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THE RELATIONSHIP BETWEEN EVANGELIZATION AND DEVELOPMENT

A M1¢1 Hz;? wnrglrﬂ paper: Thc_spECLal'LmapLez Of the #Wiill Hill Mﬂuq iGn riéﬁ
311

- due to open on July 1, 1970, will study the following working paper on
. the role op the missionary 1n develcpment, prepared by Fr. &, McCormacP mh. .

 This paper does not preterd to ha on cxhhgab&&“ wIodedindtive (reatment

© . of the subject but an attempt to give some practical and straightforward
guldellnes which can be of service to missionaries in the field and helip -

Cto 1ntegratn concern for development into the vocation of the missionary.
Tt should be resd in conjunction withk the paper by Father . Mahon on
The RBole of the ﬁazs*onary lﬂ,QEV64GPMEﬁt fhillhxxilana, NOSO 1 & 2, ?968)

: Evangellzatlan, the preachlng of the Gospel, is - ‘regarded here as the S
'Inreaahmng of the Ygpiritual®: message, the proclamat;an of the "good news”:f_
of Christ's revelatlrn oP fod to t lan, the living of the Chrisfian life '
and th@ ;&aﬁh;pg of sa‘vatlun nistory, by means of ‘sermons, catechesls,
bible ;nstructzcn, the ilturgy of the Bucharist and the Sacramentg and
preparation for them. This definition is a traditional one and.is a . rough . -
and narrow one for the sake of convenlenceo

_ Be"elugmenL Here means the concern for the material welfare by means of
emergency relief, sels ‘help programs and concern for . social Justice ‘that
would give people in the developing countries the material conditions. _
which are a pre~requisite for fully human development which would 1rc1ude;-z
”_cultural moral and spiritual values. The latter would obviously be the = .
concern of evﬁngel¢za+1on or at - least the .application of the Gospel ine-

' slghts to the process af development of 1nd1v1duals and SOClEtlESa_

Pope Paul descrlbes deve]opment in the follow1ng way in hzs Encycllcal,-
-The Devalopmen* f Deo les»n : : -

‘The development of peoPIes has the Church's close attentlon, partlcularly :
the development of thOSe peoples who- are str1v1ng to escape from hunger.' f
misery, endemic diseases and 1gnarance, of those who are dooking for a _'

~ wider share in the benefits of civilisation and a more actlve 1mprovement -
of their human qualities; of those who are aiming purposefully at their
-complete. fulfilment. F0110W1ng on the Second Vatican Bcumenical Council
'.a ranewed consc1ousness of . the demands of the Gospel makes 1t her duty
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to put herself at the service of all, to help them grasp their serious
problem in all its dimensions and to convince them that solidarity in
action at this turning point in human history is a matter of urgency.

Freedom from misery, the greater assurance of finding subsistence,
health and fixed subsistence, health and fixed employment; an increased
share of regponsibility without oppression of any kind and insecurity
from situations that 4o violence to their dignity as men; better educarion o
in brief, to zeek to do more, know more and have more in order to be more:
that is what men aspire to now when a greater number of them are condemned
to live in conditions that make this lawful desire illusory. Besides,
peUpLEs wh nave recently gained national independence experience the
need to add to this political Preedom a fitting autonomous growth, social
as well as economic, in order to assure their citizens of a Pull human
enhancement and to take their rightful place with other nations.

4s will be seen from the paper,; the full preaching of the Gospel includes
all the corporal as well acs spiritual works of mercy and these must be
adapted to the human problems of life today.

The above descriptions, which obviously are not exact or accurate defznltlons;
show how intimately connected are the two ideas: evangelization and
development. It is not possible to describe evangelization without
reference to development or development in the full sense without
involving spiritual values which for a Christian come from the Gospel.

Opposition between preaching the Gospel and development?

There has been a tendency to put an artificial cpposition between ”preachlng
the Gospel" and development. The aim of this paper is to show that "we

must do the one and not omit the other", in cother words, to preach the
whole Gospel in the lagt third of the twentieth century essentially

includes concern for development. This concern is therefore not a marginal
extra; on the other hand, it is not the be-all and end-all of the

missiconary's role.

What is needed is a balanced approach. As Cardinal Suenens has put it
in his book Co-responsibility in the Church:

"The preaching of the Gospel message to the poor cannot wait upon the
improvement of their social condition. On the other hand, we must recognize
that love which is the fulfilment of the law, and which is open to what
is spiritual, cannot limit itself sclely to what is spirit. The Christ
who once refused to turn stones into bread, declaring thatzman does not _
live by bread alone, is also the Christ who fed the multitudes in the desert;f
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It seems to me that these two aspeCts of this life embody the twofold
mission of the church.

We have to give mam bread and the sacred host.

Ve have to teach the alphabet and the doctrine of Christ.

1
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ffer them social security and the providence of God.

We

i
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-
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ve have to learn the value of werk and the value of Draver,
We have to gave not only souls, but men.

In brief, we must aweken within the church a sense of man and a sence of
God. In oviden o ancyes Syl e Cbligations of its mission in the world,

e am —--/'-muuj LS

the churck must raise up social pioneers and saints.or, as Cardinal Suenens
Put it in a recent interview:

Ml i w e el

k3 - b3 P & ke B e L
g an immense work o he dong, together with Cthers,

b
-

"I believe that there g
to try and find solutions to the great problems which affect the world
today. We must be ar the service of the world, at the service of mankind.
We must stress this without falling a prey to pure social service. The
whole of the social question is implicit in the Gospel but the Gogpel

is not only social service. The preaching of the whole Gospel to mankind
means that it should invelve zll domains familial, personal, sccial,
national and international, as well as all parts of economic life. The

whole Gospel isg nothing else than that.

And so the Christian needs to live his life in all its dimensions. I would
be afraid of a christianity which is only social, a sort of spiritualised
Red Crouss. We have to announce the Word of the Lord and at the same time
improve the humen conditions." (1)

it 3 alse happen to be the under-developed countries. As Arch—
bishop 5. Pignedoli has said it is true that the Gospel cannot be a :
sociological treatise and still less a panacea for the problems of development,
Nevertheless he pointed out that the Gospel concerns the total salvation .
of men whe, in this case, are men conditioned by painful and, at times,

terrible social conditions. "The saving work of God," as the Mission Decree

Ad Gentes puts it, "promotes both his glory and our happiness. " For many
countries, development is so important as to condition everything else.

