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TOPIC: THE CHANGING ROLE OF WQMEN — Preparatory material for the January
Seminar/General Assembly

THE _WOMAN IN INDIA: YESTERDAY AND TODAY

by Helen Mendoga, F.M.M., India

", ..When you hold your lamp in the sky
it throws light on my face,
and itz shadow falls over you ..."

The song of the poet Tapore is a meditaticn on the destiny of the
Indian weman., Yesterday the witness she gave even as she still does today
is one of unassuming laboriousness, of hard sacrifice, of kindness and
patience, hidden in the shadow but throwing light on the path of others.

Ivolution of Woman's Role in Indian Society

The great adventure of Indian society has now reached the point of its
history where it is constructing a modern democracy which unites its aspira—
tions for econcmic, pclitical, social and intellectual prpgress with its
ancient traditions, enlightened and sustaincd at cvery step (at times dis—
concerting for Western observers) by the silent fidelity of the women whose
role, century after century, had undergene a significant cevolution.

"In ancient India’ the woman was acccorded a consideration unknown to
women in other ancient civilizations: +the Book of Upanishad speaks of the
place cof honcur held by the woman in her family, and calls her the symbol of
the 'heart', of the 'home'. Although education was then the privilege of
the boy and the man, the young girl was enocuraged to cultivate singing,
music and the dance — arts which still have a placc in the education of
every Indian girl. Femininc cducation was not seen in the light of an accu-
milation of abstract knowlecdge, but rather in the formaticn of a mind
capable of thinking, of judging, and traincd te discern between good and
evil. During this period, oven though thc woman was always depcndent on
'someone', whether he be the father, brother or husband, she held a place
of honour in her family and in socicty. "Where women arc honoured, the Gods

dwell™ is an ancient dictum.

"In Medicval India' Moslems and Hindus livod in closc contact with one
another and common featurcs developed in customs, lifestyles, art, musie and
finally traditions. It was through this contact with Islumic doctrine that
the Indian women ndopted the ‘'‘purdah' and hegon to live scegregated from men,
never appearing unveiled cxcept in the strict intimacy of the family. This
scgregation was probably not obscrved by womon who worked in the fields, nor
in the villages: but it was certainly accepted and adopted by women of o
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higher social gonditicn.

Such 2 way of living was not only an chstacle to the development of
full and complete sceclal life; it alsc precliuded the isclated woman from
forming an ideology of her own; and the children whe spent the groster part
of their time with women could not receive from thoem snythine like a complete
formaticn for a truc soecial and family life.

"TIn modern India' it was the nationil novemwent for indepondence that
finally drew thousands of women out of this paticrn. Guwdll cneouragsed them
to use the same privileges and the same libeviy o3 the men in the s*trugele
and the rcjoinder. 4t first limized to a group of middle—closs tmmen who
took off the purdah and threw thamsclves nto thoe politlcal cnd sovial move-—
ment of the Congress; it soon dovelopoed 1rte o mass movement. Waien tho goater
number of men cengaged in the ctruggle for indcpcxdcrc: wire amoriconsd. come-—
thing surprising happened: +{he woemen Ilcft their hwewae, and assuming frontline
positions, they roplaced the abscat men and took to the svrecs tlie strugzle of
'ncn viclence', to the grea’t surprise of the British govervocat. Thece wore
women of the middle class who unvil then had lived in ceoclusion., and women of
the ficlds and villages. They werce ready o cefy “hoe poverrment and foreim

L Garing, tas also of real capa-—

police, giving proof not only of courag; =
city for organization thot could nst b iglored.

In 1947 when India became irdepondernt o Cornstiiution voe drown up vhich
officially broke down cvery soecial barrvier, harricrs vhich had orevenied the
completc development of the individual and the prous. Thic Irndion womon who
already in 1920 had been given the right, though limised, to vose, was now the
political and social equal of the man, and sho wssumad a reore important role
in the life of the ration. This rcle vihicn in ancicnt Tadin had alrendy accor
her a place of honour in the family aad iz zocletly, now took on o newr dimensic
in the rejuvenated life of the counzry. Womon of the élite wore nnmed vo post
of importancc: ministers and ambassacors, poverncois of s*ates.  AfScr univers
preparation every profession was apened %o a large pumber, and to oll was give
the possibility of cxerting more strougly thewir influercc in She sccizl, cduca
tional and health ficlds.

A8 Ythis century nears itz end’ India 3z a7 porips with an evolution rapid
gaining momentum, in which therc is a formidable conflict betwoen the values o
one of the world's oldest eculiurce and those of the modori civilization built
science and technology. In shis India in wransformavicn tae woman is livited
assume = mow rcole, a unifyinu onc, 2oving its roots In ancient Indin:  an invi
tion to enccurage the spirit of adon®alion to changing zituntions in village a
city; +to inspire hove as coch doy diwss, renocved in the ctrensihy of this adap
tion in snite of the different and difTicult circumstancer lived and suffered:
and finally to n Tiherty of api-it  Abs Pog o o F ALl s,

§
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INDIA: MODERNIZATION AND MUSLIM TNDIAN WOMEN

by Maya Vanti and Ralla Ram

In the post independence era Muslim society in Tndia is at the crossroads.

In the educated sections, there are indications of rational inquiry, new think-
ing, and modernization flickering on the road ahead. The path, however, is flanied
and opposed by the orthodox 'Ulemas' (Muslim Divines) and scemi-orthodox thinkers.

It is not casy for a traditional society to move from ite accepied position
wherein authority is established and well-defined in the 'pater familias', In
recent history traditions were broken down in a number of Muslim countries nct by
the method of discussion and argument ut by a volteface. Turkey, for instance,
ig an example of a country in which a military leader like Kemal Ataturk excrecised
his power to put aside the prevailing Muslim law and replaced it ky a oivil code
when he found the traditionalists incapable and unwilling to modcrnize it. In
order to begin a new evolution he abolished old symbols like the wearing of “he
Farash or the veil and the Fez cap by men. In this way he ushered wmod :uairation
into a tradition-bound socicty.

