' DOCUMENTATION

SEDOS

74 ne 31 iy
Rome, 4 Septe 1974

THE SYNOD

i7ith the exception of the minutes of the General Assembly this issue is devoted to the
Synode. First of all we have a Report on current events, trends and thinking continent by
continent = but pressure of space has compelled us t¢ cover only Asia this time. Then we
have a couple of articles concerning the Agenda or Working Paper = what it includes and
what it leaves oute As the Synod continues its labours we shall keep our readers up-to-
date on developments,
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1. EVANGELIZATION TODAY : Report n°® 1 on the I974 SYNOD 614
24 THE HOLY FATHER OPENS THE SYNQOD . 616
3. THE SYNOD_AGENDA by Fr J. CONNORS SVD 619

This gathering of bishops pioneers a new approach :
a sharing of actual "evangelization" experiences to precede any doctrinal
reflection or declaration.

fie THE SYNOD AND FIRST EVANGELIZATION 622
"First"or “"frontier" evangelization, which is the responsibility of the
whole Church, gets scarcely a mention in the Synod Working Document.
This article wonderswhy.

5 The 44th GENERAL ASSEMBLY OF SEDOS 624
Appendix: Trends emerging from the preparatory meetings. v

COMING EVENTS

HEALTH MEETING 18 OCTOBER 1974 3 pm SJ GENERALATE

EXECUTIVE COMMITTEE 28 OCTQBER 1974 opm ICM GENERALATE

COMMUNICATIONS GROUP 5 NOVL.BER 1974 4. pm SEDOS SECRETARIAT
~0=0—

IN MEMORIAM

We were deeply grieved to receive the news of the death of Fr Joseph Van Kerckhoven, who
was Superior General of the Missionaries of the Sacred Heart from 1958-1969 and one of
the founders of SEDOS. We extend our heartfelt sympathy to his family and his confreres.

Sincerely yours,
Fr. Leonzio BANO, FSCJ FRHRKK

VIA DEI VERBITI, 1. 00154 ROMA, C. P. 50. 80. TEL. 571350
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EVANGELIZATION TODAY

REPORT ON THE I974 SYNOD - N° 1
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The purpose of this report (and of those which will follow) is to offer our Genera-

lates a bird's eye view of the content of what is being szaid during the 1974 Synod.

This content, however, will be supported by attempts to disengage its mainthusts and
convergence or divergence frorm cur own thinking. We have formed a panel to help us achiew
ve this purpose. We also intend, as we did this time, to listen carefully to what the
Synodal Fathers are saying ocutside the Aula on questions of interest to us but (as yet)
not on the Synocd floor.

CONTENT

The first part of the reports will consist. of our synthesis of the interventions of
the S8ynodal Fathers. We will here follow the division in cultural areas already adop-
ted by the Synod. It does not correspond to ours - but all divisions are, in a way,
arbitrary and one is as good as another. The peculiarity of this division is that it
throws Oceania {with Australia New Zealand, the Fiji Islands etc. )y with North Ame-
rica and the Carribean.

In this first report, the Synodal Fathers have been asked to share experiences about
evangelization practices today. The content shculd be judged with this in mind; it is
unequal simply because the experiences are conditioned by situations which wary con-
siderably. This sharing will continue for some time and then the Synod will move on
to the task of disentangling the main issues of <vangelization today. On our part,
however, we will make it a point, even at this stzge, tc bring out where possible the
definition of ewyangelization which is being used by each speaker,

In the keynote address, Paul VI adopted a stance vhich reminded us of hig reflections
in Asia, especially when he was in Hong Kong. He scems to want to say that evangeliza-
tion today is an impossible task. This is the fact of life - when life is seen within
the parameter of human experience. But this is not the fact of our life of Faith = when
life {in John's "darkness") tronscends these parsieters by accepting the Lord's coming
into its history. Paul's address falls into two parts. The first, in the form of a
prayer, is all about "who is the origin of evangelization" and the second is all about
"who is the "destinataire" of evangelization". Both aspects reveal his conviction that
evangelization is the fundamental issue of Christianity today, and that it can only

be faced in Faith ; :

Evangelization is relationship with God ‘

"0 Lord, we must reach to the mystery of the Holy Trinity to discover the first source
of the mandate which urges us forward and... to lcarn about the plan of love which
embraces, models and supports our apostolic mission. But how can it bhe? Aren't we tiny
beings lost in the ocean of history and the vast crowd of humanity? How can we be chosen
for a mission of such nature and such import ? Here, Lord, we suw up, in this moment

of conscience and synthesis, our spiritual story... {like Mary) we have been chosen
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certainly not because of ocur human competence o ocur human ) stature but o
haps because of our smallness,littlenesss.s(so that) in cur tinyness your work becaric

more evident".

Paul finds support in his priesthood and in his intimacy with the Lords "to accept
His salvific Will and to join the current of Love He has for men" and which leads to
that trust which can overcome the chasm between the Mandate and the reality of our
world. We are here in the world because we have boen sent by Him,

But Evangelization is alsc relationship among the disciples of Christs The Syned ic
an expression of this "commnic'", in "conversatio'.

"The theme “obliges us to study the real, socio-cultural condition of mamkind. For
whom, in whom the Church lives... because it puts us before the specific question of
our "raison d'8tre" in this humanity. Who are we? What are we doing? What must we do?
We are’small flock" (Lk 12, 32)s+s How can we presume to find an adequate answer to
those crucial questions and carry out the mission of Salvation entrusted to us?"
Evangelization is mandatory, comprehensive and strictly religicus (see 74/%18).

ASIA

Card. Cordeiro presented a general report of the fsian evangelization experience. Evan-
gelization is here emerging as the preaching of thc mystery of the death and resurrcc-
tion of Christ - a preaching which leads to salvation undastood in the BangKok sense
as the total and integral activation of God's plan for humanity.

A major obstacle is the division which infects fizia and the impression that Christia-
nity is an imported religion - often corroborated by a division between doctrine and
practice in the life of Catholics.

In spite of radical change and incipient secularizatrion, the Asian climate is still
favourable to religion. Asian Bishops, therefore, like to stress the contemplative
life, ask for more freedom to conduct liturgical <xrerirmants. They also feel ready
for changes in the field of the mass media and of their witness in the medical, edu-
cational and welfare institutions. After Cordeiro's report, Asia came in through in-
dividual countries.

The Indian experience was presented bt Card. Parecattil, who stressed the need to
assimilate local cultures. The Church has been too loath to help itself of local cul-
tural treasiures of art, rite and thought. Taking up Cordeiro's hint, he stated that,
theoretically, there would be no problem in introducing extracts from Hindu books into
our Liturgy. Indeed, Chrizt could be.presented as the response to Hindu expectations.

