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During the last meeting of the Human Rights Work Group, the dis—
cussion centred on Lay Ministries. Since some of the members present
mentioned the Malaysia experience of a "priestless month'", we are
printing an evaluation of this important experiment.
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and a copy of the proposed revision will be sent c/o The General
Superior / The Sedos Delegate for any suggestions you magy have. In
reviewing the statutes we realize that a certain confusion has arisen
from referring to both the discussion and the business meeting as the
"General Assembly". Actually the General Assembly is the policy =—
making body and we should distinguish between the two agetivities.
Hence we are now calling the meeting - Seminar/General Assembly.
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CAN THE CHURCH FULFILL A LIBERATING MISSION IN THE WORLD ?
L IR I NN I RN N R R RN R NN N RN R

> by: Adolfo Nicolas, SJ

Notes This is the summary of a talk given in Tokyo on
March 1, 1977« Fres Nicolas is a well-known
Spanish Jesuit theologian who teaches Theology
of History, Zschatology, etce at the Jesuit '
Theologate in Tokyo, and a retreat director in
several Asian countriess Fr. Nicolas has recently
been named director of East Asian Pastoral Institute
(Manila).

This topic begins with a question. Can the Church Fulfill a Liberating
Mission in t he World?% '

This question has a double difficulty to it:

First: Our Church is in a minority situation. Qur thinking.has to
be very realistic if we want to say more than platitudes.
The guestion should be: Can a small, not totally united,
pluralistiCesss.sChurch Fulfill a leeratlng Mission in the
World?

Secend: The concept and the task of *liberation' is so wide, so ambie-
guous, so far reaching that we might end up ‘talking about
nothing and everything. 'Liberation' like all important
conceots can be a source of inspiration in some secteors, and
an alicnated and abused term in others, as thc cxperience of the
last decades is showinge

We take here liberation as an open concepta

- It indicates a process from one situation to anothere

~ Ir says that thc starting point is one of not being fully-yourself

as a free person, loving, caring, scarching for truth, being able to commuin
nicate, to share lifc, truth, peace,nature, the good of the earth, joy
and hopis Socially nd politically it is often described as *oppreséion',
dependence, exploitation, manipulations. Psychologically, as manipulation,
instrument alization, feary paternasism. Religiously, as being bound 'to sin,
the past, the law, death, idolatry and many othor forms of alicnationg

~ It says too thit the final point, the torm of the progess is full
hupanity in e¢very sensej cconomic, social, political, psychological and
religiouss It indictes some utopia of humanity, That is wiy it will .
always be 'open' and its definition will ncever be fully satisfying.

Because we can never fully define the fullness of man - unless we use o
'religious! terms that have to be defined again and leave us faced with
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A decper mystery stille

— It is thercfore concept that can find a meaning only in tension. It
indicntes the transit frem the proesent 'oppressiont'. Depoendence, fear,
alicnation to the possible communion, sharing, frecdom, peace, justice

wae re having a glimpse ofe Lo

And we ask again ¢ can the Church fulfill in the world a liberating role?
I do not think I rave the answers I think the answer is in thoe Church
itsclf. It can fulfill the role, VIF IT FULFILLS IT's Any otnoer answer
is bound to :nd up theorctical, scelf-satisfying and in the long run barrcn
and zelesss  'If the evil spirits are cast out, it mcans that the Kingdom
of God is ncar' (iit. 12,28).

Therefore, as someohe without answers, I'1l try to share with  you a fuw
remarks that might boe introductory to Fr. Ogawa's lecture and éven prepare
our hearts and minds for the rraver fthat will follow, in solidarity with
other Christians, our brothers, who are also, like ourselves, living and
deepening the liberating experience of Christ.

The first remark — which in A sensce summarizes the rest of my talk - is
that to my mind, th.e task of 'liberation' has not baen cntrusted by
God to the Churche This remark might sound strange at this pointe Let
me . explain it a bit morce

Anything wo say about the Church in history has to be understood in the context
of a '"Theolegy of Fistory's God 2t work in the world through the toils,
sufferings, hopes, striving of men and peopless Libuoration begins often

even before the Church is aware of ite. It belongs to the most dyaamic
forces . of history, vhat history in which God works = ceven on Sundiy -

and in which the direction of God's Spirit makes everything alive and nows

It is part of the highest aspirations of mankinde It is not the Church

that has been entrusted with the task of starting it or carrying it outs

In this sensa I think that what the Church is called For is ' to be prosent! -
bodily.ard spirftually - in the process, to grasp the deeper menning of it,
to re .ch out for its sources 1nd to kecp it always open to wider horizons.

