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ORIENTATIONS FOR AN APOSLOLIC SPIRITUALITY TN QUR  DRCLIGICUS CCHIGISGATIONS
A style of life in harmony with the anostolate carried out by our Apostolic
and Ifissionary Congregations.

3ince there is a growing need for a clearer presentation of what characterizes
the consecrated life of apostolic and missionary Congregations, the Delegates
General to the Infternational Secretariate of the Pontifical lissicnary Tnion of the
Jacred Congregation for the Lvangelization of Peoples met to discuss and jut forward
the apostolic spirituality that they consider essential in order to carry out the
missionary apostolate to which their Congregations have been called; a spirituality
in which the religious dimension with its essential elements, such as prayer, the
three vows and community life, is harmoniously Tused with the apostolic activity it
carries outy one which is unencumbered by those monastic traditions and attitudes
which still hinder the involvement of Religious in furthering the Lord's iingdom;
one in which the experience of God is at the root of it and of its apostolic
activities.

Such felt desires and needs are fully in keeping with the Church's wishes.

Ve are indebted to F. Bernhard H&ring, CSSR, I". Paulo !Molineri, S.J., . Horacio
d¢ la Costa, 3.3+, Sr. Bernarda Schneider, A.3.L., Sr. Patricia Choong, I'.ilIL, and
Sre rederick Douglas, II.5., for the help they have given us. Ifuch of what follows
has been taken from their lectures and interventions.

TITRODUCTI ON

Lvery type of Christian life, and a fortiori, every type of religious life,
ought to be an evanpelical life in the senhse that it should be inspired br the
nrinciple of the Gospel; and it shouwld also have an apostolic dimension in the sense
that, by its very nature, it should contribute to the well-being and the growth of
the entire ifystical Rody. However, to lead an evangelical life does not automati-
cally mean to lead an apostolic life, since in the strict sense oi' the term, an
anostolic life is a life which is essentially dedicated to external apostolic activity.

Monastic life is essentially centered around the "Opus Dei'. The public praise
of God is the very raison d'étire of the community, the reason for its size and
stability, the root of its composition and hierarchical structures, the supreme nocrm
which regulates the order of . the day, the final criterion for whatever goes on in the
monastery.

It is obvious that the monastic life is, in the full sense of the word, an evan-
gelical 1ifey it is likewise evident that the monastic life has an oubctanding
apostolic dimension since the "Opus Dei" is achieved by the monks in the rame of, and
on behalf of, the Church, for humanity in its entirety; yet it is no 1a: . clear that,
strictly speaking, the monastic life camnot be called an anostolic life s nce it is
not essentially dedicated to external apostolic activities in snite of the fact that
Trom the times of their origin the monks have engeged in such activities.

The style of life which was rightly conceived for the living out of the monastic
ideal, was 80 strongly identified with the ideal of consecrated life as such, that,
later, the different religzious foundations had to struggle considerably to find and
to be allowed to develop structures and style of life which would be attuned to their
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new and éssentially different functions in the Church. This opplies in a special
way to modern apogtolic foundationsg and -~ more especially — to our modern apostelic
Institutes of religious women.

The final bresl-through in this field has been achieved cnly by the Second
Vaticon Council and the evolution which has followed it. Only ncw has it been fully
understood that, in our religious apostolic communities, the entire life of our mem-
bers should be penctrated by an awostolic spirituality (Perfectae Caritutis n. 8).
This implies, of course, that whatever appertains to the religicus life of our Con-
grerations should be discerned anew and renewed and adanted in such a v+ that our
style of life is in perfect harmony with and promotes our apostolic and aissionary
activity. To bring about this renewal and adaptaticn, the following are imperotive:

I There is one basic principle to be followed.
II Prayer - the experience of God -~ has to he dsepened and prolonged.
IIT The real meaning of community life is to he grasped.
IV The evangelical counsels are to be lived in their horizontal as well as in their

vertical dimension.

Lo~ BASIC  PRINCIDTLE

To renew and adapt our life, it is important that we now what the avvhentic
gpirit of our Toundress is and thet we share it consciously- The Church invites us
to recognize loyally the spirit of our origins, but she does not at all exclude the
possibility that this spirit may find different expressions throughout the ages.
There is a tendency, at times, to identify the spirit of our Foundresses with their
works. The spirit gave life to a work; it delermined its beginning. It can
happen that, as tiwe passes, a work begun with an inten%ion, larrely determined by
ihe needs and circumstances of ilhe age and place in which the Foundresses lived, has

changed. In present day conditions, it may no longer bhe possible to continue these
sane works, or, to carry them on in the same way as. when they were beun. Fidelity
to the letter can thus become infidelity {o the charism of the Foundress. We must

not be content with discovering what our oundresses did; we have to discover why
they did it amd act accordingly, because a charism is a gift of the Iolr Spirit to a
narticular individual at a particular period of history Tor the benefit oif the King=-
doin. In meneral, our Toundresses may have started out with o definit 77 2 of o &ype
of apostolate, butl special circvmstances may heve compelled them to char vy or, on
the other hand, certain conditions may make it necessary For chenges in type of acti-~

vitiés begun by the Toundresses.

Bach religious has to share consciously, in her ¢m way, in this charism. Fut
the Holy Spirit can and does give speeial charisms also to individual Sisters. Yet,
since Cod does everything with visdom and order, and rever contradicts ilimself, there
must be an interior dynamic unity between the charism given to the religicus Institute
and that given to the individual Sister. '

In theory all this is perfectly clear and simple, but in practice thiigs tend to

be more complicated. It is therefore useful te insist on a few necessar interior
attitudes which must be present both in the individual religious and in lie community.
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The avlhenticity of the charism must be ascertained. This discerrment reocuires
humility and docility on the part of the individual religious who nust be willing to
share her insights with her sisters, be ready to listen to them and »repared to sub-
it everything to the judgement of those to whom it belongs to aclmovledsce the
authenticity of the ch-rism, to confirm it and to put it to use witiin the framework
of the Institlute.

On the other hand, it is not less necessary thot the community nad * o superiors
approach this question with openness and those interior dispesitions of cart and
1nind which will enable them to recopnize God's will and to carry it out .Lth joy and
generosity, because an authentic charism can well be a gift of God to the commnity
end might bring it a new vitality. It may be a new insicht for o hetler exnresgion
of the same chariam accordings to new situations.

II = PRAVER AND MR TXPERTENCE COF  GOD

To evangelize means to be g herald of the Good Weows. We can e heralds only if
we have been seized by the loly Spirit. The Spirit intericrizes the message we have
heard and experienced. '

Dvangelizatlon is o oropnetic winistry and orophets are those wlo, through the
power of the lloly Opirit, have experienced God, have "seen'" God, who "know" God.

The Fathers of the first centuries often sroke of the experience: of tod, but, in
a long tradition of the Church, little meution was made of this exerics o+, of that
manifestation of the glory of God that seizes man with holy fear snd e’ .ant jey so
that, today, out of fear that the exverience may not be authentic, there is a ten-
denay to reneat Tormulas.

The knowledge of God and the canacity tc communicate that knowledze denends on
the depth of our faith - an interiorizced, personal falith, grateful, humble ond joyTul-
God talies nossession of the deptls of the whole werron with all his nocsions, his
intellect rnd his will. Therefore, care must be taken to avoid confusion becaunse
_intellectualism is one of the greotest dangers of evangelizalion. The simplest
-neople are often better qualified to communicate a deep religious exweririce.

The experience of God -~ that of the great prophets of Israel, of the prophets and
of the saints of the Church - is always characherized hy the synthesis boiween under-
standing of God and uhderstnnding of man, betwecn the love of God and vhe love of man.
Experience of the holiness of God is always joined to exnerience of man - a strong
Teeling {or justioce, a vory deep, carnest, committed love Tow the suffering----

One who has been seized by God camnot conceal ity it is manifest in his very
acts, his very heing. This experience, howevcr, cannot be Tully shered with others,
as the gift of C¢od is unique Tor each one. It is the ruit of the experience that
can be shared; for example, during liturgical or shared prayer, in dialosjue of faith.
To communicate from one to the other the experience of God is a »rocess of mutual

The relation between the experience of God and evangelization is so closc that
the apostle cannel effectively transmit the ifessage unless he has hinself exverienced
Cod. ' '
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An experience of God is not authentic if it can only be experienced outside our
-own commmity ... It is not complete if it is confincd to our »ersonal prayer and
does not compel us to transnit the gift of God in our contacts vith others. Not
true when it collapses under the strein of difficulties.

in authentic Cod-sxpericnce can be recognized, discerned, by its fruitsy the
fruits of the lloly Spirit - love, npeace, joy-

It is recognised that Tor o true exnerience of God, »eriods of »rolmwed prayer
o -~ y - ]
are reouired as well ns a certain. interior and exterior silence.

In discerning the authenticity of a Ged~experience, sniritual direc. m fram o
vriest or religious {man or woman) can be of great velue and some, especially young
nouple todey, fo21l the need of -it.  They need to verbalise their experience and
sture it with one vho lmows how to iisten, to understand, and help ihem diccover the
Will of God for them.

TIT -~ COUTIMNILY _LIFE

Until scme yerrs ogo, the exterior elemente of commumitarian life, such as the
norine thal regulate it ond the living under the same roof, were very uni euphzsized;
80 much so that this cmphasis became detrimentol to that something whic.s is at the
basis of n reai, living, apostolic and missionary community: the commuriion of mind

and heart.