Mons. Picachy, of Calcutta: India.
Evangelization is the communication of Christian experience and, as such, the work
of the Spirit, who renders Himself visible in the signs generated by such communicaticx
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Contemporary India inviter us to step up contemplaticn, to intensigy the commmication
of the Spirit with us. Indians consider life as a succcess when the individual becomes
vitally consciocus of the indivelling, in him = or her, 7 the Supreme Spirit. This
could be promoted by dialogue. 5till, cvangelization also implies proclamation and

human development.

It is the local church which is the "particular' instrmument of evangelization. Othor

. Churches in communion with it should help it - also by ecducating their own members to

the demands of justice.

JAPAN, according ta Card. Taguchi, was recording ositive experiences through the link
up of cvangelization with a) meditation b) ecume.ism c) dialogue, d) helping the suf-
fering and e) sending out of missionaries to L. fAmerica. A major obstacle was the mo—
dern intellectual climate.

LEBANCN was introduced by Mgr Doumith who refered to the two poles of Islam and suvcue
larization as the field of evangelization. He cdescribed this as loyalty to the Chris-
tien vocation, openness to the spirit, purification (through the secularization jprocess)
and the witness of charity. N :
Secularization penetrates Christianity more easily than Islam. And so we have to face
an ambivalent experience: there are Christians who defend the tradition, clinging to
the City, in order not to lose the Message. There are Christians who: think adult and
personal faith can only come through secularization and go in for dialogue and plura—

lism without the necessary preparation and discermnnent.

CHINA: Mons. Kuo asked for greater freedom in adrpting the liturgy to the Chinese cul-
ture in order to make it a morec effective vehicle for communicating the GOspel. He alsc
made a plea for better Bible translation, more use of the mass media and more clarity
about our involvement in the human development.

S. VIET NAM: Mons, Nguyen Xim Diem, recorded ;rcmising cxperiences in a) a national
programme of missionary animation of the faithful b) thc extension of the Pontifical
Missionary Works and c) the fovndation of a national missionarj sending Institute, whose
members live in small (less than 10) communities in the people’s neighbourhoods aiwvi G
Jut - in two's as the local Bishops require.

The thruste that emerge from these first interventions seem to go in the direction of
a) a clarification of the priority relationship of evancelization to human developriont.
b) a major commitment to embed Christian life and action in the local culture

c) a struggle to find cne's way in the disarray produced by rapid change and secul:ri-
zation,

Klready in these first intervcntions, one can note convergence with the thinking which
has been going on in the SEDOS groups during the last menths. The specific agent . f
evangelization isthe local Christian commnity. The 'destinataire" - at least for

Africa and Asia -~ is primarily the person who belongs to another Faith.
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t8. The Synod is, of course, a group of people., We thcught it ugeful to find out what =som
of these were thinking about our specific concerns = away from the formal atmospherc
cf the Aula.

Mgr Zoa, in a special meeting with missionaries on ieave held on October 2, 1974, ass
red us that overseas missicnaries and the Institutes which support them, will emerce
from the oblivion reserved for them in the working paper: the Syned work will be done
by the Bishops, not by the paper and these will ack for = statement on the need for
overseas missionaries. The same assurance was given by the Bishops of Benares, Mpr.
de Souza.

19 With Mgr. Helder Camara, also present-at the meeting, these also affirmed that over-
seas missionaries are welcome in their countries. '"hen asked about the attitudes requ:
of such missionaries, they indicated:

a) sensitivity to the local culture (H. Camara)

b) response to their particular charisma (ZOA)

¢) acceptance of the policy that locals would be in charge (de Souza)

d) exchange of ideas - perhaps more than of personnel and of funds (de Souza)
e) the sense of belonging to a universal commnity {cde Souza).

Mgr Zoa, also noted that, in future, closer, lorgterm rlamming would have to be uader-
taken by the local Dioceses and the Internaticral Institutes. Theauthority will belone
to the Diocese but the preparation of decisions will be undertaken through common stu-
dies of priorities and resources of both sides.

20. We would like to end this report with a summary of the pancorama of the world pastcersl
situation attempted by Mgr. Lorscheider. The main trends of pastoral action during
the last three year:
a) towards more pastoral plamning, b) towards morc Pricst's and Pastoral Councils,
c) towards more effective Associations of Major Superiors (Religious), d) towards «
keener conscience of the comminitarian life of the Church - often expressed in small
Bcclesial communities and fired by Biblical meditation, e) towards wider assumpticr
of responsibilities by the laity, f) towards morec work for vecations, for priests whe
have left the ministry, for the promotion of women, for ongoing formation, for ecune-—
nism, g) towards more missionary animation as the "Rounger churches begin sending tuhed
own missionaries, h) towards deeper liturgical life, and new spiritual vigour (prayer,
retreats etc.), i) towards a keener appreciation of locnl cultures and j) towards more
concern for social justice and human rights.
It also highlighted current problems: a) the novelty of Christianity, b) cultural adag
tation (1iturgy, dogma) c) pluralism and unity, d) decentralization, coordination of
present structures, e) Church-State relations, f) involvement in social justice and
liberation, g) the "3rd Churchman" - rejecting Church practice but not Faith, h) fresh
study of Church World relationship, i) pastoral approach to the family, youth, workers
city, sacraments, intellectuals, j) moral relativism, k) the population explosion.

CCHNOLUSIONS 5 a) Vatican IT spirit is not vet diffuse, b) We need more creativity im comnu-
" nicating Salvation, c) Laity must move to more particination.
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The Holy Father opens the Synod

On FRIDAY MORNING September 27, 1974 at the cancelebration the Pope expressed himself
in prayer thus: "Since we cannot express theitopic of +this Episcopal Synod in our own
words, we turn them into a prayer to the Lord Jasus Christ eesececcess

Lord, you are the source of evangelization. You are its historical and efficient cause.
As the Father sent me so I sen you. This is a personal call, for each one Of us.

This our service, our ministry. However unworthy we are ready tc go and announce your
gospal. Prag the Father to send us the Holy Spirit. Be with us, that we may be one,
and give to the world your peace and your salvation.

That afternoon Pope Paul again addressed the Synod.
‘WEvangelization is an important and vast topic for us 'the little flock"ssse. This
morning we expressed the first aspect of evangelization: we are being sent, we. are
messengers, missionaries, apostleSes.

The second aspect is to whom are we sent? if
And first of all, this is a duty for us: "Woe to me I do not preach the Gospell®
(1 Cor. 9, 16)s This is a permanent and constitutienal undertaking of the Church.
Ye cannot but speak of what we saw and heard" (Act. 4,20).
Tie message is for all mens evangelization is catholic, universal, excludes no one,
includes everybody, other Christian communities and even non-Christian religions.
Differences should not be obstacles but fields for reciprocal interest and future
friendship. Bven such geogtaphical and cultural areas, wiere 1 place can hardly
be found for religion, should not be excluded from our mission:"I will draw every
thing to me!" (Jo. 12, 13) Our approach must be undertaken with Christian chari-
ty cznd due respect for persons and cultures.