Let us point out sime implic-tions of this general preliminary remarks

If liberation beg ns at the peint where God listens to the 'ery of the peopla!
(Exe 2, 23-25) it .s obvious that any Church willing to contribut: to,

and deepen the process, will hove to be in the midst of its people,

ible thus to hear its cry and sce its destitutions The central theme of

the Incarnation stwsses the same pointe

Yo can say that Liberation in the Bible is always an answer to A realitye

The way God is prus.nted to us in the Books is as a God who cares and

is concuerned with our problems, suffering, hopes and despair. That is the

way He manifosted himself in History and in Jesus Christ. Becmuse Jesus lived
in the flesh and felt in himself th.: suffering of his fellow m ve He answerced
the call of 211 thos: —ho were around hime And when the crowds were too big
for him to respond he called disciples and gave them the mission to follow

his style, his work and his mcssage.
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It is clear from the above that the Church will need a clear amalysis of

the situation in which she lives. Being in the midst of people and aware
of the demands of God's Kingdom, we have to be very precise and concrete
about the realities we are handling. Analysis of our society, its systems,
'its pluses and minuscse And aware: specinlly of its intric-te.structures.
It is s0 e2sy to be misled by apparent goodness, or by hard data that are
articulated at the scrvice of the powerful ‘= economicdlly or politically.
JA scdentific analysis of reality, work and production, power structures and
methods of coercion, atcy will nelp us understand the whys of the sufferlng
of the people and tha causes of 1nJust1ce. : S

‘..Now, since there is no'possibility ofa totally objective‘analysis we need
to be aware of the bizs present in every one of them, even our own. And
here, a Church that wants to live in the following of Christ should not
allow itself any other bias than the one Jesus had : to loock at reallty
. from-the point of wiew of the .poor ones servants, the oppressed the
marganated from our SOClEtleS- -

+

Aﬂdlﬁhe most import:nt, our analysis has to make us aware of how ideological

. and narrowminded our own understanding’ of the faith and the Scriptures

can be. ,-Religion has important social fihctions. A religi sity that is
not liberating, challenging, and disturbing to the established system
becomes of necessity an alienated rellglon, a force - and a very powerful
one - at the service of the status quo, a sogialisilencer for ihjustice,
oppresslpn and reductlon of man to the needs of the market.

Which leads us to the dlfflcult questlon of- the need for some sort of concrete

political or spcial optionse We cannet spend our lives praaching a message,

even if it is a Kingdom of God, without concrete options for determined ways

. of 11v1ng in soc1ety, of sharlng, of actlng and fighting fbr a better future.
‘We can maybe all 10 ea51ly tend to answer with the Pauline theologlcal summar y

of 'liberation' ih terms-of liberation from the law, from' sin and death.

But that does not solve all our problems. Wefhave'to give content to these

expressions and.rescue themfrom the .historical reduction ‘they have bean

submitted to in the past. We have to avoid archaelogidal simplification

.asif the last 20 centuries did not matter at alle And we have to translate

" these words in contrete terms = that can carry meaningful consequencas for
us today. . i : . :

Liberation from sin is one of our options. Now sin is not an individual
-affaire. Ewery sin has social roots-— even the most hidden one - and social
implications - even.if it is only perpetuating nonsense and disintegration
in the world. . And we can easily acknowledge that the most important sins are
those that, destroy life, exploit people, take away from men and women what
belongs to.them in term of dignity, humanity, livelihood, freedom and hope.
Sin is in the heart as well as in the socio-political systemse

Liberdtion from the law becomes meaningful when we are: able to point out.
which law it llberates us from. Not certainly the law of Moses or the 1little
laws of the Churches. The law that oppressed men today is much more powerful
and comes to the heart through valuecs - : 8ystems,- fashlon, mass media,
education and all the other means by which men are forced prailcaily to -

live one way or ancther. : '
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We are denling here with the Kingdom of Gode And the point is that we
have to be 'present! there where the Kingdom is in tension, where it suffers
most, where the little ones cry out for help and justice and fraternity

and loves

If liberation implics a theology of history, we can say that our theology

of history is not an effort. to explain, but an incarnation in its midst in
order to effedt its transformation as a response to the need for justice:

it hns to be a 'reswon51ble' theology. Understanding of history is ' under.-
standing of the Church itself in the midst of the process of libaration'.

First condition, th.refore, for, a liberating mission : To be among the
little ones of our society. Present where the Xingdom suffers violence,
where the weak and the oppressed cry out for justice, sharing and the dignity
of a frec humanity.

But this is only a starting point. VWe alrendy mentioned the fact of
tliberation' being abused by every ideological struggle. The Church cannot
allow itself to be manipulated by limited parties. It lives and must

understand itself immersed in the Mystery of Life, History and ultimately

Gode We are part of the people -~ I wish we were part of the ‘suffering people'-
but that part that is always open to the Mystery of God, challenged by his

Word carricd away by His Spirit, filled with a scnse of mysterye

That implies a Church of wide horizons. A Church that knows that God can
never ‘be reduced to concepts, ideologies, values, systems. With a scnse

of mystery that makes the stauanchest critic of every institution, of every
age, of every idolatry. It can therefore never accomodate itself to the f£rlse
gods of a consumer socicty that reduces men to consumers or projects an

image of women based in alienation, exploitation and abuses

A true Church odf the Living God, ‘he God concerned with men, who makes them

free and invites them to share the fruits of the earth in justice and peace

as a token and beginning of a definite sharing in His own life «. A Church

that sees history and society from the point of view of the Klngdom -

utopian as that viewpoint might ba.. That sces life as somatnlng offered to

all, to ba eanyed and shared by all, together with the fruits of the earth,

the land, and” all the blessings of creation. A Church therefore that can ncver
stop at- tne indivicu-l level but is concerned with all men, with soc1et1es,
systems, nations and internationnl justice because the Mystery of God is

opehing cver anew iis horizons.