It is, Tirst of all, of ~apital importance that we become more and more aware of
the fact thet we, apostolic and missionary religious, aré called to lead our lives
not as individuals, but as neitbers of an Institute, that is, of a lerge comnunity.

We sbare together in the charism of the Foundress and together we are called upon to
engase in our aposlolic work. The apostolic mission, which 1s the essence of our
life and activity, is firsi of 211 given %o our Institute znd we participate in it in
as Tar as we belons to it and are its nesbers. Our Institute has a common nreject

‘and our individual project is inserted within it.

Precisely becausc the members of our spostolic religious Institutes have the same
vocation, they wugt live in comrmnion with one mnother and share with onc another

what the Lord:lLos given them.

Naturally, it is our ideal to live and wvork together. Yet, on acco nt of the
-shortage of Sisters, and the constr"tiy‘greater diversification of the anostolic work,
Cihis is wnfortunately not always possible.  In many instances, we nre now Torced te
wurk alone, and this may well become more arnd more common in the Tuture. lovever,

if such contihgency arises, this does not wean that w: connot live in communion with
our Tellow-gisters. then we work alone, it is of <unital importance that we belong
to a group or community and that we find modalities thol express our communion with
that group or community to which we helong, since our work is the expression of the
Uill of the Father for uvs and we have discerned that Will of the TFathev 71 commmnity
He have bhecn sent, and we go in Amitation of Ghriat wvho went amomg men Towing that
his PPather was with 1lim beoause ITe was responding to Him and not %o His own wishes.

To live permenently uvnder the same roof with our sisters, and to participate in
external matters in their form of life, iz doubtless an importrnt factor of our com-
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munion vith <hem, but 1t is not of the cssence. T'ar more important, an’ indeed
truly basic and indisisensnoble, is our comaunion of mind and hecrl, the  aring in

hat ultinately binds ws together in the Tord, even thouzh by force of c.recumstaonces
we must 1°ve even Tor a time in disporsion.  Yet, since diversification of works

can be i1he occasion of individualism and Independence, there must Le times to meet
because the community is the nlace where sur communion is nurtured. The touchstone
of a geavine anogtelic conmunity is the deeply-felt need of its mombers tc be with
their Sisters as soon as poasible, as soon as the mission allows them to, and as nuch

as poseible, not us 1ittle as possible.

Laicetion is needed:

To arrive at thils coamuion of mind ond heort, co

- cownmicaiion of the experiences of lifej

- comiunicailon of life itgelf, that 10,'“ﬁostolic eveluation, {raternnl
‘ coOrTnGLion, "‘af ne of one's thoughts on o given topic, etces

- Conmunlcauton of prqyor and the experience of Ged.

it sn901ﬂl tlmo for communlcatlon of 1life and its exmeriences has tn e found.
Comun’cotion of prayer comes sponianedusly Tvom the menbers af tho conmunity.

This chould be gupported and encourarad by the Superior of the sroup, it veing one
c.’ uhe most imnpertant elenents in commnitvy life.

Ve corsider lhot to comunioate, the cowmnity hes to be a commumity of faith,
it ghould not be too large, "sent', and have a snecifc mission.

Ve do not want to close our eyes to the wany difficulties that arise:r difficul-
tics thnt come from the lock of time ond diversity of temperaments and mentalities.
These con molie communication almost impossible;y  yet we must determine o mms and Tind

time for comrmmication.

IV - DVANGELICLL  COUNSLLS

We Lpve been ftraditionally formed to live the vertiecal dimension of the evangeli-~
cal covngels but, in our anoctolic and missionary ”on*revaulons, we must alse live
their horizmonval dlmenglon.

The vew of chastity is a response to an invitation o love. A total giving of
self to the porson of Chris. for o greater dedication o others. It dmplies alert-

negs Lo the needs of otherr and onenness to them.

Tue vorr of moverty is a dispogition of the mind and heart by vwhich we recognise
ihnt we belons cutbirely to Christ. /e do not messess anything at all, not even our-
celves, «cenaling to be divested of all so ag to follow Christ who divestod Himself

of nll. IC vre have given all we arce and all we have, it is to share i. with olhers

2

and dedicate cvrsclves preferably to the poor snd dispossessed.

Zhe vow of obedience witnesses to intense communion with the salvilic Will of
God tho Pather as we enrry out our amostolate. Ve do not 2o on an apostolate
bochugse we want o be by ourselves, or because we want « particulor kind of apostow
1. = We o if 1t.1s the Vill of the Father, and w. discern thet Will, with the
superior awml the community. Then, if we , o it is be arse we have been sent - sont
by the Church actirg through Sroeriors. Thias is the cbedience required in cur

-~
<
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apostolic Institutes. it *v% an anostolic obedience, thsat is, an all pervading
obedience.to onels aisgion as that mission is indicated by relisious authority.

Obedience also implies fedelity to the Gosmel and the particvlar Gozoel-intuition
of the l'oundressy also fidelity to the Church for we belong to it and we exist for
its well~being and serviece.

.Chedience is also exercised in fidelity to the Spirit of Christ wiic has to be
discerned so ag to respond to the apostolic needs of our times. It therefore also
irplies constent listening to realily, flexibility of response, and mobility, since,
trhrougt this vow we have agsumed "a firmer commitment to the ministry of the Chvrch

Wom

and of our brethren" {Z.T. n.23).

Pinally, for Superiors, avthority may be obedience exercised according to its
biblical sense, that is, listening to the Vord of God end being of service to the
Word of God. A Buperior who listens to, and is at the service of, the ‘ord will
nake decisiond with more strensth. She will lead Sisters to see the L0 . of God,
listening to the Gospel, to the charism of the Congregation, to the Chur .4, to
Vatican II, etce., as well as listening to the reality of the individual sister, the
local reality, the national and world reality. This way of exercising outhority is
not that of power but of service to the Word that the Superior has henrd nersonally

and topgether with her Cisters.
CONCLUSION,

To live the "mind of Christ" (the "sensus Christi") swas up all we hove been
trying to say- A sharing of llis atititudes will never lead us to secnlerism in our

relisious life.

tle cannot senarate our involvevent in the world, from the involvement Christ had,
and wants to have, throush us, with people; and our attachment to the Person of
Christ will bring aboutl in us a new way of thinking, looking and acting, vhich will
make us more Tlexible and will urge us to respond tc situations meore rerdily. It is
almost like an instinct that will make us act and respond with the 'lear?t £ Christ.
If this root is there, we mey do whatever is needed by the mission, becausze, like Ilim,
in loving submission, we will only do what pleases the Father.

L fuller development of this report may be ohtained from the OIS TIRRA de-
partment of the Pontifical Hssionary Union (Dulletin Y. 79, June 1975).

Pontifical ilissionary Tnion report, Rome, March 1976.

§

UNESCO=SPOUSORED  STUDY  WEA- T4l ORI LAVKA

recently gave high comendntion to the
Diyagala Boys' Town Project, a 1l3-year-old agricultural training progranme directed
by Brother Hermenegild Josenh, 1'SC, former director at De Mazenod Collere of the
country's first programme, in which Agriculture and Technology were taught in the
¥pper Forms. It looks as if twenty~two Agricultural Universiiies will soon have

developed out of the Diyasala Project. ssion Intercom Mo 55 May 1976
i Pl ! MY BN s 4 »
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WIVANGELII NUNTIANDI" ~ PASTORAT ASPECTS.

In a recent seminar organised in Rome by the Sacred Conrregation for Lvangeliw
.zation, PBishop Tucas lloreira Teves, Vice-President of the Holy See's Council for the
“Laity and formerly Auxiliary Dishop of 8ao Paulo, Brazil, snoke on the Pastoral
Asnects of the recent document "Evangelii Nuntiandi"and listed eight themes of parti-

cular inportance in the practical directives of the Exhortation.

1. ‘he witness of life. The world believes example more than preaching and

believes preaching becavsc of oxample. The missionary must be prcpared to pay
with his own nerson, by living a 1ife based on Christt!s teaciiing.

Ze Ihe importunce of wreaching. The word is still vital todey even in our culti-
vation of the image. Our languagze should be adapted to the grour, ~ddressed,
and the possibilities of the mass media should be used to the Tulle. b extent so

as to reach a wide avdience.

3. Popular piety. The religion of the uneducated is often mixed with superstition
but 1t is often also de~ver and more auvhentic Lhan that of intcllectucals.

Ae Dasic Communities. This is perhaps the first time that a napal document of this
this kind has treated Lhe question of Dasic Comrunities, which can be very
valuable provided thst they are truly ecclesical communities and do not cut them=—
selves of U from the Church in a spirit of criticism. -

De Diversity of roles and charisms. All Catholics are called unon tc »vangelize,

~each according to his'rele in the Church and according to his own s -»cial gifts.

Alonsside tho ordained ministries there are numerous noneordained ministries

that can be exercised.

Ge Preaching to Qpnéchristians- This is still necessary 1in spite of‘the new stress
on dialogue with other religions. We must have réspect and esteem for other
religions, but this doés.not take away our comviction theat Christ is the true
way fo the Father: '™aca can gain salvétion also in other ways, by God's mercy,
even though we do not wreach the (ospel to them; but as for us, can we gain
salvation if throvgh negligence or fear or 'shame ... we fail to preach it?"

: (Mo.80).

