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Report: SEDOS 48th GENERAL ASSEMBLY

15 Deceaber 1975
I'5C Generalate, Rome

Orientation prescnted in the position papers:

Various facets of on-going formation were high-lighted in the four position
papers, each of which situated the theme of on-going formation in concrete,
vet different contexts and perspectives.

The multiple possibilities existing on a range of levels in the ialaysian
and Tndonesian context served as grownd for Sister Joscephine Tozzo, fmm, to
illustrate the need for sensitivity to needs which evolve out of change
situations. = Efforts to mect the process of changing necds and situations
with sppropriate on-going formation has led te the enriching collaboration
amoryy different groups from congregational throush dioceson; national and
rogional levels.

Father Francis George, omi, discussed the patterns of organization lor on-

going formation in . terms of the OML expericnce, and indicated the need for an
effective balancing ond interacting if a program for on-going formation is to
be effectively realized within a congregation. Such procedure wns delinea-
ted in particular for the Letin American region of the congregation, where on-
going formation 1s casentially rcelated to resssessment of the oxprossion of
relizious 1life within the context of the continent. A pronged aperoach has
been recently sct in action, vhich draws upon sesources for formotio: both
within and outgide the continent, and once agein stresses the dwportonce of
inter~group collaboration.

The evolution of identity in Africarn cultures poses a profound challonge to
on-going fornation for the discovery cf an appropriate exnression ot African
religious life. Brothor Vinceont Habamahafaly, fsc, showed how this relation
betwecn on-going fomation and the African expression of religious life is
being created in the different Lasallian orogrammcs held recently: The
charism of the founder, continuelly ro-read in the context of toeday - both
culturally cnd historioanlly ~ provides the core of unity in the pluralistic
life style of the internationsl congregotion.

ifr. Terry Weite dynamically situated on-going formation in the context of its
constitutive elements: the various life realities which surround and confront
the person vho has truly becen opened through prayor. eing his expericence in
the development of the on-going formiustion program Tor the diocesen Vicariate
of Jolo in the 3ulw Archipelago of the Philippines, Mr Waite siressod the
valuc of besing on-going lormation in the local thurch, snd the procecding Lo
meet noeds within that conlext through an inter-action of spcecializod pro-
grams, the former for marticular groups within the local Church, ~nd the
latter {or various grouns. flodels muegt be created within the reality of the
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situation, and cannot be generalized to meet the nceds of another situation.
Needs must be inter-woven intce the fabrie of the model.

A summary of the woints presented ns o result of the group discuzszions by,
cachh of thc discussion leaders Tollowvs.
Fr. Denis Sheehan: Need arcas indicatoed:

efforts in large congregations ccat Lo be "spotty!

2y
1
<

= misgionarics ir {the ficld do not ~liunyo scom awaroe
of need for on-goings formation

= need for follow—up in on-golity Cormation

= necd feor leadorship to rive dmpetus for on-going
fomation: gencralave comwmunity: wmodel of on-
going formation .

= nced tc oreale a continuing holance in the rolation-
ships among the clconents of ou-going formation nro-
gramst  thoologicnl, spiritunl, wsyeholowicnl {to-

deyrr strose on oviritual iy/co;nuni*y Tiving - but
theology remains essential).

= necd to overcome rosistonc. often ooporicaced vhen
tho on—~zoing formation pfogrmﬁ leaves tlu: level of
theory kmevledge/prineiple and tevchon oo wituality/
life |

= noed for congrogation to acowne ceaponcibility for
aspect of on-geing formation vhich concerns its
identity /charism '

= noed Tor local on-poiny formation prosiais to bo

corperate commnity prosrams to cveld re-coniry
nrobloms
Sre_kary Wlaince Tarpy, snd:

dircetions of on~going formation programs:

= emphasis on sharing:  (starling frow gencraluto lovel)
= vhal iy characteristic about the con—
gregntion
= sotting up a communicotion network
= avelilability to otlhicrs in remote areos
when on visltation -
= different tynes of formation programs wossible
through various 1yhes of jntﬁrnction/uollahoration
in regponsce to needs in varionsg situations
= abtitudinal chonec s the fundemontal ain ~f on-
going Tormation progrims:  this aim moet Lo incor-
norated into programs in such o wey thot tho preogram
cen reach the persor in such marwr o to ofdcet

attitudingl chanio
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= an cmergent guestion not only for specific cultural
but Ter today's werld: can ve conceive of roli-
gilous lifc in a diffcerent wey?
Er. liichacl Fitggorald, pos |

indications cnerging in on-going Tormation:

= pcrsonal lovel: ~ how to creste awarcness of nced
for on-goine formation?
~ how to hrndle the clevoarse occurring betwoon
perconsl and congrogalional orojocts?
- howr to clarify Lhe motivotion ~f the neroon
desiring on-going fermation?
- howv to stert vivh the needs of the purson and
huild the program around those ncods?
= conzregotional level:s - sonsitivity to the various
tovels of on-going Tomuotions: ’
prof.ooional
3 317 itan
pastoral
- onezoing spiritual formation Tor the dieponing
' 1he institute's chariasm musl be conceived and
planned within the congregntion
- inter-congregational collaboration is necded in
other aspccts of formation (but room for sharing
smong congregations concerning spocific charisus
can be helpful)
- confidenco in formation porsonnel and in roli-
glous in the scarch for new cxpressions of reli-
‘ giousg life, with owarencss onrd acceptance of the
risks involved
= Church levol: - lisison with the local Clmrch is
essential; formation progroms denend much morce
on This linimon than on a particvler Inctitutc.

[

LTromositicns to 5L005:

. o group to vork on on-going formation

. present o sharing of the exporiecnces of different institutes irn the
Bulletin —=- on-going formation nrosrams

«o  provide ossisteonce in on-going formotion through the document:n

« - providce iInformation nbout on-going formntion comters in the difforent

tien sorvice

countrios
The rerret wns oxpressoed that SEDOS n had only tvoe senarnl asscmblios ner

yonTe
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Collaboration in on-going formation programa:

Inter=cong

il

ore

on-going formation must be a collabor tive
in the local Chureh / 211 st bo plonned

foaal

zotional coeperation streased

cffort
ithin

the context of the universal Church

mast work

mission Churches
other congregontions - not specificnlly micsionary —
vith other sroups, with thesce «osc

the people:

the

conecern
collaboration of responding to nceds of Tocal Church

must be scen ns gister Churchos

at to
this kind of coliabhoration chould be
of the SEVNS zrovp: 1o in the

asoniot

so a8 to give equal oppertunity to 21l /
sugrestion = mobile teoms to help out ot local level.
Reosumé
At the elose of the afternoon, Rrothor Charles lonry, Tsc, in the nwie of all
the SEDGS Institutes, prescnted Fro Bano with o gift, in token of docp srotitude
for oll that he hos given of himsclf to snd for SEDOS over the years. A wrorm

spplause soid perhaps more than words, the anpreciation of

Father Poul Brokelmans, pa, the now Bxocutive Sceretary of
words tc thosc present obout his cptimism obout the possibilities of SEDOS,

nlle

szid o feou
and

SEDOS,

his desire thot the memher Institutes ~nd 1nd1v1dun1 members profit from the ser-—

vices which SEDCS ern offer.

cxchanges through thoe documentrtion,
gxporicnecd. Father spoke for 2il tho

Ho spoke of hig visicn of
Fulleting and
scerotariat stafft,

oy
A

SEDOS
study doys such ns

& platform for

the one Jjust

members o moke usce of the common services availoble at the sceretarict.

Sister Donita ifeGonagle, ssnd, trensurer of SEDCS,

for 1976 with the needed oxplonntions.

ship fee for 1976, and the rclatcd

Brothor Cherles Venry,

0 P . ] [P
Ol VOLe B TV

The next goneral Assombly of SLDOS will toke place in Junc ond the
will bhe:
llenry cxplained that the guestion had been preserntcd to

by the Exccutive Cemmitteo,
Brothor Ohn

approved

today? rlos

SEDGS by Coamission VI of USG/MISH, ond thot Fr. Jamcs . Lozé, sj, will assume ros-
pongsibility Tor the coordination of the program for the Juno Assaibly. Pogition
vapers on the topic will be preporod by o tcom:  Pro Lozd, I'r. Joscph LRﬁﬁ,lMﬂ,
and 2 momber of the Divine Word Dnthers ond algo of tho ¥White Sisturs ol Africe,
the tymm Dotteor 3ti11 to ke contrcted.

The day then ecame to o closco. There was general appreciation for the exchange

hoth formal nd informal
celebrotion

2i

cnlled for » votec on

vhiclh hod occourred during the doy.
in the niddle of the doy, which brought togother the themes of mission

thon nroscented tho budget

ster indicoted the reductior in moembor-

adjustments wnde in the budget.

the Tudeet for 1976, o

thone,

How is the migsion idea prosented

The Tucheristic

in his invitation to the

o~

[»]
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and advent, gave another <dimension to the theme shared, studied ond discusséds
onw=going formation. -

A specicl word of thonks is due to Brother Charles Henry and the Christian
Brothers for hosting the assembly, and for all they did to create an atmosphere
in wvhich sharing ond perticipation were fully cncouraged. ' R

Mery Motte, FIOL

Minutes of the SEDOS Exccutive Cammittde : . 9th Decémber '1975°
' ' FII1 Generalatce, Rome.

Prosonts Ir. J. Hordy, smo
J Sr. Godclieve Prové, scmm-m
. or. Danita McGonagle, ssnd
Fr. James Lozé, 8]
Sr. Mary Motte, fmm

Chairs Br. Charles Henry Buttimer, fsc
Scereteryt Fre. Paul Brekelmons, pa

Folloving the opening prayer, the committce indicated acceptance of the

minmutcs Of the previous mecting.

Brother Chorles Henry revorted on the final preperatory meoeting of the speakers
and animators for the Decomber Assembly. | The committoce bxmressed the desire to
of fer, an honorzium to the participants in, the assembly program who were not members
of SEDPCH'. Institutes. Finnl orgenizatiional details for the nssambly were arrangod.
All the.sceretoriat stalf were invited to ottond the assombly.

It vicw of Fr. Bono's lenving the scerctorint this ﬁonth, the Committee déeided
thmt,'tho‘ddcp gratitudce for the services TPather has renderced to SEDOS, porticu-
larly during the lost fov months when the post of Ixccutive Scerctary was vacant,
vould be most fittingly coxnressed by o presentntion bf o teoken of thet grotitude
during the Géncrnl Agsombly nn the 15th’ Decomber. ot

Sister -Danitn prescnted tho‘Budgot with some adjustments.

Fr. DBrekelmons presented o request from Commission VI, asking if SEDOS could do
some roscarch: on hou the mission idea is nresonted todoy. . It wos suggested and
sereed thet the quostion could he the thone for the Junc Asscmbly.

Some discussion Lollowed about the possibility of subscriptions for the SEDOS
Bullcetin for non Scdos mombers, but further information was necded, so tho
quastion was deforred until the next Exccvtive Hleoting. |

The next meeting ~f the Exceutive Committee will be held ot the SEDCT Sceore-
tariat on 12 Jonuery 1976.

oxy lotte, ML
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PARTICIPAITS CIF TIE 48th GENERAL ASSETELY IELD CF DECEBER 1%, AT Tk
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SEDOS 48th GENERAL ASSE TLY :
15th Decombor 1975

Ixccutive Scerctary's 4ddress to the Assembly

iy first fow wecks with SEDOS howve been wecks of discovery.

OUnc docs not hove to be there long to beocome impressed by the possibilitics
SEDOS offers fer scrvice to so wnny Institutes and their maombers. In the coursc
of lecrning my dutics and corrying thom out here these past wocks, I have met
(prnctically deily ) meny prominent zond leorned persons who hove oxprossed scrious
intercst in the work of SEDOS ond centhusicsm for the promisc it offers the futurc.
I shere thot onthusiosmg I aw oplimistic vhen I think of the potenlial of SEDOS;
and 1 lock upon my role in “his volueble and useful orgonization as offording me
an authentio challenge. '

£y eornest wish is thot the member Institutes profit and cneble thelr indivi-
dunl members to profit - to the full - from {the scrvices provided by SEDOS, i.c.,
the Documentation Service, tho Bulletin, as o platform for the exchmge of ideas
~nd expericnccs. From my own pcrsonal point of vﬁew, I con testify that SEDOS
scrvices have olrendy afforded me, whose acguaintance until now has beoen with a
porticular arca of the vast African continent, an opportunity to goin ineight in-
to mission cetivitics in othor norts of the glebe: 2o valunble cnrichment vhich
hes holped me to gnin o botter and, I hope, trucr nerspective of the Chuich's
cverall missicn to the world.

An imacdinte oxample of the kind of scrvices SEDOS can offor is the Study Doy
vou cre now just finishing taking part in. Certainly we must ndmit thet meny of
18 have incurred considerable cxpensce in the post, by running from cne {ar awvay
rlace to snothor, ond for what?  To find no morce thon we arc able to discover
right here on our ovm doorstep and at no oxtrn cxpense, as a return on our yearly
membership investmont in SEDOS. “lore than 80 peoole have profitced today from the
cxperienceos of four outstanding spoakers from four different arens of the worlds

oroever, thouwsonds of wricsts, sisters and brothers hove, do, ~nd will find
in S3EDOS the opportunity to share onc nnother's oxpericnces, to meet, to discuss
freely their interests, problems nnd vicwg, »nd = vhon necessery - to meke o united

gtond on missionory issucse.

Romember that our common sceretarint is not only a ploce in which you can {ind
documentntion; it is nlso a place in which small working groups can mect and make
usc of the compotence ¢f our personncl. I have found, ond I think you will {ind,
in the SEDOS Office on oxcellint spirit of devotedness to the task to be done ond
n definite insniration to vork no 2 tenm. So pleasc do call on ug. tlake use of
211 availeble scrvices of SEDOS for nny common cndeaveour you vish to promoto.

Trom what I have scodd, I think you can gother thet I firmly beliove it is all
vorth the offort involved { nand, for that metter, the moncy). It is my personcl
intention to be of service to BLDOS and, through SEDO3, to you all. Thank you

for your timc and for your kind stfention: Reve Paul Jeife Brokolas, DoA.
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LISTS OF DOCUMENTS, BCOKS AND PERIODICALS RECEIVED DURING WOVEMBER 1975

compiled by Sister Agnetta, 5.5p.5.

I.INTERNAL DUCUMENTS

Code No. Institute Title of Document (number of pages in brackets)

1554 R3CJ Regional Assemblies: Latin America. (18)

14555 1CM Hiroshima, by P. Arrupe. (v)

14556 P8l Corso di Aggiornamento per Missicnari Reduci. (1)

1.557 SCil-11 The Leisure to be contemplative, by Sr. #. Besha, 0SC. (10)
1.558 ibid. Changes in SCMM Address List. (2)

1.559 Thid. Project Rediscovery-Final Report, by Terry Waite. (53)
1.560 ICH The Eternal Symphony of Love and Sharing. (2)

1.561 SJ . First Asian Congress of Jesuit Ecumenists. (38)

1.562 PA  Présentation de la Quatriéme Assemblée Générale du SCEAM,
‘ _ by Father Neven. (5)

1.5563 Ibid. Rule of Life, by Joseph Perrier. (31)

1.564 Ibide Our Missionary Way of Life, by Dominigue Nothomb. {(61)

I1.EXTERNAL DOCUMENI‘Sr

Code WNo. Organization Title of Document {Number of pages in brackets)
4.1990 Jorld Vision,U.S.A. The New International Missionary. (1)
4,199 DIA Social Communications as BEvangelization Hedia. (1)
4,1992 Ibid. SECAM discusses basic communities. (1)
4.1993 Ibid, - The Islam in Black Africa and the relations of the
' Church with the Moslem communities. (2)
4.1 994 Pentificie Istitute Corso introduttive d'Islamistica. {1)
di 5tudi Arabi, Rome :
401995 Thid. Courses in Islamics. (1)
4.1$96 Thid. Programme 1975-1976.  (35)
4,1997 Ibide Pontificic Istituto di Studi Arabi. (7)
1.1 998 5.C. for Religious, On Small Communities. (2) No. 1.
Rome S - :
4.1999 Ibid. : On small Communities, No. 2. (2)
4, 2000 Pastoral Institute, Psychclogy and ascetisism of celibacy, by uartin
igeria W. Pable, OFMCap. (15)
4,201 Information Centre, Rapport de la 26é&me session du Comited Exécutif du
IC0, Geneva Programme du Haut Commissaire des Nations Unles pour
les Réfugiés, 6-14 Octobre 1975. (5}
4, 2002 Uentro Internaziona- Programma Generale 1975-1$76. (1)
le Animazione Missio--
naria, Rome
4.2003 Religious Superiors' Short News from the Secretariat. (1)

Association of Tanzania



4,200
4. 2005
e 2005
4.,2007

4.2008

’.‘i'e 2009
e 2UT

4o 2011
4.,2012
42013

4a 2014

Ga2U15

42016 -

+a 2017

4,2019
4.2019

#2020
G 2021
4.2022
4.2023
G.2024

ITI.

Code Ho.

WCC
USG Commission

‘CICIAMS

U.5. Catheclic Confer-
ence

National Association
of Women Religious,USA
Jorld Dank-

Pontificia Universita-
Urbaniana

Catholic Media Council
Germany

Ibid;

Ibid:

Ruhr VWort

UeS.G. (Commission VI)

Ihid.
fieligious Superiors!

