion with t h e  facu l ty  of the  Ecumenical 
Seminary, headed by Sergio Arces Martfnez, a Presbyterian.  On our l a s t  
Sunday evening i n  Havana, we had a profoundly challenging discussion with 
t h e  leaders  of  t h e  Student Chr i s t i an  Movement. The sub jec t ,  by t h e  way, 
was whether o r  not  a Chr i s t i an  could be a Marxist. 

A l l  e igh t  of us had p r i v a t e  conversations r e l a t i n g  t o  church mat ters  
with individuals  from our own denominational backgrounds. A Presbyterian 
missionary i n  Cuba, Lois Kroelee, is s t i l l  there .  She stayed a f t e r  the 
revolution and a s  f a r  a s  I know is t h e  only United S t a t e s  missionary i n  
Cuha . 

There is  freedom of worshir, i n  Cuha and the re  is  freedom of theological  
inquiry,  but the re  a r e  l imi ta t ions .  There is no freedom t o  c r i t i c i z e  the  
revolution ... i . e . ,  t o  enqage i n  counter-revolutionary a c t i v i t i e s .  That 
freedom does not e x i s t  f o r  anyone i n  Cuba. Indeed, Fidel  Castro made t h i s  
q u i t e  c l e a r  i n  h i s  lilORDS TO THE INTELLECTUALS: "Within t h e  revolution,  
everything, outs ide  the  revolut ion,  nothing. 

There is no freedom t o  engage i n  mass evangelism. While churches 
have kept t h e i r  r e l i g i o u s  symbols on t h e i r  buildings (we could see  a b lue  
neon c ross  on t h e  s p i r e  of a church near our h o t e l ) ,  few o the r  oppor tuni t ies  
exist t o  permit placing t h e  Church above the  revolution;  futhermore, t h e  
cultuye and t h e  s t a t e  make l i t t l e  attempt t o  hide t h e i r  a t h e i s t i c  b ias .  

The quest ion is  not  whether o r  not  the re  is  r e l i g i o u s  freedom i n  Cuba 
but  whether o r  not the re  is a r o l e  f o r  t h e  Church within the revolution.  
I f  so ,  what i s  i t ?  

I t  needs t o  be s t a t e d  c l e a r l y  t h a t  something very s i g n i f i c a n t  has 
happened i n  Cuba and you have t o  see it t o  believe it. The s t o r y  of t h e  
Cuban revolution has t o  be t o l d  i n  terms of food, housing, education, work, 
and s o l i d a r i t y .  There is  no -possible way of denying t h z t  what t h e  Cuban 
revolution has accomplished i n  18 years is simply s t a r t l i n g .  In  1959, 
7000,000 people were unemployed i n  a country of s i x  mi l l ion  people, no t  
counting seasonal workers who worked only f i v e  months of t h e  year i n  the  
cane indust ry .  How, Cuba c a n ' t  f i n d  enough workers: ..women a r e  being 
encouraged t o  work ... 680,000 women a r e  i n  the  work force.. .and vagrancy 
is a crime. 

I l l i t e r a c y  i n  Cuba i n  1'359 was 25 percent .  Now it is l e s s  than two 
percent ,  and a nat ional  campaiqn is t ry ing  t o  r a i s e  every c i t i z e n  to t h e  
l e v e l  of a s i x t h  grade education by 1980. Nobedy is hungry i n  Cuba, 
There is  ra t ionin7 s t i l l ,  but  t h a t  is t h e  reason n o h d y  is hungry. Prefa- 
b r i ca ted  housing is  springing up l i k e  mushrooms a l l  over the  i s land.  In  
the  c i t y  of Santiago alone,  3,000 apartment u n i t s  a r e  being b u i l t  each 
year. 
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There is no begging, no p r o s t i t u t i o n ,  no gambling, no a lcohol ics ,  and 
no t ipping i n  Cuba. Permeating it a l l  is a profound sense of p r ide ,  a 
sense of accom~lishment, an awareness of des t iny ,  a s o c i a l  vigor t h a t  
cannot be overlooked. The Cubans c a l l  it "solidaridad."  Others have 
c a l l e d  it "soc ia l  v is ion ."  

''I was shocked t o  see  t h e  Communist government accomplishing t h e  very 
th ings  f o r  which I have been praying f o r  10 years ,"  Lois  Kroeler sa id .  

"Chr is t  i s  here." declared Viriam Ortega, an ordained Presbyteriar.  
woman who t raveled  with us ,  on seeing what t h e  revolut ion had done f o r  
chi ldren .  