In Indian Muslim society the pace—settor was cducation, as no radiczl step
could be takem to infuse modernization trend in their lifestyles. It wais not by
magic that Muslims in India could leap out of the rut of crihodox thinking. In tihe
last decade or two (1950-1977) the cducated Muslim community beean to think for
itself. The important question here is, what part are the Muslim women playing
in this drama of change?

Muslim Women and Social Change

Visual observations which strike thc cye such as a group of women standing
shrouded under the cover of Burka (a cleak which envelops the body with a wveil
across the face) can be misleading. A survey of 140 Muslim women in the predomi~
nantly Muslim areas of Delhi roveals that there is a gradual shift from fixed
notions cf wearing the burka or the veiled apparcl, accepting a second wife of her
husband, or the acceptance of the Talag (sentence of divorce by the husband), to a
position wherce the younger groups of women declinc to go out wilh burka. Vomen of
different age groups are rescentful of the law which permits Muslim husbands to
marry with case for the sccond time, and disallows the wife who remains as the
first wife, an cqual divorce, In recal life the situation is such that when a Mus-
lim husbtand decides to marry again, he expects his wife to accept the situation
and he allows her to have his name and occupy a portion of his house, Pat any
resentment from the wife can bring him to the point of giving her the 'taleg' or
in other words a divorce without much compensation. Therc is awarcncss among
different sceticons of women that something rust be done to make the position of an
Indian Muslim wife more secure. Muslim women who arc students and who attend co-
cd collegos are tending te discard wearing the veil or the burka as it hinders
their social mebility and acts as a barricr between them and the moving werld.
This sets a tcendency already toward sccialism which is part of the modernising

pProcess.
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New Attitudes

A recent survey carried out by the Regional Health Office, Southern Region,
Bangalore, in a random sample of 500 Muslim women in the city revealed that 96%
wanted a small family. As many as 81% of the women zpproved of family planning
methods while only 15% disapproved of them on the grounds that the adeption of
such methods was against their religion. Furthermorce, after discussing family
planning mcthods with their friends, a good majority (45%) wanted to lcarn more
about them. This shows that in this areca Muslim women have put aside the old
concept of rearing a large family in the name of Allah, and that they prefer mod-
ern practices. But this applies te big cities and metropolitan arcas where urban
influences are strong and push women to the fore in matters »f employment and
civic worke.

By and large Muslim women living in villages have an attitude »f tacit ap-
proval to wkat men say. The attitude of change ic voiced by a soction of cduca-
ted women who dwell in cities like Delhi, Bombay, Poona, Bangalere, ¢tc. One
such group was organized by the Indian Secular Society and a Women's organization
at Poona in Westorn India on December 29, 1971. Tt calied upon the Central and
State Governments to take the neccssary siteps and to change the present laws of
marriage and divorce for Muslim women.

Grievances on their social situation are also expressed by several educated
Muslims in newspapers. A& few of them peinted out that the Hindu Code Bill of
1958 put Hindu women on an equal status with men. Wny should Muslim women stay
bekind (Letter to the Editer, Hindu Times, December 29, 1971).  Anothor Muslim
tady from Bombay said in an exclusive interviow to a newspaper that in the now
awakcning taking place Muslim womeh were increasingly scnsitive to their place in
the social structures. They were eager to cnter the mainstream of Indian 1ifce
and get rid of old customs like the black tent of burka. It i1s necessacy to linow
that thore is a fine distinction betwecn Purdah and burka. Purdahk was obscerved
by Hindu and Muslim women in cities and villages all over India, in the sensc
tnat it consisted of scparate living rooms feor women in the same house;while
burka was worn physically in the form of a long drape by Muslim women onlye.

Medurnity as an attitude has been taken up by another scction of Muslim
vomen who ore middle class, but are living in the heart of citics away from the
Jet settors.  Some of them who arc housowives continuce wearing the burka, as a
syrbsl of conformity to the community in which they reside. Gthers working have
givan up wearing it and move about in the city areas with little or no make-up.
They have gained thelr emancipation by applying their cducaticnal degrees to get
employment. Those who begin to work as teachers, college lecturers or librarians
have 2 certain sense of cquality with their colleagues in the office. But there
are very fow Muslim girls in the ~ffice cadre of women v.g. office assistants,
stenngraphers, secrotarics, or telephone exchange personncl. Till Tndeperdence,
this tyse of office work was the virtual monopoly of Eurasian (Anglo—Indians)
but With the progress of woman's cducation, office jebs are being dene by Hindu,
Sikh Aand Parsce girls. Christierms form a minority group and Christian girls arc
advanced in taking to all forms of emplaymant.

The Fmoloymert Tssuc

It 1s a recogaized fact that the employmont of women in large numbers in
factorics and thoir confrontation in terms of wages with the management gives
them n plank for gaining equal wages with rmen workers. The poor section of Mus-
lim women in the villages seldom migrates te towns to become factery hands. The
obrervanse of Purdabh dipn the sonen ~2 thoiv bodns cegrogated from men more stritly
thar women of other communitics is a preventive factor. The poor Muslim women
usually got employed as maid servants in the houses of butter class Muslimse
Thosu who shed wearing the burka sell vegetables and biris (local cigarettes) on
the city pavementse.
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In the middle classcs, the kind of work most accoptable to Muslim women
is teaching. This might be true 68 women in many developing countrics. |
But women have moved on to newer types of jebs and sought new opportunities
in these countriess. Indian Muslim womeéen hwe been restricted from cntering
new ficlds by their traditions and custuma which have weighed on them and had
repercussione on their cconomic positions. Statistics point to the fact that
the largest number of primary toachers arce Muslim women. But there are,
however, exceptions to the rule, as individual Muslim girls have taken incentives
from the new trends of emancipation drives amongst Indian women and struck
out individually in lines of their owne. There are fow Muslim women b@uaticians
in citics like Delhi and Bombays A few are deing business through private
firmg. They are represcented in television and breadcasting programs. But,
unfortunately, the numbers are not large enougn to establish any trend.
which might indicate thit cmployment is used as a meang of medernizing the
communityes