- 5AC.
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Publications 1975-1976.  (78)

Priorita alle costruzioni o al personale? (1)
Sixth European Regional Congress of Catholic Furses
(Preliminary Amnouncement). (6)

1975 Group Ruling on Federal faxes and lax Returns.(3)

Gospel Commitment: Focus for the SU's. (1)

Phe Assault on World Poverty. (2)

Corso di Aggiornamento Teologico-Pastorale per Mis-
sionari.  (3)

Catheclic #Media Council: Evaluation and Advisiﬁg, by
Floyd Anderson. (1) :
Xuratorium Session. (41)

Activity Report, No. 3. {10)

Buddha ~ ein VorlHufer Jesuf by Bernhard Neuménn,
(1)

Nuova situazione della Chiesa neili paesi & regime
comunista. (3)

Priorita alle costruzioni o al personala? (3)
Minutes of Board Meeting, June, 1975. {(«)

Agsociation of lanzania

Ibid. _
Devl.Dept., Diocese of
Tororo, Uganda.

Thid.

UsG

Tiid.

Ibid.

Usy,/UTSG-

TMEBRWAL ROUKS

institute

3.104
3.105
34106
3.107

Iv.

Taann

HO
Ho.
Ho. &

239
111

5J
'SCJ

TA

Ihid.

IAUERWAL PERIODICALS

Minutes of General Meeting, June --6. (12)

Diocesan Development Report 10.” (31) = 77
(32)

"1 6 n al'-ld

Communications Centre Report.
Election dorms for Councils of
Functioning of the USG. {(3)
US3 Finances. {3)
Preseritazione della Quarta Assemblea Generalc
SCEAM, (8)

(1)

w] JH.

dello

Title of Dook (number of pages in brackeis)

(343)

A Pflanet to Heal, by Pedro Arrupe, 5J.
Documenti Capitolari 1975.  (131)
Reflections.  (259)

Attitudes d'Apdtres. (164)

Name of Peoricdical

AIMIS (FSCJ et al.)
FSCJ Dollettino
CHM News
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Nos. 9 and 10
Noa. 9U

No. 9

No. 21

No. 30

Hoe 4

Hos 7

No. 8

No. 106

Nos. 19-21
Novenbcr

Ho. 22

No. 7

lo. 172

No. 21

Ho. 2

Nos. 111 and 112
Hos. 35

Nog. G464 and 665
No. 32

No. 10

Ho. 53

Ne. VIL'5-6
Noo. 31

V., {IDRNAL PERIODICALS

lssue

Noe
Nos, 21-23
Nosg. 13781685

Nos. 10,,75/1 and 2

11,775,/
No. o
Vol. 7, No. 2
Mo, 1, 1275
Vol. 20, No. 5
Novenuer
No. 2
Tog. 350-d2
Mo, 22
Vol. J, Ho. 1
Ho. 29
No. 19

o, O

Communications (SM)

Da Casa Madre (IMC)

Echos de la rue du Bac (#EP)
Fede e Civilta (SX)
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THTRODUCTTON.

At this moment in history, we religlious men gnd women are being challernged
as never bhefore to be "authentic!, te be "Christian'. The Church itself is
boing ohallenged to be part of the present moment, to read the signs of the
times, to show by its life the reality of the gospel megssage and to speak visi-
bly to today's world. And this challernge is coming not only from the werld
and from events shaping it, bul also from within the church itself.

The Council was a response to this challenge, calling for ftrue renewal of
the whele church and Tor its insertion in 2 more relevant way in the modern
world. And in this context, we religious situate ourselves - as part of the
charch and part of the worid. Llso, it 1o within this same frome of reference
that I wish {2 breaoh the subject of on-going formation.

T propose to do so by (1) a brief overview of developments in the field of
formation/bn—going formation; {2) a more swecific elaberation of various types
of renewal vrogrzmmes effected at national and regional levels - including con-
rregational, intercongrezational, and ohurch group efforts - with a critical
evaluation of these; and (3) a projection of how I see meaningful on-going
formation for ihe future- As my experience during the past fifteen years has
been in southecast Asis, and mainly in Indonesia, -alaysia and Singagore, my
haele emphasis will be on the scope of churchi renewal in that area.

OVERVIEW OF DEVELOPHENTS TN FORMATION

I'irst Fmphagis

When "PerfTectae Caritatis" insisted on the renewal of religious life, and

the avhseguant document "Renowveiionig Tavoon' rave further impetus and diree-

tives to adapt the entire Tormation cyele to svit our times, we found renecwed
formation incentives and vrogrammes being intreduced in all congregations, and

in all eountries.

“he smphasig at the outset was seared 1o the "formation pericd proper',
which meant up to the time of {inal comuitment. In Agian countries, as clse~
vnere, formatiorn in this context was the theme of many deliberotions boil with-
in individual religious congregations, and at conferences of major superiors.

o

) Wi duriing Lhiose Cloesl oyoeacs, and in aniic ol mome nesmblve Ieatures,

Sach v

a nositive step forward vas made.



Need for On-~Going Tormation

It was not long, however, before most religious congregeations realirzed that,
notwithstanding the importance of initial formation, an area which nceded im-
mediate attention was that of on-going formation for all professed religious.
And this for several reasons.

The acce’ croted formation of the young sometimes brought about polarization
because of a lack of corresponding preparation for change among other religious,
most of wham were carrying the burden of full-time invelvement in the apostolate.
As initial formation strongly emphasized the part nlayed Ly community in wel-
coming young perscns and sharing their 1life and insights, communities themselves
needed preparation to understand and accept the consequences of healthy plu-
rali=zm in aspects of community living and mission today.

Cn-going formation became 2 priority because of the rapidity of changes in
society; the new concept of "mission" and "church"; the necessity of discer~
ning and retaining essentials, while changing or stimulating what nn longer was
relevant; the active participation of all sisters in reflection, decision-
naking and discermment as regards planning and involvement; and finally,
because of the need to hecome more visihle witnesses to the gospel.

_ This on-going formation wag thus seen to be a life-time process of growth

of the whole C'ristian person,” leading from a basic acceptance of self, to a
more social dimension of concern and acceptance of others, and arriving at a
deepening of life with C'rist and opemnness to the Swvirit. Programmes and ex-
periences while limited in themselves, had to envisage possibilitiecs which
would facilitate this process. :

Energence of Sessions in Broader Context

The sessions and programmes which emerged in the various countries of south-
east Asia further demonstrated that on-geing formation was taking place not only
within specific congregationsg, hut more importantly, at inter-congregational

level, and anmong various church groups: A gregter awareness grew of the needs
of renewal touching many arezs of life, and indeed situating religious in the

context of “echurch" - a church vhich is an integral part of teday's world.
Renewal sessiong for bishops, priests, religious men and women, laity, as
well as conferences or mectings for reflection and action were orgmnized at

national and regional levels.

Beckdrop for Formation

On the Asian soene,‘the context of this formation had to take intn acccunt a
region vhich is beeming with youth who make up tuo-thirds .of its population,
vhere there is a growing awareness of the need for indiginization (inculturation)
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in the lecal churches, where dialogue with the great non-Christian religions and
traditions is seen as important, and vhere the socizal consciousness of the Church
" is being awakened to its obligations vis-swis the nmultitudes of materially peor
in its varicus countries. Add tc this a trend toward socialisuy and the influchnce
of lMarxism and :‘aolsm on Asian ycuth and a picture of the outstanding features of

today's Asia iz nmore complete-

SPECIFIC REVEWAL WFFORTS AT VARTOUS LIVELS

The multi-dimensional asvect of on-going formation in the complex realities

of Aszian life today make it difficult to "catcogerize! the reonewnl prosramncs which

have taken place aver the past years. Towvever, as a mecans of »rescentation, 1

will describe scme concercte experiences in the context of (1) those taking place
at nmational {nrovincial) level; and {2} those orsanized at regional level -
covering under those gencral headinzgs the congregational, inter-congregational and

church group input.

National (provinecial) lovel

Within our owm congregation in'ﬁalaysia/Singaporo snd Indonesia, the principle

means of on-going formation were offected by:

(1) Provincial and local chapters, which were required after "Ecclesiae Sanctae",

(2)

Pt

AN

A

These provicded the opportunity for reflection, discussion, planning in a co-

responsible way . Ag theoy were a "mew experience" for religious, some
negative features were evident at the outset. Wow, as chapters succeed one
o ’ -

annther, there is more mnenness, realization of a need for conscnsus building,
greater willingness in accepting the expertisce of outside coordinators where
rnecessary, less fear of open conflicts and avarcncss that these can be func-
tional and lead to growth. At the same time, the chapters try to create a
climate of trust and expose members to zn cxperience of faith in community.

Feedback sesgions of our General Chapter, plamned at province level and en-
couraging maximun partidipation, in different scctors cf the »nrovince

Thesn wore pearcd $o croating ~g wich ag rosaitles the stmosnhere of the
chapter itsclf in terms of infonmatioh, claborotion of the documents, metheod
of work, =nd living community/prayer oxpericnces. There s neoarly Tull
participation, as sisters wanted to know what happened at the chanter, and
sessions were organized in various secctors at the times and placcs most
convenient for the sisters. Thoush the complete "experience™ of o chapler
coan never be fully transmitted, offorts werc mnde in ihis direction, and the

general impression tias poslitive and even enthusiastic.

Ty em T mim it mgm B B I e G R Bk T I e B a e  at T e R e s e T e R
vrl‘l-:u.&l_aiv( _‘_-IJL‘Q;_).J_\JJ. o Al ud Ll cnd oo A Lol U\_/‘L_:J"_ L \JJ‘!“—QE\JJA. Ll e WAL ':,“_\:L__J.J..,J_'_L _V‘i:‘L\/AL k_ﬂ‘t
otuncillors, eonsisting of a tuo-weck live-in cxperiencc, and conducted at a
renewal Institute in Indonesia The content included genernl bacliground to

chorgre in the church, essentials of rcliglous life, oxposurce to recent
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theclogical developments and other relevent reflections. There had been a
previcusly expressed desirc for some form of updeting on the part of most of
those in responsible positions, which was the Yasic incentive in conducting
the session. Response was positive, and cvaluation encouraged similar ses-
gions to be made availeble for all the sisters in the province.

ftenewal sessions for all sisters, similar to that organized for thosc in

responsible peositions, and made available in various sectors of the province

for a dwrntion of six days. Though all the sisters were encouraged to

attend, the sessions were left "open'. Many sisters had cxpressed a degire
for some form of reneval, especially after the feedback coming from the
local animators, The scssions were thus organized for the greatest conve-
nicnce of the sisters so that if participation vere degired, it would be
possible. The response was positive for the clderly, the young and the
middlc-aged. The two-man team of Brothers who conducted thc scsgsions, were
able to convey the background needed Tor understanding change. Cne of them

" was elderly himself, and hed gone through a procegs of accepting and under-

(5)

(6)

(1)

stonding change himself.

I find the valuc in thesc and the .previous scssions, in that they afforded
an initial exposure to deepconing the meaning of renewal and change for as
many animators ond religiocus as possible, at the same time. ¥hilce they
took place some years ago and have had to be supplemented since, they pro-
vided a good first-step towards communication and understanding the "why'" of
change.

Retreatg, with carcful selection of thosec able to provide meoningful ret-

reats, and in some cascs gearcd to community building and proyer cxpericnces.
These were available for those who wished, and some religious found them a
positive help persconally, and iater in community.

‘Sessions on "Identity" document of the Congregation, in the form of a

retreat, erganized for maximum attendance in Malnysia/Singapor@/Indonesia.
This was a previous decision of the provincial chapter in both scctors of
the province. Responsce vas positive, and led to further reflections after

the retreat.

Sessions on Svirituality of cur Foundrcss, planned for meximun attendance

and the convenicnce of sisters in different sectors. This was likewise a
decision in the planming of bhoth provincial chapters. The sister . giving

the sessions was dynamic in her presentation, hoth in the brief historical
oxposé and background, asg in the group-—sharing on various texts of the found-
ross. The reflections brousht newr lieht to prescent-day situntioms and re-
cmphasized the gospel-oricented naturce of the vwritings. Feoedback from the
sisters was pogitive and enthusiastic
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(9)

(10)

(11)

Indiginjzation sceminars orpanized for Malaysia/Singgpore, in view of the
cmphasis of this topic in the region, the new concept of "mission" today, and
the perticular situation of immigration contrel in the countries which might
lead to a vory changed situation in ocur communitics- This was also an
activity planned at the provincial chapters The seminars vere gcared to a
truc unders tandlng of the meaning of indiginization (now roforred to as
culturation" or “incarnation"), as well as to an emphasis of preparation for
future roles. There wag a strong degirc for thig seminar on the mart of o
number of sistoers, though not all. A factor of wisce preparation for on un-
certaein future was an clement in cneouraginge participatlion of oll sistors at
onc of the twe sceminars held. These were oventually onencd to pricsts,
brothers, sisters, ond lay poople, with two bishops likewisa attending
Pecdback vwos positive, as witnessed by the overvhelming response on the part
of so many wvho attended. There wne obviously a Telt-necd by many in the
church for the topic to he studied in depth.

leetings of Local Sisters and Othcrs, arranged to provide for decper reflec-
tion on tho thone and as follow-up. The loenl-born sisters met to deepen
itheir ovm identity and for common reflcction on the Tuture: Jthers met for
reflection on roles and future situation, following which there was an open
meeting of all the sisteors. Some positive and censtructive sugzostiong for

province plenning issucd from thess mectings.

Oricntation for new migsionaries, plermed in Indoncsia, covering a threc—
month nerind, and including confercnces, roflections, discussions, o live-in
expericnee Tor groups in some villeoses, and langungse study, & number of
local experts weore ¢alled in for the various phoses of this nromramme which
gave an exposé of the political, historical, cultural, social, cconomic and
religious background nccessary for an understanding of the ncople and coun-
trv. Relflections and discussions on the meaning of "mission" today were an
important clement in the programme, as wns ~lso the cvalunstion of the various
cxpericences in the villages Positive as a project, it provided an intro-
duction to ithe country, which Is to be supplemented by personal r®ading and
cxpericiices in thie field. IL was open to inter-congregetional attendance.

Humgn-relationa[@ommunitxxBuildiqg‘sessiggs, ormanized for llaleysia/
Jingapore, at the strong reguest of thoir recent prov1n31u1 chaptor Threc
or four scssions have beon planned to meke maximum partlclpntlon possible.
Attendence is by corrunity as a whole, moaning sisters living together in
groups; in some cases, two or three suall fraternities will assist together.

Thesz represent some of the scssions organizoed on cur owm initiative as a

'congregatlon, A consultstion hrs beoen made recontly amone tho sisgtors to

allow them to express themsclves frecly with recard to needs, desired rencwnl
programmes, or nny other suggestions /criticisms in this arca. On the bhasis
of these findings, the formation tesa, in collaboration -ith the cnlarged
provincial council, plans on-going formaticon for individunls and groups:

This plarming is dono on a yocrly basis, moking usc of our oim initiatives,
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but nlso largcly dopendent on programmoes provided inter-congregationally or
ot church level, and furthor described in the following paragraphs.

Inter-Congregational Lovel

Onc of the major influences at this level has been the organ of the llzjor
Sureriors! Confercnces, vhich provide reflection, updating, planning and mutual
supvort in common cndoavourse.

In Malaysia-Singonore, the Confercnce orgenized an intercongregntional
juniornte mrogrammc. Thig arosc out of the felt needs of the various congre-
rations, which could not individually provide the gqualified persomncel for the
varied aspects required in formation- The small numbers in most congregations
wvis o further incentive to wnile, in order to orovide o valid scope of inter~
action omong the young religiocus thamsclves. The stoff was composcd of for-
nation persoemmnel from a fow of the congregations, plus pricsts from the semi-
nery and others. This wos not a "live-in' expericnce, and wos complcmented by
community living wnd foundntion choriom studics within onc's omm congregotions
WVhile this inter-congregationsl juniorate wns cventuclly discontinued, due to
decreasing numbers, it was judged positive by these who participated, in having
provided opportunitics Tfor reflection and growth in a wider contoxt In the
course of wore recent discussions on the topic ot major supcriors' meetings, a
new fermation initiative is being plamned to include both young religicus ond
professced sisters.

Retrents, scminars, scssions vers organized for community animators and

other religious on rencwal, theological refloctions, updating in religious life,
social awnrcnoss; spirituzl disceriment, plamnming and expericnces on prayer:
Lecturcers or reirent masters from various countrics in the rogion complomented
those aveilable locally, snd widened the horizons of the religious. A recent
sominar of importance on "church" wes dircctued o bishops and provincials in
Haloysia-Singapore, end confided to .o three-man toam of cxperts from i‘anila.
This wrs the result of an cxpressed desire for more dialoguc and betier under~
strnding among the religious lenders, and to inercasc svereness ol regional

trends cnd prioviiivs vo Lnflucncee locel planning.

In Indoncsin, the Confercnoc of flajor Supcricrs, commonly rcferred to as
KONGGAR, includes both men and women religious, and mects cvery three years.
Common reflection, updating, infornmation, prioritics in plerming in the contoxt
of the Hisheps'! Confercnce Guidelines ond the netional necds, offers nn on-goling
formotion for all mrovincinls in a living wey.