I n  the  l i g h t  of these  accomplishments, t h e  quest ion is: What p a r t  did 
the  Church p lay  i n  t h i s  revolut ion? Though t h e r e  were some authent ic  
Chr i s t i an  martyrs ,  l i k e  Frank Pa i s ,  a young Bapt is t  s tuden t  and church 
choir  d i r e c t o r ,  who organized t h e  underground movement i n  Santiago and was 
k i l l e d  l a t e r ,  it is accepted commonly t h a t  t h e  Church a s  an organiza t ion  
played l i t t l e  o r  no p a r t  i n  the  revolut ion.  " I f  t h e  pre-revolut ionary 
Church i n  Cuba was t o  be judged by i t s  concern f o r  t h e  poor and needy, 
t h e r e  was no Chr i s t i an  Church i n  Cuba p r i o r  t o  the  revolut ion."  explained 
Sergio Arce Plartinez, dean of t h e  theologica l  seminary i n  Matanzas. 

There is no doubt t h a t  something s i g n i f i c a n t  has happened i n  Cuba and 
it has happened i n  t h e  main without,  and i n  some cases  i n  s p i t e  o f ,  t h e  
Church: thus ,  immediately a f t e r  t h e  revolut ion  the  Church and t h e  revolut ion  
appeared t o  be a t  odds, each wanting t o  go i ts  own way, each concerned with 
i ts  own agenda. 

I t  became evident  e a r l y ,  however, t h a t  t h e  revolut ion enjoyed such 
support t h a t  t h e  Church had t o  begin t o  c a l l  i t s e l f  i n t o  ques t ion ,  and thus  
it found i t s e l f  deeply to rn .  Some wanted t h e  Church t o  devote i t s e l f  t o  
i ts  "rosary" while o the r s  wanted it t o  prove t o  the  revolut ion t h a t  it 
could make a cont r ibut ion .  That dialogue is s t i l l  under way. I n t e r e s t i n g l y  
enough, t h e  two denominations which have found t h e  l a r g e s t  measure of 
accomodation t o  the  revolut ion  have been t h e  Pentecostal  and the  Presby- 
t e r i a n .  The Pentecos ta l ,  coming from t h e  lowest economic c l a s s  i n  the  
soc ie ty ,  gained t h e  nos t  from t h e  revolut ion.  I t  l i v c s  comfortably with 
it. The Presbyterians have provided a vanguard of theologica l  perspect ive ,  
i n t e n t  on proving t h a t  the  Church can and should support  t h e  revolut ion.  
Many a r e  among its b e s t  workers. 

The r o l e  of t h e  Church now is t o  prove i t s e l f  f a i t h f u l  t o  the  
revolut ion  without having t o  commit adu l t e ry  with Marxism. The theologica l  
ques t ion  then is: What does it mean t o  l i v e  i n  a Marxist world i n  the  
l i g h t  of t h e  Gospel? 

Raul Fernandez Ceballos, p res iden t  of t h e  Cuban Ecumenical Council of 
Churches s t a t e d  it bes t ,  t h e  n igh t  of our farewel l  d inner ,  when it was h i s  
t u r n  t o  make a t o a s t :  

"Some of us i n  t h i s  room a r e  Chr i s t i ans  and some of us a r e  Marxists. . .  
bu t  a l l  of us a r e  ob l iga ted  by our r e spec t ive  ideologies  t o  give ourse lves  
i n  behalf of a l l  our brothers  and s i s t e r s  i n  Cuba. There a r e  many 
s i m i l a r i t i e s  i n  our ideologies  ...g iving according t o  one ' s  c a p c i t y  and 
receiving according t o  one ' s  need ... car ing  f o r  one another ... feeding the  
hungry ... e t c e t m .  S o c i a l i s t s  be l ieve  these  th ings  and Chr is t ians  be l ieve  
them, too .  The only d i f fe rence  is t h c  add i t iona l  b e l i e f ,  on the  p a r t  of 
t h e  Chr i s t i an ,  i n  the  a f t e r  l i f e .  

"But i f  a Chr i s t i an  works hard t o  achieve a j u s t  soc ie ty  i n  t h i s  l i f e ,  
no Marxist is going t o  begrudge him a be l i e f  i n  t h e  a f t e r  l i f e ,  because it 
is of no concern t o  t h e  Marxist. A s  long a s  Chr i s t i an  f a i t h  d o e s n ' t  
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generate a passive a t t i t u d e ,  Chr i s t i ans  and Marxists can work s i d e  by side."  