This Church knows that hwunan life, human dignity, the earth and the land,
food and dignity, freedom and justice — all are God's and He has given them
to men as part of the gift of life. And that consequently they'cmnnot* be
given Caesar ~ as many of us might have believed for too long a time - but
have to be given back to Him in sharing and justice and freedoms Only a
Church who has discovered what really bclongs to God can realize a liberating
function, in SPltL of all the Caesars of the world.

Its life, therefore, will have to be a life of response to the realities of the
Y¥ingdom or thc absence of it.. An answer to the poor, the powerless, the
suffering, the per.ccuted — in terms of-offering them the Boatitudes. And

an answWwer of criticism and challenge to the powerful, the rich, thosa who
having everything have forgotfen to share and are all too busy enjo-ng
themselves in isol:tion (Lce 6)a
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And liboration from death is not only an cschatological affirmation about
the future. Because there are many walking corpses around. People are
being killed while standing up. It is through inhumanity, injustice,

social pressures, cconomic and social discriminations, absurd educational
systems that we kill paople, because we take from them the only life

worth living in sharing and self-respect, in freedom and joy, simplicity
and compassions All of which can be a anticipation of the physical death
which maybe hot so terrible after all.

And when Aall this hernomes Concréte, then we realize that our options are not
general abstract onces, but concrete and have to do with social systems,
ideologiaes and futivre social institutions .... And the dhoices appear

in definite shapes : are we for Capitalism as it functions in our world
today? Or are we for o rovisionist form ppthe same capitalism? Is our
option socinl change? Soci-lism in one form or another? Communism? .

to have an option is not to reducc the Gospel to ite It is rather to be
concrete, to realizc that only the imperfzact and the contingent can we move
ahcad towards the more perfect and definite as an open choichas !

Concrete options lead naturally to concrete actione And this is wherce the
Churches find themzelves quite often in a fix. . Before even decpening or
making concrete their undarstinding of God's Mystery and their concrete

option for ways of contributing to the Kingdom of God in scciety, they
anticipate proi:laristic strategies for sccial change that scohre a great

number of our brothers, thus leading the Church to inaction or to g going back
to the refuge of sniritualistic faithe

But, to my mind, thic anticipation - specially in reference to the problem
of violence = in theoretical and abstract terms is illegitimate and will
never lead to the realities we might face i. really committed to the cause
of justices Yho could have anticipated Jesus' action in the Temple while
listening to the scrmon on the Mount?

The only rightful tning we can do is start ncow way of living, in the foot-
steps of Jesus himsclfs He declined the way of wofliilw honors and

tpover over people! (My. 4,1-11, Par.) and chose the way of sarvice,
compassion and sharing in loves. He declinced the Masgiahship of auto-salvatione.
He declined also the desire to anticipate the times by the use of alienating
power. He beeafe o servant among men, sharing his life with them and boing
part of all their cufferingses... and challenging from this posgition
service all institutions and theologies of his own time.: We cun say that his
strategy developed 11 contact with people and reality . —— and that it was so
powerful and so challenging that society had to climinate him in corder to

save itself (Tne 18,14). :

Could w¢ not say that the Church in order to contribute creatively to
libcration has to start a new way of living in community, .sharing goods
compassion and forgiveness, and challenging from there whatever is contrary
to it in terms of values, systems, institutions and the like? And then leave
it open to the futvre what Lind of concrete actions and strategies. will be
suited for the recovery of justice, frecdom and humanity? Doos not the Bibloe
itself offer us diffcerent: strategics in differont politico-historicil
situations? Exodv- is revolutionary as any revelution can be.  The Ixile
asked for a sort of unwilling cooperation in view of a'futu ¢ liburationa
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And persecution times forced Israel into a new kind of politicé or strategy
of abocalyptic : o resistance that ranges from open gueriila warfare to
pecacceful discbedience all ihe way to martyrdom. How could we systematizo

a christian strategy in sbstract without being wirealistic and unjust?

Maybc what in fact hinders the Church from being erb&nﬂJJb rating is an
unconscious rejection of the Cross ¢ the scandal of the Crosse. A life

so realistic and so committed like Jesus' cannot but lead to the Crosse

~~ and this understocd possibllity that becomes a menace to our sccurities,
our instituticns,- our own future, might well be the real reason behind the
resistance we all have te sec God's liberating ackion in the World as a call
of us to join Him and suffering mankind.