Pope Paul =xpressed this fact vividly when he said "Development iz the

new name for peace,

{1) Cardinal L.J. Suenens, Co-responsibility in the Church, Herder & Herder,

London 1968, p. 55-55
in Le Dossiers Suenens by José de Brouker, éditions universitaires,

Parig, 1970 p. 88, in his speech to the Missionary meeting at Aachen,
January 28th, 1970 . :
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It is understandable to him, even, that some good missionaries ask them-
selves in good faith: is it pOssible, is it even right to nreach the
Gospel without having first fed one's hungry listeners, without having

first satisfied their basic human needs such as housing, sducation and

Emphagis then, on development, is understandable to Archbishop Pignedoli.

medical care?

some, 1n their keenness for development, ideatify practical ilove of their
neighbour with love of God. To a certain extent this is true. But to
maintain that to love God it ig really sufficient to love one's neighbour
is not itrue. To reduce tha Gospel 0 the mere solution of the souial
problems of development without taking supernatural values into account
iy not authentic Christianity but what Cardinal Suenens has called a sort

of "sccial messianism®.

filssionaries, in practice, have realised that the two duties, love of God
and love of neighbour, the preaching of the Gospel and works of development,
are complimentary, not opposed. In practice, "pure evangelism" has hardly
ever existed. There is hardly any mission station that has not some work
going on for the material welfare of the people. The theorists of develop-
ment are in danger of iaventing what was invented loeng ago. For example,
Cardinal Vaughan, our Founder, advised that the first missionaries going

te Borneo nearly 100 years ago could be able to teach agricultural methods
and sC on to the people they were evangelizing. What is new is an awareness
that poverty is a world-wide problem on an unprecedented scale, a deeper
realization of the need for Cooperation in this field and a concern with
social justice as well as charity, and the stress on helping the people

in developing countries to help themselves. As well as needed works of
charity to remedy hunger and poverty, there is a deeper need to help these
people to eradicate the causesg of poverty by agricultural and socio-economic
projects geared to their progress in welfare and development. And now we
realise that the work of develcpment must not be regarded as a means of
making converts but of making men more truly human, giving them the human
dignity of freedom in which to make their own choice. The greater commit-
ment to development is a good, even an essential thing, but it must not

be thought that from development will come the solution of the problem

of man's happiness.

It is salutary to realise also that experience has shown that even among
peoples where development has made great progress it has not succeeded
in satisfying all human aspirations. Integral human development (ct.
Populorum Progressio) which means the development of the whole man,
materially, intellectually and spiritually, is the target to aim at.
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Therefore it would be wrong - apart from being ocut of accord with Christ's
command to preach the Gospel - to wait until material needs have been
satisfied bhefore preaching Christ. The success of ¥

ather Feyion's Rosary
Crusade in South America, sven in the Very poorest areasz, shows that thepe

23]

is a hunger of the soul as well ag o

The teaching of the Rikle.

To get the real attitude 5 mission and development we must see 1t in the
light of the teaching of the Bible and of the authentic teaching of the
Church. It is not enough that we adept @ certain attitude to davelonment
and get a few texts from Scripture to support thig attitude.

There is no justification in Sacred Scripture for the secularist concept,

that service of man through development is the enly way to be truly

Christian. Egually there is nc Justification for the idea that care for

the material welfare of others is no concern of the Church or the missionary
and hinders the preaching of the Gospel, catecheasis, giving of the sacraments,

etc'

Une of the most deminant themes of the whole Bible is the compassion and
Justice which should be shown to the poor., The Rible does not know any
avkward dilemma between loving and serving God and relieving poverty and
all the miseries that go with it. It is obvicus from the Bible that helping
the poor is one of the ways of serving God and an indispensable one. Even
Christ, who chose to be poor (but not destitute like so many in the world
today) and who said that '"man does not live by bread alone® sut as a test
for eternal life the way in which people had helped the hungry, the thirsty,
the sick, the imprisoned. There is no indicaticn that these material tests
on the thresheld of eternal life were meant only for the laity. In fact,
the parable of the good Samaritan makes it impossible for the priest to
shelter behind his sacred character to stand aloof from the material
sufferings of mankind. The whole life of Qur Lord, His teaching and His
example makes it clear that service to one’s neighbour - every and any
human being - does not mean heglect of orne's dutieg to and worghip | of God.

One could apply the text "Render to Cassar the things that are Caesar's
and to God the things that are God's! to this question also.

If one begins with the Bible, it becomes immediately c¢clear that poverty
is not simply a question of economics but cne of morality and spirituality.
In the 0ld Testament there are at least four recurring themes about the pocr:

1)  There will always be a problem, for examples Deutercnomy 15311. "For
the pocr will never come out of the land".
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2) God's concern for the poor: "This poor man cried and the Lord heard
him." (Psg. 34:6): "Because the poor are despoiled, because the needy
groan, 1 will now arise, says the Lord, T will place him in the safety

2:5): "I will not revoke the punishment

5 ilver and the needy for a pair

For which he longs
1

by
[&]
rf
'

because they gel

n
of shees. " {Amo

B

harden vOurl

3} Be genercus to the poor: Wou shall not harden your
your hand against your poor brother." (Deut. 15:7). "Give justice
to the weak and the fatherless; maintain the right of the afflicted
and the destitute. Rescue the weak and the needy.® (Ps. 83:3, 4).

n&Eart or shut

43 Generosity is not enough - patterns of justice must be established.
Don't exact iaterest from the poor. Don't take his last capital as
collateral. (Bx. 22:25-27), (Deut. 24:10}. Continued oppression of
the poor will bring dies ror. {Prov, 22:16). Exploitation ian an

affluent scciety is wrong. "The spoil of the poor is in your houseg. ™
(IS. 3:14)9

OUne could go on quoting or summarizing scores of passages from the Old
Testament supporting and developing these themes, but let me, in a more
orderly way, remind you of five or six passages from the New Testament
which aiso bear upon this subject,

From Mary's song of praise to God, "He has put down the mighty from their
thrones and exalted those of low degree. He has filled the hungry with
good things and the rich He has cent away empty." {Luke 1:52, 53). In this
song, sung in countless liturgies and services every day throughout the
world God is placed squarely on the side of the exploited poor, on the
side of the oppressed. Faith in God as understood by Christians includes
the faith that God acts to promote Justice and equity. This is the kind
of God He is.

In one of Jesus' most Familiar parables, that of the rich man who supposed
that his life "consisted in the abundance of his possessions® (Luke 12:15),
we are clearly warned against the perils of affluence and the tendency

of the wealthy to forget what is really valuable.

In another story of Jesus, that of the rich man who lived in callous com-
fort while a poor man starved at his gate (Luke 16:19 £f£), it is made
clear by Jesus that God holds affluent men responsible not merely, as we
often think, for how they get their wealth, (Thou shalt not steal}, but
alsc for how they fail to use it to help men in need. The parable of the
last judgement (Matt. 25:31-46) so underlines this lesson that no Christian

dare forget it.
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In the Epistle of James (2:1-7) the apostle reminds us that one important
aspect of a Christian's attitude towards the rich and towards the poor
has to do with human L¢du1tyc He warns Christian congregations of their
@s as ihe standard for their treatment of
olé rings and in fine clothing comes in to your
Ly, and a poor man in shabby clothing alsc comes in, and you pay
attention to the one who wears the Ffine clething and say, "Have a seat
nere, please', while vou gav to the poor man "Stand there', or "Sit at
my feet™, have you not «.....becoma Judges with evil thoughts?" The
dignity of man must be respectead.