Another element i n  the  revolution has 'caused much r e f l e c t i o n  among 
Chr is t ians  i n  Cuba: What i s  t h e  r o l e  of the  Church i n  a soc ie ty  t h a t  
provides many examples of caring and respect  fo r  human beings? How should 
t h e  Church respond? There a r e  those who think t h e  Church needs to lea rn  
from t h e  experience. Raul Gomez Treto,  a R- Catholic j u r i s t ,  working 
i n  the  Hin i s t ry  of J u s t i c e ,  gives us t h i s  i n s i g h t  i n  a review of t h e  New 
Family Code promulgated i n  Cuba: 

"We Chris t ians  ought not  t o  be preoccupied with formal i t ies .  ..It i s  
encouraging t o  f i n d  such th ings  as a f f e c t i o n ,  mutual a i d ,  respect ,  equal i ty ,  
t h e  protec t ion of  t h e  weak and t h e  under-privileged, pa ternal  and family 
r e s p o n s i b i l i t y  as t h e  cornerstone of t h e  same s o c i a l i s t i c  morali ty which 
so  very much resembles an au then t i c  Chr i s t i an  n o r a l i t y  ... deeply rooted i n  
t h e  Goscel. In  t h e  f i n a l  existence,  it is we Chr is t ians ,  personally and 
genera l ly ,  and not  our Comunist  brothers ,  a t h e i s t s  and non-believers, who 
should manifest t h e  transcendental  and d iv ine  sense of human morali ty.  I 
pray t h a t  you may discover t h a t  so  t h a t  you nay be prepared t o  respond 
more adequately to the  need of our peoples." 

The Church i n  Cuba is a l i v e  and engaged i n  a profound experience of 
soul-searching i n  the  l i g h t  of  i ts  recent  h i s to ry .  I t  has returned t o  t h e  
Scr ip tu res  i n  a se r ious  and e x i s t e n t i a l  way. I t  is f r e e  t o  worship and t o  
serve;  it is not f r e e  to  claim e i t h e r  p r e s t i g e  o r  influence.  

One is  reminded of Paul ' s  a f f i rmat ion about t h e  Church i n  I1 
Corinthians 2:14: "thanks be t o  cad, who i n  Chr i s t  always leads  u s  i n  
triumph ..." How o f ten  have we misread those  words of Paul? Ce have 
assumed, ou t  of our sense of triumphalism, t h a t  those words always meant 
v i c t o r i e s  and t rophies  f o r  the  Church; y e t ,  when Paul wrote those words, 
they were wr i t t en  t o  a congregation hemmed i n  on a l l  s i d e s  by overwhelming 
odds, dismissed, overlooked, hardly ab le  t o  s e t t l e  i t s  own a f f i r s ,  
possessing ne i the r  influence nor p res t ige .  Should we not look a t  them 
again? Paul r e f e r s  here t o  t h e  pageants of triumph staged t o  honor Roman 
genera ls  re turning from vic tory .  No doubt, Paul,  c i t i z e n  of Rome and 
world t r a v e l e r ,  must have witnessed such an event: 

A v ic to r ious  general  returning home and marching through t h e  s t r e e t s  
of Rome celebra t ing a g r e a t  triumph. I t  was a very formal arrangement. 
F i r s t  came t h e  o f f i c i a l s  of t h e  Senate, followed by trumpeters and t h e  
s p o i l s  of war. Then followed p i c t u r e s  and models of t h e  conquered land,  
c i t a d e l s  o r  ships ;  then t h e  white b u l l s  f o r  the  s a c r i f i c e .  Then came t h e  
wretched enemy, l eaders ,  and genera ls  i n  chains;  and, a f t e r  musicians, 
p r i e s t s ,  and f i n a l l y  followed t h e  genera l ,  himself ,  with h i s  family and 
h i s  army. A s  the  procession marched through the  s t r e e t s  a l l  decorated i n  
splendor,  t h e  crowds shouted and cheered. 

The Greek word used i n  t h i s  passage, and used only i n  one o the r  p lace  
i n  the  New Testament (Colossians 2:15), designates fo rces  being led  capt ive  
( i n  the  case  of Colossians, e v i l  forces)  i n  s triumphal pageant. The ; 
passage can be t r a n s l a t e d ,  "Thnnks be t o  God who leadeth  us captive i n t o  
triumph.. ." 