The reocnt KONGHAR hold in JSeptombeor of this year, hed os its thueme "The
future of thoe Keligious Lifc within the Mext Fifteen Yeors in Indoscsia. ‘'his
8
gtudics rclated to this topic, fer circulation cmong all religious, sand others,
in o monihly sniritual re-viow called "Rohnani'. Loflections at comrmity,
perish or arca-level wore cncouvraged by moans of a guestionnarice for this purposae.

was well preparcd in cdvance by en orzanizing comaittece vwhich nublished several
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From these resnonsecs, and the deliberztions during the KONGGAR itself, various
guidelines vere iscucd. Also, concrete plans were made to establish an Instie
tute of Spirituality and to provide for a Team of Sairituality as vell. In
order to provide for the growing needs of religious and the church at the
prescnt time in Indonesia, both the Institute of Spirituality and the Team will
Join forces with the Ronealli Renewnl Institutes The latter has already pro-
vided various types of renewal sessions on o live-in basis over the nast soven

FOATS. (Sce Anpendix I)-

In addition, KCHGGAR requested more material for Bucharistic celebrations
frem the Liturgical Centers rcflections/uonfcrenocs thatl are up-to=datie on
cagettes from the sudio-Visual Center; and surveys on the cxpericnce cof Taith,
image of God, meaning of Christ, and other concents frow the Catechetical In-
stitute -~ all of which should be made available to religious on rcquost.

CApart from their value to the church itsclf, such matorials will provide on-
going formation in a continuous manncr, and thus reach the cowmnities which do
not have cngy access to reading materials or tc formzsl renewal segeions at a

conter.

The Roncalli Institute mentioned avove provides rencwal for intercongre-
gational groups by a competent ieam. The evaluation of congregations which
have particinoted in these sessions is very positive, as the expericnces have
helped t¢ deenen the understanding of {the sssential meoning of religious life,
ond mission of the church in seciety. Better communication, positive atti-
tudes to change, prayer cxperiences which helped nersonally and at group level,
nnd openness to community building within onc's own congregation are additio-
nal clenents which have been cnumerated as posilive effocts. Cn the negative
side, it was found that vhien only one or two from a given community vere ex-—
nosed to these sessions, therc was o "rve-cntry™ probloa for the religious, who
did not alvays find uwnderstending nor continuity possible within their owvn com=
munity . This is in pert being resolved, as nmore neoplc are gradually bene-

Titting from the szme cxperiences, as local animators and wrovincials arc thome
scives recoiving updating, wnd because bowmas Trod the renceyal institute and
others are going oul to various commimitics and outlying distriects to provide
for tihosc whe cannot go to the Institute. Thisg gecns on imnortont development
i the work of this reneval center, since-it is willing to scrve those vho can-
not come in, and at the same time becomes avare of cexistentinl situeotions with-
in arcas and communitics, to make its ~rogrammes morce reolistice

e Institute of SBpirituality sand the Toam of Snirituslity will provide
scrvices for othor kinds of cn-going formation. It is importent to note that
they vill provide rescarch and study on the rviches of fthe s»irituality of the
peoples within the country, so as to discern izt can be ivtegroted from the

ision/Indencsian velves in religious life, prayer, and other arcas. A study
of necningful symbols will alse be undertaken, and o roview 1ill he ~ublished
vith pertinent articles. '
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While these ore only scme of the programmes and on-going formation endeavours
at inter-congregotional level, the oxpericnces have in genorzl been wnositive.
The various srogrames undergo neriodic revision and cvalusation, thercby keeping
pacce with more rccent renlitics in developments, as for cxample, in nrayer,
interiority, theological trends. Othervise there could be, os Irother Ronald
Perry points out, "on cobvious danger of institutionalizing renewal", and we_ can
agree with hiw thot if that were to happen, "we sholl have to start agoin”.

Church Lowvel

The Eniscopal Confeorcnees provide an impetus in promoting on-going formation
by their reflcections and documents, by the work of the varicus commissions and
the studies or Institutes set un by thom. The "Action Guidelines foxr Catholic
Indonesinns" issucd by the Indonesian Bishops' Conference (MAWI) in 1970 pro-
vided wrcas of reflcction for wrovineial chapters of various congregations.

Among other things, it brought a heightepged awarcness of socinl conditions in the
country and proposcd certain »nrioritics. Other Bishops' mectings have studicd/
discusscd such topics as Indonecsianization, Guidance for Pricsts, Bvangelization
in the .loderwn World, ond the Problems of Fanily Life: A meriodical cnlled
"Spektrum" iz published annuallg giving an extensive rencrt concerning TTAWI
meetings, and availoble to all.

-

In addition to its commissions,9 UAWI sot up an Institute for the Bible and
an Ingtitute for Social Rescarch nnd Dovelopment. The Biblical Institute, apart
from its rescorch activities, has helped to decnen knowledge of the Tible, has
introduced courses rnd bible cxpericnces ond will train leaders in the future.

In ialaysia-8ineeporc, the Episcopnl Conferepce organized = seminar on human
relations end planning by objectives for the bighops and major suncriors of men
and womncn some years ago This proved positive, and was the begimming of o dia-
logue among the leaders, while it also led to similar scminars oconducted for
pricsts 1n the dioccese of West llalaysin and Singaporc. In some dioceses, the
£eligious also participatcd. 1 personally had the opportunity of assisting at
cnc of thesc sominars, cnd sew some very encouraging offccts in terms of encoun-
ter, commuinication, breakdom of prejudicial barriers with regord to diffoerent
visiongs of "ehurch'. Deoper understanding of persons and situctions resulted,
cnd in some cages, vVory worthwh}%c planning for the diocesce was claborated and

subsequently put into practive.

Two other cndoavours vhich con be mentioned here at the lovel of the church
within the covrtry nrc:  thoe Postoral Institute in ifalcysia, nnd the Catechetical
Certer in Indonesia. I vill bricily describe the contributions of each.

The Pagteral Tnstitute in “walevsic is of fairly rceent origian, and has growm

out of tho needs of waiting more ronevsl and updeting possivle, for as oy mon-
bers of the clmrch os possible. A catechoticol center ot the Institutc has becen
active, csneeially ir the past, in producing up-to-doto cotcohlsss for children
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and adults, ns alse in organizing courscs for many groups: Todoy, the Paztoral
Institute offords opportunitics for SRfrt—tonn courses, often durins the
cvenings, weck-cnds, or holidoy-time.

A good number of religious ond wricsts otiend, but nlso oy loy people, an
importent foetor in church renewol. Courscs ond lectures which initially were
conducted ot the Institute only, are now being giveon, within the limits of
avoilable perzonnel ond ot the requoest or invitotion of verious groups, in arces
outside the center ot Kualsa Lumpur. Thig Pasteral Institute, thoush n modest
cffort, is o ronlistic one, ond meets the needs of the vntire church group, many
of <shom conncet be freed for leng coursces, or cven during thoe doy- ore local
sistors and nricsts arc forming vert of the team giving courses.

The Catecenctioal Centor in Jogynkarts, Indoncsic, provides o cotechoticcsl
ingtitute, o religious rescorch conter, and oodiovisucl studio, o litnrgical
mesic conter, o book centor ~nd store The influcnec of this conter has beocon
widesprend, with cotechiste treincd from mony difforent islonds in Indoncsic:
-Other smaller catechoticnl institutes have sinoc been fommed ond scrve other
arong. ilembors of the stnff have accentod invitotions from time te time, 1o
give updeting ir the ouvter regions. iy religious hove studied -4 the Cote-
chotical Institute, or token somc of the mini-courses oveilablc. “ut oven morc
hove been helped by the moterial in the form of books, periodicnls, tapes, scots,
which have found their way into mAast relisgicus houses nnd foerm a part of their
on=roing formation resocurces. A rumber of grodusteos among the locel religious
have taken on positions of responsibility successfully in their owm congregoetions

~nd in the churche.

Repional Level

If much hos beor done at the notional (provinecial) level, it is often bee
ceuse of the inspiration and sharing from the regicnel level.

Within our owm congregntion, we held o regional mecting for oll formation
personncl in Asiq. This gnve the opportunity for an oxchange of cxpericnces in
the various eountrices, = pooling of reflicctions for future corivntations, o lived
exoerience of sharing nnd proying in on Agian sctting ~nd with thésc of diffce
rent notionalitics, and o eontact with the ceonter, ronrescnted by the presence
of two genernl councillors: An inter-mrovinee bulletin on formation in the
region for the eontinucd cexobnnge of cxpericnces wos once eoncrete rosult. The
encourcgenent cnd honc which this save te thoe porticiponts wes o velve in itsclf.
™ro importsont conclusions from this ~nd similsr mectings in other parts of tho
vorld werct (1) to initintc snd form the youns in their omm culturc, and
(2) to initiate and form_ the younz Lo uvnderstond and live the essential values
in a pluoralism of forms-

A mecting of provincinls of the rogzien of cast ond southenst Asic mct in
Taiwan cnrly this yeeor, togothor with the superior gunercl and two councillors,
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for common rcflcciion ond policy statement regerding coxponsion in the argn.

Among other religious congregations, similar mecetings are held ot regional
lovel: some preparing for chopters at the gencral lovel, vhile others provide
for roflections/oricntations in regional planning and various types of aposto-
lotes.

- A new initiative begon o fow years ago, with the formation of the Asian
iceoting of Women feligious, called AI0R, ond comprising represcntatives of the
major supcriors of women of Asic. & questionnaire os to the dcsirability/heod
of such o meeting wng previously sont out to the vorious Confercnces of Agia.
The responsc wng positive, ~nd underlined thet the functicn of such 2 meeting be
not crnly to discuss problems, but more importantly, to provide updating, and
cormon reflection on gituctions and roles of wonon religious in Asia.

AMOR hcld i g first mceting in Hong XKong, cemphosizing the role of religious

woren in Asin,. Thisg meceting wos summarized by Fr. Ben Tonna of SEDOS The
sccond of those mectings v held in 'lanila last year, ond denlt with the theme
cf "formation®. In ~nddition to discussion on the situntion of formaiion in the

verious countrics, talks were given on prayer, on iAsien mentolity ond spiritua-
lity, ond speakers included Tr. Anthony De ¥Melle of Indin, and Sr. Tho Thi An of
Victnom. Various prayer oxpoericnces werce held during the scssion, cmphasizing
Asian forms and valuos. Two importoent conciusions resulted from ithis mecting:
that Lomation must bo person-oricnted vith proyer formetion providing for
various forms rnd necds; and thot on-going formation should be given a vital
place for 211 ré&ligious, given the greatl number of professced religious and the
contribution theoy woere moking ond could mnke to the church in Asin. An off-
shoot of this mecting was o specific seminar on Asion Tentality which was or-
genized for this yoar. The third mecting of ANMOR wrs held in Kyoto this ycar,
and dealt with the theme of cvongelizotion. & major feature of this yeor's
gathering were the talks on Agian Theolegy and the roflections on the Tniwan
stotanont of the Federation of Asian Bishops! Conferongc, by Father Arevalo of
Menile. The meeting concluded owith o vroposal that scssions be orgonized simi-
lar in contoent te the Kyote meeting for oll women roligious in the diffcrent
countrics of the rogion, wioh rolflcetion lozding to ection in the areg of't
scrvice to the poor, inculturation, ond the study of Asian religious.

Through thesc AMOR mectings, awareness has growm among provineinls and others
attending, on issuces conterning Asian women religious, ond this nworcness is
sistly coming through to the loezl lovel in oneh country. A noew spark of intee
rost and hone has been awnkened in the religisus of Asia « a confidence in their
ovn identity, nnd an avarcness of their responsibilily te eontribute positively

tc the socicty ond chureh in Asias

The Federntion of Asion Dishops! Confercnec (FABC) has been onc of the most
important groups in rccont yeors to foster reflection on the Asion realitices ond
the dutices of the church in this rospoet. e meeting of somce one-hundred




cighty bishops of Aziz in lanile during Ponl VI's visit in 1970 1lcd to rosolu-—
tions insisting that the Church in Asiz be truly the clureh of the poor A
statcment depicting the "verious foces of Asio!, nnd including among them the
meny youwtsh thnt mrko up its numbers, the guost for 1nd1"1f+z@tlon cfforts in the
local churches, the innate rcligious scnsce of the neonle, ~loced before all

nambers of the church, including religious, the need to reflect in dopth nnd to
nlsn concroete acons of meeting the needs within the various countrics. A

Bishops! Institute for Socinl Action (BISA), southcest Asirn goction, aet in
fIonile in 1974 and formulated a ligl of "rofloctions” and "orons of concern® for
the region, while the Mirst Plonary Assambly of FADC in Tedvon in Auril of the
scae yerr, doalt wdth motters of concern for the church and produccd t%i offi-
01nl docun.nt of the Conforvrnce on "Evanrelizatior in flodern-Day fsin

“hese varions documents, vivich provide guidelines, moint ouvt situntions and
needs, ond hove beon the main stisulus in both the reogion ~nd the individual
countrice,, {for furthcer refleetion.rnd n~etion The thomes hove in turn been
felen up by tke Episconnl Cenfeorences, the @njor Sumcriors!' Confercnces, the
individusnl concregctions, ond other commissions or churclh groups, to give dire-
cticen in plorming offorts. Iz thus soe the followines nrens cmerss os nriori-
ties: indiginizction, dinlosuc with non-Christlion religions, socicl awnrencss
cnd diclozus with the poor, Lhe anostolate nuong the youtih and university
students, the nceds ~nd merna of cvoneclization in Asion situctions- Lny vnlid
on-going formation among relisdons will necessarily tolie’ into account this
clinnte of ~rowing avorcness rnd new life that is ziving Lsic ond the Lsion
churoh their desire for idcntity, Tor ~vthenticity ond For scrvice in malking the
"good news" aconingful wo the neoples, and incornote cmong thom.

Finally,  the cacrzence of "fGooms' cnd Pinstitutes" for churen renewsnl in tho
region cannot bue ovorleoked ~s being o vitnl, rich and continuous meons of on-
roing fornotion. I hove singled out three, vhich in.my cotimetion, arc nakins
2 significont contribution In southeast fsia in over-nll church rencwalt
(1) the East Asicn Pasteral Instituic (BAPL), (2) ihe Burcou of Asien Affnirs
(BAA), end (3) the Bettor World | ovemcnt (‘v

the Eost Asimm Pogtoral In;iLtwbg in Jizniln provides on Intensive live-in
pnstornl coursc of scven months desisned to bring about thoologicrnl updating,
goiritusl ronovnl and inercescd postoral offcctivoncess among poyticipants.
These cone froa the variovs countries of Asin ond thoe Pacific A number of

our oim relisious, ns wall o~z those of other congresations, ~nd nricsts, of
coaleysie, Singonore ards Indonoging hove arofitted from this exmerience, which
provides not only rencwnl, but o sharing of insights and valuvcs of the vorious

Asion countrics. Tanms witrin countrics hove boon sonctiumce formed for cate-
choeticerl or pagtoral work writhin diocosoes. Snoint.orostine develomont during

the last tvo yenrs has heen the oxtension worls done ontside the Irsuitute itselfl,
vhere teoms hove becn requested to give on "on-the-spot" rencrval nnd troining in
vorious countrics
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The Bureau of Asian Affairs was sct up by the Jesuit Provineicls of East Asis
25 a coordinating center for the activity of the 2000 Jesuits in the region.
This Bureau may in futurce cnlarge iiﬁ scope to incorporate the needs of the Church
as a whole in Asia and the Pacifie.

The llovement for o Betteor World is o small internationzl group dispersed in
national teams, which essentially is an oxpericnce of living community, and not
Just an expericnce of talking about it. The moverent, which is ot the scrvice of
the ontirce church, omphasizes conversion of heart and unitarinn life of the church.
It develops with the on-going nceds of the church and offers renewal programmes
Tor commmunitics, diocesces, parishes or other groups: ;asically, it scrves com-
munities by seokigg deencr communicn within comrunitics and greater communion bet-

vecn conrmunities.

Rencwal sessions were conducted in different countrices of Agia, aond of notable
mention arc thosc which were held within thesc arcas - in Burma, Victnem (shortly
before its take-over), and Bengladesh. As a tomm with great nebility, the MEW
proniscs to continue its role of animating chureh rencwal in arcas of eorcat need.

PROJECTION: WL WIWIRE ©F OGO PORGATION

As we look to the Tuture, with 2ll its uncertaintics, with tlic rapid pacc of
chznge in soclety, with the complexitics that male up our world, with the speeifie
trends in Asia, it is hard if not impossible, to predict hov Tormation will he
given or to "programme" it in o detailed -ray, We will have to centirually discern
the best woys and means to effect on-going formoation, ond this con only be Judged
by the present realitice we arc living, by our opcnnes ond acceptance of where
thnt future will or mey lead us. If the future ¢an in any woy be judged by the
present, it vould scem necessary te continue end in some way to intensify inter-
congregational, inter-church, inter-region collaborstion. The tyncs of "mobile
toams'" vithin the region and within countrics to cffecet roncwal for the mony, mey
increass their scope in the extension programmes they offcr- Hltimotely, we
must come back to the basic reality that on-going formotion ust always aim for
the grovth of the -vhole porson, wvhe acconting hersclf, can likeuise resneel and
ceecnt ollhvrs cad Ler responsibility to thom, in an cver decpening life with Christ
and openness to the Snirit. Viith Chirist ns the only unechonging sccurity and
lasting structurc of the future, the rcligious ean face the eontinuous changes and
insceurity in her surroundings, adapting te the realitics end meking her positive
contributions.

The eall to authenticity and ronowal made to the clwreh in to-day's world has
becnt 2 chellonge to which its wambers have responded in multinle vways and in var-
ying degrees. During the past ten yeors sinec the closc of vaticen II, rencual
in various groups vithin the Clmrch scens to have followed a sequence which can be
compared tdith the threc najor woves in theological roflections cxposcd recently to
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a group of formation personnel by T'r. Fullenbach, namely: personalization, social
TRVOLVEMENT ARD INTERIORIZATION These movomonas, while not originating in the
Christian community, have influonced the Church, and likewisc the arca of on-

going formation.