And ln the first epistie or Joan (4:7 £f.) we are reminded that our
attitude to our brethren, all of them rich and poor, must be one of
imaginative love, else our love of God Himgelf becomes sugpect. The
very heart of Christian faith in God depends upon ocur attitude towards
huamnity. "He who does not love, does not know God. Ho man has ever seen
God; if we love one ancther, God abides in us and His love is perfected
in use.so™ 1. Also John 1:4, 19-21: e love, because He first loved us.
If anyone says 'l love God' and hates his brother, he is a liar: for he
who does not love his brother whom he has seen cannot love God whom he
has not seen. And this commandment we have from Him, that he who loves
God should love his brother also'.

One might alsc add the words of St. James: “What does it profit if a
man says he has faith but has not works? Can his faith save him? If a
brother or sister is ill-clad or in lack of daily food and cne of you
cays to him "G¢ in peace, be warned and Filled”, without giving him the

things needed for the body, what does it profit? Sc faith itself, if it
has no works, is dead". (St. James 11:14-17)

In fact, the whole case for Christian concern with the eradicating of
the grinding poverty could be based on this text of St. James. Faith
even tc be alive must lead to works and these works include care for

the physical needs of others.

The Church and individuals have not always managed to integrate the
spiritual and the material. Some ages have been characterised by emphasis
on the "spiritual message" of the Scriptures to the neglect of real concern
For the poor and for social justice. Nicholas Berdyaev, a Russian Orthodox

1. The above scriptural passages are from Eugene Carson Blake, Secretary
of the World Council of Churches in the "Four Faces of Poverty",
Report of the 20th Assembly of Pax Romana, Philadelnhia. Aug. 21-26,
1968 1 route de Jura, B.P. 453, 1701 Fribourg, Switzerland, pp. §3-84.
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These commandments were especially given by Our Lord as summarizing the
whole of religion as taught by tne Bible. The first commandment is not
reconcilable with the idea of a pantheistic or impersonal God who is found
in human beings and not distinguishable from them so rthat the whole of
religion is reducible to service of man. The Christian's service of man
is the answer to the behest of & persenal God and 1f the Christian "sees
Christ in the poor” this is no parthelstic notion but ig based on Our
Loprdfs own words: fiAs you did it to one of the least of these my brethren

you did it to me.¥ (Matt. 25:40)

The second commandment - "Love of one's neighbour" - demands an effactive
love not a sterile seavimental feeling. Such love cannot remain indifferent
to the poor, to the fact that in our world today there are millicns who

do not have enough food or the right kind of food, who have no opportunity
for jobs or decent housing, no means of escape from the slums in which
Chey live or Lyom the rural areas where increasing populaticn and old-
fashioned metheds of farming can no longer supply all the people with
their "daily bread", who have no opportunity for themselves or their
Children to receive an education suitable to their needs, to develop

their minds and help them to emerge from the viscicus circle of poverty
breeding poverty. In short, Christian love cannot tolerate that so many
people are forced to live lives out of keeping with their dignity as

human beings and withous hope of a truly human development.

Here we should pause for a moment and see how it is that Chrigtianity,
which has always taught the value of poverty, should be 50 anxious to
help the poor to emergy from poverty. Cardinal Arriba y Castro boidly
said in the Vatican Council that he did not iike the Church to be called
the "Church of the poor® except in so far as it meant that the Church
was concerned to eliminate the grinding poverty which is against God's
wille ® Poverty - detachment from riches and the pursuit of them - is a
Christian ideal and ig instituriconalised in religious orders in the vow
of poverty. But this poverty has little resemblance to the lack of the
necessities of life in keeping with human dignity which one sees in the
slums of Latin America, the huts of India or the hovels in a rural slum
in the Philippines. As Bishop Fulton Sheen said in the Vatican Council:
"There are millions of people who would be only too glad to take a vow
of poverty". Our Lord, the son of a humble artisan in a village in the
Hear East, was not poor in the sense that millions are poor today.

Te There is of course the other meaning of "Church of the poor", a
phrase dear to Pope John and theologian Yves Congar, i.e., a church
which is servant and avoids attachment to richesg.
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layman, points this out in a message which implies that why atheistic
Communism was co succeszful in fussia was perhaps because God had been
worshipped but man - the masses of the people - had been neglected ang
Oppressed by social injustice.

ot

“ohristian ni 00 Gfien has seemed to be a withdrawal from
)
d

+ oo T
the worl

G el
to share the suffering of the yorld and man. It was not sufficientivy
infused with Christian love and mercys it lacked human warmth. The
world has risen in protest against this form of piety, as a refined
form of egoism, as indifference to the world's s0rrow. Against this
protest only a rehorn piety rcar stand, Care fov the iife of another,
even material bodily care, is spiritual in essence. Bread for myself
is a material question: bread for my neighbour is a spiritual
question.® (The Fate of Man in the Modern World. )

it 18 therefore not right, and it has no warrant From the Scripture, to
regard commitment to develocpment - the biblical concern for the poor
updated to fit the realities of the twentieth century dimensions of the
problem - on the part of the Church or individual priests and laymen, as
& distortion of the Gospel. The gospel is rather distorted by those
Christians who limit God's work LG the "spiritual® and supernatural. Such
Christians - and priests and clerical missionaries are as much Christians
as lay people - are really 50 heavenly minded that they are nc earthly
GOOd.

Preoccupation with development is no reason to neglect the life of prayer
and the liturgy or the cuitivation or a deep spirituval life. But the
quest for personal santification does not exonerate a priest or layman :
from his duties to imitate Chrigt's solicitude FOor the missrable and
wretched. Priestg have & gpecial duty to imitate Christ in this as well
asg other things.

Christ's own words are the foundation for an integrated view of the
mission of the Church arnd a genuine personal Christian outlook confronted
with the realities of world poverty in our time:

"You shall love the Lord your God with your whole soul, with your
whole heart, with your whole mind and with your whole strenghe....
You shall love your neighbour as yourself."

1. Re role of laymen see New Light on Social Problems C.T.S., London,
(Mater et Magistra} No. 240, p. 60,

Ze Cf. Letter of the German Bighops on the Prisstly Ministry, February,
1970,

+ @ SOrt of transcendent egoism, the unwilliingness
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The teaching if the Church.

The teaching Church has the duty to interpret the teaching of the Bible

in the light of the nesds of =z particular era. For nearly one hundred
years the Church has been concerned with the soctal question. The papacy

in modern times has a long history of speaking on social problems going
back to the Pontificate of Pope Lec XIIT (1878-1903). Here at least the
"establishment' has besn far ahead of the college of bishops or charicmatie
reformers ln with Sthor fields. fope Leo's encyclical Rerum Novarum was

called the Workers Charter because it came out on the side of the workers
and condemied an unbridied capitaiism which was exploiting them. Just

wages, the richt of Iabcos «o Sigenise, the role of the state in the
economy, the rights and limits of private property: all these and many
other questions were dealt with in Rerum Novarum and in Quadrasgesimo
Anno (1931) of Pope Pius XI.