I t  is ap-parent t h a t  Paul ' s  reference  is no t  s o  much an i d e n t i t y  of 
t h e  Church with t h e  Roman v i c t o r s  a s  it is the  i d e n t i t y  of t h e  Church 
with t h e  Roman capt ives .  Paul saw t h a t  young Church being l ed  capt ive  by 
the  fo rces  turned loose i n  t h e  world, submitting i t s e l f  ko h i s to ry  even 
a s  i ts  Lord did ,  no t  imposing f t s  w i l l  upon the designs of the  day, but 
somehow i n  submission t o  t h e  world, being l e d  about, he lp less ,  without 
power, i n  the  c a p t i v i t y  of triumphant processions. Through it a l l  t h e r e  
is a note of joy, "Thanks be t o  God i n  a l l  things.  .." 



It i s  no t  c l e a r  whether t h i s  joy is based upon the  f a c t  t h a t  God s t i l l  
has a p lace  f o r  us a s  capt ives  o r  whether o r  not  the  joy is over t h e  f a c t  
t h a t  even i n  c a p t i v i t y  Cad's w i l l  s h a l l  be brought i n t o  vinclication by 
fo rces  ou t s ide  t h e  Church, yes,  by t h e  v i c t o r s  o f  t h e  passing parade. God 
does no t  l i m i t  t h e  exerc ise  of H i s  w i l l  merely t o  t h e  capt ives  of t h i s  
world. 

That is where t h e  Church i n  Cuba i s .  I t  has r e a l i z e d  t h a t  t h e  world, 
no t  the  Church, is the  center  of God's concern. I t  has understood t h a t  
God is no t  j u s t  pro-Chr is t ian ,  but  pro-people. I t  has discovered t h a t  its 
vocation a s  a Church i s  not  t o  run t h e  world but  t o  serve  it. It i s  
engaged i n  a profoundly r e f l e c t i v e  exerc ise  t o  discover how t o  do t h a t  i n  
Cuba. 

The Church i n  Cuba has discovered t h a t  i t s  r e s p o n s i b i l i t y  i s  not t o  
s e e  how it can e x t r i c a t e  i t s e l f  from t h e  whole a f f a i r  o r  how it can promote 
i t s e l f ,  but  r a t h e r  how it can l i v e  a s  a capt ive  and keep its i n t e g r i t y  
before God. I t  has discovered t h a t  winning o r  los ing  is not immr tan t ,  no t  
t o  a community whose Lord was c ruc i f i ed .  What matters  i s  t h a t  God is i n  
the  world and working ou t  H i s  purposes and t h a t  t h e  Church must f ind  where 
God is going and jo in  t h a t  parade whether it be a s  v i c t o r s  o r  a s  vanquished. 
The Cuban Church i s  s t ruggl ing  with t h a t  providence, and I heard some of 
them saying: 

" I t  doesn ' t  matter  what our s t a t u s  i s .  What matters  is  t h a t  we keep 
our i n t e g r i t y  before God, and God's i n t e g r i t y  before man. We can do t h c t  
only i f  we a r e  committed t o  the  cause of j u s t i c e  and equi ty .  Even capt ives  
can r e j o i c e  i n  the  v i c t o r i e s  of God, and wc can witness through them." 

Ref :  O c c a s i o n a l  Essays--CF.LEP L A T I Y  AtIFQIC.RY EWARGELICAL CENTEX 
FOR PASTORAL STUDIES - Year  I V :  No. 3 ,  O c t o b e r  1'477. 

RELIGIOUS I N  CUBA 

- 
D i o c e s e  R e l i g i o n s  C o n q r e q a t i o n s  I n h a b i t a n t s  C a t h o l i c s  

P i n a r  d e l  R i o  2 1 666 .59n 500.06n 

La Habana 181 1 4  2 .626 .000  1.270.nnn 

M a t a n z a s  6 4 501 .270  270.nr)c) 

CamagUey 4 1 863 .400  3R0.00fl 

S a n t .  d e  Cuba 15 2 3 . ion .oon 480.  nnn 

TOTAL 210 4 .121 .030  4 .025 .000  

R e f :  M e n s a j e  I b e r o a m e r i c a n o ,  No. 152, J u n e  1978 ,  D. 22, 



Etat Actuel de L'ealise 
oar 

Oscar Maldonado Perez 

Pendant tout le processus revolutionnaire, cet ensemble c?e 
facteurs a joue sur le catholicisme et sur 1'Eqlise a Cuha. La 
situation actuelle, apres 17 ans, est la suivante dans ses 
grandes lignes: 