T Liberation.  The temporal liberation of man from unjust burdens is to be
worked for, but even more important is man's physiognomy'and vitaliiy, but
aquys in union with the Universal Church. o
(FIDES RIEPORT)
Taken from Report from iU, April 1976. ‘

BDUC__REFLECTS _ON__ EVANGELIL ~NUNTLANDI

IVATICELII FUNTTAMDI  was the theme of tne meetir~ of Dduc International held at
the Generalate of the Adorers of the Preciors Blood in lome, on Ifarch 10.  liesource
persons vere Iather Jacques lozé, director of the. Jesuit mission secretariate, and
Tather Jan Snijders, a2lternate member of LIUC from the Marist Tathers! contregation.
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The group agreed that Dvonrelii rluntiondi was the most significont document of
Paul VI and clarified many of the difficulties that arose during the Synod discussions.
They alsc agreed that the timing was. poor ==~ just before Christmas and shortly before
the publicntion of Persona 'muucna on sexuality which, it was foreseen, wouvld attract
congiderable comment of an adverse nature. This was regrettable, the groun judged,
because the inspirstion needed to live the balanced type of sexual life called for in
Jerscona Humona nust come from the source, fron love of Jesus, which is the theme of

dvanrelii Muntiandi.

The mein nointe brought out during the small group discussions were the following:

) We are gent to share the gospel and are to speak in the hame of ITHn Who sends.

Ihe evangelist must be evanmelized !

b) While accopting the strong stress on liberation in Z.1., we are not to restrict
its meaning to the molitical or economic sphere.

c) Ve are called to see more clearly what the evangelical understonding of man is,
in the light of which we appeal to 211 nen. To what extent does "evangelical
mean "western" T How is the truth of the gospel to he inet lturated in all

aocieties 7

d) Yhat criteriz are to julde evongelizers in enceoursging popular nietr 7
e) thile the languare and style of E.Me is refreshingly new, it still nceds trans-

lation into the vivid, gripping lenguage and the readable fornﬁt of ' e people.
Yho will do this work ? TUsing what o -ns T

£) . iwangelizers are called to intimacy with Christ the source not succuibing to
reduectionism. :
g) Opposing tlendencies or accents in the 1974 Synod have given way to o balance in

S.1let lumonization, while » constitiiive part of evongelization, does not
exhaust its mecaning. "

h) the role of the lloly Spirit as described in E.M. spurs us to ask questions about
membership in the family of God, the meaning of the coemic Christ, the '"planned
tordiness" of the Spirit in "blowing as Ile wills" ete.

i) . low do we help to nssvre thet Bel., vhioh challenges us so directly, is read by
others so as to ghallenge them too 7
i) liow do we compare in our geal with those imbued with a “farxist interpretation of

life 7 Their approach is characterized by: i) a2 dynamic vision of the future;
ii) hard work and scif-sacrifice; 1iii) listening to the people.

k) In our prayer are we too mechariical ?  Too unconcerned with the needs of people?
Are we selfw-complacent ?  Too causht up with materinl things 7

1) Digunity within the Chureh is an obstacle to evangelization. Vhat can be done
about it - by us 7

a) The role of bishops in cvangelization is central. Are they secn by young peonle
28 encouraging, giving their confidence to them — or more the opposite 7

n) Tow can religisna, in acecord <rith their wroper eharien, worl nore in harmony with

erviscopal plans 7 Should bishops be in dialogue more with conferen0ﬂs of major

superiors of religious than with them individually ? ‘
From COMIUNICATI™NS, Wo.92, Anrid 1976.
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. DIALOGUE OF ISLAIT AUD CATHCLIC PEOPLE 1IN IhDOLquﬂ:
CIICW NECHSSARY IS5 ~IT " TOR 11 SUCCESS OF IHDONESIA'S DEVELODULEINT by
Jelleils Rakker.

Ten ycars of experience in dialoguc amcng people of different religions (an off-
shoot of the II Vatican Council) has clarificd the murpese and mevnin:; of this dia-
lofue. Today, the nced for dialogue ig even more heightencd by the growing influcn-
ce of secularism and comnuwiisn cround the world. And in the casce of' Indonesia,
wherc people of different religions meet, harmeny which results Iron genudine dialogue
“is felt as an absolute necessity for the success of naticnal development.

The merpose of thie dislogue is in itself gpiritual. Through it ditferent
believers get to shore their swiritusl values wiih others and in the nrocess enrich
cne another and strengthen their brotherly love. Thus, they contributl- iore to the
implenentation of the Lord's one salvific pnlan for-menkind. Proselytiv. is totally
cased out of the nicture.

This dialogue is rother now vithin the Church and outside. Religious and social

antagonism hes ruled for s¢ long the relations botwees religions se that proselytism
has becone a lraditional way of thinking. To change this way of thinking, long-
'_raﬁge education and guidance is needed. One cannol hope .to achieve n new mentality
in such a short time, yet it is something that has to Le achicved, and it could be
aciieved through formal and informal channels Tormal relationg amons loaders of
different religions come easy but it is the informal relations cxisting 1ong the

- people of different religions that are vital in achieving a dialopue. "ot there 1s
still much doubl and speculation amens the leaders regarding dislogue, sod this atti-
tude malkes mrosrcess among peonle difficult and slow.

Uoriony among Tclwvlono throush dialosue hes alsoe praguatic effects The Indo-
nesian government gecs this hormony ag an efTeetive force for development and as an
antidote for communism and therefore this double efiect should not como %OQ 1lnte.
The government being & non-religious entity therefore irterferes in the field of
religion in its desire to acceler:te the implementation of dialogue. This then
rmives rise to other. problens which have to be solvad so that this dialogue will not
beceme Jjust a nolitical meve or tool. Detailed analysis of the traditicral harmony

amony religivns in Indonesia mey prove useful.

4s Indonesian society is now changing from the old medel of hormony to a new one,
we have to analyse this hormony in threec subsequent phasges: the old model, partly
still having its influcnce; the factors changing this old modely +the . - model and
the Church's influence in forming it. As conclusion of this analysid, Lovoral cone-

crete proposzls can be foraulated.
T THADITIONAL  ICDOL ‘(M AL ONY  AONG RBOPLE OF  DIFLTRENT  NRALIGIONS

The Indonesian neople is well known foi its love [ peace, and harmony such that
“all religions are telerated and are allowad tc enter Indonesia without obstacles.
Becuuse ol this Indencsia has errned ihe sole distineticn of being "the only place in
the werld for all world religions."
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The history of religions in Indonesia shows how the doctrines ol foreign reli-
pions have been brought into harmony with originsl religious thinking. Basic
foreirm doctrines that are viore or less the same as the original oncs arc considered
identical but basic originel religion is slso ket and enriched extrinsically with
some elements of the Toreisn religion. Within this approach, thare is ro nced for o
change in religicus thinking, no conversioﬁ, sacrifice or change is neered, and the
distinct influcnce of the foreing religion is neutralized.

This phenomenon, nornzlly called syneretism,.relativism, or indifiercntisn of
relipion Lrings about some hermony. Bt it lhas a very weak “asis that iz not doct-
-rinal or dogmatic and it harms this special message of foreign religions. It docs
nol face the wnroblem of pluraliém in religions, but instead makes all rerligions ecual,
having eoulvalent woys Tor man's salvoation. Some excmples will clorify this.

When Iindu religion came to Indonesia, wherc the people were generclly of
animistic relipgion, this animisz and the worship of the souls of anceslors merged
with linduism. Buddhism experienced the sane fate- hese two religioc 7 were cven
brought together under a Ciwva-Buddha worship mixod with original beliefs nnd even-
tually merged into one. Government legalized this haruony of veligions and at pre=-
sent this is still ~oing on.

When the Islam religion came with such a differont world of thought, it was none-
theless assimilated without effort into the Tormer harmony of the three religions.
As the last llindu Ling, Brawidjaya, explained to the :loslem leader, Sajid Rahmad:
"The aim of Tslan and Budchism is totally the same, only the ceremonies are different,
but that does not matter." '

. In fact,. the original Indonesian religions married Islam law, and yet the nre-
Hindu beliefs developed contimiously under this syncretic title. Kebalinan, meaning
"interiority", is a present day widely spread wystical movement in Indonesia which
otill kecps this kind of thinking (following the poet Hanggawarsito, vhe died in 1878
and whe wrote many books about it)e. Krisna, Hoses, [ristus, iloharmed, .11 are iden~
tified with the ssme lord somehow and sometimes also with one of the Kebalinan
-teachers. It mey bhe nossible that the attempts to bring different rcli -“ons to-
cether into one, mirrors some ﬁague Tecling of the universality of the »lan of God
for the salvetion of manking. This expression of a vagﬁo feeliny of the nresence cf
God in all religions is more anthronomofphic, rmostie and mythologiscol ond connot
stand a criticnl wind worling alons science vrinciples. soliderily tusced on such
nixed and confused thinking is baseéd more on a negative tolernnce rother than on an
authentic one and is still far away from recognizing sniritual values in olher relie-
gions as such. '

In Indonesid troditional pluralism of religion has not yet become .a ;oblem.
nly in liuited circles where the differcnces of religions are aclnowlad w1 has this
nroblen dawned. Some books are edited now which explicitly explain thet these tra-
ditional religious feelings arc in conflici with the foreign doctrine as conteined in
Islam relipion.