Tha: nature of employment,. also, determines at times the pace of modern-
ization in employed Muslim women. The fact that the worAn does a paid job
does not liberalize her attitude. In most cases she has to give her cntire
earningstowards the upkeep of her family. School teachers, for instance are
poorly paid in all state regions, except in Centrally administerad arcas.
Hence, they have cevary little social mobility. There are other causcs which
restrict them, such as close attachment to the family, and taking permission
from a male membere. The librarian's job keeps a women within the bound of
her privacy. The women who have come out in jobs in which civic or national
participation is involved, such as legislators, administrators, business or
office exccutives,are fre.r. More emancipated dodernisation has been achieved
in sections of educated and employed wemen, but has yet te involve the
community as a wholcee

§ §

Excerpt from: " THE RCLE OF WCMEN IN PRESERVING HUMAN VALUES "

rm e s e i mmm mtah e o Ak ey e e ot e - - -

by : Rose Marie Cecchinio

A nation's cultural heritage is bestowed upon each new member of that
socicety to enrich human life. At the samettime, culture is emtodied in the .
lives of all people who share a comnon culture and it is througn chesc paersons
that living culture is communicated. Within our present century, as never before,
the culture of cach nationis being increasingly influenced by accelerated change
from technological, scientific and other innovationss One of the most signi-~
ficant changes in the nature of social reality today is that things do not simply
"happen" any longer in our socicty and worlds Mbre and more things are
"made to happen'" through organized planning and social enginc.oring.

How do pecple in any culture learn to evaluate these far-reaching changes
taking place? How do ¢iliZens pariicipate in direeting chnge? ¥hat criteria
are uged to differentiate the varied aims and goals of value systems which
conflict? When clashes arisc between cconomic or political values:' and those
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human values which promote human life and environment, how are crucial human
values upheld in policy decision-making? Each passing day reminds us of

urgent global issues and concerns,  Istantancous satellite communications also
enable us to observe how one nation's crisis is not simply a domestic problem,
but ohe that is tied intimately to relations with other nations as well.

Thus it is no longer possible to live in personal or familial iselation,
dgnoring the real criscs facing all members of the human family.

Education, housing, envizmmental pollution, employment, care of the aged,
health care, rising cost of living, racial and scxual discrimination, growing
crime and violence, porncgraphy, drug addiction, diminishing national and
world hunger, the nuclexr arms race, human vrights, the growing gap botwecn rich
and poor nations and world poace are aors of the majoyr issues which will
require the unificd effort, collaboraticn, creative ability and full human
resources aviilable among people of cvery nation, at all levels of society, if
world-wide solutions arc to boe achicveds '

Yomen arc no exception to this, . and in growing numbers today, thoey are
activaely participating in socinl changes which will iasure the priority of
thair nation. Examples of groups in which women discuss social concerns and
act together in response to the issue are many. Although the numbor of such
woment may still be a mincrity in Japan, Italy or the United States, they are,
nevertheless, making 2 v.luable coatribution towrd trhe rcevitalization of their
socicties through such greoups as the federation of UNESCO Associaticns,
citizens' groups cencerned with envircameatal probloms, consumcrs* issues,
polluticn, housing, lakor, election participaticn, educational or legidative
rcform.

Women's innate sensivity to human values, “rising from their nurturing
chpacity and expericace of fostering lifce, can have a transforming influence
when introduced into social.strictural change within their roespective
socicties. Basiczlly, one of the fundamental causes of dehtmanizing
influences in socicty 1s duc to structural lag, the gap belween economic values
and human valucs. Thstitutional changes whicdh provide the geals and
application of technology .and scicnce have pursuc  progress in terms of
cconomic profit, political gain and national sccurity. Unfortunately a low
priority in pelicy-miking has be:n given to human vailues, social justice,
nonviolence, ecological stewardship, and .the participation of people in
decision—making. Thus, today we are witnessing an ethical lag and absence
of human values in domestic policy which is ieclded in the ecconomic,
political and social structiras of cogiety.”
There is also ancher reason why Vomen's direct particivation in society is
sential through such channels as profession, occupation, employment,
‘volunter work or participation in citizens'! groups. Life-long education in a
- legarning socicty is becoming increasingly important in- ordeg to cope with
life today and the problems facing us in the 27st Contury.” Vhilc women
may be &cademically literate, they alse need to aaintain social literacye.
This implies snot only tnat they are informed on key is_ues in their social
environment, but that they are dircctlv experiencing and responding to
concretr social rc_aliticr W1tq o nor conca) nLd CltlLLnSG Tnls becomes a form
cnces and cnannclg for OlPCLtlﬂg ther encrgics, alcnti and time in a creative
manna which halds personal meaning for them.
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Women who fer whatever reason, fecl isclated, alone, unfulfilled and
powerless within their family and zoziety, cannct hope to contribute
toward a healthy home environment for their children. Haintaining a bal-
ance between family—oriented rcles and sccicty—oricnted roles is assuming
major importance for woman's owm continuing human develepment. How cach
woman chooses to accomplish <hig will be part of the frecdem we hope more
and more women will enjoy in the world.