-L1Eglism, en tant que telle, est en marge de la societe 
actuelle oil elle manque des apvuis oolitiaues dont elle diS~08ait 
avant. L'Etat et le gouvernement actuel, laissant de cat€ les 
principes et les organisations religieuses, ne se voit oas dans 
le besoin tactique de lui octroyer des privileges, meme si elle 
a la majorit6 dans le pays, puisaue la qrande masse des 
catholiques adhere plus aux nouveaux leaders qu'aux Bvi3aues et 
aux pretres. En effet, la rdvolution s'est faite malqrQ 
l'opposition officielle de 1'Eglise dont, par ailleurs, la resis- 
tance fut rapidement dtSsactiv6e, sans meme hvoir laissC d e  
marques irreparables ou de litiges negociabies politiquement. La 
masse des travailleurs, depositaire du pouvoir politique, 
baptisee 1e plus souvent et attachee I l'usage de auelq,ues 
symboles et rites catholiques, n'a pas 6tabli de lien manifeste 
entie son activit6 revolutionnaire et ses ctoyances reliqieusesr 
mais de plus, elle considere le catholicisme officiel comme un 
alli6 residuaire des anciens secteurs dirigeants, neutralis6 
certes, mais potentiellement dangereux. Et le groupe catholique 
le plus attache I 1'Eqlise manque du pouvoit politiaue; il n'a 
aucune possibilite immediate de le recuperer ou d'y participer, 
un jour quelconque, parae qu'il forme un des secteurs les plus 
passifs sinon l'un des plus opposes I la r8volution. 

-De plus, le nombre des paroissiens a beaucoun diminuQ pendant 
toute ces annees, les grouoes les plus dynamiaues ont disoaru et 
la contribution du catholicisme I la societe n'est plus aussi 
claire qu'avant. La moitf6 peut-€tre de la population actuelle 
se considere comme catholique et "I sa maniere, parce qu'elle 
croit en Dieu et pas aux cur8s". 2% au plus des 9 millions tle 
Cubains d'aujourd'hui assistent regulierement ?i la messe Au 
dimanche au lieu des 17% sur les 6 millions que comotait l'fle 
avant la revolution. Les mouvements catholiques ont d i s ~ a r u  et, 
seules, quelques personnes appartenant l'elite chretienne 
d'avant 1959 maintiennent leur attachement au service de 1'Eqlise 
a Cuba. Quant aux autres, ou bien ils choisirent la r6volution 
et le communisme: ou bien, soit en prison, soit en liberte, ils 
se retrancherent dans l'incertitude et le scepticisme. D'autres 
encore abandonnerent Cuba ou sombrerent obscurement lors de 
Playa Giron. Et les differents essais tent6 jusqu'a oresent 
pour organiser l'apostolat des lalcs n'ont vraiment pas 6t6 
couronnes de succ€s. 

-11 est clair que 1'Eqlise poursuit le meme objectif qu'avant la 
r8volution: mais si, auparavant, l'oeuvre du salut offrait la 
societe un produit derive en l'espece, un bon citoyen, theiste, 
democrate, partisan de l'initiative ~ r i v e e  et de la libre entre- 
prise - actuellement, le salut Bternel p r ~ p o s 6  aux Cubains oar 
les 200 pretres dans les 200 paroisses des 6 dioceses du pays ne 
passe ni ne peut passer par la formation du hon communiste ni 



meme du bon revolutionnaire. 

Mais le catholicisme, aussi hien aue les autres relisions 
universelles, a autant hesoin de la terre nue du ciel: r3Ss 
lors, la hierarchic, en s'ouvrant a la revolution en l Q 6 Q ,  Dosa 
comme conditions a l'avenir du catholicisme a Cuhn la naissance 
d'un nouveau type de catholique. Pour le r&aliser, il fallait 
passer par une purification de la religiosite de ses tares 
ancestrales - par le renouvellement de la morale sociale 
catholique - par la participation, reliqieusement imn8rative, 
du developpement en Qvitant la contaqion du communisme, c'est- 
a-dire en collaborant a la tache revolutionnaire sans en adouter 
le langage. 

Ce programme, demesure par rapport au dynamisme, a l'orqani- 
sation et aux moyens actuels de'l'zqlise, a, d e ~ u i s  son ' -e- 
lancenent, remud les contradictions du catholicisme cubain qui, 
lentement et sous les formes les plus diverses, aouaraissent 
la surface sereine de llEglise cuhaine actuelle. I1 est tres 
difficile que celle-ci forme ce nouveau tvpe de catholique oar 
la voie qu'elle a choisie sans compromettre ses intdrsts 
immediats. Si la participation des catholioues, notivee 
religieusement, dans le APvelo~pement cuhain r6el. Ctait 
recommandee, par I'Eglise, elle rninerait sans doute l'adhesion 
des plus fidsles d'aujourd'hui, pour aui la revolution est 
communiste plus par ce qu'elle fait nue par ce ou'elle dit. ne 
plus, pour eux, le communisme est inseuarahle de ce ou'ils ont 
entendu dire pendant des annees par les BvEaues et les uretres 
ou autres defenseurs du theisme democratioue. 