Orthodox Islam attacks tholpéople living their traditional religion ag "reds" or

"pazans.  Before this embryonio sntagonism could develop towards conscicusness of
religion-differentation, (which is the first condition for authentic hurmony) govern-
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ment interfered which made the situation all the more confusing and hampered develcp-
inent towards real harmony. The Dutch coloniel govermment obliged in 1895 all citi-
zens who were not clearly Ilindu, Buddhist or hristian, to register their marriages
-.at the office of Islam religion, which included the pronunciation of the Islam creed.
" With the reguletion all the "reds" became suddenly statistical iuslims, without any

" chenge in their beliefs.

As conclusion we can say that the harmony among neople of different religions
that are still syncretic and do not rccognize the identity of other religions is
sti1l very much alive among a large part of the people. But the foctors that will
chiane this situation begin to influence towords a more avthentic hornony.

THE PROCE3S OF DIVFERENVATICN OF RELIGIONS, THE LMD OF TRADITICR™' RELIGION-
TIARMCIY  AND “1HE CRISIS OF 7TOLERANCE

Islam blwmes the christian teachers, perticularly those who come from foreisn
countrics, as deztroyers of traditional harmony. This blame cannot stand the juds-
ment of history. In the 19th century some differentution among religions came al-
ready to the fore, as in the Paderi movement in Sumatiiz, that wanted to clean Islam
from pre-Islam remains; in the literary movement in Java which raised the orisinal
J@Vanose beliefs above Islam which they called alien.

Vhe spreading of christian faith was a cdféiyst'in‘the awareness?making Trocess
regarding the identity of the different religions. Tlowever, this. nrocc counld not
be avoided, even if there was no christian pronagaticn. Better cducatir.., contacts
with foreign count pies by visits and mass media, brought new knowledse about pluralism
ol religions.

The most important factors in this nrocess will be shortly called to mind:

1. Attennts from Islem-side to purify the Islam belief of the peorle from animistic
elements, althouwgh this has been tolerated Tor centuries in spite of the fact
that this i1s contrary to Islam belief, were started. ‘

2. A lindu movement tried to free I'indu religion from troditional Indonesian reli-
gious clements and joined international Hinduism.

e Puddhiem purified itself, in line with universal Tuddhism.

4o LAfter 20 yeors of struggle, the Kebatinan group became legnlized by Lhe People's
Consultative Assembly, the highest civil authority in the state, in ‘~rch 1973,
and the original, traditionzl Indonesian beliefs became an alternati- for other

“foreisn religions. This is now accepted in the regulations to obtair identity
cards, bult not yet for the pogulation census.

5.. leligions of tribes like in Sulawesi and Kalimanton are now officially renresented
in the local offices for religious affairs. )

This process oi differentiation carmot be turned back anymore. e rehabilitation
of traditicnal religidns is in continuous development- There 1= no monopcly any more
of any group. The awareness of special identity becomes more distinct, ond the old
status quo, e old harmony is disappeafiﬁg. Will this create confliet, zharner
nolarization and intolerance 7 Incidents of such irtolerance as blaming one another,
neisons already the atmosphere. What can be done to clear up this situstion; what
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is the role of the Church 7
PORLIATION TR A TEW. MODEL CF RELIGIGN-HARJONY

Lfforts to briny about a new'model of religicn-harmony taking into account the de
facto pluralism of religions, is merely at the iﬁtentional level. The implementa-
tion hovever comes more from the side of govermment, so ruch so that Goverrnment ine-
itiatives take over the task of religicns. This is accelerated by communist exnan-
gion arcund Indcnesia, as the sovermicnt secmingly cannot wait for the growth of
national defense from below to counteract this threat from atheistic coumunism.

This defensc-aspect is 2 progmatic side-ef Tect of religion-harmony. The problem is
whether this growth of harmony by an extrinsic motive will be strony cnough. Accor=-
ding to IT Vatican Council harmony Brousht about hy such a motive cannol e strong.

A pronosal to Tom a front of religions ageinst the danger of commu-’-m was re-
Jected. It contradicts the church~secretariate created for dialogue wi'l atheists.
rational defense arainst the commumnisi threat should primarily be created by an
effective huilding up of a just and nrosperous society, where fundanentel human

rights and justice are imnlemented, where corruption is munished lezally and the
“national culture can develop frecly. Where national defense is dependent on the life
of relizion among people; this mey imply the danger that religion is heing manipulated
as a teol {or national defense. However, in the plan of goverrmment for the formation
of a new harmeny, we can distincuish: T

a) a sound basis, '

b) a2 positive programme,  and |
) vroblems of negetive ways snd efforts difficult to be accented.

a) TASIS

fis basis and starting point of the harmony model, goverrment proposes: FPANCASITA
- the five principles of the doctrine of State: Delief in one God - hwnanism -
democracy - social justice — nationalism. )

- The Tirst priaciple: Belief in one Cod, is supposed to animate the other ones.
This is sound thinking and con leud towards religion-harmony. Government wants to |
chelp in the formation of a sphere of harmeny émong‘p60ple of different religions and
all those who believe in God tlhirough which goodwill of all would be available to
develop the Indcnesian society together {Indonesisn Parliament 1973).

b)  FROGIUAL B

The implementation starts with a series of dialogues of believing pecnle in cvery

capital of ~the province. Renresentatives of the recosnized religions vroo invited by
govermment Lo discuss the benefits and obstacles of such dialogue, and lo comment on
a "GCode of ethicg Tor relations asong wpeople of different religions. Until now 12

suc’y dialogueshave been held, from ’ledan to enado, followed by & panel discussion in
Jakarta, (April, 1975)- Thisg ontiye nrogrold prepares. the fomation of an inter-
religion Forum, where the indonesian Dishops' Conference, the Irotestont Churches
fiouncil, and K. criste of iradivional Lellels wee wllliny Lo send Lhelr rep-
resentatives. On July 25, 1975 the government oreatced {or this purnosce a Doard of
ruslim scholars for the whole of Indonesia.

All these efforts arc praiseworthy. The suppert of religions is gencrally satis-
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Cactory.  “Tass media gove it a positive acceptance. | Compared with the =situation of
10 years apo there is certainly progress But there are also nroblems and negative
1apects.

. TRODLES

These come not only from the hesty pace set by goverment, but also bocause there

are aeveral fundamental objections:

1.

‘he problem of cbliging neople to have a certain religion.
The B3tate has A4 risht to arrange actions of relizions as far as this touches
nublic, social, Juridical asmects, cte. Lut the State transgresses its competence-

limits By oblizing peonle to embrace a certain religion, becauvse the Indonesian State
15 not bosed on one rcligion. Belief in one God is net identical with one religion.

T fact this problen can be solved Lys  belielf in one God as an alternctive for reli-

oione

The secend problem is meore complicoated ond contains several othoer intorrelated
nrollems:  the frecdom of choice of relisiony the rizht to change religion; the
netonds and limits for charity work -nd propasation of religions; the religious
nobility to change religion;  the prohiliitiom to do sc:  proselytism and christiani-

Cmelion. We should kmow that to change religion and to take action to obtain this is

geen as lhe greatest obstocle to harmony -mong religionsy. alszo confusion and tension
amonyy religions has heen created by it. In alnost all the dialosue until now, from
under-ground pumphlets t¢ the open panel discussion in 4Lipril 1975, the christians are
mede the scanegoats, accusing them of'being disturhers of harmcny hecausc  their
propaganda and cheritable work. We have here to consider *wo lincs of davelopment
thal cross and somctimes contradict one another: (Both have an intricete history).

.a)  The Declaration of Human Rights (U.N. 1949), =accepted by the Indonesian Republic,

recosnizes erticle 18: the ri-hi of every citizen to change his religsion. This
carticle is totelly acgented in the Constitution of 1949. :

On august 15, 1950 this article was Suppreséed, yhier. the Indonesian IM'ederated
Ltenpublic changed into the Tndonesian Republic. When Mr. J. Xasimo nrotested in par-
liament, . M.iHa%ta ansversd that government did not forbid anyhedy to change his
religion, but did not judee it opportune to vut that exnlieitly. Such an explicit
article, he said, wvould give the impression that Covermment vproposes change ol reli-

gion which certainly would bring bturmoil in socciety.

After the return Lo the Constitution of 165 the puarantee for this right disap-
peared becauvse in 1945 there was not yet a Declaration of Hunan Rights (gti1l: 7L
llatta). Then during the epilogue of '¢5 communist coup many people, w2’ 'y the 'reds”
of origrinal beliefs (sce above), hocame christians. Some Islam leaders iclt threa-
tened ond propesed to the goverrment to forbid change of religion. President Suharto

dec’iired to a delegation of Islwe Youth (AKSOR), .lay 25, 1969:
"It is a fundsmental right of every person to ¢ha-ze religion of his ovm will."
This wog rencated to lecders of religions on oy 29, 1969:

"Change of relipgion cannot be Torbidden hy force from outside.™
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Actually only a very small nunber of real ‘cslems became christians, as those
who wanted to join were intimidafed with socisl sanctions. The Taslam 1 .8 reported
a much larger number of Christians becoming Ifoslems, many of them becausc of marriage.

b) Later on it became iore difficult. Several Islam sroups urged goverﬁment to
forbid neople to change religion. They saw the spreading of the Christisn faith as a
plot to apostatize ‘oslems from their religion. Even the recognition of the right to
religion-change in the U.N. Declaration of Human Rights was seen as an international
nlot to destroy Islam. The Christians however could nit sign a declaraticn on
November 30, 1967 at. the end of an inter-religion dialogue, prerosing that every reli.
gion would be tolersnt and not aim at those people who already had a reldi.:icn in their
propasandias. After that the lioslems kept repeéting that the Christiens ¢ otaged the
harmony of religions, and tried to make it a public opinion. ]

L memaer of the General Director for Catholics in the Department for Religious
Affairs soid in a press—conference of Ilay 16, 1975t "In line with the decision of the
govermnent, the ovropagation of the Catholic relipgion is being implerichtsed among iso-
lated tribes not having any religion yet."  The desper preblem is hovever: are the
tloslems really free in their consbiencé to sign a declaration as mentioned above 7
They thomselves have to do everything to spread iheir religion to thosc who have cue

- already. Does this attitude not harm religion~harmony © A lot of Isian books have
" heen ediicd to convinoe Christians that their religion’is irrational, based on a Bible
that has boen falsified, ond is, a syncretism of many other religions. This is far
avroy from tolir. nee. 7 -

_ Thiousands of* people have been islamized, according to the lloslem pross in the
Latak area {North Sumatera), Timor, etc., many of them former Christians. It was said
in the samc press that there was no follow-up teaching to make them hett- fislims.