T

It was not until Pope John, however, that the social question was extended
to the interunaticnal community in an encyclical, though Pope Pius XIT

had been precccupied with this problem from the very Ffirst months of his
reign in 1539. During and after World War IT in speeches and radio messages
ne stressed the "glaring inequalities between nationg® which he said wasg
against justice, charity and prudence. Pius XIT even said that private
broperty and the right of states to safeguard their own territory must

give way to the principle that every man, by the very fact of being a

human being and by the fact that the resources of the earth were intended
Ly God for the whole of the human race, has a right tc the minimum goods

of this world so that he has a2 chance *o live 2 1ife in keeping with his

human dignity.

In Mater et Magicstra f1961) Pope John devoted one whole section to world
poverty and the development of tha developing countries and the social

Justice which should exict betwveen, as well as within, nations.

In 1967, Pope Paul issued PopulorumMPrOQressio, couched in very plain

and downright language, 'hich was completely deveted to the problem of
poverty in the developing world and the development of those less materially
privileged countries.

He followed this up by establishing the Pontifical Commission Justice and Peace
with the BEncyclical as its charter and its role to promote awareness of

the regponsibilities of the whole people of God to work actively to

implement the teaching of the incyclical. In this Pope Paul expressly

Joined with the Fathers of the Vatican Council who, in over seventy

speeches, had drawn attention to the subject of world poverty and the

need for the Church t¢ be concerned in the solution of problems of under-
development.
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Their concern had been expressed concretely in the Pastoral Constitution,
The Church ir the Hodern World in article $0:

"The Council, considering the immensity of the hardships with which

the greater part of mankind is afflicted, regards it as very much

to be desired that gsome organisation of the undversal Church should
be et up in order that the love and justice of Christ towards the
poor should be fostered everywhere. The role of such an organisation

would be to stimulate the whole Catholic community to promote
internaticnal social justice.®

It was in answer to this request that the Justice and Peace Commission -
a body in the Church's central administration, the Curia - was set Upe.

The vatican Council had stressed the value of the york of perf

worid. In Lumen Gentium - on the Nature of the Church, in Ad Gentes and
especially in Gaudium et Spes -~ The Church in the World of YToday, the
teaching of the relationship of the Church with this world was clears
that the Church is for God and man and that the vocation of every member
of the people of God is tc contribute in some way to the development of
the worid as participation with God in the creation and perfectioning

of it.

ecting this
5

Some extracts E%Gm these documents will bBring to mind what the Council
actually said:

Integration of Development and Evangelisation.

From a doctrinal point of view, then, the teaching is clear: concern for
the poor on its present world wide scale is an integral part of the
Church®s mission. But how is this to be integrated into the mission of
the Church? The theclegy of development is a developing science and much
has been written on the subject in the last few years. Some of the thought
that has edmerged has been toc abstract, far from the realities of the
slums of the developing world or the pressing probliems - the grass-roots
problems - that the ordinary missionary or development worker faces daily.
One may fear about quite a lot of thie theologising that the paraphrase
of Qur Lord's words "I was hungry and you formed a study group on the
theology of development" is only toc true.

Te For extracts see Appendix I.
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A statement such as the foilowing 1s very rich in theological insight:
"As priest of the world, man stands at the altar of the universe to offer

creation, through Jecus Christ the Recapitulator of all thiugs, back to
God its creator. Through man, in Teilhard de Chardin, the cosmos finds
spiritual wnity with the Creator, o This is very beasutiful. But Father
Philip Land, after this sentence in his article on What is Development?
immediately warns of the danger of loging sight of the apeual developmernt

problem amid such theologising.

Ye must focus principally on development as it presents itself to rwo~
thirde of humanity. Parher Land gues Yh Lo say tnat for these development
is something much more mundane and terrestial. It is the transition from
misery, want and digease, illiteracy, to decent conditions of 1ife. It is
nourishing food for cne's children, decent clothing, protection against

debilitating diseases, a roof over one‘s head.

Needless to say, the poor of the world share with the humanist and the
theologian the desire for development in the fullest sense of the word
(as expounded in Populorum Progressic). But priority must fall upon the
material basis of human existence as a pre-condition of fully human
development. In starkest terms, one asks can the world feed its future
billions? That this emphasis 1s net misplaced was the view of Mahatma
Ghandi, who insisted that for the starving, God appears in the form of
bread.

A theology which does not inspire to action in the circumstances of our
Cime Is hardly in keeping with the words of Pope Paul in Populorium

Progressio:

"We have desired to remind all men fnow crucial is the present moment ,
how urgent the werk to be done. The hour for action has now sounded
at stake are the survival of so many innecent children and, for so
many families overcome by misery, the access to conditions f£it for
human beings; at stake are the peace of the world and the future of
civilisation. It is time for all men and all peoples to face up to
their responsibilitieg.”

1. Gregorianum, Vol. 50, No. 1, 1969, p. 35.
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One of the most striking ideas to come from the Vatican Council was the
value of this world; the vocation of man to be co-creator with God of a
better world, a world more in keeping with God's plan for the Christian,
the temporal mission he sahres with the whole human race takes on a
specifically saving and redemptive dimension. He xnows that hig activi
in the secular sphere is part and parcel and a realisation of the nistory
of salvation. He also vealises that this invelvenent in fiwdier: development
enables the Church to whick he visibly belongs to become an instrument
and a "credible! sacrament of salvation.

R EaT et 5 T,

Human temporal activity has & nocifive value of 4o Swxn, both in the grder
of creation and in the order of redemption. Human development activities
of those outside the visible Church should not be considered as purely
earthly endeavours - but as possessing a salvific and evolutionary

dimension. The procssses of calvaricn and evuliution are essentially cne
and the Holy Spirit and supernatural grace are present beyond the visible
limits of the Church. The ideas of social justice and responsibility
which are sponsored by many non-ecclesiastical development agencies are
at least partly due to the influence of the Christian message upon the
community of mankind. Thesze agencies should be considered and trezted as
partners of the Church - pot as her competitors - helping her in the
fulfilment of her total mission in both the secular and supernatural

sphere of the one world of man.

Vis-a~vis the development efforts of humanity the proper and specific
task of the Church could be described as follows: The Church acts as the
conscience of humanity. It reminds human society that they are obliged
to "humanise" the world and make it a better place to live in. It puts
human development efforts in a larger conmtext, that of the tetal divine
process of creation and salvation. It reminds mankind of the essential
relativety of these secular efforts, of the fundamental “primacy of the
spiritual™, and of mans trascendental nature.' ®

But in doing this, we must take care that this transcendent perspective
does not lead to a downgrading of development efforts with a Quid ad
detemitation?" attitude. It is true that "man does not live by bread alone®
but he does live by bread. And when people are in extreme need, as they
are in many parts of the world, the important thing is not to theologise
but to do something about it; not so much to remind them of their
eschatological goal as to relieve the need.