Whilce thesc three waves arc not indopendent of onc cnother, and 21l arc with
us todoy, thoey would appear to coincide with the gools of formation mentioncd
above;y growth in valuing ond acconting self, respeet for and responsibility for
the other, and deepening prayer ond wion with Christ and opconness to the Spirit
The goenerzl impression is that todsy, we arc morce concentrated on the third stage,
thot is, interiorization, with wrayer mevencnts of a group or personal nature,
deevening of sniritual valucs, and o truer vision of the Church's snecific role of
showving the peace, Joy and love of Christ. Put there is likewisce a realization
and groving avarcness that it is the integration of thesc three clements thot ill

bring =bout true rencwal ond conversion.
1%
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ANMEX T

The Ronealli Renewel Institute has conducted various types of roncial sco-
sions. Originelly the initiative of the TWI.C. Brothers for their ovm congro-
gotion, it wns openod to other congrogetions, and coventunlly to pricsts as well,
at the express request of Cardinal Darmojuwono of Scmarang. Whilc the F-I.C.
Brothers arce the mrin orgenizers, they co-opt pricsts from the mojor scminary or
claservhere, oxperts in the ertechotienl, sociol, litursical ond other fields, os
vicll o5 other religicus, including women. A foew luy occople ~ive lectures in
their respeetive ficlds for some progrommes. The following ore some of tho re-
newal courses vhich heve beon offered, on o live-in basis:

(1) Five~veck prosrommes for renewal in rcligious lifc, covering related over-
211 wsovects for personel growtiy srowth in community ~nd in the understan-

ding of changes in the church, cexperiences in praycr. ihese are provided at
lerst twice o yoear.

(2) Tive-veck mrogrammes on rencval for scnior sisters, with content 51m11 r to
the above, and distant preporation for retirement - provided tvicce annually,
cspocinlly in the beginning yenrs of roncwal. (Tor thosc “over 5O").

(3) "Codre courses" for thosc_in responsible positions or to prepare for guch
lendership funetions, losting a-proximatily 2 months.

(4) b”SSlOﬂS’LXPFIanCDS on.sniritunl dircction, begun within the last Lvo yonrd.

(5) Scosions for formotion dircctors, as well as mectings to discuss common

problums and developtoents.

(6) .

(7) Five-weck Sessions for Young Religious Prons
cluding ¢rided rotrent and spiritvel dircetion, ~s well as common rellcection
on. the nature of the vows, community, sand cormitnent Provided tvice rnnucliy

y Proyor tlorkshops nrovided o teow times o yoar

~ringe For final commitmeont, ond in-

(8) Nenewnl sessions for rricsts, condvcted grounlly ot the Institute, but or-

garvized by o spocinl team.

($) Shorter vorkshops on vnrious topics, such ~s npostolic involvements, socinl

weeness, ote.
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CATECHETICAL CENTER - INDONESIA (YOGYAKARTA)

The Cateehctical Center in Yogyakarta,'lndoncsia, providoss

(1) A Catechctical Institute (STK) gives profossional training for catechists

' and is duly rccognized by the government aog an institute of higher learning.
A threc-ycor vrogramrc leads to a Buh., while the five-year period con lead
to an i.A.  Apart from the classes they teach, the staff members collahorate
to composce updated means of prescenting the "good nevs', adapting to modern
conditions and "life", the sccial conditions and cultural situations of the
pocople, ond the naticnal plonning. Those arce produced at the center and
obtainable for all, providing necded updating for religious and others in the
ficld of catechetics. They have been helpful to religious ~s to the others
in a decper religious cducation.

(2) A Research Ccnter provides for study and rescarch on rcligious topies or
problems.

(3) An Audiovisual Studio produccs tapes, slides, picturcs, photogrophs, prepared
by various groups within the Center, and uscd for cotechetical ond eduea-
tional purposcs. any very useful "packets" and “glides scrios” have been
produccd and are being used in many parts o~f Indoncsic.

(#) A Liturgical llusic Centor organizes courses for liturgical wusic, choir
dircctors, orgenists, and hos o library of tapes from diffcrent narts of
Indonecsia and other countries as well, cxphasizing original Indongsian or
local music for use in the liturgy. Comnositions for various typcs of
liturgical celcbrotions arc available, including youth masscs, masses for
snceinl occasions, for certain areas and feoasts. A Tdturgical itusic Con-
grass vwog held this year, uniting the liturgical music delegntes from many

diccescs in the country

(5} A Book Center nnd Store scll books, pomwhlets, neriodienls, tronslations and
related material for catechetics- Some of these arce composcd at the Conter
itself. The material produced in the Audiovisual Studio and Liturgical
tlusic Center are avails~-~ble at the Store.
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ANEX  IIT

The Eost Asian Pagtoral Institute (BAPT)

Monila, Philippincs.

The East ifsian Pastoral Institute in virnilo wos set up s o tocoching insti-
tute for leaders of the Church in the countrics of Asia and the Pocific, in 1956,
o8 o common work of the Jesuits working in the difforent countrics of Eost Asiae
It is situsted in the Atenco Tmivorsity to whieh it hins been Federated.

Lach yeor some 80 men and women undergo an intensive nastorzl course of soven
rnonths dusigned te bring about ia them theoclogical updating, spiritusl roncwal
and incrceascd oastoral coffvetiveness. Participants arc norially cxnocted to
hrve completed o first university degree or its cguivalent, or if they worce not
given oppertunity Lor such study, to show evidence thot thoey ore capnble of
teliing o course ot rradunto lovel. Thoso who complete the seven months! dip-
lono course with ceietinction rnd wish to smend o sccond yenr in writing o thesis
on gome aspoet of the pastorsl lifc of the Church in iLsin or the Preific, nny
qunlify Tor cither ‘aster of Arts {in Relisious Bducation) gsiven by the Atenco
University, or o aster in Religious Educotion given by the ELrI itsclf

The: coursce particinonts ore moranlly nricsts, brothers and sisters with only
a few lny neople in cach group. Normelly « minimmm of Tive yenrs' pastornl cx-
pericnce is exneeted in condidetes for the course, ond nrofercnce is alwnys
civen te those who monifost gronter potentinl for leadership in pastorol ccti-
vity in the Church ~fter they completce the coursce.

The coursce includes not only thoologicel and biblicel studics, but also
peychelozical, sociologicnl nnd dnthropolegical subjeoetss Profossors cro from
the resident staff, from wniversitics ond othor institutions in Manila, and
scvernl from overscos. The medium of instruction is English.

{me-aonth courses have also boen offered coch yeor for missionary pricsts
and brethoers.

During the last two yenrs, cxtension courses have been given in Dacca, Bang-
ladesih, ~nd in Sydnoy, rnd in helbournc Sustralia, Two morc arc scheduled for
Perth, fustrelin, ~nd Runla Lumpur, fnlaysip, during 1976. These courses last
fromn two to Tour wecks ond nro given under live-in conditions, the professors
coming Trom “rnils and <lsevherc, hut the eonvening ond adainistration ore in the
nonds of the loenl Church, smenrhended usuclly by BAPL oraduntos This exton-
sicn soervice of the TAPTI mey b furthor cxtended in the fnturce rnd diversifiod to
mect the changing needs of pricsts, religiocus and 1oy leaders in the vorious

A

courtrics of Aocin snd the Preific.

Joim Reilly, S.J.
fovonbor, 1975,
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ANVEX TV

THE BUREAU OF ASIAN AFFATRS (BAA).

The Bureau of Asion Affairs wos set up by the Jesuit Provinclals of East Asia
as a coordinating center for the activity of the 2000 Jesuits working in the
region. This includes Japan, Korea, Taiwan, Philippines, Indoncsin, Australis,
Malaysia, Singaporc, Thailend, Vietnam, Hongkong, and the Caroline Islands in the
Pocific.

Within the Burcau are four secretariates for linss lledin, Education, Social
Work and Pastoral Work. The Purecau is based in Flanila, but the Scerestaries arc
constontly moving among the different countrics of the arca.

Recently this Bureau and its Sccrectariates hove been discussing the possibi-
lity cof brosdening activities and this has slrendy been done in some woys, for
instence, in the nssictonce offered to bishops, priests and others in tlalaysia,
Thailand and Japan in planning for Church ronewal. If the Curean of Asian
AMfairs can be of service to the local Churches of Asia, it scems that the Jesuits
ney be willing to enlarge the scope of the Burcau and its subsidiary sccretariates
and adrpt it to incorporastc the nceds of the Church as a whole in Asia and the

Pacific.

John Reilly, 3-J:
Movember, 1975.
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AINEX |V

HQVEMINT FPOR A BETTER WORLD (1BW).

The Movement for a Better World is a small international group dispersed in
netional teams which are composcd of different stotes of lifer 1laity, religious,
nricstss It seeks to emphasize certain aspects of the mission of the church,
namely: econversion of heart and the unitarian life of the church. This kind of
conversion distinguishes the MEW from other moverients of renewal that exist in the

Church today.

The liovement secks to disturb, to introduce a constant ferment of conversionm,
to stir others to action, not by an appeal to authority or by introducing new
schemes and orgonizations, but through this conversion of heart. It cmphasizes
community: thot our moral perfection consists in entering the life of community.
- We are to live together to help others. Our last judgement is based on this
service to otherst '"Whatsocver you do to the least of my brothers, that you do
.to me'.

The goal for which the ilBW strives is e¢xpressed in its name, to promoté the
movenent for a better world. This is a conversion to the communitarian spirit
among thie people of God, so that all its forces, both persons ond institutions,
are united in charity and become more vital.

What is different about FBW? It is an experience of living community, not
just an experience of talking about it. MBW sceks to bring together the whole
people of God - Bishops, clergy, religious, laity - mcn and women, nll ages, =21l

vocations, to sharce in dislogue, in praycr, and in all the asncets of life. It
gecks to help people understand more fully the relationship with thansclves, with
others, with the world and with God. It is a movement at the service of the

entire Church, 2 movement thot develops with the on-going needs of the church.

It offers rcnewzl progrommes, both for communities and dioceses, parishes, etc.
It offers ten different kinds of retreats, such as retreats of prayer, dizlogue,
basic ecclesial community, the renewed image of the religious and pricsts, the
gospel-counsels for everyone. It hes o specindl Institute of Spirituality called
the "Internztional Team of Reflection”, (ITR) which works comstantly developing
programmes for community spirituality. MBW tends to give people an awarcness of
the coll to communitarian responsibility in todoy's world, to convey the impor-
tance of becoming rencwed persons for community, and to challenge porticiponts to
search for better weys of renewing communities at the verious levels aond in va-
rious arcas of socicty: family, parish, rcligious congregetion, dioccse, nation,
cte. It calls for conversion that corresponds with the signs of the presence of
God in history. It promotcs this conversion in the context of a global vision
of the situation, holping to keep a balance cgainst n oo nmarochial outlook. And
it sorves communitics by seccking deeper communion within the community ond seeks
greater communion between communities.

Iucien Tulhern, CIU,
Noveuber, 1975.



SEDOS 46th General Assembly — 15 December 1975

CONGCING FORMATION: THE OMI EXPERIENCE

By FT. Fi‘a:.lCls Eo GEORCE, 'Ol-II"T.Il': .

Y P

Position Paper B



Father Francis E. George, 0.I,1,.

“Acadenic Degrees:
' B.A. Phil. ‘ .- ‘ -
M.A, Phil. —Catholie University, Washington, D.C...
B.Th.; M.4.Th, — Ottawa University, Canada
Ph.D. = Tulane University, New Orleans, la.

Work since ardination:
Director of formation house for OMI Scholastica =~ '~
Retreat work with religious; campus ministry
Teught philesophy in semipnary and in-university
Provincial of ‘Central U.S. Province of OMIs
OMI Vicar General (since Chapter of 1974)-=special pertfolios on General
founcil: On-going Formation and Justice and Peace



ONGCING FORMATION: THR OMI EXPERILNCE

IT, THINKING AND PLANS OF THE GuNERAL COUNCIL

GENERAL GOAL
During their first regular plenary session last February, the members cf the

General Council agreed that the broad geal of any ongoing formation project in the Con-—
gregation is to provide the services necessary for the continued growth (ministerial,
perschal, spiritual) of the members of the Cocngregation. The Chapter of 1972 had
already described the subject in comprehensive terms:

"Continuing formation includes the attitudinal, spiritual, in-

tellectual, pastoral, missicnary and professional domains. Its

content, approach and methods vary with the concretc needs of

persons? (DOC. 43/73; DP. 3)

The Council spent some time discussing the formation needs of Oblates at all
stages of their careers; it decided that attitudinal, personal and spiritual needs can
be partially met by programs and initiatives sponsored by the Congregation itself,
Professional and ministerial needsm on the other hand, since they are so closely tied
to the demands of the local Church, can better be met by programs locally planned.

4 distinction was therefore drawn between ongoing formation as such, affecting
the Oblate's personal and spiritual growth, and continuing education, which would
emphasize ministerial and intellectual development. Ohviously, however, growth in one
arca of a man's 1life will affect everything he is and does.

PROVINCIALS CONSULTED

a) Cencral Hecds

Since there is little point in planning or sponsoring programs which don't
respond to concrete needs, the Council checked its own discussion by writing to the
Provincials to ask their advice about the needs of their men, The Provincials answered
that therc was a need for Oblates to make their own the now theological thinking, par-—
ticularly to understand better the advances made in the study of Holy Scripture and the
foundations of the liturgical rcnewal.

Provincials also mentioned psychological nceds ("particular needs are found
especially in the arca of personal and group growth!") and spiritual needs ("mecd to
confront onself with Christ and with the Oblates' mission and thereby find cne's
identity"), as well as tcchnical nceds in the Ticlds of communication media, group

techniques and counsclling.

b) Special Group Needs

Certain recognizable patterns of ncoeds boeame cvident in the responses. Groups
of Oblates vary in thcir nceds. Ibr cxample, men newly engaged 1n ministry must come
to terms with their owm public role; Provincials nced to be cncouraged in the facce of
personncl difficulties and placcment problems; missionarics often nced help in making
good usc of sabbaticals; formstors nced help in clarifying both their personal goals
and in crcating vital formztion programs for young Oblates.



THE OUTLINE®

ONGOING FORMATION: THE OMI EXPERIENCE

I. Impetus for ongoing formation

1. difficulties in religious renewal in a missicnary Congregatione—
the climate of opinion during the Chapter of 1972

2. the Capitular response—

"Continuing formation for virtually all the members of
the Congregation is a most urgently felt need requiring
immediate and comprehensive attention. The General Chapter,
therefore, strongly insists that continuing formation be
assigned an important and systematic place in the Oblate's
missionary and professional life. Continuing formation is to
be considered as the right of every Oblate; it is as neccessary
as first fermation."

II. The thinking and planning of the General Council since 1974

1. general goal

2. consultation of Provincials
a) general needs
b) special group needs
c) needs of Provinces

3. three—~dimensional response

4+ role of General Mministration

ITI. BSome examples of ongoing formation projects in the Congregation
1. Roman~based projects (up to 1972}

2, prejects in the Regions, with a particular glance at the
latin American Region

3. projects in the Provinces
a) Province-wide programs
b) individual-oriented programs

IV. Ongeing formation and the future of the Oblates

* Only Sections II and IV of the Outline are prescnted on the following pages.



=3

¢} Needs of Provinces

Provinces also have different nceds. In general, there is a differcnece between
the "established" Provinces and the smaller, mission Provinces. The former speak about
the nced for growth of persons and of groups and report that there are now many cduca—-
tional programs in dioccsce whore Oblates can got professional ministerial help. For
thesc Provinces, the necds seem to be more psychological.

The smaller missionary Provinces, on the other hand, spcak more often of on~tho—
gpot programs designed to aid the missionary professionally in Scripturc, liturgy, moral
theology; in group tachniques and counselling; in the use of communication mediaj; and,
finally, in the arca of personal spiritual renewal,

TiRLI~DIMENS TONAL RESPONSE

As a first rcsponse to these nceds, the General ddministration has announced a
number of projects {cf. Commumiqué, No. 11, issued aftcer the plonary scssion of Mey 12
to Junc 6,1975, pp. 8 and 9) Tr. Jean DIOU.AI'S work of Oblatc rencwal retrcats and
conferences around the world will continue to be sponsored by the Gencral Administration.
Br. Drouart himself is most anxious to 1asurce rcgular zpiritual rcnewal cefforts as a
follow=up to nis own scssions in the various Provinces and regions. The problem, like
so many others has three dimensions: men, money and planning,

MBN: The General /dministration is gracually sotting'up an informal network
of Oblates intercsted in ongoing formation. Without cstablishing a formal committee
as such, a group of rcsource people, in contact with one another and at the scrvice of
the Provincials, might gradually devcelop. They will be used to offer advice for the
planning of ongeing formation projucts and, in some cascs, as dircctors of various
formation sessions. fhis network will be composcd of Oblates already suggested by the
Provincials. :

HONEY: The Oblate Sharing Fund was begun at the 1972 Chapter with the formation
nceds of the Congregation as one of its priorities. It has alrcady been used to finance
a good number of individual renewal programs as well as Province-wide programs. The
Gueneral fdministration accepts ongoing formation as an cssential condition for the cone-
tinued cffectivenzss of Oblate ministry; it is villing to do its hest: to finonee preojects
approved by the Provinoials.