Is this responsible propagation of:a faith 7 It is clear that there cor. ¢ be any
concpiracy of Rome-Gencve, tozether with canitalist Amcrica to apostrtize oslems.

This absolutely contradicts the doctrine of the Churohes ns expressed in the declara.
vior  of the Werld Council of Churches and of the II Vrtican Council.  Bui most con-
versions to Christionity come from the "reds'", or from those who do not have a religion
&5 recognized by government. Christians are happy and grateful to the Lord that so
many millicns of pagans have found monotheistic religion in Islam. The grace of the
lord working in foslem people is recognized and esteemed by the Churchy therefore
senurch offici~"z are forbidden to »roselytize blindly. The church is resnomsikle for
‘Lhe common good also. ' .

CEVERAL  FROFOSALS

T, The Yasis for the formation of 2 new model of religion-harmony, promoting at the
some time community developmowthliés in the deep belief that the Grace of the lord
worlrs in all men of good will who search for the truth.

2. The aisunderstanding of offieial Islam-leaders in regard to the results of Chri-
stian propagation in Indonesia has its cavse mainly in their confused criteria of
lnders bendlng religion and i1 the identilication of the "reds'" with Islam people.
formal sociogrephical resesrch and an objective census could destroy this misunder-

stanne.

3. The recormition of pluralism of religions in Indonesia succeeding the old model
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of religion-harmeny which wriped out the identity of the differcnt rel? 'lons, is an
essential condition to arrive at this new model. Information on this situation
should be intensified. The old status quo is already disappearing. s long as
this problem is not cleared, the law regarding promagation of religion contradicts

the freedom of religion.

e The intervention of the 3trte in the wroblen of religion-harmony changés a spiri-
tual atlitutde into a polilical one, which harms the purity of the life of religion.
The making available of material means by the Stnte for dialosuc can be accepted
under the condition of non-intervention. The one=sided attitvde of the Court of
Justice regarding the confvsion of religion-harmony should be corrccted according
to Presidentail Deciee no.1l, 19653 As long as there is no equclity before the law
in this field, the new inter-rclipgion Forum does not make sense.

5a Govermment should correct those nlaces in publications, where a Talse picture is
given of the Christian religion.

Ge the Churches should riclie 11 very clenr that they don't aprec with 17 actions of
"christian" sects, which are seen by many non~Christiang as Chrislian ropresento-
tives, but work provocatively, attack Tslam irresponsibly and like to be conspi-
cuous in the middie of an Islam ervironment. Proselytism contradicts the spirit
of the Gospel. The generalization of this sort of action as Christian action
rurts the atmosphere needed for sound dialogue.

‘ 7; To obtain réligionnharmony there must he: honest testimony; - utual esteem and
Trgedom of religion. This last one is explained well in COsservatore Ronano,
November 1€, 1972: "We should be gcrupulous about our protection of roligious
liberty. This involves not only the rights of any religicus minority, but also
the rights of each individual Proselytism should be ovoided, vhether ) a majority
intent upon pressing a minority to conform, or whether by a minority using economic
or cultural indutements to swell its ranks. It is especially unworthy o exploit
the vulnerability of the uneducated, +the sick and the young."

(From_the conclusion of a-meeting in Broumiaana, Libenrn, 1972, concerning
Christian-fuslim dialoguq)- Article talken from INPACT Vol.XI - No.5, May 1976.

§

BUITLDING CERISTIAN COMMUNITIES will be the theme of the
next AFECEA Study Conference to be held at St. Thomas Agquinas Seminary, Nairobi,

July 15 = 22, 1976. The topic reccived highest priority among those suggested at the
Synod and the last A LCEA study conference on plamming for the 198C's. A pre-
liminary analysis prepared by a Brain Trusct from each Episcopal Conforence will be
followed by position papers on "Christian Community Today and Tomorrow" (Ii-hop Patrick
Kalilombe), "The Objectives of Christion Community" (Fr. Brian Hearne), ™ - 'ship « the
Source and Fullest Lxpression of the Christian Communily! (Bishop Castor Sclwa and

Fr. David Kyeyune); and "Christian Community in Iife Situntions™ (Bishop Joln Njenga).

§
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VANNTOGG TXE PADDY IN ULST  BENGAL

situaticn in Vest Bengal

In Vest Bengal, whose population is only 0.6 per cent Christian, 7C per cent of
the peonle (that is, 31 out of the 44 =million) live below the poverty line. Put in
clinrge of the diocesan office of Caritas and anpointed coordinator of its social
action vrojects since 1973, Belgium-born Fr. John Henrichs (Culeutia) conceived of
conmprehencive developnent programme- Vhy not a pilot yroject that could be of great
value Tor a similar type of action in the whole diocese and Vice-~FProvince of Calcutia?
llonest, concerted effort on the part of the Church, he hoped, would innrove the
reneral standeord of livine for the moor nrovided it was spread over a ninimum of Tive

Considered idenl for this test project was Vest Dengal's "Green Urimngzle" - a
all, comact, homogeneous area (a nocket that is 10 per cent Christian, only half
of whom are Catholics) with conditions of generalized poverty. 'or & . ber of
years, Jesuits working in three mission stotions in the area have organi »d a nunber
of socio-economic developnent projects and, because cf then, excellent rapport has
beoa established with the people.

srudy and, Planning Mirst

irst, o two-phased survey was undertalen td get ¢ good picture of the sitvation:
a v1llage gurvey in 1973 (25 out of some 130 villages) and a household survey in 1974
(10 per cont of the houscholds in 10 of the 23 villages)- After initial snags and
blunders, {liz omeration zot underway with an unexpected ecunenical develrment.
"I'he Protestants got interested in the vwroject," said Fr. Henrichs, "ent~oing fully
into the vision. By the end of 1974 they had decided to tzke up lor c. :prehensive
develorment the core villages of the project area."

Rewexcavated at the beginning of 1975 was a rood four miles of lhe main drainage
and irrigation artery, supplemented by the re-excavation of another 50 miles of
swaller feeCer conals. As a result of this, the area was well-drained during the
monsoonsy  there was no watcr-logging and the crops werc not destroyed as they had
been in the vnreviols years This infrastruciure, he reporied, wade possible an in=-
vensive swamer cultivation of paddy, with the Green Triongle divided into four blocks
of some thirty villages each - and ench with a work camn of farmers and young hoys
(gany of thow were Lowmoerly uneuployed). The net regulbs  some 2,000 acres of Suile
mer paddy under cultivation with a potential production of 5,00C metric tons of rice.

ﬂgpxwectéd Fringe Benefits - -~ The vroject thus has héd ifshfringe bonerite in arecas
pérhaps unexpected: ccumenical coliaboration between Protestants and Caztaolics
(since July, i'r. Ilenrichs has been working with ithe lrotestants almost - . l-time as
Project Officer) in social action; training in responsibility for those®: the work
comps (who have heen collecting informnation regardlnp arsas to he cultiviated, the
seaeds and fertilizer wanted, cic.); and, becauge of the surveys conducted, the peo-
pruls "awarencss of the situation in which w- live."  ['r. lenrichs in turn will re-
port the findings to the various communitics, the sem’nary, sisters and priests in
the diocese. "This is #ery much in the line of whet is expected from the coordinctor
of social action," he concludes his repoxt. S.J. News & Features, Vol.4/N.8.
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MISSION TODAY
MEANING & MOTIVATION

SEDOS 49th Ceneral Assembly June 2, 1976

BACKGROUND: C .

Various characteristics of the problematic elements concerning mission
today: :its meaning and the motivation behind it, were the object of meetings
held, over-a six-month period undszr the leadership o Pr. James Loze, sj and
r. Joseph lang, mm, with personnel from the difrerent member generalates of
Sedos. Pivotal concern pointed to the young, whe do not scem to be respond-
ing to the missionary call in any significant numbers todayy and the older
missiohers who, to some extent, secm to be in a s*ate of malalsc and quandry
as to the meaning of mission today. The immediacy of aid for developmont,
possibilitics for short-term voluntecr service, new theology rclated to mis-—
sion, lack of preparation, and new optic of collaborntion among loc | Churches
werce among the contributing factors cited =t various times. (cfr. . los bulle-—
tin, n. 8, pp. 150. = .156)

PRESEITATION:

After having reflected upon the rcports of the preparatory meetings, Sr.
Denisc -Maraval, sa, and Tr. Joscph Masson, sj, agrced to preparc papers sent
to the members before the Asscmbly, and which focussed on the motivation and
perplexities of the: mlsglonary today emphasizing the expurient 'zl and theologi-
cal points of view rcspgctlvely. Responding to the comments and suggestions
of the members, each of ‘he speakers presented g br ef vaper on the morning of
the assembly. Sister Denise, having looked more closgely at the animating ele—
ments in variosus groups toduy highlighted three hasic values which sneak
foreibly now ~ whether to young or old: personal cxpericnee, the Person of
Christ, community. Father Masson sharpencd his thrust on the morning of the
assembly to pinpoint in a parficular way the spiritual aspect of mission.
However, at the same time he insisted on the need for balance betweon the
spiritual and human. Hi$ guestions bore on the p rsonal cxperience of living
out the missionary call.