1. From a contribution of F. Lostra, Kisumu
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Nevertheless, the Vatiean Council has inspirecd theologians to cnunciate
principles vhich are valuable for the resolution of the mission and develop.
ment problem,

uperior Gencrals of Micse

o
o]
+ -~ - -\ : e e
the following points were

At a conference of SEDOS (the Sceretapiatt of 33
ionary Societics), keld in Rome in March 1969,
made which [ give with some additions of my own:

is development, for the liberating of people from the poverty
and ic the lot of millions ie in complete acenrd with Qodfe
Wills If dg poart of tpe sharing in tne work of eponed God towards
the making of a hotter world,

4

2e Thisz is iw the strictest sonsoe a preaching of the Gospel (of 0N aspoct
of thc Gfﬁgul). It da dnecrsens cn oo wELU as preparation fop the
Gospel only justifiabiec as a means to an end. A statement  from the SEDOS

Symposium on Missicn and Dovelopment (March 27-31, 1969 is usceful here:
“In this perspective vork undertaken towards integral development is a
genuine way of evangelization, Its thrust goes heyond the Tamporals this
ek TCtoly,y 45 o task which involves the whole man; a task which
demands the radical option of his spiritual frecdom, It 15 a living and
eloquent witness of the Lordship of Christ over the world, This vitnessing
should be acknowledged as a work of evangelization in its strict sense, as
an act which isg explicitly religous,"

’

of the Gospel, it is but A Dart of
T2 hope in Chirstls final transformse
1d "Go and make Jlseiples of all men

L1}

3« Howevar, far

the preaching of

tion of the whole of
1

teaching them all

whatever I have command YU,
4s  This sccular task of working for development depends on the whole Gospel
for its inner mEaning and metivation and on the sacrements and the Lituroy
For itz SLrsinthe o BlE810HATY s not Just another type of United Nationsg
development official, however worthy such an official may he., However,
where the full preaching of the Gospel is impossible, as it is in eome of o
missions, Acvelopment work is a valid religicus contribution to the achieving
of God's design and the rexlization of Hig being down on earth, Howover,
this must not be token 28 the nerm or the ideal, The appreciation of +the
~lgion which is closed to the Preaching of the Gospel
should not be exaggerated +o the extent that tho unigqueness of the CHristian
revelation and the duty of spreading this where possible is neglected,
"Woe is me", said S+, Paul, "if I do not preach the Gospel.~  Xarl Rahner
has made ir abuadantly clear that appreciation of the value of non-Christian
religions, of the worthiness of them and possibilites for salvation for
anenymous Christians, foes not absolve the Church or individuals, From
Preaching the full reveiation of Christ or from setting up the Church as a
salvific sign or sacrament of God's encounter with man.

zun
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Nop does it absolve the individual to whom the Gespel has beon preached
from accepting the Church. "inyone who culpehly refuses the historical
empirical form in which God gave Himself andg insists on havi
purely spirituxl way without his presence in the woridy, Fails to reach
God himself,” 1,

ng God in a

Since this witness, namely imitating Our Lord in his "soing about doing
T te the poor, the hungry, the misorable, is o work of leve, 1t secks
g of the person concernad, not gain for the Churchs It is good in
1tself and does pnot need spiritual dividends to Justify i+,

{2

-
lstalele

& The preaching of the Jord and the Witness to charity canno® he separated
inte neat compariments. That is as if the missionary who does development
work should have no part in "the making disciples of all men' and the preache
of the Guspel should An me dovalonmon E T other WOrds, a missionary
should be ready for both, How far he becomos actually inveolved in development
work will <depend on circumstances, In practice, a development director in a
missicn territory might be occupied almost exclusively with development

werk to be at the serviece of those who have a mixed apostolate.  And mizedon.

a0

“ MRS use of iay people when this is feasible, The miss
role will often be that of stimalation and inspiration and supervision rother
than actual excecution, But no missionary should look dcwn on development
Wwork that is neecded, as if it was ot part of his job, 2. The rise of
Bishops Funds in the developed countries, especially since 1959, has made it
possible for missionaries to have the material means to implement some of
their plans for the wall~being of the people with whom they work, which they
often lacked before, *i¢s are in a specially faverable position to
help the poor and those ‘¢ ofiten by-passed by the Dig schemes of develop-
ional bodies. Tn this they can make ws of ithe
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principles of intermediste te hnoiogy and Iotegral human development,

Concern for development is part of the mission of the whole Chureh, Priczts:

nd religicus of Loth sexes are part of the People of God and should notbe dig—.

tinguished from the "Faithful" or the laity and therefore they must play their

part in constructive efforts to liberate people From hunger, poverty, 3311i-
inr tasks of cevelcpment which need to be done

Will often be porformed by lay oe 4 to be more and mere en-

trusted to them, when they are prasent in sufficient pumbers and with

sufficicnt competence and with sufficient dedication and opportunitiecs,

Where this is not yet the ease - as in some of the developing counttrics -

the task develves on the local clergy and their missionary hclpers.

¥

. . e Y S, L -
feracy and so on. Lot osecu
¥ = A

pecple and neo

It must be noted that theelogical and pastoral principles with regard to the
role of the laity, national conference of bishops and so o, cannot always be
translated into the realm of practical development projects, The revival of
the order of the diaconate may have A blg part to play here,

1+ CF. Xarl Rahner, The Theology of Pastoral dction,Burns + Oates, and Herdep
+ Herder, Lendon, 1968 p, 47+ The Dogmatic Constitution on _the Church
stresses this point, especially No, 14, -

2e The basis of this summary is token from P.Land, "Populorum Progegsio-
Mission and Development", in International Review of Mission, WVorld
Council of Churches, Vol. LVIII,No.232,0ct, 1969,pp,403-404,
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In the early Church the ¢ cons were chosen on the suggestion of the "twelwve!
becauge it is nos right that we should give up the preaching of the Word
to wait on tables.” (Act. 5:2)s The role of the clergy in stimulating and

inspiring more and more Loy people to realise their reepensibility and ta
hand over to Hhom

© tacm work which they are ready to do and are capable of doing,

ig a vital onec.

]

Develooment — An Byoressinn ap

Tho mmawroos

G the situation of half o werld in need is loves not a love

which has degenerated into cold or paternalistic "Charity" which has given
the very word a had name but in the original sense of fearitas” - concern
for another ag "dpar® +n Che as onets own family and consernz, This laciudos

Justice - social Justice ~ for how can you love someone to whom you do not
give justice or if you do not care whether he receives Justice?