Hotes
4. Toffler; Alvin - Futurc Shock. iew York: Random House Inc., 1971

5. Learning to Be. (UNZSCO Report on Tducation) International Commissicn
on the Development of Fducation, tow York: United Nations Building,
Room 22001, 1972.
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ZATRE: KINSHASA Ministeres d'éguipe
e e L APOSTOLAT

A L' USTTIUT NATTONAL OB PEDACOGLE
NST-TT, POSSTRLE?
par

Sr. Josepha Nduhirohe, Socur Blanche Zairoise

Neo Volcd les trois points que nous aimerions passer en rovae:

» Un petit apcergu sur les activités académigqucs de 1'I.P.N.
« Un petit apergu sur l'animation spirituelle de 1'IL.F.N.
. Les perspectives d'ovenir sur 1'animation spirituclle

1. dpercu sur les activités acadimiques de 1'I.P.iT.

T'IP.N., a été fondé par 1'UNIDC0D ca 1941, La migsion de cet Institut
est d'€tre pilote de tous les Tnstitnts Suréricurs de Pédagogie (I.S.P.)
dc la République ct d'insuffler un sang nouveau dans toutes los écoles
tant primaires que secondaires du poys. L'ILP.N, remplit-il sa mission?
Y répondre n'test pas de notrs rcssort. Tials pour s'acquitiir de sa mig-
sion 1'I.P.N. comprend trois nivoaux:

a) le nivean du Graduat gqui forme les Professcurs du Sccondaire, oyole
inféricur;

w de 1o Licenoe qui forme les irofosscurs du sSecondaire,
cycle supéricur;

oy
S
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c) le Centre dc Recherche en Pédagogie Appliguée (C.R.P.Au) gqui est
le cerveau de conception, de publication, de critique des articles
qui apparaissent dans la Revue de la Pédagogie Appliquée ainsi que
de la recherche pédagogique dans 1'amélioration de la méthode cf
des manuels employés cn Primairc et en 3Bccondaire.

L'I.P.N. regoit chague année un nombre accru d'étudiants. Cette année,
nous avions envircn 2000 étudiants, gargons et filles, marics ct céliba—
taires, venant de tous les coins du pays ct de toutes lecs confessions.
I1 y a aussi quelques étudiants étrangers venant surtout des pays limi-

trophes.
lc corps professcral est composé des nationaux ct des étrangers, divisés

en professeurs & thésc ¢t en asgistants.

2, dpereu sur l'animation spirituclle, ces deux derniercs années

Dés sa fondation, 1'I.P.H. était un Institut lalque ct méme, au début,
foert allergique & tout ce qui est religion, Peut-8trc, consciemment ou
inconsciemment, cet csprit devait-il contrebalancer ou concurrencer &
cette époque 1'Université Catholique de Lovanium. In 1970-71, les autor-
ités du pays décident de former unc seule Université du Zaire (U.N.i.ZA4.)
qui groupe en unc sculc institution les trois Universités du pays et

tous locs Instituts Supéricurs.

Jusqu'a cctte date, aucun év&que ni supérieur religicux n'admettait gqu'un
de scs pr8tres ou de ses religicux aille étudier a 1'1.P.N. C'était un
monde prescrit. Cl'est ainsi que des prétres ou des religieux qui

n'Ctaient plus cn bons termes avec leur év8que ou leur Congrégation se
réfugiaicent & 1'I.P.N. soit comme nrofesseurs, soit comme étudiants. Clest
ainsi que cet c¢sprit non d'hostilité mais d'indifférencc cnvers la religion

commengait & devenir comme une tradition & 1'I.P.N.

avec la fondation de 1'UNAZL, il n'y cut plus d'Université Catholigue, ni
d'Université frotustante, ni d'Université d'EBtat, lo tout fermant une scule
institution avee des Macultés différentes. Leos dtudiants ot les professeurs
sc sont cricntés vers la Tacultdé de lour option., Ainsi, 1'I.P.N. a vu des
rcligicux ot des religicuszes s'inscrire comme ¢tudiants - avec autorisation
de leurs supéricurs — ils nouvaicnt m8me Etre professcurs. Les circonstances
avaient obligés les autoritds cceldsiastigques i accepter cette évidence.
Fst—cc 1'Isprit qui poussait son lglisce & s'ouvrir & ce milicu?

En 1975, amcnécs par des circonstances gqui scraicnt trop longues & relater
ici, nous ncus sommes trecuvdées quatre socurs assistantes & 1'I.P.N.:

. Sr, Kitcwr, Sceur de Hetre Dame de Hamwa

« Br. Nacnzili, Sccur PFranciscaine Missicnnaire de Marie
« 8Sr. Tshibola, Sovur d¢ la Charité de Gand

« Sr. Nduhirahc, Socur lMissicnnaire de N-D d'4ifrique

vt dix-ncuf PFrércs ct Socurs dtudiants,
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L'USUMA (Union des Supérieures Majeures) m'ayant demandé d'encadrer les
soeurs étudiantes, je fis part 2 mes colldgues de cette demande et nous
avons décidé de nous encadrer mutuellement, Soeurs et Fréres étudiants
et assistants,dans notre milieu de 1'I.P.N. car tous "nous devons témoi-
gner de 1'Espérance qui est oen nous". L'idée de lancer des rencontres
régulidres entre ecclésiastiques de 1'I.P.N. s'est réalisé avec comme
objectir:

« L'entraide spirituelle et la oconnaissance mutuelle

. le témoignage de 1'Evangile dans le milieu I.P.N. avec les moyens
oonorets pour y arriver

. Do temps en temps, évaluer nos aectivités apostoliques & 1'I.P.N.
Clest 34 partir de ¢es rencontres que nous voyons pratigquement
comment essayer d'introduire wun esprit nouveau dans ce milieu -
étudiant, en tant qu'étudiant, ot professeur, en tant que profes-
seur,