DISCUSSION:
Thert is o strong clement of dcop cémmon conviection in each of ine seven
Ihgroup roporfv: ‘ ' -

0) "Thu decpest oxigeney of the missionary voecation = pergsonal faith:
the migsionary must be possescod by the bhspel. Attitude of respect
and opconness and love for the human and :cclesial community - «
generosity that cven oxtonds to radicalivy: poverty and contcmpla—
tive attitude = prophetic gesturc." ' )

1) "Thére is a nced for an exchange of faith cxperiencce among oarselves
and with young pecople. Young people are not attracted by * . idea
»f merfection, but necd to sce that belief and love of Chric ., make
a differcncc in owr lives. They need to sense that we can .. com-
mittcd because God is faithful +that we ean forgive and be forgiven..."”
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3) "The most impertant clement is real decp faithe The crisis in
'misgsion' ig a crisis of faith « 7% wo must be able to have talks
about our faith in communion, talks about & r-red Scripturc ‘ogether.
Young -prople want that, but many of our monbers ( cneregtil ns) are
not willing or not capable.™

4) "o be a missicnary there scem o be four clements that arc cssential:

a) to bc somconc who has becn scized o o o Whose 1ife has been
taken over by Jesus Christ; b) +herefore one who has placced Jesus
Christ as the first value in his lifcs . « his own projcct; c¢) one
who goes toward others (whe are distant oither gcographically or
oulturally) in a plan of wuniversal frafornity, to bring love, but
also to receive, to bring Jesus-Christ, but also to find him there
whore'onc goes; d)  to sharc and scok-to give happincess, to improve
the life of othura.”

5) "Important themes running threough our discussion: the str. 7 in-
fluenece and valuc of personzl witness (wordu and devds, peoitive
and nogative) on change of .attitudes and life . o . importance
of eontinual perscnal renewal of cvery individunl. .« » necessity
of strong and decp faith to counterbalance nogotivo criticismes and
difficulties. .« « +the ehzllunge and hepe those prosent to as."

6} "It is cescntial for rcligious to have convietions. ' Youth wents to
know what w¢ arc and de rather than what we hove to say. .Thure is
nued for conversion of self. Youth has valucg that arc authentic.
How can ruligicus harmonize these with their values and their speci-
fic charism? f(,rhnps wWe are puttlng too much emphasig on cur work
and not enough on "faith expericnee". Much has been said and writ-
tun regarding the changes in thu cxpression of cur valucs teday,
but time is nceded for this to be internalizeds Not cveryenc in
the Congregntion has arrived ot the same point. Youlls muo™ 3C im-
bucd with the real meaning of. salvation historye Our cducntion of
youth must inolude the family wnit. « » Cur spocific contri-aticn
teday os religious is more the quality of 1ife than in 47 - sestolic

work we are involved 1n A

7) "Our idens ecntered around voontion {of otbers) and rencwal (of our-
‘selves)s o o Truc spiritual convieticons®arc necded. Vocatic

requires motivation (to help others) anc cxpericense {apprenticeship).

Renewal: religious 1ifue is expensive: _t deamnds time (rbfTLction

and praycr) oand spaco (rcom to move out n the missionnry 1pﬁqt01ﬁt
No rencwnl of roligious 117 romee just from o circulor letter of th
Supcrior Generals. It must come from the basc. We must evangellze
one ancthers Don't be ashamed to.say: "Crhrist did. -~ - ‘hrist
said . . WM .

CONCLUSION :

The questions posecd by the groups te the panclists claborated sume of
the points raiscd in the group discussions, c.ge the chances f{or mission
today, its need in re¢lation to non-Christian rcligions where the Spirit is
present, powerful COuntor forces for negative influcences which deter the
young from mission, evangelization by prescnce and he bﬂlance betweon the
spiritual ond material cspects of mission. —

}
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The reflecticns by the panelists and fic reactions from the floor on 2
few occasions, together with the rcsults of the group discussions mrved to-
wards the same conviction and basic responsc to the original quec’. - @
What is the meaning of and motivation for mission today? And that basic re-
sponse appears to be a personal and community faith experience that cannot
be confined, but which is contagious and impels those who have had it, to share
it with others .« + ‘s especially ihose who have not had this experience in
all its fulness, namely the knowledge of Jesus Christ. For this expcrience to
be valid, our communities must be renewed from within - not only at ‘he level
f documents and leadership, but at the grass rootss .+ « a renew:. that is
the experience of the entire congregation. This will communicate i: elf +to

the young, and inspire thems

This is the ground-work.: . .« Now we must move in, to explore the finer
nuances of the implication of our mission today: l) encounter of .the Gospel
with culturcs « + « 2) ccllaboration with the local Church . o+ .« 3) new
ministries, '

A LOOK TO THE FUTURE: -

Should SEDOS continue? The guestion has been on the agendd in one
fashion or another for over a year now. We answercd the guestion '‘partly at
the 47th (eneral Assenbly in June 1975 with the geoncral covaluation of Sedos
which gave a grcen llght - but on an open road without too many indications
of how Scdos uhould continuec. With the evaluation following the recent as-—
Sumbly, our V131on is ‘more acutc. Tn the question: "Do you wish Sedos to
continuc as & viablc and dynamic missionary organization? out of a rotal
of 30 persons who réturned their evaluation gquestionnaires, 27 answered
"Yes . . W" Yes, now more than ever.". . 'Yes, as dynamicl!" "Y: -, un-
derlining dynamlc and missionary!" (There werc 3 abstentions). ‘

In response to the lzst question »f the cvaluation questionnairc: "What
topic do you think most approprizte for our study in the coming monthis?", 20
persons indicated MEncounter of the Gospel with culturcs", with -11 choosing
this first. "Ministries for laity" camc next fellowed by "Catechesig" and
"Popular rcligiosity". A4t the mccting fdllowing —he assembly, thg Exccutive
Committce settled on the "Incountor of the Gospels with Ciltures™ as the
topic for the Decemboer assembly, and indicated that this would include at-
tention to the gquestion of collaboration with local Churchos and the rela-—
tion to the Universal Church. The preparation has already bogun, and it will
intensify in the months ahcad. Some may wonder if therc will be duniication -
it is an oft-rcpeated gquestion herc in Rome. If with the hclp of a. invol-
ved in Sedos, we can achieve a sufficicntly sharp focusy the 1n~dcp.i level
of cxchange should cxceccd any seceming duplication. Working together we should
be able to surpass our rucent cfforts, and a look at the cvaluation of this
last General Asscmbly on the guestion of duplication showed that 21 persons
did not think it a rcpeat of what has bcen done elscwherc, and for such rea-
sons as: ™ypo of discussion is not found in other groups. . ."gave us a
chance to sharc". . . "rothing that wasn't worthwhile to be touched". . .
because the spirit is so different, cven if the conicnt is not really ncw", ..
"the best missionary forum I can imaginc (in Reme)¥. If SEDOCS is really
"That band of men and women who believe in the HOly”Splrli at work in them
and in others . . .", then indcid "tremendous challenges. are facing us « o o
and we are in nced of gach other' as we move on to further vxploration. o
not as the organization of Scdos, but as "the commuhity of Sedos™.

Sr. Mary Motte, FNM
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NEW MEMBERSHIP

During the Business Mecting of the 49th General Assembly, the Congrc-
gation of the Religious of the Good Shephcrd, in the person of their Su-
perior General, Sister Bernedette Fox, was offlclale received as a member
of Sedos. Thlo brings our "membership up to 40+t 25 congregetiens of men am
14 congrcgations of women.

ELECTIONS

Sistcr Danita MeGonagle, SSND was rc—elccted the Executive Troasurer
of Sedos for a threc year torme

Father Frans Timmcrmans, CSSP was clected Présidcent of Scdos.

WELCOMIE TO OUR NEW PRESIDENT .

... Father Frans Timmermans, CSSP was born at Prlnor and Hage Nethcrlands
on’ Pebruary 2z, 1935. Hz made rcllglous profession at Gennep on Sceptember
8, 1954 ~nd wnu ordaincd pricst at the Holy Ghost Theologmte, Gennert on
Q(ptbmbbr 73, 1959. In 1950 he attended the Ecole des Missionnaires at

. Lille, Fronce and in 1961 he was scnt to Bangui, Central African Republic,
where he became the Pr0v1n01a1 Supcrior in 1968 In 1974 he was elected
Superior General of his Congregwtlon. Just this year Father has rccoived
an honorary dcgru% in law from Tuquesne University, Pittsburg, USA. e
is proficicnt in French, Inglish, German, Sango, and, of coursc, his "wn
native Dutch.