The third element is the final aim of evangelization. There is the prioriyt of

the Christian Message of salvation, its specific religious significance: the
kingdom of God is liberation of man from sin, without neglecting problems of
Justice, developmerit and peace in the world. But the migsion of the Church is
neither political, social,nor economici it is a religious mission (GsS.m.42).
There is neither opposition nor separation between evangelizatrion and Hunlan
development, rather they zre complementary tc each otner, in order to save man.
Means of communication (Mass Media) should be used widely with modern
methodsy {as you will noy discuss), but never in opposition to the Gospel.
Therefore, neither violence, revolution or any kind of colonialism can help the
worP of the Church, not even politics as such.

Christians,however, should take their share in publics concerns.

Your choise of methods should take into considerations both past experience and the new
+rends now foreshadowed; without renouncing acquired values, keep an open mind to any-
thing good and valid: nova et veteras

Look hopefully to the future; to your own work, and above all trust in Christ, who is
with you; and also in his Mother, the Queen of the Apostles.
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ACIIDA FOR SYNOD '74 by Fr., Joseph Connors, SVD.

Ls the 1974 international Synod of Bishops opens in Roue, observers with an interest eithcr
in the Synod as an institution or in its current theme of "Ev.angelization of the Modern
Yiorld" are bound to speculate on the drama about to un-old,

A sound guess is that there will be little of the kind of drima that makes headlines. In
the middle 1970's, after all, another world gathering of bishops with differing opinions

no longer makes the news it did in the early 1960!'s, Then alsoc, as Fr. Hubert Horan poin-
ted out in the April 20 issue of America, evangelization as a theme does not, unfortunatcly,
arouse as muich general interest as would, say, family planning and population.

Moreover, the general treatment of the Synod preparations during the past year by the Va-
tican and by the Synod Secretariat itself has been decidedly liow-key, The Holy Father's
public addresses have been frequently devoted to the theme cf reconciliation for the Holy
Year 1975, but have seldom mentioned the theme of evangelization for the Synod, The same

is true, except for an article or two, of the pages of Osservatore Romano, No wonder, thern,
that press coverage and public interest does not seem very greidt elsewhere.

Hot that the word "evangelization" itself isn't in the air these days a bit more than it
was. Picking up the Rome Daily American for August 30, for example, one can read a colurr
about L'Eau Vive restaurant, run by a small commnity of religious sisters at 85 Via Lore-
tercne., The thought behind it, the columnist says, is that 'the cause of evangelizaticnr
can also be advanced in restaurants serving good fool in dignified settings,."

But if the bishops'Synod isgoing to do more than make "evangelization" an "in" word for
the next few months, there may indeed be considerable drama ahead: first, for the theclio-
gians who are aware of the sensitive questions involved,; ther for those who are hoping for
creative and effective pastoral action.

This Synod's work is sketched ocut in a 22-page Latin document mailed out last June 7 to
the synodal participants. Galled simply an instrumentum laboris or '"working tool", it is
ar agenda proposal for the first two of the three phases through which the Synod is expec-
ted to move during the month from its opening on September 27 to its planned adjournment
on QOctober 26,

The first is to be a sharing of experiences concerning certain features of the world scenc
today as they affect the opportunities for evangelization. Out of the voluminous report:
accumilated during the past year, the Synod Secretariat has selected a dozen headings undor
which this sharing might take place,

In many parts of the world, for example, there seem tu be 1) a fresh interest in the ir-
terior life, marked by a hunger for prayer and gntemplation and Scripture reading, as ir
the charismatic renewal, and 2) a widespread interest in the formation of small comrmuni-
ties infused with the spirit of the gospel. And then there are the following phenomena tc
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l.c considered: 3) the diocesan pastoral councils estzblished cverywhere gince Vaticam IT:
4} the emergence of the laity with a sense of its cwn iresporncsibility; 5) the fact that the
majority of the world population now consists of young peoplc with their own sensitivitics
and values; 6) the great numbers of lapsed and alicnatcd Catholics; 7) the ecumenical no—
vement among Christians 8) the new dialogue with non-Christian religions and atheistic
ideologies 3 9) the need for reneval of missionary ascistance to the younger Churches ;
10) the opportunities for regional cooperation in the use of masc media; 11) the urgency
of Jork for development and liberation; and 12) the potential of a more thoroughly rencwed
andd adapted liturgy.

The first phase of the Synod, then, will be a kind of group reflection. It is more than

Just a common-sense way to begin a good meeting. Rather, it is one more example of a nevw
approach to church meetings and documents based upon the thoological conviction that the
best way to begin any pastoral planning is to reflect os objsctively and prayerfully as

possible on the actual facts of the contemporary scene, before getting into‘any reflec~

tion on doctrine, in an effort to discern amy ™signs of the times" through which the Holy
8nirit, ever at work in history, may be revealing Hiz will.

The second phase will be an effort to clarify the docirinal concepts and principles that
kave a bearing on evangelization in the modern world, In the corresponding second part of
thie agenda, the Synod Secretariat has already indicate? sevcn major points of doctrine
that the bishops will surely want to discuss and clarify : 1) the role of the Holy Spirit
in evangelization; 2) the precise meaning of "evamgelization"; 3) the central place of the
srcaching of the gospel; 4) the meaning of evangelical witness; 5) the Church as the uni-
versal sacrament of salvation; 6) the nature of conversion ; and 7) the full meaning of
salvation,

Clarifying these concepts and their relationships is rot as simple as it looks. Just take

the word "evangelization." In thce discussion outline that the Synod Secretariat sent out

over a year ago, four possible definitions were mentioned, but everyone was asked to adopt

the third as the working definition. It defined evangelization ag "the activity whereby

the gospel is proclaimed and explained, and whereby living 72ith is awakened in non=Chris-

~tians and fostered in Christians", or, again, as "thc activity whereby the Church proclaims
the gospel so that faith may be aroused, may unfold and grow."

This may sound clear enough at first, but, in the coursze of discussion, it proves inade-~
fquate~not specific enough for some, not close enough to the New Testament use of the term
fcr others, These ambivalences persist even now in the agendz, which point out, for exam-
~le that preaching the gospel has a central place in ~vangelization. That is about as

" erlightening as if the Daily American's columnist had pointed out that the good food at
L'eam Vive plays a central role in its excellent cuisine. Preaching the gospel is not only
central to evangelization; it is evangelization.

Unless, that is, you want to define evangelization so broadly that it includes every as-
vect of the Church's activity. This is what many cbservers feel the Synocd Secretariat rs
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<oing last year in its discussion outline, not so much by its choice of definition, a= &=
the great range of questions raised. After the reactions from the bishops' conferences .
cthers, mach has been done to limit the topic and deal only with those matters directly
cencerning evangelizations. Pope Paul himself suggested as much last April 5 in his privato
allocution to the 15 cardinals and archbishops who make up the Synod Secretariat's Consi-
iiumn, or steering committee,

Even so, some still see a danger in too broad a definition. The Sacred Congregation for

rhe BDvangelization of Peoples, for example, has much &t stake in what happens to "its" word
Last March 29, therefore, the Congregation's Prefect, Cardinal Agnelo Rossi, wrote in Osser
vatere Romano that the SCEP would opt for the Synod Secretariat's fourth definition of cvar
gzlization as "the first proclamation of thegospel to those who have not as yet heard it."