Aprés une année de sensibilisation (annde 1975-76), & travers les coums
et les rencontres personnelles surtout avec des étudiants et des étudi-
antes venant des écoles des Fréres et des Scours, l'année académique
1976-77 a vu naftre dans le coeur d’un certain nombre d'étudiants un
désir d'approfondissement de la foi, de la pridre, et une meilleurs con-
naissance du Christ dans 1'Evangile. D'aprés les différentes domandes,
les groupes que voioi se sont forméss

. les Clairons = encadrés par Sr. Tehibola

. le Cercle biblique (groupant surtout les étudiants marids) -
encadré par Sr. Kitewo

. le Cercle biblique (groupant surtout des étudiants protestants)-

encadré par M. Tshipungu
+ les Focolari — groupe qui fonctionne segl, mais qui manifeste le
désir d'avoir un religieux ou une religieuse parmi ses membres.

L'aboutissement normal de tous ces mouvements de fol et de priére est la
Célébration eucharistiaque.

Voyant 1l'ouverturc inattendue des étudiants, leur désir de vie spirituelle
plus intense, et 4 la demandc de certains d'entre eux, nous avons pensé
que le terrain était pr&t pour l'acceptation de la Célébration euchari-
stique & 1'Institut méme. ILa f8te de la FentacSte s'offrait comme une
occasion favorable.

J'ai fait des démarches aupr&s des Dirigeants de la Jeunesse du Mouvement
Populaire de la Révolution (J.M.P.R.) pour en obtenir 1l'amtorisation.
Jyant eu 'feu vert', j'ai lancé un communiqué aux étudiants et grand fut
mon étonnement de voir 60 d'entre eux y répondre nominalement et indivi-
duellement. Le jour méme de la PentecSte, ils d&taient pdus nombreux. Un
petit groupe s'est présentéd pour assurer les chants car, disaient-ils,
"otegt notre premiére messe".
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Ie R.P. Tsasa, maftre des novices des Péres de Scheut, un homme spirituel
et trés indiqué pour parler & des universitaires de ce milieu, avait fait
un sermon plein de profondeur, sur le rflec de 1'Esprit Saint dans nos
vies. Jprés la messe, les étudiants ont demandé que, & partir de ce jour,
la Célébration cucharistique leur soit assurée chaque dimanche. Ce qui
fut fait!

En voici la réflexion des Dirigeants de 1'Institut et de la J.M.P.R.:
"Pourquel n'avez—vous pas organisé cela depuis longtemps?"

3. Perspectives d'avenir

Le 19 juin 1977, nous, membres du groupe des ecclésiastiques de 1'I.P.N.,
nous sommes réunis pour faire le bilan de notre apostolat et voir comment
le structurer & l'avenir. Voice les conclusions:

I1 faut que les activités commencées continuent et s"intensifient.

a) les groupes (2} du Cercle biblique feront mieux de se mettre ensem—
ble pour ne pas multiplier les groupes; cela permettra aux deux con-

fessions de se retrouver et d'échanger autour d'un idéal commun. Ils

seront animés par Sr. Kitewo et par le citoyen Tshipungu.

b) les membres du groupe des ecclésiastiques devront aussi répondre &
la demande du groupe Focolari.

o) la célébration de la liturgie & 1'I,P.N. est un point essentiel

sur lequel nous devons perter toute notre attention, pour assurer la
continuité de la Célébration eucharistique et l'animation de la vie
sacramentelle., Pour cela, il faut que le responsable de 1'apostolat
en milieu universitaire, au niveau national, nous donne un prftre qui
assure les services relevant du pouvoir méme de prétre. Aimation
liturgique et vic sacramentelle scront assurées par ce pr8tre éventuel,
par Sr, Josepha Nduhirahe ainsi gque par d'autres membres du groupe des
ecclésiastiques qui s'y intéressent.

Conclusion pratigue

~ Le travail d'animation du groupe des ecclésiastiques de 1'I.P.N.,
qui permet d'atteindre les objectifs prévus, demande une certaine organi-
sation matériellec:

Avant chaque rencontre prévue, il faut faire des démarches pour
trouver un pré&tre qui 1'anime; aller discuter avec lui sur le théme
proposé par les membres. I1 faut encore fairc des achats pour assurer
le diner de quinze & vingt personnes, ceci pour ne pas déranger la com—
munauté qui nous accueille et aussi pour diminucr les frais de partioipa~
tion. Il faut amssi contacter ceux que 1l'on voit rarement.

— Pour assurer 1l'animation liturgique des étudiants, il faut &tre
ponctuel, arriver & l'heure convenue, car ces derniers ont, en premier
lieu, leurs études & assurar.
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C'est ainsi que notre apostolat & 1'Institut National de Pédagogie a
donné ses premicrs fruits et pourra se poursuivre avec la grice de
Dicu, car nous y croyons."

— BExtrait du bulletin des Socurs Blanches, .allo? Frascati, Octobre 1977
(For another description of tcam ministry see "A Team iApproach to the

Youth Jpostolate" by Marvin Deutsch..... available at the Documenta=~
tion Centro.)

o R ss]

HOTICES

Chapter iews

at the recent chapter of the PIME Pathers the following

»
¥ elcetions took place:
T
HHRH .
i:* Supcrior General - Fr, Fedelce GIANNINI
* Vicar Gencral ~ Fr., Ruggero LLICINO
Councillors: - Fr., Lorcnzo CHIES.
— Tr. Filippe COMMISSARI
- Tr. Severino GRINELLL

*

*%

ii:* For information on the James .. Walsh~Thomas F. Price

*aaxk FELLOWSHIP for Mission Study and Rescarch 1978-79

*HH

:* Contact the Sedos Sccerctariat

n lnglish woman rccently graduated from Durham University, and
:* hoping to train for parish work in thc Church of PBngland, is
:::* interested in working for one or two yecars for a Church organiza-
* K tion in Italy.
I
*

= If you wish to contact her, write tc: Iiona Brampton,
5t. John's College, Durham DHT1 3RJ, England
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WORK GROUP ON - UWEW MINISTRIES WIIERE THE ROLE OF WOMEN IS CHINGING

In the first meeting held on 22nd November the participants agreed
that "ministry" is to be understood in a pastoral sense; that it is a
basic role of women i.c. that they are not called to serve just because
there is a shortage of ministers; and that ministry is to be considered
in terms of those from whom it comes and those to whom it is offered.
Fducation for ministry must include education for flexibility as neods

continually change.