To in the causc of mankind in scarch of liberation is o much wolcome move
bound to raise expectatiuvns cnd increasc the popularity ef whoever doces

ite Jesus experichcoed it too and the multitudes went after him with a

new hope and a recovered Joye But often - more often than not - thoso very
expectations and popularity are bound to cohcrete limited horizons and in
the long run tend to produce new bonds and new alienationss Jesus secmed
quite aware of it and avoided by all means any more that would put him in
situations where he would lese the fre:dom to go on loving, prueaching and
acting the Xingdom of Ged. And his position become wmore difficult all the
fimes He respected the law without selling himself over to the legalism of
the schodls; he preacned frecdom without joining the sealots ond their
causesy he shared everything with the crowds without being ever manipulated
by them. And at the end he was attacked by some of them and obandened by
all the others. The right tried to climinate himj the 1left got discouraged;
the crowds just could not understandy his own disciples ran away because
Jesus' frecdom was £or greater than they had anticipated. Only the Resurrcction
and the power of the: Spirit would bring them back to the horizons of the
Kingdom, in Galilec.

Ton.t fur the Church is going to remanin the key p01nta The cross is goeing

to bu the Last fronticr of a true conversion, the measurc of the community's
desire or willingncss to risk the danger of llbbratlon, the depth of her
solitude when the peosle with whom she mlght be suffering will desire to

stop £ighting and go back to the garlic and onicns of EgyPh,, the test of cur
cOndistency with the Mystery of God and His Kingdom in face of the pr;sbnt
world, humanity and ourscelves .« And when the Church wil be rcady to face

the Cross, then will she be able to understand what the Resurrecticn is all
abut, as "hope aradnst hope" and as the gift of the Living God who really
liberates us from the last cnemy. .
Maybe we can summarize agnia what has boeh o said with the _Mirresponsible®
remsrk that only a Church awsrc of and immersced in the life of the suwffering
people of today's world and re:dy to dic in the struggle for justice, a
Justicc t at goes beyomd the prescnt sct up wd structurcs, oppressi.ons
and manipulations, values and images, only a Church like that can fulfill a
liberating role in socictye

That readiness to die will mean a willingness to reconsider radically her
ctelesiastical institutions nnd hor  pesition in socicty. A‘Church that will
Attempt to define her orthodmyonly in terms of orthopraxis —~ as a surer

and more direct wagy tu be faithful to the truth. A Church on the lock out
for the signs of the times and the directfion of the Spimdt in cngaged people
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more thin in predefined theoretical conclusions — even if speculaticn
and serious study will wlways remain as .a source. of reflecticn and refcerences.

This kind of Church will need to be 1 Church that can dissociate itself from
Caesir in order to be responsible to Gode She will give to Caesar what is
his, that is the minimum necussary to scerve the people and make it possible
for them to be fully free, cosperative, shoring and live in peace fruitful
be@ause based on justices Shnlom. But very jealous at the some time to
give to God what is his, that is: Man, his frecdom,his life, his sclf-
respect and his right to create, think, hopo, and sharce rosponsibls in the

task of building - better sucictys And that is going to put her in to A
difficult situatic: because Caesar tends to bel®re that the pesple are his
with the land and ts wealth and that God only descrves a secluded place in
thé private life for the few who cin address him as Fathers That is why the
Church will have to be very suspicious wherever Cacsar and his pecople are
too haphy or cooperative with her, prisce her and her work because that could
'mean we have lost the power to listen to the cry of the people and move
along with thoem towards the future.

In this sense a libc}d;ing Church will have 7o (l)‘ Join the people in their

march towards 2 better and mere liburating future, based on justice and
Frecdon, sharlng nnd creating peace ;{7 ) libernte its word and cntechesis
from the 1dgologlcal b#ockade it wws ing and (3) get to the task of offering
new symbois and  now vogabulary, that is Laithful to Godts work todays
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Taken from: TCL ITW0Q ON HU.isN DEVELOPMENT - Vol.4 - N. 6.

News from the ghapgers:

School Sisters of Wotre Dame have elected the following new council:
Moe.Gen. Sr. Mary Margaret Jcohanning

Councillors:”
Srs Mary Abbot - Sre. Helena Arns
Sr. Luitborg Brandl Sr. Hilaria Hatko
Sr. Godeharda Lippeok Sr. Wonda Potts
S5r. Louis Mary Seifried -
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LES PRETRES '' F1DL . DONUM '!' AU SERVICE DES MISSIONS
—0=0m0=0=O=D= 0= =0 O0mOmC0=0me Dm0 =0 D=0 =0 =0 =0 = 0= —0 =0

+'4+ Sous ce titre, !’Agence I'ides de la Congrégation pour l'Evingélisaticn
du monde (4juin 1977) a publié le bilan ci-aprés de ltapplication de
encyclique FIDEI DCNUM vingt ans aprés sa promulgation