Similar complexities surround the clarification of the cther points of doctrine listed in
the agenda. They are by no means mere theological pastimes. On the contrary, as Fr. Karl
Rahrer onee wrote, such effeorts to clarify concepts may at first look like scholarly quibe
bling, "but if we realize that these new insights enter the common consciousness and become
the unquestioned suppositions which are the basis for ocur action, then we may begin to see
that a great deal, sometimes everything, depends on them'.

The third phase of the 8ymod will be the d¢rafting of pastoral proposals for the Holy Fa=-
ther. For these, the agenda offers no suggestions, for they must grow out of the first and
second phases, In a meeting of bishops from all parts of the world, formulating them is 1li-
kely to be the hardest task of all, and the one for which the many documents sent in to

the Synod Secretariat during the past year have offered the least help.

According to the tentative timetable, the sessions suring the first week of October will

be devoted to the first phase of the agenda, the sharing of experiences; the second week,
to doctrinal clarifications. During the third week, it is hoped that a composite text cof
the pastoral proposals will be readied. While it is being cempiled, the Synod will ekect
nev members to the Consilium of the Secretariat, and will consider how often assemblies
chould take places In the fourth week of Qctober, there will be discussion of the proposals
el amendments and the voting,

Whether the 1974 Synod will produce a summary declaration, as its predecessors did, will,
of course, be up to the participants, but it seems a reasonable expectations If one impor-—
tént purpose of this assembly is doctrinal clarification of concepts and principles affec-
ting evangelization, one of the best means of promoting these would be such a publication.
inlike previcus assemblies, however, this one does not have a head start on a final decla-
r=tion by having a rough form of it already in hand as a fuli-text schema. In keeping with
o firm policy of not setting forth a position paper of its own, the Consilium of the Symod
Secretariat has insisted on adhering to 2 modified questionnaire format in last year's Jdis-
cussion outline and the present agenda guide. Dramatically enough, then, it's all up td

“ne members of the Synod.

Joseph M. Connors, SVD,
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IiE_SYNOD AND FIRST EVANGELISATION

I':day, nearly two thcusand years after Christ comaanded His Church to bring His
message to all notione, two-thirds of mankind has rot vet peawrd that messages.

though the themc ol tne Syw0é of Bishops, which opow, ir 2eme on 27 September, is
he Evangelisation of the Modern World" very littie ha- been mentioned sc far in

its prepararory papers on bringing Chrisi's message ‘¢ thoi~ who have not yet heard

Lte Most of the Worlina Docw-ent for the Synod and the Responses received from Episcora
pal Conferences around the worid dezl with pastorae’ srvobluts. Fuch of the proposed
agenda for the Synod itself concesus op” - doeperi : o0 among those who are

I
£
i

~ L
[Lay)
-

Already Christian.

> one has yet given a sarisfaciory cxplanation why sreparctions for a Synod on
Svangelisation are almost void in planning for thc evangelisation of two - thirds

of _manking.

ina of the few Fpisccpul Confarences that even discussed cho subject in their

Zosponse was the Tanzania Episcopal Conference. which ats-ed:

"ihe Church in Tanzania should be more concerned with ivhe outward proclamation cf the
“sspel to Non-Christians {pagand, Muslims, Hindus, ctc.) iiving in Tanzania. The
sastoral care of Christlan communities does not axcuse s from the duty to evangelisc
In fact. any Christien Community which does not cevarsrelise tue people in its surroun-
dings 1s a dead Christian Community. It is like a fire whirch dves not give warmth,"

Vatican I1 spoke of "evnagelisaticn and the planting of the Church among those peo-
rles and groups where iv has rnci vor taken root:'

"Sent by Christ to.rave ) avd to coamunicate the cve of it <o all men and nations,

the Church is aware thewthere 2731 remeins a gigaatic mice’cnaty fask for it to

acumﬁplish. For the Cocpcl nmeescyr hos ot yet by herrd. ur scarcely s0, by ftwo

hillion human beings. 4nd thair cwrber we ihcreasirg Jdaily." (Ad Gentes 6,11I)

"

pa resporeibility of the whele

o:nce this "fimst! or "fronmtics' evangelisation s
Church, there is no _epparent crplznatio why it 1s rardly mentioned in most of the
Regponces received to date forv +he Synod session  ov Uvanjelisations It has been
suggested that one reeson fcor this is that many of thosze who prepared the Responses
from Burope and America are not directly involved themselves in First Evangelisation.
However, the only expl anation given so far way it iz also almost completely absent
reccived from the Episcopal Gonferences in Africa is that their

in the Responses
Rasponses were geared more towards answering specific jues+trons presented in the

first Document for the Syrod than towards presenting the.r riind on Bvangelisations

Of the World's pupulction of 3,645,829,000, only 66% miliiun ave Catholic. Many of
thase Catlolics live in countries that are over 90. Cathclicy e,J. Spain(98.9%),
Italy (98.5%), Pern (97.9%); Colombia(97.1%), etz. However, rearly three billion
people in other parts of the world are non-Catholic. Ever yihen one adds Christiarg

p LY
A .
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2f all denominations together, over two-thirds of manking still remain non~Christian
Iwo billion of these live in Asia, a good number in Eastern Europe, but most of the
rest live in Africa.

Although Christianity is growing at a phenomenal rate in Africa, two-thirds of the
people in Africa have not yet been effectively evangeliscdsesssssaes

i1, a number of areas these non-Christians live in regions that are partially evan-
gelised. Some others live in areas that have not yet beeil evangelised, and others
in areas where First Evangelisation is now taking place. In Kenya, for example,
First Evanfelisation is now taking place among such tribes as:

Masai {nomad) Ngong Prefecture
Pokot-Suk (semi-nomad) Eldoret Diocese
Turkana {nomad) Lodwar Prefecture
Borana (semi-nomad) Marsabut Diocese
Molo (settled) Marsabit Diocese
Rendille (romad) Marsabit Diocese
Samburn {nomad) Marsabit Dioccese
Gabbra (nomad) Marsabit Diocese.

From AMECEA Doumentation 9/ 74/1

Our comment :

Many of these areas of first evangelisation are the very places where missionaries
from the lacal church cannot penetrate on accownt cf tribal or cultural prejudices.
The East Central State of Nigeria, to give but one exampie, has many local clergy
but they are, for the most part unwelcome in other parts of that great Federation -
The expatriate missionary with his supra-tribal, '"neutral' stance can cross the
barriers, be made welcome and spread the Gaspel.

L. SXELLY.
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GFURAL ASSEMBLY OF SEDOS

The 44th Assembly of Superiors General associated in SEDOS was held on Monday, 23 Sept-
emser 1974 at 4 pm in the SJ Generalate, Borgo Se. Spirito n® 5.