If new forms of ministry are happening among women in developing
nations, we should identify the style, method, content, formation, ctec.,
that have made them significant.

The Work Group concluded that the following points would ve dis-
cussed at the 5th Docember mecting:

. Collaboration in service (hierarchy, clorgy, religious)
« lew forms rr models of scrvice which arce cmerging or have emerged
« Zducation of men and women for collaboration in service

e b

The December 5th meeting elaborated the three points listed above:
the need for full cellaboration in pastoral planning; the nced to reo-
flect on ways to overcome obstacles to this collaboration, many of which
arc financial; +the study of authority rclationships which will be af-
fected by a full, cffcctive nnd rccognized collaboration.

The necd to be oble to do an in-depth analysis of a situation is
nccessary to identify the existing models, and the cmerging models of
service. There needs to be reflection on what the role of women is to be
in reclationship +to the needs of basic communities and the promotion of
justice. Ministri§§, it was felt, §houl@"be rggggnizc@_apg_ﬂgpgpigg

primarily by the commmunity.

Iducation for collaboration has becen helped by the more 'open' type
training of younger priests and religious. It requires an cmphasis on
on—-going formation since many were not trained for thisstyle of working.
In loczl congregations it moy mean beginning with more emphasis on a

higher level of general cducation as a formation.

These reflections will e incorporated in discussion guestions on
the theme of the Scminar

HISSION: OUR PRESENT RESPONSE MiKES THE FUTURE

§
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MARXISM

REPCRT ON THE PREPARATORY MERTINGS

ncld on November 16th & 23rd

OBJECTIVE

To preparc for the January 19th, 1978, Scminar of Superior Gencrals of
SEDOS Member congregations threough mcotings/discussions in small groups:
to draw up questions and/or rclevant roints on the topic New Lifestyles
in countrics influenced by Marxism. Particular attcntion should be paid
to the aspect of ocur service as religious/priosts in these countries; and
our responsc in the form of new lifestyles, to make our service more

cffective.

MATERILL

SEDOS Bulletins: N°8 pp.181ff.; N°13 pp.329ff.; N°17 pp.429ff.

fost of the material published in the Bulletins provided summaries of the
theory of changing lifestyles, and also cxpericnces of these who have
lived under Marxist/socialist conditions.

POINTS FOR REFLECTION

1« Bearch for new lifestyles is a phenomenon today; rcasons for this
search for ways to a renewed life; ccological reascns; attention to
the great disparity between rioh and poor (Social Justice).

2. In the Church the gospel values of simplicity and of looking for
Christ amcng the poor; an encouragement to change lifestyle from the
more affluent (excessive consumption?). Sharing with others.

3, In Marxist-influcrncced ccuntrics, new philesophies’” demand a recrienta-—
tion of cur lifestyle; restrictions on commnity, movement from place
tc place, ctc, Rather than fear changes, we should face the new
demands: what changes are pessible towards more effective service?

4, Scme positive values we can lecarn from the China experience:

« Simpliecity -- no disparity botween rich and poor; avoid waste

o Basic Needs— there is not cnough for everyone to live very com-
fortable lives (compare this with situations where luxurics are
available at the cost of cxploitation of others, or of miswsing
rescurces)

« Community over Individual
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Discussion ( 16th November )

{It was pointed out that therc is a rcluctance on the part of religious
with cxperience of Marxist situations to speak openly,and the group decided
it would ke bset rot to rame the participants.)

While Communism in Russia tended to be dogmatic and less revolutionary,
Cuba, China and African countries continued to stress the revolutionary
aspect. In looking at Marxist situations one should take into consideration
the stage of development of the country at the time of the takeover, the
differences betwecn the cities and the rural areas as well as the pesition
of religion in goneral and Catholicism in »narticular at the time of the

ochange.

If the Church is strong, 1t represents a threat and pcmes morc of a
problem, We need to reflect more on — what is the gtrength of the Church?
Can a Church be strong without institutions, in spite of not having candi-
dates to religious crders, with?%ormal tics between the Government and the
Vatican? Can wc identify a "strong" Church?

With rcference to lifestylc in Marxist situations, the typc of work
presents scveral problems. In some IDastern Iuropean ccuntrics the govern-—
ment authorizes the work of religious, and if one works with youth, one
can losc once's authorigation. We givoe the greatest witness by service, by
doing what others do nct want to do c.g. caring for the mentally ill, the
aged, the incurably ill. Witness can alsc bo glven when we have the courage
to admit our rcligicus status when it is not respected and may cven lead to
persccution, There is n neced to stress the spritual values over the material
ones in both the Marxist and non-Marxist sceicties, since both are suffering
from materialism — one thecretical, the other practical.

It was agrced to invite persons with cxperience cf Cuba, Lacs and Nozam-
bique tc the next meeting.