PLANNING: In some ways, this is the most probliumatic arca in the program. The
Gencral Administration has been explioitly warncd against removing the main thrust of
ongeing fermation from the local level, wherce the needs of the men arce most cleariy
discerned. Since ongoing formotion must be closely adapted to personal nceds, pro—
grams must be cuite different in the various rogions of the Congrogation. Likewisc,
it has bceon pointed out that constructing renewal tecams "from above" courts disaster.
The teams must be assembled from willing partners under local Provincial dirccetion.
Consuquently atf thisy ftime, the Gen.ral ddministration will foster sharing of personncl
o bie loturnellonal lovel by lorwarding invitaticns to various Oblates from interested
Provinci~sls.
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We will also share with interested Provinces and regions those plans and
programs which have proved successful clscwherc and we will encourage the develop—
ment of regular and systcmatic review of ongoing fermation programs throughout the
Congregation. The Gencral Councillors for the rcgions have a unique role to play in
this encouragement and cvaluation.

CENERLL ADMINISTRATION'S ROLLD

The General {dministration thus has an educative role to play, assisting in
rescarch and planning, developing criteria or guidclines for sclecting programs of
ongoing formation offcred lecally, and fostering understanding throughout the Cone
gregation of the issucs involved,

The Administration also rccognizes its responsibility to develop specialized
personnel in ongoing formation, Oblates trained not only in the classic ecclesiastical
sciences, but also in counselling and commnication skills.

Tho General Council also accepts its financial ohligations, complementing
Provincial funds in this matter.

Perhaps most important, we members of the Council realize we have a wvery
perseonal role in ongeing formation, inasmuch as our own attitude toward our fellow
Cblates will make clear, better than any statement or program, whether or not we
truly placc persons before work. We have committed oursclves to our own ongoing
formation and interior rencwal. Hopefully, we will not permit oursclves to be
entirely defined hy our task. .

IV, ONGOING FORMATION PROGRAMS IND THE FUTURT OF THsS CONGREGATION

Most of the idcas and programs discussed above sgtart with the individual adult
Oblatc and his personal spiritual, psychological and professional needs, The ongoing
or continuous growth of individual Oblates, however, will nccessarily lead us to col—
lective reform. We will outgrow the prescnt structurcs which now scrve to institution-
alizc our mission, and we will be forced by our own cxperience to rethink our entire
life and work.

Thus, ongeing formation might better be called transformation, sinece it will
surcly lcad not to personal assimilation of a prodetermined official pattern of life
but to personal questioning of all thos¢ structures which hinder us from living and
working as rcligious adults. Formation models'usually presuppoged an age of continuity;
in a time of discontinuity only transformation (or, if you like, conversion) will sufficc.

Criteria of cffoctive Prograoms

With a ncow awarcness of some of the risks and consequences of ongoing formaticn,
we can move from talking about programs which respond to individual needs to a discus-
sion of the needs of adequate programs. Assuming good theological input, at least two
conditions need to be met if an ongoing formation program is to be effective.
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First, provision must be made for fundamental ay.itudinal change. It would be
a mistakc to underestimate the extent to which priests and religious have been trained
to lead borrowed lives, finding the meaning of their lives and the justification of
their actions and thoughts in texts, documents and cther peoples' words.

The habit of freely assuming responsibility for one's life, through and with others,
comes slowly for cach of usi but without gemuine attitudinal change of this type, in-
tellectual development will only invite further conflict in our houses. Becoming aware
of new developments in theology, liturgy and ministry will merely provide one mere area
of disagreement to disrupt our already fragile unity. When cmotionally immature people
find themselves disagrecing, they invitc one ancther to enter the confessional rather
than to center into discussion. Total personal growth, therefore, must bc the goal of
any effective program of cngoing formation.

secondly, @ program of ongoing formaticn of Oblates malkes little sense without
the critical evaluation of ministry and the definition of mission pelicy in cach Oblate
Province which was requested by the 1972 Chapter (cf. Missionary Outlook, 13, b). If
an Oblate is given further training and growth opportunities, the goals of his own cx—
pericance should relate to the ccollective goals of his Province. Otherwise, sabbaticals
and special programs seem to be idiosyncratic. They are reducced to the level of personal
therapy for Oblatces who have lost their sense of dircction or who question their veocation
or who want "time off" to pursue some individual quirk. Again, collective rcform cannot
be scparated from personal growth.

Renewal and Hope

On a deeper lecvel, ongeing formation challenges Cblatces both individualaﬁxgnd as
a Congregation to clarify thec bases ¢f their hepe., In any sociciy, the rich and cstab—
lished place their hope in a continuation oi things as thoy arc. The very suggestion
of chanpge must comec as a thareat.

The poor, on the other hand, place their hope in change, since they have nothing
to lese. The insistence, during the 1972 and 1974 Chapters, of the nced for ongoing
formation for cach Oblate is an admission of our own poverty, of our hopc for somcthing
more, something better, something new. Ongoing formation now is meaninglcss without
the pernr man's hope for something bettor in the futurc.,

Whatever that future holds —— a truly renewed Church, a socicty run by and for
the poor — we will be part of it to the extoent that we are rcenewed people, able to
lead others in the following of a Christ who '"makes all things new'.
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LA FORMATION PERMANENTE, ACTUALISEE CHEZ LES FRERES LASALLIENS -
i Rabamahafaly Vincent, fsc.

La Formation permanente apparait comme une des caractéristiques des Instituts
qui croient encore qu'ils ont une mission a remplir dans le monde dlaujcurd'hui. Ce
monde évolue i tout moment et d'une évoluticn si rapide gqu'une génération donnée peut
voir se dérouler deux ou trois grandes révolutions nationales (ou méme mondiales) qui
remettent tout en gquesticn, non sculement le passé mals encore le préscent. e situant
surtout dans le contexte africain, je cite guelques exemples: en l'espace de quinze ans,
le Zaire est passé par troils régimes politiques radicalement différents; il en est de
méme du Congo et de Madagascar. Comme citoyen malgache, j'ai connu dans mon pays le ré-
gime de¢ la colonisation ot les "bien pensants" autochtones aspiraicent a la citoyennete
frangaise; puis ce fut le régime Tsiranana oa l'on prenait conscience plus de son auto-
nomie que de son indépendance car on restait toujours dans la foulée de la "étropole™;
puis .vint 1%72: vrai volte-face politique, dure affirmation de la personnalité nationa-
le; le chef d'Btat actuel est président du "Conseil de la Revolution Socialiste Malagasy®

Lzl est 1le monde od nous vivons; il est bien mouvant, et il ne pcut laisser
persome indifférent; mais c'est signe de vie et de vitalité. '
Ce changement n'est d'zilleurs pas le scul Fait des autorités profanes, du pouvoir civil.
L'Eglisc elle-m@me y est engagée, bon gré mal gré. Sans doute vous aver cncore bien
frais dans l'esprit ce que disait récemment 1'évéque Christopher Mwolcka, cot évEque
catholique qui a opté de s'engager & Fond dans 1'expérience de 1'Ujamaa tanzanien.
~"Historiquement, pendant des siécles, 1'Eglisc s'est mise en devoir d'inscrire, de ca-
théchiser et de baptiser des individus, un par un: Le temps est venu d'évangsliscer des

commuriautés entiéres.

Pendant des siécles, 1'Eglisce a rendu des services,.comme les éccoles, les hopi-
taux, les orphelinats.. etc.. pour lc peuple. Le temps est venu de ne plus simplement
travailler pour le peuple, mails de bitir la communauté avec eux.

Pendant des siécles, les communautés religicusces avaient vécu l'idvangile a 1'inté-
rieur de lcur cloftre; maintenant, le temps cest venu pour les religieux de vivre 1'Evan-
gile dans des communautés ouvertes qui embrassent tout le monde.™

Clesk vraiment un défi que le monde mouvant d'aujourd*hui nous lance; c'est une
interpellation adressée au coeur méme de notre  C8tre religieux.
Comment y répondre? Nombreux, divers sont les moyens qu'on peut ¢t qu'on doit prendre;
mais dans la ligne de notrc théme dféchange, jo vais me cantonncr a la forimation perma-
nente. Hon interventicn veut &tre une réflexion critigue autour d'expériences vécues.

Jarlant de la formation continuv pour les religieux laics, le Motu Propric Eccle-
siae Sanctac dit: "Pour les frérces des Congrégations laiques, la formation se prolonge-
ra généralement toute la durée dee voeux tomporairect (§35). Coci reete wpai, mais ce
n'est slus suffisant.S5ous des formes diverscs, la Formation doit se poursulvre au dela
de la profession perpétuclle et se renouveler tout au long de la vie active. Bt j'estime
qu'il doit cn 2tre ainsi pour tout religicux ou religicuse, clerc ou laic. Pour les
congrégations missiomnaires, clest une exigence gqui découle de la mission m@ne qu'elles

assunent.



C'est chaque religieux individucllement qui est d'abord provoqué pour suivre
la marche du monde d'aujourd'hui, non pas en arriére garde, mals avec lc gros de la
troupe ct peut 8tre micux encore, e éclaircur, en prophéte.

Le corg entier de 1'Institut aura aussi & pourvolir a des institutions, &
«organiscr des sessions qui favorisent et aident cette formation permanentce. J'avais
eu l'avantage de prendre part & L'une ou 1l'autre de ces organisations ou rencontre, cn
vue de la formation permanente - surtout dans nos centres lasalliens, ct a Accra,

chez 1les FoleMa—

11 m'a semblé que les religieux(—seg), 2u sortir de ces sessions, avalent
laissé cntendre, sinon la satisfaction d'@tre un peu plus armés pour leur travail
apostulique, du moins la conscience d'avoir acquis urne certaine richesse qu'on pourra
exploiter dans les situations concrétes auxquelles on sera confrontd watéricurement...
Mals jo vals vous parler de suite de la formation permancnte, telle gqu'clle est concré-
tisée cliez les Fréres de De la Sallce.

A 1'2chelle organisative, la Congrégation posséde deux niveaux ou structures
de formation permanente: lc Centre Régional Lasallien (C.R.L.)} et le Centre Interna-
tional Lasallien (C.T.L.).

Le CG..i.La - Le but du centre régional lasallien, précisé par notre dernicr Chapitre
Général,est d'offrir aux Fréres les conditicns faveorables:
- pour renouveler, avec la conscience de la pleine maturité le don total de
leur pcrsomne au Christ et aux hommes.

. - pour mieux découvrir le sens de leur vocation en réfléchissant sur 1'expé-
rience jqu'ils ont vécues, a la lumiere de la Parole de Dieu, de 1'ensecignement de 1'Egli-
se, de ltesprit et de 1'Intention du Fondatcur.

Je parleral plus  en détail du C.R.L. africain pour l'avolir micux comnu et lfavoir
vécu plus pleinement. Mals je sighale en passant que 1'Amérique latine, 1'Amérique du
Nord, <t en Europe, la France et 1'Espagne ont ouvert et fait fonctiomner leur centre

lasallicn respectif,

Le temps nous manque pour parler mime briévement de ces divers centres qui
ont chacun leur particularité, tout en restant fidéle a l'orientation communc proposée
pour l'cnsemblce de l'Institut. A titre d'exemple de ‘cette spécificité régicnale de
chaque CRL, je vous cite un passage des responsables de Sangre de Cristeo, lc CRL des

Etats Unis d*Amériqued”

Le centre de Sangre de Cristo veut se situer dans 1'expérience reéiigieusc
particuliére aes Frérces d'dge moyen. Il ne se propose pas un "revouveau', qui suggére
un replatragce ou une remise 2 neuf; mais il se proposc de poser de "nouvelles fendations'
ce ¢ul impligue.la refonte de toute la signification totale du frére, cn tant qu'homme,
chrétien et témoin spirituel. Pour cette raison, une intériorisation plus proforde par
la priére, la reflexion théologique et une vie psychelogique équilibrée sont des dimen-
sions essentielles de cette expérience. Ces dimensions s'enracinent dems la reconnmis-
sance du fait qu'il est ampessible de comprendre 1'Eglisc et la sociéle aciuelle, ot
encore moins d'y travailler, sans une priére quotidiemne personnelle, fortifiée pap
l'intclligence adulte de la reflexion théologique contemporaine concernant vieu, 1'nomme
les medio et la vie culturelle américaine, 1'Egiise, la Bible, la morale, lo témolgnage

religicux.. etcCea."”
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Cela, <'est américain. Le CRL espaynol ou frangais aura aussi leur ton particulier.
En France, les fréres qui vont au CRL sont invités & expérimenter effectivement,
pendant ce temps de formation continue, la vie réelle des pauvres et des gens simples,

se coupant méme de la sécurité de la communauté et cherchant wun métier pour vivre...
Et qu'en est-il du centre lasallien africain et malgache?

Le CENIRE LASALLIEN AFRICANO-#ALAGASY - C.L.A.d. -

C'ast le dernier né des centres lasalliens organisés dens diverses régions de
1'Institut dans la ligne de l'orientation donné par le Chapitre. L'Amérique latine
et 1'Amérique du Nord - j'y inclu le Cansda - ainsi que l'Europe avaient mis sur
pied lecurs C.R.L. dans 1l‘'année ou les deux anncées qui ont suivi immédiatement le Cha-
pitre Général. L'Afrique n'a pu concrétiser le sien que cette année 1975; bien des
raisons fort diverses et complexes en sont la cause et qu'il n'est pas a propos de
mentionner ici.
J'essaierai gimplement de vous dire en quelques mots:
-le propos du CLAY
-1'expericnce vécue du CLAM
-quelques souhaits

PROPUS DU CLAM.

D¥abord un petit rappel historique pour nous permettre de saisir comment
un Institut international peut 8tre par l'acuité, 1l'urgence dcs problémes gqui se posent
dans tel ou tel secteur de soa ensomblz, et comment il peut essayer d'alder le secteur
en question pour soluticmner ses problémes.

En Octobre 1971, les Fréres Visitours Provinciaux de 1'Institut étaient
convoeques par le Frére Supéricur ot son Conscil,pour wie évaluation des cing années
écoulées aprés le Chapftre et pour poser les jalons peur les cing ans a venir. Clest
alors que la situation particulidre de 1'Afrique a attiré 1'attention de tout le monde.
On 1lit ceci dans la circulaire du Frére Supérieur communiquant les orientations prises
a la suite de ce mois d*évaluation des Fréres Visitcurs.

- "Le probléme de 1'Afrique fut l'objet d'un examen spécial...leaucoup de
questions que se posent les Fréres dans les districts d'Afrique leur sont communes a
tous ct que de solutions devraient &tre recherchées par une €tude et wie discussion
en commuan. Pour cette raison, las Fréres Visiteurs demandérent au Frére Supérieur de
prendre 1'initiative de réunir unc conférence des représentants de ces districts afin
d'étudier quelques unes des questions les plus importantes et les plus urgentes. Ce
sera fait."

Ainsi deux réunions successives, l'une & Yacundé en 1972, l'autre a
Kinshasa en 1374 ont groupés des délégués de Fréres travaillant dans differcents pays
d*Afrique, et Africains pour la majorité.

De quoi nous nous sommes rendus compte dans ces deux réunions de presgue
une quinzaine de jours chacune? Do Lz similitude de nos problémes comme il a été dit
précédemment, en particulier: l'inadaptation de l'école - 1'école, ce 'cheval de parade"
de 1'Eglise missiomnaire en Afrique -, la difficulté d'une catéchése adaptée, 1l'insuf-

fisance de vrals éducateurs qualifiés...
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Les problémes de notre vie de Frére n'ont pas manqué d'attirer notre attention.
La maniére de vivre la vic religieuse en Afrique nous a paru trés peu africaine. Nous
avons juge gque nous pouvons ct que nous devons faire quelque chose, pour que la vie
religicuse ou mieux la vie évangélique soit plus chez e¢lle en Afrique. Clest un peu le
sens Gi titre de notre document de Kinshasa: ce¢ que veut 8tre la vie lasalliernne
en Afrique."

La vie religicuse est un phénoméne typiquement occidental et il reste trés forte-
ment occidentale dans toute autre partie du monde ol elle a été importée. En Afrique,
le modéle curopéen ou américain de la vie religieuse pése encore de tout son poids sur
toutcs les fondations méme autochtones. I1 est plus facile de copier que de créer ou
de composer; d'un autre ¢8té l'autorité morale comme la domination psychologique exercée
par le missiommaire expatrié a une emprise totale sur la personne de 1'Africain converti
I1 ne fera pas autrement ¢t ne pessera pas autrement que le missiomnaire ¢n fait de
comprehension de 1'évangile. Les supérieurs religicux comme les formateurs ou formatrice
expatriés se présentceront comme des oracles et seront écoutés comme tels.
C'est vous dire que la lecture a l'africaine de ce gqu'on appelle traditionnellement les
conseils évangéliques n'a pas encore été faite. fant que cette relecture de l'Evangile
n'aura pas &té faite par les Africains - les #algaches y compris - la vie religieuse

ne scra pas lncarnée an Afrique.

Le CLAM a voulu &tre un lieu, un temps pour une "réidentification" du Frére lasal
lien en Afrique. A Kinshasa, les délégués des provinces avalent dit: "Nous Fréres lasal-
liens travaillant en Afrique, proposons la création d'un centre lasallien africago-Mal-
gache et vue de la formation doctrinale et du ressourcement spirituel des Fréres."

Et la premiére cxpérience devra 8tre tentée dés 19575.

Cette preoposition paralt trés commune et semble n'avoir rien de spécifique quand
on le tirc de son contexte. Mais lue et comprise dans 1l'ensemble du travail de réflexion
et de reccherche fait a Kinshasa, cette formation doctrinale et ce ressourcement spiri-
_tuel & un contenu bien particulier, je dirai une couleur locale.