Prosents CeallCeM. Fr. W. Goossens S.C.M.il=. BSr. G, Prové
C.M.M, Fr. G+ Lautenschlager SeCiM.H=M. Sr. A. de Sa
CeSeS4Fe Fr. Timmermans S.CoM MM, 8re. A. Oosschot”
C.5.5.F. Fr. Jo. Lecuyer S.C.M.¥-Te Sre. M.T. Barnett
FeMoM, Sre. M. Motte S.D.E. Fr. B. Tohill
F.5.C. Bros. Ch. H. Buttimer 5.D.5. Fr. A. Ma
F«3.C, Bro. P. Adams S.F.B. Sr. B. Flanagan
I.C.M. Sr. C. Rombouts 5.i1.CuJ. Sr. A. Cornely
I.C.M. Sr. A. Deseyn S.J. Fr. P. Arrupe
I.C.M, Sr. R. Cicchitti SMJA. Fr. J. Hardy
I.M.C. Fr. M. Bianchi S.M.D.F. Sr. J. Burke
TeMeCo Fr. F. Viotto S.H.D.NM. Sr. T. Marie
M.E.FP, Fr. G. Cussac 5.P.5. Fr. J. Meechan
M.M, Fr. J. Lang 5.5.N.D. Mo. G. Segner
M.S.F. Fr. G. Peeters S.5.N.D, Sr. D. McGonagle
O.M.T, Fr. W. Cagney S.5.M.D. Sr. M. de Julio
054U, Sre. I. Kerssemakers ! 5e5.N.Ds Sr. M. Tilgmer
P.I.M.E, Fr. F. Galbiati S.5.M.D. Sr. M, Schmidter
R.5.C.J. Sr. M. Schellings Se5.MaDs Sr. M, Dei
ReS.C.M. Sr. M.M. Gongalves 5.5.N.Ds  Sre M.A. Schmid
ReSsCelM, Sr. 11, Xeenan 5.5.N.D, Sr. M.i{. Johanning
S.A. Sr. J. Dastous (Tramslator) 3.5.W.S. Sr. M.L. Baldwin
S.A. 5r. A. GCates 5.3.P.S. Sr. E. Berning
S.A. Sr. F. Avonts S.V.D. Fr. Riihling

5.V.D, Fr. J. Connors

Moderator: Sr. C. Rombouts,ICM. 1,5.0. Fr. He Systermans

From SEDQS: Fr. B, Tomna, Fr. L. Skelly SMA, Miss C, Cilroy and Miss A. Fernandez,

Te After a short prayer Sr. Claire reminded the delegates of the topic to be discussed:
Laymen in small communities as agents of dialogue with non-Christians and non~belic-
vers. Those present should do their best to provide the chairmen of the groups (all
of whom would be attending the Synod) with their insights and experiences regarding
this topic which was bound to be of prime importance on the Synodal agenda.
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Fr. B. Tonna, Executive Secretary, then gave an account of the trends of thought and
experience, which had emerged from the preparatory meetings on Islam, Black Africa,
Latin America and Oriental Religions (see Appendi:). The meetings on the Marxist Bloc
and the Western Industrialized Areas had had tc be cancelled as no one had turned up
for them,

The Assembly then broke up into groups as follows:

Group 1 under the chairmanship of Fr. W. Goossens CICM.

Group 2 under the chairmanship of Fr. J. Lecuyer CSSP.

Group 3 under the chairmanship of Br. C.H. Buttimer FSC.

Group 4 under the chairmanship of Fr. P. Arrupe GJ.

(For the questions discussed by each group see SEDCS 74/578 and 579).

Group 1 : began with a consideration of concrete experiences of small commnities in
dialogue (1 B of their agenda). Examples were given frorm many parts of the world and

among many different social backgrounds, and the following conclusions emerged:

a) Wherever we are invited to take part in dialogue {as defined in the topic of the
Assembly) we must accept, but use great prudence :

b) the best way to bring about contact with our noneChristian neighbours is to iden-
tify with the people and their needs: '

c) we must be prepared to share and receive, and not be always on the "giving" end
of things

d) we must of course give witness in ocur lives and works but always with great sen-
sitivity for the feelings of those among whom we live

e) it is no good holding dialogue with those of another religion unless we have a tho-—
rough grasp of our own - and of that of the people with whom we talk :

£) above all we mast present our Christianity in a simple, non-Western, non~foreign
dress. '

The group then discussed the question of what Religious could contribute to the Com-
minity idea. It was agreed that in many areas Religious could have considerable im
pact by taking care of those; who are not sufficiently cared for by government agen-
cies esge. the elderly, the mentally retarted etc. The statement made by the U.S5.,C. on
this question of small communities was endorsed.
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As regards attempts at converting non-Christians it was pointed out that it is thc
Lord who gives the gift of faith, and we are mercly witnesses by word and work. In
some areas we can only preach the Gospel by our prescnce. Elsewhere we can preach

the Word cpenly and this should be done well and only ~ftcr thorough preparation.
Non-Christians often come to our churches and they should be edified by what they hear.

The problem of catechists was also discussed. In most arcas the local church coulcd not
pay the catechists well encugh and hence they fclt obli;cd to seek employment in ather
fields, Should organizations like Misereor be asked to help? The answer wag in the
negative : the local churches should no longer contimie to depend bn ocutside sources
for such aid.

Group 2 :
i) Le groupe commence par discuter le "DIALOCUE AVEC LES NON-CHRETIENSY", ce thérc

correspondant mieux aux préoccupations des participants.

Ce dialogue prend une coleoration et parfois une nature différente selon qutil
s'agit: a) des "religions du Livre" (Islamp Confucianisme, Bouddhisme, Indculsne,
Shintolsme), b) ou des "rcligions de la Tradition" (Chamanisme, Animisme).

ii) Le dialogue avec "les religions de la Tradition" consistera dans le respect
et parfois la préservation d'une culture qui fait corps avec le groupe social.
|

On note qu'un travail a é&té accompli dans ce sens dans le Chamanisme pour 1o
résurrection dtune tradition agonisante.

En Afrique on constate 1l'éclatement des traditicns socio~religieuses sous 19—
influence de leur contact avec la colonisateur et le monde technique, m&me =i
elles sont encore souvent sous=jacentes 2 lz vie :lu groupe. L'apport de 1*'E-~
vangile devrait renforcer la vie religieuse de ia communauté humaine si le “hris-
tianisme africain sait trouver les voies d'une véritable acculturation (cf. Ad

" Gentes. 8). On souligne par contre les difficultés du dialogue avec les scctes

pagano—chrétiennes dont le syncrétisme ost trés lorge.

iii) En ce qui concerne les "religions du Livre" on nnote une certaine revificaticn
de nombre d'entre elles, parfois liée & un réveil nationaliste, Mais ellcs
sont toutes affrontées au phénoméne d'urbanisation et d'industrialisation gui
entralne la dégradation des croyances et des traditions.

a) Le dialogue avec 1'Islam rev®t de larges différences selon les situations
locales, L& ol il est largement majoritaire et religion d'Etat ou bien c'-
est 1'intolérance agressive (Libye, Pakistan) ou bien le dialogue y est [~
radoxalement plus facile : approche chrétiernne respectueuse, influence
1'école catholique, témoignage de charité dans le service social, apprécio-

tion matuelle sans prosélytisme. Le dialogue est cantommé dans le domaii:
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des attitudes pratiques et quotidierncs. Sur le plan doctrinal on menticyie
une certaine crainte de ltanalyse exécétique u Coran, menée sur des base:

scientifiques.