Le 21 avril dernier, on céliébrait le 20e. anniversairc de l'encyclique Fideil
donum adressée au peuple chrétien par le Pape Pie XII . Dans ce document, lc
Saint-Pere lancait A 1' Eglise entidre et tout spécialement aux évEques un
appel angoissé en faveur de 1'Afrique. Tl y insitait pour que les diocéses
des vieilles chrétientés Fassent un effort pour envoyer dcs pré@tres au secour
des jeunes Eglisce ep difficuité.
Il cst difficile d'établir avec précision le nombre de prétres Fidei donum
qui travaill@ntnt oarant ces vingt derniéres années en pays de mission, dif-
ficile aussi de dir¢ combien dlentrec eux y travaillent ecore aujourd'hui.
Les dernidres statisiiques que nous possédons nous permettcnt toutefels de nous
Faire une idée ascez proche de la réalitB. Il y avait, au début de 1975, 20000
prétres diocésains, whentanézaent détachds do leur diocdse pour venir en aide
aux jeunes Egliscs et rdépartis comme sult @
AfTIqUEe < o o o o + o a = s s % 5 5 e 8 0 8 v 8 8 s & = s 1 056

AMETIQUE & o o ¢ + » 8 2 8 8 o o 2 4 s s = ¢ s 2 a2 e s o2 o« 2742
Amécerique contralce continentale s o o s o s e o 0 6 & s e 795
Amérique centrale (Cnsulaire) o o ¢ o o o o o « o 0 0 5 o » 168
AMérique Au Sud o 2 ¢ ¢ 4 s e e o & 8 4 e 5 8 8 e o s e & o 2 862
Asi@ o o o o 4 o 4 o 4 e s 5 4 4 s b 4 s e e 4 s s e s oo s 689
OCEANIE o o o6 e o 4 o o « & 2 8 s 2 8 s s s & o sa o a » o & 124

EUrope o o o & = o 2 o o s 5 & s o o o 2 o s s o o o o o« o0 12 475
Quant a la répartit ion de ces prétres par pays dforigine nous la donnons telle
que nous avons pu la recondituer:
ESPAGNE : 686 pré&ircs (provenant de 60 dioc®ses) d' travaillent en Amérique L
latine et 51 aux LTats~Unis ol i1 sont au service des communoutés de languc espa
ITALIE ¢ 6D3 prétres /193 en Amérique latine et 110 dans 52 diocdses d'Afrique
et d* isie) .
LOLOGNE: Ce pays comptait en 1975 220 pr@tres diocés:zing en terre de mission
et 68 aux Etats-Unis .
BELGIQUE_: 170 prétres Fidei donum en 1974, sc répartissant comme suit : 107 en
Amérique latine, €1 en Afrique, 1 en Inde, 7 en Jordaine.
FRANCE_ ¢ 367 pré@tres ansi répartis : 168 & Madagascar, 37 en Afrique du Nord,
130 en Amérique latine, 18 en différents pays, 6 en Asie et 8 en Ccéanies
Ceci d'aprds une =tatistique de 1976 .
Nous ne possédons p. = de statistique récente concernant lo Casada. In riponse
A Fidei donum, surgirent les collliges missicnaires de Madrid, Louvain, Vérone, atc
Une autre réponsc fu:1¢ l'ampleur que prit le mouvement des prétres Fideil donum.
Ltidée de Pie XIT seclon laguelle les évéques du monde entier et tout le peuple
chrétien avec eu cevaint se préoccuper de l'oeuvre mission.ire, fut reprisc ct
développée par Vatic n II. Elle a abouti A la constitution des Commissions
épiscopales actuclles -rar les missions, au jumelage de diocdscs et & une solidarit
croisszante cntre les ancienncs et les jeunes Eglisces. Ll'encyclique fut aussi a
1torigince du mouvems=n* la¥c missionaire. Lc message de Paul VI A 1'Afrique, du
31 octobr. 1967, est, peut-on dire, lec reflet exact de l'encyclique Fidei
donum du Pape Pic XiI.
O 0= QO O a0 malim Qe e
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“TCPIC ¢ Lay Ministeries

Xen Williams, Ce5s5.R.
Qe Qe e O Qe Qe = e Qi e O et O

A PRIESTLESS AUGUST %

" Aggiornamento - Malaysia "
2 — 31 August
A Summary and an Evaluatlon

s e Qe Qmrem O — = Q= e Qe O e m O e O e O o G el rm e Gy e O

Fre Ken Williams 1is 3 young Redemptorist Priest from Malaysia. Having
obtiined the ecclesiastical degrees in Zurope, he came back te Penang, to
work in the Seminary of Pulau Tikus.

JIntroducticn -

e T e T — =

o d

A priestless August?
I dont' know what stupidity is going on in the Church nowddayss. A1l this
change is so coni'using. And this last move is the limit. Ve are supposcd to
take cire of ours:@ives without priests. I suppose the next thing we will

be told is that pricsts are no longer necessarys 1 tell you, if-1-lose

my faith, I am nct to blame.