A titre d'exemples, voici quelques problémes qui attendent leurs réponses, non
certes d'un enseignement ex cathedra venu de Paris, de New York ou de Rome, mais de la
vie du peuple africain lui-méme, de la vie de 1'Eglise en Afrique méditant 1l'Evangile et
le traduisant pour scn pauple.

Les voeux de religion - la triade classicue - sont la forme unique et exclusive
d'exprimer la "consécration rcligicusce", dans 1'Eglise catholique? Lo question n'est
pas posdce gratultement, mals avec bien des raisons.

- La pauvreté par exemple - ou plus exactement le voeu de pauvreté 1 cst difficile-
ment percu comme valeur, m8me évangélique si elle 1l'est en realité, par une chrétienté
qui luttc contre la pauvreté. Une objection ou un enseignement qu'on pourra nous falre
est gu'il faut savoir distinguer; mais ic "distinguo" est trop cartésien, et 1l est peu
africain. I1 me semble peu évangélique de l'imposer comme une des conditions sine qua
non de¢ la structure de la vie religieuse -~ je parle de structure canonique pour 1'Eglise
wuniverselle. Celul qui a découvert que la pauvreté est une valeur indispensable pour
ia vie r2ligieuse, Llibre a lui, de 1'aimer ei de l'exalicr; Seint Frangiis parle biein
de Lame la Pauvreté, Mals est-ce une raison suffisante pour en conclure que tout le
monde dolt arriver & cet e découverte pour Ztre religieux. Nous sommes plus attentifs
au fait que le Christ a dit "bicnheureux las, pauvres" et non "heureuse la pauvreté'.
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Les problémes de 1l'obéissance, de la vie communautaire, du célibat consacré
ont des résonnances particuliéres - ou de non résonnance — en AFriquCesss

La pridére méditative, concrétisée par une demi-heure de méditation par jour
pour la plupart de nos constitutions n'est pas non plus sans poser quelques problémes,
non pas quant a la priére mais quant 4 la forme. Pour l'Africain, la relation avec
Dicu s'8tablit autrement que par la solitude et 12 silence prolongé quoique plein d'acti-
vité spirituclle; je veux simplement dire qu'une méditation plus communautaire, une
priére "corporelle! devront 8tre un peu -explorées ici.

fous ces problémes n'étaient pas des probleémes il y a vingt ams; c'était des
certitudes, presauc des articles de foi. Mails la vie qui évolue sans cesse et 1'Esprit
qui souffle. toujours ncus invitent, i1ls nous poussent méme & ne pas nous figer dans nos
certitudes. D'ailleurs pour une jeune Eglise qui cherche encore comment exprimer adégua-
tement sa foi évangélique, pour un peuple qui n'a de traditions qu'ancestrales ncn chré-
tiennes, l'attitude d'lsrall en exode et en marche, est beaucoup plus normale et plus
significative que son établissement et sa stabilité dans la Terre promise, la Palestine.

Je vous al énuméré guelgues uns des problémes que les religicux africains
doivent résoudre, s'ils veulent incarner la vie religieuse évangélique dans leurs pays.
Il ne s'agit pas ici d'indépendance ou de rupture avec l'Ilnstitut Mére, loin de la, il
s'agit d'une volonté d'exprimer 1'Evangile, dans sa pure simplicité, ici et maintenant,
de vivre aujourd'hui et pour ce peuple, le charisme du Fondateur. Et tout ceci suppose

une fraternité pluraliste.

L'EXPERIENCE VECUE DU CLAM

- Les Participants — Une trentaine de persornmes ont pris part & ce mois d'2tude et de
réflexion. La majorité était des Lasalliens; mails deux autres congrégations - les
Fréres Joséphites du Zafre, et les Soeurs Franciscaines missionnaires de Jarie - y ont
envoyé des délégués. Ainsi, il y avait trois Instituts religieux, neuf nationalités,

a vivre ensemble en fréres et soeurs au Centre Jean XXIIT, a Yaoundé, Cameroun.

La chose qui m'a frappé le plus au début de la session: c'est la spontaneité
et la facilité des rencontres. Des Sceurs, des Fréres qui ne sont jamais vus auparavant
et sont arrivés presque dés les premiers jours a se traiter comme dés vieilles connais-
sance ou des amis de longue date. Ceci est dQ certainement a plusieurs facteurs, mais
Je pense surtout a ce grand sens de l'accueil, & cot esprit de solidaritd gqui habite au
coeur de tout africain et gui jaillit spontanément devant son ensemble,..

Cet accueil de l'autre n'était pas une flambée de Feu de paille; le mois
entier fut d'abord un mois de "bome fraternisation” comme le disent les sessionistes
eux-mémes 4 1l'évaluation finale. Des liens d'amitié et dlestime se sont noués entre des
Fréres de différents pays; ainsi un Ethiopien invite les Malgaches & passer chez 1lui,
sur leur chemin de retour; un Zairois fait remarquer que la Haute-Velta n'cévoque plus
pour lui désormais un simple pays de 1'Afrique de 1'Ouest, mails des persomnes concrétes,
des fréres avec qul il partage le mBme idéal...

rout cela est d'une importance capitale pour cette Afrique en qulle d'elle-
méne, en quéte de son unité. Un rlle prophétique que le religieux africain aura a jouer
dans son pays, comme a l'achelle africain, c¢'est de pratiquer cette fraternité universa-
liste qui dépasse ou sublime un tribalisme trop étroit ou naticnalisme étriguc.
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Le programme - Le but du CLAM de 1575 a {té de réfléchir et d'expérinenter "sur ce que
veut €tre la vie lasallierme en Afrique. Cela implique une double attention & la fois
sur 1'Afrique d'aujourd'hui, lieu d'enracinement du Frére et sur la source lasallienne
charisme d'inspiration du Frére.

Voici gn résumé le déroulement de ce programme.

La premiére -semaine a été réservée pour un regard sur l'Afrique économique et politi-
‘que’ vaste programme qu'on ne peut finir méme des mois durant. On a pu poser quelques
Jalons grace a la compétence des professcurs de 1'WUniversité de Yacundé qui étaient
venu refléchir avec nous. De l'analyse de situaticn, il ressort gque la tiche du reliev
cducateur est immerse sur le continent africain. I1 doit ltaider, travailler avec lui
dans son effort de libération du joug politigue externe comme de L'instabilité politi-
que interne; dans son effort de libération de son sous-développemnent Goonomique si dif
ficile a ewrayer; dans son effort de liblération d'une mentalité de colonisés, avec ses
flcheuses séquelles.... . _

La cormaissance de la réalité socio-politique et économique d'un pays-surtc
d'un pays pauvre - est indispensable a ceux qul veulent y jouer une vraie mission
d'¢ducation. Cette comnaissance inspirera l'action a entreprendre ow o développers Dar
cette nerspective les sessionictes se sont interrogés sur le sens et la portée de leur
divers dngagements apdétoliques- Comme la plupart sont engagés dans les écoles catholi
quas, et que la tendance politique africaine vers la naticnalisation de 1'enseignement
vous devinez, la nécessité de s'identificr autrement, pour le frére dus IDcoles chrétie

nes africaines.

Cette réidentification sc¢ fera pourtant a4 la lumiére et sous l'éclairage de
Jean Daptiste de la Salle. Ainsi, une semaine entiére fut consacrée 4 la relecture

vivante et dynamique du Fondateur.

St. Jean Baptiste de la Salle n'est ni un musée & explorer, ni un oracle &
consulter. Ce’ fut simplement un homme de fol qui sut percevoir une necessité précise
de son tempset gqui a su y répondre adégquatement. Le Frére Assistant yénéral pour la
Formation, grand lecteur du Fondateur nous- 1'a ainsi présenté commc un homme plein d'h
manite - c'est ce qui a fait sa saintete - ¢t gqu'aujourd'hul encore, il est capable de

nous iunspirer pour notre mission en Afriquc.

La troisiéme scmaine fut réservér a L'étude des valeurs culturelles, reli-
gicuses africaines, de leur confrontation avec 1'Evangile, avec 1'aide hautement appré
ciée de Mgr. Anselme Sancn, évegue de Bobo-Dioulasso. Concluant sa préscntation il dit
MI1 y a urgence pour unc théologie africaine, née de nos communautés chritiennes, joye
uses de leur culture africaine et chrétiennc." Clest & dire gque cette théologie doit
d'abord commencer. par la vie; elle doit naftre des communautés qui ont su intégrer
nrofondément 1'Evangilce dans leur vie authentiquement africaine.

Hotre convigction commune est que nos communautés rceligicuses doivent Etrc un lieu pri
vilegyié de cette harmonieuse intégration de 1'Evangile dans la vic africaine.

Comment essayer do réaliscer cela parmi nous? Co fut 1'objetT de hnos echanges
a4 la quatriéme semaine qui fut aussi la derniére. A la lumiére de toutcs les données
précédentes, comment &tre Lasallien, en tenant compte du milieu humain <t du contexte
historique ol mous vivons. La réponse ne sera pas d'abord orale mais existentielle ou
miecux "factuelle". Il est vral que nous nce sommes gu'au début de nos recherches et de
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nes experiences. D'autres sessions s'avdreront utiles pour mieux saisir et préciser ce
qu'on veut entendre par "africanisation de la vie religieuse"; plusieurs initiatives
nouvellles sercont nécessaires pour mieux percevoir l'interpellation de l'Evangile a
travers ces expériences. Mals déja une conscientisation est faite: celle de construire
une vie africaine évangélique.

SUUHATYS ORIENTALTONS

~ Rérférence directe a 1'Evangile: Les traditions séculaires de la vie re-
ligicuse en Occident, n'ont pas en Afrique, le poids vénérable qu’clles ont dans les
pays de vieille chrétienté. 11 y a lieu ici de discerner ce qui est clairement évangé-—
ligue de ce qui est interprétation ol relecture de 1'Evangile a travers un contexte
culturel et historique particulier. Cette derniére ne peut pas &tre préscntée comme
unc valeur universelle obligatoire. - |

- Pour une libératicn des structures importées: Les structures sont
fonction de l'organisation comme de la conception de base qu'on a de la vie religicuse.
fout ceci paraft se chercher encore en Afrique; et l'on y a une volonté de s'élever
avee ce gqu'on batit, quitte & remercier celui qui a abrité jusque l&a, car on commence

a s'étouffer dans sa maison.

- Volonté de dialogue dans la recherche: Les Lasalliens a Kinshasa comme
a Yaound® n'ont pas pris de décisions unilatérales pour des points fondamentaux de la
vie religieuse, ou du moins ce gqu'ils estiment comme tels. Un exemple & propos ces
voeux: ils proposent que le vbeu du Frére soit celui d'association pour 1'éducation
des pauvres. Une commission internationale a ainsi étudié la question des voeux dans
1'Institut; notre prochain chapitre général aura sans doute & se prononcer sur cette
questioh; ct peut &tre amssi, la Congrégation des Religieux, s'il faut aller jusque la.
D¢ toute faon, le droit canon est au service de 1'Evangile, et ncn 1'inverse.
Certainement, 1'Eglise y gagnerait en s'ouvrant & une cxpérience de vie religieuse

africainc inédite.

Le CRIIRE INTERNATIONAL LASALLIEN. (C.I.L.)

3Uf— T1 est établi a Rome, a la Maison Généralice. Création du dernicr Chapitre
Général (1966-67), qui était aussi notre chapitre de rénovation, demandé par le Concile
Vatican II, il a remplacé le Sccond Noviciat. Comme son non l'indique, ce dernier

é¢tait récllement unc deuxiéme édition du Noviciat, revuc ou augmentée peut-&tre, mais

le mBme contenu forndamental, la m@me structuration quand au cadre, 1'horaire et 1l'austé-
rité. C'ast un temps commc un lieu de ressourcement qui demande qu'on revienne effecti-
vonent dans le sein mystique du noviciat. La visée majeure était de redécouvrir la
ferveur primitive de ses premiéres années de vie religieuse apreés quinze ou vingt ans
d'actions apostoliques intenses.

Le but du CIL a éte congu autrement. Sélon la précision di Livre du Gouverne-—
ment: "Il a pour but de contribuer a 1l'unité vivante de 1'Institut, & la préparation
de ses cadres, a l'approfondissement de la pensée de Saint Jean Baptiste de la Salle.
11 me scmble que de ces trois visées majeures mentionnées, la seconde a éte la moins
misc en relief dans la réalisaticn pratique. Le Centre Lasallien de Rome, n'avait rien
d'une académice militaire ou d'une écolec d'administration internationzle ot 1'on prépe-—
re des futurs officiers et des futurs dirigeants. Sans doute, des encicns du centre
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Lasallien romain ont joué par la suite des r8les importants dans leur district respec—
tif, mais cela n'a pas été une préoccupation majeure au CIL.

Clest dens surtout l'unité vivante de 1l'Institut et 1l'approfondissement de
la pensée de St. Jean Baptiste de la Salle qui soutendait la démarche du CIL. Clest
dans cette perspective gue l'on a visé & favoriscr une meilleurce connaissance et une
plus forte compréhension mutuelle des divers secteurs de 1'Institut, A provoquer une
réflection commune sur les conditions concrétes et diverses.de 1l'apostolat du Frére
dans le monde actucl. La relecture de Jean Baptiste de l2 Salle devra 8tre présente ct
actuelle; cela suppese donc que le centre présente un approfondissement de la doctring
de 1'Eglise, aujourd'hui sur le renouveau ecclésiologique, la théologie de la vie reli-
givcuse, les relations entre 1'Eglise et le monde, 1'éducation et 1'enscignement
chréticnea..

REALISATIONS PRATIQUES

Au total sept sessions ont &té organisées et 366 Fréres y ont participé
yenent de 70 provinces de 1'Institut. Les cing continents y ont 3td représentés.  COn
pourra noter en passant que Madagascar a toujours cu un ou deux représcntants a chacunc
des sesslons. ) o

Le CIL faisant appel & des volontaires et non des hommes qui y sont envoyés
d'office. Sans doute, en de nombreux cas, il a été proposé par le Suplérieur Provincial
4 tel ou tel frére, mais ce dernier, pour venir, a toujours accepté libremeht. Ainsi, a
coté de Fréres gqui ont demandé instamment de venir virre l'expérience du CIL, d'autres
sont venus avec certaine appréhensicn, mais assumant iucidement la rupturce, le dépayse-
ment, l'aventure. La joie débordante de guelques uns était comme le germe de cette immci-
se espérance qui emplissait tous les coeurs de ceux qui venaient a la rencontre d'autres
mondes lasalliens.,

Un groupe international de trois ou quatre Fréres formait le staff; il leur
revenait de préparer le théme de la session et d'entrer en relation avec des experts
qui viendront enrichir et étayer la réflexion et les échanges des scssionistes. Mais
ces derniers ont aussi & préparer leur propre session. Il a été demandé que les Fréres
puissent &tre déchargés de leur emploi professionnel avant la session a Rome, et qu'ils
puissent au préalable suivre quelques stages théologiques ou des sessions dans les Cen-
tres régionsux lasalliens. L'attention des candidats fut aussi spécialement attirée sur
la nécéssite d'un effort linguistique indispensable techniquement et psychologiquement
a la rencontre et aux échanges.

Ce ressemblement international de Fréres venant de tous les horizons, engag.s
dans des différentes missicons apostoliques était source dlenrichissement pour les uns ol
pour les autres. Toute la gamme ildes situations personielles, d'activitd soclales et re-
ligicuses, d'expériences rnouvelles d'apostolat se rencontrait au CIL, faisant ainsi de
ce dernier un rendez-vous du domner et du rccevoir. Fréres missiomnaires expatriés,
Fréres chrétiens des jeunes Eqlises, Fréres membres actifs de la vieille chrétiennctd
apportaicent et olffralent leur visicn de 1'Eglise, de la mission du Frére ot de sa congc—
cration. Par ailleurs un faisceau varié de travail divers auprés Jdcs jeunes se rencon-
trait aussi au.CIL: mission auprés des jeuncs a tous les niveaux, dans l'école et cn
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dehors, dans la catéchése <t la pastorale souvent aw niveau diocéscing mission auprés
des pauvres, des marginalisés des handicapés... Une autre mine de richesse du CIL a
&¢té celle de la confrontation des Fréres d'ages différents: certains fréres avaient
quclques années & peine de vie communautaires, d'autres en avaient des dizaines, parmi
ceux~ci, de directeurs de communauté, de futurs et d'anciens provinciaux.

Le théme de la session variait chaque année. Les deux premicres sessions
réservées surtout aux responsables de la formation Je base (scolasticat et noviciat)
avalt surtout pour visée de faire passer le texte et l'esprit du chapftre général,
ainsi que certains points majeurs et urgents du Concile. Les sessions suivantes étaient
successivement centrées sur la vie communautaire - la mission du Frére des Ecoles
Chrétiennes: sous 1'angle du renouveau éducatif - la mission catéchétique du Frére et
s conséeration dans le monde d'aujourd'hul - enfin, la consécration religicuse et les
voeux d¢ religion.

Un théme dorné peut &tre compris et Jdéveloppé e Jdiverses manidéres, varia-
bles suivant l'optique que l'on se donne 24 que 1l'on a. Au CIL, le souci majour était
de leg présenter dans la ligne de la finalité du centre: l'unité vivante de 1'Institut
en référence & l'ingpiration du Fondateur. Je lie ainsi comme de causc o cffet, les
deux visces énumérées séparément au début.