There is a real place for

emergeny aid, alleviating aid given out
of love, But thic e pe ok g

I0 Is Jone in the world of real
icated by perscnal sin. And so the
strength of Christian love, the grace of the liturgy and of a personal
spiritual life arc needed in order to be securc against the disillusionment,
the lack of gratitude, the cerruption, the exploitation by the poor of others
pocrer than themselves, the inefficiency and waste, the burcaucratic hindrances
and delaywhick are part of the task of helping the poor and helping them to

3 4 N TR e e .
men -~ men subjoct to Ariginad sin

help themselves, The Chricrisn the misci

B

Stionary, above all, must alwayg bear
cquard against bitterness or cynicism, the words of St,
Paul about the natwre of real love:s

Love is patient and kind; love is not Jealous or boastfuls it is

not arrogant or rude., Lave dots not insist on its own ways it is

not irritable or regentfuly it docs sot rejolce at wrong but rejoice
in the right; Love bears ll ‘things, believes a1l things, hopes all
things, endurcs all things," 1,

Ste. Vincent de Paul summed up the attitude to be adonted when giving charite
able aids: - "It ig only through your love that the poor will forgive you for-
your gifts." Tt is love which will climinate the invidious distinction bet-
veen donor and make a real partnership possible,

Present concern with development is thercfore not an effort at proselytism

or a jumping on the "bandwaggon of development! on the part of Christians amd
missionarics. It is an essential clemant in the Christian vocaticn of love,
"Love is the fulfilling of the law," Christ came that man should have more
abundant iife and this need, indeed, should not be given a purcly spiritual
meaning. Cur Lord's actions show Qur Lord went about "deing good . Missione
aries throughout the ages and especially in modern times, have followed His
example. Not all missionaries, it is truc, have becn perfect in their love -

1. I Cor, 13:4-8, Revised Standard Version,
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they arce human as everyone is, ard they may have at times aned i c
their charitable work as a means to an end.  But to Jismiss all missionary
efforts in this field as a desire to make "rice Christians® i £i
view which has no firm basis in the history of modern miczionary orders or
the carly history of the monastic orders,

L
7]
0
i
5
v
.—q

: given 2 vivid illustration of Wow cver the older type of
Sy wnderstood and practised his vocation, Father Damian, wi i
3] 1, self-sacwificing compassionate Lova, could hordly bhe classad

bt
ot
fac
ey
e
7]

deep persona
Wilth the mistaken adherents of the "rice Christian attitude,
"Damian found o island of ourcasts; he gave them a new hope and
a will to live. TF bhe woere iving todny, he cowld welic for help

to the great national and international aid agenciecs; from CAFOD

he would get help for hie farming scheme; from MISERECR he would
get a hospitaly OXFAM would put in a water supply, and so on. A
leper rehabilitation project would be sympathetically received by

i {(ihc only 1tem he would Find A1£Fi.

AT3 e

G IES .

culty in getting finance for weuld be the chapel - the inspiration
of all his work!)

But in Damian's day - indeed, wirtil after World Var IT - there were no great
national and international funds, ALl round the world misgionaries like
bamian worked alone, living on a shocstring budget, admired indeed by their

th Atlantic region but sure only of the
thful few,

fellow Christinng nf the rich Nor

financial contributicns of the fa

e

Damian didn't know the theory of socio-~cconomic development’ or intermediate
technology, but because he was a missionary he practised it., Moloxai containg
all the best clements of a good development project: self-help, involvement
2F the local People, use of loecal materials, ttotall development, housing
education, health, religious inspiration., It is all therc." 1,

The new dimension which musth ad 1 missionary concern is to regard
these offorts as part of the development of the developing countries, not
merely as 'sporadic  efforts of A charitable nature which come missionaries
indulge in. Socic-economic and agricultural projects must be undertaken be~
cause those are nccessary to help the people in the developing countricd to
help themselves and not to be dependent on charity, however well MEANILNg .
Such work is the work of the whole Church,

5

To base the fundamental sclution of this great worid problem of development
on Christian love, and regard the nations as members of the one humaw family
helping each other may be regarded some as belng naive and idealistic. Yot
a philosopher so far remeved from the Catholic vicwpoint as Bertrand Russell
has said the same thing:- "The roct of the matier, if we want a stablce world,
is a very simple and old~fashioned thing, a thing so simple that T am almost

1. Clergy Review, St. Edwards College, Ware, Hertfordshire, July, 1969
PP. 526-7
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ashamed to mention it for foar of the derisive smile with which cynics o
will grect my words., The thing 7 mean is love, Christian love, or compassions”

Concera for development then finds i+g theological basis in love: Christian
love and ¢ lon will find its strength omd stamisa and purity of motives
i i of the love of God itself. Love - not charity in the bad
3] i which the Church can infusce intc thisg complex thorny
- Gt Gniy helps in emergoncy situations; it not only
prompts reliefy but it can be a powerful spur to social justice within and
between nations, Love also, will save us from desipe to destroy before we
know how to build up., It wiil preserve us from the temptation to hatred in
face of persccution and injvetice, Tt will preoserve us Prom the sophistey
which cven accepts or glorifics hatred so long as it is in the causc of ime
pProving man's condition, 1. The theology of development is more nccessary
in the developing world than any theology of rovolution; and cven this must be
rcalistic and weih the cost of terrible internecine war bLefore profouncing 2

o Ll 2L L
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Blood doan segre .

SEBE S rovolulion Lmpossible - a Judgment, incidentally, that few theologie
ans arc trained or capable of forming in a prudential and practical way,
especially when they are thousands of miles from the countries econcerncd.

y ——

does neot make them worthy of imitation in all a

spects,  For example, Archibishop
Helder Camara, who believes in non-viclence, has this sassace in his book
4 ¥ I < ¥

The Church and Colonialism:

"o Allow me the humble courage to take up a position on this issuc,
I respect those who feel cbliged in conscience to opt for violence —
not the all too easy violence of armchair guerilleros - but those
who have proved their sincerity by the sacvifice of their ilfe,
In my opinion, the memory of Camilo Torres and of Che Guevara merits
as much respect as that of Mar-in Luther King."

No doubt Archbishep Camara. in praising Che Guevara, was thinking of the
hero=worship of the vouth of Latin Amcrica For one who was concerned in his
own way teo liberate the moor of thot continent. But his way was not Christts
Wway or the Christian way, For revolutionaries such as Guevara, all means,
including civil war, gucrilla warfare, murder, oxtortion and hatred, are not
cnly permissible but necessary in order to avtain the goal of revolutionary
change, of the ercction of ~ now structure of society,
" Hatred (is) a factor in the struggle", wrote Che Guevara, "unyield-
ing hatred of the chnemy, a hatred that drives man beyond the natural
limits and coverts him into an effective, vigorous, selective and
cold machine for killing, Our seldiors must be like thisy a people
without hatred cannot defeat a brutal enemy." (Che Guevara, letter to
the exccutive sccretariat of OSPAAL, (berbaumpressc, Barlin, 1967),