The Church leaders have made the decision and I suppose they knew beste

I suppose it is a good things. People nowdays dont'! respect priestse If

tha priests are away for a month, then they will realise how important it

1s to have priests, As it is, we take them too much for granted.

As might be expected, rcactichns to the prospect of a priestless August were
varied. Nevertheless, from August 2 = 31, all the clergy of the three
dioceses of Pehinsular Malaysia left their posts and met in Penang for what
was called " Aggiornav.ento -~ Malaysia "; a month of renewal, review and
planning. This article will try to summarise what happened during August

and offer an evaluation of the Aggiornamento within the historical,
ccclesiclogical - and sociological  context of the Catholic Church in
Peninsular Malaysize ’

The idea of having 2 renewal program had begun very simplys Some of the
priusts had attended renewal courses at the “ast Asian Pasteral Institute
{(EAPI), Manila, It scemed more convenicnt and less costly to bring EAPI

staff to Malaysia and have the pregram conducted heres. A renewal seminar

for all priests was procosad to the Bishops! Corference of Malaysia and
Singapcre in August, 1975. Meanwhile the major religious superiors had met
and scen the neod for some sort of raencwal program for the Church in Peninsular
Malaysia as a wvhole. Thuey asked the Bishops' Conforcnce if nohneclerical
religious could also attend. But the Bishops felt that some of thoe pricsts
would, not accupt the preschae of these religious and that the pricsts had
their own proble; ~ which had to be solveds In Novembor, 1975, the bishops of
Peninsular Malays = anncunced a program of renewal for all their pricsts during
the month of August, 1976, "We scey they wrote to the priests "the present
silualicn in Mhlarsia and in our neighbouring countries, cspecially Vietnam.
Ve wunderstand the noed to prepare the laity for deecper Christian commitmont.
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All the clergy of the threce dioceses were expected to attend for the full mont
The bishops pointed vit that "... tiis means preparing youwr pueople for your
absenzes We are weoll aware that no Mass for one .month may scem a radical step
to take but this may well be the thing nceded to awaken our (latholics and to
help them to understand the mality of their faith and Christian values."(1)
The bishops stated the objectives of the rehncwal program as: the expericnce
of Christian community, theological updating and pastoral rencval. Another
statement of objec:ives, this time by on ¢ of the organisers of the program,
directed attention ©o “ese the importance of Christian community" and then
ref. ccd to ".eoethe dded dimension of placing this community building in

the realistic context of the local Church and the Malaysian scene todays (2)
It is intercsting to ncte how this "econtextual dimension" came into the

scope of the Aggiornamcntos. The renewal program was aimed initially at the
usual areas of dogma, moral,scripture, catechetics and pricstly spiritualitye.
However, in tile meeting of religious superiors in Getober,1975, the social
dimension of the gospel had figured largelyes Then, just before the Hovember
mecting of the Bishops! Confercnce, there took place in Xasla Lumpur the
Third Bishops! Inctitute for Social Action (BISA III), 2 — 16 .November,1975.
These twe events had highlighted the inportance of the socinl issues.

A group of r.lig.~us approacned the bishops te request the first weck of

the Aggiornamento be devoted to the social, ceccnomic and political conteXte
The Bishops agreec.

-

What_Happeged Duriog August

During the months thot lead up to August, the laity had to be prepared to

me-:t the abscence of nricestse Each parish prepared itself for the various
tasks - mainly liturgical: communion scrvices and burial services werce drawn
up; people were pregpared to preach, lead services, give communion, visit the
sick and bury the dende. Then on fugust 2, 1976,. onchundred and twenty pricsts
and threo bishops Assombled at the Hajor Seminory in Penaage  Some cnme ’
cgerly, others hesit-ntly. Some were ngainst the whole idea but came never-—
theless. So the whole presbyterium of Peninsular Malaysia, with the exception
of thnose priests who were away of leave or overscas studying, was gathered
togethers During the first week, the lecturers directed attention teo the sieic
cconomic and olitical situation of Peninsular Malaysia. Among the lecturers
vere government ministers as well as parliamentary member from ait oprosition
party. Toplcs inclided:s The problems of racial and cultural integration
soci@logical and huwian dimensions of developmenty poverty eradication and
racial econcmic balanca; the aspiratien and struggles of the Malays; the
aspirations and struggles of the moh-Malays in relation to those of the Malays
Islam as the national religion and its relation to Chricti :nity; the
implicationsg that the third Malaysia plan has for nastoral practice asnd
apostcelic orientation;y and the involvement and non-involvement of the

Church in social issues. The ruesult of this first weck is hard to judge.