-Une morale sociale catholiaue, renouvelee selon les exiqences 
du developpement a la cuhaine - au cas oil il serait ~0ssihle 
d'accommoder au socialisme une doctrine concue pour humaniser le 
capitalisme - contredirait sur plus d'un noint l'enseinnement en 
vigueur dans le reste du monde catholiaue, trss accentue en 
certains pays, specialement d'Am6fiaue latine, oil 1'6qlise 
critique par principe la voie du dc5veloapement cuh~in...lorsau' 
elle ne propose et ne soutient pas des tvpes de d6velopoement 
acceptables pour les Etats-Unis et leurs allies. 

Enfin, pour la religiosit6 traditionnelle, la pufification de 
ses tares ancestrales entrerait en ooposition avec la nasse 
catholique nominale pour qui certains rites et symholes 
catholiques jouissent d'une reelle efficacitP sur les forces 
occultes. Les catholiques les ptus ~ r o c h e s  de 1'Eglise ne 
pourraient pas le supporter et, de plus, cela entrainereit dans 
plus d'un cas, la dis~arition de toute orientation religieuse. 
Car, l'experience le prouve, lorsoue les catholioues se liharent 
de la tyrannie de la tradition ou de la magie, ils tonbent dans 
l'abandon de leurs croyances plus que dans l'ap~rofondissement 
de ces memes croyances. 

Obligee de renoncer dans son activite courante a un nroqramme 
aussi ndcessaire, 1'Eglise accentue l'incertitude des catho- 
liques qui se sont rallies a la revolution alors ou'elle-m0me 
la combattait. ces catholioues sont ~ a r m i  ceux aui ressentent 
le plus les contradictions entre Eglise et societe actuelle - 
qui ne s'expriment pas comne auparavant entre theisne et 
ath6isme, mais entre le message chretien oriqinal et son inter- 
pretation d'hier et d'aujourd'hui.  oil les auestions nui se 



p o s e n t  a c e s  c a t h o l i a u e s ,  s u r  l e  c n n t e n u  r e e l  d e  l e u r  r e l i q i n n ,  
s u r  l e  r a l e  d e  1 ' E g l i s e  d a n s  une  s o c i 6 t 6  comme c e l l e  r u h a .  
E t  d a n s  l ' i m p o s s i h i l i t 6  a c t u e l l e  d e  t r o u v e r  u n e  r e ~ o n s e  
v a l a b l e ,  i l s  e n  a r r i v e n t  a l o r s  a l a  q u e s t i o n  d e f i n i t i v e  s u r  1- 
r d l e  d e  l a  r e l i g i o n  d a n s  l a  v i e  d e s  hommns e t  d e s  D e u n l e s .  

Le c a p i t a l  d e  f e f l e x i o n  e t  d ' e x p d r i e n c e  a c c u m u l 6  Aans l ' v o l i s e  
c u b a i n e  a c t u e l l e  n e  p e r m e t  d e  r e n o n d r e  a t o u t e s  C P S  o u e s t i o n s  
q u e  p a r  l e s  p h r a s e s  s t 6 r 6 o t y p 6 e s  du l a n q a a e  h u r e a u c r a t i a n e .  
Une r 6 p o n s e  i n s u f f i s a n t e  e n c o r e  e s t  c e l l e  d e s  D r e s s i o n s  d e  
m o i n s  e n  m o i n s  a d r o i t e s  s t  e f f i c a c e s  Dour q u e  l e s  c a t h o l i o u e s  
a c c e p t e n t  d e s  compromis  a m b i c u s  e n t r e  c e  o u i  n o u r r a i t  € t r e  
r e g a r d 6  comme a u t h e n t i q u e m e n t .  c h r e t i e n  e t  c e  q u i  e s t  n o s s i h l e .  
A i n s i  l l E g l i s e  c u l p a b i l i s e - t - e l l e  l e s  c r i s e s  i n d v i t a h l e s . . .  
t a n d i s  q u ' e l l e  c o n t i n u e  3 s ' a p p u y e r  s u r  s e s  ~ r o ~ r e s  s u c u r i t C s  
s u r n a t u r e l l e s  a m e s u r e  q u e  t o m b e n t  s e s  a u t r e s  s e c u r i t e s .  