Discussion ( 23rd November )

1. LAOS = Communists took over two ycars ago. The same commuinist plan was
T used as has been used in other countrics (c.g, Mozambique ) .
Foreign missionarics had to lecave. The sisters are doing good work in the
villages. They live simply as pcople of the villages do. Meetings on
Sunday would scem to be alright for religicus groups but thiere arc so many
government sponsorced meetings on Saturday and Sunday that it becomes im—
possible to go to Mass. The churches werc taken over by the government
and only onc was left opon. There are no qualified people for cducation
because all thoe quuelified pceople werce sent to camps cr fled the country.
Putting great emphasis on WORK, the government gives cxtra moncy to those
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who = arrive on timc for work, work well, work joyfully, work to the end.
e ministers, catcchists, and sisters will help the Chureh to survive in

L&OS.

MOZABIGUE - The development of “"comunidades de base" has created 2 dif-
- ferent situation in Mozambique. Therc is a nuclceus of four
or five familics who meet. Five of these nuclei arc a community. Five
compunitics make 2 mission. Five missions form a small pastoral zenc.

- The communists have sct up certain "liberated zones" (communes)
which arce closed to outsiders. Herce Communism is to be lived in its purest
form. In some of these "liberated zanes the people are asking for praycr,
cte. This brings great HOPE,

~ Inother arca whore hope comes is from the Health Scrvicoes.
There is possible evangelization or pro—evaengelization through those who

arc .involved in Health work.

CUBA - Bchooling is for alls free, well-organized, but qualified tcachers

have flod the country. Therce is a strong program of indootrination
and only members of the Party may be tcachers. In order +¢ study for certain
professions you must be a2 Morxist. fccording to the Constitution there is
always frecdom, but freedom is limited to Party memboers.

The Healtl Service is froce for all the people. Only very fow doctors
have a private practice.

There is work for all (48 hours a weck) followed by volunteer work.
There is a pension system which includes nll. Salaries arc rather low but
pcople have nothing to #et even if they have moncy: cverything is raticned,
Housing is limited and there is a long and discouraging process in order to
get it. Houses of religious arc respected and not touched. Prostitution is
forbidden. The divorce ratc has increased. Poople arce divorced and must
remain living in the some house. There is no choicc. Therce arce many com—
mittees and many meetings. TFor some Committoes you do net have to be a Party
member, In pgeneral, communications are poor and the people do not appcar
hoppy with their situntion. Fvery kind of opposition wns climinnted in Cubna.

You got the impression that the Church is only for old pecple, bui
there arc scme active young people. Seminarians are not interferod with by
the pgovernment. They o to work in the fieclids as other students do. The
number of seminarians issmall and, thercfere, is not a threat to the govern—
ment. Some days of recollection scom to be allowed. The Christian commun—
ity cm only meet in church. The Jehovah Witnesses are growing — thoy are

free to say and do wihat thoy wish.

i - 3 v ] RN L S g, $ L
Cubn ig vhod (GD o 1ol L.u.Ll) aind the Charistions Teplescily thiu

traditional Church. Thoere does not scom to be a group that doecs critical
thinking. Printed matter from the non~Communist countrics is considered

subversive literaturc. .
FINT,
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Topict MARKISHM

LES CATHOLIQUES AU  SUD-VIET-NAM
par Frangois Houtart

"

p.4...LES RUATRE ORIENTATIONS FRINCIPALES PARINI LES CATHOLIQUES AU SUD VIETNAM

On peut, cn resumé, définir de la maniére suivante les principales
orientations existant chez les Cathcliques du Sud-Viet-nam. Toute typo-
lecgie est évidemment artificielle et risque de simplifier les choses;
mais il semble bien que les guatre groupes suivants correspondent a la
réalité,

1. L& groupe certainement majoritaire cst celui qui reste sur la
défensive par rapport & la situation actuelle. Il Taut se rappeler que
les Catholiques avaicnt été fortement intégrés dans la vie culturelle,
soclale et politigque antérieurc. Les préjugés anti-communistes étaient
profondément enracinés et l'action religieuse avait, dans certains sec-
teurs, été centrée sur la luttc contre le communisme,

Cependant, le groupe catholique dans son ensemble a été bien im—
pressicnné par la maniérc dont la libération du Sud et, plus particuliére-
ment ceclle de Saigon, a été réalisée, Ils s'attendaiont eux aussi a4 un
bain de sang cu, en tous cas, & unc répression sévére., Rien de tout cela
dans lec processus de libération, puisgue le mot d'ordre était la récon~
ciliation, Mais,; peu & peu, ce groupe, comme bien des habitants de
Saigon, a é%¢é dégu par le nouveau régime, En offet, la durcté de la situ-
ation nouvelle sur le plan matéricl, la pénurie de vivres, l'austérité,
tout cela a joué un rfle pour approfondir unc certaine incompréhension
vis & vis des difficultés concrétes de la reconstructicn du pays. Il est
évident gue les gens sont sensibles aux aspects immédiats de la vie quo-—
tidienne et il est parfois difficile de leur faire accepter les explica~—
tions rationnelles d'une telle situation. Par aillcurs, pour rdésoudre
les problémes urbains, il était nécessaire de transplanter unc partic
importantu des populations vers l'cextérieur; ce qui, guecllcs gue sciont
les conditions concrétes dans lesguelles cela a été réalisé, cst toujours
une opératicn pénible. PEnfin, certaines limitations mises & l'action
idéologiquec des groupes rcligieux, ont été également considérdes comme un
élément négatif.,

Face 4 tout cela, ces Catholiques sont ingquicts pour l'avenir., Il
et difficile de les convainere de s'intégrer dans la construction d'une
socldtd nouvelle, car ils n'en comprenncnt pas tougours les objcctifs, ni
surtout les moyens utilisés pour y parvenir.
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2. Lo deuxiéme groupe peut 8tre qualifié de groupe réactionnaire.