In Malaysia,as in every developing country, socio-economic and political
involvement is a tricky business. Goternment authorities often do not
distinguish betweea "subversive activity” rand genuine, Christian, social
actione Many of the socio-ceonomic and politicil questions have becn
categorised as "sooasitive issues" since the racial riots of May 13,1969
Discussion of them is prosccutable under the Internal Security Acte

S0, during this wuoek, even though thoe Government ministers who lectured

were frank in their snswers, apprehension wnas highy  Discussion was

cautiouss 1n short, it would be fair to say ‘that nothing concrete resulted,
butthat awarencss of the issucs was increaseds After the first week, the
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lectures centered on other aspects of renewal: a deeper understanding

of Scriptures, the Church after the Vatican IT, modern approaches to,
Christology, catechesis, a deeper understanding of the priestly vocation.
@ne of the "unprogramned" areas in which renewai took place was that

of community livinge. An important part of the Aggiornamento was the
éxpgnience of living together with fellcow priests, some of whom one had
hot seen for years. Joys and hopes, fecars and anxieties were expressed
and shared. Often the sharing was a source of mutual strengthe.

But the airing of wviews also brought to light a disunity among many of
the clergy, a disw.ity that made its presence felt when it came for planning
diocessnand naticn.l pastoral pnlicies. There was a debated among the
priests of one diccese on the distinction between "local clergy" and,
"indigenous ciergy". "Local clergy” were defined as those who have been
implanted in the diocese by circumstances_ foremiasionary purpcses and who
subsequently acquired citizenship - these included mainly the China-born
priestse. "Indigencus clergy" on the other hand, were those who were born
in Malaysia or outside Malaysia but who had been educated here and who
consequently vibrate the life style and aspirations of the pecople. Chne
group insisted strongly that the future le.dership of the Church depended
on the "indigenous clergy“s The clergy of another diocese spent most of
their discussion and planning time sorting through conflicts between ‘the
younger and the 'der priests and between the pricsts and the bishopse
They ¢ould not rench a consensus of a diocesan pastoral policys. When they
found that the other two dicceses had drawn up pastoral diretives for
themselves, a small group for this diocese drew up a plan which was put
forward as theiplan for the whele diocese. This plan, in fact, did #ot
represent a coAsensus. The priests had concluded that they should bégin
by achieving unity among themselves before sctting about any large-scale
pPlannings There was also .ome unexpressed tension between the foreign
missionaries and the loe¢al priests, with the foreigners having previously
decided not to speak up too much lest this be taken as  "interferencel)
and to leave the tasks of mecting problems and fimding solutions to the
local clergy themscliviss Finally, cach diocese get together to discuss
its core and found related necdse The results were as follows:

Diccese of Pehang Dioces of Molaka~Johor
Core Need and Related Needs : Core need and Related Necods
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diocesan plans.
1« Therc was a clear agreement on the core ne:d: the building of basic .

communiticse Not all, however, understood this in terms of the creating of
"grassroot—level communities (comunidades de base)s Some interpreted this
core need in more general terms: the building up of Marish Qommunity spirite
2« The stress on the need for inner unity may seem to be indicative of a
Church that looks more inwards upon herself than outw-rds to the needs of
societys But the division among the clergy ‘that showed itself during August
was serious enough to make this a vital needs
3+ The concern for " The Poor" was highlighted by a realisstion that the
Catholic Church in Peninsular Malaysia is predominantly a middle~class Church.
4+ There was e@ansciousnass of the need for dialogue with non-Christians
since Catholics make up less than 2 pe cent of the population.
5. The main concerns, howvever, were internal rather than externals All
were ennsaious of the need for united Christ—like communities, without
which no amount of service and withess would succeede.
At the end of the Aggiornamento, a pastoral letter was sent to the Catholics of
Peninsular Malgysia « It summarised the outcome of the planninge.

A1l 126 of us have arrived at a consensus, that the most important or ccre
need among the Catholics of Peninsular Malaysia is the formation of basic
Crristian communities, inspired by the early Christian community in the
Acts of the Apostless

By "basic" communities we mean group of people who live in the same area, or
who share the same profession, or who belong to the same language, cultural
or eccnomic groupes These groups should be Christ-centered in the sense that
they accept Christ, His teaching and His vay of life - in their persanagl,
social and political life, and agree to review their life together % the
light of the Scriptures. Such communities should be alive to the necds and
aspirations of the pcople around them and strive sincerely to find ways and
means to meet those needs and aspirationss. In relation to the core neéd,

we saw four related nceds = all of which call for our attention in the
immediate futures First, there is a need for more communication and
dialogus among ali of us - Bishops, Priests, Rcligious and Laity, in order
to achieve unity of . purpose and co-operation in building real withessing
Christian communitics. Secondly, we saw the neéd to stress the formation of
Christian leaders at all levels.s Our special concern in this area is our Youth
the hope of tomerrow. Thirdly, in our efferts to be true Christian of our
time and country, w. s:w thce heed for increasad dialcgue with people of
other other religious beliefs and ways of life. Ve rely on you to tontinue
working cven more closely with a group aiming at bringing about integral
human development and national unity as basis and starting point for real and
effective dialogues Finally, in all this we realised how much we have to be
aware of the injusticos and growing inequalities existing in our society. Cur
main concern is with the poor, who in one way or another arc victims of
cconomic and social siructures which causes oppression and d: not take into
consideration he rigi.ts of man and social justices We think particularly of
the-urban-and rural porr, the drop-outs, the frustrated and, in goncral,

of all thosc whose voiez is never heard. (3)