La ot 1'Islam n'est pas majoritaire et ne jouit pas d'un statut priviligi’,
spécialement en Afrigque NWoire, il ¥y a scuvent ignorance matuelle quand il
n'y a pas opposition. Mais des efforts Jde recherche et de conversion sont
faits un peu partout de la part des miscicnnaires catholiques,

b) On note que cettc volonté de garder les digtuances se retrouve souvent en
face de 1l'Inducisme (sauf notables exceptions). Ce n'est pas le cas vis-a-
vig du Bouddhisme ; des liens se sont créés zvec les Bonzes, avec les mo-
nastéres (cf. Réunion des mouvements monasticue & Bangkok), avec tous les
mouvements religieux non Chriétiens (Laos, Corée, Vietmam, Cambodge, Thaf-
lande).

iv) Difficultés du "dommer" et du "recevoir"

a) I1 est difficile pour le prédicateur de 1la Parcle de se convaincre de cer-
taines vérités fondamentales :

- les "semences du Verbe" et l'action du 8t Esprit précédent son action
(Ad Gentes 4); respect des situations diverses et des étapes nécessaires
(A.Go 6) ;

~ "toute religion est une aube de foi" (Paul VI), "eux aussi ils ont leurs
prophétes" (Paul VI revenant des Indes) cf. Hostra AEtate 2, A.G. 11-12;

b) Certaines difficultés doctrinales telles que:

- si les non-chrétiens sont sauvés dans (certsins disent mé@me par} leur re=-
ligion, pourquoi faudrait-il encore des prodicateurs de 1'Evangile ?

- et pourtant il y a 1'ordre du Christ de réviler Dieu Pére & tous les hom-
mes et d'annoncer le Salut en Jésus-Christ,

c) Difficulté de ltart d'évangéliser :

- témoignage de l'hmour du Dieu de Jésus-Christ qui passe & travers la vic
du "prédicateur sans parole';

= témoignage existentiel qui, comme on 1'4 souvent noté, donne "une autre
dimension" & celui qui le regoit. Par exemple, en pays d'Islam des femmes
s'ouvrent sous l'influence d'une éducation sanitaire ou ménagére trés sim—
ple; au Japon 2 millions dthabitents se disent “chrétiens", certains J'-
entre eux demandant méme une cérémonie "chrétienne" pour leur mariage.
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d) Difficultés du "recevoir!, d'apprendre e l'autre, dans le plein respect
de sa foi et de sa culture. Par exemple le scne de l'adoration en pays <'-
Islam, du respect de Dieu aussi : certains grovpes restreints ce chréticns
et de musulmans sc réunissent pour pricr Dieu cnscnble fAfrique du Nord).
Par exemple le sens du partage et de la pauvretée en Afrigque Noire, le sens
de la contemplation en Asie... On cite 1l'exemrle de Monchanin et de nom-

breux missicnnaires dtaujourd'mii,.

v) On dit trés peu de choses sur le "DIALOGUE AVEC LES NON-CROYANTS". On constate
que toutes les religions, toutes les croyances sont affrontées au probléme dc
1tathéisme pratique : influences de l'argent, du certaines philosophies mar-
xistes, du sécularisme. Seul l'engagement ct la solidarité dans le combat jour
la justice, la paix,la libération peut amener au dialogue concret avec les nore
Croyants : on cite 1l'exemple des prBtres au travail; on insiste sur le r8le du

la¥cat en ce domainee..

Group 3 in considering the initiative of the laity in dialcgue agreed that in many
areas clergy and Religious tended to discourage it, mostly from fear of criticism. Lo
people who spoke out were often called hypercritical or cven Communists ! So the laity
either remained quiet and apathetic on selse drifted away from the Church, '

In other areas, fortunately, the clergy were making a rezl effort to help gemiine, na-
tural leaders to emerge. These were distinguished from the catechists. We must rec.g-
nize that the lay initiative in the Church is something that should be there as of right
it is not merely a question of making up for the presert shortage of priests.

The arqument is often put forward (especially by «ider clergy) that the people are nct
yet ready to take responsibility. But very oftcon, when we say "ready", we mean "reacy
to do things as we think they ocught to be done". Standards will, of course, be diffe-
rent but not necessarily lower. After all, in many of the areas we are speaking of,
these same lay people have taken on great responsibilities in State and business. True,
they were trained to take on these tasks. This only indicates that we must alse be »re-
pared to put time money, ana effort into itraininc lay leaders for the Church.

Every effort must be made to convince the Synodal Fathers (specifically the bishops)

of tle urgency of this task, Leaders must be sought in all walks of life. The schools
have a large part to play in training future leaders but cther ways must also bhe ox-~
plored. Perhaps the young churches could show the way to the older churches in tacklin:
this problem.

As regards nev ministries it was felt that new "institutionalized" ministries were .int
needed. The permanent diaconate could scarcely, for example, be said to have got ¢ff
the ground yet. If people had particular gifts then they should be encouraged to excr.
cise them for the benefit of all. In this way they would "minister" to the whole Church.
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The group then asked itself ir which commnities the layincn could exercise an evan: e
lizing influence most effectively. It was agreed that commumity living was basic to
man and also that the Church is a community of bholievers., But-it is a commnity which
embraced many other tyres of commnity c.g. tho nueclear family, the extended family,
the clan, the tribe etcs The school, the factory, th: ¢oogrsrhical neighbourhood or
compound -~ all of these are communities in which the warl of evangelization and diz -
logue can be carried on. Thc Zhurch muist recogrnize the snciological facts and seek to
uce them, Again the question of leaders came to the fora, Even natural leaders e.q;
parents, needed some training. Religious commmities could, of course, set an example
to Christians living other forms of comrmunal life,

The next question was irle role of women in planning and fecision-—making within the
Church, There was general agreement that womei were not rplaving a sufficiently activ-
role, but there rere differing explanatons within the croup as to why this was mO. ‘ai¢
held that male influence nreventad or delayed uomen fron taking their rightful place.
on the plea that they \Religious and lay women) were'not yet ready”. Others accuse:
the womenfol& of having coadiiZoned themselves into taking a subordinate role.