The Congregation of the Holy Ghest and. the Most. Holy Heart of Mary
was founded im 1703 and the Congregntion was restored by Father Libermann
in 1848 by union with his missSionarics of the Holr Heart of Mary. Whilce
concentrating on Africn, the sixtocen provinces of the Congrugetion arc
also sprcad throughout the AmLTlGaS, 1nclud1ng the West Indics, New Guinea,
andﬁthe Indlan Cceans

SEDOS = AGRIIT "TO

The joint prOJect betweon Sedos and Agrimissio was presentcd to “he

General Azsembly and cxplained by Brother Charles Honry and Mre. Terry
aitvs Ofr. the follawing page.’

N It T I
AN INTERNATIONAL BEST SELLER
"The Coming of the Third Church" - Walbert Buhlmann, OFM Cap

now in the fifth printing -f the Cerman edition, Wo der Glaube lebt. Einblicke
in die lage der Weltkirche, Herder Freiburg i.B. 1974; the fourth printing of

the Italian edition, Lla Terza Chiesa alle porte, Edizisni Paoline, Torino 1974;
and also available in the "nglish edition, The Coming of the Third Church, St.

Paul Publications, London and Orbis Books, Yaryknoll New York; Spanish odltlon,
T mn-n.—-nr'w Lplicia oo 1o nnc-r-+ao’ Tdicinneg P.wu]_wnje, M:qr‘h“ln 'P')T"I‘up‘uoqﬁ (’dltlon,

Sl L

O Terceiro !undo é a Terceira Igreja, 1—'dllc:oes Paulinas, Sao Paule; Dutch edition
Er komt cen Derde Kerk Gooi en Sticht BV, Hilversum.
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SEDOS/ AGRIMISSIO DEVELOPMENT‘PROJECT RIPORT

UDEVELOPMEIT PLANNING .4D CONSULTATION Service"

PRCJLCTe

4 Jjeint "Consultation Service for Mission and Devclopment™ has boon
cstablished by SEDOS and AGRIMISSIO for an experimental period
cf threce years. *

REASONS FOR THE PROJECT

— in rcsponsc to regquests made by Gencralates, Local Churches,
and international agencics,

— in response to the felt neced cxpericnced by missionarics T
grecater gma~ordination and cmllaboration among Religious Cr.—
gregations, Local Churchee and naticnal and international
agencice involved in mission and develepment.

{ r

FUNCTIONING .OF THE PROJECT

The "Congultation Scervice for Migsion and Development" will
function asg follows:

a) COnsultation services will be offered to Religious Congr.. ations
on questions concerning structurc, valucs, ovaluaticn and strate-

gY e

b) Institutional evaluation services will be nffored in order to
ascertain how schoolg and hospitals may function effectively
in tetal development process.

c) Procecss consultation sorvices will be offered for ficld projecots
in order to ald missionarics and Bishops Confercnocs in rural
development.

d)‘Spuc1al sgminars and training courscs will be offcrod to mCut
oxpresscd nceds,

*  From April 1, 1979 when funds wore flrst allocated to_the project te
April 1, 1978. . | o -
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BACKGRCUND INFORMATION ON AGRIMISSIO

AGRIMISSIO was first conccived by Monsignor Luigi G. Ligur
cncouraged by USG, and the IUSG was invited to give its o

port also to the projcet. It was cstablished to promote full
development of rural people with particular reference to the
improvement of rural family 1life, food production, and agricul-
tural development. It is a non~funding scrvice with an office
in Rome which is an cxtonsion of Amcrican International Agri-
missio Incorporatod, Des Moincs, JTowa, USA. It 1s endowed and
dependg on free-will donations for its support.

Among its specific objectives AGﬁIMISSIO:seoks:

a) To make cfforts to bring together in a spirit of partnorship
the expertisc of tochnicians and the offorts of missicnarics
in order to accclerate the process of improving the quality
of rural lifc.

b) To take an active part in bringing togethcer the missionaries
and rural development technicians in the overall prospective
of a country's development strategy.

c) To assist missionarics in becoming acquainted with national
and local resources, pcople, and expericnce.

d) To cstablish o paritnership betwecn Rome gencralates, FAQ
technicians, and missionarics in the area of rural develnp-
ment &

e) To promotec coumenical co—operation in rural developmert

f} There shall be close collaboration between AGRINISSIC anu the
Office of the Permancnt Qbscrver of the Holy Sce to FAQ in
order to help achicve the fundamental purpose of AGRIMIGSIO
as stnted above.
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MINUTES OF THE SEDOS LEX.LCUTIVE CONMITTEE MELTING
June 8, 1976 — F3C CGeneralate

Present: Fr. Frans Timmermans, c¢ssp; Brother Charles Henry Buttimer, fscj; Sr,
Claire Rembouts, icm; Sr. Godelieve Prové, scmm—mj; Sr. Danita
McGonagle, ssndj I'r. James Lozé, sjj Sr. Mary Motte, fmm; Sr. nn

DU.”'{) ; 08U

During this first mee tlng of the executive under the presidency of Tatt - Tim-
'mefmans, various agpcects of the functioning of tng committee and of Sca  wore
cxblain@d Frother Charles Honry announced that twe grants had been given for
. the SLdOu/Angml sic Consultation Scrvice: onc of 25,000 DI from iliscrior and
ouz of 30,000 5F {rom th. Swiss Lenten Fund.

Evaluation of thp Junc Genceral Asscmblys ¢

There was approximatcly a 50% return on the cvaluation questionnaires at the

end of the “ssembly, 2 Junc, ohd in guneral the evaluation wag quitc poritive as
concerncd the day itsclf and the preparatory phasc. A fow remark.d som Tear of
duplication of subjcoct matter, and this uspocially in relation to Comwi. lon VI
of thu USG/UISG, A gti1ll sharpoer focus and more involwed proparation swwuld seom
the indicated mcans of obviating any danger of duplicatibn at an in-depth lowvel,

Following the indications of topic proforcncces, the cxccutive committoc decided
that tnc next ronural os cmbly — which will bc held on the 1zt of Decimbuer, 1976 -
will concentratc on thu Encountuer of the Gospcl with culturcs, including in its
rangc, the question of collaboration with the Local Church and relations between
Univeresal sand Locnl Clmrches. Following further indications from the cvaluntion
of the June sssembly, greater offerts will be made during the proparatory phase
So involve perscns from dAsia, africa and Letin fmericas

The prepzratory phasc has now begun, Fr. James lozé, sj, will continuc -5 coord-
inater for the noxt asscmbly, Collaboration is r.quust.d.

Colluboratlon for the Scedos Bulluting

Foro pvruona¢ involvement in the content. of the Soedos Bullutln on tiie part of
members ig very groably desiréd.  Some immediate offorts will be mede nlroady
within the noext Tow wecks to stimulete this participrtion.

Delivery of the Bulletin:

Those who ronponded to the quustionnaire about delivery of +h. Bullotin at the
last gunorn) agsembly scom to Lo satisficd in genural with the now systor of
delivery.,

Wovt moo bines

JOGLNEN ke

The exceoutive committoe will moot on the 6th of July at 4 pm at the Scdos
Scerotoriat.
= Sr. Mory Motte, fmm
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INDONESIA'S DEVELCPMENT MOTIVATORS

Fred Kaan

. At first sight, there is nothing spectacﬁlar about theplot of sl-p .g
ground dotted with de-it—yourself houses of whitewashed "gedek" (plaitca bam-
boo)e Hven afier a longer stay, you would hardly reach for the word spectacu-—
lar. What happens here, at the Development Centre ~f the Indonesicr Couvncil of
Churches (DGI), gsome 130 km south of Jakarta, is as r~arthy as the rich rad clay
that sticks to your shees as you are shown around the greunds. There iz an air
n no=-nonsense commitment about, as you talk with iac volunteers who arc trained
here for development service in rural Indrnesiae.

The-earthlnesg of it all is helghtenud by the sparsan conditions o ler

which the trainecs live — no visitor can fail to be impressed as he .7 . sho
off, on the matting flonr »f one »f the small houses, in a cirecie of 1. sh, arti-
culate young men and women, who fer the time they are here lltorally 1.2 out of

a suitcase. The terrain has all the simulator conditions that are mecded tc pre-—
pare voluntecr workers for their later assignments in renote Indencsian villages:
“in-the rainy scason it is r 'dy ("lonk out for the snakes"), ia the dry season
there is red dust and no waver. It may be fertile land, but it is wild a=nd has
to be tamed; it is in the tropics, :and daytime temperatures are high but in the
early hours of the morning it is hard not to shiver with the cold.

Motivators 1s the name given to those who train here:; Binsar Sianipar, an
assistant director at the Centre, told me:  "Motivators are young Caristians who
with their personal integrity are able to motivate others to tackle development
problems. Their function is to familiarize pceople with intermediate wecknologi-
cal achievements (as oppesed to the high-level technalogy); the very word moti-
vator symbolizes our solidarity with the common people in the rural areas of
‘Indonesiz."