This reminds one of Stalin or Hitler rather than of Christ.
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I would like to lcave this section with throe reflections on Our Lordtg iife
which may make us pause when in righteous indignation at the injustices in

the world today we Poel tempted to espouse violent and r: stie remedics,
when in gencral the long patient haul will 1ot only be more Chrigtiam but more
fruitful,

Christ lived at a +ime which wag not very diffcront from our own.  In his Jay
there was oonflict, Conflict of Roman and Greek, Jew ang Gentile, Samaritan
and Jew,; Scribos and Pharisecs, "havest and"have-notsy dictators and oppressed,
Cacsars and anti-Caesars, Ver instead of capitalising on one class to win
support, God became man, chose the hard way - by nreachine +he ity and
trotherhiood of ail mn, living i

in concord and peace through the love of Hig
Holy Spirit,

Christ lived in a colony of the Roman Empire. He is not on record as being

an anti-colonialist, wue lived in an cra of 5lavVery, but he npever denounced it,
The Hely Land was ful1 of revolutionarices and revolutisnary movements, but he
died rather than call on his followers to £ight for his cause. But his teaching
vas the most revolutionary in the best sense of Dringing about change and,

when his teaching was followed, the evils of slavery, for oxample, withered,
because Christian love would not permit a mastep Lo 'treat follow human beings

in a way incompatible with the love Tiuht by Christ,

Ihe Development of the Whole Man,

Despite the stress on haterial things which 1 advocated at the segining of this
Papery, a most important contributicn the theologian has to make is to emphas-
ize that development must be a development of the whole man as described by

Pope Paul in 14, 20 ang o1 cf Depuwiorum Frogressio:

" 14, Development cannot be limited tc mere cconomic growth, In order
to be authentic, it must b complote, integral; thot i1gy it has to
promote the good of every man and of the whola man. As an eminent
specialist hag very rightly and emphatically declired: "We de not
believe in separating the economic from tHe human, nor development
from the civilisations in which it exists, What we hold important ig
man, each man and cach group of men, and we even inelude the whole of
humanity, "

T 20. If further development calls for the work of mere and more technie
cians, cven more necessary is the deep thought and reflection of Wise
men in search of a new numanism which will cnable modern man to find
himself anew by embracing the higher values of love and friendship, of
frayer and contemplation, Thig is what will permit the fullness of
authentic development, a development which is £for each and all the transgi-
tion from less human conditions to those which arce more human,!

" 21l. Less human conditions arc the lack of material necessities for those
who are without the minimum essential for life; the moral deficiencies of
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those who are mutilated by selfishness; oppreaessive social structures,

whether duc te the abuscs of WACTship or to the abuses of power, to

the cxploitation of workers or to unjust transactions, Conditions

that are more human are the passage from misery towards the possession
victory over social stourges, the growth of knowledge,

of culture Additional conditions that are more human

Seem for the dignity of cthers, the

o T
O necessitic

3 o5
turaing s fhe gpipit of poverty, sooperation for the commen good,
and will and desire for beace. Conditions that arc still more human
are the ackno ledgement by man of supreme values, and of God, their
soeurce  and their finalitv, Comeditiong that, Clnally and above ali,

Ee
hurinn nre ineren s
“
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Are o more human, are faith, a gift of God aceepted by the good will of
man, and unity in the charity of Christ, who calls us all to share as
sons in the life of the living Ged, the Father of all mene”

Economic Prosreae . A 2oeential olcment.
SLHIOMIC Prom

Integral human development -~ +he development of the whole man and of every
man - does not mean, however, that we should despise economic grovith, Economic
progress is sometimes regarded g a materialistic thing, as not very spiritusl
even as opposed to the spiritual, Tt may well be so in the case of the richer
countries, who each vear koeaon adding to theip great prosperity by 3 Der cont
At least, or often much more,

But in the case of the developing countries, ceonomic development is the means

to 2 iife in keeping with human dignity for theirp peoples, the precondition cf

any truly human progress, of emerging from the begging bowl condition in which
: they £ind themsclves, "Man does not live by Lread alones that ie true,

But he does 1ivs by btread, as I nave Alrcady said,

Archbishop Helder Camara has beautifully expressed the attitude which the
Church and the Christian should hi

" Why shouldntt our people give an cxample of Firmly and decisively
tackling cconomice development and cpaning out Prospects for an cxXpan-
sion which only the grace of Goa can accomplish?!

" However, while we mist begin at the practical level, our religious con-
victions and lgve for creaturcs move us ©o desire much more for them
than what is simply economic or ¢ven socials Cur motto for development
is the saying ‘of Christ: 'I have come that thay may have life and have
it to the fyll»

" COurs is the responsibility to ‘experiment with a hew dimension of develop.
ment - the Christian dimension, We muct lift curselves out of the
sub-human situation of misery witheut falling into the inhumanity of
super-comfort and Super-ludury,"




On the other hand, I repeat, it must be realised that circumstances ailler
very much throughout the missionary world, It ig not 20ssible to preach
the whole Gospel in some micsion countries, including some of cur own
missions. I that case, development work may be the only way possible of
witnessing to Christis love, Such work, all development woerk, properly
motivated, is truly religious WOrK, 1t is halping in the +task of Creating

a better world, more in keeping with God' plan., And those cngaged in such -

work are, according to the Pastoral Constitution Thoe

Church in the Modern
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Yeorld, sharing thé work of ercation with God,
God and of Christ, inparmoie i thiz world,

Thcy are

in an indirect but real way, not in order te make converts, but teo make
and thereforc mere subliect to the Lordship of Christ.

the world more hwmnan

But one must beware of rationalising such a situation, as some missionarice
aave dency wid glevaite what is good, thoush truncated pratice, into a

complete theory of the role of
Yhat is alone possible in such
which Our Lord expressed in B

circumstancoe docs not

Hi

4l authority
fore and make
The Father
serve all
the . close

i
)
of the age."

arthur HeCormack, M.H.M,

They are making the love of

the missionary in the mo
is mandate to the Apostles:

n heaven and on earth has been given to mc.
Gisciples of all nations, baptizing them in the name
and of the Son and of the Holy Spirit, teaching them to
that I have commanded yous and lo, I am with

witnessing to Christ

Y
dern developing world.
roprasent the ideal

v

Go theree
of-
Obm

you always, to
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The Becond WUoprld Pand

Eome e Thov do 5t 9in 1 alirTe Lo Coylod,
where 1t has bocome a part of the way of 1ife they call it "Skramada
andean Indians of Latin Amcrica practice it under a variety of exotic

names, csuch as "Truf-truf" and "Minga'.

ALl these torms mean, simply, "sclf-kelp", and in cackh culturc it is rooted
in an acient and honourable tradition.