There was agreement that the situation was improving and wonen were beginning to ;.1 uor
a more active role - but fr=cuently the role was 7iven te them by the men. Women, 7. -
ligious and lay simply had to hacome aware of their own potemtialities and dare t.
exercise their leadership qualities. Frequenily when they did so e.ge as Vicars of “e-
ligicus in certain dioceses, they were pleasantly suprised at thé extent and cordi..lits
of male cooperation, It was pointed ocut that in the very nature of things a woman covl:
have a tremendous influence in the home as wife, other and Cfirst education of her chil
dren, Cur church administraticn should not lag bhind nature o I£ it did, it lost thc

enormous contribution that women could make o evangelization through dialogue,

Finally the matter of the youngar generation was <onsi wered. Many young people folt
that the Church was not interested in them and wis even suspiclous of them. They waore
seldom encouraged to express themselves openly : if they didd so and in a critical .as-
hion, they were tnreatel as troublemakers. Yet their criticism usually arose fron =
genuine idealism - or, as one speaker put it, from 2 very realistic stance regarding
Christian values. Young people were maturing at an earlier age these days and expccted
to be treated as responsitle persons who could - if allcwed = make their own unicuc
contribution. Who was more szuited to hold dialcrue with youtn than youth itsels ?
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Group 4 agreed that, i) in principle, the laity could t-ke over from Priests all ni-
nistries except those directly conmected with Holy Orders (Bucharist, Penance, Juri-
diction etc.). This leaves a vast field for Reli«ious (ﬁcn and women) and for othars.
In practice the "exploitation" of this field would irv.lve a redistribution of minis-
tries, with the question faced by the group forrulated In znother way: how far shcouls
Priests engage in ministries not directly comnected with ordination ? This would hel
face the main issue: the reluctance of the "clericalis" to hand over (and of the "1rit
to take over!). The question would probably hav: to be answered individually: each
Priest would have tc discover his other charisuos, besicdes that of Holy Orders. It
was suggested that such charismas could fall ints the category of the "animation"
ministries and would help Priests move out of tha V"clerical' stance., It was alsc poin
ted out that this was not a tactical move (to make up for the shortage of Priests,
but a return to the original concept of the Church.

ii) There was disagreement about the implicatior of the question that small groupc
are "by nature" inward looking. It was resolved by the cnderstanding that a small

_bproup of Christians, as it moves closer to the Lord and exposes itself to his grace.

feels the need “to go out" and share its joy with others. & tension develops betvean
its two poles - Christ (centripedic), the World (centrifugal)-in a sort of "unic 7
dispersionem" (unity for dispersal). It seems, however, that we should stress thc
centrifugal aspect of small commnities (and this inciudes our Religicus commmities).

iii} The group identfied fear as a major obstacle for cialogue with men and women >f
other Faiths (and of no faith). This could infect ihe laity as well as the hierarchy,
And yet ocur Faith should help us find full security ir the Lord and lead us to sh-l
our defensive attitude vis-d-vis the "destinataires" of evangelization. It is Faith,
not Law, (on the Institution) which is our real security. The way to surmount this
obstacle seems to be further emphasis on formation - that is education at all levels
based on sound theclogy and Church experiences «<nhen Lo cultural confrontation. The
meeting of cultures could give us new insights abcut cur identity as disciples of
Christ. In practice this could take th form of teacinins the laity more about othor
Faiths.

iv) The group faced the question of the aftermath of secularization. Could it open
the way to a new presentation of Christianity? The answer could be positive in 3an-
gladesh, for example. It is more problematic for Islar, as the Arab world exposes it-
self, through its new wealth, to secularization. Theoretically the pieces could <
picked up in a Christian synthesis but we are only at the stage of hypotheses .
Strategy studies could help us more ocut of the idealistic stance. The example
a number of Latin fimerican areas could inspire us in cur search: these are optin-
for the masses, for the ilass iedia, and engaging in adult education.

~ T
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v) It was finally pointed out that no substanticl trcatment of the function of the
missionary sending Institutes was attempted in the Synoed working paper. And yvet cr-ax
cultural evangelization is more urgent than ever, and it can only happen if cross cl.
tural evangekizers are supported by such Institutes, and the universal vision they
provide. A positive thing, however, could hapren: a2 return to the sources, with tho
local churches taking back their evangelization responsibilities. Stress on the Ins—

titutes at this stage could provide thé local churches with an alibi and slow down
this process.,

(see over)
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After the coffee break the meeting reassembled in plenary session to hear the impros-—
sions of the four chairmen-Generals of the Groups.

i) ¥r. Goossens 1aii stress on the points alrewdy mentioned in the report of the
Group I meeting?‘laying particular emphasis on the need for great sensitivity
on our part when engaging in dialogue. b) le must alsu recognize that we werc
merely God's itsfruments in evangelization, since the ¢ift of faith comes onl:
from God. c) But as instruments we must all, lay people, priests and religious,
be witnesses to the Gospel not only in word but in ocur attitudes and our actions.

‘ ii) Fr. lLecuyer, speaking in English, underlinec: the point that a) in dealing with

traditional religions we mast show both knowledge and respect. In areas, where
Shamarism and Animism were strong, we must endeavour to ensure that real accul-
turation of Christianity takes place, while avoiding any type of syncretism.

b) In dealing with religions "of the Book" e.g. Izlam, Buddhism, etc., wé mast
reallze that they are¢ undergoing & revival. As regards Islam, the chances of
dlalogue vary from place to place., We must show great respect for the Xoranj;
Muslems object to ocur oriticism based on scientific éxegesis. Our schools and

our charitable works can open the way to dizlogue. There have been _marny fruitful
contacts with Buddhists in various parts of Asia but few with Hlndus. c) ‘'We must
respect these religions as Paul VI has urged us to do, since they contain so many
truly religious insights. But we are obligoed, nonctheless, to witness to Jesus
Christ and his Mediatcrship, Witmess can more ~ften be effective if it is exis-
tential-truly charitable in action rather than vocal. d) As regards non-belie-
vers, we can only enter into dialogue with them, if we doin with them in honestly
seeking true Justice, peace and liberation.

iii) Bro., Buttimer repeated the main themes of his Groug. a) The initiative of the
laity must be encouraged because this is the rigi-t thing to do and not merely
because we are short of priests. But selection and training were impertant in
choosing leaders. As regards standards lct uc reromber that "different™ is not
the same as"lower"., If the laity were encouraged (sspecially by the Bishops) to
give of their best then the need for new ministries scarcely arosee.

b) As regards communities: we mast make uce of all types of commumnity from the

family to the factory. In seeking genuine comrmunity leaders we must look to all
classes and not linit ourselves to"good" but possibly quiescent Christians.

c) Women should be encouraged to exercise their leadership qualities — laywomen
and women Religious - in all areas of Church life.

d) We mast seek genuine dialogue with youth and really listen to what they have
to say, If they are the hope of the future then let us act as if we really bc-

lieve that.

iv) Fr Arrupe declared a) The laity could do a lot more (theoretically, everything
not directly connected with Holy Orders) it it is trained to its responsibili-
ties. Such training includes a redistribution of ministries, adapted to the lo=
cal situation.
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b) Introversion is necessary to make a small community "tick". But an effort
at extroversion is necessary to help it discover the misgionary tension "to go'.