FIVE PRINCIPLES

Solidarity and "partisipasi" were the key words at the Seventh £ tbly of
the Council of Churches im Indoncsia, held in Pem% tang Siantar, 1271, . ere the
- whole idea of motivator training started. Thb biblical $heme of that acsembly ’
"Sent into the irorld", was delibercotcly set in the context of the Pancasila phil-
-osophy underlying modern Indonesian society. The five Pancasila prirciples are
belief in God, humanity, socinl justice, nntional un‘ty and democracy. Pematang
Sizntar, in its message to the churchos, spoke of the Gospel os the gooed news
about conversion and renewal . . . "together withk frecdom, justice, truth and
wcll-being as willed by God for the world. Therefore," the message continued,
M"the Lord sends us to participate with full Pasponslblllty in the. 1mplcm(ntﬂt10n
of the devclopment of socictya"

It was natural that the Sceventh Asscmbly should commit itself aeti. 1y to
support the governmentt's currcnt five-year plan which was centred not ¢ much on
technology and industrizlization, as on agriculture and related light indistries
the establichment of the Cikembar Centre was a natural step in the 1mplumentat10n
of that commitment, With some 80% of the population 11v1ng in rural arcas, the
churches deeclded to minifest thedir solidarity chielly in lhat scoter of socicty
and called for the formation of a:voluntcor force of motivators. |
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The Deveclopment Ccntre was sct up with a two-fold stratégy: cducaticon for
development and involvemcnt in development work in the villages. In the field
of education, the Centre forcsaw conscicntization programmes for Christian com-
munities and institutions, aimed at enabling all peoplc to lecarn and to cvvolve
authentic, indigenous concepts of development gearcd to Indonesial's piuralistic
sooiety. ' ' ‘ '

Dr. T.B. Slmatupang, ona of thu DGI presidents, described the purpose of
the Centre's cducational programmps_ln this way: "The hope is that from the
churches and congregations, cspecially in the remote arcas where most of the
Indoncsian churches. are rooted, will emanate a new spirit of creative and cri-
tieal participation in dov.lepmtént among church members and also in goneral a-
mong thz poople living around the churches." While the implementation of this
conscientization programm: is most intimetely related to Christicon communities
and especially to their leaders, there are alsc links with -government and secu-
lar agencies, and with prcrrammes run by representatives of other recligions.

'TOUGE PROPOSITION

The training programme for motivators Jnd field workers. is a tough propo-
sition for those who enrols - Some 50% of the candidates drop out irn the initial
selection processcs, though after 4he trtlnlng programme itself this figure drops

to about 10%. . ~
Whep I asked on of the Centre directors what mbtivatésfthc motivitors, he
teld me:  "The first and strongest motive is that many young church r. Jers see

~this work as a way of communicating the Goepel to the people, -Sccond , there
is the whele labour structurc in Indonesipg of the 50 million youth in. our

-  country only sbout 10 million con be absorbed in industry or government service.,

o the metivators feel they have a role to play in helping peoplc to sec that
there arc other employment possibilities in the rurnl areas, in agriculture. A
third rcason would be, I -supposc, their scnse of adventure: - thoy scc this as
a kxind of personnl challenge and o chance to do sorc: pionecring work, .and fourth,
it gives them an opportunity to goin o more intimate knowlcdge of Indonesian
5001uty and geocgraphy."”

. The curriculum is varicd and broad ranging from personal preparation
‘(thbolog;chl reflection, cthics, bible study), administration and leg..rship to
- community development and organization, principles of techno-agricultiu:, educa-—

- tion, health care, nutrition and political scienct. Having studicd, = ruggled
and lived together for six months, the motivators go out, two by two, committed
to serve for three yenrs, bound by a voluntary vow of celibacy for that pericde.
Orec in the villages, theis task covers five sectors: +to help improve the ec—
onomic, cdueiticnal, health and organizational structures, and to roise "basic
gspiritual vglues"} with a view to cnabling communitics to become ceffective
models for others.

FIRST RESULTS

Succces story?  It's too corly to say. Ed Ialisang, the dircctor of the
Cikembar Centre, has already identified a number of positive points. In a re-
pert he gave recently ot 2 mecting of suppert sgencics, he said that many church
leaders hawe obtnined new insights and scen wider horizons: of Scrviec, and that
motivational and innovational cfforts led by motivators have accelerntcd the
rrocesses of conceiving new ideas related to the poople's welfarc.
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The hlgh levcl of self-discipline among the motivators and thelr total
1dent1f10ﬂt10n with the people of the remote villagss where they work has had a
notqblu offcct on.other young pboplb, stlrrlng thom to "patrlotlc coeds and a

sharpened creativity". This opinion is echocd by Dre Simatupang:s "The moti-
vators also scrve to demonstrate and stimulate o new spirit of scrviec among
the youngcr gencration while at the samc time pioncering in new form -7 ecu—

menlcal cooperntlon among the churchcs of Indonesia."

On the other hond, oxpcrlbnce so far hne shown that currcnt snd "oture
troining programmes must be adjusted so as to enable field staff to roly less on
verbal communication and morc on practical demgnstration; the often low luvel of
cducation among local farmers mokes this indispensable.

It has nleo been suggested that decontralization of training schemes, making
full use of regional Rurnl Dovelopment Contres and of Christian universitics in
the provinces might inereasc still further the ¢ffcetiveness of the Development
Centrc's programmo.

The first full apprnisal of the scheme will tnke place at the Eighth Asscem—
bly of the DGI in July. As to the earthincss of the Centre's progrnmme there
ean bg ono doubt Pd Lolisong made this elear when he said:  PWe are trying to
avoid framing o kind of "thuology™ of devielopment. We bdllbvc it's o waste of
fime to discuss the polarization between the - 'vertical® and the 'horizontal'.
ThLSL “two belong inscparzbly tovuthcr anyway; they are already proescat in man
As he belicves in God and serves the pqulw. ‘There can be only on., “=tcgral
belicf undorlylng our commltmont.” (Onu World, April 1976}

BRAIN., DRAIN.

The migration of health workers is the subjeet of a multi-notional World
Health Qrg-nization study now being.carried out on the intepnational r lsration
- of doctors and nurses. According to figures already colleected, there ore, a-
round 1971, at lcast 140,000 physicians in countrics other than theeo . 7 which
they were noticnals or in which they were born or trainced. Th» figure works
out at six per eent of the world's physicizns al that tlm\, 91\1u1¢ub ‘hose in
the Pcople's Republic of Chira SRR -

The study shows Tour rs foremost among the rccipients: the USA, the UK,
Canada and the Federal Reépublic of Germany. In 1972, the number of foreign-
trrined doetors in the USA totalled 75,000. In the UK, there werc in 1970 some
21,000 foreign-born thysicians, represénting onc out of every four physicians
in the country. This was also the proportion in Canadn in 1971, with o~ total of
9,000 foreign troined physicianse. The non-national physiciars in the Federal
Republic of Germany in 1971 numbered 6,000. At least 28 ,000 nurscs moved from
onc country to anothcr during 1971. (News - CICIAMS No, 1, 1976)
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UNFORTUNATE WORLD RECORD

Uruguay holds the record f»r the highest number of pnlitical prisnnerg: one
out of every 450 1nhab1tant One out of every 50 citizens has been subject-
ed ‘to lPtOTPJgEthH T tgmporarv artest and’ 1mprlsonmeht. +12 % of the popula-
tion has expatrinted sincc 1973.- The Church has nat been oparea'

o o : {rcuples du Monde, mai 1976 )

HABITAT
The United Wations Conference on Human Settlements takes place in: Vancowver,
Canada from 31 May to 11 Junc 1976.

THE 1977 SYNOD-OF BISHOPS

The Vth Synod of Bishops (thelr TV Ordinary General Aqsembly) will tike place
in Hone during’ the latter part of 1977. Lhe preparatory position paper en-—
titled "Catechetics in our time with special refercnce to Catechetics for
Children and, Young Feoplce"™ has just been sent o the Episcopal.Conferences
and to the USG.
The first part of the paper deals w1th the qlgnlflcanca of the(themu the mo-—
tives for intercst, poirts to be noted and method of worke The socond part
containg various ‘SpLCtm derived {rom the gencral themes Thege arce meant to
be 1ndlCJthLS in view of consuliing all the quhopﬁ nf the wnrld. Among
these aspcets we ecah enumerate:

rCmtpOthlC“ for children and ca tbChOthS for young people, cate-—

‘cheties and ‘modorn culiurcs, catbchctlov and social ‘situations)

, catcohctics and 11bcrty,‘oatochotlcs and thb school, CaTLCthlCS
‘ and the means of social communication.
4 copy of the preparatory document s being sent -to all the Superiors General
with the request to send in any constructive remarks to the USH Scerctariat
before Scptember 15, 1976. A Commission will synthesize thesce remw -~ and
their summary will be passed on to the Synod Secrctariat beforc Nov.. :er 30,
1976, the lnteot possible dotce {OMI Information: French No. 117/76,

Alet INTEENAUIONAL LUCHARISTTIC CONGRESS

The 41st International- Bucheristic Congruss is o rajor spiritunl asscmbly of
- world Catholics and gther Chrigtians that will convene in Fhiladelphia, Pa.

hugust 1 - 8, 1976, The cvent will draw more than onc million faithful to
the eity and w1ll reprpscnt a m116 stonc in the history of the Church in the
United States. ' ' : '

4 ¢

‘MYSTtRIOUS'DIAGNOSIS — "BROTHER STRUCK BY AN ANGEL"

Rouyn, Quecbec: December 8, 1975. The stramge medical records rcad ags fol-

Jdows: + Patient: Fr. Bernard Hamcl, OMI. Diagnosis: scrious cranial fractures,

décp incision ower lcft cxce Causc: the patient was struck by an angel.

Propnesis: - he will iget czer it, but should avoid 211l contact with angels in

the "futurc,

The medisal report states that an angel (plastor, not hlS gugrdlun °ngpl) in

the Chursh of the Immaculate Conception decided to luaVL its lofty podpstal

on December &, 1975 and "ull an the head of Brother damelt :
. . (QMI Infoermitions Vroench Noe. 11
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