We shall now consider what has happened in practice as the result of the
Agrgiiornamento.
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The Aggicrnamanta Follow-Up
i+ LAY LITURGICAL MINISTRIES

" Ih genaral, the response of the people to the lay liturgical ministries was
positives A major reason for this acceptance was that many gaw what was
happening in terms of “temporcry substitution" -~ that 1s, bec-use the priests

“were absent the latty had to do the jobs  People commented favourably
on the way lay ministers carried out their functions with dignity and

' reverence. Reservations were expressed mainly on the issue of women giving
commanion and leading the Sunday services. The strencth and freguency of the
objections varied according.to the socio-economic level and cultural back-
ground of each parish: less in predominantly Endlish~speaking, middle-
class parishes and more in the Tamil and Chinese—speaking rural parishes;
more in.the traditional Tndian communities and less in the western-educated,
predominantly Chinese communitiess Many reasons were given to substantiate the
objection against women in these ministries, most of which reflected  the
prevailing attitude to women's place in society. (Cne group, of mefl and
women, in a post Aujust discussion, expressed what may well have been the oanly
honest reason: "Wo.ar are unclean," they said!)} The continuvance of lay
liturgical ministri:.s not o much as "substitutive" +than as belonging to
lay people by right, have tried to maintain as high a level of involvement
as is pessible, taking intc account the sensitivities of tne pconles
Detailed statistics are not available « But on the basis of reports from

.most parishes around Teninsular Malaysia, one can conscrvatively estimate that
about half the paprishes arc maintaining a lev:l of lay Iiturgical ministry
that i1s grater than the level that existed before August. Arother factor
influcncing involvement is that most Catholics viewed the August expericnce

. as a "temporary substitution " and would not be eager to continue a high
level of participetior unless ccouraged to do so by the prieste

F

11, BUILDING BASTC CHRISTTAN COMMUNITIES - »

Most of the pricsi arce implementing their dioccsan plan in relation to this
aare need. But threce factors seem to be worklng against a concerted implem -
éntation of the D1 ille -

1. There is no clear agreement o the meaniag of the term "basic com-
munity". Some sec¢ it as referring to "grassroot-level communities™ which
share common soclo-cconomic and cultural backgrounds. Others sec it as
referring the need to revive gencral community spirit in the parishe

.2« The implementation is being carried out, at prasent, on an individual
"pricst-and-his-parish™ basis. This also applies to-the training of lay
leadors — one of tie related needs as set forth in the national plane

3¢ The traditicnsl frame-vwork of the parish system is difficult to break
from, so that a wider ce~operation (cegs team ministry) is not casy t o
implemert. Ancther azspect of the Aggiornamento follow-up is that it has
tended to be priest~centered and pricst-divectoed. During August much was
sz2id about co-operation at all levels: clergy, religious and laity. Some
consultation of th. laity has been carried dut cither through questionnaires
or through araa gros, mectingss. The priests have met regularly abpout once
a month to share pr jress roportse.  But there is, as yet, little cvidence that
the dircction of th. Church in Peninsular Malaysia is buing diicusse: and
worked on in a concurted and nethodlc.l way by religious amd lxltv as WP1]
as by the clergy.



SEDOS 77/467

Summary and Conclusion

The history of Peninsulgr ialaysia is a history of colonial policies that
resulted in a multi-racial and religiocusly pluralistic situation —~ largely

the result of 19th century immigrations of Chinese and Indi-ns -~ a situation
wherein each race cxisted in relative compartmentizlisation and isolation.

When history turned arcund and the movements for indepandence gained force, this
carelessly constructaed multi-racial structure proved to be a serious obstaclia
to the new ideals of uwnity, harmony and naticnal identity. Of course, such
consideorations werc .non-~problems to most missicnaries uhtil recently.

The Catholic Church arrived in Malaysia in 1511 when Portuguese captured the
porg of Melakae They were aasted in 1641 by the Dutche But trade in spice

was the main concorn, and although the Portuguese evangelised that area more
than the Dutch did, peither left much of an imprescion on the religions of the
local populatione The real establishment of the Catholic Church dates from

the end of the 18th century, with the arrival of the Society of the Paris
Foreign Missione 1t was the task of this Society, an instrument of the

Sacred Congrcgation for the Propagation of the Faith, to bring thc missions

of Asia under Rome through its Viecars Apostolic and tosetor native vocationss
The early efforts to found a native clergy vere hampered by an attitude which
consi