Aujourd'hui, l'unité d'un Institut internationsl ne peut plus &tre maintenue
autour «'une m@me régle identiquement interpretée et vécue, ni autour d'un identique
apostolat dit "spécifique" (pour nous l'école chrétiennc), ni autour d'une forte auto-
rité centrale & Rome ou ailleurs. Ces facteurs d'unité bien efficaces, car bien accep-
tés il y a vingt ou trente ans, ne le sont plus aujourd'hui. On est plus attentif a
d'autres valeurs. FPersonnellement, je considére l'évolution progressive et saine; elle
fait appel aussi bien & la maturitée qu'ta la co-respeonsabilité - le Concile dira, la
collégialitsd -

Lz commune ré&férence a la personne du Fondateur, la commune narticipation &
son esprit et & son charisme - qui n'eat pas figé et qu'oa doit sans rclire et retra-
duire - est le licn le plus consistant, parce que fondamental, qui puisse cimenter un
Institut international aujourd'hui, dans une unité sans uniformité.

IL est difficile et délicat de dire quel résultat a donné le UIL, car il
s'agit de cheminement personnel, ct de démarche non purement gquantitative de groupe.
Mais Je pense pouvoir affirmer avec le frere Michel Sauvage, un grand protagoniste du
CIL, "que de¢ de nombreux fréres ont approfondi au CIL la sighification spirituelle de
leur cxistence. Ils ont redécouvert le gout ¢'une priére dans 1'existence, dans la vie,
ct d'uwne pridre gratuitc... Ils ont mieux porga 1'appel des pauvres et 1'urgence d'un
engagement lasallicn pour leur libération. Ils ont compris un peu micux l'importance

rojet et partage communautaire et le sens de l'association..." Ajoutons que plus
dtun Frire y a découvert Jean Saptiste de la Salle avec des yeux nouveaw: ¢t pour un
monde nouveauw, ot 11 s'est laissé interpelld par lui.

I1 me semble que le CIL o offert quelque chose Je positif Cans la ligne de
la formation continuc chez les Frires lasalliens. Notre prochain chepftre géndral se
penchoera gncore certainement sur cette institution facteur de renouveau spirituel comme
d'unite vivante ¢e la Congrégation. J'osc espirer gque les retouches ultiricures ou les
nouvelics reslructuretions toujours pussibles accuntucront loz cffccts gositifs dija
cxistants ct domneront licu & Jes ouvertures J'accuell ou de participation a des cen-
tres Je formation continue d'autres Congrégations. L'Occumenisme entre Instituts reli-
gicux n'a été que sporadique jusqu'ici. Il est temps de nous unir, aon sculement de

sentiment mals en verité.
* 2 *
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CH-GOING FORUATION IN THE SOUTTIERN PHILI?PINES,

INTRODUCTION

‘In this final poper of this SEDOS study day my intention is to limit myself
to the examination of one porticular on-going formation programme desipned and
conducted in *the Southern Philippines.

First, I will give a broad description of the context within which the pro-
gromme wos developed Scecondly, discuss scoveral aspects of the nrogromme and
finelly suggest somce questions for continuing discussion.

'THE PHILIPPINES

Recent cstimates put the population of the Philippines at between 40 and 42
million. Approximately 90 per cent of the population is Christion ~ 83 por cent
Ttoman Cathelic and 9 por cent belonging tqg other Christian denominations About
b per cent is lleslen, concentratod mainly in Sulu ond western flindanco in the
Southern Philippines. . C o

T'or over three hundred years the Philippines was a colony of Snain (1565-1898)
end throughout that period there was a steady influx of state aided Swanish mis-
sionarics to the country. The Spenish clergy in the Philippines were functio-
naries of toth the colonial Church mnd the colonial govermment and as such the
parish rricst wos ofton the sole ronrescnt tive in his aren of colon1 al Spanish
authority. )

“In hig rceccnt book, "The Christionization of the hlllpﬁlﬂu“”, ir. figuel
Bernaoag (1) shows how Spanish dominence was estroblished by the missionaries: In
o conference conducted eorlicr thig ycor in Rowme, Fr. H« do 1~ Losta, 5,J. com=~
mented on the situntion as follows: o oo

"The Philippines ig onc of the fow exanples of 'sniritual conquest! of con-
quest by conversion, of colonization through cvangeliem. It is a2 particularly
clear cxample because the Spondards in the Philippines, including the missionnries,
never congtituted meore thon 1 per cent of the total populntion, in contraost with
the 30 per cent or so of the Spanish immigrants to Latin Ametrica ™ - Flllglno
Christinnity comnot therefore bic attributed in any significant derrec to racial
infusion. It is, if 1ot an Asian Christianity, a Christianity composed aluost
cntirely of Asiaons. Given its genesis it is consy to sec vy it was - and still
is for most Filipinds - a socinl rathor thon o personal religion."  (2).

Muslims in the Philippines.

When the Spanish first arrived they found the #fuslims n~lrendv present  During
the l.oro wors, i'ore influence wes rreduelly climincted from the northerm and

centrnl Philippines but not fron ifindenno ond Sulu. (3). It wos more than 300
yoears before the (uslim sultonates in (findanac and Suvlu aclmewledzed Spenish
soverelimty - In 1698, vhen the United States of Americe occupicd the islends snd

when Spain ceded the Philippines to the United Stotes under the teorms of the
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treaty of Poris, worfare continued to qpacify the Muslims'. Active warfare con-
tinues today throughout ports of Mindanao ~nd Sulu.

Muslim gricvances.

Broadly specking, luslims hove four mein areas of compleinty land, employ-
ment, religious freedom and national sterotypes. (4).

Land: The Spanish ond the dmerican coloniglists madc attempts to develop agri-
cultural arcas and ofter world wnr II there was a massive movament of population
fron Luzen to the scuth, partly designed to relicve land and population pressurc
in thc central and northern Philiprincs. The comnent of a lluslim from :indenao
throws light on the situption: |

"These scttlers get homestead gronts from the goverrment on lands that have
becn occupied by “luslims for gonerations=‘ They casily obtain titles to londs
whilst the majority of lluslims, -whose ancestors have worked on the land, reannin
without titles.”

Because of the large number of homestead schemes organized by the governmment
to encourcge scttleors from the north (who nrc Christiszns ond not Huslims) it is
difficult te ernse from the minds of the Twslims that the govermment is party to
having more and morc Christian settlers cnter their ancestral homes oventuanlly
to replace them.

Brmployment: As part of the so called, ‘developmental! process, large industrial
and agricultural cnterpriscs have becen encouraged by the govermment to go to
Hindonao. These extroct wealth but, it is claimed, seldom employ maony uslim
workers, especially in pesitions of resnponsibility. Incidentally, thc environ-
mental pollution caused by these enternrises, porticularly in towns such as
Iligen, is a couse of scrious concerns

Relipious frecdom; Since it is only o feow yonrs z2go since Zluslims hed to request
the nuthoritics cach venr to proclaim their religious heolidays there is still a
fecling that religious freedom is denicd. There is now o Prosidenticl Commis-
sion to review the code on Filipino iluslim Law but as yet the new code is not in

forcc.

Nationol steretypesr It is further cleimed that there is o tendmncy for the
Hation to lock down on the Moro pooplc: Senator Domccco has written:

"Our history is full of horoism ond potriotism of northernm Tilipinos: ITo
mention is made whotsoever of the patriotic oxploits nnd heroic deeds of the
Filipines of the south. Why? Is patriotism o monopoly of the Christion Fili-
pinos?  Have not the Yoros fought succssfully the Spaniords, the lmericans nnd
the Japonese? Why are the Iuslinm Filipinos kmown only in the history books as
bendits, pirates and cutethroots and these books are silent on everything good
and creditable to the Muslims?" (5).

Professor Nondolfo Pulatao commenting on a study of cthnic sttitudes conduc-
ted in five citics outside Muslim arcns rouarks:

"A gap cxists boetween protesictions of national unity ot the level of
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national or regional leadership and attitudes of ordinary people across ethnie
boundaries, particularly thosc that sct apart Christinns and ifuslias.? (6).

Development in the Philippines

The Philippincs is an under-doveloped nation. One legacy of frequent
Arierican and Jopanese interaction with the country is the dominance multi-
national corporations have over the nationol economy. In many instonces the
offeet of such dominance is to reinforce the position of the fow rich over the
mery poor ohd thus establish o pattern of development that is neither the deve-
lopnent of the vhole man nor of every mon.

L repid survey of the henlth situation throughout the Philippinces will in-
dicatc o goneral development picturc {(7) In the entire Westeorn Poncific
Reglon the Philippines hes the dubious distinction of holding first place for
TeBe 40 por cent of all T.B. deaths in-the region come from the Philippines
In o survey conducted by the Food and Nutritional Rescorch Council 80 per cont
of the population was found to be maolnourished. 90 per cent of the population

Tnll below the poverty linc. Leading health problems continuc to be common
respiratory ailmonts, tuberculesis, gostro-cnteritis and parasitisn aided and
conplicated by malnutrition. Piptherin, mensles and totarus cre still common-

ibout half a million people hove snail fever which is cndemic in 12 provinces.
~Ihe number of rabies deaths is the highest recorded in the world.

1974 stotistics (Food and Mitritional Rosearech Contre-Hational Consus Office
‘ord Control Bonde of the Philippincé) suggest that it would cost P18-15 per day
for a standnrd foamily of six living in the greatoer lianila arco to mect proper
rutritional requirementa. Since 1974 food vwrices have oontinued to rise and
the value of the Pecac has fallen. The Pese corning of the average working
Filipino remains below P8 per day.

A recent government study indicates that only 30 per cont of pceple in rural

arcas have potable water (wells nnd snrings)- (8).

Filinino physicinns are distributed ~s follovs: 40 por cont in the T.8.A.3
2% per ool In the greater llanile areay 135 per ceunl in other clvics. The re-
maining 26 per cent are sporscly distributed in tho widesprend rural arens wherce
70 por cent of the most needy nopulation live. Therc are 350 municipnlitics
with no physician ot a1l ~and another 370 with one physician coch.

The cost of medicines is quite beyond {he reach of most Filininos. The
govermment T.B. procromme backed by WHO/UNICEF is unablc to provide medicines
for more than 1/5 of the nctive cascs of T.B. The proliferation of drug com-
ponics together with indiscriminate advertising also couses nrobloms. For
cxrriple, thore nre over 200 drg comnanios riarketing medicines for T.R. under
rorc than 800 brond nomes. The snle price is ot lecst 10 times the actual

production cost.  (9).
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HMartiol Lew

In outlining the broand context reference rust be made to iartinl law cnd in
porticular to the reaction of the Church towards the declarstion snd the sube
scquent offects throughout the Church.

Marticl Lew was declarcd throughout the Philippines during the ofternoon of
Soturday 23rd  Scptamber 1972 At the some time as he declared finrtial Lo
President ilnrkos also onnounced the inouguration of a 'Now Socicty!l. The cvent:
vhich lend to the declaration arce complex and, onc suspeets, devions. For n
bricf and perceptive summery scc an article printed in the TABLET on the 13th.
Scptembor 1975. (10).

On Sundoy the 24th. Soptembor a lettor wos rend throughout the diocese of
Bacoled deploring the infringement of the Frecdam of the Filipino pcople. fhic
lotter was supressed by the police for the reason that under llartinl Low any
public declaration must be submitted to the authoritics for advance apmroval.

On the 2Tth. Soptaaeber, drchbiship Alberto, president of the Cathiclic isicioph.

Confercuce of the Philippines asked for permission to release vo the public, 'A
letter to the People of God in our Country!'. In that letter the Archbishop ouicd.

. "Recognizing the right rnd duty of civil aunthoritics to take approprinte
stens to protect the sovercignty of state and to cnsure tho peace and presperity
of the nation, the Church is comitted to the defence and preservation of huurn
rights in all areos of life. The rosponsibility for the present erisis rests Ju
no small measurce on thosc citizens who, vhilst they profess thomselves convincoed
Caristinng ond lovers of damocracy - porticularly political, cconomic ~nd rall-
gious leaders — arc sorely romiss in their concern for socinl justice ond by thoe
monner of thieir lives are positive obstoacles to morality, truth and love...we
vish to urge that the present crisis be made o tiae for self-cxamination...

The letter concluded by calling upon public authoritics not to take ndvantoge of
nartincl law ~nd suggested thet it was 2 great mistoke to think that refomms are
to be gained by such means.

3inec the dmpesitien of [fnrtizl Law the Bigheps have bewn constont in tlo
cxpression of thicir concern for prisoncrs detrined without trial and have ques-
tioncd the usc of force and restrictions to impose change ~nd reforms on o pooplc.

The TADRLEY article referred to above makes an interesting comment on the

situntion:

"The Philippincs was, in fact, '{2t the time :artial law was inposcd ) Tnced
with the seme dilemmn os most of the underdeveloped nations of fAsia and Sdricnt
Ac dilemmn botween denocracy and developacnt. Democerocy, ot lenst as nrocviscd
in these uow nations, iwys so much stress on free enturprisc ond civii libevtico
as to mrole ronid, planncd development on a nntional sccle extromely difficult, 17
not impossiblc- For ranid plammed developnent 8 tnke ploce, o strong centr-l
govermment - in offeet, an avthoritarion govermuent -~ seems to he nccessney
But, the first thing an aswthoritorian govermaent docs is to curtall free cater-

. . - . . s . . . R B
prisc and civil liberties, o move which in proctice invariably involves violotlo:n

s |
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of besic human rights. The dilemme not only confronts the State in thesc
countrics, it also corfronts the Clurch.  What should be the attitude of the
Church towards o 'mortial law! regime such os that in the Philippines or, for
that motter, in South Korea, in Indohesia and, most rccently in India? To
opposc it in prineciplc vould be to opposc what seems to be the only practicable
rord to humecn development opeon to these new nations. To accept it without
guestion, on the other hend, would be to condone cleor violations of the justice
of the Gospel."

Thce response of Christians in general might be summarized as follows:

First, therc were those who felt thot the President should be given o chonce
to accomplish under martizl law vhot he could not accomplish earlier. They
reecognized that previously basic human rights of the individual were supresscd -
nov they woerce being supressed in o different woy.

Secondly, cnother group saw in the ineugurntion of the Now Socicty on oppor-
tunity for the Church to rediscover its prophetic role in the country. They
gaw thot the Chureh must declare that it had been part of o corrupt systeom.
flow it must openly side with the poor ond, since the whole of the Philippines
had been declared o lend reform ares Christions fust sot out to sce thot 1ond
rcform cctunlly docs tnke place Christians must side with the poor and remind
the cuthoritics of their obligntions in this direction.

Thirdly, in April 1972 there wes formed o group called, 'Christians for
Nationnl Iiberstion' o group that would represent o third reaction of Christions
to martial law. The CNL is o radicnl group within the Churches and it knows
thot "it is unrealistic to oxpect church nuthoritics to go underground'. It
calls on them hovever, "at least not to become volunteer propagondists of the
government and the present gystomn, much less voluntcor for the supression of
disscenters and resistance forceg'. The group asks roadical questionsg concerning
the sincerity of President llarkos, ("4s to the declarstion of wealth: will
President Markos deelare his woalth?") ~nd concerning the total Economic, social
" ond politicél fromevork of the Philippincs.

In IDCOC No. 20 1972 the following comment is made regnrding position number
two outlined aboves

"I+ is the feoeling of mnny that Prosident larkes! move hns netnbly polnrized
the situntion and if mortial law continues for nny longth of time, it will nmcke
the middle position coven morce untennble: 1t hes mnde option bloack and white."(11)

nrtinl low is gtill in Torce threc years after it wrs declared and thore
cre signs thet Christisns orce increasingly being polearized cver the issue.

i

- The Sulu Archipelamo.

Sulu is an archipclago conszisting of over 457 islands locnted in thoe southern-
most pnrt of the Philinpines- Tt hns o population of 445.000 of whom 97 per
cont arc Muslims. he remaining 3 per cent are mestly Christian migrants to the
islands. (12).



D6

Just before the outbreak of world war II a small group of the Oblates of ilary
Immaculate went to Sulu to take over the missions that had formerly been manned
by the Jesuits. Immediately they were caught in the war situation and many of
the Oblates found themselwves in concentration camps. At the end of the war they
began a work of social reconstruction by establishing primary and secondary .
schools and colleges at major population centres throughout the islands.

The schools were sucessfully established and because of this work Christian
missionaries became accepted throughout Suluano society. On average over 85 per
cent of the students of the schools were, and still are Muslims. Throurhout the
years Christian missionaries have been active in the development of cooperatives,
housing schemes, hospitals and public health programmes, cottage industries and

S50 One

The armed conflict between govermment troops and Muglim guerrillas and the
more recent secessionist uprising have added a new challenge to every aspect of
missionary activity. In Jolo, one of the main tovms of the Sulu area, over 70
per cent of the business district was burned to the ground in Pebruary 1974.
The reason for this particular tragedy is still a matter Tor speculation. In
the last years many schools have been cloged for reasons of security and the
towns have been faced with a considerable influx of refugees from outlying
islands. '

Today the missionary persomnel include members of two congregations of men,
four congregations of women plus a monastry of Cammelite sisters. There is alsc
a secular institute for women.

S0 much for a general description of the context- Admittedly an inadequate
description of a complex situation involving as it dees, historicel, cultural,
ettnic, economic, political and rcligious issue woven together to form a colour-
ful, if bewildering tapestry. At this point I shall make a brief recapitula-
tion of salient points that have been stated or implied:

Tirst: All on-going formation programmes. will contain a 'universal' content;
however, designers of such programmes need to remember that the reflections,
thoughts and actions of people are limited by their life situations and that of
the groups to wvhich ihey belong. In other words, the 'local'! factors must be
understood and taken into account in the design and exocution of such programmes.