Il constitus la minorité irréductible dans le cathclicisme du Sud-Viet-
Nam. Parmi eux se trouve une partic de l'ancispmobourgeoisie catholique,
qui n'était pas numériguemcent trés nembreusce ¢t dont unc partic a
d'ailleurs quitté le pays. Il faut également y ineclurc un certiain nombre
de prétres, anciens aumdniers militaires, ou encorc ayant été a la t&8te
d'organisations anti--communistes. Dans le digeéze de Saigon, i1l y a une
cinquantaine de pr8trcs qui soht actuellement dans les camps de rééduca—
tion, la plupart d'entre eux étant d'anciens aumSnicrs militaires.

3. Lo troisiéme groupe est cclui d'un certain nombre des Catholiques
qui étaicnt en désaccord avec l'ancien régime, mais sans avoir pris des
positions politiques engagées. La plupart ont actuellement acccpté le
socialisme comme systdme d'organisation sociale ¢t politigue et consi-
dérent gque lcs Catholiques doivent collaborer 4 la construction de la

sociétd nouvelle.

Tls pensent qu'unc place doit cxister dans le nouvecau régime pour
les Catholiques ayant lutté contre 1l'ancien et acceptent un sooialisme,
peut-E€tre défini de maniére trop idéaliste. Leur référence semble Etre
1'Fglise comme institution et ils ostiment qutactuellement le Gouverne-—
ment prend certaines mesures qui risquent d'aboutir un jour & son affaib-
lissement., C'est pourquoi ils estiment que 1'appui & donner a 1'Eglise
institutionnelle doit, dans les circonstances actuelles, &€tre incondi-
tionnel. Il s'agit de taire la critique interne dans 1'fglise, car cclle-
ci est cn position de faiblesse.

Ce groupe a pris parti pour les faibles, notamment en défendant les
prisonniers pelitiques dans le régime Thieu. Actucllement, ils souti-
ennent les familles dont des membres se trouvent dans des camps de ré-
éducation. Il sc manifeste, chez un certain nombre d'entre cux, une
certaine déccption face au régime, & la fois parce que tous les Catholi-
ques gqul avaient été actifs dans 1'opposition & l'ancien régime nc sem—
blent pas avoir des positions privilégiées dans le nouveau, ct 3 la fois
parce gu'lls cstiment quu 1'lglise comme institution risque de ne nas
pouvelr survivre de la mEme maniérce qu'auparavant. Cela pose évidemment
tout le probléme de la concception de 1'Eglise et de cclle du Chrétien
dans la société, qui dans co groupe ne scmblent pas avoir ¢té remises con
questione.

4. Enfin, le dernier est celui des Chréticns qui s'affirment
socialistes. Un certain nombro sont des pr8tres qui sont actucllemcnt
cngagés dans des responsabilitds sociales et méme, 1'un d'entre cux,
comme député de 1'Assemblée nationale. On y retrouve les anclens aumdn-—
iers de la J.0.C. ot de la J.L.C.

Iis estlment qu'il faut s'engager dans lc pro essus de récenoili-
ation, dans lequel la société nouvelle essaye d'orienter lc pays. Clest
véritablement une expression trés fendamentale de 1'amour du prochain
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dans8 1a situation actuelle. 4 titre d'exemple, ils donnent los mesures
qui sont prises pour la récducation des personnes cngagées a des nivemux
importants de¢ responsabilité dans llancien régime. La politigue consiste
a4 agir par persuasion ct non par coercition. C'est dvidemment plus lent,
mais, a long terme, c'est beaucoup plus officace. La grosse difficulté
pour le rdégime vst 1'dgquilibre constant cntre le laxisme ¢t la dictaturc.
Unc attitude trop dure ne ferait que provoguer la haine, ¢t une attitude
trop doucc pecrmettrait an contraire aux opposants de continuer & sc mani-
fester. T1 faut surtout penser aux générations futurcs, ct, par consé-
quent, autant gque pessiblce, de développer une politigque de rdéconciliation.,

kois clest 1a pour ce groupe de Chrétiens une attitude concréte ct
pratique pour l'immédiat. En fait, lcur position va beauccup plus loin
dans 1'acceptation du socialisme. C'est comme Chréticens, cstiment-ils,
gqu'il ¥ a un apport & faire au sccialismz. L'objectif ost bien la con-—
struction d'une socidté nouvelle, ot pas d'abord la construction de
1'Eglise comme force capable de contrcebalancer 1'Etat socialiste. I
s'agit, au contraire, d'infuscr le dynamisme de la foi dans la construct-
ion d'unc sceidété socialiste ot, ainsi, de contribucr au plan de Dicu.
"Nous nuus ungageons, discnt-ils, comme Vietnamiens, avoe le dynamisme
de la foi, cc gui cst profitable & la fois & la sociétés 1'infusion d'unc
force ncuvelle, c¢t, d'autre part, & la fol, par l'approfondisscment que
cela représcnte.t

Bien sfir, ils savent gue cela doit so faire dans une attitude réal-
iste. Ie socialisme n'ecst pas le paradis ct, par conséquent, il faut
Ctre conscient de ce que signific 1l'engagement que l'on prond et les dif-
ficultés auxquclles on va se hcurter...."

(Bxtrait Ju Fui ot Développement, N° 51, novembre 1977)
0HC0NONODD0

®*¥% Nous voudrions signaler qu'il existe unc revue
#%  VIETNAM INFO ##

publiée en frangais et en anglais par la Fraternité Vietnam,
Ccordination Internationale, 17/18 rue du Cardinal lLemoine,
Paris 75005

On y trouve des nouvelles aussi variées que possible, de
bréves informations sur les réalités quotidiennes aussi bicn
que de longues synthéses, néecessaires pour comprendre les
grands problémes de l'heure.

4 la mSme adressc on peut demander 1lc Cataloguc de lia
Librairie BUDESTASIL - livres anciens ct moderncs sur les
pays d'dsic et les Iles du lacifigue.
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