¢) Training the laity means trusting them, "Jde facto", by entrusting them with
responsibilitiess This means that we shed cur for that things may go wrong,
and this happens only if we have faith, It ic better te build on values (Faith)
than on our present set up (Law).

d) The missionary Institutes could contribute their sense of universality to
the Synod debate - on condition, however, that tley do not create alibis for
the local churches.

The Moderator then referred to the fact that Fr. Frank Yoody PA was resigning as
editor of Joint Venture in order to return to Africa. The Assembly passed a unanincuc
and enthusiastic vote of thanks to Fr. Moody for the excellent work he had done and
wished him well in his new assignment.

After it had been agreed to accept the Minutes of the 43rd Assembly as read, the nee-
ting came to an end at 7.pem. Wwith the singing of the "Salve Regina".

L. Skelly, SHA.
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To one who took part in all the preparatory meetings of this Assembly, there could

be no doubt that all the participants were firmly convinced that evangelization today
had to happen through laymen who, gathered in small communities, could and would ercag
in dialogue with nor Christians and non-believers. There was, indeed, firm convictiom,
round, on this and on the urgency putting it into practice as an essential element cf
gelization today.

With that consensus as their base, the groups devetea mest of their time tocharing en-
preriences on how the specifics of each of the four concopts it contained could become
a reality,.

The first concept, laymen, was carefully scrutinized. There was agreement that we -
the professional miscionaries and religious = have not vet accepted laymen as fully
capable and, indecd squarely responsible for evangelization, Many reasons for this han
up were given, But the groups were more interested in showing the way out: continue wi
the hand over of responsibilities, as fast as we can.

The groups also worked on specifying the various categories of laymen who could merit
friorities. The Black Africa group focused on women. The Latin American meeting pointe
to youth especially students. The Islam group sujgested mwembers of school staffs. The
Oriental Religioms team highlighted the role of the nass media operators.

In all cases, the responsibilities of the members aof cur Institutes, vigs-a~-vis these
and other categories cf laymen clustered around the domands of their formation. There
was agreement that the members of our Institutes have ample opportunity to develop thi
crucial field.

The second concept, small communities, was at tirmes scen as an irreplagabledimension
of this formation thrust. In their Faith-life Layren hz2d to go beyond national assent
to commitments And the small commuwity, at this point, bccomes an indispensable ally.

But theuvgroups had to grapple with the specificz of cominity. What is it? To the Afri
meeting, it emerged as the extended family. To the lslam team, it appeared to be the
school. The Iatin American group showed that., besides the comunidad de base, traditio-
nal movements like the Legiom of Mary could gencrate valid small communities, Thoe fee-
ling was that we should not confine our search for the small community to the new form
of community. It could happen within the o¢ld forms.

An important point, perhaps latent in the other three, zmerged in the Africa group:'

a natural small comrunity, if left to its own instincts; tends to become inward 1éoﬁin_
Its members will ke extremely community minded — but only to the other members of thei:
commnity. Only the faith can make them look beyond the borders of their community.
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Natural small communities, therefore, should thersclves be evangelized — in the pr...uc
of attempting to make them agents of evangelization.

New forms of ministries would probably be necessary as laymen assume their respoucibi-
lities in these communities, Two groups took this for granted but did not go into da-

tails. One point, however, emerged: ministries ssoula rnol turn laymen into cleric:ils,

or worse, "small fathers".

The third concept, dialogue. mroved to be difficuit to =yecify, The groups, therefore,
restricted themselves to : a) renewing thc plea that people try it, showing that i+

is not the monopoly of experts and, b) specifying some «f the basic attitudes esseciti-
to those who engage in it.

The attitudes listed were:

- a desire to learn from the other party

service, {that is not proselytism) to the other party

on-going personal conversion, as God's plan unfolds

a sharing of all one has {from welfare to liturgy)

an ecumenical stance;

an honest effort to de-Westernize one'’s concepis of Christianity.

The Africa, Islam and Qriental groups reported deep reluctance, on the part of lay:c.,
to promote contacts with non-Christians. Its roots werc traced to ignorance about tuem
and to wnwillingness to compromise one's Faith, They agreed the members of our Inctitu
could do much to help laymen overcome this reluctance.

The fourth concept, non Christians and non belicvors was not difficult to develop, coxc
in the case of Latin America, where the group agrced to consider as such all those win
had drifted away from Christian life and practicc and ccpecially the Marxistse A coref
distinction was made by the Oriental Religions meeting: many Japanese consider themzot
as Christians but do not ask for baptism. The Isiam group briefly reviewed the situ-=ti
in the various countries and made the crucial {am conrccted) point that not all thows

who are considered as Muslim by Muslims are, in fact, Muzlims. Race and religion cite
mesh - but not always.

Besides the 4 mentioned ahLove, we had plammned for two cotiher groups, one for Westera
Industrialized areas and another for Marxist areas. Nc onec turned up. I read this zign
as a desire of the SEDOS membership to concentrat: on the traditional mission area: -
Africa, Latin America, Asia, at least for the time being - as the "destinataires" ~7
the kind of evangelization the SEDQOS Group is inteorested in.

BUt it could alsc be an expression of a search for a concept to distinguish the Bvar-
gelization" we would like to talk about from that which e=verybody seems to be thinking
about now. That concept could be the one of cross cultural evangelization or, as the
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Lausanne Congress called it, EA. It ties up with thc definition we once gave of our
Charisma: the missionary is that person vho is willing znd able to live in a culturc
other than his own for the sake of the Gospel. The whcle idea is to introduce "cuitur.l
distance" as a criterion for distinguishing various types of evangelization. If wec o
to our own fellow baptized in a Western culturc, then the cultural distance is minim-i-
Eels If we move cn to the Marmists, around us, it incrcases - E2, But if we go to T.lack
Africa, then it is E3 = or cross cultural.

E3 is, of course the most difficult of the threc and I wonder whether we should nnt
keep it to a minimum, restricting it to those ar=as which can never be reached by lccal
churches, In that case, thewhole discussion of layren as the bearers of evangelization
would be thrown into another lights I think we were assuming all the time, in the group
that laymen would be involved in E1 and E2 and that here they could do a better job tha
overseas missionaries. Does this meanthat the members of our Institutes should be cm=
centrating on cross cultural evangelization? The "expatriate" liability would evaporutc
cross cultural has to be expatriate! It could imply an enlargement of the area hithcirto
reserved for laymen and a consequent shrinking of that reserved for the "traditicasi”
missicnary. This, in turn, would imply a sharpehing of the profile of the cross cultura
missionaries = a profile of immediate interest to our Institutes, responsible for théir
training and support. In managerial jargon, they would he assigned the toughest jobh -
but they would also be provided with a better job description!

It is perhaps at this peoint that the preparatory meetings cculd be plugged in to today’
study groups.