Now the tradition is being continued in countrice ae far
coLOEbla With an added cloment - Food aids  The ¥World Foo
is jointly cponsored by the Unitcd Nati : the Food &
tion, 1z supporting sclf=hclp cfforts involving 2,0

500

o
meny Women and children who arc now recoiving foods being sent by WYP at a
total cost of $27.5 million,

their offspring. Gravel
ey T s o - P, 3 A
DuLLlt vwhero thousands more can

land t¢ grew more food where

These and a host of other modest monuments to sclf-help arce considered vital
in encouraging cconomic development and cnsuring orderly and syste aatic
changes in farming and civiec life, Porsuasion, planning, organization and
participation has chango rgy inte action leaving behind cadres of
trained mon, rts create jobs for the uncmployed, co
increasing carnings of cas where oven one oxtra dollar a month

s & sizeable incrcaso,

o
Above al

[

foin

Some projects whore food is provided as an incontive have rocontly been
evaluated and reported to the 24enation governing body of the WFP which met
in New York recently.  The achicvemen tes make an impressive reading,

In Ceoylon "Shramadana hac grovn into an island-wide movement changing the
face of the nation,

In the short space of three and a nalf years up to Septombor 1969, 2,238
miles of vital roade had boen carved around the mountain faces, 842 miles
of choked irrigation channcls cleared to drain rich but mosquito~infested
swamps, 40 miles of new channcls congtructed, and ncarly six million cubic
fect of silt removed from hundreds of other channcls., Miles and miles of
raised embankments werc built and 78 wells dug.
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Teams of volunteors alse wooded 8,482 acres of land, feoneod another 211
) 1
y Cloared nearly 1,000 acres of Jungle and planted ncariy 150,000

ju ]
0
O
I
i

b alclc

S wWera built, whilce another 53 were under construction.
el 75 public culldings, 53 community contros 1R
atfd : iflren nor the
cemeterics

Nearly 300 new hou

Othor constructions inclu

textile contreog and
3

1 - - ST

dond wery %
wore cloarad of bush,
WOrks Covored 2,000 viiiages spread over a1l the 22 districts of the
n

isiande  Some 250,000 voluntecrs — whoic schools went out into the
side - arc carrving our the dabe Tho v ]
WFP fond as an inconts Mis 21 to the projset ia ta rortinug seres e

R m
Vo 4 ht - v
slner two years, for which $2,8 million have been approved in food and

»

The Verld Food Programme is helping to change the lives of poople in every
part of tho world where thors o e N For wwanplo in LHACO,
A rural ing which hold 3,100 cubiec motres

province dn the north of Chile two

have been bullt. Their four channels with a total lenght of 38,000
¥

able nearly 1,200 acros to he irrigated. dnothor channel hoas Deen

2t ena
tined to improve tho watering of another 180 acres.  Some 1,000 feet of
drainage channcls have boen Dullt.

Two commanal corrals accomodating 8,000 shoap
have alsc boon constructod,

i

Cteen

(o

Accoss roadstotalling 1RO miies, three clinics, five schosls, a
residental rural training contre and chilldren's playgrounds have also
been added to Lricats amenitics, The streots and plazas of Ffour villages
in the arca have hHoon ranas T nnd cucalyptus planiations istabilished in
two districts, while a aewiy cstablished forest nursery has provided hundr Qs
cf troes to the villages, Nor were the dead forgotten - a cemctery has alse
been bullt,

in drica®s urban aroas 50 houscs were L drinking water, sewago

and pavoments linked 520 housing units, Some 14 sacial coatraos were

-

given in mothercraft, <

constructed in difforent parts of the city of Arica and 136 building eites
distributed to families participating in wrhan development.  Courses werc
ressmaking and the preparation of foods sent by WFPP

All this was achieved in 37 months 2t o cost in food and shipping of little
more than $300,000. Impressced by the result, WFP has approved another
$212,000 in food aldy so that the Chileans in Arica can continue thelr work
For another two years.

The Sudan is ancther example of what food aid can help to achiove, North of
the capital of Khartoum 27 villages wore chosen by the govermment as an
cXpaeriment in cncouraging self-help with the state providing some funds,
training and suidance. Yith o direct outlay of only $31,000 by the government
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the physical ime
Some 200 w’g.LlS,

“s_..,,}, ;_nr chiiidrent 5
ssrooms, 16 libraries, 152

£ e
Lo

and $205,000 in food aid from the
Provements wore reflootnd T%hnug,“~+
141 water roscrvoirs, scven

nurserics, sceven schonls and
cattle shods, 19 flosd protec
fars and 2 dairy farm were ameng

o e
PUTATLVO

LSe

1 but highly useful schemeg

x_@'uia Cror

There was not an i Ly of f. Now seods are belng
sown, plants sprayed, nmalaria controlled, now roads and drainsg 1aid and
copperatives organized for nandling purchascs and marketing.

In some villages even tribal rivakrics wore overcome nnd a 10,000 acre irri-—
gaticn schome is being carricd out.

SXOTHC Lowiiey and WEP is now being

Sudan more Fully explolt its manpowor throuch

F e e B I I I 3 B L

Photosrarhs to fllustraie this reature are available, on r cquast, from
FeaturcsScotior, Food and Agricultur Organization, Viale delle Terme di
Caracalla, Roma,
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Stoming for the Apostolato:

N

S LT TS B - vt
1ous cultod by J.T. Niv

' DC, 1970, 127-VIT pp.

Lol

and Corne 5.

: Lotendal bo supploment Heaith to Match Hor bedication, contains
5 sections and a bibliography: In Po rdvchlvg, Phygical Health, Diocesan
Health Programme, Mental Health, Carce of the SHONCY

One way to cffscet thoe £all in vocations g +o tako onye of the honlvh af
che presont roree of priest nnd rafigiong,  This bosk onn help the Chuoreol

T3 ot gy o g P [
get morceworking vears" of hop PrrsonT

Conference of Relicious, India

amiwmmn(OML 17-

1970, 215 pages.

Dircotory 1970 + »f the some CRI, 29 o2agcs.

Goneral Conforence of the Mission 1970

Conference Generale de la Misgion 1570

The report of the first mecting of the General Conforence For Pastoral
Work wnd the Mizgisne of t H Rome frem April 5 to 16, 1970
A6 Aaviailablo d P
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of SEDOS with the International Coenfederation of Cathelic
HospitaJS Hovember Seminar on Health Carc in developim Countrics

confirmed,

R R T S AP A B TR ~ A s

CTOELNT LOT wLlUss O Ald. de Vyeedo, Sr V., Morris, Fr B.

m
S

asx Poreo Ipocial Commmilcations
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Fr Tonna accompanics Dr David Barret, cditor of the World Christian
Handbook 1072 to the Central Office of Chmrch statistics {and to

-/

Morawsks visitae

in Dast Africa

Mceting of the Exccuttive Committeoe : follow up the June Asscmblys
proceduras reeting by country. In tha chair: Bro.Ch.Henry, F3C

for
Mecting of Task Foren 7T, Social Co

v G.B Annrutnd; of USHI on the Novaomber Seminar

624500

Diner with reprosontatives of the i nsurances branchoes of Cuna
International (Jpcn%ors af the Scﬁfumbcv seminar

d.G. Development meets at the COFY Generalate