(Un e x t r a i t  d e  "La r 6 v o l u t i o n  c u b a i n e  e t  l e  c a t h o l i c i s m e "  
SPIRITUS, No. 6 6 ,  f e v r i e r  1 9 7 7 ,  pp .  9 3 - 5 ) .  

From I n f o r m a t i o n  L e t t e r ,  No. 21 o f  t h e  L u t h e r a n  World 
F a d e r a t i o n  p . l l . . .  

Cubans  i n  A f r i c a  - ( U . S .  g o v e r n m e n t  e s t i m a t e s )  

c o u n t r y  

E t h i o p i a  
Uganda 
T a n z a n i a  
M a d a g a s c a r  
Mozambique 

Angola  

Congo 

E q u a t o r i a l  
Guin f  a  

Number 

1 1 , 0 0 0  
2  5  
350-500 
30 
600-750 
1 9 , 0 0 0  
4 , 0 0 0  
300 
100-150 

S a o  Tome und 70-80 
P r i n c i p e  

B e n i n  10-20 
s i e r r a  ~ e o n e  100-125 
G u i n e a  300-500 
G u i n e a  B i s s a u  100-200 
Capo V e r d e  

I s l a n d s  
A l g e r i a  
L i b y a  

n u n c t i o n  

Comhat t r o o p s  
P r o b a h l y  m i l i t a r y  f o r c e s  
M a i n l v  t e c h n i c i a n s  
u i l i t a r v  a d v i s e r s  
150 o f  them t e c h n i c i a n s  
M i l i t a r y  f o r c e s  
C i v i l  a d v i s e r s  
M i l i t a r y  f o r c e s  
~ e c h n i c i a n s  

1 / 7  m i l i t a r v  a n v i s e r s  

Y e A i c a l  w o r k e r s  

S e c u r i t y  a d v i s e r s  
M i l i t a r v  a d v i s e r s  
N a i n l v  m i l i t a r v  a d v i s e r s  
2 / 3  m i l i t a r v  a d v i s e r s  

M e d i c a l  w o r k e r s  

M e d i c a l  w o r k e r s  
M i l i t a r y  a d v i s e r s  

From t h e  ADRIS N e w s l e t t e r ,  Vo l .  7 ,  No. 2 ,  W i n t e r  197R: 

S c h o l a r s  f r o m  f o u r  c o n t i n e n t s  h a v e  e s t a b l i s h e d  t h e  I n t e r n a t i o n a l  
A s s o c i a t i o n  o f  B u d d h i s t  S t u d i e s  ( I A B S ) .  A s s o c i a t i o n  ~ l a n s  
t o  h o l d  r e g u l a r  i n t e r n a t i o n a l  a n d  n a t i o n a l  c o n f e r e n c e s  a n d  t o  
p u b l i s h  an  a n n u a l  s e r i a l .  F o r  f u r t h e r  i n f o r m a t i o n  c o n t a c t  
A .  K .  N a r a i n ;  D e p a r t m e n t  o f  S o u t h  A s i a n  S t u d i e s ;  1747 v a n  Y i s e  
H a l l ;  1220  L i n d e n  n r i v e ;  Madison ,  V l i s c o n s i n  53706.  



2. PDG 
QE.17- 18/74) 

T i t l e  of !xcumnt;  >dele or Zmk (n-r of pqes 
i n  hrsclcets) 

O h  ! irjlicri r a p p r t i  tra auesa e v n m ,  
~n P ~ O E O  t r-.IssImr. m. l ' i / l E ,  137C. (3) 

~mar6. cop.~.mity reneml; LtrangelizeC ard 
evanc;elizin~, cp i sm2al  Ccmission of Pastoral  
tiinistry, C'uha. In W, Vol.  G, ITo. 2, 1977. (61 

FiLfutu-o ic la 2vaxcl izacior i  en Cuba by I%uel 
?emandr;z. In T~ISFSFT IXZOPi!ERICAlK, i!o. 141-142, 
1977. (31 



~ c &  ib. T i W c  of -t, . W c l e  or Bmk ( n a r  of pages 
in brackets)  

5 .  I!L ~h Confession of Fai th  of t k  Presbyterian- 
(2/77) R C ~ O ~  Church in mh, 1977. I n r W  DUDlJGE, 

I&. 2 ,  1977. (20) 