Secondlyt The Philippines has experienced a unique missionary history wherc
the Church has played a vital role in the developuent of social consciousness.
The relationship between the Church and the total social framewcork is now chan-
ging and the effects of this change are experienced at all levels of Church life.

Thirdly: In the process of recalising National identity the country experien-
ces many tensions one of which is the dilemma of democracy versus development.
The Church is of course deeply involved in this total process of change.

Fourthly: Christian-Muslim relationships and the ilission of the Christisn
Church in an Islamic culture are significant issues in The Southern TPhilippines.

Pinally: As the country passes through a period of major social change the
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Churcihh w7ill feel the strain ot all levels of its 1life. The Church will be
obliged to re-define its wnderstonding of misgion. Cn-zoing formation becomes
a critical issue for the total Church.

RELIGIOUS CORGREGLTIONS

The question of on-going formation must now be approachod from another angle,
from the peint of wview of an individunal Heligious Congregation. - Again I must
qualify my reinarks by saying at the outset that this whole subject is so vast
that in a paper such as this one caon only make general remarks which bardly do

Justice to the guestion.

Earlier the moint was made that the thourhts and actions of =—eopls are limi-
ted by their 1ife situalion and that of the groumns to which they belong. Karl

Marx once saids "It is not the consciousness of men thal determines their
existence but, on the contrary, their soclal existence which determines their
consciousncss'. (13). There 1s a great truth ir that statcaent. Our values,

attitudes and conscquent uctions are certainly shaped and formed by the grouning
to which we Lelong and of course fomation prosrammnes cf some years oo wore
desigmed 1o 'shape! individuals te the particular order they had Joined. iherc
were both positive and negative elements in all such programmes and I do not
vish to pass any judgement on thon in this paper. Vhat we all well know is
that because of the variety of changes that have been experienced by lLieligious
congregaticns in rcecent years faniliar and traditional progranmes have becn
abandonced and 'experimental' programmes have takcen their placc. Without being
unduly critical one is cbliged to ask the guestiont Have the new »rosrammncs in
Tact becn experiments?  Have they been carefully conducted as experiments and
}roperly'evaluated? Tew ‘vould deny that change was cortainly nccessary and in
gome 1nstances long overdue. dany congregations have been ziven no ontions.

In the face of the changing situation throushout the world todsy they have had
to changc or die. The important point to recognise hovever is that as a con~
gregation mokes o change in one area of ite 1ife all other arcas will be aflected.
A simplc point with profound consequences for all religious congregations- For
a moment I would like to look at fthis question in more detaii.

g . RS R S R S Y Pt B
EVOI':; TDl_LbrlOL.S C;OMO...L,:éu,tLOﬂ doos have mnodqonti

tity is ldentificd nnd understood in the followins wayss

I'irst through the goals or purpose of the congregation. I will not elabo-
rate on the different levels of goals that may be identified —within a religicus

congrogeotion. Sufficlent to say that in the last fov years many congpremotions
have exmerienced considerablc questioning conecerning thoir purposc. The

questions. have beon ocecasioned by cconcinic, sccial nnd political changes through-
out the worldy hy chonres initisted within tlie Church and so on.

Socondly, wvalues.  hevalues whdch wre expressed witnin o conjroyation ard,
in some measure determined by the goals and also in their turn help détermine
the goals o1 dircctions of a congregation. {hanges expericnccd withdn the tra-

diticnal structure of religicus life have of course occasioned chenge in values



and their individual and corporate expression by religicus.

TIhirdly, feelings. Changes within the total structure of religious life
have meant that the individual feelings of religious hove been deeply affccted in
o varioty of ways. 411 areas of feeling have been touched, sclf worth, intcer-

personal, scxual, ete.

Fourthly, power. This word is not uwsed in a negative scnse but is uscd to
describe the ability to act effectively within a congregation. It may be
examined from several points of view: Authority - the right to aclt in a certain
Wy e Influence - the ability to aclt basod on skills, effective human rclation-
ships, experl knowledze cle. Force -~ the strength to cocrce and Roles - the
expected functions within the congregation.

scen in any religious congregation. The vast majority of congrogatlions have had
to struggle and in most cases arc still struggling with the problems occasioned

by changes in the above arcas.

A szeond major ares which con be ddentificd within o ceongrogotlon lo known as

the area of proccssess

IMirst, decision-making. Lach congregation will have its own procodurce and
structure for decision making. In some congregations the Type of decision
making will be autocratic in others laisscz faire. As the total congrogation
changes so 1dll change be experienced in the decision making ovatterns.

Sceondly, boundeory maintenance. Simply, this meanst How do we tell who
belongs? A good questidn to ask many religious congregotions these days! 1t
invelves such things as symbols of identification, dress, language, nembership
lists etc. dany congregations are faoing the gquestion: How do wo maintain
boundarics and still keep open in Mission? Or, and this is the crucial question
in gonsidering initial Tormation: Ilow do we initiate new members to our clements
and processes? ITow indeed when the elements and processes are in such a stote
of flux? '

Finally, communication. This involves inter-personal patterns, inter-group
patterns, in Tact ail communication pattens within a congregation. It &lso in-
volves communicalion patterns between the congregntion and other groupingsy  the
local diocese, another congregation, the staff of a schoocl run by the congre-

gation cte.

What has been gaid so far in this paper indicstes twe main problems that
affcct programaes of on-going foruation. First, the complex patforns of change
and developnent that are teking place within o loenl Church. (By loczl, I mean,
for examnle, the Church in the Philippincs). The local Uhurch is forced to
decl ith o voriety of neow issucs simultancously. It has t3 come to terms with
Ity parlieniar history ond re-dsfine its poasition within the Total sccial irame-
work of the country. It has to realisc its 'mational! identity nnd balance
this with its identity as a menber of the universal Catholic Churche. It has in
decpen its theological understondings in order to be able to rclate to issuecs in
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_creative ways. (ive. Christisn-Muslim relationships). It has to find ways
and means of dealing with the range of nroblems occasioned by underdevelopment.
Lastly, and the list of issues I have mentioned is by no means exhaustive, it

has to learn new patterns of inter-personal, intergroup, inter-cultural rclation-
shipse

The religious belonging to an internation religious congregation is of course
in a difficult position. First, it is highly likely that the congregation will
be facing the range of problems mentioned carlier. I #ill briefly mention a few
of the tensions expericnced in a local house:

The congregation may well be fﬁcing guestions concerning goals and purposcs.
The local housc is faced with the difficulty of working with these questions;
whilst, at the same time it has to discover o new relationship with the local
Church in order to coopcrate in defining goals and purposes with the local Church.

Ag it is likely that the structural framcwork of the congregation will have
changed during the past ycars the local house will now be open in a new way to
local values. There is = pessibility that confusion will be experienced cone-
cerning values both within the congregation and within the local Church.

Change always produccs some anxiety and too much anxiety will moke it dif-
ficult for the necessary relationships to be established in order to reseclve
issues experienced in other areas.

The question of authority and the excrcise of authority through designated
roles may be another difficult area. In particular this can be a problem when
isgues of inter-cultural rclationships have to be worked within one house.

The decision making pattern of the econgregation mnay be brought into confliet
with a decision meking pattern of a local diocesc. For examplc a dioccsan
Bishop may be sceking to establish a ccordinated pattern of working throughout
his diocese which involves the deployment of religious in ceriain key positions.
Such religious will still be subject to the decision making pattern of their
congregation and unless there is careful consultation, conflict may well occcur
betwreen the two systens.

It is almost certain that difficulbties will be cxperienced in the whole arca
of inter-persconal communication. There is space to mention onc arca only, that
bpetween the national of the country and the non-national. Both will be throwmn
into a new relationship with ench other and that relationship will need careful
and skilled understonding.

Pinally, cooperation between different congregations working in the same area
may be inadeguate or non-existent. A discussion as to the reasons for this is
not for this paper. Enough to say that it is an arca that must be worked on.

On-going formation programmes need to be especlally designed to take into
account the specinl necds of the participants, the situation of the local Church
and the type of congregation taking part in the progrommc. My ovn feeling is
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that the best programmes find their basc in the local Church and provide oppors
tunity for !'specialized! programmes, (for religious, pricsts, laity conducted
separately for each group) and for joint programmes which bring together members
of different groups for joint formation.

There is no such place as o 'typical! diccese and thus the programme deve-
loped in Sulu is not offcred as a model for other arcas. Each area will have
to design according to the peculiar circumstances of their situation.

Somc of the unigue features of Sulu arc:

1. The Christions composc only zbout 3 por eont of the population-

2» In the Vicariste of Jole, the Bishop and 2ll the pricsts are religious.

3. The acute tensions of the arca occasioned by constant warfare have stimulated
the Church to reconsider its mission throughout the islonds.

In designing the programme the Church worked with an outside consultant.
This procedure.hes a value for an individuel congregstion os well ag for o
diocese or grouping of diocescs. The consultant must be the sort of porson that
is o2ble to build trust nnd holp people deal with the feors ord anxictics that are

common to every situation vhere choigre io faved. I he is a2 person of bread
understending he will be able to be of considerable help in assisting the group

define nreas of study and develop an approprizte cducational design.

In designing the programme as many members of the Vicariate as possible were
involved. The first step concentroted on the Religious alone and included
opportunity for community based reflection, prayer ~nd study and inter-congre-
gntional sharing, prayer and study.

Three key theanes were choson for the first part of the study: Missiong
Commitment and Community. The total wrogramace wos firmly based in prayer and
communal liturgical life and the programme was so designed as to begin with the
actuel experience of members leading to the formation of concepts and the
development of joint plans.

Step one.

Turing the first stoge of the nrogramme the ovteide comsnltant met frequently
with the Bishop and also with most of the eongregations working throughout the
‘islonds. Informal discussions took placc during which common ncods were
isolated and suggestion received as to how the needs might be worked with. The
cxpressed needs controed around the arcas of:

Personal growth of religious;

Religious comunity developaent; :

Cooperation and critical involvoaent in missioﬁ;

Deeper understonding of Christian-Muglin relationships;

step tvo.
At this stnge all pricsts and religious togethor with the wmoabers of the
secular institutce dame together for nine days with their Bishop. The Provincials
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of the Orders were invited znd attended- The outside consultant coordinated the
programme {or the Vicariite and tvo outside experts acted as rescurce people; one
on Ifission and the other on Christisn~fuslim relationships.

During this stage of the programme members were cble to share snd exchange in
such o way thot common values were able to be expressed vogether and eventually
-find their concrete cxpreszsion in the development of programmes for concrete future
actiorn. (See appendix for summary of goals and objectives) The goals and objec-
tives outline the proposals made for the development of the formaotion programme s
that formation becomes a normal and natural part of the total ongoing adizcational
rrosramae orf ihe whole Church.

The programme conducted in Sulu hag led to two other diocceses in the azrea
requesting similar programies and has also 1ed  to ilhe planning of o programme
for the Southern Bishops due to take place in 1976.

Conclusion.
L
I final points. Firsi, SEDOS is i a unigue position to develop its study
cnd consultoetion service and teo aid congregations, both at the central and the
field level,with some of the issues touched upon in this paper. There iz 2 nccd
for further rescarch lo be conducted and further models to be developed o meet
the necds in different pdirts of the world. »

Becondly, te some coxtent this paper has concentrated on the structursl issuco.
It hes net dealt in any significant way with the content of programmes. It woula,
hovover, be inappropriate to conclude such s paper without making some roferenca
to one esggential element in the ongoing formation of religious, namely prayer.

First nand forcmest a religious must be a person of prayer. Onc cssential as-
pect is that we allew mirgclves to be opened to the léve of God. 'he implications
of such an act are profound and not alvays comfortable. Perfeet love casts out
fear certainly, but we, zs yet are not capable of loving perfectly. The increacing
depth of our proyer 1ife will {roee us wwith the pecsibility of beeoming fully con-
selous, bulore God, vilh ourseives ond with our neighbour. We will be faced with
the reality of the human condition, in seocloty, through unjust structures but
first, within ourselves. The evil is 'out there',but reality in prayer life vill
foce un with the fact of evil within. Jesus gpoke about leaving home and family
LCor His sake rnd the first intcrpretation of thet statement for religioue is ob-
vicus. Tut, wve night wsk ourselves if we are willing te go to the denth of that
stetenont.  To toke the steps towards consciousness will mecan leaving the herd,
lersving subnission in a common unconsciousness and facing the vulnerability of
the solitary. The journcy toverds consciousness is not a journey taken out ol
worbid self-interest. It is a Jjourncy viilingly teken, in love out of responsce
to o onll. Tt vill involve the individual in a radical examination of attitudos,
volues, understondings ond involvements. In a stronge way the expericnce wvill be
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that as love increases so solitude increases. Jesus, because he was a man

apart, because he was a solitary, because he had a depth of consciousness that
snabled him to understand and love the other was truly able to be the man for
others. At some cost. Our increased consciousness will mean that we do develop
that depth of critical insight, and our increased love will mean that as we pene-
trate, or attempt to penetrate to truth, our understanding and involvement will
be made creative through love. Our Bucharist will become the supreme expression
of the conscious, creative loving reality of the one who calls us to participate
in His life. Teligious are called to a life of tension - hopefully, they will

be given grace to enable the tension to be creative.

Finally, a short passage from Micah 6:8 which puts in a nutshell some of the
things said todeay: .

"What is it that God asks of yout
only this, to act justly,
to love tenderly
and to walk humbly vith your Ged.'!

NOT®E S

1 - The Christianisation of the Philippines. Fr. Miguel Bernad. Filipiniana
Book Guild, Manila 1973.

2 - Missionary situations in Dast and Scuth-East Asia. Fr. H de la Costa, SJ.
Cmnis Terra, June 1970C. SEDOS Library.

"The word, Moro, is a legacy from the Spanish conquernrs. This name was
first used for the Tslamized North African Mauritanians (Moors) and then for
all fuslims from Africa and Asia who came to Spain and conguered them for al-
most eight centuries. When the Spaniards came to the Philippines they found
the peonle of Mindanao and Sulu organized against them were also Muslimss so
they called them Moros or Moriscos - words which were intended to be deroga-
tory. At first they resented being called iloros. 'They later preferred being
called Filinino ifuslims. When violence escalated in the 1970'z, {the appella~-
tion of Horo suddenly did not become perjorative and is increasingly being
used by Muslims themselves as indicating unvanguished peoples who resisted
conguest and conversion. The word is alsc replacing separate tribal names."
—— "The MNuman Rights of Iuslims in the Philipmines". Dr. Homer Jack.
World Conference on Religion and Peace Report.

f)
1

4. - WHCP Report.
5 - Secession or Integration? Alunan C. Glang. Quezon City 1969.

6 - Summary in Far Eastern Economic Review, June 1974.
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0 T E 3({continued)

- Agsessing the Philippines! Health Situation. Private report available
from T. Waite.

- "Philippine Bural Development, Programmes and Strategies'". December 1974.

~ Pardo de Tavera, author of "Tuberculosis in Filipino Children". ILyceum
Press, Inc., ilanila 1975.

~ The Tablet, September 1975. SEDOS Library.

- a8 above.
- IDOC 'Quick Communication Service'. Mo 20, 1972. GEDCS Library.
~ 'A Vicariate's Heflection on its Mission'. Report by Fr. J. Aronb; aTl.

september 1975, Available from 7. Waite.

LPPEUDIX

SUZIARY OF GOALS AND OBJLCTIVES

IDDAL ¢ That to which we are moving, the Kingdom of God: ien living in peace

and harmony in an atmosphere of justice and charity, loving and respeci-
ing one another, free to worship God as He invites them.

LONG DANGE GCALS (IRG)

1s Thai the Church in Sulu become a community which through service will
be a sacrament proclaiming God's love for all men.

2+ That there be established a communion of communities working together
to ecreate a society where people can gubmit themselves to God's czll

with ever increasing freedom.

TARGETS & TaA.C.To

FORIALION

1. Education ol educators ("core" personnel)

-+ a) language, culture, Islam
b) training in sociel analysis as tool for total human development

n\ 1w""awnvm~ in edueational methodas vith emrhasis in Inter-Paranmsl
Relatlons-(IPR)r T

4} deepening of on-going spiritual development

e) profcssional training
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Education of the Christian community
a) Lesdership training - the same as in the education of core personnel
and where possible in conjunction with core personmnel formation.
b) Redirection of pastoral programs in relation to long range goals.
¢) Liturgical devclopment in the context of Sulu and Tavi-Tawi.

ACTION

1

1.

0.

Formal cducation through ithe schoolsj informal eduoation through com-
munity adult education

Skills Training
Health programs
Pamily Life programs
Iousing
Cooperatives

Cottare Industries
Pastoral work
Research

#uslim-Christian dialcgue and common prayer

COORDINATION

EVA

1.

A

3.

Estéblish the Vicariate Coordinating Team (VCT)
Appoint full-time coordinator of the VCT

Levels of Coordination
a) Inter-congregation
b) Inter-projects
¢) Inter-agencies (public and private)
d) Inter-denominations
e} Intcr-regsion

UATION

1. BEvaluation of all projects in relation to IRG

' Foxﬁatio?_f . Feedback Evaluation
F N —

A b el P s

¥ I
z :

Qz

e

—

i i

; . i _
! feticn ! )| Cocrdination |~—

i .
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