4/2654 cub y su rcvolucion Far t  I - Oontcxto 
socia-mmiw y pl i t ico ,  PTa) t+I]fDI VITT.. (33)  

Cuba y su rcvolucion; P 2 r t  I1 - Contwno 
~ l i y i o s o  a-~ tom a ma r2wlucion, FIX IWEI 
I .  (37) 

2 .  S S P  st ?J.. Cuba. P~lwlution ct G~tholocisrc p r  0. 
(S66/77) ,:,llnona& Percz, 13n. 66 of SPIXIXS, I 1977. (90) 

5.  LII Ijn-. "nwva fase' & 11. 2evolucion ah.? by Nelson 
(12'0/76) P. Valdes.  In I.!Eklm I ~ ~ ~ C ,  i;O. 128,  

197C, (3)  

5 .  PQ Cub?: Tcstimnio dii vick rcligiow.. In 
(152/78) E S 1 3 S 7 !  IE;P!a.V&FSC.1.X>, Fb .  152, 1978. (2)  
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Corporate Investment and Social Qes~onsihility m 4 !a 
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m Fr. Michael Croshv, ofm-can. author of . f 
Catholic Church Investments for Corporate iii m 
Social Responsibility and Thy Will be Done: m m 
Praying the Our Father as Subversive Activity, m 
will visit the United Kingdom from 5th to 15th A 

Al g November, 1 9 7 8 .  Father Crosby will he available 
for public and private meetinos with those 

m interested in the prohlems of responsible B 
m 

investment. For further information about the m 
m m 

visit, please contact Pax Christi, Blackfriars m m 
Hall, Southampton Road, London * J . W .  Tel.ni-485- 
7 9 7 7 .  I mmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmmm 



The following l e t t e r  may be of in t e re s t  to you. It is  addressed t o  
M r .  J. Christ, 12  Lakeview Terrace, Capernam, Galilee 00666. 

Dear Mr. Christ, 

We have acted upon your c m i s s i o n  to administer a coordinated battery 
of psychological t e s t s  to the twelve candidates whom you are  considering 
a s  collaborators i n  an organisation you are  assembling. 

I t  w i l l  be some time before a l l  the data have been processed and 
interpreted, but cer tain preliminary findings are, i n  our judgement, of 
such significance tha t  we are  sending them on forthwith. 

With regard t o  M r .  Simon Johnson (or Bar Jona), the profi le  for t h i s  
candidate is  marked by consistently unsound judgement, excessive emotional 
reactions, unrel iabi l i ty ,  and an unreal is t ic  estimate of himself., He 
tends to be blunt i n  speech and quite rigid.  Luckily you appear t o  have 
sensed t h i s  already, a s  the nickname tha t  you gave him implies. It is 
our opinion t h a t  Johnson, who has been conspicuously unsuccessful a s  a 
fisherman and who has had i l l ness  i n  the family, is only speciously 
magnadmous in  h is  o f fe r  t o  leave a l l  t o  follow you. I t  is  accordingly 
our urgent recommendation tha t  you terminate speedily the association of 
Johnson w i t h  yourself and your organisation. 

We shal l  be forwarding further recamnendations about the aptitudes of 
the remaining candidates a t  an early date. You w i l l  want t o  know tha t  
Mr. Thomas Didymus fai led t o  appear for  h i s  appointment with our evaluation 
team. This i s  usually an indicant of a l a t en t  hos t i l i t y  tha t  w i l l  impair 
his usefulness i n  a corporate effor t .  

On the evidence assembled thus f a r ,  we can cer tainly recommend your 
associating M r .  J. I scar io t  with your enterprise. He has the prof i le  of r 
completely dependable, hard-working r e a l i s t .  He is  open-minded and ready 
t o  change. Though he w i l l  be a hard-headed, no-nonsense administrator, he 
has a deep concern for the poor and shows marked potential  fo r  growth and 
advancement in  your organisation. 

In closing, we might note t h a t  the mission statement t h a t  you s u h i t t e d  
t o  us  fo r  your organisation, with its description of goals 'and s t rategies ,  
struck our s ta f f  a s  incapable of attainment, not t o  mention verif icat ion 
by the sc i en t i f i c  procedures tha t  would make it credible to the world 
today. Should you, on further consideration, decide t o  je t t ison the whole 
enterprise,  we would l ike  t o  offer  you a posit ion on our s t a f f .  You have 
a cer tain natural f l a i r  for  dealing with people tha t ,  with a few years 
of professional formation, ought to  be of rea l  service t o  your fellow 
human beings. 

Consultation Service Centre of G a l W  

Tiberias, Galilee 




